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In  the  Name  of  God,  the  Beneficent,  the  Merciful 

FOREWORD 


The  interrelationship  and  interaction  of  human  cultures  and  civilisations  has 
made  the  contributions  of  each  the  common  heritage  of  men  in  all  ages  and  all 
places.  Early  Muslim  scholars  were  able  to  communicate  with  their  Western 
counterparts  through  contacts  made  during  the  Crusades;  at  Muslim  universities 
and  centres  of  learning  in  Muslim  Spain  (al-Andalus,  or  Andalusia)  and  Sicily  to 
which  many  European  students  went  for  education;  and  at  the  universities  and 
centres  of  learning  in  Europe  itself  (such  as  Salerno,  Padua,  Montpellier,  Paris, 
and  Oxford),  where  Islamic  works  were  taught  in  Latin  translations.  Among  the 
Muslim  scholars  well-known  in  the  centres  of  learning  throughout  the  world 
were  al-Razi  (Rhazes),  Ibn  Sina  (Avicenna),  Ibn  Rushd  (Averroes),  al  Khwarizmi 
and  Ibn  Khaldun.  Muslim  scholars  such  as  these  and  others  produced  original 
works  in  many  fields.  Many  of  them  possessed  encyclopaedic  knowledge  and 
distinguished  themselves  in  many  disparate  fields  of  knowledge. 

In  view  of  this,  the  Center  for  Muslim  Contribution  to  Civilization  was  estab¬ 
lished  in  order  to  acquaint  non-Muslims  with  the  contributions  Islam  has  given 
to  human  civilisation  as  a  whole.  The  Great  Books  of  Islamic  Civilization  Project 
attempts  to  cover  the  first  800  years  of  Islam,  or  what  may  be  called  Islam’s 
Classical  Period.  This  project  aims  at  making  available  in  English  a  wide  selection 
of  works  representative  of  Islamic  civilisation  in  all  its  diversity.  It  is  made  up 
of  translations  of  original  Arabic  works  that  were  produced  in  the  formative 
centuries  of  Islam,  and  is  meant  to  serve  the  needs  of  a  potentially  large  reader- 
ship.  Not  only  the  specialist  and  scholar,  but  the  non-specialist  with  an  interest 
in  Islam  and  its  cultural  heritage  will  be  able  to  benefit  from  the  series. 
Together,  the  works  should  serve  as  a  rich  source  for  the  study  of  the  early  periods 
of  Islamic  thought. 

In  selecting  the  books  for  the  series,  the  Center  took  into  account  all  major 
areas  of  Islamic  intellectual  pursuit  that  could  be  represented.  Thus  the  series 
includes  works  not  only  on  better-known  subjects  such  as  law,  theology, 
jurisprudence,  history  and  politics,  but  also  on  subjects  such  as  literature,  medi¬ 
cine,  astronomy,  optics  and  geography.  The  specific  criteria,  used  to  select 
individual  books,  were  these:  that  a  book  should  give  a  faithful  and  comprehensive 
account  of  its  field;  and  that  it  should  be  an  authoritative  source.  The  reader 
thus  has  at  his  disposal  virtually  a  whole  library  of  informative  and  enlightening 
works. 

Each  book  in  the  series  has  been  translated  by  a  qualified  scholar  and  reviewed 
by  another  expert.  While  the  style  of  one  translation  will  naturally  differ  from 
another,  the  translators  have  endeavoured,  to  the  extent  it  was  possible,  to  make 
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the  works  accessible  to  the  common  reader.  As  a  rule,  the  use  of  footnotes  has 
been  kept  to  a  minimum,  though  a  more  extensive  use  of  them  was  necessitated 
in  some  cases. 

This  series  is  presented  in  the  hope  that  it  will  contribute  to  a  greater  under¬ 
standing  in  the  West  of  the  cultural  and  intellectual  heritage  of  Islam  and  will 
therefore  provide  an  important  means  towards  greater  understanding  of  today’s 
world. 

May  God  Help  Us! 

Muhammad  bin  Hamad  Al-Thani 
Chairman  of  the  Board  of  Trustees 


ABOUT  THIS  SERIES 


This  series  of  Arabic  works,  made  available  in  English  translation,  represents  an 
outstanding  selection  of  important  Islamic  studies  in  a  variety  of  fields  of  know¬ 
ledge.  The  works  selected  for  inclusion  in  this  series  meet  specific  criteria.  They 
are  recognized  by  Muslim  scholars  as  being  early  and  important  in  their  fields,  as 
works  whose  importance  is  broadly  recognized  by  international  scholars,  and  as 
having  had  a  genuinely  significant  impact  on  the  development  of  human  culture. 

Readers  will  therefore  see  that  this  series  includes  a  variety  of  works  in  the 
purely  Islamic  sciences,  such  as  Qur’an,  hadith,  theology,  prophetic  traditions 
(sunna),  and  jurisprudence  (fiqh).  Also  represented  will  be  books  by  Muslim 
scientists  on  medicine,  astronomy,  geography,  physics,  chemistry,  horticulture, 
and  other  fields. 

The  work  of  translating  these  texts  has  been  entrusted  to  a  group  of  pro¬ 
fessors  in  the  Islamic  and  Western  worlds  who  are  recognized  authorities  in  their 
fields.  It  has  been  deemed  appropriate,  in  order  to  ensure  accuracy  and  fluency, 
that  two  persons,  one  with  Arabic  as  his  mother  tongue  and  another  with 
English  as  his  mother  tongue,  should  participate  together  in  the  translation  and 
revision  of  each  text. 

This  series  is  distinguished  from  other  similar  intercultural  projects  by  its 
distinctive  objectives  and  methodology.  These  works  will  fill  a  genuine  gap  in 
the  library  of  human  thought.  They  will  prove  extremely  useful  to  all  those  with 
an  interest  in  Islamic  culture,  its  interaction  with  Western  thought,  and  its 
impact  on  culture  throughout  the  world.  They  will,  it  is  hoped,  fulfil  an  important 
role  in  enhancing  world  understanding  at  a  time  when  there  is  such  evident  and 
urgent  need  for  the  development  of  peaceful  coexistence. 

This  series  is  published  by  the  Center  for  Muslim  Contribution  to 
Civilization,  which  serves  as  a  research  centre  under  the  patronage  of  H.H. 
Sheikh  Hamad  bin  Khalifa  al-Thani,  Amir  of  Qatar.  It  is  directed  by  a  Board  of 
Trustees  chaired  by  H.E.  Sheikh  Muhammad  bin  Hamad  al-Thani,  the  former 
Minister  of  Education  of  Qatar.  The  Board  is  comprised  of  a  group  of 
prominent  scholars.  These  include  H.E.  Dr  Abul-Wafa  al-Taftazani*,  Deputy 
Rector  of  Cairo  University,  and  Dr  Yusuf  al-Qaradhawi,  Director  of  the  Sira 
and  Sunna  Research  Center.  At  its  inception  the  Center  was  directed  by  the  late 
Dr  Muhammad  Ibrahim  Kazim,  former  Rector  of  Qatar  University,  who  estab¬ 
lished  its  initial  objectives. 

The  Center  was  until  recently  directed  by  Dr  Kamal  Nagi,  the  Foreign  Cultural 
Relations  Advisor  of  the  Ministry  of  Education  of  Qatar.  He  was  assisted  by  a 
Board  comprising  a  number  of  academicians  of  Qatar  University,  in  addition  to 


*  Died  1994,  may  Allah  have  mercy  on  him. 
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a  consultative  committee  chaired  by  Dr  Ezzeddin  Ibrahim,  former  Rector  of  the 
University  of  the  United  Arab  Emirates.  A  further  committee  acting  on  behalf 
of  the  Center  has  been  the  prominent  university  professors  who  act  under  the 
chairmanship  of  Dr  Raji  Rammuny,  Professor  of  Arabic  at  the  University  of 
Michigan.  This  committee  is  charged  with  making  known,  in  Europe  and  in 
America,  the  books  selected  for  translation,  and  in  selecting  and  enlisting  properly 
qualified  university  professors,  orientalists  and  students  of  Islamic  studies  to 
undertake  the  work  of  translation  and  revision,  as  well  as  overseeing  the  pub¬ 
lication  process. 
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INTRODUCTION 


The  work  at  hand  in  its  original  Arabic  is,  in  a  sense,  the  product  of  two  minds: 
the  author  himself,  Abo  al-Fida3  ffmad  al-Dln  Isma£il  b.  TJmar  b.  Kathir,1 2  and, 
to  a  lesser  extent,  its  editor,  Mustafa  cAbd  al-Wahid.  In  his  introduction  to  the 
Arabic,  cAbd  al-Wahid  points  out  that  this  work  is  in  fact  the  culmination  of  a 
search  for  a  biography  of  the  Prophet  Muhammad  to  which  Ibn  Kathir  makes 
reference  in  his  celebrated  exegesis  of  the  Qur'an.  There  is,  however,  no  extant 
copy  of  any  such  independent  biographical  study  traceable  to  Ibn  Kathir.  That 
such  a  study  did  exist  is  questionable,  notwithstanding  Ibn  Kathir’s  own  allusion 
thereto.  Given  the  unavailability  of  this  particular  work,  cAbd  al-Wahid  offers 
the  theory  that  the  biography  in  question  is  none  other  than  that  which  appears 
in  Ibn  Kathir’s  chief  work,  his  opus  on  history,  the  al-Bidaya  wa  al-Nihaya ?  He 
argues  that  the  sira  section  of  the  latter  work  is  so  comprehensive  in  its  analysis 
of  the  life  and  times  of  the  Prophet  Muhammad  as  to  almost  obviate  the  need  for 
any  independent  study  of  the  same  topic.  The  biography  at  hand,  therefore,  is  the 
same  as  found  in  the  al-Bidaya.  Nevertheless,  cAbd  al-Wahid  must  be  commended 
for  the  not  inconsiderable  task  of  editing  and  publishing  this  particular  section  as 
an  independent  unit,  and  appropriately  titling  it  al-Sira  al-Nabawiyya  li  Ibn 
Kathir. 

Ibn  Kathir,  whose  ancestors  are  said  to  have  been  from  Iraq,  was  himself 
born  around  the  year  1313  ce/700  ah  in  the  Boesra  district  of  eastern 
Damascus.  He  died  74  years  later,  shortly  after  suffering  a  total  loss  of  vision. 
He  counts  as  his  tutors  such  illustrious  personages  as  the  eminent  historian 
Shams  al-Din  al-Dhahabl,  the  Malikl  jurist  Abu  Musa  al-Qarafl,  and  the  cele¬ 
brated  Damascene  polemicist  and  jurist  Ibn  Taymiyya  al-Harrani. 

Ibn  Kathir’s  was  an  era  of  the  great  political  and  social  upheavals  that  posed 
many  challenges  to  the  Muslim  world  at  large,  and  in  particular,  to  its  scholars. 
What  with  the  scourge  of  the  Tartars  threatening  the  very  existence  of  Islam  as  a 
socio-political  entity  from  the  outside  and  the  sectarian  and  ethnic  strife  created 
by  the  Mamluk  revolution  doing  much  the  same  from  within,  Ibn  Kathir  and  his 

1.  According  to  R.  Y.  Curtis,  Authoritative  Interpretation  of  Classical  Islamic  Tafsir:  Critical 
Analysis  of  Ibn  Kathir’s  Tafsir  al-Qur’an  al-cAzim.  Unpublished  dissertation.  (Ann  Arbor: 
University  of  Michigan,  1989)  (21),  classical  bibliographers  have  cited  Ibn  Kathir’s  name  in  more 
than  one  way.  Al  Dhahabi  for  instance,  in  the  supplement  to  his  bibliography,  Dhayl  Tadhkirat  al- 
Huffaz,  gives  Ibn  Kathir’s  name  as  Ismail  b.  Umar  b.  Kathir  b.  Daw  b.  Kathir  b.  Zarc.  Other 
versions  have  been  given,  however,  such  as  appears  in  al-Zirikli’s  al-  AHam  (1:  320)  and  ylJmar  Rida 
Kahhala’s  Mutant  al-Mu'allifin  (1:  28). 

2.  According  to  C.  Brockelman  in  his  Geschichte  der  Arabischen  Literatur  ii.  49,  this  historical 

work  of  Ibn  Kathir  is  itself  based  on  al-Birzali’s  chronicle.  For  more  information  see  also,  Ibn 
Hadjar  al-Asqalanl,  al-Durar  al-Kdmina  (Cod.  Vienna,  no.  1 172). 
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colleagues,  no  doubt,  had  huge  challenges  with  which  to  contend.  In  addition, 
the  unrelenting  pestilence  and  drought  that  had  plagued  the  Levant  and  areas 
east  thereof,  made  their  burden  all  the  more  unwieldy.  He  died  in  1387  ce/775 
AH  and  lies  buried  in  Damascus  next  to  his  master,  Ibn  Taymiyyah.  He  was 
mourned  by  his  wife  Zaynab,  the  daughter  of  his  teacher,  al-  Mizzi,  who,  according 
to  some  reports,  was  an  accomplished  scholar  in  her  own  right.  She  bore  him  four 
sons,  one  of  whom  succeeded  his  father  to  the  post  of  principal  of  the  teaching 
academy  al-Madrasa  al-Salihiyya.3 

Ibn  Kathlr,  true  to  the  pre-eminent  tendencies  of  the  academic  milieu  within 
which  he  functioned,  brings  to  his  study  of  the  Prophet  of  Islam  the  method  of  the 
muhaddith ,  the  scholar  of  hadith  traditions,  more  assiduously  than  he  does  that  of 
the  traditional  historian.  In  doing  so,  however,  he  has,  I  believe,  substantially 
succeeded  in  combining  two  of  the  three  sources  available  for  the  pursuit  of  the 
historical  Muhammad:  the  hadith  literature  and  the  sir  a;  the  Qur’an,  being  the 
third  such  source,  features  less  prominently,  if  not  altogether  rarely,  in  his 
study.  Given  the  very  extensive  usage  of  hadith  material  in  this  particular  work, 
a  word  about  the  classical  nature  of  such  material  and  its  contemporaneous 
validity  would  be  appropriate  at  this  point. 

Early  historical  studies  of  Muslim  society  and  culture,  as  A.  A.  Duri  points 
out,  “followed  broadly  two  lines  that  were  distinct  from  each  other  -  that  of 
hadith ,  and  that  of  the  tribes  (i.e.  the  ayyarn  anecdotes  as  narrated  by  the 
akhbaris  and  the  ruwat),  which  is  in  a  sense  a  continuation  of  pre-Islamic 
activities.  “These  two  lines”,  he  explains,  “reflect  the  two  major  currents  in 
early  Islamic  society  -  the  Islamic  and  the  tribal  lines  which  influenced  all 
aspects  of  life.”4  According  to  Muslim  tradition,  the  learning  and  transmission 
of  the  sayings  and  actions  of  Muhammad,  his  tacit  approvals  and  disapprovals  of 
the  actions  of  others,  and  his  general  behaviour  had  religious  significance  second 
only  to  that  of  the  Qur’an.  To  that  end  Muslim  scholars  began  the  collection  of 
such  data  as  was  rebted  to  the  Prophet  and  his  era  even  while  he  was  still 
alive.  At  first,  the  system  of  oral  retention  was  popular,  but  by  the  middle  of  the 
first  century  of  the  Muslim  era,  written  compilations  of  hadith  traditions  began 
to  appear.  By  the  end  of  the  third  quarter  of  that  century,  “a  pattern  was  fixed 
for  the  learning  and  teaching  of  the  hadith  which  flourished  in  the  second  and 
third  centuries.”5  A  system  of  sorts  for  verifying  the  authenticity  of  such 
prophetic  traditions  was  allegedly  extant  from  the  earliest  of  times  -  albeit  in  a 

3.  Curtis,  23. 

4.  Professor  Duri’s  article  is  in  large  measure  an  elucidation  of  what  he  calls  “the  tribal  type  of 
history.”  See  in  this  regard  “The  Iraq  School  of  History  to  the  Ninth  Century”,  in  Historians  of 
the  Middle  East ,  ed.  B.  Lewis  and  P.  M.  Holt  (Oxford  University  Press,  1962). 

5.  M.  M.  Azami,  Studies  in  Early  Hadith  Literature  (Indianapolis:  American  Trust  Publications, 
1983),  186. 
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rather  rudimentary  manner.  That  system,  however,  was  neither  systematized 
nor  rigorously  applied  until  the  advent  of  the  civil  wars  ( fitna ),  whereupon 
sources  were  no  longer  regarded,  prima  facie,  as  trustworthy,  but  were  instead 
increasingly  scrutinized  to  establish  authenticity.  Thus  evolved  the  elaborate 
isnad  system  where  every  hadith  was  scrutinized  from  two  perspectives:  the  text 
(matn)  containing  the  information  transmitted  as  such,  and  the  chain  of  trans¬ 
mitters  ( sanad )  giving  the  names  of  all  those  responsible  for  transmitting  such 
information  from  the  Prophet  himself. 

As  indicated  earlier,  Ibn  Kathlr’s  method  in  this  particular  work  is  more  that 
of  the  hadith  scholars  than  it  is  of  the  historian;  al-Bukharl,  Muslim  and  more 
so,  al-Bayhaql,  Ahmad  b.  Hanbal,  and  Abu  Nucavm  thus  feature  more  promi¬ 
nently  as  sources  for  his  biography  than  do  historians  such  as  Ibn  Ishaq,  Ibn 
Hisham  or  al-Tabari.  But,  as  cAbd  al-Wahid  rightly  points  out,  Ibn  Kathir,  on 
occasion,  is  not  averse  to  using  some  rather  obscure  historical  works,  some  even 
that  are  no  longer  extant:  the  rare  historical  tractate  of  Musa  b.  cUqba,  and  the 
al-Rawd  al-Anf  of  al-Suhayll  are  examples  thereof. 

True  to  tradition,  if  not  quite  on  the  same  scale  as,  for  instance,  Ibn  Hisham, 
are  Ibn  Kathlr’s  copious  citations  of  poetry,  almost  all  of  which  seem  to  have  been 
taken  from  Muhammad  b.  Ishaq’s  biography  of  the  Prophet.  The  poems  deal  with 
a  variety  of  themes  and  styles:  there  is,  for  instance,  the  unmistakable  sarcasm  of 
Kacab  b.  Zuhayr  as  reflected  in  his  lampooning  of  the  Prophet,  followed  by  his 
subsequent  retraction  and  apology  as  in  the  much  celebrated  poem,  Banat  Sulad\ 
there  is  also  the  occasional  celebration  of  pre-Islamic  Arabian  chivalry,  as  in  the 
haunting  ode  of  Abu  al-Bakhtarl  b.  Hisham,  when  he  speaks  so  movingly  of  his 
virtual  self-immolation  for  the  love  of  a  friend.  Then,  of  course,  there  are  the 
evocative  panegyrics  of  Hassan  b.  Thabit  in  defence  of  Islam,  its  Prophet,  and 
his  Companions. 

Ibn  Kathir,  oddly  enough  for  someone  who  has  plumbed  the  depths  of  hadith 
methodology,  frequently  paraphrases,  not  just  the  many  references  to  scholars 
such  as  Ibn  Ishaq,  but  also,  at  times,  the  very  hadith  material  he  so  often  quotes. 
He  thus  takes  almost  the  same  liberties  with  such  material  as  he  does  with 
works  on  history,  and  the  reader,  particularly  of  the  Arabic  text,  sometimes 
searches  in  vain  for  all  but  the  gist  of  the  traditions  that  he  ascribes  to,  say,  the 
sahih  of  Bukhari  or  that  of  Muslim.  cAbd  al-Wahid  offers  two  possible  reasons 
for  this  anomaly;  the  one  I  believe  to  be  somewhat  more  plausible  than  the 
other.  It  may  well  be,  he  suggests,  that  Ibn  Kathir  was  simply  quoting  from 
memory,  seeing  no  need  for  any  further  textual  verification,  or  it  may  also  be 
that  he  is,  in  fact,  using  sources  unavailable  to  us  today.  This  latter  hypothesis 
is,  I  believe,  somewhat  unconvincing  for  it  requires,  amongst  other  things,  that 
Ibn  Kathir  possessed  not  one,  but  an  entire  set  of  hadith  works  unique  to  his 
library  alone! 
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The  text  itself  suffers  from  a  singular  lack  of  the  literary  cadence  that  makes 
the  historical  works  of  al-Tabari,  for  instance,  more  of  a  pleasure  to  read.  This 
seems  to  result  from  Ibn  Kathlr’s  efforts  to  present  an  authentic  description  of 
the  life  and  times  of  the  Prophet  of  Islam,  and  to  submit  such  data  as  is  found  in 
the  popular  biographical  works  to  the  scrutiny  of  hadith  literature.  The  flow  of 
his  text  is,  without  question,  a  casualty  of  this  exercise.  But,  as  has  been  pointed 
out  by  a  scholar  of  the  Bible,  “If  we  read  biblical  narrative  (or  in  this  case  the  sira 
material)  as  a  story,  we  abandon  its  historical  truth.  If  we  read  it  as  literature,  we 
will  often  find  literary  art  in  it,  but  this  art  takes  us  further  from  truth.” 6  Not 
that  the  method  of  Ibn  Kathlr  is  altogether  without  its  redeeming  features:  it 
certainly  provides  useful  information  to  scholars,  particularly  those  of  the  tradi¬ 
tional  schools,  who  would  prefer  to  have  the  classical  sources  for  sira  studies 
close  at  hand. 

The  contents  of  works  such  as  Ibn  Kathlr’s  sira  are  today  regarded  by  many 
scholars  of  Islam  as  largely  proto-historical,  focusing,  that  is,  on  an  era  whose 
source  documentation  falls  short  of  contemporary  historiographical  standards. 
It  is,  some  say,  the  stuff  of  myth  and  legend,  entwined  in  places  with  real  his¬ 
torical  data.  For  modern  historians  of  Islam  and  the  Middle  East  such  as 
Maxime  Rodinson,  Patricia  Crone  et  al.,  sira  material  contains,  in  the  first 
instance,  virtually  “nothing  of  which  we  can  say  for  certain  that  it  incontestably 
dates  back  to  the  time  of  the  Prophet”.7  And  so,  “when  doing  research  about 
the  life  and  work  of  the  Prophet  Muhammad”,  Rudi  Paret  warns,  “we  on  prin¬ 
ciple  distrust  the  traditional  statement  and  explanation  of  facts  given  by  later 
generations,  in  so  far  as  they  cannot  be  verified  by  internal  evidence  or  in  some 
other  way.”  8 

In  addition,  the  work  at  hand  may  be  seen  by  some  to  be  no  more  than  the 
product  of  one  who  had  a  variety  of  interests  in  the  topic:  one  who  was,  at  one 
and  the  same  time,  a  historian,  a  scribe  of  “sacred  biography”,  and  also  a  devotee; 
the  results  of  an  endeavour  such  as  Ibn  Kathlr’s,  therefore,  risk  being  perceived 
as  less  than  the  product  of  dispassionate  scholarship.9 

This  critical  approach  to  Islamic  historiography  emerged  gradually  in  the 
18th  and  19th  centuries.  It  was,  understandably,  only  a  matter  of  time  before 
Albert  Schweitzer’s  “quest  of  the  historical  Christ”  would  be  appropriated  by 

6.  See  Robin  L.  Fox,  The  Unauthorized  Version:  Truth  and  Fiction  in  the  Bible  (New  York: 
Alfred  A.  Knopf,  1992). 

7.  This  particular  statement  appears  in  the  introduction  to  Maxime  Rodinson’s  own  biography 
of  the  Prophet.  See  Maxime  Rodinson,  Mohammed.  Trans.  Anne  Carter  (London,  1971). 

8.  For  the  full  text  of  this  article  see  R.  Paret,  “Recent  European  Research  on  the  Life  and 
Work  of  Prophet  Muhammad,  Journal  of  the  Pakistan  Historical  Society ,  Karachi,  1958. 

9.  See  in  this  regard  G.  D.  Newby,  The  Making  of  the  Last  Prophet:  A  Reconstruction  of  the 
Earliest  Biography  of  Muhammad  (Columbia:  University  of  Southern  California  Press,  1989). 
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scholars  of  Islamic  history  in  their  search  of  the  demythologized  Muhammad; 
after  all,  this  kind  of  appropriation  of  the  analytical  tools  indigenous  to  studies  of 
Christianity  for  the  unravelling  of  the  Islamic  historical  experience  has  become 
almost  a  convention  in  Islamic  and  Middle  Eastern  studies.  Yet  the  entire 
process  is,  I  believe,  fraught  with  questionable  hypotheses,  broad  generalizations 
and  a  certain  disregard  for  the  spatio-temporal  factors  that  shape  ostensibly  sim¬ 
ilar  events.  The  application  of  New  Testament  heuristic  tools  such  as  Form  and 
Redaction  criticism  to  the  corpus  of  information  pertaining  to  the  sira  seems  to 
betray  a  casual  disregard  for  the  Sitz  im  Leben  of  that  very  corpus.  The  life  and 
work  of  Jesus  is  clearly  different  from  that  of  Muhammad;  the  former’s  mission 
-  if  it  can  be  described  as  such  -  is,  for  example,  singularly  devoid  of  the  political 
and  socio-economic  objectives  that  informed  that  of  the  latter.  It  is,  therefore, 
hardly  surprising,  as  F.  E.  Peters  in  his  recent  article  “The  Quest  of  the 
Historical  Muhammad”  points  out,  that  “even  though  a  great  deal  of  effort  has 
been  invested  in  research  into  the  life  and  times  of  Muhammad,  the  results  do 
not  seem  at  all  comparable  to  those  achieved  in  research  on  Jesus,  and  the  reasons 
are  not  at  all  clear.”10 

Ever  since  Gustav  Weil  presented  his  Mohammad  der  Prophet,  sein  Leben  und 
seine  Lehre  in  1843,  scholars  have  endeavoured  to  unravel  the  historical 
Muhammad  using  a  variety  of  tools  and  strategems.  Initially  the  material 
offered  by  Muslim  historians  such  as  Ibn  Ishaq,  Ibn  Hisham  and  more,  import¬ 
antly,  al-Tabari  was  used  almost  unquestioningly  by  Christian  scholars  who,  as 
Holt  characterizes  them,  belonged  mainly  to  “holy  orders”.11  Their  primary 
purpose,  it  would  seem,  was  to  provide  a  spirited  defence  of  Christian  theology 
and  dogma  against  the  claims  of  Islam  and  its  adherents.  The  polemics  that 
ensued  were,  in  the  main,  reflective  of  the  attitude  that  there  was  “not  any 
rational  inducement  in  all  (that  Muslims)  believe  or  practice;  insomuch  that 
common  sense  must  be  discarded  in  order  to  embrace  their  system.”12  As  for 
Muhammad,  he  was  for  many  in  that  era  “so  coarse  and  barbarous  an  imposter, 
that  there  is  not  a  man,  who  does  not  or  cannot  perceive  plainly  his  cheating 
and  corruption.”13  Humphrey  Prideaux,  the  17th-century  lecturer  in  Hebrew 
at  Oxford,  captured  rather  succinctly  the  disposition  of  scholars  vis-d-vis  the 
study  of  Muhammad,  in  the  rather  long-winded  title  of  his  work,  The  true 
nature  of  imposture  fully  display'd  in  the  life  of Mahomet.  With  a  discourse  annex'd 

10.  F.  E.  Peters,  “The  Quest  of  the  Historical  Muhammad”,  in  International  Journal  of Middle 
East  Studies  23  (1991),  291-315. 

11.  See  P.  M.  Holt,  “The  Treatment  of  Arab  Historians  by  Prideaux,  Ockley,  and  Sale,”  in 
Historians  of  the  Middle  East ,  ed.  B.  Lewis  and  P.  M.  Holt  (Oxford  University  Press,  1962), 
290-302. 

12.  Ibid.,  300. 

13.  Ibid.,  300. 
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for  the  vindication  of  Christianity  from  this  charge.  Offered  to  the  consideration  of 
the  Deists  of  the  present  age. 14  Later  Simon  Ockley,  the  somewhat  less  acerbic 
and  brusque  vicar  of  Swavesey  in  Cambridgeshire,  authored  The  History  of  the 
Saracens ,  a  “much  more  solid  contribution  to  historical  knowledge”  as  Holt 
puts  it,  but  one  that  nonetheless  did  “not  fail  to  follow  common  form  by 
stigmatizing  Muhammad  in  his  first  line,  as  ‘the  great  Imposter’  and  then 
describing  the  Arab  conquests  as  ‘that  grievous  calamity’.”15  The  liberalism  that 
swept  across  Europe  in  the  18th  century  helped  create  a  relatively  less  hostile 
attitude  among  European  scholars  towards  Islam  and  its  leader.  We  thus 
find  during  that  era  scholars  such  as  Henri  de  Boulainvillier  emerging. 
Boulainvillier,  his  theological  affinities  notwithstanding,  assumed  a  decidedly 
more  conciliatory  tone  in  his  biography  of  Muhammad,  La  vie  de  Mahomet.  For 
him,  Christianity  is  undoubtedly  superior  to  Islam  but  he  is,  none  the  less, 
quite  charitable  in  his  evaluation  of  his  subject,  and  says:  “With  respect  to  the 
essential  doctrines  of  religion,  all  that  (Muhammad)  has  laid  down  is  true;  but 
he  has  not  laid  down  all  that  is  true;  and  that  is  the  whole  difference  between 
our  religion  and  his.” 16 

The  quest  itself  began  in  earnest  in  the  writings  of  the  Belgian  Jesuit,  Henri 
Lammens.  Whereas  Theodor  Noeldeke,  prior  to  him,  had  largely  failed  in  his 
attempts  to  unravel  “the  historical  person  of  Muhammad”,  Lammens  plodded 
on,  and  succeeded  to  some  extent,  in  demonstrating  “the  possibility  of  the  criti- 
ical  analysis  of  the  sira”.  Lammens’  efforts,  however,  were  directed,  not  at  a 
biographical  study  of  Muhammad  per  se,  but  rather  on  the  search  for  the  secret 
of  his  personal  appeal  and  the  rapid  expansion  of  his  message.  “Muhammad  to 
him,  was  a  historical  problem  as  well  as  a  symbol  of  Islam’s  obstinacy  and  insen- 
sitiveness  to  the  missionary  influence.”17 

Lammens  also  happened  to  be  among  the  first  to  argue,  with  some  conviction, 
that  the  hadith  traditions  as  well  as  the  sira  material  on  the  Prophet  are,  on  the 
whole,  fictitious.  This  inaugurated  a  new  perspective  on  Islamic  history:  the 
emphasis  shifted  from  a  critique  of  the  actors  in  that  history  to  the  questioning 
of  the  source  material  itself. 

In  the  19th  century,  the  Hungarian  scholar  Ignaz  Goldziher  concluded  that 
much  of  the  hadith  material  was  but  a  “pious  fraud  .  .  .  invoked  by  every  group 
(in  early  Islam)  for  every  idea  it  evolved;  . .  .  through  solid  chains  ( isnad )  of  tra¬ 
dition,  all  such  matters  acquired  an  unbroken  tie  to  the  ‘Companions’  who  had 
heard  those  pronouncements  and  statutes  from  the  Prophet  or  had  seen  him  act 

14.  Ibid.,  291. 

15.  Ibid.,  311. 

16.  P.  M.  Holt,  The  Treatment  of  Arab  History,  300. 

17.  K.  S.  Salibi,  “Islam  and  Syria  in  the  Writings  of  Henri  Lammens”,  in  Historians  of  the 
Middle  East,  ed.  B.  Lewis  and  P.  M.  Holt  (Oxford  University  Press,  1962),  330-342. 
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in  pertinent  ways.”18  Later  Professor  J.  Schacht  further  explored  the  foregoing 
hypotheses  by  subjecting  the  isnad  of  a  few  legal  traditions  to  an  exhaustive 
scrutiny.  He  concluded  that  “hardly  any  of  these  traditions,  as  far  as  matters  of 
religious  law  are  concerned,  can  be  considered  authentic;  they  were  put  into  cir¬ 
culation  .  .  .  from  the  first  half  of  the  second  century  onwards.”19  From  this 
others  were  quick  to  extrapolate  that  even  the  biographical  material  is  fraudu¬ 
lent.  Crone  thus  states:  “that  the  bulk  of  the  sir  a  .  .  .  consists  of  second  century 
hadiths  has  not  been  disputed  by  any  historian,  and  this  point  may  be  taken  as 
conceded.”20 

Not  all  Western  scholars,  however  were  as  eager  to  jettison  the  classical 
material.  W.  M.  Watt,  writing  in  his  Muhammad  at  Mecca ,  is  clearly  more 
reluctant  than  Crone,  for  example,  to  reject  out  of  hand  all  such  material,  simply 
on  the  strength  of  Schacht’s  conclusion.  He  thus  maintains  that  “In  the  legal 
sphere  there  may  have  been  some  sheer  invention  of  traditions,  it  would  seem. 
But  in  the  historical  sphere,  in  so  far  as  the  two  may  be  separated,  and  apart 
from  some  exceptional  cases,  the  nearest  to  such  invention  in  the  best  early 
historians  appears  to  be  a  ‘tendential  shaping’  of  the  material . .  .”21 

It  must  be  remembered,  however,  that  traditional  Muslim  scholars  display  little 
awareness  of  the  foregoing  conundrum.  The  classical  methodology  of  hadith 
criticism  as  practised  by  early  Muslim  scholars,  with  its  close  scrutiny  of  the  isnad 
and  the  mutun  of  prophetic  traditions,  has,  in  the  main,  not  been  discredited,  or 
even  questioned,  by  Muslim  scholars.  If  anything,  that  methodology  has  today 
been  given  a  new  lease  of  life  by  scholars  such  as  Nasir  al-Dln  al-Albanl,  who,  for 
example,  regard  the  re-evaluation  of  the  early  sources  as  integral  to  what  they  call 
the  Islamic  renaissance  ( al-Nahda  al-Islamiyya).  Such  a  renaissance,  Albanl  argues, 
will  fall  far  short  of  its  goals,  without  a  thoroughgoing  purge  of  what  remains  of 
the  spurious  material  that  had  crept  into  hadith  and  sira  works  during  the  turbu¬ 
lent  epoch  of  early  Islamic  history.22  He  thus  set  himself  the  task  of  appraising 
scholars  and  the  Muslim  laity  alike  to  those  traditions  that  were  deemed  spurious 
by  the  regimen  of  classical  hadith  studies.  His  findings,  which  were  first  published 
under  the  title  “al-Ahadlth  al-Dahfah  wa  al  Mawdu'ah”  in  a  weekly  column  in 
the  magazine  al-Tamaddun  al-Islami ,  now  comprise  a  multi-volume  work, 
appropriately  titled  Silsilah  al-Ahadith  al-DaHfah  wa  al-MawdifahP 

18.  See  Goldziher’s  chapter  on  the  development  of  the  law  in  Islam  in  Introduction  to  Islamic 
Law  and  Theology,  (Princeton:  Princeton  University  Press,  1981). 

19.  J.  Schacht,  The  Origins  of Muhammadan  Jurisprudence  (Oxford  University  Press,  1959). 

20.  Crone,  Slaves  on  Horses ,  14-15. 

21.  W.  G.  Watt,  Muhammad  at  Mecca  (Oxford  Univesity  Press,  1953),  xiii. 

22.  M.  N.  Al-Albani,  Silsilah  al-Ahadith  al  DdHfah  wa  al-MawduIah .  Vol.  i.  Damascus?: 
Manshurat  al-Maktab  al-Islami,  1376  h. 

23.  Ibid.,  6. 
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Clearly  not  all  contemporary  scholars  are  as  eager  as  Schacht  et  al.  to  ring  the 
death  knell  on  hadith  literature  as  a  tool  for  unravelling  early  Islamic  history. 
Azami  for  one,  in  his  studies  on  early  hadith  literature  has  attempted  to  show 
that  hadith  literature  is  indeed  the  richest  source  for  the  investigation  of  that  era, 
for  it  provides,  among  other  things,  material  for  the  understanding  of  the  legal, 
cultural  and  religious  ideas  of  those  early  centuries.  He  maintains  that  the 
theories  of  Margoliouth,  Goldziher  and  more  recently,  Schacht  can  no  longer  be 
incontestably  accepted  given  the  recent  discoveries  of  manuscripts  or  research. 
According  to  him: 

“In  the  period  referred  to,  works  on  the  biography  of  the  Prophet  and  on  other 
historical  topics  were  in  a  very  advanced  stage.  We  find  that  work  on  the  biography 
of  the  Prophet  was  begun  by  the  Companions.  cAbd  Allah  b.  (Amr  b.  al-'As 
recorded  many  historical  events.  It  is  possible  still  to  trace  his  work  in  the  ahadith 
narrated  by  cAmr  b.  Shu'ayb  (d.  118  ah)  as  he  utilized  his  great  grandfather  cAbd 
Allah  b.  'Amr’s  books.  CU rwah  (d.  93  ah)  in  his  biography  of  the  Prophet  names 
his  authority  and  most  probably  he  had  obtained  the  information  in  writing. 
There  are  works  mentioned  here  and  there  on  a  single  topic  of  the  Sirah,  e.g. 
Memorandum  on  the  Servants  of  the  Prophet ,  a  book  on  the  ambassadors  of  the 
Prophet  to  different  rulers  and  chieftains  with  their  negotiations.  There  are 
references  to  the  collections  of  the  Prophet’s  letters  in  a  very  early  period.”24 

But  it  is,  in  fact,  these  very  sources  that  Azami  cites  that  have,  through  the  use 
of  contemporary  literary  and  hermeneutical  tools,  been  relegated  to  no  more 
than  “the  rubble  of  early  Muslim  history”.  For  Patricia  Crone  therefore,  the 
“inertia”  of  material  such  as  appears  heretofore  “comes  across  very  strongly  in 
modern  scholarship  on  the  first  two  centuries  of  Islam.”25  “The  bulk  of  it”,  she 
argues,  “has  an  alarming  tendency  to  degenerate  into  mere  rearrangements  of 
the  same  old  canon  -  Muslim  chronicles  in  modem  languages  and  graced  with 
modern  titles.”26 

Others,  such  as  Juynboll,  have  strived  to  arrive  at  the  inevitable  solution  inter¬ 
mediate ,  “a  conceivable  position  that  could  be  taken  between  the  two  points  of 
view  represented  respectively  by  Muslim  and  Western  scholarship.”27  For  him 
therefore,  the  hadith  traditions  “taken  as  a  whole”  do  provide  a  fairly  reliable 
rendition  of  early  Islamic  history,  and  “a  judiciously  and  cautiously  formulated 
overall  view  of  what  all  those  early  reports  .  .  .  collectively  point  to,  may  in  all 
likelihood  be  taken  to  be  not  very  far  from  the  truth  of ‘what  really  happened’.”28 

24.  Azami,  Early  Hadith ,  7—8. 

25.  See  in  this  regard  the  introduction  to  her  work,  Slaves  on  Horses:  The  Evolution  of  the 
Islamic  Polity.  (Cambridge  University  Press,  1980). 

26.  Ibid.,  13. 

27.  See  G.  H.  A.  Juynboll,  Muslim  Tradition:  Studies  in  chronology,  provenance  and  authorship  of 
early  hadith.  (Cambridge  University  Press,  1983),  1. 

28.  Ibid.,  7. 


INTRODUCTION 


XXVll 


Finally,  the  true  value  of  this  particular  work  probably  resides  outside  the 
context  of  the  foregoing  academic  debate,  for  as  Gadamer  explains  in  Truth  and 
Method ,29  “The  meaning  of  a  literary  work  is  never  exhausted  by  the  intentions 
of  its  author;  as  the  work  passes  from  one  cultural  or  historical  context  to 
another,  new  meanings  may  be  culled  from  it  which  were  perhaps  never  antici¬ 
pated  by  its  author  or  contemporary  audience.”30 

Muneer  Fareed 
Reviewer  of  Volumes  II— IV 


29,  H.  G.  Gadamer,  Truth  and  Method  (London,  1975). 

30.  This  is  in  fact  an  interpretation  of  Gadamer’s  thoughts  as  espoused  by  T.  Eagieton  in  his 
study.  Literary  Theory:  An  Introduction  (Minneapolis:  University  of  Minnesota  Press,  1983),  71. 


TRANSLATOR’S  PREFACE 


As  has  often  been  observed,  translation  is  impossible,  since  the  associations  and 
emotive  content  of  words  in  one  language  and  culture  differ  from  those  of  all 
others.  Attempts  at  translation,  therefore,  inevitably  represent  strivings  for 
compromise.  While  accuracy  and  precision  are  prime  objectives,  the  ultimately 
necessary  requirements  for  clarity  and  comprehension  in  the  host  language  may 
require  simplification  or  even  omission  from  the  original  text.  The  dilemmas 
inherent  in  these  conflicting  objectives  are  at  times  irreconcilable,  and  this  is 
particularly  true  when  one  is  dealing,  as  here,  with  languages  and  cultures  so  far 
removed  as  ancient  Arabic  and  modern  English.  This  translation,  composed  in 
everyday,  contemporary  English,  gives  no  impression  of  the  ubiquitous  rarities, 
oddities  and  archaisms  of  vocabulary  and  syntax  that  make  the  original 
extremely  challenging  to  comprehend.  It  is  hoped,  of  course,  that  the  innumer¬ 
able  compromises  that  this  translation  represents  will  be  accepted  as  good-faith 
attempts  to  convey  the  spirit  and  purpose  of  the  original  in  a  form  that  readers  of 
English  will  not  find  impossibly  daunting. 

In  some  instances  Ibn  Kathir  repeats  anecdotal  ahadith  with  differing  chains 
of  authority  that  are  almost  identical  in  content;  often,  as  will  be  seen,  the 
accounts  differ  in  only  very  few  of  their  words  and  these  are  typically  vocabulary 
rarities.  While  such  variations  between  accounts  may  seem  of  scant  interest  to 
the  Western  reader,  they  have  nevertheless  been  left  complete  and  intact  in  this 
translation.  Including  them  in  full,  as  in  the  original  work,  gives  a  strong  impres¬ 
sion  of  the  care  with  which  these  anecdotes  have  been  handed  down  and  the 
impression  of  their  likely  authenticity  is  therefore  enhanced.  This  seems  espe¬ 
cially  the  case  where  the  discrepancies  involve  vocabulary  rarities  that  are 
synonymous.  It  seems  that  it  would  be  just  such  words  that  would  have  been 
subjected  to  dispute,  change  or  loss  from  memory. 

Ibn  Kathlr’s  objective  was  to  appear  authoritative  and  discriminating  in  his 
choices  of  inclusion  and  discussion  of  specific  ahadtth\  to  him  the  listing  of  all 
the  names  of  his  authorities  and  his  comments  on  their  reputations  was  an  essen¬ 
tial  component  of  this  lectures.  The  give-and-take  of  oral  lecturing  —  of  which 
this  work  is  essentially  a  record  -  would  have  enabled  immediate  verbal 
clarification.  Our  English  text,  in  contrast,  has  to  stand  by  itself,  and  to  present 
an  inherent  and  visible  logic  and  clarity;  it  must  also  give  some  impression  of  the 
reliability  of  the  Arabic  text  that  is  indicated  by  its  complexity,  and  by  the  care 
with  which  the  names  of  quoted  sources  are  given  and  at  times  evaluated. 

A  perpetual  challenge  in  presenting  this  text  has  therefore  been  to  leave  the 
essential  narratives  clear  and  succinct  while  including  yet  simplifying  the  lines  of 
authority  on  which  their  authenticity  is  based.  The  names  of  authorities  quoted 
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have  been  included  in  full,  since  their  identities  were  of  prime  importance  for 
the  initial  ‘readership’  of  this  work  as  well  as  to  students  and  researchers  today. 
However,  the  exact  nature  and  relative  value  of  the  means  of  transmission  from 
authority  to  authority  and  the  suggestions  implied  of  Ibn  Kathlr’s  preference  for 
certain  sources  over  others,  have  not  been  conveyed  with  exactitude,  since  com¬ 
mon  English  vocabulary  is  unable  to  convey  some  of  the  subtleties  of  the  Arabic 
technical  terms  employed  for  this  purpose.  The  essential  completeness  of  the 
original  text  in  this  translation  does,  however,  enable  serious  students  of  early 
Islamic  materials  to  bring  their  own  differentiation  to  bear  by  their  knowledge  of 
the  reputations  of  the  persons  quoted. 

Certain  words  common  in  this  text  -  such  as  Abu  and  sural  -  change  in  their 
form  in  Arabic  to  accord  with  basic  grammatical  rules.  Here,  however,  to  avoid 
confusion  for  those  readers  who  do  not  know  Arabic,  they  have  been  left  in  the 
form  in  which  they  are  most  commonly  met.  Initial  hamza,  moreover,  has  been 
omitted.  Since  early  Arabic  manuscripts,  like  the  Arabic  printed  version  of  this 
text,  are  devoid  of  quotation  marks,  the  identity  of  the  narrator  is  sometimes 
unclear.  Similarly,  it  is  occasionally  difficult  to  discern  whether  comments  at  the 
end  of  an  account  are  those  of  the  transmitting  authority  or  of  Ibn  Kathlr  him¬ 
self.  Footnotes  referring  to  these  and  similar  textual  difficulties  have  been  kept 
to  a  minimum,  while  brief  parenthetical  explanatory  comments  have  sometimes 
been  inserted  to  aid  the  genera!  reader. 

Discriminating  and  knowledgeable  readers  and  reviewers  will  no  doubt  find 
discrepancies  and  perhaps  inaccuracies  in  this  lengthy  and  demanding  text, 
especially  in  the  extensive  poems  quoted.  For  these  the  translator  -  and  his 
reviewers,  text  editors  and  typesetters  -  apologize.  But  since  this  work  offers 
intimate  details  not  elsewhere  available  in  English  about  Arabian  history  and  the 
inspiration  and  leadership  of  Islam  in  its  earliest  formative  period,  it  would  seem 
unsatisfactory  to  leave  it  in  a  language  and  form  accessible  only  to  a  small  coterie 
of  scholars.  The  evident  religious  historical  and  philosophical  interest  of  this 
text  suggests  that  all  those  associated  with  its  production  may  properly  take 
refuge  and  find  consolation  from  criticism  in  the  knowledge  that  ‘to  err  is 
human’.  To  attempt  the  impossible,  moreover,  while  perhaps  foolhardy,  is 
surely  more  laudable  than  to  make  no  attempt  at  all. 

Trevor  Le  Gassick 
Ann  Arbor,  2000 


VOLUME  IV 


THE  YEAR  9  AH. 

An  Account  of  the  Expedition  to  Tabuk  in  Rajab  of  9  AH. 

God  Almighty  stated,  “Q  you  who  believe,  the  polytheists  are  nothing  but 
unclean;  and  so  they  shall  not  come  near  the  Sacred  Mosque  after  this  year.  If 
you  should  fear  poverty,  (then  remember  that)  God  will  enrich  you  from  His 
bounty,  if  He  so  wishes.  God  is  Omniscient,  Wise.  Battle  against  those  who  do 
not  believe  in  God  or  in  the  Last  Day,  who  do  not  prohibit  what  God  and  His 
Messenger  prohibited  and  who  do  not  follow  the  religion  of  the  truth.  (Battle 
against)  those  to  whom  the  (Holy)  Book  was  brought  until  they  pay  the  jizya 
tax  'an  yadin ,'  ‘being  in  a  state  of  submission’”  {surat  al-Tawba ,  (or  al-Bara?a)\ 
IX,  v.28-29). 

It  is  related  from  Ibn  cAbbas,  Mujahid,  ^krima,  Sacid  b.  Jubayr,  Qatada, 
al-Dahhak  and  others  that  when  God  Almighty  decreed  that  the  polytheists 
should  be  prevented  from  approaching  the  Sacred  Mosque,  whether  in  the 
pilgrimage  or  at  other  times,  that  Quraysh  said  they  would  be  deprived  of  the 
commercial  activity  that  took  place  during  the  pilgrimage,  and  that  they  would 
therefore  suffer  financial  loss.  And  so  God  compensated  them  for  that  by  ordering 
them  to  battle  the  people  of  the  scriptures  so  that  they  either  accepted  Islam  or 
paid  the  jizya  tax  '■an  yadin,  “being  in  a  state  of  submission”. 

I  comment  that  the  Messenger  of  God  (SAAS)  therefore  decided  to  battle  the 
Byzantines.  This  was  because  they  were  the  people  nearest  to  him  and  those 
most  appropriate  to  invite  to  the  truth  because  of  their  proximity  to  Islam  and  to 
those  who  believed  in  it.  God  Almighty  had  stated,  “O  you  who  believe,  fight 
those  unbelievers  who  are  near  you.  Let  them  see  severity  in  you;  and  know  that 
God  is  with  those  who  are  pious”  {sural  al-Taivba  (or  al-Bar&a );  IX,  v.123). 

When  the  Messenger  of  God  (SAAS)  determined  to  send  an  expedition 
against  the  Byzantines  -  this  being  the  time  of  the  battle  of  Tabuk  -  it  was  at  a 
period  of  extreme  heat  and  discomfort.  He  explained  the  expedition  to  people 
and  invited  the  bedouin  tribes  around  him  to  go  forth  with  him  and  a  large  force 
of,  as  we  shall  see,  some  30,000  men  did  join  him.  Others,  however,  held  back, 
and  God  criticized  those  who  were  hypocritical  and  neglectful.  He  expressed 
His  extreme  displeasure  and  censure  to  them  and  brought  them  great  disgrace, 
giving  revelation  of  verses  for  recitation  about  them.  It  was  in  surat  al-Tawba 

1.  ‘■an  yadin,  lit.  “from  a  hand”,  has  been  variously  interpreted  as  “in  acknowledgement  of 
Your  power”,  or  “obediently”,  or  “with  ready  money”. 
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IX  (or  al-Barjpa)  that  He  made  clear  reference  to  them'  we  explained  this  at  length 
in  our  Tafsir  (Exegesis).  He  ordered  the  Muslims  to  go  forth  no  matter  how, 
saying,  “Proceed  forth,  whether  light  or  heavy,  and  put  your  possessions  and 
your  persons  vigorously  to  work  in  God’s  cause.  That  is  best  for  you,  if  you  but 
know  it.  Had  it  been  an  objective  close  by  and  a  short  journey,  they  would  have 
followed  you.  But  the  long  journey  was  too  far  for  them.  (Yet)  they  will  swear 
by  God,  ‘Had  we  been  able,  we  would  have  departed  with  you!’  They  destroy 
themselves;  God  knows  that  they  are  liars!”  (surat  al-Tawba\  IX,  v.41,  2)  and 
other  verses  follow  these. 

The  Almighty  went  on  to  state,  “It  was  not  for  the  believers  to  proceed  forth 
all  together.  Why  then  should  not  a  group  from  every  party  among  them  go  forth 
to  seek  expertise  in  the  faith  and  to  warn  their  people  when  they  return  to  them, 
so  that  they  may  be  on  their  guard?”  (surat  al-Tarvba :  IX,  v.122).  It  is  said  by 
some  that  this  verse  abrogates  the  former;  others  say  not.  God  knows  best. 

Ibn  Ishaq  stated,  “Thereafter  the  Messenger  of  God  (SAAS)  remained  in 
Medina  between  the  months  of  Dhu  al-Hijja  and  Rajab  -  of  year  9  AH  that  is 
-  and  then  ordered  the  men  to  prepare  for  an  expedition  against  the  Byzantines. 

“Al-Zuhrl,  Yazid  b.  Roman,  cAbd  Allah  b.  Abu  Bakr,  cAsim  b.  TJinar  b. 
Qatada  and  others  of  our  scholars  relate  as  follows  of  what  was  told  them 
concerning  the  expedition  to  Tabuk;  some  give  information  not  presented  by 
others. 

“The  Messenger  of  God  (SAAS)  ordered  his  men  to  make  an  expedition 
against  the  Byzantines.  This  was  at  a  time  when  there  was  considerable  suffering 
from  poverty,  extreme  heat  and  drought.  The  fruit  was  now  ripe  and  people 
wanted  to  enjoy  it  in  the  shade;  they  hated  the  idea  of  leaving  right  away  at 
that  season. 

“The  Messenger  of  God  (SAAS)  rarely  went  forth  on  an  expedition  without 
disguising  its  purpose.  The  expedition  to  Tabok,  however,  he  explained  fully 
because  of  the  great  distance,  the  severity  of  the  season  and  the  large  size  of  the 
enemy  force  he  intended  to  battle;  he  gave  this  explanation  so  that  his  men  could 
make  proper  preparations.  He  ordered  them  to  ready  their  equipment,  telling 
them  he  was  going  to  attack  the  Byzantines. 

“The  Messenger  of  God  (SAAS),  while  readying  his  own  equipment,  asked 
Jadd  b.  Qays,  a  man  of  Banu  Salama,  ‘Jadd,  would  you  like  now  to  attack  the 
banu  asfar,  the  “yellow  skins”?’2  He  replied,  ‘Messenger  of  God,  do  excuse  me 
and  not  tempt  me;  I  swear  by  God,  my  people  well  know  there’s  not  a  man  more 
attracted  to  women  than  myself.  I  fear  that  if  I  saw  the  banu  asfar  women,  I’d  not 
be  able  to  restrain  myself!’ 

“The  Messenger  of  God  (SAAS)  turned  away  from  him,  saying,  ‘I  excuse  you 
then’. 


2.  An  epithet  referring  to  the  light  skin  coloration  of  the  Byzantines. 
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“It  was  about  Jadd  that  God  revealed  the  verse,  ‘Among  them  are  those  who 
will  say,  “Do  not  tempt  me!”.  But  they  have  already  fallen  to  temptation.  Hell 
encompasses  those  who  disbelieve’  {sural  al-Tawba;  IX,  v.29). 

“The  hypocrites  told  one  another,  ‘Don’t  go  forth  in  the  heat’.  They  did  this 
to  avoid  the  warfare  and  doubting  the  truth  and  discrediting  the  Messenger  of 
God  (SAAS).  And  so  God  revealed  about  them,  ‘They  say,  “Don’t  go  forth 
in  the  heat!”  Say:  “The  heat  of  the  fires  of  hell  is  more  severe!”  If  only  they 
understood!  Let  them  laugh  a  little  and  weep  a  lot  for  the  punishment  they  have 
earned’”  ( surat  al-Tawba ;  IX,  v.81). 

Ibn  Hisham  stated,  “A  reliable  source  quoted  someone  as  quoting  Muhammad 
b.  Talha  b.  cAbd  al-Rahman,  from  Ishaq  b.  Ibrahim  b.  <Abd  Allah  b.  Haritha,  from 
his  father,  who  quoted  his  father  as  saying,  ‘The  Messenger  of  God  (SAAS)  was 
informed  that  some  hypocrites  were  meeting  in  the  home  of  Suwaylim  the  Jew 
-  his  dwelling  being  at  Jasum  -  and  that  they  were  dissuading  people  from 
accompanying  the  Messenger  of  God  (SAAS)  on  his  expedition  to  Tabuk.  The 
latter  then  dispatched  Talha  b.  TJbayd  Allah  and  some  men  with  orders  to 
burn  down  SuwayHm’s  house  about  them.  Talha  did  this.  Al-Dahhak  b.  Khalifa 
jumped  down  from  the  roof  of  the  house,  breaking  his  leg.  His  companions 
leaped  down  too,  but  escaped.  Al-Dahhak  spoke  the  following  verses  about  this: 

“By  God’s  house,  Muhammad’s  fire  almost  burned 
al-Dahhak  and  Ibn  Ubayriq! 

Having  climbed  atop  Suwaylim’s  house,  I  crawled  away  on 
a  broken  leg  and  an  elbow. 

Greetings  to  you!  I’ll  not  do  the  same  again.  I  am 
afraid;  he  whom  fire  encompasses  is  burned.”’” 


Ibn  Ishaq  continued,  “The  Messenger  of  God  (SAAS)  made  energetic  prepara¬ 
tions  for  his  trip,  ordering  the  men  to  get  ready  quickly.  He  urged  the  wealthy 
to  provide  funds  and  mounts  for  God’s  cause.  Some  of  them  did  so  and  thus 
stored  away  (later  reward)  for  themselves.  TJthman  b.  (Affan  made  a  greater 
outlay  than  anyone  had  done.” 

Ibn  Hisham  stated,  “Someone  I  trust  related  to  me  that  cUthman  paid  out 
1,000  dinars  for  the  army  going  on  the  al-Hisra  expedition  to  Tabuk.  The 
Messenger  of  God  (SAAS)  stated,  ‘Q  God  be  pleased  with  TJthman,  for  I  am 
pleased  with  him.’” 

Imam  Ahmad  stated  that  HarOn  b.  Macruf  related  to  him,  quoting  Damra 
b.  Shawdhab,  from  cAbd  Allah  b.  al-Qasim,  from  Kaththa,  the  Ireed-men  of 
cAbd  al-Rahman  b.  Samra,  who  said,  “TJthman  b.  cAfIan  took  1,000  dinars  to  the 
Messenger  of  God  (SAAS)  in  his  clothing  when  the  latter  was  preparing  the 
army  for  the  al-^usra  expedition.  He  poured  out  the  money  into  the  lap  of  the 
Prophet  (SAAS),  who  began  turning  the  coins  over  in  his  hand,  saying,  ‘cAffan’s 
son  can  do  no  wrong,  after  what  he  has  done  today!’” 


4 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


Al-Tirmidhl  related  this  from  Muhammad  b.  Isma'll,  from  al-Hasan  b.  Waqie, 
from  Damra.  He  categorized  it  as  hasan  gharib,  “good  but  unilateral”. 

cAbd  Allah  b.  Ahmad  stated,  in  his  father’s  hadith  collection,  “Abu  Musa 
al-cAnazl  related  to  me,  quoting  cAbd  al-Samad  b.  cAbd  al-Warith,  quoting  Sakin 
b.  al-Mughlra,  quoting  al-Walid  b.  Abu  Hisham,  from  Farqad  Abu  Talha,  from 
cAbd  al-Rahman  b.  Khabbab  al-SuIami,  who  said,  ‘The  Prophet  (SAAS)  made 
an  address  urging  support  for  the  army  for  the  al-Hisra  expedition  and  TJthman 
b.  AAffan  said,  “I  take  responsibility  for  providing  100  baggage  camels  with  their 
saddle  blankets  and  pack-saddles.”  He  (the  Prophet  (SAAS))  then  came  down 
one  step  on  the  minbar ,  the  pulpit,  and  again  urged  support.  At  this  TJthman 
said,  “I  take  responsibility  for  another  100  baggage  camels  complete  with  their 
blankets  and  pack-saddles.’”” 

cAbd  al-Rahman  b.  Khabbab  al-Sulami  went  on,  “I  then  saw  the  Messenger 
of  God  (SAAS)  use  his  hand  to  speak  with,  moving  it  thus.”  And  Abu  Musa 
al-cAnazi  stated  that  cAbd  al-Samad  put  out  his  hand  and  moved  it  as  though  in 
delight  (and  saying),  “For  what  he  has  done,  RJthman  has  no  more  responsibility 
hereafter.” 

Al-Tirmidhl  related  this  from  Muhammad  b.  Bashshar,  from  Abu  Da’ud 
al-Tayalisi,  from  Sakan  b.  al-Mughlra  Abu  Muhammad,  the  freed-man  of 
TJthman’s  family.  Al-Tirmidhi  categorized  the  hadith  as  gharib  min  hadha 
al-majh ,  “unique  from  this  line”. 

Al-BayhaqI  related  it  through  (Amd  b.  Marzuq,  from  Sakan  b.  al-Mughlra. 
He  said  it  happened  three  times  and  that  'Uthman  took  responsibility  for 
providing  300  baggage  camels  with  their  blankets  and  saddles. 

cAbd  al-Rahman  stated,  “I  witnessed  the  Messenger  of  God  (SAAS)  say  while 
he  was  upon  the  minbar ,  ‘TIthrnan  did  no  wrong  after  this’.  Or  he  may  have 
said,  .  .  .  ‘after  today’.” 

Abu  Da’ud  al-Tayalisi  stated,  “Abu  cAwana  related  to  us,  from  Husayn  b. 
cAbd  al-Rahman,  from  (Amr  b.  Jawan,  from  al-Ahnafb.  Qays,  who  said,  ‘I  heard 
TJthman  b.  cAffan  say  to  SaAi  b.  Abu  Waqqas,  cAli,  al-Zubayr  and  Talha,  “I 
adjure  you  by  God  to  say  whether  you  know  that  the  Messenger  of  God  (SAAS) 
stated,  ‘Whoever  equipped  the  army  for  the  al-hisra  expedition  has  been  forgiven 
by  God’,  and  that  I  equipped  them  so  that  they  did  not  lack  so  much  as  a  halter 
or  a  headband?”  They  responded,  “Yes,  indeed,  by  God!”’” 

Al-Nasa’l  related  this  from  a  hadith  of  Husayn. 


THOSE  WHO  WEPT  AND  ALSO  THOSE  WHO  MADE  EXCUSES 
TO  REMAIN  BEHIND. 

God  Almighty  stated,  “And  when  a  chapter  (of  the  Qur’an)  is  revealed  saying, 
‘Believe  in  God  and  strive  along  with  His  Messenger’,  those  among  them  of 
ample  means  seek  your  permission  (to  remain)  saying,  ‘Leave  us  behind  with 
those  who  remain.’  They  are  pleased  to  be  with  those  who  stay  back;  their  hearts 
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have  been  sealed  over,  and  they  do  not  comprehend.  However,  the  Messenger 
and  those  who  believe  with  him  dedicate  fully  their  property  and  themselves. 
These  persons  shall  have  the  benefits,  and  it  is  they  who  shall  succeed.  God  has 
prepared  for  them  gardens  beneath  which  rivers  flow;  they  shall  rest  therein  for 
eternity.  That  is  the  great  success.  Then  the  excuse-makers  from  among  the 
bedouin  came  seeking  permission  (to  stay  behind)  and  those  who  denied  the 
veracity  of  God  and  His  Messenger  also  stayed.  Those  of  them  who  disbelieved 
shall  suffer  painful  punishment.  There  shall  be  no  blame  for  the  weak  and  the 
sick  or  those  without  the  means  to  expend,  provided  that  they  are  sincere  with 
God  and  His  Messenger;  there  is  no  cause  to  blame  those  who  do  good.  And  God 
is  Forgiving  and  Beneficent.  Nor  is  there  blame  upon  those  who,  coming  to  you 
for  mounts,  have  you  tell  them,  ‘I  have  nothing  on  which  to  transport  you’,  with 
the  result  that  they  turn  away,  their  eyes  welling  tears  of  regret  that  they  do 
not  have  the  means  to  expend.  Cause  for  blame  rests  with  those  who  seek  your 
permission  to  stay  back  even  though  they  are  wealthy,  preferring  to  be  with  those 
who  remain  behind.  God  has  placed  a  seal  over  their  hearts,  and  they  do  not 
know”  (surat  al-Tawba;  IX, v.  86—93). 

We  have  provided  sufficient  interpretation  of  this  in  our  Tafsir  (Exegesis);  and 
to  God  is  due  all  praise  and  credit. 

What  is  referred  to  here  is  those  who  wept  when  they  came  to  the  Messenger 
of  God  (SAAS)  to  provide  them  transportation  to  accompany  him  on  this 
expedition  of  his  but  found  him  without  mounts  for  them.  They  then  retired 
weeping,  sad  at  their  inability  to  participate  in,  or  contribute  to,  the  fighting  for 
God’s  cause. 

Ibn  Ishaq  stated,  “These  totalled  seven  persons,  consisting  of  ansar  and  others. 
Of  Banu  'Amr  b.  cAwf  there  were:  Salim  b.  'Umayr;  TJlba  b.  Zayd,  brother  of 
Banu  Haritha;  Abu  Layla  cAbd  al-Rahman  b.  KaHj,  brother  of  Band  Mazin  b. 
al-Najjar;  cAmr  b.  al-Humam  b.  al-Jumuh,  brother  of  Band  Salama;  cAbd  Allah 
b.  al-Mughaffal  al-Muzanl.  Some  maintain  that  this  last-mentioned  was  cAbd 
Allah  b.  'Amr  al-Muzanl.  (They  also  include)  HaramI  b.  'Abd  Allah,  brother  of 
Band  Waqif  and  Trbad  b.  Sariya  al-Fazzari. 

Ibn  Ishaq  went  on,  “I  have  been  told  that  Ibn  Yamln  b.  'Umayr  b.  Ka'b 
al-Nadri  met  Abd  Layla  and  'Abd  Allah  b.  Mughaffal  who  were  both  weeping. 
Ibn  Yamln  asked  them,  ‘What  is  making  you  weep?’  They  replied,  ‘We  have 
been  to  the  Messenger  of  God  (SAAS)  to  provide  us  mounts  but  he  had  none  to 
carry  us.  And  we  lack  the  means  to  proceed  out  with  him.’  So  he  (Ibn  Yamln) 
gave  them  a  water-transport  camel  he  owned  and  they  saddled  it.  He  also 
provided  them  with  some  dates  and  so  they  proceeded  forth  with  the  Prophet 
(SAAS).” 

Yunus  b.  Bukayr  added  the  following  from  Ibn  Ishaq,  “'Ulba  b.  Zayd  went 
outside  at  night,  spending  that  part  of  it  in  prayer  that  God  wished.  He  then 
wept  and  said,  ‘O  God,  You  have  ordered  to  battle  and  inspired  enthusiasm  for 
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it,  but  then  not  provided  me  with  the  means  for  it,  not  given  to  Your  Messenger 
a  mount  to  transport  me.  I  wish  to  donate  to  all  Muslims  (the  compensation 
I  received  for)  whatever  wrongs  may  have  befallen  me,  whether  in  money,  in 
bodily  harm  or  in  honour.’ 

“Next  morning  he  arose  with  the  rest  and  the  Messenger  of  God  (SAAS) 
asked,  ‘Where  is  he  who  spent  the  night  making  donation?’  No  one  got  up.  He 
next  said,  ‘Let  the  man  who  made  the  donation  get  up  now.’  He  (TJlba)  then 
went  over  to  him  and  told  him  and  the  Messenger  of  God  (SAAS)  said,  ‘Rejoice! 
By  Him  in  whose  hand  is  my  soul,  you  have  been  inscribed  among  those  having 
made  a  zakat  donation  that  is  found  acceptable  (by  God)!’” 

At  this  point  the  hafiz  al-Bayhaql  gave  the  hadith  of  Abu  Musa  al-Ash'ari,  stating, 
“Abu  cAbd  Allah  al-hafiz  related  to  us,  quoting  Abu  al-cAbbas  Muhammad  b. 
Ya'qub,  quoting  Ahmad  b.  (Abd  al-Hamid  al-Mazinl,  quoting  Abu  Usama,  from 
Burayd,  from  Abu  Burda,  from  Abu  Musa,  who  said,  ‘My  companions  sent  me 
to  the  Messenger  of  God  (SAAS),  to  ask  him  for  mounts  for  them  to  accompany 
him  with  the  army  for  the  al-Hisra  expedition  to  Tabuk.  I  said,  “Prophet  of  God, 
my  companions  have  sent  me  to  you  to  provide  them  mounts.”  He  replied,  “By 
God,  I  won’t  mount  you  on  anything.”  I  had  happened  to  go  to  him,  without 
realizing  it,  when  he  was  in  an  angry  mood. 

“‘So  I  left,  sad  that  the  Messenger  of  God  (SAAS)  had  rejected  me  and 
fearful  that  he  bore  me  some  ill-will.  When  I  returned  to  my  friends,  I  told  them 
what  he  had  said.  Very  soon  after  that,  I  heard  Bilal  calling  out,  “Where  is  cAbd 
Allah  b.  Qays?”  When  I  responded,  he  said,  “Make  answer  to  the  Messenger  of 
God  (SAAS)  who  is  calling  for  you.”  When  I  went  to  the  Messenger  of  God 
(SAAS)  he  said,  “Take  these  two  camels  tied  together,  and  these  two  and  these 
two.”  He  was  referring  to  six  baggage  camels  he  had  just  bought  from  Sa'il  Then 
he  said,  “Take  these  to  your  companions  and  say,  ‘God’  (or  ‘the  Messenger  of 
God’)  ‘will  mount  you  upon  these’.” 

“‘So  (I  went  to  them  and)  I  said,  “The  Messenger  of  God  (SAAS)  mounts 
you  upon  these.  But,  I  swear  by  God,  I’ll  not  allow  you  this  until  some  of  you 
accompany  me  to  someone  who  heard  what  the  Messenger  of  God  (SAAS)  said 
when  I  asked  him  on  your  behalf  and  how  he  at  first  refused,  then  later  gave 
them  to  me.  I  don’t  want  you  to  think  I  reported  to  you  something  he  did  not 
say.”  They  replied,  “By  God,  we  consider  you  entirely  credible;  but  we’ll  do 
whatever  you  wish.”  ’ 

“Abu  Musa  then  left  with  a  group  of  them  and  they  went  to  those  who  had 
heard  what  the  Messenger  of  God  (SAAS)  had  said  —  how  he  had  at  first  refused 
and  then  had  given  to  them.  They  confirmed  to  them  exactly  what  Abu  Musa 
had  said.” 

Both  al-Bukhari  and  Muslim  gave  this  from  Abu  Kurayb,  from  Abu  Usama. 

In  one  account  of  theirs  they  both  quote  Abu  Musa  as  saying,  “I  went  to  the 
Messenger  of  God  (SAAS)  along  with  a  group  of  Ash'arls  to  provide  us  mounts 
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and  he  replied,  ‘I  swear  by  God,  I’ll  not  give  you  mounts;  I  have  none  on  which 
to  transport  you.’” 

He  went  on,  “Some  camels  taken  as  booty  were  then  brought  to  him,  and  he 
ordered  that  we  be  given  six  young  ones.  We  took  them,  but  then  we  said,  ‘We 
caused  the  Messenger  of  God  (SAAS)  to  break  his  oath,  and  God  will  not  bless 
us.’  So  we  went  back  to  him  and  told  him  this.  He  replied,  ‘It  is  not  I  who  gave 
you  mounts;  it  is  God  who  did  so.’  He  then  said,  ‘I  swear  by  God,  if  God  wills 
it,  I  will  never  swear  an  oath  then  find  that  its  opposite  is  better  without  then 
nullifying  that  first  oath.’” 

Ibn  Ishaq  went  on,  “There  were  a  number  of  Muslims  whom  absence  delayed 
and  so  they  lagged  behind  the  Messenger  of  God  (SAAS),  but  not  because  of  any 
doubt  or  indecision  on  their  part. 

“Among  these  were  Ka'b  b.  Malik  b.  Abu  Kacb,  a  brother  of  Banu  Salama; 
Marara  b.  Rabic,  brother  of  Banu  ‘Arar  b.  cAwf;  Hilal  b.  Umayya,  brother  of  Banu 
Waqif,  and  Abu  Khaythama,  brother  of  Banu  Salim  b.  cAwf.  These  were  men  of 
high  honour  against  whose  adherence  to  Islam  no  one  could  make  any  charge.” 

I  note  that  the  story  of  the  first  three  of  these  men  will  be  related  at  length 
shortly  hereafter,  if  God  Almighty  wills  it.  It  is  these  men  about  whom  God  gave 
the  following  revelation:  “As  for  the  three  who  were  left  behind  so  that  the  earth 
became  constricted  for  them,  though  it  was  spacious.  And  their  spirits  also  felt 
constrained,  and  they  thought  there  to  be  no  refuge  from  God,  except  in  Him” 
{sural  al-Tawba\  IX,  v.118). 

Abu  Khaythama  changed  his  mind  and  determined  to  catch  up  with  the 
Messenger  of  God  (SAAS),  as  will  be  shown. 

Division 

Yunus  b.  Bukayr  quoted  Ibn  Ishaq  as  stating,  “Having  made  his  arrangements, 
the  Messenger  of  God  (SAAS)  decided  to  set  off.  When,  on  a  Thursday,  he 
departed,  he  made  camp  at  Thaniyyat  al-Wadac;  with  him  there  were  more  than 
30,000  men.  That  enemy  of  God  cAbd  Allah  b.  Ubayy  pitched  his  camp  lower 
down,  his  being,  so  they  say,  no  smaller  in  number.  When  the  Messenger  of  God 
(SAAS)  set  forth  again,  cAbd  Allah  b.  Ubayy  remained  behind,  along  with  a 
group  of  the  hypocrites  and  doubt-mongers.” 

Ibn  Hisham  stated,  “The  Messenger  of  God  ($AAS)  placed  Muhammad 
b.  Maslama,  the  ansart,  in  command  of  Medina.  Al-Darawardl  related  that  it 
was  Sibac  b.  TJrfuta  whom  he  left  in  command  at  the  time  of  the  expedition 
to  Tabuk.” 

Ibn  Ishaq  went  on,  “The  Messenger  of  God  (SAAS)  left  cAli  b.  Abu  Tiilib 
behind  to  care  for  his  family,  ordering  him  to  stay  with  them.  The  hypocrites 
spread  lies  about  cAli,  maintaining  that  the  Messenger  of  God  ($AAS)  found  his 
presence  onerous  and  wished  to  alleviate  this. 
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“When  they  said  this,  cAh  took  up  his  weapons  and  proceeded  forth,  catching 
up  with  the  Messenger  of  God  (SAAS)  while  the  latter  was  making  a  halt  at 
al-Jurf.  cAll  told  him  what  people  were  saying  and  he  responded,  ‘They  lie;  I 
left  you  there  to  care  for  those  I  have  left  behind.  Go  back  and  act  on  my  behalf 
with  my  family  as  well  as  your  own.  Are  you  not  content,  ‘All,  to  have  the  same 
status  with  me  as  Aaron  had  with  Moses?  There  will,  however,  be  no  prophet 
after  myself.’ 

“cAll  did  return  and  the  Messenger  of  God  (SAAS)  departed  on  his  journey.” 

Ibn  Ishaq  went  on,  “Muhammad  b.  Talha  b.  Yazld  b.  Rukana  related  to  me, 
from  Ibrahim  b.  Sa‘d  b.  Abu  Waqqas,  from  his  father  Sa‘d,  (who  said)  that  he 
heard  the  Messenger  of  God  (SAAS)  make  this  comment  to  ‘All.” 

Al-Bukhari  and  Muslim  both  related  this  through  ShuTta,  from  Sacd  b. 
Ibrahim,  from  Ibrahim  b.  Sa‘d  b.  Abu  Waqqas,  from  his  father. 

Abu  Da’ud  al-Tayalisl  stated  in  his  hadith  compendium,  “Shuba  related  to  us, 
from  al-Hakam,  from  Mus'ab  b.  Sa‘d,  from  his  father,  who  said,  ‘The  Messenger 
of  God  (SAAS)  left  ‘All  b.  Abu  Talib  behind  from  the  expedition  to  Tabuk. 
‘All  then  asked  him,  “Messenger  of  God,  would  you  leave  me  behind  with  the 
women  and  children?”  He  replied,  “Are  you  not  content  to  have  with  me  the 
status  Aaron  had  with  Moses?  Although  there  will  be  no  prophet  after  myself.”’” 

Both  authorities  gave  this  on  lines  of  transmission  from  Shuba  in  similar 
form.  Al-Bukhan  also  gave  it  on  a  line  from  Abu  Da’ud,  from  Shuba. 

Imam  Ahmad  stated  that  Qutayba  b.  Sacld  related  to  him,  quoting  Hatim 
b.  Isma‘ll,  from  Bukayr  b.  Mismar,  from  ‘Amir  b.  Sa‘d,  from  his  father,  who 
quoted  the  Messenger  of  God  (SAAS)  as  follows.  ‘All,  having  been  left  behind 
by  him  at  one  of  his  expeditions  asked,  “Messenger  of  God,  would  you  leave  me 
behind  with  the  women  and  children?”  He  replied,  “‘All,  are  you  not  content 
that  you  have  the  same  status  with  me  that  Aaron  had  with  Moses?  However, 
there  will  be  no  prophet  after  myself.” 

Muslim  and  al-Tirmidhi  related  this  from  Qutayba.  Muslim  and  Muhammad 
b.  ‘Abbad  both  added  to  this,  quoting  Hatim  b.  Isma‘ll.  Al-Tirmidhi  categorized 
it  as  being  hasan,  sahih ,  gharib ,  good  and  authentic,  and  unique  from  this  line. 

Ibn  Ishaq  stated,  “Abu  Khaythama  returned  on  a  hot  day  to  his  family  several 
days  after  the  departure  of  the  Messenger  of  God  (SAAS).  He  found  two  wives 
he  had  each  in  a  bower  in  his  garden;  each  one  had  sprinkled  and  cooled  her 
bower  with  cold  water  and  had  prepared  him  food. 

“When  he  entered,  Abu  Khaythama  stood  at  the  door  of  a  bower,  gazed  at  his 
two  wives  and  at  what  they  had  done,  and  said,  ‘The  Messenger  of  God  (SAAS) 
is  out  there  in  the  sun,  wind  and  heat,  while  Abu  Khaythama  is  in  the  cool  shade 
with  food  prepared  for  him  with  beautiful  women  and  on  his  own  property!  This 
is  not  fair.  By  God,  I  swear  I’ll  not  enter  the  bower  of  either  one  of  you  before 
joining  up  with  the  Messenger  of  God  (SAAS)!  Prepare  provisions  for  me!’  And 
they  both  did  so. 
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“He  then  brought  up  his  camel,  saddled  it,  and  left  to  seek  the  Messenger  of 
God  (SAAS).  He  reached  him  after  he  had  encamped  at  Tabuk.  TJmayr 
b.  Wahb  al-Jumahl,  himself  heading  for  the  Messenger  of  God  (SAAS),  had 
overtaken  Abu  Khaythama  on  the  way  and  they  had  travelled  on  together  until 
they  neared  Tabuk.  Abu  Khaythama  then  said  to  TJmayr  b.  Wahb,  ‘I  am  at 
fault.  Best  for  you  to  stay  back  from  me  until  I  go  on  to  the  Messenger  of  God 
(SAAS).’  And  he  did  so. 

“When  Abu  Khaythama  approached  the  Messenger  of  God  (SAAS),  people 
told  the  latter,  ‘There’s  a  rider  approaching  along  the  road.’  The  Messenger  of 
God  (SAAS)  responded,  ‘That  will  be  Abu  Khaythama!’  They  commented,  ‘By 
God,  Messenger  of  God,  it  is  indeed  Abu  Khaythama!’ 

“When  he  arrived,  he  came  up  and  greeted  the  Messenger  of  God  (SAAS) 
who  responded,  ‘Woe  upon  you,  Abu  Khaythama!’  He  then  explained  to  the 
Messenger  of  God  (SAAS)  what  had  happened  and  the  latter  blessed  him.” 

cUrwa  b.  al  -Zubavr  and  Musa  b.  TJqba  related  this  story  about  Abu  Khaythama 
in  a  similar  though  more  simple  form  than  that  of  Muhammad  b.  Ishaq.  Their 
account  states  that  the  departure  of  the  Prophet  (SAAS)  took  place  in  the  autumn. 
But  God  knows  best. 

Ibn  Hisham  stated,  “Abu  Khaythama  —  his  given  name  being  Malik  b.  Qays 
-  spoke  the  following  verses  on  this. 

‘Having  seen  how  people  were  hypocritical  in  their 
faith,  I  kept  to  what  was  more  fine  and  noble. 

I  gave  forth  my  hand  in  fealty  to  Muhammad  and  did  no 
wrong  nor  committed  any  sin. 

I  left  a  woman  wearing  make-up  inside  the  bower,  amidst 
the  palms,  along  with  a  feast  of  ripened  dates. 

While  the  hypocrites  were  in  doubt,  my  soul  flowed 
onwards  to  the  faith,  its  path  wheresoever  that  would 
lead.’” 

Yunus  b.  Bukayr  stated  that  Muhammad  b.  Ishaq  quoted  from  Burayda,  from 
Sufyan,  from  Muhammad  b.  Ka'b  al-QurazI,  from  cAbd  Allah  b.  Mascud,  who 
said,  “When  the  Messenger  of  God  (SAAS)  left  for  Tabuk,  whenever  anyone 
fell  behind  people  would  tell  him,  ‘Messenger  of  God,  so-and-so  has  stayed 
back.’  He  would  then  say,  ‘Oh  leave  him  alone.  If  there  is  any  good  in  him,  then 
God  will  bring  him  up  to  join  you.  Otherwise,  it  is  God  who  will  have  relieved 
you  of  him!’ 

“Eventually  he  was  told,  ‘Messenger  of  God,  Abu  Dharr  has  fallen  behind,  his 
camel  having  slowed  him  down.’  He  replied,  ‘Leave  him;  if  there  is  good  in  him, 
God  will  have  him  catch  up  with  you.  If  otherwise,  then  God  will  have  relieved 
you  of  him.’ 

“Abu  Dharr  gave  his  camel  time  to  recover,  but  when  it  still  moved  only 
slowly,  he  took  from  it  his  equipment,  placed  it  on  his  own  back  and  walked  on 
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after  the  Messenger  of  God  (SAAS).  The  latter  made  one  of  his  halts  and  a 
Muslim  on  look-out  said,  ‘Messenger  of  God,  I  can  see  this  man  walking  along 
the  road.’ 

“The  Messenger  of  God  (SAAS)  said,  ‘That  will  be  Abu  Dharr.’  When  they 
had  observed  him  closely,  people  said,  ‘Messenger  of  God,  it  is  Abu  Dharr,  by 
God!’  At  this,  the  Messenger  of  God  (SAAS)  commented,  ‘May  God  have  mercy 
on  Abu  Dharr!  He  walks  alone,  will  die  alone  and  will  be  resurrected  alone!’ 

“And  fate  did  strike  its  blow  at  him.  Abu  Dharr  was  (ultimately)3  sent  to 
al-Rabdha.  When  his  death  was  near,  he  gave  instructions  to  his  wife  and  a  slave, 
saying,  ‘When  I  die,  wash  me  and  wind  me  in  my  shroud  at  night,  then  lay  me 
on  the  crest  of  the  road  and  tell  the  first  passer-by  that  this  is  Abu  Dharr.’ 

“When  he  died,  they  did  this.  Riders  came  along  and  unwittingly  trod  him 
underfoot.  When  Ibn  Mas'ud  came  past  in  a  group  of  men  of  Kufa,  he  asked 
‘What  is  this?’  He  was  told  it  was  the  bier  of  Abh  Dharr.  Ibn  Mas'ud  began 
weeping  upon  hearing  this  and  said,  ‘The  Messenger  of  God  (SAAS)  spoke  the 
truth!  He  said,  “May  God  have  mercy  on  Abu  Dharr!  He  walks  alone,  will  die 
alone  and  will  be  resurrected  alone!”’ 

“He  then  dismounted  and  he  himself  buried  him.” 

The  line  of  authorities  for  this  is  good;  but  they  (the  authors  of  the  canonical 
collections  of  the  traditions)  did  not  give  it. 

Imam  Ahmad  stated  that  it  was  related  to  him  by  cAbd  al-Razzaq,  quoting 
Macmar,  quoting  'Abd  Allah  b.  Muhammad  b.  cAqll,  who  said  with  reference 
to  the  words  of  the  Almighty,  “who  followed  him  at  the  time  of  al-hisra ”  ( surat 
al-Tawba ;  IX,  v.117).  “These  men  went  forth  on  the  expedition  to  Tabuk;  there 
were  two  and  three  to  the  single  camel.  They  travelled  at  a  time  of  severe  heat 
and  eventually  began  slaughtering  their  camels  to  split  open  their  stomachs  to 
drink  the  liquid  inside  them.  That  was  a  time  of  Hisra,  ‘great  difficulty’,  over 
water,  over  the  expenses  and  over  the  transport.” 

cAbd  Allah  b.  Wahb  stated  that  he  was  informed  by  cArar  b.  al-Harith,  from 
Sabd  b.  Abu  Hilal,  from  TJtba  b.  Abu  cUtba,  from  Nafic  b.  Jubayr,  from  cAbd 
Allah  b.  'Abbas,  that  someone  asked  cUmar  b.  al-Khattab  to  tell  about  the  sacat 
al-Hisra ,  “the  time  of  great  difficulty”.  'Umar  replied,  “We  went  out  to  Tabuk 
when  the  weather  was  extremely  hot.  At  one  stop  we  made,  we  suffered  such 
severe  thirst  that  we  feared  our  necks  would  come  off!  Whenever  one  of  us  went 
out  to  locate  his  baggage,  he’d  come  back  fearing  his  neck  would  come  off!  Men 
would  slaughter  their  camels  and  compress  the  contents  of  their  stomachs  to 
drink,  then  place  the  remainder  over  their  livers.  Abu  Bakr,  ‘the  trusting’,  asked, 
‘Messenger  of  God,  God  responds  favourably  to  your  prayers.  Pray  to  God  for 
us.’  ‘You  would  like  that?’  he  asked.  ‘Yes,’  he  replied.  The  Messenger  of  God 

3.  The  text  of  Ibn  Ishaq  as  translated  by  Guillaume,  op.  cit. ,  quotes  sources  saying  that  he  was 
exiled  there  by  TJthman. 
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(SAAS)  then  raised  up  his  hands  towards  heaven  and  did  not  bring  them  back 
down  until  it  had  prepared  to  give  rain.  A  drizzle  fell  and  then  a  torrent,  and 
everyone  filled  everything  available.  We  then  went  out  and  discovered  that  the 
rain  had  not  fallen  beyond  our  camp!” 

The  line  of  transmission  for  this  is  excellent.  But  the  authorities  did  not  give 
it  from  this  line. 

Ibn  Ishaq  narrated  from  cAsim  b.  TJmar  b.  Qatada,  from  some  men  of  his  tribe, 
that  this  incident  related  to  when  they  were  at  al-Hijr.  They  had  then  asked 
a  man  accompanying  them  who  was  a  hypocrite,  “Well,  do  you  want  still  more 
(proof)  after  this?”  He  replied,  “It  was  just  a  passing  cloud!” 

Ibn  Ishaq  also  narrated  that  the  she  camcl  of  the  Messenger  of  God  (SAAS) 
had  strayed  and  men  went  off  to  search  for  it.  The  Messenger  of  God  (SAAS) 
then  told  TJmara  b.  Hazm  al-ansari,  who  was  there  with  him,  “A  man  said,  ‘This 
Muhammad  tells  you  he  is  a  prophet  and  gives  you  news  of  heaven,  but  he 
doesn’t  even  know  the  whereabouts  of  his  camel!’  I  swear  by  God,  all  I  do  know 
is  what  God  tells  me.  And  God  has  directed  me  to  her;  she  is  in  a  gully  where 
her  halter  has  caught  on  a  tree.” 

They  then  went  off  and  retrieved  her  and  TJmara  went  back  to  his  camp.  He 
told  them  how  someone  had  made  a  comment  (about  the  Prophet  (SAAS)),  and 
one  of  the  men  present  said,  “It  was  Zayd  b.  al-Lusayt  who  said  this.”  This  man 
had  been  there  in  TJmara’s  camp  before  his  return.  He  now  went  up  to  Zayd  and 
poked  him  in  the  neck,  saying,  “There  was  a  disaster  right  here  in  my  camp 
without  me  knowing  it!  Clear  off,  you  enemy  of  God!  You’ll  not  accompany 
me!”  Some  say  that  Zayd  repented,  but  others  say  he  persisted  in  his  error  until 
he  died. 

The  hafiz  al  Bayhaqi  stated  that  a  similar  account  about  the  camel  had  been 
related  to  him  from  a  hadith  of  Ibn  Mascud.  He  then  narrated  from  a  hadith 
of  al-Acmash,  which  Imam  Ahmad  also  narrated,  from  Abu  Mu’awiya,  from 
al-Acmash,  from  Abu  Salih,  from  Abu  Hurayra  -  or  from  Abu  Sa'id  al-Khudarl, 
al-Acmash  was  not  sure  which  -  who  said,  “At  the  expedition  to  Tabuk,  the  men 
were  greatly  afflicted  by  hunger.  They  asked,  ‘Messenger  of  God,  with  your 
permission,  we  would  like  to  slaughter  our  water-transport  camels;  we  could 
eat  them  and  gain  some  weight.’  The  Messenger  of  God  (SAAS)  told  them  to 
do  so. 

“Then  cUmar  came  and  asked,  ‘Messenger  of  God,  if  you  do  this,  we’ll 
have  a  shortage  of  transport.  Invite  them  instead  to  bring  the  remnants  of  their 
supplies,  then  pray  to  God  to  bless  it  for  them;  perhaps  God  will  place  His 
blessings  in  it.’  The  Messenger  of  God  (SAAS)  said,  ‘Yes,  I  will.’  He  then  called 
for  a  leather  coverlet,  laid  it  out  and  called  for  the  remnants  of  their  food.  One 
man  would  bring  an  ear  of  maize,  another  a  handful  of  dates,  a  third  a  piece  of 
bread.  He  made  a  small  pile  of  this  on  the  piece  of  leather  and  spoke  a  prayer 
blessing  it.  Then  he  told  them,  ‘Put  this  into  your  containers.’  They  kept  on  doing 
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this  until  there  was  not  a  single  container  in  the  camp  that  was  not  filled  with  it. 
They  also  ate  from  it  until  satisfied  and  still  some  remained.  The  Messenger  of 
God  (SAAS)  then  called,  out,  ‘I  testify  that  there  is  no  god  but  God  and  that  I 
am  the  Messenger  of  God!  No  doubt-free  worshipper  who  addresses  God  with 
this  shall  be  kept  from  paradise.’” 

Muslim  narrated  this  from  Abu  Kurayb,  from  Abu  MiPawiya,  from  al-Acmash. 
Imam  Ahmad  narrated  it  from  a  hadith  of  Suhayl,  from  his  father,  from  AbO 
Hurayra.  He  did  not  make  reference  to  the  expedition  to  Tabuk,  but  said  that 
it  related  to  an  expedition  on  which  he  went. 


An  Account  of  how,  on  his  way  to  Tabuk,  the  Messenger  of  God 
(SAAS)  passed  by  the  dwellings  of  Thamud  and  their 
fortifications  at  al-Hijr. 

Ibn  Ishaq  stated,  “When  the  Messenger  of  God  (SAAS)  passed  al-Hijr,  he  made 
a  halt  there  and  the  men  took  water  from  its  well.  When  they  left,  he  told  them, 
‘Do  not  drink  at  all  from  its  waters;  do  not  use  its  water  for  your  ablutions.  Any 
dough  you  have  made  using  it  you  should  give  to  the  camels  without  eating  any 
of  it  yourselves.’” 

This  is  how  Ibn  Ishaq  related  it,  without  any  chain  of  transmission. 

Imam  Ahmad  stated  that  Yacmur  b.  Bishr  related  to  him,  quoting  cAbd  Allah 
b.  al-Mubarak,  quoting  Macmar,  from  al-Zuhri,  who  said,  “Salim  b.  cAbd  Allah 
quoted  to  me  his  father  as  having  said  that  when  the  Messenger  of  God  (SAAS) 
passed  by  al-Hijr,  he  said,  ‘Do  not  enter  the  houses  of  those  who  harmed 
themselves  unless  you  do  so  weeping,  lest  there  befall  you  what  did  them.’  And 
he  masked  himself  with  his  cloak  while  he  was  on  his  mount.” 

Al-Bukhari  related  this  from  a  hadith  of  cAbd  Allah  b.  al-Mubarak  and  cAbd 
al-Razzaq,  both  of  whom  cited  Macmar  and  gave  a  similar  line  of  transmission. 

Malik  stated,  from  cAbd  Allah  b.  Dinar,  from  Ibn  ‘Umar,  that  the  Messenger 
of  God  (SAAS)  told  his  Companions,  “Do  not  enter  upon  these  persons  who 
suffered  punishment  unless  you  are  weeping;  if  you  do  not  weep,  then  do  not 
enter  upon  them,  otherwise  there  will  afflict  you  what  afflicted  them.” 

Al-Bukhari  related  this  from  a  hadith  of  Malik,  and  from  a  hadith  of  Sulayman 
b.  Bilal,  both  of  whom  quoted  cAbd  Allah  b.  Dinar.  Muslim  related  it  from 
another  line  from  cAbd  Allah  b.  Dinar  in  similar  form. 

Imam  Ahmad  stated  that  it  was  related  to  him  by  cAbd  al-Samad,  quoting 
Sakhr  -  Ibn  Juwayriyya,  that  is  -  from  Nafic,  from  Ibn  ‘Umar,  who  said,  “At 
the  time  of  the  expedition  to  Tabuk,  the  Messenger  of  God  (SAAS)  and  his 
men  made  a  halt  at  al-Hijr,  at  the  dwellings  of  Thamud.  The  men  drew  water 
from  the  wells  from  which  Thamud  used  to  drink,  made  dough  and  set  up 
cooking  pots  with  meat.  The  Messenger  of  God  (SAAS)  ordered  them  to  empty 
out  the  pots  and  to  feed  the  dough  to  the  camels.  He  then  left  with  them  and 


IMAM  ABU  AL-FIDA3  ISMA'lL  IBN  KATHIR 


13 


proceeded  on,  making  another  halt  at  the  well  from  which  the  camel4  used  to 
drink.  He  forbad  them  entering  the  dwellings  of  those  who  had  been  afflicted 
with  punishment,  saying,  ‘I  fear  that  there  will  befall  you  what  befell  them;  do 
not  enter  in  upon  them.’” 

This  hadith  with  this  line  of  transmission  conforms  with  the  criteria  set  in 
both  canonical  collections,  but  they  did  not  include  it.  However,  both  al-Bukharl 
and  Muslim  did  give  it  from  a  hadith  of  Anas  b.  cIyyad,  from  Abu  Damra,  from 
TJbayd  Allah  b.  cUmar,  from  Nafic,  from  Ibn  cUmar. 

Al-Bukhari  stated,  “Usama  traced  it  from  cUbayd  Allah.” 

Muslim  narrated  it  from  a  hadith  of  Shucayb  b.  Ishaq,  from  cUbayd  Allah, 
from  Nafic. 

Imam  Ahmad  stated  that  cAbd  al-Razzaq  related  to  him,  quoting  Macmar,  from 
cAbd  Allah  b.  TJthman  b.  Khuthaym,  from  Abu  al-Zubayr,  from  Jabir,  who  said, 
“When  the  Messenger  of  God  (SAAS)  passed  by  al-Hijr,  he  said,  ‘Do  not  ask 
for  signs.  Salih’s  people  asked  for  them  and  they  would  come  from  this  cleft.5 
They  disobeyed  the  order  of  their  Lord  and  hamstrung  it  (the  holy  camel).  It 
would  one  day  drink  their  water  and  on  another  they  would  drink  its  milk;  God 
destroyed  every  one  of  them  beneath  the  surface  of  the  sky,  except  for  one  man 
who  was  inside  God’s  temple.’ 

“Someone  asked,  ‘And  who  was  he,  Messenger  of  God?’  ‘That  was  Abu 
Righal,’6  he  replied.  ‘And  when  he  left  the  temple,  he  was  struck  down  as  his 
people  had  been.’” 

The  chain  of  authorities  for  this  is  sahih,  “authentic”;  (but)  they  (the  compilers 
of  the  canonical  collections  of  traditions)  do  not  promulgate  it. 

Imam  Ahmad  stated  that  Yazld  b.  Harun  related  to  him,  quoting  al-Mascudl, 
from  Isma'il  b.  Wasit,  from  Muhammad  b.  Abu  Kabsha  al-Anmari,  who  quoted 
his  father  as  saying,  “On  the  expedition  to  Tabuk,  the  men  raced  off  to  visit  the 
people  of  al-Hijr,  to  enter  their  dwellings.  This  reached  the  Messenger  of  God 
(SAAS),  and  he  had  a  call  made  for  a  general  assembly  for  prayer. 

“I  came  to  the  Messenger  of  God  (SAAS),  as  he  was  there  holding  his  camel, 
saying,  ‘What?  Would  you  enter  in  upon  a  people  with  whom  God  was  angry?’ 
One  man  called  out,  ‘We’re  curious  about  them.’  ‘Do  I  not  tell  you  of  matters 
more  curious  than  that?  A  man  from  among  yourselves  informs  you  of  what 
happened  before  you  and  what  will  be  after  you?  Be  righteous,  and  see  clearly; 
God  cares  nothing  for  your  punishment.  A  people  will  come  who  will  not  be 
able  to  protect  themselves  at  all.’” 

4.  A  reference  to  the  pregnant  camel  the  Qur’an  tells  us  that  the  virtuous  Thamud  leader  Salih 
conjured  up  from  the  rock.  Salih’s  ungodly  opponents  cut  the  tendons  of  the  holy  camel,  thus 
causing  God’s  retribution  that  was  expressed  in  the  destruction  of  all  Thamud. 

5.  An  alternate  reading  in  a  different  manuscript  substitutes  wajh,  ‘direction’,  for  fajj,  “cleft”, 
in  its  first  use  here. 

6.  A  different,  and  perhaps  similarly  mythical,  Abu  Righal  is  mentioned  elsewhere  in  this 
work. 
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The  chain  of  authorities  for  this  is  good;  they  (the  compilers  of  the  canonical 
collections  of  traditions)  did  not  promulgate  it. 

Yunus  b.  Bukayr  quoted  Ibn  Ishaq  as  stating,  “cAbd  Allah  b.  Abu  Bakr  b. 
Hazam  related  to  me,  from  al-cAbbas  b.  Sahl  b.  Sacd  al-Sa'-idi  -  or  from  al-cAbbas 
b.  Sacd,  I  am  not  sure  which  —  who  said  that  when  the  Messenger  of  God 
(SAAS)  passed  by  al-Hijr,  where  he  made  a  halt,  the  men  took  its  water.  And 
when  they  left  there,  the  Messenger  of  God  (SAAS)  told  them,  ‘Do  not  drink 
any  of  their  water,  nor  use  it  for  ablutions  before  the  prayer.  Feed  the  dough 
you  have  prepared  to  the  camels,  eating  none  of  it  yourselves.  And  let  none  of 
you  go  out  this  night  unless  accompanied  by  another.’ 

“They  did  as  the  Messenger  of  God  (SAAS)  had  ordered  them,  except  for 
two  men  of  Banu  Sacida.  One  of  them  went  out  to  relieve  himself  and  the  other 
went  to  look  for  a  camel  of  his.  The  man  who  relieved  himself  was  choked  at 
the  place  where  he  had  gone.  The  one  searching  for  his  camel  was  carried  away 
by  the  wind  and  thrown  up  on  Mt.  Tayyih  The  Messenger  of  God  (SAAS)  was 
told  of  this  and  commented,  ‘Didn’t  I  tell  them  not  to  go  out  unless  accompanied 
by  another?’ 

“He  then  spoke  a  prayer  for  the  man  who  had  been  afflicted  at  the  place 
where  he  relieved  himself,  and  the  man  was  cured.  The  other  man  reached  the 
Messenger  of  God  (SAAS)  (on  his  return)  from  Tabuk.” 

In  one  account  there  is  additional  information  given  from  Ibn  Ishaq  to 
the  effect  that  a  man  of  BanO  Tayyi5  presented  him  (the  second  man)  to  the 
Messenger  of  God  (SAAS)  when  he  returned  to  Medina. 

Ibn  Ishaq  stated,  u<Abd  Allah  b.  Abu  Bakr  related  to  me  that  al-cAbbas  b. 
Sahl  named  these  two  men  to  him  but  in  confidence  and  so  he  did  not  tell  me 
who  they  were.” 

Imam  Ahmad  stated  that  cAffan  related  to  him,  quoting  Wahlb  b.  Khalid, 
quoting  (Amr  b.  Yahya,  from  al-cAbbas  b.  Sahl  b.  Sacd  al-Sacidl,  from  Abu 
Humayd  al-Safidi,  who  said,  “We  left  with  the  Messenger  of  God  (SAAS)  on 
the  Tabuk  expedition  and  travelled  to  Wadi  al-Qura.  There  we  came  across  a 
woman  in  a  garden.  The  Messenger  of  God  (SAAS)  said  to  his  Companions, 
‘Guess!’  The  men  made  their  guesses,  as  did  the  Messenger  of  God  (SAAS);  he 
guessed  that  the  produce  from  the  garden  would  equal  ten  amaq ,  ten  camel 
loads.  The  Messenger  of  God  (SAAS)  asked  the  woman,  ‘Keep  a  total  of  the 
produce  that  comes  from  it  until,  if  God  wills  it,  I  come  back.’ 

“He  then  travelled  on  to  Tabuk.  There  he  told  the  men,  ‘Tonight  there  will 
be  a  severe  gale.  No  one  should  get  up  during  it.  Those  of  you  with  camels 
should  fasten  down  their  halters.’ 

“Abo  Hamid  said,  ‘We  did  and  during  the  night  a  severe  gale  swept  over  us. 
One  of  our  men  did  get  up  and  it  carried  him  away  on  to  Mt.  Tayyi5. 

“‘Then  the  Governor  of  Ayla  came  to  the  Messenger  of  God  (SAAS)  and 
presented  to  him  a  white  mule.  The  Messenger  of  God  (SAAS),  presented  him 
with  a  robe  of  honour  and  wrote  a  document  for  him  giving  them  protection. 
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“‘He  then  went  on,  as  did  we  with  him,  and  eventually  we  were  back  in  Wadi 
al-Qura.  He  asked  the  woman,  “How  much  did  your  garden  produce?”  “Ten 
camel  loads,”  she  replied.  He  had  guessed  correctly. 

“‘He  then  announced,  “I  am  in  a  hurry.  Any  of  you  who  want  to  hurry  too  can 
do  so.”  He  then  left,  and  we  accompanied  him.  When  he  looked  down  upon 
Medina,  he  commented,  “That  is  Taba.”  When  he  sighted  Mt.  Uhud,  he 
commented,  “That  is  Mt.  Uhud;  it  loves  us  and  we  love  it.  Shall  I  tell  you  which 
are  the  best  houses  of  the  ansarV ’  “Please  do,  Messenger  of  God,”  we  replied. 
“The  best  houses  of  the  ansar  are  those  of  Banu  al-Najjar,  then  that  of  Banu 
cAbd  al-Ashhal,  then  that  of  Banu  Safida;  and  moreover,  there  is  good  in  all  the 
houses  of  the  ansar 

Al-Bukharl  and  Muslim  gave  this  from  another  line,  from  cAmr  b.  Yahya  in 
similar  form. 

Imam  Malik,  may  God  have  mercy  on  him,  stated  from  Abu  al-Zubayr,  from 
Abu  al-Tufayl  cAmir  b.  Wathila,  that  M  ucadh  b.  Jabal  informed  him  that 
they  went  forth  with  the  Messenger  of  God  (SAAS)  on  the  Tabuk  expedition. 
(Mucadh  stated),  “He  would  combine  together  the  prayers  of  the  al-zuhr,  ‘noon’, 
and  the  al-casr,  ‘late  afternoon’,  and  those  of  the  al-maghrib,  ‘early  evening’,  and 
the  al-Hsha ,  ‘late  evening’.  One  day  he  postponed  the  prayer  and  came  out  and 
prayed  the  al-zuhr  and  the  al-casr  together.  He  then  went  back  in  and  came 
out  again  and  prayed  the  al-maghrib  and  the  al-Hsha  together.  He  then  said, 
‘Tomorrow,  if  God  wills  it,  you  will  arrive  at  the  spring  at  Tabuk.  You’ll  not 
reach  it  until  forenoon.  Those  who  reach  there  should  not  touch  any  of  its  water 
before  I  arrive.’ 

“When  we  arrived  there,  we  had  been  preceded  by  two  men.  The  well  looked 
like  shirak (  ‘sandal  straps’,  just  oozing  a  little  water.  The  Messenger  of  God 
(SAAS)  asked  the  two  men,  ‘Did  you  touch  any  of  the  water?’  ‘Yes,’  they 
replied.  He  berated  them  and  said  to  them  what  God  wished  him  to  speak.  They 
then  little  by  little  scooped  out  water  from  the  spring  and  put  it  all  in  a  water-skin. 
The  Messenger  of  God  (SAAS)  washed  in  it  his  face  and  hands  then  poured  it 
back  into  the  spring.  Now  the  spring  produced  much  water  and  the  men  drew 
from  it.  The  Messenger  of  God  (SAAS)  then  said,  ‘Mucadh,  if  you  live  long 
enough,  you’ll  see  that  what’s  here  will  be  enough  to  fill  several  gardens!’” 

Muslim  did  include  this  in  a  hadith  from  Malik. 


An  Account  of  the  address  the  Messenger  of  God  (SAAS) 
gave  at  Tabuk  at  a  palm  tree  there. 

Imam  Ahmad  narrated  from  Abu  al-Nadr  Hashim  b.  al-Qasim,  Yunus  b. 
Muhammad  al-Mu’addib  and  Hajjaj  b.  Muhammad,  all  three  quoting  al-Layth 

7.  The  image  is  unclear.  The  word  is  obscure,  suggesting:  “sandal  straps”,  “a  thin  planting  of 
palm  saplings”,  or  “light  shadows”. 


16 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


b.  Sacd,  from  Yazld  b.  Abu  Habib,  from  Abu  al-Khayr,  from  Abu  al-Khattab, 
from  Abu  Sa'ld  al-Khudari,  who  said,  “The  Messenger  of  God  (SAAS)  gave  an 
address  at  Tabuk  while  leaning  his  back  against  a  palm  tree.  He  spoke  as  follows: 
‘Shall  I  tell  you  who  is  the  best  of  men  and  who  is  the  worst?  Of  the  best  of  men 
is  one  who  works  in  God’s  cause  on  the  back  of  his  horse  and  on  the  back  of 
his  mule  and  on  his  two  feet  until  death  comes  to  him.  Of  the  worst  of  men  is 
one  who  is  profligate  and  insolent,  a  man  who  recites  God’s  Book  but  pays  no 
attention  to  any  of  it.’” 

Al-Nasa’i  narrated  this  from  Qutayba,  from  al-Layth.  Concerning  Abu 
al-Khattab,  he  commented,  “I  do  not  know  of  him.” 

Al-Bayhaqi  narrated  through  Yacqub  b.  Muhammad  al-Zuhri,  from  cAbd 
al-cAziz  b.  'Umran,  that  Mus'ab  b.  cAbd  Allah  related  to  him,  from  Manzur 
b.  Jamil  b.  Sinan,  who  quoted  his  father  as  saying  to  him,  “I  heard  TJqba  b. 
‘Amir  al-Juhani  relate  as  follows,  ‘We  went  forth  with  the  Messenger  of  God 
(SAAS),  on  the  expedition  to  Tabuk.  (One  night)  the  Messenger  of  God  (SAAS) 
remained  in  bed  without  waking  up  until  the  sun  had  risen  a  spear’s  length 
high.  He  called,  ‘Bilal,  did  I  not  tell  you  to  announce  dawn  to  us?’  He  replied, 
‘Messenger  of  God,  He  who  bore  you  away  in  sleep  bore  me  also!’ 

“The  Messenger  of  God  (SAAS)  moved  a  little  away  from  his  tent  and 
prayed.  He  travelled  on  the  rest  of  that  day  and  night  and  arrived  next  morning 
in  Tabuk.  He  gave  appropriate  praise  and  thanks  to  God,  then  said,  ‘People,  the 
most  truthful  speech  is  that  of  God’s  Book.  The  firmest  of  bonds  is  the  word 
“piety”.  The  best  of  religions  is  that  of  Abraham.  The  best  of  ways  of  life  is  the 
sunna,  the  practice  of  Muhammad.  The  most  noble  of  speech  is  mention  of  God. 
The  finest  of  narratives  is  this  Qur’an.  The  best  of  practices  are  those  sanctioned 
by  God;  the  worst  of  practices  are  those  innovated.  The  best  guidance  is  that 
of  the  prophets.  The  most  noble  of  deaths  is  being  killed  as  a  martyr.  The  most 
blind  thing  of  all  is  going  astray  after  guidance.  The  best  of  deeds  are  those  that 
are  beneficial.  The  best  guidance  is  that  which  is  followed.  The  worst  blindness 
is  that  of  the  heart.  The  upper  hand  is  better  than  the  lower  hand.  That  which 
is  little  yet  suffices  is  better  than  that  which  is  much  but  wasteful.  The  worst 
apology  is  that  when  death  is  at  hand.  The  worst  repentance  is  that  on  Judgement 
Day.  There  are  those  people  who  only  attend  the  jutrf-a,  the  Friday  prayers,  at 
the  end.  There  are  those  people  who  only  mention  God  in  vain.  The  worst  of 
sins  is  a  lying  tongue.  The  best  riches  are  those  of  the  soul.  The  best  of  qualities 
is  piety.  The  pinnacle  of  wisdom  is  fear  of  God,  Almighty  and  Glorious  is  He. 
The  best  quality  within  the  heart  is  that  of  certainty.  Doubting  is  from  disbelief. 
Wailing  in  mourning  is  an  act  from  the  jahiliyya.  Fraud  is  of  the  soil  spread  in 
hell.  Poetry  comes  from  Satan.  Wine  is  the  aggregate  of  sin.  Women  are  the 
snares  of  Satan.  Youth  is  an  offshoot  of  madness.  The  worst  income  is  that  from 
interest.  The  worst  food  is  consuming  the  wealth  of  orphans.  The  happy  man 
is  he  who  is  warned  by  (the  actions  of)  others.  The  most  naughty  is  he  who 
misbehaves  within  his  mother’s  womb.  One  of  you  has  only  to  move  four  arm 
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lengths  away  for  the  matter  to  lead  on  to  the  hereafter.  The  fundamental  of  an 
action  is  determined  by  its  results.  The  worst  of  narratives  are  those  of  untruth. 
All  that  is  to  come  is  near  at  hand.  To  swear  at  a  believer  is  an  outrage.  To  fight 
a  believer  is  disbelief.  To  eat  his  flesh  is  disobedience  of  God.  The  sanctity  of 
his  property  is  as  the  sanctity  of  his  blood.  Whoever  takes  an  oath  by  God  gives 
the  lie  to  Him.  Whoever  seeks  His  forgiveness  shall  be  forgiven.  Whoever  gives 
pardon,  God  will  pardon.  Whoever  suppresses  anger,  God  will  reward.  Whoever 
remains  firm  against  calamity,  God  will  compensate.  He  who  desires  fame,  God 
will  discredit.  He  who  remains  firm,  God  will  doubly  reward.  He  who  disobeys 
God,  God  will  punish.  O  God,  forgive  me  and  my  people!  O  God,  forgive  me 
and  my  people!  O  God,  forgive  me  and  my  people!’  He  spoke  this  three  times, 
then  added,  ‘I  seek  God’s  forgiveness  for  myself  and  for  you.’” 

This  hadith  is  gkarib ,  unilateral,  and  it  has  some  objectionable  aspects;  and 
there  is  some  weakness  in  its  line  of  transmission.  God  knows  best  what  is  right. 

Abu  Da’ud  stated  that  both  Ahmad  b.  Sacld  al-Hamadanl  and  Sulayman 
b.  Da’ud  related  to  him,  quoting  Ibn  Wahb,  quoting  Mu3awiya,  from  Sa'ld  b. 
Ghazwan,  from  his  father  (who  said)  that  he  passed  the  night  at  Tabuk  while  on 
his  way  to  the  pilgrimage.  There  he  noticed  a  cripple.  (Ghazwan’s  account  goes 
on),  “I  asked  him  about  himself  and  he  replied,  ‘I  will  give  you  an  account,  but 
don’t  tell  anyone  of  it  for  so  long  as  I  live.  The  Messenger  of  God  (SAAS)  was 
encamped  at  Tabuk  near  a  palm  tree.  He  said,  “This  is  our  qibla.n  He  then 
performed  the  prayer  towards  it.  I,  a  youth  at  the  time,  came  running  along  and 
passed  between  him  and  the  tree.  He  then  said,  “He  has  severed  our  connection! 
May  God  cut  out  his  footprint!”  And  I’ve  not  stood  up  on  it  to  this  very  day!’” 

Abu  Da’ud  then  related  it  from  a  hadith  of  Sacid  b.  cAbd  al-cAziz  al-Tanukhi, 
from  a  freed-man  of  Yazld  b.  Nimran,  from  Yazld  b.  Nimran,  who  said,  “At 
Tabuk,  I  saw  a  cripple.  He  told  me,  ‘While  riding  my  donkey,  I  passed  in  front 
of  the  Messenger  of  God  (SAAS)  as  he  was  praying.  He  said,  “O  God,  cut  off 
his  footprint!”  And  I  have  not  been  able  to  walk  on  it  ever  since.’” 

In  another  account,  the  words  are,  “He  cut  off  our  connection!  May  God  cut 
out  his  footprint!” 


An  Account  of  the  prayer  spoken  for  Mu*  army  a  b.  Abu 
Mu’amya  —  if  indeed  authentic. 

Al-Bayhaqi  narrated  from  a  hadith  of  Yazld  b.  Harun,  quoting  al-^Ala5  Abu 
Muhammad  al-Thaqafi,  who  quoted  Anas  b.  Malik  as  saying,  “We  were  with  the 
Messenger  of  God  (SAAS),  at  Tabuk.  The  sun  came  up  with  a  brightness  and 
with  rays  of  light  such  as  I  had  never  seen  before.  Gabriel  came  to  the  Messenger 
of  God  (SAAS),  who  asked,  ‘Gabriel,  why  do  I  see  the  sun  today  with  a  brightness 
and  rays  of  light  such  as  I  never  before  saw  it  arise?’  He  replied,  ‘That  is  because 
Mu’awiya  b.  MiFawiya  al-Laythi  died  today  in  Medina.  God  sent  to  him  70,000 
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angels  to  pray  over  him.’  ‘And  why  was  that?’  he  asked.  ‘It  was  due  to  the 
frequency  of  his  reciting  the  words:  “Say:  He  is  God,  One”  (sural  al-Ikhlas; 
CXII,  v.l).  He  did  so  by  night  and  by  day,  when  walking  and  upon  rising  or 
sitting  down.  Would  you  like  me.  Messenger  of  God,  to  take  hold  of  the  earth 
for  you  so  you  can  pray  for  him?’  ‘Yes,’  he  replied.  And  he  then  prayed  for  him 
and  returned.” 

This  hadlth  is  extremely  strange  and  objectionable.  People  base  it  upon  this 
al“cAla5  b.  Zayd,  but  he  is  the  object  of  controversy. 

Al-Bayhaql  then  stated,  “All  b.  Ahmad  b.  cAbdan  related  to  us,  quoting  Ahmad 
b.  TJbayd  al-Saffar,  quoting  Hisham  b.  cAll,  quoting  TJthman  b.  al-Haytham, 
quoting  Mahbub  b.  Hilal,  from  Ata5  b.  Abu  Maymuna,  from  Anas,  who  said, 
‘Gabriel  came  and  said,  “Muhammad,  Mu’awiya  b.  Abu  Mu’awiya  al-Mazani 
has  died.  Would  you  like  to  pray  for  him?”  “Yes,”  he  replied.  Gabriel  flapped 
his  wings  and  every  tree  and  mountain  top  bent  over  in  submission.  He  then 
prayed  while  behind  him  there  stretched  two  columns  of  angels  in  each  of  which 
there  were  70,000  angels.  ‘I  (the  Prophet  (SAAS))  then  asked,  “Gabriel,  how 
did  he  achieve  this  status  with  God?”  He  replied,  “By  his  love  for  the  words, 
‘Say:  He  is  God,  One.’  He  would  recite  it  standing  or  sitting,  going  or  coming, 
and  at  all  times.”’” 

TJthman  went  on,  “I  asked  my  father  where  the  Prophet  was  at  the  time.  He 
replied  that  he  was  on  the  expedition  to  Tabuk  in  Syria,  that  Mu’awiya  had 
died  in  Medina  and  that  his  bed  had  been  raised  up  so  he  could  see  it  and  pray 
for  him.” 

This  too  is  objectionable  from  this  line. 


THE  ARRIVAL  OF  THE  MESSENGER  FROM  CAESAR  TO  THE 
MESSENGER  OF  GOD  (SAAS)  AT  TABOK. 

Imam  Ahmad  stated  that  it  was  related  to  him  by  Ishaq  b.  ‘Isa,  quoting  Yahya 
b.  Salim,  from  cAbd  Allah  b.  ‘Uthman  b.  Khuthaym,  from  Sacld  b.  Abu  Rashid, 
who  said,  “In  Hims  I  met  al-TanUkhi,  the  envoy  of  Heraclius  to  the  Messenger 
of  God  (SAAS);  he  was  a  neighbour  of  mine  and  a  very  old  man  who  had  reached 
90  or  so.  I  asked,  ‘Won’t  you  tell  me  about  the  message  of  Heraclius  to 
the  Messenger  of  God  (SAAS)  and  of  his  message  to  Heraclius?’  ‘Certainly,’ 
he  replied. 

“(He  narrated)  The  Messenger  of  God  (SAAS)  reached  Tabuk  and  sent 
Dihya  al-Kalbi  to  Heraclius.  When  the  message  from  the  Messenger  of  God 
(SAAS)  reached  him,  Heraclius  summoned  the  priests  and  patriarchs  of 
Rome  and  locked  himself  and  them  inside  a  building.  He  told  them,  ‘This 
man  is  encamped  where  you  are  aware,  and  he  has  sent  me  offering  me  three 
alternatives.  He  invites  me  to  follow  him  in  his  religion,  or  that  we  give  him  what 
we  have  on  this  our  land,  this  land  remaining  ours,  or  that  we  go  to  war  with  him. 
By  God,  you  well  know  from  what  you  read  in  the  books  that  he  will  definitely 
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take  our  land,  so  let  us  either  follow  him  in  his  faith  or  give  him  what  we  have  on 
our  land.’ 

“They  snorted  in  disgust  as  one  man  so  hard  as  almost  to  burst  from  their 
hooded  gowns,  saying,  ‘You  are  inviting  us  to  abandon  Christianity  or  have  us 
be  slaves  to  a  bedouin  from  Hijaz?’ 

“When  he  realized  that  when  they  left  him  they  would  turn  the  Byzantines 
against  him,  he  made  peace  with  them  immediately,  saying,  ‘I  only  said  that  to 
find  out  how  dedicated  you  are.’ 

“He  then  summoned  an  Arab  of  Tajib  who  had  power  over  the  Christian 
Arabs  and  said,  ‘Find  me  some  man  who  can  well  remember  speech  and  whose 
native  tongue  is  Arabic  whom  I  can  send  to  this  man  with  a  reply  to  his  message.’ 

“He  brought  me  to  him  and  Heraclius  gave  me  a  letter,  saying,  ‘Take  this 
letter  of  mine  to  this  man.  Commit  to  memory  what  he  says  and  note  three 
specifics:  take  note  of  any  comment  he  makes  about  the  letter  he  wrote  me; 
observe  whether  he  reads  my  letter  and  whether  he  makes  mention  of  “night”, 
and  observe  whether  there  is  anything  you  find  curious  about  his  back.’ 

“So  I  set  off  with  his  letter  and  reached  Tabuk  where  I  found  him  seated 
among  his  men,  his  legs  drawn  up  and  wrapped  in  his  garment,  over  near  the 
spring.  I  asked,  ‘Where  is  your  leader?’  ‘This  is  he,’  I  was  told. 

“I  went  over  and  sat  down  before  him,  handed  him  my  letter  which  he 
placed  on  his  lap.  He  then  asked,  ‘From  whom  have  you  come?’  ‘I  am  a  brother 
of  Tanukh,’  I  answered.  He  asked,  ‘Would  you  like  to  join  Islam,  the  hanafi  faith 
of  your  father  Abraham?’  I  replied,  ‘I  am  the  messenger  of  my  people  and  belong 
to  the  faith  of  my  people;  I  cannot  turn  from  it  before  I  return  to  them!’  He 
laughed  and  said,  ‘You  cannot  lead  aright  whomever  you  wish;  but  God  leads 
aright  whomever  He  wishes;  He  knows  best  those  who  will  be  led  aright’  ( surat 
al-Qasas ;  XXVIII,  v.56).  Brother  of  Tanukh,  I  wrote  a  message  to  Chosroe  (and 
he  tore  it  up)  and  God  will  tear  him  up  and  tear  up  his  realm.  I  wrote  a  letter  to 
the  Negus  and  he  burned  it;  and  God  will  burn  him  up  along  with  his  realm.  I 
wrote  a  letter  to  your  leader  and  he  kept  it;  the  people  will  continue  to  experience 
courage  from  him  so  long  as  there  remains  goodness  in  life.’ 

“I  told  myself  that  this  was  one  of  the  three  things  my  master  had  advised 
me  about.  So  I  took  an  arrow  from  my  quiver  and  used  it  to  write  on  the  side 
of  my  sword.  He  then  took  the  letter  and  gave  it  to  a  man  on  his  left.  I  asked, 
‘Who  is  the  man  with  your  letter  who  reads  to  you?’  ‘That  is  Mu5awiya,’  they 
replied.  In  my  master’s  letter  it  said,  ‘You  invite  me  to  a  paradise  as  big  as 
the  sky  and  the  earth  that  is  prepared  for  the  pious;  then  where  is  hell-fire?’  The 
Messenger  of  God  (SAAS)  responded,  ‘Glory  be  to  God!  And  where  is  night 
when  daytime  comes?’ 

“I  took  an  arrow  from  my  quiver  and  noted  this  on  the  leather  scabbard  of 
my  sword. 

“When  he  had  finished  reading  my  letter,  he  said,  ‘You  are  right;  you  are  indeed 
a  messenger.  If  I  had  some  reward,  I  would  give  it  to  you.  We  are  travellers  out 
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of  supplies.’  One  of  the  group  of  men  then  called  out  to  him,  ‘I  will  give  him  a 
reward.’  And  he  opened  his  pack  and  brought  me  a  gold-threaded  garment 
which  he  placed  in  my  lap.  I  asked  who  was  the  donor  of  the  reward,  and  I  was 
told  it  was  TJthman. 

“The  Messenger  of  God  (SAAS)  then  asked,  ‘Which  of  you  will  accommodate 
this  man?’  One  of  the  young  a nsar  said,  ‘I  will.’  The  arnar  got  up  and  I  arose  with 
him.  When  I  had  left  the  group  of  men,  the  Messenger  of  God  (SAAS)  called 
out  to  me,  ‘Come  here,  brother  of  Tanukh!’  I  hurried  over  to  where  I  had  been 
sitting  in  front  of  him  and  he  lifted  off  the  shirt  from  his  back  and  said,  ‘Over 
here;  carry  on  and  do  as  you  were  ordered.’  I  looked  over  at  his  back  and  saw  a 
seal  in  the  place  of  the  fold  of  his  shoulder  blades,  like  a  large  mole.” 

This  is  a  hadith  that  is  gharib ,  unilateral;  its  line  of  authorities  is  not  bad. 
Imam  Ahmad  is  alone  in  giving  it. 


THE  PEACE  PACT  THE  MESSENGER  OF  GOD  (SAAS)  MADE  WITH  THE 
GOVERNOR  OF  A  YLA  AND  THE  PEOPLE  OFJARBA 3  AND  ADHR  UH 
WHILE  HE  WAS  ENCAMPED  AT  TABOK ,  BEFORE  HIS  RETURN. 

Ibn  Ishaq  stated,  “When  the  Messenger  of  God  (SAAS)  had  reached  Tabuk, 
Yuhanna  b.  Ru’uba,  the  Governor  of  Ayla  came  to  him.  He  made  peace  with  the 
Messenger  of  God  (SAAS)  and  paid  him  xhejizya,  the  alms  poll-tax.  People  also 
came  from  Jarba3  and  Adhruh  and  also  gave  him  th ejizya. 

“The  Messenger  of  God  ($AAS)  wrote  a  document  for  them  which  they  retain. 
He  wrote  the  following  to  Yuhanna  b.  Ru’uba  and  the  people  of  Ayla:  ‘In  the 
name  of  God,  the  most  Merciful  and  Beneficent.  This  is  a  guarantee  of  safe  passage 
from  God  and  Muhammad  the  Prophet,  the  Messenger  of  God,  to  Yuhanna  b. 
RiPuba  and  the  people  of  Ayla  and  their  transports  by  land  and  sea.  They  have 
the  protection  of  God  and  that  of  Muhammad,  the  Prophet  and  those  with  him, 
of  the  people  of  Syria,  Yemen  and  the  sea.  Those  of  them  who  cause  any  incident 
(breaking  this  treaty)  shall  not  find  that  their  wealth  protects  them;  (their  property) 
shall  be  fair  game  for  whoever  seizes  it.  It  shall  not  be  permissible  to  prevent  their 
passage  to  any  well  to  which  they  go  or  any  path  they  take,  whether  by  land  or  sea.’” 

Yunus  b.  Bukayr  added  the  following  from  Ibn  Ishaq:  “This  is  the  document 
of  Juhaym  b.  al-Salt  and  Shurahbll  b.  Hasana,  (made)  by  permission  of  the 
Messenger  of  God  (SAAS).” 

Yunus  quoted  Ibn  Ishaq  as  stating,  “He  also  wrote  to  the  people  of  Jarba3  and 
Adhruh,  as  follows,  ‘In  the  name  of  God,  the  most  Merciful  and  Beneficent; 
this  is  a  document  from  Muhammad  the  Prophet,  the  Messenger  of  God,  to  the 
people  of  Jarba3  and  Adhruh:  that  they  are  secure  under  the  protection  of  God 
and  Muhammad.  That  they  shall  pay  100  dinars  each  Rajab  and  100  awqiyya 
weight  of  tiba,  fine  perfume.  Moreover,  God  holds  them  responsible  for  providing 
friendship  and  kindness  to  Muslims,  and  to  any  Muslims  who  might  seek  refuge 
with  them.’ 
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“The  Prophet  (SAAS)  awarded  the  people  of  Ayla  his  cloak,  along  with  his 
treaty  for  them.” 

He  went  on,  “Abu  al-cAbbas  cAbd  Allah  b.  Muhammad  purchased  it  (the 
cloak)  thereafter  for  300  dinars.” 


THE  DISPATCH  B  V  THE  MESSENGER  OF  GOD  (SAAS)  OF 
K HA  LID  B.  AL-WALID  TO  UK  A  YD  I R  DUMA. 

Ibn  Ishaq  stated,  “The  Messenger  of  God  (SAAS)  then  called  for  Khalid  b. 
al-Walid  and  dispatched  him  to  Ukaydir  Duma,  he  being  Ukaydir  b.  cAbd 
al-Malik,  a  man  of  Banu  Kinda  who  had  been  their  king;  he  was  a  Christian.  The 
Messenger  of  God  (SAAS)  told  Khalid,  ‘You  will  find  him  hunting  for  cattle.’ 

“Khalid  travelled  until  Ukaydir’s  fortress  was  in  sight.  It  was  a  summer’s 
night  with  a  full  moon,  and  Ukaydir  was  on  the  roof  of  his  fortress  with  his  wife. 
Cattle  spent  the  night  rubbing  their  horns  against  the  door  of  the  fortress  and  his 
wife  asked  him,  ‘Have  you  never  seen  anything  like  that  before?’  ‘No,  by  God,  I 
have  not,’  he  replied.  ‘Who  could  let  this  go  on?’  she  said.  ‘No  one  could,’  he  replied. 

“He  then  went  down  and  ordered  that  his  horse  be  brought.  It  was  saddled  for 
him.  A  number  of  his  family  then  rode  out  with  him,  including  a  brother  of  his 
named  Hassan.  They  all  left  on  the  hunt. 

“When  they  came  out,  the  cavalry  of  the  Prophet  (SAAS)  engaged  them, 
capturing  Ukaydir  and  killing  his  brother.  He  (Ukaydir)  was  wearing  a  brocade 
gown  embroidered  with  gold.  Khalid  appropriated  this  and  sent  it  to  the 
Messenger  of  God  (SAAS)  before  his  own  arrival  back  to  him.” 

Ibn  Ishaq  went  on,  “cAsim  b.  Tlmar  b.  Qatada  related  to  me,  quoting  Anas 
b.  Malik,  as  having  said,  ‘I  saw  the  gown  of  Ukaydir  when  it  was  brought  in  to 
the  Messenger  of  God  (SAAS).  The  Muslims  began  feeling  it  in  admiration. 
The  Messenger  of  God  (SAAS)  asked,  “Do  you  so  admire  this!  Why,  I  swear  by 
Him  who  holds  my  soul  in  His  hand,  the  kerchiefs  of  Sa‘d  b.  Mucadh  in  paradise 
are  finer  than  this!”’” 

Ibn  Ishaq  continued,  “When  Khalid  brought  Ukaydir  to  the  Messenger  of  God 
(SAAS),  the  latter  spared  his  blood  and  made  a  treaty  with  him  on  condition  that 
he  pay  the  jizya.  He  then  released  him  and  Ukaydir  returned  to  his  village. 

A  man  of  Banu  Tayi’  named  Bujayr  b.  Bujara  spoke  the  following  verses 
on  this: 

‘Blessed  be  He  who  led  the  cattle!  I  have  seen  that 
God  leads  all  who  guide. 

Let  whoever  wishes  turn  from  Tabuk;  we  have  been 
ordered  to  engage  in  the  fight.’” 

Al-Bayhaql  narrated  that  the  Messenger  of  God  (SAAS)  said  to  this  poet,  “May 
God  not  close  your  mouth!”  He  lived  on  for  70  years,  during  which  he  never 
lost  a  molar  or  any  other  tooth. 
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Ibn  Lahl'a  narrated  from  Abu  al-Aswad,  from  TJrwa,  that,  upon  his  return 
from  Tabuk,  the  Messenger  of  God  (SAAS)  sent  forth  Khalid  against  Ukaydir 
Duma  with  a  cavalry  force  of  420  men.  His  account  is  similar  to  the  above,  except 
that  he  stated  that  he  tricked  him  into  descending  from  his  fortress.  He  said  that 
he  brought  Ukaydir  along  with  800  prisoners  and  1,000  camels,  400  coats  of  mail 
and  400  lances.  He  related  that  when  the  Governor  of  Ayla,  Yuhanna  b.  Ru’uba 
heard  the  story  of  Ukaydir  Duma,  he  came  to  the  Messenger  of  God  (SAAS) 
to  make  peace  with  him,  and  that  they  both  met  with  the  Messenger  of  God 
(SAAS)  at  Tabuk.  But  God  knows  best. 

Yunus  b.  Bukayr  narrated,  from  Sacd  b.  Aws,  from  Bilal  b.  Yahya,  that  Abu 
Bakr,  “the  trusting”,  was  in  command  of  the  muhajirin  on  the  expedition  to 
Dumat  al-Jandal,  while  Khalid  b.  al-Walld  commanded  the  bedouin  in  that 
expedition.  But  God  knows  best. 

Division 

Ibn  Ishaq  stated,  “The  Messenger  of  God  (SAAS)  stayed  there  for  some  ten 
days,  but  not  longer,  and  then  left  to  return  to  Medina. 

“On  that  route  there  was  a  spring  that  oozed  from  a  rock  in  a  valley  that  could 
give  enough  water  for  one,  two  or  three  riders;  the  valley  was  known  as  Wadi 
al-Mushaqqaq.  The  Messenger  of  God  (SAAS)  said,  ‘Those  who  reach  there 
before  us  should  not  take  any  of  that  water,  but  should  await  our  arrival.’ 

“A  number  of  hypocrites  did  precede  him  there  and  took  its  water.  When 
the  Messenger  of  God  (SAAS)  arrived,  he  stopped  there  but  found  nothing 
and  asked,  ‘Who  preceded  us  here?’  He  was  told,  “Messenger  of  God,  it  was 
so-and-so  and  so-and-so.’  He  then  said,  ‘Did  I  not  forbid  them  to  take  its  water 
till  I  arrived?’  He  then  cursed  them  and  spoke  a  prayer  against  them. 

“He  then  dismounted  and  placed  his  hand  beneath  the  rock  and  there  began 
to  flow  into  it  that  amount  of  water  that  God  determined.  He  then  splashed  the 
water  over  the  rock  and  stroked  it  with  his  hand,  praying  as  God  wished  him  to 
do.  At  that  there  came  forth  from  the  water  -  as  those  say  who  heard  it  -  a  sound 
like  that  of  a  thunder-clap.  The  men  went  on  to  drink  from  it  and  to  satisfy 
all  their  needs  from  it.  The  Messenger  of  God  (SAAS)  then  said,  ‘If  you  live 
on  -  or  those  of  you  who  do  -  will  hear  of  this  valley  as  more  fertile  than  any 
other  either  before  or  beyond  it.’  ” 

Ibn  Ishaq' went  on,  “Muhammad  b.  Ibrahim  b.  al-Harith  al-Tayml  related 
to  me  that  cAbd  Allah  b.  Mascud  used  to  relate  as  follows,  ‘While  I  was  on  the 
expedition  to  Tabuk  with  the  Messenger  of  God  (SAAS),  I  happened  to  get  up 
in  the  middle  of  the  night  and  saw  a  faint  light  over  towards  the  camp.  I  went  to 
see  what  it  was.  I  found  it  to  be  the  Messenger  of  God  (SAAS),  Abu  Bakr  and 
cUmar.  cAbd  Allah  Dhu  al-Bijadayn  had  died,  and  they  had  dug  a  grave  for  him. 
The  Messenger  of  God  (SAAS)  was  in  the  grave,  while  Abu  Bakr  and  qjmar 
were  lowering  the  body  to  him.  As  they  did  so,  the  Messenger  of  God  (SAAS) 
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was  saying,  “Let  down  your  brother  close  to  me!”  And  they  did  so.  When  he 
placed  him  in  position  into  his  niche,  the  Messenger  of  God  (SAAS)  said,  “O 
God,  I  was  pleased  with  him;  may  You  be  pleased  with  him!” 

“‘And  cAbd  Allah  b.  MasTuI  would  say,  “How  I  wish  that  grave  had  been 
my  own!”’” 

Ibn  Hisham  stated,  “The  reason  he  was  known  as  ‘Dhu  al-Bijadayn’,  ‘he  of 
the  two  pieces  of  coarse  cloth’,  is  because  when  he  wanted  to  accept  Islam,  his 
people  prevented  him.  They  persecuted  him,  and  when  he  eventually  escaped 
them,  all  he  had  on  was  one  piece  of  bijad,  ‘coarse  cloth’.  He  ripped  it  into  two 
pieces  and  used  one  as  a  waist-wrapper  and  the  other  as  a  shirt.  He  then  went  to 
the  Messenger  of  God  (SAAS)  and  became  known  as  Dhu  al-Bijadayn.” 

Ibn  Ishaq  continued,  “Ibn  Shihab  al-Zuhrl  related,  from  Ibn  Ukayma 
al-Laythl,  from  his  nephew  Abu  Ruhm  al-Ghifari,  who  stated  he  heard  Abu 
Ruhm  Kulthum  b.  al-Husayn,  who  was  one  of  those  who  pledged  allegiance  at 
the  tree,  say,  ‘I  went  on  the  expedition  to  Tabuk  with  the  Messenger  of  God 
(SAAS).  One  night  I  was  travelling  with  him  at  al-Akhdar,  when  God  sent  sleep 
down  upon  me.  I  awoke  to  find  that  my  mount  was  very  close  to  that  of  the 
Prophet  (SAAS).  I  was  shocked  to  find  it  so  close  to  him,  afraid  I  might  strike 
against  his  leg  in  the  stirrup.  I  therefore  set  about  moving  my  mount  away  from 
him.  Eventually,  some  distance  further  on,  my  eyes  were  again  overcome  and 
my  mount  approached  him  and  his  leg  in  the  stirrup.  This  time  I  only  awoke 
when  he  shouted,  “ Hussl ”,  “careful!”.  I  exclaimed,  “Please  forgive  me,  Messenger 
of  God!”  He  replied,  “Ride  on!” 

“‘He  then  began  asking  me  about  those  men  of  Banu  Ghifar  who  had  fallen 
behind,  and  I  told  him.  He  then  asked  me,  “What  happened  to  those  men  with 
long,  red,  thin  beards  who  had  no  other  facial  hair?”  I  told  him  they  had  dropped 
behind. 

“‘He  went  on,  “And  what  about  those  men  with  short,  black,  curly  hair?” 
I  replied,  “By  God,  I  don’t  know  any  like  that  among  us.”  “Yes,”  he  insisted, 
“they’re  the  ones  who  own  camels  at  Shabakat  Shadakh.”8  I  then  remembered 
them  to  have  been  among  the  Banu  Ghifar,  but  I  could  not  identify  them  until  I 
recalled  them  to  have  been  a  clan  of  Aslam  who  were  allied  to  us.  The  Messenger 
of  God  (SAAS)  then  asked,  “What  prevented  one  of  them,  when  he  fell  behind, 
from  giving  transport  on  one  of  his  mounts,  to  some  man  eager  to  participate 
in  God’s  cause?  It  troubles  me  greatly  to  have  muhajirun  and  ansar,  along  with 
men  of  Ghifar  and  Aslam,  fall  behind.”’” 

Ibn  Lahlca  quoted  Abu  al-Aswad  as  telling  him  that  TJrwa  b.  al-Zubayr  said, 
“When  the  Messenger  of  God  (SAAS)  set  out  to  return  from  Tabuk  to  Medina, 
a  group  of  hypocrites  plotted  to  assassinate  him  by  casting  him  down  from  a 
steep  ridge  on  to  the  path  below.  He  was  informed  of  this  and  ordered  the  men 


8.  A  well  in  Hijaz  belonging  to  Banu  Aslam. 
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to  pass  through  the  valley  while  he  mounted  the  ridge.  Those  who  had  plotted 
accompanied  him,  having  muffled  their  faces.  The  Messenger  of  God  (SAAS) 
ordered  cAmmar  b.  Yasir  and  Hudhayfa  b.  al-Yaman  to  proceed  along  with  him, 
'Ammar  holding  the  bridle  of  his  camel,  while  Hudhayfa  urged  it  forward. 

“While  they  were  proceeding,  they  heard  the  group  (of  assassins)  descending 
upon  them.  The  Messenger  of  God  (SAAS)  became  angry  and  when  Hudhayfa 
saw  this,  he  went  back  towards  the  assassins  carrying  a  bent  cudgel  that  he  waved 
in  the  faces  of  their  mounts.  When  they  saw  Hudhayfa,  they  realized  that  the 
terrible  deed  they  planned  had  been  discovered,  so  they  hurried  away  and 
mingled  with  the  rest  of  the  force. 

“Hudhayfa  returned  and  caught  up  with  the  Messenger  of  God  (SAAS).  He 
ordered  his  two  guides  to  hurry  ahead  and  they  traversed  the  ridge  trail  and 
halted,  waiting  for  the  others.  The  Messenger  of  God  (SAAS)  then  asked 
Hudhayfa,  ‘Did  you  recognize  those  men?’  ‘No,’  he  replied,  ‘all  I  could  see  was 
their  mounts  as  I  came  down  at  them  in  the  dark  of  night.’  He  then  asked,  ‘And 
do  you  two  men  know  anything  about  what  these  men  were  doing?’  ‘No,’  they 
replied.  And  he  told  them  both  of  what  they  had  conspired  to  do  to  him;  he 
named  them,  and  asked  the  two  men  to  keep  this  confidential. 

“They  asked,  ‘Messenger  of  God,  won’t  you  order  us  to  kill  them?’  He 
replied,  ‘I  dislike  to  have  people  say  that  Muhammad  kills  his  own  men.’” 

Ibn  Ishaq  gave  this  account,  except  for  relating  that  the  Messenger  of  God 
(SAAS)  told  the  names  of  the  conspirators  only  to  Hudhayfa  b.  al-Yaman.  This 
is  more  likely;  but  God  knows  best. 

Evidence  for  this  is  in  the  words  of  Abu  al-Darda’  to  cAlqama,  the  friend  of 
Ibn  Mas'ud:  “Do  you  not  have  among  you”  -  meaning  the  people  of  Kufa  —  “the 
sahib  al  sawad  wa  al-msad? ”9  (By  this  he  meant  Ibn  Mas'ud.)  “And  do  you  not 
have  among  you  the  sahib  al-sirr,  ‘he  in  charge  of  the  secret’?”  (By  this  he  meant 
Hudhayfa.)  “And  do  you  not  have  among  you  he  whom  God  protected  from  the 
devil  through  the  tongue  of  Muhammad?”  (By  this,  he  meant  Ammar.) 

And  the  Commander  of  the  Believers,  Umar  b.  al-Khattab,  may  God  be 
pleased  with  him,  has  been  quoted  as  having  said  to  Hudhayfa,  “I  adjure  you  by 
God  to  say  whether  I  was  one  of  them!”  “No,”  he  replied,  “But  I’ll  not  declare 
innocent  anyone  else  after  you!”  Meaning,  in  order  not  to  disclose  the  secret  of 
the  Prophet  (SAAS). 

I  observe  that  they  were  14  men,  though  some  say  they  were  12.  Ibn  Ishaq 
stated  that  the  Messenger  of  God  (SAAS)  sent  Hudhayfa  b.  al-Yaman  to 
assemble  them  and  that  the  former  then  told  them  what  they  had  conspired 
to  do.  Ibn  Ishaq  proceeded  to  list  their  names  and  said,  “And  it  was  about  them 
that  God,  the  Almighty  and  Glorious,  revealed  the  words,  ‘And  they  set  out  to 
do  what  they  did  not  accomplish.’  {sural  al-Tawba\  X,  v.74). 


9.  Lord  of  the  fertile  plains  and  of  the  hills. 
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Al-Bayhaqi  related  through  Muhammad  b.  Salama,  from  Abu  Ishaq,  from 
al-Acmash,  from  cAmr  b.  Murra,  from  Abu  al-Bakhtarl,  from  Hudhayfa  b. 
al-Yaman,  who  said,  “I  was  holding  the  halter  of  the  camel  of  the  Messenger  of 
God  (SAAS)  and  leading  it  ahead,  while  cAmmar  drove  it”  -  or  his  words  were, 
“I  was  driving  it  while  'Amraar  was  leading  it”.  “Suddenly,  there  on  the  ridge 
trail  were  12  men  blocking  our  way  along  it.  The  Messenger  of  God  (SAAS) 
was  startled  at  this  and  shouted  out  at  them,  and  they  turned  and  went  back. 

“He  then  asked  us,  ‘Did  you  recognize  them?’  We  replied,  ‘Messenger  of  God, 
they  were  muffled.  We  did  recognize  their  mounts,  however.’  The  Messenger 
of  God  (SAAS)  went  on,  ‘Those  are  men  who  will  be  hypocrites  right  on 
until  Judgement  Day!  Do  you  know  what  they  intended?’  ‘No,’  we  replied. 
‘They  wanted  to  crowd  out  the  Messenger  of  God,  on  the  trail,  to  cast  him  down 
from  it!’ 

“We  asked  him,  ‘Messenger  of  God,  would  you  not  have  us  contact  their 
tribes  to  have  each  one  send  us  the  head  of  their  man?’  ‘No,’  he  replied.  ‘I 
dislike  having  the  Arabs  discuss  how  Muhammad  had  his  people  fight  with  him 
until  God  gave  him  victory,  and  that  he  then  turned  on  them  and  killed  them.’ 

“He  proceeded  to  say,  ‘O  God,  cast  al-dubayla  at  them!’  We  asked,  ‘Messenger 
of  God,  what  is  this  al-dubayla ?  He  replied,  ‘It  is  a  flame  that  strikes  a  person’s 
aorta  and  kills  him.’” 

In  the  sahih  collection  of  Muslim,  it  is  stated,  on  a  line  of  authority  through 
Shuha,  from  Qatada,  from  Abu  Nadra,  from  Qays  b.  flJbayda,  who  stated, 
“I  said  to  ‘Anunar,  ‘Do  you  regard  this  action  of  yours  -  relating  to  cAll,  that 
is  -  to  be  an  opinion  you  hold,  or  something  that  the  Messenger  of  God  (SAAS) 
enjoined  upon  you?’  He  replied,  ‘The  Messenger  of  God  (SAAS)  never  enjoined 
upon  us  anything  he  did  not  require  of  the  people  as  a  whole.  Except  that 
Hudhayfa  quoted  the  Messenger  of  God  (SAAS)  as  having  said,  “Among  my 
men  there  are  twelve  hypocrites;  of  these,  eight  will  not  enter  paradise  until 
camels  pass  through  the  eyes  of  needles!”’” 

In  an  account  on  a  different  line  of  transmission  from  Qatada,  he  is  quoted 
as  having  stated,  “In  my  nation  there  are  twelve  hypocrites  who  will  not  enter 
paradise  until  camels  go  through  the  eyes  of  needles!  And  al-dubayla  will  take 
care  of  eight  of  them  for  you  -  a  glowing  fire  that  will  appear  between  their 
shoulders  and  pass  on  through  them  to  emerge  from  their  chests.” 

The  Hafiz  al-Bayhaqi  stated,  “It  was  related  to  us  by  Hudhayfa  that  they  were 
fourteen  -  or  fifteen  -  and  that  the  Messenger  of  God  (SAAS)  swore  by  God  that 
twelve  of  them  would  make  war  against  God  and  His  Messenger  here  on  earth 
and  on  the  day  when  the  witnesses  stand  and  testify.  He  forgave  three  of  them 
who  said,  ‘We  did  not  hear  anyone  make  the  announcement  and  did  not  know 
what  was  wanted  of  us.’” 

This  hadith  was  related  by  Imam  Ahmad  in  his  compendium.  He  stated, 
“Yazid  related  to  us,  he  being  Ibn  Harun,  quoting  al-Walld  b.  cAbd  Allah  b. 
Jamlc,  from  Abu  al-Tufayl,  who  said,  ‘When  the  Messenger  of  God  (SAAS)  was 
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coming  back  from  the  expedition  to  Tabuk,  he  ordered  a  crier  to  announce, 
“The  Messenger  of  God  (SAAS)  is  going  along  the  ridge  trail  and  no  one  should 
take  that  route.’” 

“While  the  Messenger  of  God  (SAAS)  was  being  led  by  Hudhayfa  and  urged 
forward  by  ‘Ammar,  a  group  of  men,  muffled  and  on  mounts  appeared.  They 
descended  upon  'Ammar,  who  was  urging  ahead  the  Messenger  of  God  (SAAS) 
and  ‘Ammar  advanced  at  them,  striking  at  the  heads  of  their  mounts.  The 
Messenger  of  God  (SAAS)  called  to  Hudhayfa,  ‘j Qadin\  QadinV  ‘Lead  on!  Lead  on!’ 

“The  Messenger  of  God  (SAAS)  went  on  down  from  the  gully  and  when  he 
had  done  so,  and  ‘Ammar  had  returned,  the  former  asked  the  latter,  ‘‘Ammar, 
did  you  recognize  those  men?’  He  replied,  ‘I  recognized  most  of  their  mounts, 
but  the  men  were  muffled.’  The  Messenger  of  God  (SAAS)  then  asked,  ‘Do 
you  know  what  they  intended?’  ‘God  and  His  Messenger  know  best,’  ‘Ammar 
replied.  The  Messenger  of  God  (SAAS)  explained,  ‘They  intended  to  crowd  out 
the  Messenger  of  God  and  cast  him  down.’ 

“‘Ammar  later  spoke  in  confidence  to  one  of  the  Companions  of  the  Prophet 
(SAAS),  asking  him,  ‘I  adjure  you  by  God,  how  many  do  you  know  the  group  on 
the  ridge  trail  to  have  been?’  ‘Fourteen  men,’  he  replied.  ‘Ammar  commented, 
‘If  you  were  among  them,  that  would  have  meant  fifteen!’ 

“The  Messenger  of  God  (SAAS)  forgave  three,  who  said,  ‘We  did  not  hear 
the  crier  of  the  Messenger  of  God,  and  had  no  idea  what  they  intended.’  ‘Ammar 
stated,  ‘I  declare  that  the  remaining  twelve  will  make  war  against  God  and  His 
Messenger  here  on  earth  and  the  day  the  witnesses  stand  and  testify.’” 


An  Account  of  the  al-Dirar  Mosque. 

God  Almighty  stated,  “Those  who  built  a  mosque  diraran,  to  do  harm,  in 
unbelief,  to  disperse  the  believers  and  to  subvert  those  who  formerly  had  fought 
God  and  His  Messenger.  And  they  will  surely  insist,  ‘It  was  only  good  we 
sought.’  But  God  will  declare  that  they  are  surely  liars.  Never  stand  inside  it.  A 
mosque  built  on  piety  from  its  first  day  is  more  fit  to  have  men  stand  within  it 
who  like  to  purify  themselves;  and  God  loves  those  who  are  pure.  Is  he  who 
founded  his  building  on  fear  of  God  and  pleasing  Him  better,  or  is  he  who  built 
his  structure  upon  the  side  of  an  undercut  bank,  which  will  collapse  with  him  into 
the  fires  of  hell?  God  does  not  guide  a  people  who  are  unjust.  Their  structure 
they  built  will  continue  to  give  them  discontent  in  their  hearts,  unless  their  hearts 
are  cut  to  pieces!  God  is  All-Knowing,  Wise”  ( surat  al-Taivka;  IX,  v.  107-10). 

We  have  discussed  interpretation  of  matters  relating  to  these  verses  sufficiently 
heretofore  in  our  Tafiir  (Exegesis).  And  all  praise  be  to  God! 

Ibn  Ishaq  discussed  how  this  mosque  came  to  be  built,  and  its  evil  people,  and 
how  the  Messenger  of  God  (SAAS),  upon  his  return  from  Tabuk  and  before  he 
entered  Medina,  ordered  its  destruction. 
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The  gist  of  this  is  that  a  group  of  hypocrites  built  a  replica  of  a  mosque  near 
that  at  Quba3.  They  wished  for  the  Messenger  of  God  (SAAS)  to  pray  for  them 
in  it  in  order  to  further  their  purposes  of  corruption,  disbelief  and  obstinacy. 

God  forbad  His  Messenger  from  praying  in  it.  This  was  because  he  was  in 
the  process  of  travelling  to  Tabuk.  When  he  returned  from  there,  he  stopped  at 
Dhu  Awan  -  a  place  an  hour’s  travel  from  Medina.  It  was  while  he  was  there  that 
revelation  came  to  him  about  that  mosque  -  namely,  the  Almighty’s  words, 
“Those  who  built  a  mosque  to  do  harm  . .  (surat  al-Tawba ;  IX,  v.107). 

As  for  the  word  dirar ,  “harm”,  used  here,  it  related  to  their  wish  to  imitate 
the  mosque  at  Quba3  and  did  so  in  kufr,  “disbelief’,  in  God,  not  in  belief  in  Him, 
and  also  as  a  means  of  tafriq ,  “causing  separation”,  of  the  congregation  from  the 
mosque  at  Quba3. 

And  they  acted  irsadan ,  “in  order  to  subvert”,  those  who  had  formerly  fought 
God  and  His  Messenger.  This  referred  to  Abu  'Amir,  the  immoral  monk,  may 
God  rebuke  him.  What  had  happened  earlier  was  that  when  the  Messenger  of 
God  (SAAS)  had  invited  him  to  accept  Islam,  he  refused  and  went  to  Mecca  and 
incited  them  to  war.  Then  they  attacked  at  Uhud,  with  the  outcome  we  have 
given  above.  Having  failed  in  his  purpose,  he  went  to  the  king  of  the  Byzantines 
seeking  his  help  against  the  Messenger  of  God  (SAAS).  Abu  'Amir  followed  the 
same  faith  as  Heraclius,  along  with  those  other  Arabs  who  had  become  Christians. 
He  would  write  to  his  brothers  who  were  acting  in  hypocrisy,  making  promises 
to  them  and  raising  their  hopes,  Satan  merely  increasing  their  delusion.  His 
messages  and  letters  kept  coming  to  them  constantly. 

And  so  they  constructed  this  overtly  as  a  mosque,  while  secretly  it  was  a 
place  of  war,  and  a  centre  for  those  who  came  from  Abu  'Amir,  the  monk,  and 
a  meeting  place  for  those  who  were  hypocrites  like  themselves.  This  is  why 
the  Almighty  stated,  “.  .  .  to  subvert  those  who  formerly  had  fought  God  and 
His  Messenger”. 

He  then  stated,  “And  they  will  definitely  insist,”  that  is,  those  who  built  it, 
“it  was  only  good  we  sought.”  That  is,  “We  only  wanted  good  in  building  it.” 
And  God  further  stated,  “But  God  will  declare  that  they  are  surely  liars.” 

God  then  told  His  Messenger,  “Never  stand  inside  it.”  He  forbad  standing  in 
it  in  order  not  to  endorse  its  cause.  He  went  on  to  order  and  encourage  him  to 
stand  in  the  mosque  that  had  been  established  in  piety  from  the  very  first,  this 
being  the  mosque  at  Quba3,  for  the  text  and  reports  that  exist  praise  the  purity 
of  its  congregation,  while  making  reference  to  it. 

The  evidence  given  in  the  sahih  collection  of  al  Bukhari  that  the  mosque 
(referred  to  here)  is  that  of  the  Messenger  of  God  (SAAS)  does  not  refute  the 
above  comment.  For  even  if  the  Quba3  mosque  were  founded  in  piety  from  its 
very  first  day,  then  that  applies  even  more  appropriately  to  the  mosque  of  the 
Messenger  of  God  (SAAS);  the  virtue  of  the  latter  is  even  stronger  and  firmer. 

We  have  commented  exhaustively  on  this  in  our  Tafsir  (Exegesis).  And  all  praise 
be  to  God. 
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The  outcome  was  that  when  the  Messenger  of  God  (SAAS)  halted  at  Dhu 
Awan,  he  called  for  Malik  b.  al-Dukhshum  and  Macan  b.  cAdl  —  or  his  brother 
cAsim  b.  cAdl  -  may  God  be  pleased  with  them  both  -  and  told  them  to  go  to  that 
mosque  whose  people  were  evil  and  to  burn  it.  They  did  then  proceed  there  and 
burnt  it  down,  and  those  who  had  attended  it  left  it. 

Ibn  Ishaq  stated,  “Those  who  had  built  it  were  12  men.  These  were  Khidam 
b.  Khalid,  next  to  whose  home  it  was  built.  Then  there  were  Thaclaba  b.  Hatib, 
Mucattib  b.  Qushayr,  Abu  Habiba  b.  al-Azcar,  cAbbad  b.  Hunayf  (a  brother  of 
Sahl  b.  Hunayf),  Jariyya  b.  cAmir  and  his  two  sons  Mujammic  and  Zayd,  Nabtal 
b.  al-Harith,  Bahzaj  (who  belonged  to  Banu  Pubayca),  Bijad  b.  TJthman  (of 
Banu  Dubay'a)  and  WadTa  b.  Thabit  (who  was  of  Banu  Umayya). 

I  note  that  on  this  expedition  to  Tabuk,  the  Messenger  of  God  (SAAS)  prayed 
the  al-fajr ,  “the  dawn  prayer”,  behind  cAbd  al-Rahman  b.  cAwf,  joining  him  in 
the  second  rak'-a.  This  was  because  the  Messenger  of  God  (SAAS)  had  gone  to 
make  his  ablutions  in  the  company  of  al-Mughlra  b.  Shucba,  and  was  late  in 
arriving.  And  so  the  prayer  began  with  cAbd  al-Rahman  b.  cAwf  leading  it.  When 
they  made  their  greetings,  the  congregation  attributed  much  importance  to  what 
had  happened.  The  Messenger  of  God  (SAAS)  told  them,  however,  “You  have 
done  extremely  well,  and  acted  correctly.”  This  is  according  to  what  al-Bukharl, 
may  God  have  mercy  on  him,  related. 

Al-Bukhari  also  stated  that  Ahmad  b.  Muhammad  related  to  him,  quoting 
cAbd  Allah  b.  al-Mubarak,  quoting  Humayd  al-Tawll,  from  Anas  b.  Malik, 
who  said  that  when  the  Messenger  of  God  (SAAS)  returned  from  the  Tabok 
expedition  and  approached  Medina,  he  said,  “In  Medina  there  are  people  who, 
whatever  distance  you  covered,  whatever  valleys  you  crossed,  were  always  there 
with  you.”  They  asked  him,  “While  they  were  still  there  in  Medina,  Messenger 
of  God?”  He  replied,  “Yes,  while  there  (valid)  excuses  kept  them  confined 
to  Medina.” 

Al-Bukharl  is  alone  in  giving  this  from  this  line. 

Al-Bukhari  stated  that  Khalid  b.  Makhlad  related  to  him,  quoting  Sulayman, 
quoting  cAmr  b.  Yahya,  from  al-cAbbas  b.  Sahl  b.  Sacd,  from  Abu  Humayd,  who 
said,  “We  returned  with  the  Messenger  of  God  (SAAS)  from  the  expedition  to 
Tabuk  and  eventually  saw  Medina  below  us.  The  Messenger  of  God  (SAAS) 
then  said,  ‘This  is  Taba  (Medina);  and  that  is  Uhud,  a  mountain  that  loves  us 
and  that  we  love.”’ 

Muslim  related  this  from  a  hadith  of  Sulayman  b.  Bilal  in  similar  terms. 

Al-Bukharl  stated  that  cAbd  Allah  b.  Muhammad  related  to  him,  quoting 
Sufyan,  from  al-Zuhrl,  from  al-Safib  b.  Yazld,  who  said,  “I  remember  going  out 
to  Thaniyyat  al-Wadac  with  the  boys  to  meet  the  Messenger  of  God  (SAAS)  on 
his  arrival  from  the  expedition  to  Tabuk.” 

Abu  Da5ud  and  al-Tirmidhl  related  this  from  a  hadith  of  Sufyan  b.  TJyayna. 
Al-Tirmidhi  categorized  it  as  hasan,  sahih ,  “good  and  authentic”. 
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Al-BayhaqI  stated,  “Abu  Nasr  b.  Qatada  quoted  Abu  cAmr  b.  Matar  (as  having 
said),  ‘I  heard  Abu  Khalifa  say,  “I  heard  Ibn  'Absha  say,  ‘When  the  Messenger 
of  God  (SAAS)  arrived  back  in  Medina,  the  women  and  the  boys  and  girls  began 
calling  out,  “The  full  moon  has  come  out  for  us  over  Thaniyyat  al-Wadac!  We 
owe  our  thanks  to  one  who  only  invited  towards  God.”””” 

Al-Bayhaqi  commented,  “Our  scholars  relate  that  this  is  what  was  said  when 
he  arrived  in  Medina  from  Mecca,  not  when  he  arrived  there  from  Thaniyyat 
al-Wadac  on  his  return  from  Tabuk;  God  knows  best.  We  have,  in  any  case,  made 
reference  to  it  here  as  well.” 


THE  HADITH  OF  KA’-B  B.  MALIK ,  MA  Y  GOD  BE  PLEASED  WITH  HIM , 

AS  QUOTED  BY  AL-BUKHARI,  MA  Y  GOD  HA  VE  MERCY  UPON  HIM. 

Al-Bukhari  stated  that  Yahya  b.  Bukayr  related  to  him,  quoting  al-Layth,  from 
cAqil,  from  Ibn  Shihab,  from  cAbd  al-Rahman  b.  cAbd  Allah  b.  Ka'b  b.  Malik, 
who  said  that  cAbd  Allah,  son  of  Kacb  b.  Malik,  who  was  one  of  the  sons  of  Ka'b 
and  acted  as  the  latter’s  guide  when  he  became  blind,  said,  “I  heard  (my  father) 
Ka'b  b.  Malik  relate  the  story  of  the  expedition  to  Tabuk  from  which  he 
remained  behind,  as  follows,  ‘The  only  expedition  in  which  the  Messenger  of 
God  (SAAS)  took  part  in  which  I  did  not  participate  was  that  to  Tabuk.  Except, 
that  is,  for  the  battle  of  Badr.  And  God  did  not  censure  anyone  who  had  not 
taken  part  in  it  because  the  Messenger  of  God  (SAAS)  had  actually  gone  out  on 
that  occasion  to  seek  the  Quraysh  caravan.  And  then  God  brought  them  (the 
Muslims)  and  their  enemy  together  without  any  prior  expectation  of  that.  I  was 
present  the  night  of  the  pledge  at  al-cAqaba  when  we  made  our  commitment  for 
Islam;  and  I  would  not  prefer  to  have  attended  Badr  instead  of  it,  even  though 
people  consider  that  more  worthy  of  prestige. 

“‘The  fact  was  that  I  had  never  been  stronger  nor  wealthier  than  I  was  when  I 
remained  behind  the  Messenger  of  God  (SAAS),  when  he  went  on  that  expedition. 
I  swear,  never  before  that  had  I  owned  two  riding  camels,  as  I  acquired  from  that 
expedition.  Whenever  the  Messenger  of  God  (SAAS)  intended  to  send  out  an 
expedition,  he  would  talk  of  one  to  a  different  destination.  Except  for  that  one. 
That  one  he  was  to  make  at  a  time  of  extreme  heat  and  by  travelling  very  far 
against  a  numerous  enemy.  And  so  he  announced  this  clearly  to  the  Muslims,  so 
that  they  could  make  appropriate  arrangements  for  the  expedition.  He  informed 
them  of  the  destination  for  which  he  was  heading.  The  Muslims  accompanying 
the  Messenger  of  God  (SAAS)  were  many  in  number;  such  that  a  single 
kitab  hafiz  (by  which  he  meant  a  diman,  “a  register”)  would  not  have  contained 
them.’ 

“Kacb  went  on,  ‘Every  man  wishing  to  be  absent  from  it  thought  it  would 
remain  undisclosed,  provided  that  God  did  not  give  any  revelation  about  it.  And 
the  Messenger  of  God  (SAAS)  departed  on  that  expedition  at  a  time  when  the 
fruits  and  the  shade  were  very  alluring. 
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‘“The  Messenger  of  God  (SAAS)  made  his  preparations,  as  did  the  Muslims 
accompanying  him.  I  also  began  hurrying  to  prepare,  but  I  would  retire  without 
accomplishing  anything.  I  would  then  tell  myself,  “I  can  do  it!”  I  kept  delaying, 
while  the  others  were  making  serious  efforts.  When  the  Messenger  of  God 
(SAAS)  and  the  Muslims  with  him  departed,  I  had  completed  none  of  my 
preparations.  I  said,  “I’ll  get  ready  in  a  day  or  two  and  then  catch  up  with  them.” 
The  morning  after  they  left,  I  went  off  to  get  ready,  but  came  back  again  having 
accomplished  nothing.  Again  next  morning  I  did  the  same,  but  returned  having 
done  nothing.  And  so  it  continued  with  me  while  they  hurried  on  and  the 
expedition  came  to  an  end.  I  constantly  intended  to  leave  and  overtake  them 
—  how  I  wish  I  had!  But  that  was  not  fated  for  me. 

“‘Whenever  I  went  out  and  mixed  with  people  after  the  departure  of  the 
Messenger  of  God  (SAAS),  it  grieved  me  that  the  only  men  I  saw  were  persons 
suspected  of  hypocrisy  or  those  excused  by  the  Messenger  of  God  (SAAS), 
because  they  were  in  poor  health. 

“‘The  Messenger  of  God  (SAAS)  made  no  mention  of  me  until  after  he 
arrived  at  Tabuk.  Then,  while  sitting  there  with  his  men,  he  asked,  “What 
happened  to  Kacb?”  A  man  of  Banu  Salama  replied,  “Messenger  of  God,  he  has 
been  detained  by  his  two  cloaks,  and  by  his  gazing  at  his  own  two  flanks!” 
Mu'adh  b.  Jabal  commented,  “That’s  a  rotten  thing  to  say!  By  God,  Messenger 
of  God,  we  know  nothing  of  him  but  good!”  The  Messenger  of  God  (SAAS) 
remained  silent.’ 

“Kali  b.  Malik  went  on,  ‘When  I  learned  that  he  had  begun  his  return  journey, 
I  began  to  feel  anxious.  I  began  thinking  up  excuses,  wondering  how  I  would 
be  able  to  avoid  incurring  his  anger.  I  sought  the  help  of  everyone  of  wisdom  in 
my  family.  When  it  was  said  that  the  Messenger  of  God  (SAAS)  was  close  at 
hand,  all  this  silliness  left  me,  and  I  knew  I  could  never  extricate  myself  using 
any  deception;  I  decided  to  tell  him  the  truth. 

“‘One  morning  he  arrived  back.  Whenever  he  returned  from  a  journey  he 
would  first  go  to  the  mosque,  where  he  would  perform  a  prayer  of  two  rak'-at 
and  he  would  then  sit  down  with  the  congregation.  And  so  when  he  had  done 
this,  those  who  had  remained  behind  began  coming  and  offering  excuses  and 
declaring  oaths  to  him.  There  were  some  80  such  men.  He  accepted  from 
them  the  statements  they  made  and  their  pledges  of  allegiance  and  then  he 
sought  forgiveness  for  them,  relying  upon  God,  Almighty  and  Glorious  is  He, 
to  determine  their  inner  thoughts. 

“  ‘Then  I  came  to  him .  When  I  greeted  him,  he  gave  me  a  smile,  but  it  was  that 
of  someone  made  angry.  He  said,  “Come  over  here.”  I  walked  over  and  sat  before 
him.  He  then  asked,  “What  kept  you  back?  Had  you  not  already  purchased  a 
mount?”  I  replied,  “Yes,  I  had.  If  I  were  sitting  before  anyone  else  in  the  world 
than  yourself,  I  would  decide  to  escape  his  anger  by  making  up  some  excuse. 
And  I  have  been  gifted  with  eloquence.  But,  I  swear  by  God,  I  am  sure  that  if  I 
were  to  tell  you  lies  to  please  you,  God  would  surely  soon  thereafter  make  you 
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angry  with  me.  Whereas  if  I  tell  you  the  truth,  though  you  will  be  angry  with  me, 
I  will  hope  for  God’s  pardon.  Actually,  I  swear  by  God,  I  had  no  excuse;  I  had 
never  been  stronger  or  more  wealthy  than  when  I  remained  behind.” 

“‘The  Messenger  of  God  (SAAS)  responded,  “Well,  this  man  has  told  the 
truth.  Get  up  until  God  makes  his  decision  about  you.” 

“‘I  arose,  as  did  those  men  there  of  Banu  Salama,  and  they  followed  me 
outside,  saying,  “By  God,  we  never  before  knew  you  to  commit  such  a  sin!  You 
are  at  fault.  Could  you  not  have  made  excuses  to  the  Messenger  of  God  (SAAS), 
as  the  others  did  who  stayed  behind?  The  request  for  forgiveness  that  the 
Messenger  of  God  (SAAS)  would  have  made  for  you  would  have  been  enough 
for  you.”  They  kept  on  blaming  me,  so  that  I  thought  seriously  of  going  back 
and  denying  what  I  had  previously  said. 

“‘But  then  I  asked  them,  “Has  anyone  other  than  myself  received  the  same 
response?”  They  replied,  “Yes;  two  men.  They  said  as  you  did,  and  his  response 
to  them  was  as  to  yourself.”  “Who  are  they?”  I  asked.  “Marara  b.  al-RabF  alMmii 
and  Hilal  b.  Umayya  al-Waqifl,”  they  replied.  Those  they  mentioned  were  fine 
men  who  had  been  present  at  Badr  —  exemplary  men.  When  they  told  me  their 
names,  I  went  on  my  way.’ 

“Kacb  b.  Malik  continued,  ‘The  Messenger  of  God  (SAAS)  banned  Muslims 
from  speaking  with  all  three  of  us  who  had  remained  behind.  People  avoided 
us,  and  so  changed  their  relationships  with  us  that  the  very  land  itself  seemed 
unfamiliar  to  me.  We  stayed  in  this  state  for  50  nights. 

“  ‘The  other  two  men  simply  remained  inside  their  homes,  weeping.  I  was  the 
youngest  and  most  resilient.  I  continued  to  go  out  and  to  participate  in  the 
prayers  with  other  Muslims  and  walked  in  the  markets;  no  one  spoke  to  me.  I 
would  still  go  to  the  Messenger  of  God  (SAAS),  and  greet  him  while  seated  in 
his  assemblies  following  the  prayers,  and  I  would  ask  myself  whether  or  not  he 
had  moved  his  lips  in  response.  I  would  pray  close  by  him  and  look  at  him 
stealthily.  As  I  prayed,  he  would  look  over  at  me,  but  when  I  turned  towards 
him,  he  would  look  away. 

“‘Finding  this  rejection  by  everyone  to  be  onerous,  I  walked  out  and  climbed 
over  the  wall  of  the  garden  of  Abu  Qatada,  my  nephew  of  whom  I  was  very  fond. 
I  greeted  him,  but,  I  swear  by  God,  he  did  not  even  return  my  greeting.  I  asked, 
“Abu  Qatada,  I  appeal  to  you  by  God!  Do  you  not  know  that  I  love  God  and  His 
Messenger?”  He  remained  silent.  I  appealed  to  him  again,  but  he  made  no  reply. 
Again  I  appealed  and  now  he  said,  “God  and  His  Messenger  know  best.”  At  that 
my  eyes  streamed  tears,  and  I  turned  away  and  climbed  back  over  the  wall. 

“  ‘While  one  day  I  was  walking  in  the  market  of  Medina,  I  saw  a  Nabatl10  from 
Syria  who  had  come  to  sell  his  produce  in  Medina.  He  was  asking,  “Who  will 
direct  me  to  KaT  b.  Malik?”  People  began  pointing  to  me,  and  he  came  over  and 

10.  A  word  apparently  used  here  to  indicate  a  Christian  farmer.  The  Nabateans  were  centred 
in  S.  Jordan,  in  the  neighbourhood  of  Petra,  a  mountainous  city  with  its  many  splendid  edifices 
carved  from  rock. 
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gave  me  a  letter  from  the  King  of  Ghassan  enclosed  in  a  silken  envelope.  The 
letter  stated,  “I  have  been  informed  that  your  master  has  behaved  harshly  to  you. 
God  will  not  make  you  stay  in  a  place  where  you  are  despised  and  ill-treated.  So 
join  with  us.  We  will  relieve  you.”  When  I  read  this,  I  said,  “This  also  is  a  trial!” 
I  took  it  to  an  oven  where  I  burned  it. 

‘“Things  went  on  as  before  until  40  of  the  50  nights  had  passed.  Then 
an  envoy  from  the  Messenger  of  God  (SAAS)  came  to  me  and  said,  “The 
Messenger  of  God  (SAAS),  orders  you  to  keep  away  from  your  wife.”  “Should 
I  divorce  her,  or  what?”  I  asked.  “No,”  he  replied,  “just  keep  away  from  her; 
do  not  go  near  her.”  He  sent  similar  messages  to  each  of  the  other  two  men.  I 
told  my  wife,  “Go  and  join  your  family.  Stay  with  them  until  God  decides 
this  matter.” 

“  ‘Then  the  wife  of  Hilal  b.  Umayya  went  to  the  Messenger  of  God  (SAAS) 
and  said,  “Messenger  of  God,  Hilal  b.  Umayya  is  a  needy  old  man  who  has  no 
servant.  Do  you  dislike  my  serving  him?”  He  replied,  “No;  but  he  should  not 
come  near  you.”  She  asked,  “I  swear  by  God,  he  has  no  desire  for  anything.  He 
has  not  stopped  weeping  since  this  began,  right  on  up  to  the  present.” 

“  ‘After  that  some  of  my  family  asked  me,  “Why  don’t  you  ask  the  Messenger 
of  God  (SAAS)  permission  for  your  wife,  as  Hilal  b.  Umayya  asked,  that  his 
wife  could  serve  him?’  I  replied,  “I  swear  by  God,  I’ll  not  ask  his  permission 
about  that!  How  do  I  know  what  he  might  say  if  I  asked  him  this,  since  I  am 
still  a  young  man?” 

“‘Ten  more  days  went  by  as  before  until  we  had  gone  through  fifty  since 
the  Messenger  of  God  (SAAS)  had  forbidden  people  to  speak  to  us.  When  I  had 
performed  the  dawn  prayer  on  the  fiftieth  night  on  the  roof  of  one  of  our  houses, 
sitting  in  that  state  that  God,  Almighty  and  Glorious  is  He,  described,  my 
spirit  feeling  constrained  and  “the  earth  constricted,  though  it  was  spacious  .  . .” 
(stir at  al-Tawba\  IX,  v.118).  I  heard  the  voice  of  someone  who  had  climbed  Mt. 
Salc  shouting  at  the  top  of  his  voice,  “Rejoice,  Kali!” 

“  ‘I  prostrated  before  God,  realizing  that  relief  had  come.  The  Messenger 
of  God  (SAAS)  had,  after  he  had  performed  the  al-fajr ,  “pre-dawn  prayer”, 
announced  God’s  forgiveness  of  us,  and  people  had  come  out  to  tell  us  the  good 
news.  They  had  gone  to  the  other  two  men  to  tell  them  and  a  man  hurried  up  on 
a  horse  to  inform  me,  while  a  man  of  Banu  Aslam  had  climbed  up  the  mountain; 
his  voice  had  been  quicker  to  reach  me  than  the  horse. 

“‘When  the  man  whose  voice  I  heard  came  to  me  to  inform  me,  I  took  off 
the  two  garments  I  was  wearing  and  presented  them  to  him  for  his  having 
brought  me  such  good  news.  And  I  swear  to  God,  at  that  time  those  were  the 
only  clothes  I  owned!  I  borrowed  two  garments  and  put  them  on,  then  went  off 
to  see  the  Messenger  of  God  (SAAS).  The  people  began  swarming  in  to  see  me, 
congratulating  me  on  God’s  forgiveness  of  me  and  expressing  their  delight  at  this. 

“‘Then  I  went  in  to  the  mosque  where  the  Messenger  of  God  (SAAS)  was 
seated,  with  people  all  around  him.  Talha  b.  cUbayd  Allah  hurried  up  to  me, 
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shook  hands  and  congratulated  me.  I  swear,  no  others  of  the  muhajirin  did  so, 
and  I  will  never  forget  Talha’s  action. 

“‘When  I  greeted  the  Messenger  of  God  (SAAS),  he  said,  his  face  beaming 
with  pleasure,  “Rejoice  at  the  best  day  you  have  ever  had  since  your  mother  gave 
you  birth!” 

“  ‘I  asked  him,  “Does  this  (forgiveness)  come  from  you,  Messenger  of  God, 
or  from  God?”  He  replied,  “No;  it  is  from  God.”  When  he  was  pleased,  his 
whole  face  would  radiate  as  though  a  piece  of  the  moon;  we  well  knew  this 
characteristic  of  his.  When  I  sat  down  before  him,  I  asked,  “Messenger  of  God, 
in  acknowledgement  of  God’s  acceptance  of  my  repentance,  I  will  give  up  my 
property  as  a  donation  to  God  and  to  His  Messenger.” 

‘“He  replied,  “Keep  some  of  what  you  own;  that  will  be  best  for  you.”  I 
replied,  “I  will  just  keep  my  share  of  the  booty  from  Khaybar.” 

“‘I  then  said,  “Messenger  of  God,  it  is  only  my  honesty  that  saved  me.  It 
shall  be  part  of  my  repentance  that  I  will  speak  nothing  but  the  truth  for  as  long 
as  I  live.”  And  I  swear  by  God,  I  know  of  no  Muslim  whom  God  has  so  helped 
for  telling  the  truth,  since  I  told  him  that  truth,  than  He  has  helped  myself. 
And  since  I  made  that  pledge  to  the  Messenger  of  God  (SAAS),  I  have  never 
intentionally  told  a  lie.  And  I  hope  very  much  that  God  will  preserve  me  from 
doing  so  for  as  long  as  I  live. 

“‘And  then  God  revealed  to  His  Messenger  (SAAS)  the  verse:  “God  has 
forgiven  the  Prophet,  the  muhajirin  and  the  ansar ”  up  to  the  words  “and  be  with 
those  who  are  truthful”  ( surat  al-Tatvba;  IX,  v.  1 17 — 1 19). 

“  ‘I  swear  by  God,  God  never  bestowed  upon  me  any  greater  blessings,  after 
he  led  me  to  Islam,  than  having  me  speak  the  truth  to  the  Messenger  of  God 
(SAAS),  and  that  I  did  not  lie  to  him  and  so  suffer  the  same  fate  as  those 
who  had  lied.  For  God  Almighty  spoke  to  those  who  lied  more  terrible  things 
than  He  ever  did  to  anyone.  The  Almighty  said,  “They  will  swear  by  God  to 
you,  when  you  turn  away  from  them,”  and  on  to  the  words,  “God  is  surely  not 
pleased  with  those  who  are  immoral”  ( surat  al- Tawba;  IX,  v.95-6). 

“‘We  three  men  were  quite  different  from  those  who  swore  to  him,  so  that 
the  Messenger  of  God  (SAAS)  accepted  their  excuses  and  their  allegiance  and 
forgave  them.  The  Messenger  of  God  (SAAS)  postponed  judgement  over  us  until 
God  decided  the  matter.  Therefore  God  Almighty  said,  “and  (forgiveness  is)  for 
those  three  who  remained  behind”  ( surat  al-Tawba ;  IX,  v.118).  The  reference 
made  here  by  God  is  not  to  our  having  remained  behind  from  the  expedition,  but 
to  postponement  by  the  Prophet  (SAAS),  of  deciding  our  case,  unlike  that  of 
those  who  swore  to  him  and  made  excuses  that  he  accepted.’” 

Muslim  related  this  in  similar  form  through  al-Zuhrl.  Muhammad  b.  Ishaq 
related  it  from  al-Zuhrl  in  a  text  similar  to  that  of  al-Bukharl.  We  quoted  this  in 
our  Exegesis  from  the  Musnad  compendium  of  Imam  Ahmad;  in  that  account 
there  are  minor  additions.  And  all  praise  and  credit  are  due  to  God. 
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REFERENCE  TO  DISOBEDIENT  PERSONS  OTHER  THAN  THOSE 
WHO  HAD  REMAINED  BEHIND. 

Regarding  the  words  of  the  Almighty,  “And  others  have  confessed  their  sins, 
thus  mixing  a  good  deed  with  one  that  was  bad;  casa,  ‘perhaps’,  God  will  turn  to 
them  in  forgiveness.  God  is  very  Forgiving,  Beneficent”  ( surat  al-Tawba;  IX, 
v.102).  All  b.  Talha  al-Walibi  quoted  Ibn  c  Abbas  as  having  said,  “They  were  a 
group  of  ten  men  who  remained  behind  the  Messenger  of  God  (SAAS)  at  the 
time  of  the  expedition  to  Tabok.  When  it  came  time  for  his  return,  seven  of  them 
attached  themselves  to  pillars  of  the  mosque. 

“When  the  Messenger  of  God  (SAAS)  passed  by  them,  he  asked,  ‘Who  are 
these  men?’  He  was  told,  ‘They  are  Abu  Lubaba  and  associates  of  his  who 
remained  behind  you;  (they  intend  to  stay  here)  until  you  set  them  free  and 
forgive  them.’  He  commented,  ‘I  swear  by  God,  I’ll  not  release  them,  nor  will 
I  forgive  them  until  God,  the  Almighty  and  Glorious,  releases  them!  They 
disregarded  me  and  remained  behind  from  the  expedition  on  which  the  other 
Muslims  departed.’ 

“When  they  learned  of  this,  the  men  said,  ‘We  will  not  release  ourselves  until 
God  does  so.’  And  then  God  the  Almighty  and  Glorious  revealed  the  verse,  ‘And 
others  have  confessed  their  sins  .  .  .’.  The  word  casa  used  in  this  verse  has  the 
power  of  certainty  when  applied  to  God.  When  it  was  revealed,  the  Messenger 
of  God  (SAAS)  sent  to  them,  and  released  and  forgave  them.  They  then  brought 
their  possessions  to  him,  saying,  ‘Messenger  of  God,  these  are  what  we  own;  take 
them  as  a  donation  from  us  and  seek  forgiveness  from  God  for  us.’  He  replied, 
‘I  have  not  been  ordered  to  take  your  possessions.’ 

“Then  God  revealed,  ‘Take  alms  from  their  property;  you  will  purify  and 
cleanse  them  thereby.  And  pray  for  them.  Your  prayer  is  a  relief  for  them.  God 
is  All-Hearing,  All-Knowing  . . .’  as  far  as  the  words  ‘.  . .  and  others  are  made  to 
wait  for  God’s  command;  He  would  either  punish  them  or  turn  to  them  in 
mercy’  (surat  al-Tawba;  IX,  v.  103-6). 

“This  referred  to  those  who  had  not  tied  themselves  to  the  pillars  and  about 
whom  a  decision  was  deferred  until  there  came  down  the  words  of  the  Almighty, 
‘God  has  forgiven  the  Prophet,  the  muhajirin  and  the  ansar  who  followed 
him  .  .  ( surat  al-Tawba ;  IX,  v.117). 

'Atiyya  b.  Sacld  quoted  Ibn  cAbbas  in  words  similar  to  these. 

Sacld  b.  al-Musayyab  and  Mujahid  b.  Ishaq  narrated  the  story  of  Abu  Lubaba 
in  respect  to  the  battle  with  Banu  Qurayza;  they  told  of  his  attaching  himself  until 
he  was  granted  forgiveness.  And  then  he  remained  behind  from  the  expedition 
to  Tabuk  and  again  tied  himself  up  until  God  forgave  him.  He  then  wanted  to 
give  up  all  his  possessions  as  a  donation,  but  the  Messenger  of  God  (SAAS)  told 
him,  “No;  one-third  of  it  will  suffice.” 

Mujahid  b.  Ishaq  stated,  “And  it  was  about  him  that  there  was  revealed,  ‘And 
others  have  confessed  their  sins’”  ( surat  al-Tawba ;  IX,  v.102). 
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Sa'ld  b.  al-Musayyab  stated,  “And  thereafter  only  good  in  Islam  was  seen  of 
him;  may  God  be  pleased  with  him  and  give  him  pleasure.” 

I  observe  that  perhaps  the  reference  here  is  not  to  the  three  above  as  well 
as  the  rest.  Perhaps  they  restricted  reference  to  him  (Abu  Lubaba)  because  he 
was  their  leader,  as  the  text  of  Ibn  'Abbas  indicates.  But  God  knows  best. 

The  hafiz  al-Bayhaql  narrated  through  Abu  Ahmad  b.  al-Zubayrl,  from 
Sufyan  al  Thawri,  from  Salama  b.  Kuhayl,  from  'Iyad  b.  cIyad,  from  his  father, 
from  Ibn  Mas'ud,  who  said,  “The  Messenger  of  God  (SAAS)  made  an  address 
to  us.  He  said,  ‘There  are  hypocrites  among  you.  Let  those  I  name  arise.  Get  up, 
so-and-so!  Get  up,  so-and-so!  Get  up,  so-and-so!’  And  he  went  on  until  he  had 
given  36  names.  He  then  said,  ‘There  are  within  you’  (or  ‘there  are  among  you’) 
‘hypocrites.  Ask  for  relief  from  God.’  cUmar  passed  by  a  man  concealing  his  face. 
He  had  earlier  been  acquainted  with  him.  cUmar  asked,  ‘What  is  the  matter?’  He 
then  related  to  him  what  the  Messenger  of  God  (SAAS)  had  said.  At  this,  he 
(cUmar)  said,  ‘Keep  away  for  the  rest  of  the  day.’” 

I  observe  that  those  who  remained  behind  the  expedition  to  Tabuk  consisted 
of  four  categories.  Those  who  were  ordered  to  do  so  and  were  rewarded,  like  <Ali 
b.  Abu  Talib,  Muhammad  b.  Maslama  and  Ibn  Umm  Maktum.  Those  who  were 
excused,  such  as  the  weak  and  the  sick.  Those  who  were  muqillun,  “ill-equipped”, 
such  as  those  who  wept.  And  there  were  those  who  were  disobedient  and 
were  subject  to  criticism.  These  were  the  three  men  and  Abu  Lubaba  and  his 
companions  mentioned  above.  There  were  also  others  who  were  blameworthy 
and  were  rebuked.  These  were  the  hypocrites. 


An  Account  of  the  events  after  the  return  of  the  Messenger  of  God 
(SAAS)  from  Tabuk  to  Medina. 

The  hafiz  al-Bayhaql  stated,  “Abu  'Abd  Allah  al-Hafiz  related  to  us,  by  dictation, 
quoting  Abu  al-'Abbas  Muhammad  b.  Ya'qub,  quoting  Abu  al-Bakhtarl  'Abd 
Allah  b.  Shakir,  quoting  Zakariyya3  b.  Yahya,  quoting  the  uncle  of  Abu  Zakhr  b. 
Him,  from  his  grandfather  Hamid  b.  Manhab,  who  said,  ‘I  heard  my  grandfather 
Khuraym  b.  Aws  b.  Haritha  b.  Lam  say,  “I  emigrated  to  the  Messenger  of  God 
(SAAS),  on  his  return  from  Tabuk  and  heard  al-'Abbas  b.  'Abd  al-Muttalib  say, 
‘Messenger  of  God,  I  want  to  express  some  verses  of  praise  in  your  honour.’  The 
Messenger  of  God  (SAAS)  replied,  ‘Speak  on,  and  may  God  not  block  your 
mouth!’  And  al-'Abbas  then  recited: 

“Previously,  you  were  content  in  the  shadows  and  in  a 
storehouse  where  palm  leaves  are  kept. 

Then  you  came  down  into  the  land;  you  are  no  more 
human  being,  not  droplet,  no  clot, 

No;  a  droplet  riding  the  flow,  having  bridled  an  eagle 
that  loves  to  dive. 
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You  were  borne  from  loins  to  womb;  when  one  person 
passed  on,  another  vessel  appeared 

Until  your  guardian  house  encompassed  Mt.  Khindif,  its 
heights  towering  above  other  peaks. 

When  you  were  born,  the  earth  grew  bright  and  the 
horizon  was  illuminated  with  your  light. 

We  are  now  in  that  brightness  and  that  light,  and  we 
pass  on  along  the  paths  of  righteousness.””” 

Al-BayhaqI  then  related  this  from  another  line,  from  Abu  al-Sakan  Zakariyya5 
b.  Yahya  al-  Tab.  In  one  part  of  this  line,  the  above  is  related  from  him. 

Al-Bayhaqi  went  on,  “He  spoke  further  and  then  the  Messenger  of  God 
(SAAS)  stated,  ‘This  is  white  al-Hlra  (I  see)  raised  up  (in  a  vision)  for  me.  And 
this  (I  see)  is  al-Shayma1,  daughter  of  Nufayla  al-Azadiyya.  She  is  riding  a 
grey  mule  veiled  in  a  black  scarf.’  I  asked,  ‘Messenger  of  God,  when  we  conquer 
al-Hlra  and  I  find  her  as  you  describe,  may  she  be  mine?’  ‘She  will  be  yours,’ 
he  said. 

“‘The  ridda,"  ‘apostacy’,  wars  then  arose;  no  one  from  (Banu)  al-Ta3!  apos¬ 
tatized.  We  were  busy  fighting  the  neighbouring  Arabs  over  Islam.  We  battled 
against  Qays,  of  whom  was  TJyayna  b.  Hisn.  We  also  fought  Banu  Asad,  of  whom 
was  Talha  b.  Khuwaylid.  Khalid  b.  al-Walid  would  give  us  praise,  including  tire 
following  verses  he  recited: 

‘May  God  requite  TaT  in  their  homes  most  handsomely 
for  fighting  like  heroes. 

They  are  worthy  of  the  banners  of  nobility  and 
magnanimity  that  flutter  when  the  east  wind  blows  through 
every  tent. 

They  struck  at  Qays  for  the  faith,  after  the  latter  had 
responded  to  the  calls  of  darkness  and  blindness.’ 

“Khalid  then  went  on  to  attack  Muslaylima12  the  Imposter  and  we  accompanied 
him.  When  we  had  finished  with  Musaylima,  we  proceeded  on  towards  al-Basra. 
There  we  encountered  Hurmuz  at  Kazima15  with  an  army  larger  than  our  own 
force. 

“There  was  no  Persian  more  strenuous  in  his  antagonism  to  the  Arabs  and 
Islam  than  Hurmuz.  Khalid  proceeded  out  against  him  and  challenged  him  to 
single  combat.  He  accepted,  and  Khalid  killed  him.  Khalid  sent  a  dispatch  to 
inform  (the  Caliph  Abu  Bakr)  ‘the  trusting’,  and  he  (Abu  Bakr)  awarded  the 
booty  from  Hurmuz  to  Khalid.  The  tall  headgear  of  Hurmuz  fetched  100,000 

1 1 .  The  term  given  to  the  unrest  and  battles  that  occurred  as  a  result  of  dissension  and  the 
apostacy  of  some  Arab  tribes  following  the  death  of  the  Prophet  (SAAS),  and  the  establishment  of 
the  Caliphate. 

12.  See  footnote  above. 

13.  A  place  on  the  coast  between  al-Bahrayn  and  al-Basra,  positioned  some  two  days’  journey 
at  that  time  from  the  latter  city. 
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dirhams: ;  the  Persians  were  accustomed  to  awarding  headgear  worth  100,000 
dirhams  to  one  of  their  number  who  acquired  nobility. 

“We  then  moved  out  along  the  al-Taff  route  to  al-Hlra.  The  first  person  to 
meet  us  there  when  we  entered  it  was  al-Shayma5,  daughter  of  Nufayla,  just  as 
the  Messenger  of  God  (SAAS)  had  said;  she  was  mounted  on  a  grey  mule  and 
veiled  with  a  black  scarf.  I  took  her  prisoner,  saying,  ‘This  woman  was  gifted 
to  me  by  the  Messenger  of  God  (SAAS).’ 

“Khalid  asked  me  to  bring  witnesses  proving  this,  and  so  I  did.  The  witnesses 
were  Muhammad  b.  Maslama  and  Muhammad  b.  Bashir  al-Ansari.  Khalid  then 
awarded  her  to  me. 

“After  that  her  brother  cAbd  al-Masih  came  down  to  seek  peace.  He  asked  me 
to  sell  her  to  him.  I  replied,  ‘I  swear.  I’ll  not  do  so  for  less  that  1,000  dirhams !’ 
He  gave  me  1,000  dirhams  and  I  handed  her  over  to  him.  People  told  me,  ‘If 
you  had  demanded  100,000  dirhams ,  he  would  have  paid  it  to  you.’  I  told  them, 
‘I  could  not  figure  any  number  larger  than  1,000!’” 


THE  ARRIVAL  OF  A  DELEGATION  FROM  THAQIF  TO  THE 
MESSENGER  OF  GOD  (SAAS)  IN  RAMADAN  OF  9  ah. 

It  is  told  above  how,  when  the  Messenger  of  God  (SAAS)  left  Thaqlf  he  was 
asked  to  invoke  God  against  them.  But  he  spoke  prayer  seeking  guidance  for 
them. 

It  is  similarly  told  above  that  when  Malik  b.  cAwf  al-Nasri  accepted  Islam,  the 
Messenger  of  God  (SAAS)  treated  him  with  honour,  made  presents  to  him  and 
placed  him  in  command  of  those  of  his  people  who  accepted  Islam.  Thereafter, 
Malik  would  make  attacks  into  Thaqlf  territory  and  harass  them  until  he  had 
forced  them  into  acceptance  of  Islam. 

It  is  also  related  above  by  Abu  Da’ud  about  how  Sakhr  b.  al-cAyla  al-Ahmasl 
remained  in  Thaqlf  until  he  brought  them  down  from  their  fortress  under  the 
control  of  the  Messenger  of  God  (SAAS),  and  led  him  to  Medina,  with  the 
permission  of  the  Messenger  of  God  (SAAS)  to  do  so. 

Ibn  Ishaq  stated,  “The  Messenger  of  God  (SAAS)  arrived  back  in  Medina 
from  Tabuk  in  Ramadan,  and  that  same  month  a  delegation  from  Banu  Thaqlf 
arrived. 

“It  is  told  of  Banu  Thaqlf,  that  when  the  Messenger  of  God  (SAAS)  had  left 
them,  Tirwa  b.  Mas'ud  followed  after  him  and  caught  him  up  before  he  arrived 
in  Medina.  TJrwa  accepted  Islam  and  asked  permission  to  return  to  his  people 
to  bring  them  into  Islam. 

“The  Messenger  of  God  (SAAS)  told  him  -  so  his  people  say  -  ‘They  will 
fight  you.’  The  Messenger  of  God  (SAAS)  knew  of  the  strong  feeling  of 
resistance  they  would  feel  against  one  of  their  own.  But  TJrwa  said,  ‘I  am 
more  beloved  by  them  than  their  first-born!’  And  he  was  indeed  thus  loved  and 
obeyed  among  them. 
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“cUrwa  then  left  to  call  upon  his  people  to  join  Islam,  hoping  that  they  would 
not  oppose  him  because  of  his  high  status  with  them.  But  when  he  appeared  on 
his  high  balcony,  revealed  his  faith  to  them  and  called  for  them  to  join  Islam, 
they  cast  arrows  at  him  from  every  side.  One  struck  him  a  mortal  blow. 

“Banu  Malik  claim  that  it  was  one  of  their  men,  named  Aws  b.  cAwf,  a  brother 
of  Banu  Salim  b.  <Awf,  who  killed  him.  The  Ahlaf,  however,  claim  that  it  was 
one  of  theirs,  a  man  of  Banu  cAttab  called  Wahb  b.  Jabir.  cUrwa  was  asked  what 
he  thought  about  his  (imminent)  death,  and  he  replied,  ‘It  is  an  honour  that  God 
has  awarded  me,  a  martyrdom  God  has  given  me.  I  am  no  different  from  those 
martyrs  killed  in  the  company  of  the  Messenger  of  God  (SAAS),  before  he  went 
from  you.  So  bury  me  with  them.’  And  they  did  so. 

“They  claim  that  the  Messenger  of  God  (SAAS)  said  of  him,  ‘His  position 
among  his  people  is  like  that  of  the  hero  of  ( surat )  Yasin  (XXXVI,  v.19)  among 
his  people.’” 

Musa  b.  cUqba  related  similarly  the  story  of  cUrwa.  However,  he  claimed  that 
this  occurred  after  tire  pilgrimage  made  by  Abu  Bakr,  “the  trusting”.  Abu  Bakr 
al-Bayhaqi  agreed  with  this  view. 

But  this  is  unlikely.  What  is  authentic  is  that  this  came  about  before  the 
pilgrimage  of  Abu  Bakr,  as  Ibn  Ishaq  related.  But  God  knows  best. 

Ibn  Ishaq  went  on,  “Thaqlf  remained  thus  for  some  months  after  the  killing  of 
cUrwa.  They  then  conferred  together  and  decided  they  lacked  the  power  to  fight 
all  the  Arabs  around  them,  and  so  they  pledged  their  allegiance  and  accepted 
Islam. 

“Their  decision  to  confer  together  accorded  with  the  view  of  (Amr  b.  Umayya, 
brother  of  Banu  Tlaj.  Having  conferred,  they  agreed  to  send  out  one  of  their 
men,  cAbd  Yalil  b.  cAmr  b.  TJmayr,  accompanied  by  two  of  the  Ahlaf  and  three 
men  of  Banu  Malik.  These  men  were  alTTakam  b.  (Amr  b.  Wahb  b.  Mucattib, 
Shurahbil  b.  Ghaylan  b.  Salama  b.  Mu'attib,  TJthman  b.  Abu  al-cAs,  Aws  b. 
cAwf,  brother  of  Banu  Salim,  and  Numayr  b.  Kharasha  b.  Rabi(a.” 

Musa  b.  cUqba  stated,  “They  were  a  body  of  some  ten  men,  including  Kinana 
b.  cAbd  Yalil  —  he  being  their  leader.  They  also  had  with  them  CU thm an  b.  Abu 
al-cAs,  who  was  the  youngest  member  of  the  delegation.” 

Ibn  Ishaq  went  on,  “When  they  neared  Medina,  they  halted  at  Qanat.  There 
they  met  al-Mughira  b.  Shucba,  who  was  taking  his  turn  to  pasture  the  riding 
camels  of  the  Companions  of  the  Messenger  of  God  (SAAS).  When  he  sighted 
them,  he  hurried  off  to  inform  the  Messenger  of  God  ($AAS)  of  their  arrival. 
Abu  Bakr,  ‘the  trusting’,  met  him  and  al-Mughira  told  him  of  the  men  of  BanO 
Thaqif  who  were  coming  to  pledge  their  allegiance  and  to  accept  Islam,  provided 
that  the  Messenger  of  God  (SAAS)  met  some  of  their  conditions  and  wrote  a 
document  treating  their  people.  Abu  Bakr  told  al-Mughira,  ‘Please  don’t  go  in 
before  me  to  tell  the  Messenger  of  God;  let  me  be  the  first  to  tell  him.’  Al-Mughira 
agreed  and  Abu  Bakr  went  in  and  told  the  Messenger  of  God  (SAAS)  of  their 
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arrival.  A1  Mughira  then  went  back  to  rejoin  his  companions,  and  with  them 
brought  in  the  camels. 

He  also  instructed  them  how  they  should  greet  the  Messenger  of  God  (SAAS), 
since  the  only  greeting  they  then  used  was  still  that  of  the  Jahiliyya. 

“When  they  came  in  to  see  the  Messenger  of  God  (SAAS),  he  had  a  tent 
pitched  for  them  in  the  mosque.  It  was  Khalid  b.  Sacld  b.  al-cAs  who  walked 
(with  messages)  between  them  and  the  Messenger  of  God  (SAAS).  When  he 
brought  food  for  them  from  home,  they  refrained  from  eating  until  Khalid  b. 
Sacld  did  so  first.  It  was  he  who  wrote  out  their  pact  for  them. 

“One  condition  they  proposed  to  the  Messenger  of  God  (SAAS)  was  that 
he  allow  them  to  keep  their  idol  al-Lat  for  a  period  of  three  years.  They  kept  on 
bargaining  with  him  regarding  the  issues  of  time,  with  him  constantly  refusing 
until  ultimately  they  asked  for  one  month  after  their  return  so  that  the  foolish 
people  among  them  could  become  accustomed.  He  refused  them  any  set  period 
and  insisted  he  was  going  to  send  Abu  Sufyan  b.  Harb  and  al-Mughlra  to  destroy 
the  Goddess. 

“They  also  requested  that  they  not  perform  the  prayers  and  that  they  them¬ 
selves  should  not  have  to  destroy  their  idols.  He  said,  ‘Regarding  yourselves 
destroying  your  idols,  this  we  will  excuse  you.  But  concerning  the  prayer,  there 
is  no  good  in  a  faith  devoid  of  prayer.’  They  said,  ‘Then  we  will  perform  them, 
though  it  is  demeaning.”’ 

Imam  Ahmad  stated  that  cAffan  related  to  him,  quoting  Muhammad  b.  Salama, 
from  Humayd,  from  al-Hasan,  from  TJthman  b.  Abu  aI-cAs,  who  said  that  the 
delegation  from  Thaqlf  came  to  the  Messenger  of  God  (SAAS),  and  that  he  had 
them  reside  in  the  mosque  to  have  it  make  an  impression  on  them.  They  posed 
the  condition  that  they  not  be  required  to  take  part  in  expeditions,  that  they 
not  be  required  to  pay  a  tithe,  not  be  otherwise  taxed,  and  that  no  others  would 
be  placed  in  command  of  them.  The  Messenger  of  God  (SAAS)  agreed,  saying, 
‘You  will  not  be  required  to  fight;  you  will  not  have  to  pay  a  tithe,  and  others 
will  not  have  command  over  you.  And  there  is  no  good  in  a  religion  without 
prayer  prostrations.’ 

“TJthman  b.  Abu  al-cAs  asked,  ‘Messenger  of  God,  teach  me  the  Qur’an  and 
appoint  me  Imam  for  my  people.’  ” 

Abu  Da’ud  related  this  from  a  hadith  of  Abu  Da’ud  al-Tayalisi,  from  Hammad 
b.  Salama,  from  Humayd. 

Abu  Da’ud  stated  that  al-Hasan  b.  al-Sabah  related  to  him,  quoting  Ismael 
b.cAbd  al-Karlm,  quoting  Ibrahim  b.  <Aqll  b.  Ma'qil  b.  Munabbih,  from  Wahb 
(who  said),  “I  asked  Jabir  about  what  happened  when  Thaqlf  pledged  allegiance. 
He  replied,  ‘They  proposed  to  the  Messenger  of  God  (SAAS)  the  condition  that 
they  should  not  have  to  give  alms,  nor  do  battle.’  Jabir  also  stated  that  he  heard 
the  Messenger  of  God  (SAAS)  say  thereafter,  ‘They  will  give  alms,  and  will  do 
battle  when  they  become  Muslims.’” 
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Ibn  Ishaq  stated,  “When  they  accepted  Islam  and  he  had  written  a  document  for 
them,  he  appointed  TJthman  b.  Abu  ai-cAs  as  their  commander;  he  was  among 
their  youngest.  This  was  because  (Abu  Bakr)  ‘the  trusting’  told  him,  ‘Messenger 
of  God,  I  observe  this  young  man  to  be  the  one  of  them  most  dedicated  to  Islam, 
and  to  learning  the  Qur’an.’” 

Musa  b.  TJqba  related  that  when  their  delegation  came  to  the  Messenger  of 
God  (SAAS),  they  had  left  TJthman  b.  Abu  al-cAs  behind  with  their  camels,  and 
that  when  they  returned  at  midday,  he  went  to  the  Messenger  of  God  (SAAS) 
to  ask  him  for  information  and  about  reciting  the  Qur’an.  Finding  him  to  be 
asleep,  he  then  went  to  Abu  Bakr,  “the  trusting”.  His  training  lasted  until  he 
had  become  expert  in  Islam.  The  Messenger  of  God  (SAAS)  came  to  like  him 
very  much. 

Ibn  Ishaq  stated,  “Sacld  b.  Abu  Hind  related  to  me,  from  Mutarrif  b.  cAbd  Allah 
b.  Shikhkhlr,  from  cUthman  b.  Abu  al-cAs,  who  said,  ‘One  of  the  last  things  the 
Messenger  of  God  (SAAS)  asked  of  me  was  when  he  sent  me  to  Thaqlf.  He  told 
me,  “TJthman,  be  concise  in  the  prayer.  Evaluate  the  people  by  their  weakest 
member,  for  they  will  include  the  old,  the  young,  the  weak  and  those  in  need.”’” 

Imam  Ahmad  stated  that  it  was  related  to  him  by  cAffan,  quoting  Hammad  b. 
Salama,  quoting  Sacld  al-Jarirl,  from  Abu  al-fAla’,  from  Mutarrif,  from  TJthman 
b.  Abu  al-cAs,  who  said,  “I  asked  the  Messenger  of  God  (SAAS),  ‘Appoint 
me  as  my  people’s  Imam.’  He  replied,  ‘You  are  their  Imam.  Be  guided  by  their 
weakest  person.  And  appoint  as  your  mu’azzin ,  “prayer  announcer”,  someone 
who  will  not  accept  payment  for  summoning  to  the  prayer.’” 

Abu  Da’ud  and  al-Tirmidh!  related  this  from  a  hadith  of  Hammad  b.  Salama. 
Ibn  Maja  related  it  from  Abu  Bakr  b.  Abu  Shayba,  from  Ismacll  b.  ‘Aliyya,  from 
Muhammad  b.  Ishaq.  As  is  related  above. 

Ahmad  related  from  <Affan,  from  Wahb  and  from  Mu’awiya  b.  cAmr,  from 
Za’ida,  both  of  these  quoting  cAbd  Allah  b.  TJthman  b.  Khuthaym,  from  Da’ud 
b.  Abu  cAsim,  from  TJthman  b.  Abu  al-cAs,  that  the  last  direction  the  Messenger 
of  God  (SAAS)  gave  to  him  when  he  appointed  TJthman  as  commander  of 
al-Ta’if,  was  to  say,  “When  you  say  the  prayers  with  a  group,  take  it  easy  on 
them.”  He  told  him  further,  “Recite:  ‘In  the  name  of  your  Lord  who  created  . . .’ 
(surat  al-^Alaq;  XCVI,  v.l)  and  similar  passages  from  the  Qur’an.” 

Ahmad  stated  that  Muhammad  b.  Jacfar  related  to  him,  quoting  Shucba,  from 
cAmr  b.  Murra  (who  said),  “I  heard  Sacld  b.  al-Musayyab  say,  ‘cUthman  b.  Abu 
al-^As  spoke  as  follows,  “The  last  instruction  the  Messenger  of  God  (SAAS) 
gave  me  was  to  say,  ‘When  you  act  as  Imam  for  a  group,  make  the  prayer  easy 
for  them.””” 

Muslim  related  this  from  Muhammad  b.  Jacfar,  from  Muhammad  b.  al- 
Muthanna  and  from  Bindar,  both  of  whom  quoted  Muhammad  b.  Jacfar,  from 
Ghundar.  Ahmad  stated  that  Abu  Ahmad  al-Zubayrl  related  to  him,  quoting 
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cAbd  Allah  b.  cAbd  al-Rahman  b.  Ya'la  al-Ta5ifl,  from  cAbd  Allah  b.  al-Hakam 
(who  said)  that  he  heard  'Ll th man  b.  Abu  al-cA  s  say,  “The  Messenger  of  God 
(SAAS)  placed  me  in  command  of  al-Tahf,  and  the  last  instruction  he  gave 
me  was  to  say,  ‘Make  the  prayer  easy  for  the  people.’” 

Muslim  is  alone  in  giving  it  with  this  line  of  transmission. 

Ahmad  stated  that  Yahya  b.  Sacid  related  to  him,  quoting  cAmr  b.  TJthman, 
quoting  Musa  -  he  being  Ibn  Talha  -  to  the  effect  that  TJthman  b.  Abu  al-cAs 
related  to  him  that  the  Messenger  of  God  (SAAS)  appointed  him  Imam  for  his 
people  and  then  said,  “He  who  becomes  an  Imam  for  a  people  should  be  easy  on 
them;  they  include  those  who  are  weak,  elderly  and  in  need.  When  he  prays 
alone,  he  can  pray  however  he  wishes.” 

Muslim  related  this  from  a  hadith  of  cArar  b.  TJthman. 

Ahmad  stated  that  it  was  related  to  him  by  Muhammad  b.  Jacfar,  quoting 
Shuha,  from  al-Nucman  b.  Salim  (who  said),  “I  heard  some  elders  of  Thaqif 
saying,  ‘cUthman  b.  Abu  a!-cAs  told  us,  “The  Messenger  of  God  (SAAS)  said  to 
me,  ‘Be  your  people’s  Imam;  and  if  you  are  a  people’s  Imam  you  should  make 
the  prayer  easy  for  them.  For  among  them  there  will  stand  the  young  and  the 
old,  the  weak  and  the  sick,  and  those  who  are  in  need.””” 

Ahmad  also  stated  that  Ismacll  b.  Ibrahim  related  to  him,  from  al  Jurayrl,  from 
Abu  al-cAla5  b.  al-Shikhlr,  that  Tlthman  said  to  the  Messenger  of  God  (SAAS), 
“Messenger  of  God,  Satan  came  between  me  and  my  prayer  and  my  recitation.” 
He  replied,  “That  satan  is  named  Khanzab;  if  you  sense  him,  then  seek  refuge  in 
God  from  him  and  spit  three  times  on  your  left  hand.”  (TJthman  said,)  “I  did 
this,  and  God  sent  him  away  from  me.” 

Muslim  related  this  from  a  hadith  of  Sacid  al-Jarirl. 

Malik,  Ahmad,  Muslim  and  the  orthodox  scholars  all  related  from  various 
lines  of  transmission,  from  Nafic  b.  Jubayr  b.  Mufim,  from  TJthman  b.  Abu 
al-cAs,  that  the  latter  complained  to  the  Messenger  of  God  (SAAS)  about  a  pain 
he  was  experiencing  in  his  body.  He  told  him,  “Place  your  hand  over  that  part 
of  your  body  that  is  hurting  and  say  three  times,  lBismi  Allahil,  “In  the  name  of 
God!”’  Then  say,  seven  times,  ‘aHidhu  hi  Hzzat  Allahi  wa  qudratihi  min  than  ma 
ajidu  wa  uhadhir\ ,  “I  take  refuge  in  the  power  and  might  of  God  against  what  I 
am  experiencing,  and  I  am  on  my  guard!”’” 

In  some  accounts  there  is  an  addition  in  which  cUthman  goes  on,  “I  did  this 
and  God  cured  what  was  wrong  with  me.  And  I  have  advised  my  own  people 
and  others  about  this.” 

Aba  cAbd  Allah  b.  Maja  stated  that  it  was  related  to  him  by  Muhammad  b. 
Bashshar,  quoting  Muhammad  b.  cAbd  Allah  al-Ansarl,  quoting  TJyayna  b. 
cAbd  al-Rahman  -  he  being  Ibn  Jawshin  -  quoting  his  father,  who  stated  that 
cUthman  b.  Abu  al-cAs  said,  “When  the  Messenger  of  God  (SAAS)  appointed 
me  in  command  of  al-TaHf,  something  was  impeding  my  prayers,  so  that  I  did 
not  know  what  it  was  I  was  praying.  When  I  recognized  this,  I  travelled  to  the 
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Messenger  of  God  (SAAS).  He  asked,  ‘You  are  the  son  of  Abu  alcAs,  aren’t 
you?’  ‘Yes,  Messenger  of  God,’  I  replied.  ‘What  brings  you  then?’  he  asked.  I 
replied,  ‘Messenger  of  God,  something  is  impeding  my  prayer  so  that  I  do  not 
know  what  I  am  praying.’  He  told  me,  ‘That  is  Satan.  Come  close.’  I  went  over 
close  to  him  and  squatted  on  the  soles  of  my  feet.  He  then  slapped  me  on  my 
chest  with  his  hand  and  spat  in  my  mouth,  saying,  ‘Begone,  enemy  of  God!’  He 
did  this  three  times.  Then  he  said,  ‘Get  back  to  your  work.’  And,  by  my  life,  I 
don’t  think  he  ever  interfered  with  me  again.” 

Ibn  Maja  is  alone  in  giving  this. 

Ibn  Ishaq  stated,  “Tsa  b.  cAbd  Allah  related  to  me,  from  cAtiya  b.  Sufyan  b. 
Rabica  al-Thaqafl,  that  one  of  their  delegation  said,  ‘After  we  had  become 
Muslims,  while  engaged  in  fasting  along  with  the  Messenger  of  God  (SAAS) 
for  the  remainder  of  Ramadan,  Bilal  would  come  to  us  with  our  evening  and 
pre-dawn  meals.  When  he  brought  the  pre-dawn  meal,  I  would  tell  him,  “So  we 
see  that  dawn  has  broken?”  He  would  say,  “I  left  the  Messenger  of  God  (SAAS) 
still  eating  his  meal,  for  the  dawn  meal  can  be  eaten  this  late.”  When  he  would 
bring  us  our  evening  meal,  we  would  tell  him,  “But  we  don’t  see  that  the  sun 
has  completely  set  yet.”  He  would  say,  “We  have  only  come  to  you  after  the 
Messenger  of  God  (SAAS)  has  eaten.”  He  would  then  take  his  hand  to  the  dish 
and  eat  from  it.’  ” 

Imam  Ahmad,  Abu  Da’ud,  and  Ibn  Maja  all  related  from  a  hadith  of  cAbd 
Allah  b.  cAbd  al-Rahman  b.  Ya'la  al-  Ta’ifi,  from  TJthman  b.  cAbd  Allah  b.  Aws, 
from  his  grandfather  Aws  b.  Hudhayfa,  who  said,  “We  came  to  the  Messenger  of 
God  (SAAS)  in  the  delegation  of  Thaqlf.  The  ahlaf  were  given  accommodation 
with  al-Mughlra  b.  Shu'ba,  while  the  Messenger  of  God  (SAAS)  put  up  those 
from  Banu  Malik  in  a  tent  of  his.  Every  night  he  would  come  to  us  after  the 
evening  meal  to  talk  with  us,  standing  putting  his  weight  alternately  on  each 
leg  to  rest  them  from  standing  so  long.  Mostly,  he  related  to  us  what  he  had 
suffered  from  Quraysh.  He  would  say,  ‘There  was  no  equivalence.  We  were 
treated  arrogantly  and  demeaned  in  Mecca.  After  we  left  for  Medina,  the  tides 
of  war  sometimes  favoured  us,  sometimes  them.’ 

“One  night,  when  it  was  after  the  time  when  he  usually  came  to  us,  we 
commented,  when  he  arrived,  on  the  fact  that  he  was  late.  He  replied,  ‘It  was  my 
turn  to  read  one-sixtieth  part  of  the  Qur’an,  and  I  hated  to  come  before  I  had 
completed  it.’” 

Aws  went  on,  “I  asked  the  Companions  of  the  Messenger  of  God  (SAAS), 
‘How  is  it  you  divide  up  the  Qur’an  into  parts?’  They  replied,  ‘Into  three,  five, 
seven,  nine,  eleven,  thirteen,  and  hizb  al-mufassaF 4  alone.’  ” 

This  is  the  text  of  Abu  Da’ud. 

14.  This  is  apparently  a  reference  to  the  latter  part  of  the  Qur’an,  which  it  is  recommended 
should  be  recited  in  the  daily  prayers. 
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Ibn  Ishaq  stated,  “When  they  had  concluded  the  matter,  they  returned  to  their 
own  territory.  The  Messenger  of  God  (SAAS)  sent  Abu  Sufyan  b.  Harb  and 
al-Mughlra  b.  Shuha  with  them  to  destroy  the  idol  al-Lat. 

“The  two  men  continued  on  with  the  others  until  they  arrived  near  al-Ta’if. 
There  al-Mughlra  wished  to  send  Abu  Sufyan  on  ahead,  but  Abu  Sufyan  refused 
this.  He  responded,  ‘You  go  on  in  to  your  people.’  And  Abu  Sufyan  remained 
on  a  property  he  owned  at  Dhu  al-Hadm.ls 

“When  al-Mughlra  entered  the  town,  he  went  up  to  the  idol  and  struck  it  with 
a  pickaxe.  His  people,  Banu  Mucattib,  stood  in  front  of  him  fearing  that  arrows 
would  be  fired  at  him,  or  that  he  would  be  struck  down,  as  happened  to  cUrwa 
b.  MascOd. 

“The  Thaqlf  women  came  out  with  their  heads  bare,  weeping  for  the  idol 
and  chanting, 

‘We  weep  for  a  protector  betrayed  by  those  accursed 

They  have  not  done  well  in  striking  her.’ 

“While  al-Mughlra  struck  her  with  the  pickaxe,  Abu  Sufyan  was  saying,  ‘Alas! 
Alas  for  you!’  When  al-Mughlra  had  finished  destroying  her,  he  took  all  she  had, 
including  her  jewels,  and  sent  a  message  to  Abu  Sufyan.  He  also  told  him,  ‘The 
Messenger  of  God  (SAAS)  ordered  us  to  settle  with  cUrwa  b.  Mascud  and  his 
brother  al-Aswad  b.  Mascud,  father  of  Qarib  b.  al-Aswad,  for  the  debts  owed 
them,  using  the  money  from  the  idol.’  And  this  they  did.” 

I  note  that  al-Aswad  had  died  a  polytheist.  However,  the  Messenger  of  God 
(SAAS)  gave  the  command  for  this  in  order  to  establish  goodwill  and  to  honour 
his  son,  Qarib  b.  al-Aswad,  may  God  be  pleased  with  him. 

Musa  b.  TJqba  related  that  the  Thaqlf  delegation  consisted  of  some  ten  men,  and 
that  when  they  arrived,  the  Messenger  of  God  (SAAS)  gave  them  accommodation 
in  the  mosque  so  that  they  would  hear  the  Qur’an.  They  questioned  him  about 
the  taking  of  interest,  fornication  and  wine,  and  he  forbad  them  all  of  these. 

They  asked  him  about  the  goddess  and  what  he  would  do  with  her.  He 
replied,  “Destroy  her!” 

They  responded,  “How  terrible!  If  the  goddess  knew  that  you  intend  to 
destroy  her,  she  would  execute  her  people!” 

cUmar  b.  al-Khattab  commented,  “Really!  Ibn  <Abd  Yalll,  how  ignorant  you 
are!  The  goddess  is  nothing  but  stone.”  They  replied,  “We  did  not  come  here 
to  see  you,  Ibn  al-Khattab!” 

They  then  said,  “Messenger  of  God,  you  undertake  destoying  her.  We’ll  never 
do  it.”  He  replied,  “I’ll  send  someone  to  take  care  of  her  destruction  for  you.” 

They  gave  him  a  document  specifying  this  and  asked  him  to  permit  them  to 
arrive  back  home  before  his  messengers  arrived.  When  they  reached  their  own 
people,  they  met  with  them  and  were  asked  what  had  happened. 

15.  A  spring  beyond  Wadi  al-Qura. 
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They  expressed  sadness,  saying  that  they  had  just  come  from  an  uncouth  and 
peculiar  man  who  had  appeared  bearing  a  sword,  and  made  whatever  judgements 
he  wished.  Having  dominated  the  Arabs,  he  had  forbidden  usury,  fornication 
and  wine.  He  had  ordered  the  destruction  of  the  goddess.  Thaqif  expressed  their 
aversion,  saying,  “We’ll  never  obey  this!” 

He  then  told  them,  “Then  prepare  for  battle;  prepare  your  weapons.”  They 
did  this  for  two  or  three  days,  and  then  God  cast  terror  into  their  hearts.  Once 
more  they  sent  representatives,  instructing  them,  “Go  back  to  him  and  agree  to 
his  conditions;  make  peace  with  him.”  The  delegation  members  replied,  “We 
have  already  done  this!  We  find  him  to  be  the  most  God-fearing  of  men,  very 
trustworthy,  merciful  and  truthful.  We  were  blessed  in  having  gone  to  him  and 
in  having  reached  a  settlement  with  him!”  They  then  informed  them  of  what  had 
been  agreed,  and  they  accepted  what  God  had  favoured  them  with.  They  asked, 
“Why  did  you  conceal  this  from  us  at  first?”  The  delegation  responded,  “We 
wanted  for  God  to  remove  Satan’s  arrogance  from  your  hearts!”  They  accepted 
Islam  right  then  and  there. 

They  remained  thus  for  several  days,  and  then  the  messengers  of  the 
Messenger  of  God  (SAAS)  arrived.  He  had  placed  them  under  the  command 
of  Khalid  b.  al-Walld.  Al-Mughlra  b.  Shu'ba  was  among  them.  They  went  to 
al-Lat;  all  Thaqif,  their  men,  women  and  children,  stood  there  watching,  even 
the  old  men  having  emerged  from  their  pavilions.  Most  of  Thaqif  did  not  believe 
that  she  was  to  be  destroyed,  thinking  her  invincible. 

Al-Mughlra  b.  Shu'ba  took  up  the  al-karzin  -  meaning  the  micwal,  “the 
pickaxe”,  and  said  to  his  companions,  “I’m  really  going  to  make  you  laugh  at 
al-Thaqlf!”  So  he  struck  out  with  the  pickaxe,  then  fell,  his  legs  giving  way.  The 
people  of  al-Ta}if  were  shaken  by  this,  all  crying  out  in  one  voice.  They  were 
delighted  and  said,  “May  God  remove  al-Mughlra!  The  goddess  has  killed  him! 
They  then  told  the  others,  “Those  of  you  who  wish  may  go  close  up.” 

Al-Mughlra  then  arose,  saying,  “It’s  nothing  but  a  pile  of  stone  and  clay! 
Accept  God’s  munificence  and  worship  Him!”  He  struck  the  door  and  broke  it, 
then  scaled  its  walls,  as  did  other  men  with  him,  and  they  kept  on  destroying  it 
stone  by  stone  until  they  had  levelled  it  to  the  ground. 

Its  guardian  then  began  shouting,  “Its  foundations  will  still  be  angry!  They 
will  swallow  them  up!”  When  al-Mughlra  heard  this,  he  said  to  Khalid,  “Let  me 
dig  up  its  foundation!”  So  they  dug  it  all  up,  collecting  all  its  water  and  structures. 

At  this  Thaqif  were  truly  amazed. 

Then  they  all  returned  to  the  Messenger  of  God  (SAAS),  and  he  divided 
up  the  wealth  from  it,  that  very  day.  They  gave  praise  to  God  Almighty  for 
inspiring  pride  in  His  religion  and  for  aid  given  to  His  Messenger. 


Ibn  Ishaq  stated,  “The  document  written  for  Thaqif  by  the  Messenger  of  God 
(SAAS)  stated,  ‘In  the  name  of  God  the  most  Compassionate,  the  most  Merciful, 
from  Muhammad,  the  Prophet,  the  Messenger  of  God,  to  the  believers.  The 
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acacia  trees  of  Wajj16  and  the  game  there  are  not  to  be  harmed.  Whoever  is  found 
doing  this  shall  be  whipped  and  his  clothing  shall  be  stripped  from  him.  If  he 
should  do  this  a  second  time,  he  will  be  taken  to  the  Prophet  Muhammad.  This 
is  the  command  of  the  Prophet,  Muhammad.  Khalil  b.  Said  has  written  (this) 
by  order  of  the  Messenger,  Muhammad  b.  cAbd  Allah.  Let  no  one  transgress 
this;  by  so  doing,  he  will  harm  himself  in  such  as  Muhammad,  the  Messenger  of 
God,  has  ordered.’” 

Imam  Ahmad  stated,  “cAbd  Allah  b.  al-Harith  al-Makhzumi,  of  Mecca,  related 
to  me,  quoting  Muhammad  b.  cAbd  Allah  b.  Insan  -  whom  he  praised  highly 
from  his  father,  from  cUrwa  b.  al-Zubayr,  who  said,  ‘We  advanced  with  the 
Messenger  of  God  (SAAS),  from  Mt.  Liyya  until  we  reached  Mt.  al-Sidra. 
There  he  made  a  halt  by  the  side  of  the  peak,  facing  towards  it.  He  directed  his 
gaze  towards  a  mahbas  -  a  valley,  that  is.  He  stayed  there  until  everyone  arrived 
and  then  he  said,  “Hunting  in  Wajj  or  (cutting  down)  its  trees  is  forbidden,  made 
so  by  God.”  This  was  prior  to  his  arrival  at  al-Ta5if  and  his  siege  of  Thaqif.”’ 

Abu  Da’ad  related  this  from  a  hadith  of  Muhammad  b.  cAbd  Allah  b.  Insan 
al-Ta’ifl.  Ibn  Hibban  includes  him  among  the  reliable  sources  to  whom  he 
refers.  Ibn  Macln  stated  that  there  was  nothing  wrong  with  him  (as  a  source). 
Some  authorities,  however,  express  their  doubts  about  him. 

Ahmad,  al-Bukharl  and  other  scholars  classify  this  hadith  as  daHf  “weak”. 
Al-ShaficI  categorized  it  as  sahih,  “authentic”,  and  stated  that  it  was  necessary  to 
comply  with  it.  But  God  knows  best. 


An  Account  of  the  death  ofcAbd  Allah  b.  Ubayy, 
may  God  find  him  repulsive! 

Ibn  Ishaq  stated,  “Al-Zuhrl  related  to  me,  from  TJrwa,  from  Usama  b.  Zayd, 
who  said,  ‘The  Messenger  of  God  (SAAS)  went  in  to  visit  cAbd  Allah  b.  Ubayy 
as  he  lay  sick  during  the  illness  from  which  he  died.  When  he  saw  him  to  be  close 
to  death,  the  Messenger  of  God  (SAAS)  said  to  him,  “Well,  by  God,  I  used 
to  warn  you  against  loving  the  Jews!”  cAbd  Allah  replied,  “And  yet  did  As'ad 
b.  Zurara17  not  express  his  hatred  of  them?””’ 

Al-Waqidl  stated,  “cAbd  Allah  b.  Ubayy  fell  ill  some  days  before  the  end 
of  Shawwal.  He  died  in  Dhu  al-Qacda.  His  illness  lasted  for  20  days.  The 
Messenger  of  God  (SAAS)  would  constantly  visit  him  during  it. 

“The  day  of  his  death,  the  Messenger  of  God  (SAAS),  who  was  being 
very  generous  to  him  with  his  time,  came  in  to  see  cAbd  Allah  b.  Ubayy  and 

16.  A  valley  near  al-Ta’if. 

17.  See  the  references  above,  for  discussion  of  fAbd  Allah  b.  Ubayy’s  maintenance  of  his 
pact  with  the  Jews  of  Banu  Qaynuqac  contrary  to  the  wishes  of  the  Prophet  (SAAS).  Also 
see  earlier  for  reference  to  the  death  of  As%d  b.  Zurara  who  had  broken  with  the  Jews,  but  died 
earlier. 
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commented,  ‘I  advised  you  against  loving  the  Jews.’  He  replied,  ‘As'ad  b.  Zurara 
treated  them  as  enemies;  what  good  did  it  do  him?’ 

“He  then  went  on,  ‘Messenger  of  God,  this  is  no  time  for  complaint;  this  is 
my  death.  Be  present  when  my  body  is  washed  and  give  me  your  shirt  damp 
from  your  own  skin  to  wrap  me  in.  And  pray  and  seek  forgiveness  for  me.’  The 
Messenger  of  God  (SAAS)  did  all  this  for  him.” 

Al-BayhaqI  related,  from  a  hadith  of  Salim  b.  'Ajlan,  from  Sa'id  b.  Jubayr, 
from  Ibn  'Abbas,  an  account  approximately  the  same  as  that  of  al-Waqidl.  But 
God  knows  best. 

Ishaq  b.  Rahawayh  stated,  “I  asked  Abu  Usama,  ‘What  was  it  that  TJbayd 
Allah  related  to  you  from  Nafi',  from  Ibn  “Umar?’  He  replied,  ‘When  cAbd  Allah 
b.  Ubayy  b.  Salul  died,  his  son  cAbd  Allah  came  to  the  Messenger  of  God 
(SAAS),  and  asked  him  to  give  him  his  shirt  to  wrap  his  body  in.  He  gave  it  to 
him.  He  then  asked  him  to  pray  for  him.’ 

“The  Messenger  of  God  (SAAS)  arose  to  pray  over  him,  but  “Umar  b. 
al-Khattab  took  hold  of  his  gown,  saying,  ‘Messenger  of  God,  are  you  going  to 
pray  for  him  even  though  God  prohibited  you  from  keeping  company  with 
him?’  The  Messenger  of  God  (SAAS)  replied,  ‘My  Lord  gave  me  a  choice: 
“Seek  forgiveness  for  them  or  do  not  seek  forgiveness  for  them.  Even  if  you  do 
seek  forgiveness  for  them  70  times,  God  will  still  not  forgive  them.”  I  will  do  so 
more  than  70  times.’ 

“He  ('Umar)  objected,  ‘But  he  was  a  hypocrite!  Will  you  really  pray  for  him?’ 
Then  God,  Almighty  and  Glorious  is  He,  revealed,  ‘And  never  offer  prayer 
for  any  one  of  them  who  dies,  and  do  not  stand  by  their  graves.  They  disbelieved 
in  God  and  His  Messenger’  (surat  al~Tawba;  IX,  v.84).  Abu  Usama  confirmed 
this,  saying,  ‘Yes.’” 

They  included  this  in  both  sakih  collections,  from  a  hadith  of  Abu  Usama. 

In  one  account,  given  by  al-Bukharl  and  others,  'Umar  said,  “So  I  asked, 
‘Messenger  of  God,  would  you  pray  for  him,  though  once  he  said  this-and-that? 
And  then  on  another  occasion  he  said  so-on-and-so-forth?’ 

“The  Messenger  of  God  (SAAS)  replied,  ‘Leave  me  alone,  'Umar.  I  have  two 
choices.  If  I  knew  that  forgiveness  would  be  granted  for  him  if  I  spoke  more  than 
70  prayers,  I  would  do  so.’  He  then  did  pray  for  him.  And  so  God  the  Almighty 
and  Glorious  revealed,  ‘And  never  offer  prayer  .  .  .’” 

'Umar  went  on,  “I  was  myself  surprised  at  my  courage  with  the  Messenger  of 
God  (SAAS);  God  and  His  Messenger  know  best!” 

Sufyan  b.  'Uyayna  stated,  from  'Amr  b.  Dinar,  who  heard  Jabir  b.  'Abd  Allah 
say,  “The  Messenger  of  God  (SAAS)  came  to  the  grave  of 'Abd  Allah  b.  Ubayy 
after  he  had  been  placed  in  it.  He  ordered  that  he  be  brought  out  and  placed 
upon  his  knees  -  or  his  thighs  -  and  he  then  discharged  some  of  his  spitde  upon 
him  and  dressed  him  in  his  own  shirt.  But  God  knows  best.” 

In  the  sakih  collection  of  al-Bukhari,  this  is  given  with  the  same  chain  of 
authorities.  According  to  him,  he  only  dressed  him  in  his  shirt  in  exchange  for 
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cAbd  Allah  b.  Ubayy  having  given  al-cAbbas  his  shirt  when  he  had  come  to 
Medina;  the  only  shirt  appropriate  for  him  they  could  find  was  that  of  “Abd 
Allah  b.  Ubayy. 

Al-Bayhaql  related  at  this  point  the  story  of  Tha<laba  b.  Hatib,  and  how  he 
had  been  led  into  temptation  by  the  excess  of  his  wealth,  and  how  he  had 
refrained  from  giving  alms.  We  have  dealt  with  that  in  our  Exegesis  with  regard 
to  the  words  of  the  Almighty,  “And  there  are  those  of  them  who  made  a  pledge 
to  God;  ‘If  he  gives  us  of  His  favour  .  .  {sural  al-Tamba;  IX,  v.75). 

Division 

Ibn  Ishaq  stated,  “The  expedition  to  Tabuk  was  the  last  on  which  the  Messenger 
of  God  (SAAS)  went  out.” 

“Hassan  b.  Thabit,  may  God  be  pleased  with  him,  spoke  the  following  verses 
enumerating  the  battles  and  expeditions  in  which  the  ansar  participated  with  the 
Messenger  of  God  (SAAS).” 

Ibn  Hisham  attributed  these  verses  to  Hassan’s  son  cAbd  al  Rahman: 

“Am  I  not  the  best  of  Ma°ad  in  family  and  clan,  if 
all  were  collected  and  brought  together? 

These  are  men  who  all  fought  at  Badr  along  with  the 
Messenger  and  they  did  not  disappoint  or  desert. 

They  pledged  allegiance  to  him  and  none  of  them 
reneged,  and  there  was  no  falseness  in  their  faith. 

That  morning  at  the  defile  at  Uhud  hard  blows  fell  on 
them  like  the  burning  heat  of  a  fire. 

And  that  day  at  Dhu  Qarad,  when  fighting  arose  while  on 
their  mounts,  and  they  did  not  betray  or  abstain. 

And  at  Dhu  al-Ushayra  they  charged  ahead  on  their 
horses  with  the  Messenger,  armed  with  swords  and  lances. 

And  at  Waddan  they  drove  its  people  out,  their  horses 
charging  ahead  until  rugged  ground  and  mountain  intervened. 

And  there  was  that  night  when  they  pursued  their  enemy 
for  God;  and  God  will  reward  them  for  their  action! 

And  that  night  at  Hunayn  they  fought  hard  with  him; 
that  night  he  gave  them  new  energy  for  fighting  when  they 
became  tired. 

And  the  attack  to  Najd,  where,  with  the  Messenger,  they 
gained  booty  and  spoils. 

And  at  the  expedition  to  al-Qac  we  scattered  the  enemy 
like  camel  herds  to  a  water-hole. 

And  that  day  when  allegiance  was  pledged,  it  was  they 
who  agreed  to  go  to  war;  they  aided  him,  and  did  not 
retreat. 

And  there  was  the  Conquest  wherein  they  were  enrolled  in 
his  personal  guard,  and  they  were  not  reckless  or  hasty. 


48 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


And  at  Khaybar  they  were  in  his  squadron,  all  marching 
ahead,  death-defying  heroes. 

Their  bare  swords  brandished  in  their  right  hands, 
brought  down  to  strike,  then  raised  again. 

And  that  day  the  Messenger  of  God  went  forth  to  Tabuk, 
willing  to  suffer  for  reward,  they  were  his  prime  standard-bearers. 

And  leaders  into  battle  when  warfare  faced  them,  either 
advancing  or  withdrawing,  as  they  thought  best. 

Those  are  they  -  the  Prophet’s  ansar ;  these  are  my 
people,  those  to  whom  I  refer  in  tracing  my  descent. 

They  die  with  nobility,  and  do  not  break  their  oaths; 
if  they  are  killed,  it  is  in  God’s  cause.” 


THE  DISPATCH  B  Y  THE  MESSENGER  OF  GOD  (SAAS)  OF  ABO  BAKR, 
‘THE  TRUSTING’,  IN  COMMAND  OF  THE  PILGRIMAGE  IN  THE  YEAR 
9  AH  AND  THE  REVELATION  OF  SO  RAT  BARA' A  (I.E.  AL-TAWBA;  IX). 

Following  his  account  of  the  arrival  of  the  delegation  from  al-Tadf  in  Ramadan, 
as  detailed  above,  Ibn  Ishaq  proceeded  to  state  that  the  Messenger  of  God  (SAAS) 
remained  there  for  the  remainder  of  Ramadan,  Shawwal  and  Dhu  al-Qa'da.  He 
then  dispatched  Abu  Bakr  in  command  of  the  pilgrimage  the  Muslims  could 
undertake  that  year,  9  AH,  while  the  polytheists  were  at  the  stations  for  their  own 
pilgrimage.  The  Muslims  were  no  longer  to  be  prevented  access  to  the  kalba; 
some  of  them  (the  Arab  tribes)  had  agreements  with  him  (the  Prophet  (SAAS)), 
for  specific  and  temporary  periods  of  time. 

When  Abu  Bakr,  may  God  be  pleased  with  him,  and  the  Muslims  with  him 
departed,  and  he  departed  from  home,  God,  the  Almighty  and  Glorious,  revealed 
the  following  verses  at  the  beginning  of  sural  al-Tawba  (IX):  “(This  is  a  declaration) 
of  immunity  by  God  and  His  Messenger  to  those  polytheists  with  whom  you 
made  an  agreement:  move  out  into  the  countryside  for  four  months  .  .  .”  to  the 
words  “.  .  .  and  a  declaration  from  God  and  His  Messenger  to  the  people  at 
the  time  of  the  Greater  Pilgrimage,  that  God  and  His  Messenger  are  free  of 
obligation  to  the  polytheists”  (surat  al-Tawba;  IX,  v.1-3). 

Ibn  Ishaq  went  on  to  discuss  these  verses.  We  have  expounded  upon  them  at 
length  in  our  Exegesis ;  and  to  God  belong  all  praise  and  credit. 

What  is  referred  to  here  is  the  dispatch  of  cAli  following  that  of  Abu  Bakr 
so  that  the  former  could  himself  make  this  declaration  of  immunity  to  the 
polytheists  on  behalf  of  the  Messenger  of  God  (SAAS);  he  did  this  in  his  capacity 
as  his  cousin  and  relative  on  his  father’s  side. 

Ibn  Ishaq  went  on,  “Hakim  b.  Hakim  b.  ‘Abbad  b.  Hunayf  related  to  me,  from 
Abu  Jacfar  Muhammad  b.  ‘All,  who  said,  ‘When  the  sural  al-BariPa  {al-Tawba; 
IX)  was  revealed  to  the  Messenger  of  God  (SAAS),  after  he  had  dispatched  Abu 
Bakr  to  oversee  the  pilgrimage  of  the  Muslims,  he  was  asked,  “Should  you  not 
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send  news  of  the  (revelation)  to  Abu  Bakr?”  He  replied,  “Only  a  man  from  my 
own  family  could  transmit  this  for  me.” 

“‘He  then  summoned  ‘■All  b.  Abu  Talib  and  told  him,  “Take  this  part  from 
the  beginning  of  surat  alBara’a,  and  announce  it  to  the  people  when  they  gather 
on  the  day  at  Mina  to  make  sacrifice  there.  Tell  them  (also)  that  no  unbeliever 
will  enter  paradise,  and  that  after  this  year  no  polytheist  shall  make  the  pilgrimage. 
Nor  shall  anyone  circumambulate  the  kacba  naked.  Those  with  agreements  made 
(individually)  with  the  Messenger  of  God,  can  consider  them  valid  until  their 
term  expires.” 

“  l<All  b.  Abu  Talib  therefore  left  on  al  -cAdba3,  the  camel  of  the  Messenger  of 
God  (SAAS),  and  travelled  to  Abu  Bakr,  “the  trusting”.  When  Abu  Bakr  saw 
him,  he  asked,  “(Do  you  come)  as  a  commander,  or  as  one  to  be  commanded?” 
cAli  replied,  “The  latter”. 

“‘They  proceeded  on  together  and  Abu  Bakr  maintained  charge  of  the 
pilgrimage.  That  year  the  Arabs  were  keeping  to  their  stations  for  the  pilgrimage 
as  they  had  previously  done  before  the  coming  of  Islam. 

“‘When  it  was  the  day  to  make  the  sacrifices,  cAll  b.  Abu  Talib  arose  and  made 
the  proclamation  as  ordered  by  the  Messenger  of  God  (SAAS).  He  gave  them  a 
period  of  four  months  from  the  day  of  that  declaration  for  them  all  to  return  to 
some  place  of  safety,  or  to  their  own  lands.  Thereafter  there  was  to  be  no  pact  or 
protection  for  any  polytheists,  except  for  any  individual  who  had  a  personal 
agreement  with  the  Messenger  of  God  (SAAS);  that  would  remain  in  force  until 
its  expiration. 

“‘After  that  year,  no  polytheist  made  the  pilgrimage  and  no  one  circum¬ 
ambulated  the  ka'ba  naked.  Thereafter  the  two  men  returned  to  the  Messenger 
of  God  (SAAS).’” 

This  account  is  mursal ,  with  the  line  of  authorities  as  given. 

Al-Bukhari  stated  as  follows  in  his  section  entitled:  Chapter  on  the  pilgrimage  made 
by  Abu  Bakr,  may  God  be  pleased  with  him,  with  the  men  in  the  year  9  AH:  “Sulayman 
b.  Da’ud  Abu  al-Rabi'  related  to  me,  quoting  Fulayh,  from  al-Zuhrl,  from 
Humayd  b.  cAbd  al-Rahman,  from  Abu  Hurayra,  who  said,  ‘Abu  Bakr,  “the 
trusting”,  was  sent  out  by  the  Messenger  of  God  (SAAS),  in  command  of  the 
pilgrimage  that  preceded  the  hijjat  al-wada, “the  farewell  pilgrimage”.  With  him 
went  a  group  who  were  to  announce  to  everyone,  “No  polytheist  shall  make  the 
pilgrimage  after  this  year.  And  no  one  shall  circumambulate  the  ka'ba  naked.”’” 

In  another  section,  al-Bukharl  stated  that  it  was  related  to  him  by  cAbd  Allah 
b.  Yusuf,  quoting  al-Layth,  quoting  cAqlI,  from  Ibn  Shihab,  who  said,  “Humayd 
b.  cAbd  al-Rahman  informed  me  that  Abu  Hurayra  stated,  ‘On  that  pilgrimage, 
Abu  Bakr,  “the  trusting”,  sent  me  out  along  with  those  criers  he  dispatched 
on  the  day  of  the  making  of  the  sacrifice,  to  announce  at  Mina,  “After  this  year 
no  polytheist  shall  make  the  pilgrimage.  And  no  one  shall  circumambulate  the 
ka'-ba  naked.’” 
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“Humayd  stated,  ‘The  Messenger  of  God  (SAAS)  then  sent  cAll  forth  to 
make  the  declaration  concerning  the  al-barcPa, ,  “the  immunity”.’ 

“Abu  Hurayra  stated,  ‘He  sent  out  cAli  along  with  us  to  make  the  announcement 
to  those  at  Mina  on  the  day  of  the  sacrifice,  concerning  the  declaration  about  the 
immunity,  (and)  that,  “After  this  year  no  polytheists  shall  make  the  pilgrimage”, 
and  “no  person  shall  circumambulate  the  kacba  naked”.’” 

In  his  Kitab  al-Jihad  ( Book  of  fighting  in  God’s  Cause)  he  stated  that  Abu 
al-Yaman  related  to  him,  quoting  Shu'ayb,  from  al-Zuhrt,  who  said  that  he  was 
told  by  Humayd  b.  cAbd  al-Rahman  that  Abu  Hurayra  said,  “Abu  Bakr,  ‘the 
trusting’,  sent  me  out  among  those  to  make  an  announcement  on  the  day  of  the 
sacrifice  at  Mina,  that  after  that  year  no  polytheist  would  make  the  pilgrimage, 
and  that  no  one  should  circumambulate  the  kcdba  naked.” 

“The  term  yawm  al-hafi  al-akbar, ,  ‘day  of  the  greater  pilgrimage’,  refers  to 
the  day  when  sacrifice  is  made.  It  is  called  the  al-akbar ,  ‘the  greater’,  because  of 
people  referring  to  the  himra  as  the  al-hajj  al-asghar ,  ‘the  lesser  pilgrimage’. 

“Abu  Bakr  thus  gave  warning  to  everyone  that  year;  in  the  (following)  year 
of  the  hijjat  al-mada\  ‘the  farewell  pilgrimage’,  performed  by  the  Messenger  of 
God  (SAAS),  no  polytheist  took  part.” 

Muslim  related  this  in  similar  form  through  al-Zuhrl. 

Imam  Ahmad  stated  that  Muhammad  b.  Jacfar  related  to  him,  quoting  Shu'ba, 
from  Mughlra,  from  al-8hacbi,  from  Muhriz  b.  Abu  Hurayra,  who  quoted  his 
father  as  saying,  “I  was  with  cAll  b.  Abu  Talib  when  the  Messenger  of  God 
(SAAS)  had  dispatched  him.  cAll  asked,  ‘What  was  the  announcement  you  were 
making?’ 

“He  replied,  ‘We  would  announce  that  no  one  but  a  believer  would  enter 
paradise,  that  no  one  naked  should  circumambulate  the  ka'-ba,  and  that  those 
having  an  agreement  with  the  Messenger  of  God  (SAAS)  would  have  their  pact 
valid  for  a  term  -  or  a  period  -  of  four  months.  After  those  four  months  were 
over,  then  God  and  His  Messenger  would  have  immunity  from  it.  Also,  that  no 
polytheist  would  make  the  pilgrimage  after  this  year.’  He  added,  ‘I  kept  making 
this  announcement  until  my  voice  became  hoarse.’” 

This  chain  of  transmission  is  excellent.  However,  there  is  some  objection 
with  regard  to  the  narrator’s  statement  “.  .  .  those  having  an  agreement  with 
the  Messenger  of  God  (SAAS)  would  have  their  pact  valid  for  a  term  of  four 
months”. 

There  are  those  who  do  not  maintain  this.  However,  what  is  correct  is  that 
those  with  a  pact  would  have  it  last  for  its  specified  duration,  even  if  for  more 
than  four  months.  Those  with  pacts  devoid  of  a  specified  duration  would  have 
their  pacts  expire  after  four  months. 

There  remains  a  third  category  -  those  with  pacts  terminating  in  less  than  four 
months,  before  the  date  being  specified.  Presumably  these  would  be  included 


IMAM  ABO  AL-FIDA’  ISMA'IL  IBN  KATHIR 


51 


with  the  first  category  that  their  duration  would  be  for  the  term  (originally) 
specified,  even  if  less  than  four  months.  It  could  also  be  maintained  that  these 
should  be  extended  to  the  four  months,  that  being  more  appropriate  than  for 
those  whose  initial  pacts  had  no  specific  terms.  But  God  Almighty  knows  best. 

Imam  Ahmad  stated  that  fAffan  related  to  him,  quoting  Hammad,  from  Simak, 
from  Anas  b.  Malik,  who  said  that  the  Messenger  of  God  (SAAS)  dispatched  his 
declaration  of  immunity  with  Abu  Bakr,  but  that  when  the  latter  reached  Dhu 
al-Hulayfa,  the  Messenger  of  God  (SAAS)  said,  “Only  a  man  from  my  immediate 
family  household  should  announce  this.” 

And  so  he  dispatched  cAll  b.  Abu  Talib  to  make  it. 

Al-Tirmidhl  related  this  from  a  hadith  of  Hammad  b.  Salama  and  categorized 
it  as  hasan ,  “good”;  and  gharib,  “unique”,  from  the  hadith  of  Anas. 

cAbd  Allah  b.  Ahmad  related,  from  Luwayn,  from  Muhammad  b.  Jabir,  from 
Simak,  from  Hanash,  from  cAll,  to  the  effect  that  when  the  Messenger  of  God 
(SAAS)  asked  cAll  to  follow  after  Abo  Bakr,  the  latter  received  the  letter  from 
him  at  al-Juhfa.  Abu  Bakr  then  went  back  and  asked,  “Messenger  of  God,  was 
anything  revealed  concerning  myself?”  He  replied,  “No;  but  Gabriel  did  come 
to  me  and  told  me,  ‘No  man  but  you  yourself  or  one  from  your  family  should 
make  this  declaration.’” 

This  hadith  has  a  weak  line  of  transmission  and  its  content  is  somewhat 
objectionable.  But  God  knows  best. 

Imam  Ahmad  stated  that  Sufyan  related  to  him,  from  Abu  Ishaq,  from  Zayd 
b.  Athic  -  a  man  of  Hamdan  -  who  said,  “We  asked  cAIl  what  his  mission  had 
been  when  he  was  dispatched  with  Abu  Bakr  on  the  pilgrimage.  He  replied,  ‘With 
four  messages:  that  only  a  believing  soul  could  enter  paradise;  that  no  one  should 
circumambulate  the  kacba  naked;  that  any  pact  a  person  had  with  the  Messenger 
of  God  (SAAS)  would  remain  valid  until  its  term;  and  that  polytheists  would 
not  be  able  to  participate  with  Muslims  in  the  pilgrimage  after  that  year.’” 

Al-Tirmidhl  related  it  thus  from  a  hadith  of  Sufyan  he  being  Ibn  TJyayna  - 
from  Abu  Ishaq  al-Sablcl,  from  Zayd  b.  Athlc,  from  cAll.  Al-Tirmidhl  classified 
it  as  hasan  sahih,  “good  and  authentic”. 

He  went  on  to  state  that  Shucba  related  it  from  Abu  Ishaq,  who  quoted  it  from 
Zayd  b.  Athll.  Al-Thawri  related  it  from  Abu  Ishaq,  one  of  his  companions, 
from  ‘All. 

I  note  that  Ibn  Jarir  related  it  from  a  hadith  of  Ma'mar,  from  Abu  Ishaq,  from 
al-Harith,  from  cAll. 

Ibn  Jarir  stated  that  Muhammad  b.  cAbd  Allah  b.  cAbd  al-Hakam  related 
to  him,  quoting  Abu  Zurca  Wahb  Allah  b.  Rashid,  quoting  Haywa  b.  Shurayh, 
quoting  Ibn  Sakhr  (who  said)  that  he  heard  Abu  Mu’awiya  al-Bajali,  from  Kufa, 
say,  “I  heard  Abu  al-Sahba3  al-Bakr!  say,  ‘I  asked  ‘All  b.  Abu  Talib  about  the 
day  of  the  “greater  pilgrimage”.  He  replied,  “The  Messenger  of  God  (SAAS) 
dispatched  Abu  Bakr  b.  Abu  Quhafa  to  conduct  the  people  on  pilgrimage,  and 
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then  sent  me  as  well  bearing  40  verses  of  surat  al-BariPa.  When  he  was  at  Mt. 
‘Arafat,  he  made  a  public  address  on  the  day  of  the  assembly  there.  When  he  had 
completed  his  address,  he  turned  to  me  and  said,  ‘Now  you  rise,  'All,  and  deliver 
the  message  of  the  Messenger  of  God  (SAAS).’ 

“  ‘  “I  got  up  and  recited  to  them  the  4  verses  from  surat  al-BariPa.  We  then 
proceeded  on  up  to  Mina,  where  I  cast  stones  and  slaughtered  a  sacrificial  camel. 
I  then  shaved  my  head.  Having  learned  that  not  all  those  present  had  attended 
the  address  given  on  Mt.  ‘Arafat  by  Abu  Bakr,  may  God  be  pleased  with  him,  I 
went  all  around  to  the  camps  reciting  the  verses  to  them.” 

“‘‘All  went  on,  “From  that,  I  believe  you  imagined  it  to  have  been  the  day 
when  sacrifice  is  made,  when  in  fact  it  was  the  day  of  Mt.  ‘Arafat.’”” 

We  have  discussed  this  in  detail  in  the  Tafsir  (Exegesis),  reporting  the  lines  of 
authority  for  the  ahadith  and  the  various  evidences  relating  to  this  at  sufficient 
length.  And  to  God  be  all  praise  and  credit. 

Al-Waqidl  stated,  “Three  hundred  of  the  men  departed  with  Abu  Bakr  on 
this  pilgrimage,  including  ‘Abd  al-Rahman  b.  ‘Awf.  Abu  Bakr  took  with  him 
five  camels  for  sacrifice.  Along  with  him  the  Messenger  of  God  (SAAS)  sent 
twenty  animals  for  sacrifice,  then  sent  ‘All  out  to  follow  him;  he  caught  him 
up  at  al-‘Arj.  He  made  the  announcement  concerning  bard? a,  ‘immunity’,  in  the 
presence  of  those  on  the  pilgrimage.” 


EVENTS  THAT  OCCURRED  IN  THAT  YEAR,  9  ah  DURING  RAJAB 
OF  WHICH  THE  EXPEDITION  TO  TABUK  TOOK  PLACE. 

Al-Waqidi  stated  that  in  Rajab  of  that  year  the  Negus,  the  leader  of  Abyssinia, 
died  and  the  Messenger  of  God  (SAAS)  made  a  public  address  in  remembrance 
of  him. 

In  Shaman  that  year  Umm  Kulthum,  the  daughter  of  the  Messenger  of  God 
(SAAS)  died.  Her  body  was  washed  by  Asma5,  daughter  of  ‘Umays  and  by 
Safiyya,  daughter  of  ‘Abd  al-Muttalib.  It  is  also  said  that  she  was  washed  by 
ansdr  wives,  including  Umm  ‘Atiyya. 

I  note  that  this  is  established  in  both  sakih  collections  as  well  as  in  other 
hadith  accounts,  that  when  the  Messenger  of  God  (SAAS)  prayed  over  her  and 
was  about  to  bury  her,  he  said,  “Let  no  one  enter  her  grave  who  has  tonight 
experienced  desire  for  his  family.”  Her  husband,  ‘Uthman,  therefore  abstained 
(from  entering  the  grave)  and  she  was  buried  by  Abu  Talha  al-Ansarl.  May  God 
be  pleased  with  her. 

It  is  likely  that  by  making  that  comment  he  was  referring  to  those  companions, 
such  as  Abu  Talha  and  others,  who  normally  volunteered  with  burial  duties. 
What  he  meant,  then,  was  “Let  no  one  from  among  these  persons  enter  her  grave 
except  for  whoever  has  not  experienced  desire  for  his  family”.  It  is  unlikely 
that  ‘Uthman  had  any  other  wife  than  Umm  Kulthum,  the  daughter  of  the 
Messenger  of  God  (SAAS).  That  is  unlikely.  Though  God  knows  best. 
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That  year  there  was  the  peace  made  with  the  Governor  of  Ayla,  the  people  of 
Jarba5  and  Adhruh,  and  the  ruler  of  Dumat  al-Jandal,  as  has  been  explained 
above,  each  in  their  appropriate  places. 

That  year  the  Dirar  mosque  had  been  built  by  a  group  of  hypocrites'  it  had 
the  form  of  a  mosque,  but  secretly  was  a  house  for  war.  The  Messenger  of  God 
(SAAS)  gave  orders  and  it  was  burned  down.  In  Ramadan  that  year,  a  delegation 
came  from  Thaqif  and  made  peace  on  behalf  of  their  people,  then  returned  with 
a  security  agreement.  Also,  al-Lat  was  destroyed,  as  has  been  related  above. 

At  the  end  of  that  year  cAbd  Allah  b.  Ubayy  b.  Salul,  the  chief  hypocrite,  may 
God  curse  him,  died.  A  month  prior  to  that  occurred  the  death  of  Mu’awiya  b. 
Mu5awiya  al-Laythl  -  or  al-Muzanl.  It  was  he  for  whom  the  Messenger  of  God 
(SAAS)  spoke  prayers  while  he  was  at  Tabuk,  if  the  report  about  that  is  true. 

That  year  Abu  Bakr,  may  God  be  pleased  with  him,  made  a  pilgrimage  with 
some  of  the  people  with  the  permission  of  the  Messenger  of  God  (SAAS). 

That  year  also  there  came  delegations  from  various  Arab  tribes.  The  year  9  AH 
is  therefore  known  as  “the  Year  of  the  Delegations”.  We  will  therefore  now 
present  a  section  under  that  heading  in  emulation  of  al-Bukhari  and  others. 


THE  BOOK  OF  DELEGATIONS  THAT  CAME 
TO  THE  MESSENGER  OF  GOD  (SAAS) 


Ibn  Ishaq  stated,  “When  the  Messenger  of  God  (SAAS)  had  conquered  Mecca 
and  completed  the  expedition  to  Tabuk,  Thaqif  accepted  Islam  and  pledged 
allegiance,  and  delegations  of  Arabs  came  to  him  from  all  directions.” 

Ibn  Hisham  stated,  “Abu  TJbayda  related  to  me  that  that  occurred  in  the 
year  9  AH,  which  was  known  as  the  sanat  al-wufud,  ‘the  year  of  the  delegations’.” 

Ibn  Ishaq  continued,  “The  Arabs  had  only  been  holding  back  their  acceptance 
of  Islam  to  observe  what  became  of  this  tribe  of  Quraysh.  Because  it  was  Quraysh 
whom  the  others  considered  as  their  leaders  and  guides;  they  had  charge  of 
the  ka'-ba,  and  the  sacred  area,  and  the  pure  line  of  descent  from  Ismael,  son  of 
Abraham.  And  the  leading  Arabs  did  not  dispute  that. 

“It  was  Quraysh  who  had  set  up  the  warfare  and  conflict  with  the  Messenger 
of  God  (SAAS).  When  Mecca  was  conquered,  Quraysh  accepted  his  leadership. 
Islam  having  conquered  them,  the  Arabs  realized  that  they  did  not  have  the  power 
either  to  go  to  war  against  the  Messenger  of  God  (SAAS)  or  to  be  antagonistic 
towards  him.  And  so  they  entered  into  God’s  faith,  as  God  the  Almighty  and 
Glorious  stated,  afipajan,  ‘in  droves’,  coming  to  him  from  every  side. 

“God  Almighty  stated  to  His  Prophet  (SAAS),  ‘(Remember)  when  God’s 
aid  came  and  the  conquest.  And  you  saw  people  entering  in  droves  into  God’s 
religion.  And  so  celebrate  in  praise  of  your  Lord  and  seek  His  forgiveness;  He  is 
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very  ready  to  forgive’”  (siimt  al-Nasr ;  CX,  v.1-3).  That  is,  give  praise  to  God 
for  having  given  victory  to  your  religion;  and  seek  His  forgiveness,  for  He  is 
very  ready  to  forgive. 

We  have  narrated  above  the  hadith  of  cAmr  b.  Salama18  which  states,  “These 
Arabs  were  delaying  their  acceptance  of  Islam  until  the  conquest.  They  would 
say,  ‘Leave  him  for  his  own  people  to  take  care  of  him:  if  he  does  overcome  them, 
then  he  will  be  a  prophet  speaking  the  truth.  When  the  combat  at  the  conquest 
occurred,  each  tribe  hurried  to  accept  Islam.  My  father  accepted  Islam  before 
my  tribe  did.  When  he  arrived  back,  he  said,  “I  swear  by  God,  that  I  have 
come  to  you  from  the  Prophet,  in  truth!  He  (the  Prophet  (SAAS)  said,  ‘Perform 
such-and-such  a  prayer  at  such-and-such  a  time.  And  when  the  time  for  prayer 
comes,  then  one  of  you  should  call  the  adhan  “the  summons  to  prayer”.  And 
then  whichever  one  of  you  knows  the  Qur’an  best  should  lead  the  prayer.””” 

The  hadith  continues  thereafter  to  its  conclusion;  it  is  included  in  the  sahih 
of  al-Bukharl. 

I  note  that  Ibn  Ishaq,  followed  by  al-Waqidi,  al-Bukharl  and  then  by  al- 
Bayhaqi,  makes  reference  to  various  delegations  that  came  prior  to  those  of  9  AH, 
and  even  prior  to  the  conquest  of  Mecca. 

God  Almighty  stated,  “Not  equal  among  you  are  those  who  spent  before  the 
conquest  and  did  battle  (and  those  who  did  not);  they  are  higher  in  rank  than 
those  who  spent  and  did  battle  only  later.  And  to  all  God  promises  good”  (surat 
al-Hadid\  LVII,  v.10).  Previous  mention  has  been  made  above19  of  the  words  of 
God  Almighty  on  the  day  of  the  conquest,  “There  is  no  hijra ,  ‘hegira’,  migration, 
(henceforth);  but  there  is  jihad  and  niyya ,  ‘striving  in  God’s  service’  and  ‘intent’.” 

Distinction  must  be  made  between  those  in  these  two  delegations  who  came 
at  the  time  of  the  conquest  and  whose  participation  must  be  considered  a  Hijra, 
and  those  who  joined  them  after  the  conquest.  While  these  latter  were  promised 
good  by  God,  this  would  not  be  like  the  former  in  time  and  an  earlier  (expression 
of)  virtue;  but  God  knows  best. 

While  those  imams  who  concerned  themselves  with  relating  the  arrival  of 
the  delegations  have  omitted  referral  to  certain  matters,  we  will  give  not  only 
information  they  provided,  but  will  also  make  special  references  where  necessary  to 
issues  they  omitted,  if  God  so  wills  it.  And  in  Him  is  all  confidence  and  reliance. 

Muhammad  b.  TJmar  al-Waqidi  stated,  “Kathlr  b.  cAbd  Allah  al-Muzanl  related 
to  us,  from  his  father,  from  his  grandfather,  who  said,  ‘The  first  delegation  to 
come  in  to  the  Messenger  of  God  (SAAS)  from  Mudar  were  400  men  of 
Muzayna;  this  occurred  in  Rajab  of  5  AH. 

“  ‘The  Messenger  of  God  (SAAS)  declared  the  hijra  as  valid  for  them  (while 
staying)  in  their  own  homes.  He  stated,  “You  are  muhajirun  where  you  were;  and 
so  return  to  your  properties.”  And  they  went  back  home.’” 

18.  See  Vol.  III. 

19.  See  Vol.  III. 
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Al-Waqidl  then  recounted  from  Hisham  b.  al-Kalbi,  with  his  chain  of 
transmission,  that  the  first  person  to  arrive  from  Muzayna  was  KhuzacI  Ibn 
cA  bd  Nahm,  accompanied  by  others  of  his  tribe  of  Muzayna.  He  pledged  to  him 
the  allegiance  of  his  tribe,  but  when  he  returned  to  them  he  did  not  find  them 
to  be  as  he  had  thought;  they  put  it  off. 

The  Messenger  of  God  (SAAS)  ordered  Hassan  b.  Thabit  to  make  negative 
allusions  to  Khuzacl  without  actually  satirizing  him.  He  did  speak  some  such 
verses  and  when  they  reached  KhuzacI  he  complained  of  this  to  his  people  and 
they  rallied  around  him  and  did  accept  Islam  along  with  him.  He  then  brought 
them  to  the  Messenger  of  God  (SAAS). 

On  the  day  of  the  conquest  (of  Mecca)  the  Messenger  of  God  (SAAS)  gave 
the  banner  of  Muzayna  -  a  force  of  1,000  men  at  that  time  -  to  this  KhuzaA 
He  (al-Waqidi)  also  stated  that  Khuza(i  was  the  brother  of  cAbd  Allah  Dhu 
al-Bijadayn. 

Al-Bukhari,  may  God  forgive  him,  stated,  in  a  section  of  his  work  entitled; 
Chapter  on  the  Delegation  of  Banu  Tamirn  “Abu  N  u'aym  related  to  us,  quoting 
Sufyan,  from  Abu  Sakhra,  from  Safwan  b.  Muhriz  al-Mazini,  from  Imran  b. 
Husayn,  who  said,  ‘A  group  of  men  came  in  from  Banu  Tamlm  to  the  Prophet 
(SAAS),  and  he  told  them,  “Accept  the  good  tidings,  Banu  Tamlm!”  They 
replied,  “Messenger  of  God,  you  have  already  given  it  to  us,  so  give  us  (something 
else  now).”  Displeasure  was  to  be  seen  in  his  face.  A  group  from  Yemen  then 
arrived,  and  he  told  them,  “Accept  the  good  tidings,  for  Banu  Tamlm  did  not 
do  so.”  They  replied,  “We  do  accept  them,  Messenger  of  God.”’” 

Al-Bukhari  went  on  to  state  that  Ibrahim  b.  Musa  related  to  him,  quoting 
Hisham  b.  Yusuf  (who  said)  quoting  Ibn  jurayj,  from  Ibn  Abu  Mulayka,  that 
cAbd  Allah  b.  al-Zubayr  informed  them  that,  “Some  men  of  Banu  Tamirn  rode 
in  to  the  Prophet  (SAAS),  and  Abu  Bakr  said  (to  the  Prophet  (SAAS)),  ‘Appoint 
al-Qacqac  b.  Macbad  b.  Zurara  as  leader.’  cUmar  said,  ‘No!  Appoint  al-Aqrac  b. 
Habis  instead.’  Abu  Bakr  commented,  ‘You  just  want  to  oppose  my  view.’ 
TJmar  responded,  ‘I  don’t  just  want  to  oppose  you.’  They  argued,  their  voices 
raised.  Then  there  was  revealed  the  verse,  ‘O  you  who  believe!  Do  not  be  forward 
in  the  presence  of  God  and  His  Messenger’”  [surat  al  Hujuraf,  XLVIII,  v.l). 

Al-Bukhari  also  related  this  from  a  different  chain  of  authorities,  from  Ibn 
Abu  Mulayka,  and  with  different  phraseology.  We  have  made  reference  to  this 
in  our  Tafsir  [Exegesis;)  regarding  the  words  of  the  Almighty,  “Do  not  raise  your 
voices  above  that  of  the  Prophet  (SAAS)”  ( surat  al-Hujuraf,  XLVIII,  v.2). 

Muhammad  b.  Ishaq  stated,  “While  the  Arab  delegations  were  coming  in  to 
the  Messenger  of  God  (SAAS),  cUtarid  b.  Hajib  b.  Zurara  b.  cAdas  al-Tamimi 
arrived  accompanied  by  leaders  of  Banu  Tamirn.  These  included  al-Aqrac  b. 
Habis  al-Tamimi,  al-Zibriqan  b.  Badr  al-Tamimi  -  a  man  of  Banu  Sa(d  -  <Amr 
b.  al-Ahtam,  al-Habhab  b.  Yazid,  Nu'aym  b.  Yazid,  Qays  b.  al-Harith,  and  Qays 
b.  cAsim,  a  brother  of  Banu  Sacd,  along  with  a  large  delegation  of  Banu  Tamlm. 
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“With  them  was  TJyayna  b.  Husn  b.  Hudhayfa  b.  Badr  al-Fazari.  Al-Aqrac  b. 
Habis  and  TJyayna  had  been  present  with  the  Messenger  of  God  (SAAS)  at 
the  conquest  of  Mecca,  and  at  the  battles  of  Hunayn  and  al-Tahf.  When  the 
delegation  of  Banu  Tamim  arrived,  these  two  men  were  with  them. 

“When  all  these  men  entered  the  mosque,  they  called  out  to  the  Messenger 
of  God  (SAAS),  from  behind  his  apartments,  saying,  ‘Come  on  out  to  us, 
Muhammad!’  This  shouting  of  theirs  disturbed  the  Messenger  of  God  (SAAS), 
and  he  came  to  them.  They  then  said,  ‘Muhammad,  we  have  come  to  express  our 
admiration  for  you;  give  permission  to  both  our  poet  and  our  orator.’  He  replied, 
‘I  give  permission  to  your  orator;  he  may  speak.’ 

“TJtarid  b.  Hajib  then  arose  and  said,  ‘Praise  be  to  God  who  provides  us  His 
grace  and  favour,  for  He  is  worthy  of  such  praise.  It  is  He  who  made  us  kings  and 
awarded  us  great  wealth  which  we  donate  to  charity.  It  is  He  who  made  us  the 
most  powerful  men  of  all  the  East,  the  greatest  in  number  and  equipment. 

“  ‘Who  is  our  equal?  Are  we  not  at  the  leaders  of  the  people,  their  very  best? 
Any  who  would  challenge  us  should  enumerate  their  qualities,  as  we  have  done. 
We  could,  if  we  wished,  speak  at  greater  length,  but  we  are  reluctant  to  speak 
over  much  of  what  He  has  given  us.  We  are  well  known  for  this  (reluctance).  I 
say  this  so  that  you  may  speak  of  similar  or  even  better.’  He  then  sat  down. 

“The  Messenger  of  God  (SAAS)  then  said  to  Thabit  b.  Qays  b.  Shammas, 
brother  of  Banu  al-Harith  b.  al-Khazraj,  ‘Arise  and  respond  to  this  man’s  address.’ 

“Thabit  got  up  and  said,  ‘Praise  be  to  God,  Creator  of  both  the  heavens 
and  the  earth.  In  these  He  expressed  His  will;  His  throne  encompasses  all  He 
knows.  Nothing  ever  existed  except  by  His  favour. 

“‘It  was,  moreover,  by  His  power  that  He  made  kings  of  us  and  chose  as  His 
Messenger  the  best  of  His  creation,  its  most  noble  in  lineage,  its  most  truthful 
in  speech  and  most  respected  man.  It  was  to  him  that  He  revealed  a  book, 
entrusting  it  to  him  above  all  others  of  His  creation.  He  is  the  best  of  God’s 
creation  in  the  worlds. 

“  ‘He  then  called  upon  the  people  to  believe  in  him.  And  the  muhajirun  from 
his  tribe  did  so,  along  with  his  relatives,  those  most  noble  in  line,  those  best 
of  all  in  person  and  deed.  It  was  we  who  were  foremost  in  responding  to  God 
when  the  Messenger  made  his  call.  We  are  the  ansar  “the  Helpers”,  of  God  and 
deputies  of  His  Messenger.  We  will  fight  people  until  they  believe.  Whoever 
believes  in  God  and  His  Messenger  is  also  protecting  his  own  possessions  and 
life.  Whoever  disbelieves,  we  will  battle  for  God  for  ever.  And  executing  them 
will  be  a  minor  matter  for  us.  In  speaking  this,  I  ask  forgiveness  for  myself  and 
for  you  all  and  for  all  believers.  Peace  be  upon  you.’ 

“Al-Zibriqan  b.  Badr  arose  and  spoke  the  following  verses: 

‘It  is  we  who  are  the  nobles;  no  clan  can  match  us. 

Kings  come  from  us  and  among  us  places  of  worship  are 

built. 
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Many  are  the  clans  we  have  defeated,  extracting  plunder 
from  all;  and  the  benefits  of  might  are  to  be  pursued. 

Even  in  famines  we  entertain,  our  food  fine  meat  stew, 
even  when  no  trace  of  a  rain-cloud  is  visible. 

And  so  you  see  chieftains  arrive  from  all  around, 
hurrying  for  us  to  serve  them  a  banquet. 

We  slaughter  large,  fat,  young  camels  for  our  guests; 
when  they  are  accommodated,  they  are  well  satisfied. 

You  know  that  every  tribe  we  challenge  submits  and 
becomes  as  though  leaderless. 

And  whoever  may  challenge  us,  we  know  what  will  happen; 
his  people  will  retreat  and  that  news  will  spread  abroad. 

We  may  decline,  but  no  one  declines  us;  and  so  it  is 
that  we  rise  in  pride.’” 

Ibn  Ishaq  went  on,  “Since  Hassan  b.  Thabit  was  absent,  the  Messenger  of  God 
(SAAS)  sent  for  him.  He  (Hassan  later)  said,  ‘When  I  reached  the  Messenger  of 
God  (SAAS),  and  their  poet  spoke  as  above,  I  challenged  what  he  had  said  and 
spoke  in  the  same  manner  as  he  had.’ 

“When  al-Zibriqan  had  finished  speaking,  the  Messenger  of  God  (SAAS)  told 
Hassan  b.  Thabit,  ‘Get  up  and  respond  to  the  man.’ 

“Hassan  then  recited, 

‘The  chieftains  of  Fihr  and  their  brothers  have 
clarified  a  way  of  life  for  the  people  that  should  be 
followed 

Such  as  to  please  any  man  whose  inner  purpose  is  to 
fear  God  and  who  desires  to  do  good, 

A  people  who,  when  they  fight,  destroy  their  enemy,  or, 
if  seeking  advantage  to  their  allies,  achieve  this. 

This  is  their  natural  disposition,  no  acquired  trait; 
the  worst  of  characteristics  —  you  well  know  —  are  those 
innovated. 

Even  if,  after  they  are  gone,  others  surpass  them,  (it 
is  true  that)  anyone  who  leads  still  follows  those  who 
preceded  him. 

Men  cannot  mend  what  their  own  hands  have  ruined  in 
battle,  nor  could  others  ruin  what  they  have  mended. 

When  they  seek  to  lead,  their  effort  succeeds;  if 
compared  in  generosity  to  other  nobles,  they  tip  the  scales. 

These  are  fine  men,  their  purity  mentioned  in  the 
revelation;  no  materialists,  these,  untainted  by  greed. 

From  their  generosity  to  neighbours,  they  are  no  misers 
and  they  are  untouched  by  any  taint  of  ambition. 

When  we  attack  people,  we  do  not  crawl  as  does  a  wild 
calf  to  its  mother; 
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We  get  right  up  when  the  talons  of  war  attain  us, 
though  the  riff-raff  submit  to  its  claws. 

They  are  not  boastful  when  they  attain  their  enemy;  and 
if  overcome,  they  do  not  turn  feeble  or  despair. 

When  engaged  in  battle,  when  death  is  close  by,  they 
are  like  lions  of  Halya,  their  claws  bent  and  ready. 

If  they  are  angry,  take  whatever  you  can  get 
submissively,  and  don’t  worry  after  what  they  are  refusing. 

Do  not  seek  their  enmity,  for  in  going  to  war  with  them 
you  will  have  evil  laced  with  poison. 

Honour  a  people  in  whose  party  is  the  Messenger  of  God, 
at  a  time  when  ideas  and  sects  are  very  diverse. 

My  heart  awards  them  my  praise,  helped  on  in  its 
favoured  task  by  a  creative  and  inventive  tongue. 

They  are  the  best  of  all  peoples,  whether  we  talk  of 
what  is  serious  or  what  is  light.’” 


Ibn  Hisham  stated,  “A  scholar  of  the  poetry  of  Banu  Tamlm  told  me  that  when 
al-Zibriqan  came  to  the  Messenger  of  God  (SAAS),  with  the  delegation  of  Banu 
Tamlm,  he  arose  and  spoke  the  following  verses: 

‘We  have  come  to  you  so  that  people  may  know  our  virtue 
when  they  mingle  in  attendance  at  the  fairs, 

And  that  we  are  the  finest  in  any  place,  in  all  the 
land  of  Hijaz,  none  the  like  of  Darim. 

We  put  the  medalled  champions  to  flight  when  they 
boast,  and  strike  the  heads  of  warriors  seeking  fame. 

To  us  goes  the  one-fourth  share  of  every  expedition  we 
fight,  whether  in  Najd  or  abroad.’ 

“Hassan  then  arose  and  responded  to  him  as  follows, 

‘Is  glory  anything  but  repeated  mastery  and 
magnanimity,  the  glory  of  kings  and  the  bearing  of  great 
responsibility? 

We  give  aid  and  refuge  to  the  Prophet,  Muhammad, 
regardless  of  the  resentment  or  pleasure  of  Ma'ad. 

In  a  unique  tribe  whose  origins  and  wealth  stem  from  a 
place  in  Jabiyyat  al-Julan,20  amidst  foreigners. 

We  gave  aid  when  he  came  to  live  among  us,  using  our 
swords  against  all  the  tyrants  and  aggressors. 

We  placed  our  sons  and  our  daughters  between  us  and 
him,  and  put  him  at  ease  regarding  the  spoils  gained. 

We  strike  at  men  with  our  fine,  sharp  swords  until  they 
follow  into  his  faith. 


20.  A  village  near  Damascus,  Syria. 
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It  was  we  who  fathered  the  greatest  man  of  Quraysh,  we 
who  fathered  the  Prophet  of  good  from  Hashim’s  line. 

Banu  Darim,  do  not  boast;  your  boasting  seems  shameful 
when  noble  deeds  receive  mention. 

You  are  fools!  Do  you  pride  yourselves  over  us,  when 
you  are  our  vassals,  somewhere  between  wet-nurses  and 
slaves? 

If  you  have  come  to  us  to  save  your  blood  and  property, 
from  being  distributed  as  booty. 

Then  consider  none  a  peer  of  God  and  accept  Islam;  and 
do  not  dress  yourselves  in  such  garb  as  foreigners  wear.”’ 


Ibn  Ishaq  stated,  “When  Hassan  b.  Thabit  had  finished  speaking,  al-Aqra'  b.  Habis 
said,  ‘By  my  father,  this  man  is  certainly  well  provided  for!  His  orator  is  more 
eloquent  than  ours,  and  his  poet  more  gifted.  Their  voices  rise  higher  than  ours.’ 

“Finally  they  accepted  Islam  and  the  Messenger  of  God  (SAAS)  presented 
valuable  gifts  to  them.  They  had  left  cAmr  b.  al-Ahtam  behind  with  their 
mounts,  he  being  their  youngest.  Qays  b.  'Asim,  who  disliked  'Amr  b.  al-Ahtam, 
said,  ‘Messenger  of  God,  we  do  still  have  one  man,  a  young  fellow,  out  with 
our  mounts.’  And  he  went  on  to  belittle  him.  However,  the  Messenger  of  God 
(SAAS)  gave  to  ‘Amr  what  he  had  given  to  the  others. 

“'Amr  b.  al-Ahtam  recited  the  following  satirical  verses  when  he  learned  what 
Qays  had  said: 

‘You  hurt  me,  you  lazy,  hairy  dog,  by  slandering  me  to 
the  Messenger;  you  were  not  truthful  or  accurate 

We  ruled  you  in  broad  authority,  but  your  leadership 
merely  consists  of  sitting  on  your  tail  and  displaying  your 
molars!’” 

The  hafiz  al-Bayhaql  related  through  Ya'qub  b.  Sufyan,  quoting  Sulayman 
b.  Harb,  quoting  Hammad  b.  Zayd,  from  Muhammad  b.  al-Zubayr  al-Hanzali, 
who  said,  “Al-Zibriqan  b.  Badr  came  in  the  company  of  Qays  b.  'Asim  and  'Amr 
b.  al-Ahtam  to  see  the  Messenger  of  God  (SAAS).  The  latter  asked  cAmr  b. 
al-Ahtam,  ‘Tell  me  about  al-Zibriqan;  I  won’t  ask  you  about  this  other  man.’ 
“He  thus  indicated  that  he  already  knew  of  Qays. 

“'Amr  responded,  ‘He  is  obeyed  by  those  closest  to  him,  a  good  orator  and 
very  defensive  of  those  in  his  care.’ 

“Al-Zibriqan  commented,  ‘He  has  spoken  very  well,  knowing  me  to  be  better 
than  what  he  has  said!’ 

“'Amr  responded,  ‘I  swear  by  God,  all  I  know  of  you  is  that  you  are  of 
little  manliness,  narrow-minded,  that  your  father  was  a  fool  and  your  uncle 
a  rogue!’  He  then  went  on,  ‘Messenger  of  God,  I  spoke  the  truth  in  both  my 
characterizations  of  him.  When  he  treated  me  well,  I  said  of  him  the  best  I  could, 
and  when  he  angered  me,  I  said  the  worst  I  know!’ 
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“The  Messenger  of  God  (SAAS)  commented,  ‘Oratory  has  its  own  magic!’  ” 

This  hadtth  is  mursal ,  “incomplete”,  from  this  line  of  transmission. 

Al-BayhaqI  stated,  “It  is  related  in  a  mawsul2'  from  another  line  of  transmis¬ 
sion,  as  follows,  ‘Abo  Jacfar  Kamil  b.  Ahmad  al-Mustamli  informed  us,  quoting 
Muhammad  b.  Muhammad  b.  Muhammad  b.  Ahmad  b.  TJthman  al-Baghdadl, 
quoting  Muhammad  b.  cAbd  Allah  b.  al-Hasan  al-cAllaf  of  Baghdad,  quoting 
cAh  b.  Harb  al-Ta’l,  quoting  Abu  Sa<d  b.  al-Haytham  b.  Mahfuz,  from  Abu 
al-Muqawwim  Yahya  b.  Yazld  al-Ansarl,  from  af-Hakam,  from  Miqsam,  from 
Ibn  cAbbas,  who  said,  ‘Qays  b.  cAsim,  al-Zibriqan  b.  Badr  and  cAmr  b.  al-Ahtam, 
all  of  Banu  Tamlm,  sat  down  with  the  Messenger  of  God  (SAAS).  Al-Zibriqan 
set  about  boasting,  saying,  “I  am  lord  of  Tamlm,  the  one  they  fully  obey  and 
respect.  It  is  I  who  defend  them  from  aggression  and  ensure  their  rights.  This  man 
well  knows  that.”  This  comment  referred  to  cAmr  b.  al-Ahtam,  who  responded, 
“He  is  a  good  orator,  protective  of  his  own  family,  and  obeyed  by  those  close 
to  him.” 

“‘Al-Zibriqan  commented,  “I  swear  by  God,  Messenger  of  God,  he  knows  of 
me  other  than  what  he  has  just  said.  It  is  merely  his  envy  that  prevents  him 
speaking  it.” 

“‘cAmr  b.  Ahtam  asked,  “What?  Me  envy  you!  I  swear  by  God,  your  uncle 
is  a  rogue,  only  recently  wealthy,  your  child  is  a  fool,  and  you’re  a  nobody  in 
the  tribe!  I  swear  by  God,  Messenger  of  God,  I  spoke  the  truth  in  what  I  first 
said  and  I’ve  not  lied  in  what  I  just  said.  However,  I  am  a  man  who  will  speak 
the  best  he  can  if  pleased,  but  the  worst  he  can  when  angered.  But  I  still  tell  the 
truth,  both  the  former  and  the  latter.” 

“‘The  Messenger  of  God  (SAAS)  commented,  “Oratory  has  its  own  magic!”’” 

This  line  of  authorities  is  very  gharib. 

Al-Waqidl  explains  the  reason  for  their  coming.  They  had  unsheathed  their 
swords  against  Khuzaca,  and  so  the  Messenger  of  God  (SAAS)  had  sent  TJvayna 
b.  Badr  to  them  along  with  50  men  who  included  no  ansar  and  no  muhajirin.  This 
force  had  taken  prisoner  1 1  of  their  men,  1 1  of  their  women  and  30  children. 
Because  of  this  capture,  their  leaders  had  arrived.  Some  say  that  they  were 
90  men  all  told  -  or  80  -  and  that  cUtarid,  al-Zibriqan,  Qays  b.  cAsim,  Qays  b. 
al-Harith,  Nu'aym  b.  Sa^,  al-Aqrac  b.  Habis,  Rabbah  b.  al-Harith,  and  cAmr 
b.  al-Ahtam  were  among  them.  They  came  into  the  mosque  after  Bilal  had 
announced  the  al-zuhr  prayer,  and  the  people  were  awaiting  the  Messenger 
of  God  (SAAS)  to  come  out  to  them.  These  men  hurried  over  and  called  out 
to  him  from  behind  his  apartments.  And  then  the  revelation  came  down 
concerning  them. 

Al-Waqidi  went  on  to  make  reference  to  their  orator  and  to  their  poet,  and 
to  the  fact  that  the  Messenger  of  God  (SAAS)  presented  to  each  of  their  men  a 
gift  of  12  awqiyya  and  20  dirhams  in  weight. 


21.  That  is,  in  a  fully  complete  line  of  transmission. 
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This  did  not  include  cAmr  b.  al-Ahtam,  to  whom  he  gave  five  awqiyya  because 
of  his  youth.  But  God  knows  best. 

Ibn  Ishaq  stated,  “It  was  about  them  that  the  words  of  the  Almighty  were 
in  the  Qur’an:  ‘{As  for)  those  who  call  out  to  you  from  behind  the  apartments, 
most  of  these  do  not  understand;  if  they  were  patient  until  you  came  out  to 
them,  it  would  be  better  for  them.  But  God  is  Forgiving,  most  Merciful’”  (surat 
al-Hujurat ;  XL VIII,  v.4,  5). 

Ibn  Jarir  stated  that  Abu  cAmmar  al-Husayn  b.  Hurayth  al-Marwazl  related  to 
him,  quoting  a!  Fad!  b.  Musa,  from  al-Husayn  b.  Waqid,  from  Abu  Ishaq,  from 
al-Bara5,  who  said,  in  reference  to  the  verse,  “(As  for)  those  who  call  out  .  . 

“A  man  came  to  the  Messenger  of  God  (SAAS)  and  said,  ‘Muhammad,  my 
praise  is  zayn,  “beautiful”,  and  my  blame  is  shayin ,  “ugly!”’.  He  responded, 
‘That  applies  to  God,  the  Almighty  and  Glorious.’” 

The  chain  of  authorities  for  this  is  mutassil,  “complete  and  continuous”. 

This  hadith  is  also  related  from  al-Hasan  al-Basri  and  Qatada,  munalan , 
“incomplete  in  its  line”,  in  both  cases. 

The  name  of  this  man  has  been  omitted.  Imam  Ahmad  stated  that  cAffan 
related  to  him,  quoting  Wahlb,  quoting  Musa  b.  cUqba,  from  Abu  Salama,  from 
cAbd  al-Rahman,  from  al-Aqra>  b.  Habis,  (who  said)  that  he  called  out  to  the 
Messenger  of  God  (SAAS),  “O  Muhammad!  O  Muhammad!”  In  one  version 
his  words  are  related  to  have  been,  “O  Messenger  of  God!”.  But  he  gave  no 
reply.  Al-Aqra5  then  called  out,  “O  Messenger  of  God,  my  praise  is  beautiful, 
and  my  blame  is  ugly!”  He  then  responded,  “That  applies  to  God,  Almighty  and 
Glorious  is  He.” 

Chapter:  On  the  excellence  of  Banu  Tamim. 

Zuhayr  b.  Harb  related  to  us,  quoting  Jarir,  from  TJmara  b.  al-Qacqac,  from  Abu 
Zurca,  from  Abu  Hurayra,  who  said,  “I  have  always  loved  Banu  Tamim  since  I 
heard  three  things  that  the  Messenger  of  God  (SAAS)  said  about  them.  These 
were,  ‘They  are  the  most  severe  of  my  people  against  al-Dajjal ,  “the  imposter”, 
“Satan”.  ‘Afisha  had  one  of  them  as  a  slave-girl,  and  of  her  he  said,  ‘Free  her,  for 
she  is  of  the  progeny  of  Ismafil.’  And  when  their  charitable  donations  arrived,  he 
said,  ‘These  donations  are  from  a  people  -  my  people,  that  is.’” 

Muslim  also  related  this  in  similar  form,  from  Zuhayr  b.  Harb. 

This  hadith  offers  a  response  to  Qatada  regarding  the  poetry  given  by  the 
author  of  the  hamasaf  and  others,  which  is  critical  of  them.  A  poem  states, 

“Tamim  are  better  guided  than  a  sand-grouse  along  the 
paths  of  what  is  blameworthy;  if  they  were  to  seek  to 
follow  the  paths  of  virtue,  they  would  go  astray. 

If  there  were  a  flea  upon  the  back  of  a  tick,  Tamim 
would  see  it  from  a  distance  and  turn  aside!” 

22.  Presumably  a  reference  to  the  poetry  anthology  Kitab  al-Hamasa  of  Abu  Tamam. 
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THE  DELEGA  TION  FROM  BAND  <ABD  AL-QA  YS. 

AI-Bukharl  then  proceeded  to  a  section  he  entitled,  Chapter  on  the  delegation  of 
cAbd  al-Qays.  He  stated,  “Abu  Ishaq  related  to  us,  quoting  Abu  cAmir  al-cAqdi, 
quoting  Qurra,  from  Abu  Jamra,  who  said,  ‘I  told  Ibn  cAbbas,  “I  have  a  jar 
that  produces  wine  for  me  that  I  drink  when  it  is  sweet.  If  I  drink  much  of  it  and 
then  sit  down  among  the  people,  I  fear  I  may  be  discovered.”  He  responded,  “A 
delegation  of  Banu  cAbd  Qays  came  to  the  Messenger  of  God  (SAAS),  and  he 
told  them,  ‘Welcome!  You  will  suffer  no  disgrace  or  regret!’  They  replied, 
‘Messenger  of  God,  in  the  territory  between  you  and  ourselves  there  are  the 
polytheists  of  Banu  Mudar  and  so  we  can  only  reach  you  during  the  sacred 
months.  Could  you  kindly  tell  us  of  the  actions  in  which  we  can  engage  to  ensure 
our  entry  into  paradise?  We  will  tell  those  of  us  back  home  the  same.’ 

“‘  “He  replied,  ‘I  order  you  to  accomplish  four  things  and  to  avoid  four  things. 
Faith  in  God.  Do  you  know  what  faith  in  God  means?  It  means  to  speak  the 
shahada,  “to  say  La  Ilaha  ilia  Allah  wa  Muhammad  rasul  Allah ,  ‘there  is  no  god 
but  God  and  Muhammad  is  the  Messenger  of  God’”.  Also,  perform  the  prayers, 
pay  the  zakat ,  “alms  tax”,  fast  for  the  month  of  Ramadan,  and  give  over  the 
khumus,  “one-fifth  of  the  spoils”.  And  I  forbid  you  four  things:  the  wine  that  is 
made  in  al-Dubba3,  in  al-Naqlr,  al-Hantam  and  al-Muzaffat.””” 

Muslim  related  it  thus  from  a  hadith  of  Qurra  b.  Khalid,  from  Abu  Jamra. 
And  there  are  other  lines  of  transmission  for  it  in  both  sahih  collections,  from 
Abu  Jamra. 

Abu  Da’ud  al-TayalisI  quoted  in  his  musnad  collection  from  Shuha,  who 
quoted  Abu  Jamra  as  having  said.  “I  heard  Ibn  cAbbas  say,  “When  the  delegation 
from  cAbd  Qays  came  to  the  Messenger  of  God  (SAAS),  he  asked,  ‘From  which 
tribe  do  they  come?’  ‘From  Rabica,’  he  was  told.  He  then  said,  ‘Welcome  to  the 
delegation!  You  will  suffer  no  disgrace  nor  regret.’  They  then  told  him, 
‘Messenger  of  God,  we  are  a  clan  of  Banu  Rablca,  and  we  have  travelled  very  far  to 
be  with  you.  Between  you  and  us  there  is  that  tribe  of  unbelievers,  Banu  Mudar. 
We  can  only  reach  you  during  a  sacred  month.  Give  us  instructions  for  our  conduct 
that  we  can  also  pass  on  to  those  back  home  to  ensure  our  entry  into  paradise.’ 

“  ‘  “The  Messenger  of  God  (SAAS)  said,  ‘I  order  you  to  do  four  things  and 
forbid  you  from  doing  four  things.  I  order  you  to  have  faith  in  God  alone.  Do 
you  know  what  faith  in  God  means?  It  means  to  state  the  shahada ,  to  perform 
the  prayers,  to  pay  the  zakat  tax,  to  fast  the  month  of  Ramadan,  and  to  give  over 
one-fifth  of  the  booty  you  acquire.  I  also  forbid  you  four  things:  (wine)  from 
al-Dubba3,  al-Hantam,  al-Naqlr  and  al-Muzaffat.”””  (And  he  may  also  have 
said  .  .  .  “and  from  al-Muqayyar”.)  “““Observe  these  commandments,  and  so 
order  those  back  home.””” 

Both  authors  of  the  sahih  collections  also  gave  this  from  a  hadith  of  Shu^ba  in 
a  similar  form. 
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Muslim  gave  it  from  a  hadith  of  Sacid  b.  Abu  'Uruba,  from  Qatada,  from  Abu 
Nadra,  from  Aba  Sacld,  that  account  being  similar  to  this  text. 

In  his  (Muslim’s)  account,  the  Messenger  of  God  (SAAS)  said  to  Ashajj 
cAbd  al-Qays,  “You  have  two  qualities  that  God,  the  Almighty  and  Glorious, 
much  likes:  discernment  and  perseverance.”  In  one  version,  the  words  are 
“that  God  and  His  Messenger  much  like”.  Ashajj  asked,  “Messenger  of  God, 
was  it  I  who  developed  these  qualities,  or  God  who  brought  me  to  them?”  He 
replied,  “It  was  God  who  brought  you  to  them.”  Ashajj  then  said,  “Then 
praise  be  to  God  who  brought  me  to  two  qualities  that  God  and  His  Messenger 
much  like!” 

Imam  Ahmad  stated  that  Abu  Sacld,  the  freed-man  of  Banu  Hashim  related  to 
him,  quoting  Matar  b.  'Abd  al-Rahman,  who  said  that  he  heard  Hind,  daughter 
of  al-Wazi'  report  that  she  heard  al-Wazi'  say,  “I  went  to  the  Messenger  of 
God  (SAAS)  in  the  company  of  al-Ashajj  al-Mundhir  b.  'Amir”  -  “or  'Amir  b. 
al-Mundhir.  With  their  party  there  was  a  man  who  was  much  afflicted. 

“Having  reached  and  seen  the  Messenger  of  God  (SAAS),  they  jumped 
down  from  their  mounts.  Then  they  went  up  to  him  and  kissed  his  hand. 
Al-Ashajj  also  dismounted,  hobbled  his  camel,  took  out  and  opened  his 
baggage  pack  and  extracted  from  it  two  white  garments  which  he  put  on.  He 
then  went  over  to  the  other  camels,  hobbled  them  too  and  proceeded  on  to 
the  Messenger  of  God  (SAAS),  who  asked  him,  ‘Ashajj,  you  have  two  qualities 
both  God  the  Almighty  and  Glorious  and  His  Messenger  very  much  like  - 
discernment  and  perseverance.’  Al-Ashajj  responded,  ‘Messenger  of  God,  is  it 
I  who  developed  these,  or  did  God  bring  them  to  me?’  He  replied,  ‘No,  it  was 
God  who  brought  them  to  you.’  Al-Ashajj  commented,  ‘Praise  be  to  God  who 
brought  to  me  two  qualities  that  God  the  Almighty  and  Glorious  and  His 
Messenger  both  much  like!’  “Al-Wazi'  then  said,  ‘Messenger  of  God,  I  have 
with  me  an  uncle  who  is  much  afflicted.  Please  pray  to  God  for  him.’  ‘Where 
is  he?’  he  asked.  ‘Bring  him  to  me.’  Al-Wazi'  went  on,  ‘I  then  did  as  al-Ashajj 
had  done:  I  dressed  him  in  two  white  garments  and  took  him  over  to  him.  He 
took  hold  of  his  outer  garment  and  lifted  up  both  sides  so  that  we  could  see  the 
white  of  his  armpits.  He  then  struck  the  man  on  his  back,  saying,  ‘Get  out,  you 
enemy  of  God!’  The  man  then  turned  around  and  he  was  seeing  just  as  does 
a  healthy  man.’” 

The  hdfiz  al-Bayhaql  narrated  through  Hud  b.  'Abd  Allah  b.  Sa'd,  that  the 
latter  heard  his  grandfather  Muzlda  al-'Abdi  say,  “While  the  Messenger  of  God 
(SAAS)  was  engaged  in  speaking  to  his  Companions,  he  told  them,  ‘From  over 
there  riders  are  coming  who  are  the  best  of  the  people  of  the  East.’ 

“'Umar  arose  and  went  out  towards  them  and  met  13  riders.  When  he  asked 
who  they  were,  they  replied,  ‘We’re  from  Banu  'Abd  al-Qays.’  ‘And  what  brings 
you  to  these  parts;  business?’  ‘No,’  they  replied.  ‘Well,’  'Umar  commented,  ‘The 
Prophet  (SAAS)  just  made  mention  of  you  and  spoke  highly  of  you.’ 
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“They  proceeded  in  with  him  to  the  Prophet  (SAAS),  and  'Umar  told  them, 
‘This  is  your  master  you  seek.’  The  riders  threw  themselves  off  their  mounts 
and  some  walked  while  others  jogged  and  ran  towards  him.  When  they  reached 
him,  they  took  his  hand  and  kissed  it.  Al-Ashajj  remained  back  until  he  had 
hobbled  the  camels  and  gathered  some  of  the  baggage  of  the  group.  He  then 
walked  over  and  took  the  hand  of  the  Messenger  of  God  (SAAS),  and  kissed  it. 
The  Messenger  of  God  (SAAS)  told  him,  ‘You  have  two  qualities  that  both  God 
and  His  Messenger  much  like.’  He  asked,  ‘And  is  that  a  natural  disposition 
created  within  me  or  something  I  myself  have  brought  about?’  ‘It  is  a  natural 
disposition,’  he  replied.  AI-Ashajj  commented,  ‘Then  praise  be  to  God  who  has 
created  within  me  what  both  God  and  His  Messenger  much  like!’” 

Ibn  Ishaq  stated,  “Al-Jarud  b.  'Amr  b.  Hanash,  a  brother  of  Banu  'Abd  al-Qays 
arrived  to  visit  the  Messenger  of  God  (SAAS).” 

Ibn  Hisham  stated,  “He  was  al-Jarud  b.  Bishr  b.  al-Mu'alla,  accompanying  a 
delegation  of  'Abd  Qays;  he  was  a  Christian.” 

Ibn  Ishaq  continued,  “Someone  I  trust  related  to  me  that  al-Hasan  said, 
‘When  we  reached  the  Messenger  of  God  (SAAS),  the  latter  explained  Islam  to 
him,  invited  him  to  accept  it,  and  made  him  very  enthusiastic  about  it.  Al-Jarud 
told  him,  “Muhammad,  I  used  to  follow  a  faith,  but  now  I  am  leaving  it  for 
yours.  Do  you  guarantee  to  me  your  faith?”  He  replied,  “I  do  indeed  guarantee 
to  you  that  God  has  led  you  now  to  something  better  than  it.”  And  so  al-Jarud 
accepted  Islam,  as  did  his  companions. 

“‘He  then  asked  the  Messenger  of  God  (SAAS)  for  transport,  but  he  replied, 
“I  swear,  I’ve  nothing  on  which  to  mount  you.”  Al-Jarud  then  asked,  “Messenger 
of  God,  between  here  and  our  home  there  are  stray  mounts  that  have  wandered 
away  from  their  owners.  May  we  use  them  to  reach  home?”  “No,”  he  replied, 
“beware  of  them.  They  would  mean  the  fires  of  hell.” 

“  ‘Al-Jarud  left  to  return  to  his  own  people;  he  was  a  good  Muslim  and  firm  in 
his  faith  until  he  died.  He  lived  on  into  the  ndda ,  the  wars  of  apostacy.  When 
some  of  his  people  reverted  to  their  former  religions  along  with  al-Gharur  b. 
al-Mundhir  b.  al-Nu'man  b.  al-Mundhir,  al-Jarud  arose  and  gave  testimony  to 
the  true  faith  and  called  for  them  to  join  Islam.  He  said,  “O  people,  I  bear 
witness  that  there  is  no  god  but  God  and  that  Muhammad  is  His  servant  and 
His  Messenger.  I  consider  unbelievers  all  who  do  not  bear  witness,” 

“‘The  Messenger  of  God  (SAAS)  had  sent  al-'Ala5  b.  al-Hadraml  out  before 
the  conquest  of  Mecca  to  al-Mundhir  b.  Saw!  al-'Abdl,  and  he  became  a  good 
Muslim.  Al-Mundhir  died  after  the  Messenger  of  God  (SAAS),  but  before  the 
apostacy  of  the  people  of  al-Bahrayn;  al-'Ata5  had  remained  with  him  as  the 
Governor  of  al-Bahrayn  on  behalf  of  the  Messenger  of  God  (SAAS).’” 

Consequently  al-Bukharl  narrated  from  a  hadith  of  Ibrahim  b.  Tahman,  from 
Abu  Jamra,  from  Ibn  'Abbas,  who  said,  “The  first  jumca,  Friday  congregational, 
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prayer  to  be  performed  after  that  held  in  the  mosque  of  the  Messenger  of  God 
(SAAS)  was  the  one  in  the  mosque  at  Jawathl,  in  al-Bahrayn.” 

Al-Bukharl  narrated  from  Uram  Salama  that  the  Messenger  of  God  (SAAS) 
delayed  performing  the  two  rak'-at  prayers  after  the  noon  (prayer)  because  of  the 
arrival  of  the  delegation  of  cAbd  Qays;  he  performed  them  later  in  her  dwelling, 
following  the  al-casr  prayer. 

I  note,  however,  that  there  are  suggestions  in  the  text  of  Ibn  Abbas’s  hadith 
that  the  arrival  of  the  cAbd  al-Qays  delegation  occurred  before  the  conquest  of 
Mecca.  This  relates  to  their  having  said,  “Between  you  and  us  there  is  that  tribe 
of  unbelievers,  Banu  Mudar.  We  can  only  reach  you  during  a  sacred  month.” 
But  God  knows  best. 

The  Story  of  Thumama  and  the  delegation  from  Banu  Hanifa,  among 
whom  was  Musaylima,  ‘The  Imposter’,  may  God  damn  him! 

Al-Bukharl  has  a  section  under  the  heading,  The  delegation  of  Banu  Hanifa  and 
the  Story  of  Thumama  b.  Uthal.  He  stated,  “cAbd  Allah  b.  Yusuf  related  to  us, 
quoting  al-Layth  b.  Sacd,  quoting  Sahd  b.  Abu  Sacld,  who  heard  Abu  Hurayra 
say,  ‘The  Prophet  (SAAS)  dispatched  some  cavalry  to  Najd.  They  brought  back 
a  man  of  Banu  Hanifa  named  Thumama  b.  Uthal.  They  bound  him  to  one  of 
the  pillars  of  the  mosque.  The  Messenger  of  God  (SAAS)  went  to  him  and 
asked,  “Well,  Thumama,  what  do  you  have  (in  mind  I  should  do  with  you)?”  He 
replied,  “Muhammad,  I  have  (a)  good  (idea).  If  you  kill  me,  you’ll  (only)  kill 
a  man  who  has  killed  others.  But  if  you  act  kindly,  you  will  be  doing  so  to 
someone  who  will  be  grateful.  If  it’s  money  you  want,  just  ask  for  it.” 

“  ‘He  left  him  there  till  the  next  day,  when  again  he  asked,  “Well,  Thumama, 
what  do  you  have  (in  mind)?”  “I  have  what  I  told  you;  if  you  act  kindly,  you’ll  do 
so  to  a  man  who  will  be  grateful.”  Again  he  left  him,  until  the  following  day,  when 
he  again  asked,  “What  do  you  have  (in  mind),  Thumama?”  “Just  as  I  told  you 
before,”  he  replied.  The  Messenger  of  God  (SAAS)  said  “Release  Thumama.” 

“‘At  that  the  man  hurried  over  to  a  garden  of  date-palms  near  the  mosque, 
washed  himself  and  entered  the  mosque.  He  then  announced,  “I  testify  that 
there  is  no  god  but  God  and  that  Muhammad  is  the  Messenger  of  God! 
Muhammad,  I  swear,  formerly  there  was  no  one  on  earth  I  hated  more  than  you. 
Now  I  love  you  best  of  all  men.  And,  I  swear,  there  was  no  faith  more  hateful  to 
me  than  yours.  Now  your  faith  has  become  the  one  I  love  best.  Moreover,  there 
used  to  be  no  land  more  hated  by  me  than  your  land;  now  your  land  has  become 
the  one  I  love  best.  Your  cavalry  captured  me  while  I  was  on  my  may  to  make 
the  al-himra  pilgrimage;  what  do  you  think  (about  it  now)?” 

“  ‘The  Messenger  of  God  (SAAS)  congratulated  him  and  told  him  to  proceed 
on  the  Himra.  When  Thumama  reached  Mecca,  someone  asked  him,  “Have  you 
adopted  the  Sabian  faith,  then?”  He  responded,  “No,  but  I  have  accepted  Islam 
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with  Muhammad  (SAAS).  And  I  swear,  you’ll  not  receive  a  single  grain  of  wheat 
from  Yamama  until  he  gives  his  permission  for  that!’”” 

Al-Bukharl  also  related  this  in  another  place,  as  did  Muslim  and  Aba  Da’ad 
al-Nasa’l,  from  Qutayba,  from  al-Layth. 

Al-Bukharl’s  having  given  this  story  in  his  section  on  delegations  is  contro¬ 
versial.  This  is  because  Thumama  did  not  come  in  by  himself,  but  was  brought 
in  bonds  and  was  tied  up  to  one  of  the  pillars  of  the  mosque. 

It  is  also  questionable  whether  he  should  be  referred  to  among  the  delegations 
occurring  in  9  AH.  This  is  because  it  is  evident  from  the  text  of  his  story  that  it 
relates  to  prior  to  the  conquest  of  Mecca.  This  is  because  the  Meccans  rebuke 
him  over  his  acceptance  of  Islam  and  ask  him  whether  he  has  adopted  the  Sabian 
faith.  He  went  on  to  warn  them  that  not  a  grain  of  wheat  would  reach  them 
from  al-Yamama  until  the  Messenger  of  God  (SAAS)  gave  his  permission.  This 
shows  that  at  that  time  Mecca  was  considered  enemy  territory,  its  population  not 
yet  having  accepted  Islam.  But  God  knows  best. 

This  is  why  the  hafiz  al-Bayhaqi  narrates  the  story  of  Thumama  b.  Utha! 
before  the  conquest  of  Mecca;  this  is  most  likely  to  have  been  the  case.  However, 
we  have  given  it  here  in  deference  to  al-Bukhari,  may  God  have  mercy  upon  him. 

Al-Bukharl  stated  that  it  was  related  to  him  by  Aba  al-Yaman,  quoting  Shu'ayb, 
from  cAbd  Allah  b.  Aba  Husayn,  quoting  Nafic  b.  Jubayr,  from  Ibn  cAbbas,  who 
said,  “During  the  lifetime  of  the  Messenger  of  God  (SAAS),  Musaylima,  ‘the 
imposter’,  arrived  and  began  saying,  ‘If  Muhammad  appoints  me  to  rule  after 
him,  I  will  follow  him.’  He  had  arrived  in  the  company  of  a  great  number  of 
his  people. 

“The  Messenger  of  God  (SAAS),  holding  a  stick  of  date-palm  wood  in  his 
hand,  went  out  to  him,  accompanied  by  Thabit  b.  Qays.  Coming  to  a  stop  near 
Musaylima  and  his  men,  the  Messenger  of  God  (SAAS)  told  him,  ‘If  you  had 
asked  me  for  it,  I’d  not  even  give  you  this  stick!  You  will  not  avoid  God’s  order 
concerning  you.  If  you  do  not  turn  away,  God  will  destroy  you.  I  believe  you  to 
be  the  person  I  saw  in  a  dream.  This  man  is  Thabit,  and  he  will  answer  your 
questions  about  me.’  The  Prophet '(SAAS)  then  left  him. 

“Ibn  cAbbas  stated,  ‘I  asked  about  the  statement  of  the  Messenger  of  God 
(SAAS),  “I  believe  you  to  be  the  person  I  saw  in  a  dream.”  Abu  Hurayra  told  me 
that  the  Messenger  of  God  (SAAS)  said,  “While  I  slept,  I  saw  on  my  hand  two 
gold  bracelets.  This  disturbed  me.  Then  I  received  revelation,  in  my  sleep,  that 
I  should  blow  upon  them.  I  did  so,  and  they  disappeared.  I  interpreted  them  to 
be  representing  two  imposters  who  would  emerge  after  me,  one  of  them  being 
al  Aswad  al- Ansi, 23  the  other  Musaylima.’”” 

23.  “Ayhala  b.  Kacb,  of  the  Madhhij  tribe  of  cAns,  known  as  “al-Aswad”,  led  a  successful 
revolt  in  Yemen  both  against  the  authority  of  the  Persians  and  that  of  the  Prophet  (SAAS).  His 
assassination  at  the  hand  of  former  allies  came  shortly  before  the  death  of  the  latter.  See  the 
Encyclopedia  of  Islam ,  under  the  heading  “al-Aswad”. 
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Al-Bukhari  went  on  to  state  that  Ishaq  b.  Nasr  related  to  him,  quoting  cAbd 
al-Razzaq,  who  said,  “Ma'mar  informed  me  that  Hammam  b.  Munabbih  told 
him  that  he  heard  Abu  Hurayra  say  that  the  Messenger  of  God  (SAAS)  said, 
‘While  I  slept,  I  was  brought  treasures  from  the  earth  and  two  gold  bracelets  were 
placed  on  my  palm.  They  disturbed  me,  and  revelation  came  to  me  that  I  should 
blow  upon  them.  I  did  so,  and  they  disappeared.  I  interpreted  them  as  the  two 
imposters  between  whom  I  am  -  the  ruler  of  SanT  and  the  ruler  of  al-Yamama.’  ” 

Al-Bukhari  continued  to  state  that  it  was  related  to  him  by  Sacld  b. 
Muhammad  al-Jarml,  quoting  Ya'qub  b.  Ibrahim,  quoting  his  father,  from  Salih, 
from  Ibn  'Ubayda  b.  Nashlt  -  his  name  is  given  elsewhere  as  'Abd  Allah  -  who 
said  that  'Ubayd  Allah  b.  'Abd  Allah  b.  'Utba  said,  “We  learned  that  Musaylima, 
‘the  imposter’,  had  arrived  in  Medina  and  was  staying  in  the  home  of  the 
daughter  of  al-Harith.  His  wife  was  the  daughter  of  al-Harith  b.  Kurayz,  and 
she  was  the  mother  of  'Abd  Allah  b.  cAmir  b.  Kurayz.  The  Messenger  of  God 
(SAAS)  went  to  him,  accompanied  by  Thabit  b.  Qays  b.  Shammas;  it  was  he  who 
was  known  as  the  orator  of  the  Messenger  of  God  (SAAS).  The  latter  had  a  stick 
in  his  hand.  He  stood  before  Musaylima  and  spoke  to  him  and  Musaylima  told 
him,  ‘If  you  wish,  we  will  leave  the  way  clear  for  you  to  rule,  provided  that  you 
make  me  your  successor.’ 

“The  Messenger  of  God  (SAAS)  responded,  ‘If  you  were  to  ask  me  for 
this  stick,  I’d  not  give  it  to  you.  I  believe  you  are  the  one  about  whom  I  had  a 
dream.  This  is  Thabit  b.  Qays;  he  will  answer  any  questions  on  my  behalf.’  The 
Messenger  of  God  (SAAS)  then  left.” 

cUbayd  Allah  b.  'Abd  Allah  continued,  “I  asked  Ibn  'Abbas  about  the  vision 
he  had  mentioned.  Ibn  'Abbas  replied,  ‘I  was  told  that  the  Messenger  of  God 
(SAAS)  said,  “While  I  slept,  I  was  given  a  vision  in  which  two  gold  bracelets 
were  placed  on  my  hand.  I  was  disturbed  by  these  and  disliked  them.  Then  I 
was  given  permission  to  blow  on  them  and  when  I  did  so,  they  disappeared.  I 
interpreted  them  to  represent  two  imposters  who  would  appear.”’” 

'Ubayd  Allah  stated,  “One  of  these  was  al-'Ansi,  who  was  killed  by  Fayruz  in 
Yemen;  the  other  was  Musaylima,  ‘the  imposter’.” 

Muhammad  b.  Ishaq  stated,  “The  delegation  of  Banu  Hanlfa  came  to  the 
Messenger  of  God  (SAAS),  and  with  them  was  Musaylima  b.  Habib,  ‘the 
imposter’.” 

Ibn  Ilisham  stated,  “His  name  was  Musaylima  b.  Thumama  b.  Kathir  b. 
Habib  b.  al-Harith  b.  'Abd  al-Harith  b.  Haffan  b.  Dhahl  b.  al-Dul  b.  Hanlfa;  he 
was  known  as  Abu  Thumama,  and  also  as  Abu  Harun.  He  was  also  referred  to  as 
‘al-Rahman’  and  as  ‘Rahman  of  al-Yamama’.  He  was  150  years  old  at  the  time 
of  his  execution.  He  knew  various  forms  of  magic.  He  knew  how  to  insert  an 
egg  into  a  long-necked  bottle  and  was  the  first  to  do  this.  He  would  cut  off  a 
bird’s  wing,  then  reattach  it.  It  is  said  that  there  was  a  gazelle  that  would  come 
down  from  the  mountain  and  he  would  drink  its  milk.” 
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Ibn  Ishaq  went  on,  “They  went  into  residence  in  the  home  of  the  daughter  of 
al-Harith,  an  ansari  woman  of  Banu  al-Najjar.” 

Al-Suhayll  stated,  “She  was  Zaynab;  some  say  her  name  was  Kaysa,  daughter 
of  al-Harith  b.  Kurayz  b.  Habib  b.  cAbd  Shams.  Musaylima  had  married  her 
long  before,  but  then  separated  from  her.  This  is  why  they  stayed  in  her  home.” 

Ibn  Ishaq  continued,  “One  of  our  scholars  of  Medina  related  to  me  that  Banu 
Hanifa  hid  him  in  some  clothing  and  brought  him  to  the  Messenger  of  God 
(SAAS),  while  the  latter  was  sitting  among  his  Companions,  holding  a  palm 
frond.  When  he  reached  the  Messenger  of  God  (SAAS),  having  been  completely 
concealed  by  the  clothes,  and  began  to  make  requests,  the  Messenger  of  God 
(SAAS)  told  him,  ‘If  you  were  to  ask  me  for  this  palm  frond,  I’d  not  give  it  to  you!’ 

“A  sheikh  of  Banu  Hanifa  from  al-Yamama  related  to  me  that  the  incident 
concerning  him  was  quite  different.  He  claimed  that  the  delegation  from  Banu 
Hanifa  came  to  the  Messenger  of  God  (SAAS),  having  left  Musaylima  with  their 
mounts.  Having  accepted  Islam,  they  remembered  him  and  asked,  ‘Messenger  of 
God,  we  have  left  a  companion  of  ours  with  our  mounts  and  baggage  to  care  for 
them  for  us.’ 

“And  so  the  Messenger  of  God  (SAAS)  ordered  that  what  had  been  given 
to  the  men  of  Banu  Hanifa  should  be  given  to  him  too,  saying,  ‘His  status  is 
no  worse  than  yours.’  That  is,  due  to  his  having  looked  after  his  companions’ 
property.  That  is  what  the  Messenger  of  God  (SAAS)  wanted  to  imply. 

“They  then  all  left  and  took  to  Musaylima  what  the  Messenger  of  God 
(SAAS)  had  given  to  each  one  of  them.  When  they  reached  Yamama  that  enemy 
of  God  apostatized,  proclaimed  himself  a  prophet  and  told  them  many  lies.  He 
said,  ‘I  have  been  made  his  partner  in  this  matter.’ 

“He  then  told  his  delegation,  who  were  with  him,  ‘Did  he  not  say  to  you, 
“His  status  is  no  worse  than  yours?”  The  only  reason  he  said  this  was  from  his 
knowledge  that  I  had  been  made  his  partner  in  the  matter.’ 

“Thereafter  he  began  to  recite  doggerel  verse  to  them  and  to  imitate  the 
Qur’an,  saying,  ‘God  has  bestowed  His  favour  on  the  pregnant  woman;  he  has 
extracted  from  her  a  being  that  moves,  from  between  the  skin  on  her  womb  and 
her  intestines.’ 

“He  made  wine  and  fornication  permissible  for  them  and  abolished  the 
need  for  prayer.  He  nevertheless  testified  for  the  Messenger  of  God,  God’s  peace 
and  blessings  be  upon  him,  being  a  prophet.  And  Banu  Hanifa  was  in  agreement 
with  him  on  that.” 

This  is  what  Ibn  Ishaq  stated.  But  God  knows  best. 

Al-Suhayll  and  others  related  the  following  about  al-Rahhal  b.  TJnfuwa  -  his 
other  name  being  Nahar  b.  TJnfuwa;  he  had  accepted  Islam  and  learned  some  of 
the  Qur’an  and  spent  a  period  as  a  Companion  of  the  Messenger  of  God  (SAAS). 
The  latter  once  passed  by  while  al-Rahhal  was  seated  with  Abu  Hurayra  and 
commented,  “One  of  you  has  his  molar  in  hell-fire  like  Mt.  Uhud!” 
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Both  men  remained  apprehensive  until  eventually  al-Rahhal  apostatized  with 
Musaylima.  He  falsely  testified  that  the  Messenger  of  God  (SAAS)  had  made 
Musaylima  his  partner  in  his  activities  and  attributed  to  the  latter  some  part  of 
the  Qur’an  he  had  learned;  this  Musaylima  claimed  for  himself.  All  this  resulted 
in  great  confusion  for  BanO  Hanlfa.  Al-Rahhal  was  killed  by  Zayd  b.  al-Khattab 
at  the  battle  of  al-Yamama. 

Al-Suhayli  stated  that  the  mu’azzin  employed  by  Musaylima  was  named 
Hujayr;  and  the  one  of  his  men  who  most  directed  the  warfare  on  his  behalf  was 
Muhkam  b.  al-Tufayl.  To  these  should  be  added  Sajah,  known  as  Umm  Sadir. 
This  was  a  woman  Musaylima  married,  and  there  are  various  shameful  reports 
about  his  relationship  with  her.  The  name  of  her  mu’azzin  was  Zuhayr  b.  cAmr, 
or  alternatively  Janba  b.  Tariq.  It  is  also  said  that  Shabath  b.  Rib'I  also  acted 
as  her  mu’azzin  and  then  later  became  a  Muslim.  She  too  accepted  Islam  during 
the  reign  of  Umar  b.  al-Khattab,  and  became  a  good  Muslim. 

Yunus  b,  Bukayr  quoted  Ibn  Ishaq  as  having  stated,  “Musaylima  b.  Habib 
wrote  to  the  Messenger  of  God  (SAAS)  as  follows,  “From  Musaylima,  Messenger 
of  God,  to  Muhammad,  Messenger  of  God.  Peace  be  upon  you.  To  proceed:  I  have 
been  appointed  as  your  partner  in  the  task,  along  with  you.  Half  the  authority  is 
ours,  the  other  half  that  of  Quraysh.  However,  Quraysh  are  an  aggressive  people.” 

Two  messengers  brought  this  document  and  the  Messenger  of  God  (SAAS) 
wrote  back  to  him.  He  stated,  “In  the  name  of  God,  the  most  Merciful,  most 
Beneficent.  From  Muhammad,  Messenger  of  God,  to  Musaylima,  ‘the  imposter’. 
Peace  be  upon  him  who  follows  the  guidance.  To  proceed:  the  earth  belongs  to 
God.  He  entrusts  it  to  whomever  of  His  servants  He  wishes.  The  outcome  will 
favour  the  pious.” 

This  -  the  receipt  of  this  message  -  was  at  the  end  of  10  AH.  Al-Bukhan  relates 
the  story  of  this  message  in  his  sahib,  collection.  Yunus  b.  Bukayr  stated,  quoting 
Ibn  Ishaq,  “Sacd  b.  Tariq  related  to  me,  from  Salama  b.  Nu'aym  b.  Mascud, 
from  his  father,  who  said,  ‘I  heard  the  Messenger  of  God  (SAAS)  say  to  the 
two  messengers  of  Musaylima  when  they  brought  the  letter  from  him,  “Do  you 
agree  with  what  he  said?”  “Yes,”  they  replied.  “I  swear  by  God”,  he  told  them, 
“that  if  it  were  not  for  the  fact  that  messengers  are  not  to  be  executed,  I  would 
strike  off  the  heads  of  you  both!”’” 

Abu  Da’ud  al-Tayalisl  stated  that  aI-Mascudl  related  to  him,  from  '■Asim, 
from  Abu  Wahl,  from  cAbd  Allah  b.  Mascud,  who  said,  “Ibn  al-Nawaha  and 
Ibn  Uthal  came  as  messengers  to  the  Messenger  of  God  (SAAS),  on  behalf  of 
Musaylima,  ‘the  imposter’,  and  he  asked  them,  ‘Do  you  testify  that  I  am  the 
Messenger  of  God?’  They  replied,  ‘We  testify  that  Musaylima  is  the  Messenger 
of  God!’  The  Messenger  of  God  (SAAS)  then  exclaimed,  ‘I  proclaim  my  belief 
in  God  and  in  His  Messengers!  If  I  were  someone  who  executed  messengers,  I 
would  execute  both  of  you!’” 

cAbd  Allah  b.  Mascud  went  on,  “And  so  the  practice  was  instituted  that 
messengers  would  not  be  executed.” 
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He  continued,  “Regarding  Ibn  Uthal,  God  ultimately  gave  him  his  reward.  As 
for  Ibn  al-Nawaha,  I  continued  to  feel  much  anger  against  him  until  God  took 
possession  of  him.” 

The  hafiz  al-Bayhaq!  stated  that  Usama  b.  Uthal  accepted  Islam.  And  we 
referred  to  this  above. 

Regarding  Ibn  al-Nawaha,  Abu  Zakariyya5  b.  Abu  Ishaq  al-Muzanl,  quoting 
Abu  cAbd  Allah  Muhammad  b.  Ya'qub,  quoting  Muhammad  b.  cAbd  al-Wahhab, 
quoting  jacfar  b.  cAwn,  quoting  Ismacll  b.  Abu  Khalid,  from  Qays  b.  Abu  Hazim, 
who  said  that  a  man  came  to  cAbd  Allah  b.  Mascud  and  said,  ‘I  passed  by  a 
mosque  of  Banu  Hanlfa  while  they  were  making  a  recitation  of  something  God 
did  not  reveal  to  Muhammad  (SAAS).  It  was,  ‘By  those  women  who  mill  flour; 
by  those  women  who  knead  dough;  by  those  women  who  bake  bread;  by  those 
women  who  concoct  stew;  by  those  women  who  swallow  morsels  . . 

“cAbd  Allah  then  sent  for  them;  they  were  70  men  in  number,  and  their  leader 
was  cAbd  Allah  b.  al-Nawaha.  cAbd  Allah  gave  orders  and  he  was  executed.  He 
then  said,  ‘We’ll  never  acquire  Satan  out  of  these;  however,  we  can  drive  them 
off  to  Syria,  so  that  God  may  take  care  of  them  for  us!”’ 

Ai-Waqidl  stated,  “The  delegation  from  Banu  Hanifa  consisted  of  approximately 
ten  men,  under  the  leadership  of  Sulma  b.  Hanzala.  They  included  al-Rahhal 
b.  TJnfuwa,  Talq  b.  cAll,  ‘All  b.  Sinan,  and  Musaylima  b.  Habib,  ‘the  imposter’. 
They  were  accommodated  in  the  home  of  Maslama,  daughter  of  al-Harith,  and 
they  were  given  full  hospitality.  They  were  given  lunch  and  dinner  -  at  times 
consisting  of  bread  and  meat,  at  others  of  bread  and  yoghurt,  bread  and  meat 
fat,  and  dates,  during  their  stay. 

“When  they  came  to  the  mosque,  they  accepted  Islam.  They  had  left 
Musaylima  with  their  mounts  and  when  they  wanted  to  depart,  the  Messenger 
of  God  (SAAS)  gave  them  each  five  awqiyya  weight  of  silver.  He  also  ordered 
the  same  gift  for  Musaylima,  and  when  they  said  he  was  with  their  mounts,  he 
commented,  ‘His  status  is  no  worse  than  yours.’ 

“When  they  returned  to  Musaylima  and  told  him  what  the  Messenger  of  God 
(SAAS)  had  said,  he  commented,  ‘He  only  said  that  because  he  knows  that 
power  will  come  to  me  after  him.’ 

“Having  said  this,  Musaylima,  may  God  abhore  him,  persisted  and  made 
claim  to  the  prophethood.” 

Al-Waqidl  stated,  “The  Messenger  df  God  (SAAS)  had  sent  out  with  them  a 
vessel  containing  the  remainder  of  water  he  had  used  for  cleansing  himself. 
Musaylima  ordered  his  men  to  revoke  their  pledge  of  allegiance  to  the  Messenger 
of  God  (SAAS)  to  pour  the  water  over  his  dwelling,  and  to  adopt  it  as  a  masjid , 
a  place  of  prayer.  This  they  did.” 

Hereafter  we  will  recount  the  death  of  al-Aswad  al-cAnsi  at  the  end  of  the 
life  of  the  Messenger  of  God  (SAAS).  Musaylima  was  killed  during  the  caliphate 
of  Abu  Bakr,  ‘the  trusting’. 
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THE  DELEGATION  FROM  THE  PEOPLE  OF  NAJRAN. 

Al-Bukhari  stated  that  it  was  related  to  him  by  cAbbas  b.  al-Husayn,  quoting 
Yahya  b.  Adam,  from  IsrahL,  from  Abu  Ishaq,  from  Sila  b.  Zufar,  from  Hudhayfa, 
who  said,  “Al-cAqib  and  ul-Sayyad,  rulers  of  Najran,  came  to  the  Messenger  of 
God  (SAAS),  intending  to  engage  in  the  licanu  ceremony. 

“One  man  said  to  the  other,  ‘Let’s  not  do  this.  If  he  is  a  prophet,  and  we 
engage  him  in  this  lican,  neither  we  nor  our  descendants  will  have  success.’  They 
both  then  said  (to  the  Prophet  (SAAS)),  ‘We  will  give  you  whatever  you  want. 
Send  a  trustworthy  man  out  with  us,  but  do  not  send  anyone  who  is  not  worthy 
of  trust.’  He  responded,  ‘I  will  send  with  you  a  man  who  is  truly  trustworthy.’ 

“The  Companions  of  the  Messenger  of  God  (SAAS)  competed  to  have  this 
honour,  and  he  ultimately  said,  ‘Stand  up,  Abu  TJbayda  b.  al-Jarrah.’  And  when 
he  did  so,  the  Messenger  of  God  (SAAS)  said,  ‘This  is  the  (most)  trustworthy 
man  of  this  nation.’” 

Al-Bukhar!  also  related  this,  as  did  Muslim,  from  a  hadith  of  Shu'ba,  from 
Abu  Ishaq. 

The  hafiz  Abu  Bakr  al-Bayhaql  stated  that  he  was  informed  by  Abu  <Abd  Allah 
al-Hafiz  and  Abu  Sacid  Muhammad  b.  Musa  ibn  al-Fadl,  both  of  whom  said, 
“Abu  al-'Abbas  Muhammad  b.  Yacqub  related  to  us,  quoting  Ahmad  b.  cAbd 
al-Jabbar,  quoting  Yunus  b.  Bukayr,  from  Salama  b.  ‘Abd  Yasuc,  from  his  father, 
from  his  grandfather.  Yunus,  who  had  been  a  Christian  and  had  accepted  Islam, 
said  that  the  Messenger  of  God  (SAAS)  wrote  to  Najran  before  the  (surat)  Ta 
Sin 25  of  Sulayman  (Soloman)  had  been  revealed  to  him,  ‘In  the  name  of  the  God 
of  Abraham,  Isaac  and  Jacob,  from  Muhammad,  the  Prophet,  the  Messenger  of 
God,  to  the  bishop  of  Najran.  Are  you  peaceable?  I  praise  to  you  the  God  of 
Abraham,  Isaac  and  Jacob.  To  proceed:  I  summon  you  to  the  worship  of  God, 
away  from  worshipping  servants  of  God.  If  you  should  refuse,  then  you  will  have 
to  pay  the  jizya.  If  you  refuse,  I  am  warning  you  of  warfare.  Peace.’ 

“When  this  letter  reached  the  bishop,  he  was  shocked  and  astounded  by  it.  He 
sent  for  a  man  of  Najran  named  Shurahbll  b.  Wada'a,  who  was  originally  from 
Hamdan.  No  one  would  be  consulted  in  preference  to  him  in  the  case  of  some 
problem  -  not  al-Abham,  nor  al-Sayyid,  nor  al  cAqib.“ 

“The  bishop  gave  this  letter  of  the  Messenger  of  God  (SAAS)  to  Shurahbll. 
When  he  had  read  it,  they  asked  him,  ‘Abu  Maryam,  what  do  you  think?’ 
Shurahbll  replied,  ‘You  well  know  how  God  promised  Abraham  that  prophethood 
would  pass  on  through  the  progeny  of  Ismahl;  don’t  you  believe  that  this  could 

24.  A  practice  in  which  two  contending  groups  attended  a  remote  area  to  pray  to  God  to 
punish  whichever  of  their  two  parties  had  engaged  in  lying.  See  also  footnote  27,  p.73  hereafter. 

25.  T  s  (Ta  Sin),  the  two  opening  letters  of  surat  al-Naml  (or  surat  Ta  Sin). 

26.  The  other  leaders  of  the  tribe. 
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refer  to  this  man?  I  have  no  personal  opinion  about  the  prophethood  question.  If 
this  were  a  worldly  matter,  I  would  give  you  my  views  on  it,  and  would  do  my 
very  best  for  you.’  The  bishop  told  him,  ‘Come  aside  and  take  a  seat.’  Shurahbll 
then  went  aside  and  sat  down  near  him. 

“The  bishop  sent  to  a  man  of  Najran  named  cAbd  Allah  b.  Shurahbll,  a  man 
of  Dhu  Asbah,  from  Himyar.  He  had  him  read  the  letter  and  asked  him  his 
opinion.  This  man  spoke  as  Shurahbll  and  the  bishop  told  him,  ‘Come  aside 
and  take  a  seat’,  and  the  man  did  so  and  sat  near  him. 

“Next  the  bishop  sent  for  a  man  of  Najran  named  Jabbar  b.  Fayd,  of  Banu 
al-Harith,  son  of  Ka'b,  a  man  of  Banu  al-Himas.  He  asked  this  man  to  read  the 
letter  and  to  give  his  opinion  of  it.  Jabbar  replied  as  had  Shurahbll  and  cAbd 
Allah.  The  bishop  then  told  him  to  go  aside  and  sit,  which  he  did. 

“When  they  had  all  agreed  on  the  same  statement,  the  bishop  gave  orders 
that  the  bell  be  struck  and  lighted  lanterns  and  hair  shirts  were  lifted  up  into 
the  monks’  cells;  they  would  do  this  if  there  were  an  alarm  during  the  day,  but  if 
the  alarm  were  by  night,  they  would  merely  strike  the  bell  and  lift  up  the  lights 
into  the  cells. 

“When  the  bell  was  struck,  they  assembled  and  the  people  of  the  valley, 
both  in  its  upper  and  its  lower  parts,  raised  the  hair  shirts;  the  valley  was  the 
length  of  a  day’s  journey  for  a  fast  rider.  It  consisted  of  73  villages  and  had  100,000 
warriors.  The  letter  of  the  Messenger  of  God  (SAAS)  was  read  to  them  and  the 
bishop  sought  their  opinion  of  it.  Their  leaders  agreed  that  they  should  send 
Shurahbll  b.  Wada'a  al-Hamadani,  cAbd  Allah  b.  Shurahbll  al-Asbahi,  and  Jabbar 
b.  Fayd  al-Harithi  to  seek  information  about  the  Messenger  of  God  (SAAS). 

“The  delegation  travelled  to  Medina  and  when  they  arrived  there,  they  took  off 
their  travel  garments  and  dressed  in  fine  robes  of  striped  cloth  and  put  on  gold 
rings.  They  then  went  to  the  Messenger  of  God  (SAAS).  They  greeted  him,  but 
he  did  not  respond.  They  waited  there  all  day  long  for  him  to  speak  to  them,  but 
he  did  not,  since  they  were  wearing  those  garments  and  gold  rings. 

“The  delegation  went  to  find  Athman  b.  cAffan  and  cAbd  al-Rahman  b.  cAwf, 
whom  they  had  known  previously;  they  found  them  in  an  assembly,  meeting 
with  ansar  and  muhajirin.  They  asked  them,  ‘Athman  and  cAbd  al-Rahman, 
your  Prophet  wrote  us  a  letter  and  we  have  come  in  response  to  it.  We  have 
greeted  him,  but  he  has  not  returned  our  greeting.  We  waited  patiently  all  day 
long,  but  failed  to  get  him  to  speak  to  us.  What  do  you  both  think;  do  you 
consider  we  should  return  home?’ 

“They  also  asked  'All  b.  Abu  Talib  who  was  also  there  in  the  group.  He  said 
to  Athman  and  cAbd  al-Rahman,  ‘I  think  they  should  take  off  these  fine  robes 
and  rings,  dress  in  their  travel  garments  and  then  return  to  him.’ 

“They  did  this  and  when  they  greeted  him,  he  responded.  He  then  told  them, 
‘By  Him  who  sent  me  with  the  truth,  when  you  fust  came  to  me,  Iblls  (Satan) 
was  certainly  with  you.’  He  then  asked  them  questions,  as  they  did  him.  This 
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session  of  questioning  continued  and  they  eventually  asked,  ‘What  do  you  say 
about  Jesus?  Although  we  will  go  back  to  our  people  as  Christians,  it  would 
please  us,  if  you  are  a  prophet,  we  could  hear  what  you  say  of  him.’ 

“The  Messenger  of  God  (SAAS)  replied,  ‘I  don’t  have  anything  to  say  about 
him  today;  stay  here  until  I  tell  you  what  it  is  God  says  about  Jesus.’ 

“By  next  morning  God,  the  Almighty  and  Glorious,  had  revealed  this  verse, 
‘God  considers  Jesus  to  be  the  like  of  Adam;  He  created  him  from  earth,  then 
said  to  him:  “Be!”  And  he  was.  The  truth  is  from  your  Lord;  and  so  do  not  be 
of  those  who  make  disputes.  To  those  who  could  dispute  with  you,  after  the 
knowledge  that  has  come  to  you,  say,  “Come,  let  us  call  our  sons  and  (you) 
your  sons,  we  our  wives  and  (you)  your  wives  and  we  our  ownselves  and  (you) 
yourselves,  and  then  let  us  make  our  appeals  to  God,  and  pray  that  God  places 
his  curse  upon  those  who  lie’  ( silrat  Al  cImran\  III,  v.  58—60). 

“They  refused  to  agree  to  this. 

“On  the  next  morning  following  that  when  he  had  told  them  of  this,  he 
arrived  for  a  mula'-ana ,27  ‘an  oath-taking  competition’,  accompanied  by  al-Hasan 
and  al-Husayn.  He  was  dressed  in  a  khatnil,  ‘a  coarse-fibred  garment’,  and 
Fatima  walked  at  his  back;  that  day  he  was  also  accompanied  by  several  of  his 
womenfolk. 

“Shurahbll  told  his  two  companions,  ‘You  both  well  know  that  the  upper  and 
lower  parts  of  our  valley  join  in  accepting  my  views  and  I  have,  I  swear,  reached 
a  weighty  conclusion.  Given  that  this  man  is  a  powerful  leader,  if  we  were  the 
first  of  the  Arabs  to  spite  him  and  to  reject  his  orders,  he  and  his  men  would 
maintain  such  ill-will  for  us  that  they  would  eventually  do  us  great  harm.  We 
are  the  Arabs  who  are  his  closest  neighbours,  and  if  this  man  is  truly  a  prophet, 
and  we  challenge  him  as  a  liar,  then  every  hide  and  hair  of  us  is  sure  to  perish!’ 

“His  companions  then  asked  him,  ‘Well,  Abu  Maryam,  what  should  we  do?’ 
He  replied,  ‘My  opinion  is  that  I  should  recognize  his  authority.  He  is,  I  think, 
not  a  man  who  would  ever  make  an  over-harsh  judgement.’ 

Shurahbll  then  met  with  the  Messenger  of  God  (SAAS)  and  told  him,  ‘I  have 
something  better  to  suggest  than  an  oath-taking  competition  with  you.’  ‘And  what 
is  that?’  he  asked.  ‘Spend  this  day  till  tonight  and  tonight  till  tomorrow  reaching 
your  judgement  and  whatever  you  decide  concerning  us  will  be  acceptable.’ 

“The  Messenger  of  God  (SAAS)  asked,  ‘Is  there  anyone  else  back  home  behind 
you  who  will  contradict  you?’  Shurahbll  replied,  ‘Ask  my  two  companions.’ 
They  said,  ‘Our  whole  valley  will  accept  his  decision.’ 

“The  Messenger  of  God  (SAAS)  then  returned  home  without  making 
oaths  regarding  them.  When  they  went  to  him  next  day,  he  wrote  for  them 
the  following  document,  ‘In  the  name  of  God,  the  most  Merciful,  the  most 
Beneficent.  This  is  written  by  Muhammad,  the  Prophet,  the  untutored,  the 

27.  A  procedure  in  which  contending  parties  would  call  down  oaths  upon  their  various  family 
members  and  invoke  God’s  aid  to  determine  which  side  had  been  speaking  the  truth.  This  practice 
is  inferred  in  the  Qur’an  verse  quoted  in  the  previous  paragraph. 
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Messenger  of  God,  to  Najran.  It  is  his  judgement  regarding  all  their  produce  and 
all  their  assets  in  gold,  silver  and  slaves  to  be  geneftms  to  them  and  to  leave  them 
all  this  in  consideration  of  a  payment  of  2,000  sets  of  garments.  Of  these  1,000 
shall  be  paid  each  Rajab,  and  another  1,000  each  Safar.’  He  then  went  on  to 
give  the  rest  of  the  conditions.  The  document  ends,  ‘Witnessed  by  Abu  Sufyan 
b.  Harb,  Ghaylan  b.  <Amr,  Malik  b.  cAwf,  of  Banu  Nasr,  and  al-Aqrac  b.  Habis 
al-Hanzali,  and  al-Mughlra.’  And  he  (so)  wrote  it. 

“When  they  received  this  document,  they  left  for  Najran.  With  the  bishop 
there  was  a  brother  of  his,  on  his  mother’s  side,  he  being  his  uncle’s  son,  a  man 
named  Bishr  b.  Mu’awiya,  known  as  Abu  ‘Alqama.  The  delegation  gave  the 
letter  of  the  Messenger  of  God  (SAAS)  to  the  bishop.  While  he  was  reading  it, 
in  the  company  of  Abu  ‘Alqama,  while  they  were  both  riding,  Bishr’s  camel 
stumbled.  Bishr  swore  an  oath,  although  he  did  not  make  reference  to  the 
Messenger  of  God  (SAAS). 

“The  bishop  told  him,  ‘You  might  have  spoken  a  curse  against  a  prophet  who 
has  been  sent.’  Bishr  replied,  ‘Certainly;  and  I  swear  I’ll  not  nullify  it  until  I  go 
to  the  Messenger  of  God  (SAAS).’ 

“He  then  directed  his  camel  back  towards  Medina,  but  the  bishop  positioned 
his  own  in  his  way  and  told  him,  ‘Understand  from  me,  that  I  only  said  that  so 
that  the  Arabs  have  that  reported  to  them  of  me,  fearing  that  they  might  consider 
that  we  had  accepted  his  authenticity,  or  been  swayed  by  his  voice,  or  agreed  to 
something  this  man  wanted  to  which  the  Arabs  did  not  comply,  even  though  we 
are  the  most  powerful  and  numerous  of  all.’  Bishr  replied,  ‘No;  I  swear.  I’ll  never 
accept  this  attitude  of  yours.’ 

“Bishr  then  spurred  his  mount  into  motion,  turning  his  back  to  the  bishop.  He 
also  spoke  the  following  doggerel  verse: 

‘To  you  (my  camel)  anxiously  turns  her  flank 

Though  a  foal  inside  her  belly  objects, 

For  her  religion  opposes  that  of  the  Christians.’ 

“When  he  reached  the  Messenger  of  God  (SAAS),  he  accepted  Islam  and  stayed 
on  with  him  until  he  was  eventually  killed.” 

“The  delegation  entered  Najran  and  went  to  the  monk  Ibn  Abu  Shamar 
al-Zubaydl  while  he  was  high  up  in  his  cell,  telling  him,  ‘A  prophet  has  been 
given  a  mission  in  Tihama!’  They  narrated  how  the  Najran  delegation  had  gone 
to  the  Messenger  of  God  (SAAS),  and  how  he  had  suggested  an  oath-swearing 
competition  to  them,  which  they  had  refused,  and  how  Bishr  b.  Mu’awiya  had 
hurried  off  to  him  and  had  accepted  Islam. 

“The  monk  replied,  ‘Bring  me  down,  or  else  I’ll  cast  myself  from  this  cell!’ 
They  did  so;  he  brought  with  him  a  present  which  he  took  with  him  to  the 
Messenger  of  God  (SAAS).  Part  of  it  is  that  cloak  that  the  caliphs  wear,  along 
with  a  wooden  cup  and  a  staff. 
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-  “He  remained  for  some  time  with  the  Messenger  of  God  (SAAS),  listening  to 
the  revelation,  then  returned  to  his  own  people.  He  is  not  credited  with  having 
accepted  Islam.  He  promised  to  come  back  but  this  was  not  to  be  until  the 
Messenger  of  God  (SAAS)  had  died. 

“The  bishop,  Abu  al-Harith,  went  to  the  Messenger  of  God  (SAAS),  along 
with  al-Sayyid,  al-lAqibli  and  important  persons  from  their  people.  They  stayed 
with  him,  hearing  what  God  revealed  to  him.  He  wrote  the  document  for  the 
bishop  and  those  bishops  to  come  after  him:  ‘In  the  name  of  God,  the  most 
Merciful,  the  most  Beneficent.  From  Muhammad,  the  Prophet,  to  Bishop  Abu 
al-Harith  and  the  bishops  of  Najran,  and  its  priests  and  monks,  including  all 
those  under  their  control,  few  or  many.  (This  gives)  protection  of  God  and  of 
His  Messenger,  which  shall  not  be  changed  for  any  of  its  bishops,  monks  or 
priests.  Nor  shall  any  of  their  rights  or  powers  or  former  practices  be  changed. 
The  protection  of  God  and  His  Messenger  is  for  ever,  so  long  as  they  remain 
peaceful  and  sincere  and  are  not  subjected  to  wrongdoing  or  engage  in  it.’ 
‘Written  by  al-Mughira  b.  Shu'ba.” 

Muhammad  b.  Ishaq  related  that  the  delegation  of  Christians  of  Najran  included 
60  riders,  of  whom  14  were  leaders.  These  latter  consisted  of  al^Aqib,  whose 
name  was  cAbd  al-Maslh,  and  al-Sayyid,  whose  name  was  al-Abham,  Abu 
Haritha  b.  cAlqama,  Aws  b.  al-Harith,  Zayd,  Qays,  Yazld,  Nubayh,  Khuwaylid, 
cAmr,  Khalid,  cAbd  Allah  and  Yahnus. 

Leadership  of  these  14  men  devolved  upon  3  of  them.  These  were  aPAqib 
their  leader,  opinion-maker  and  council-leader,  whose  decision  no  one  would 
oppose;  al-Sayyid,  their  protector,  and  camel-master;  Abu  Haritha  b.  cAlqama, 
their  bishop  and  pontiff.  The  last-mentioned  was  an  Arab  of  Banu  Bakr  b.  Wa?ll. 
He  had  entered  the  religion  of  Christianity,  and  the  Byzantines  had  promoted 
and  honoured  him,  built  churches  for  him  and  given  him  power  and  authority 
because  of  the  firmness  they  knew  of  his  faith.  He  was  nevertheless  fully  aware 
of  the  mission  of  the  Messenger  of  God  (SAAS),  but  (his  love  for)  honour  and 
prestige  prevented  him  from  following  the  truth. 

Yunus  b.  Bukayr  quoted  Ibn  Ishaq  as  stating,  “Burayda  b.  Sufyan  related  to 
me,  from  Ibn  al-Baylamanl,  from  Kurz  b.  cAlqama,  who  said,  ‘A  delegation  of 
Christians  of  Najran  arrived,  consisting  of  60  mounted  men,  14  of  whom  were 
their  leaders.  And  there  were  24  of  them  .  .  ,29  Three  of  them  were  in  charge 

-  ai-cAqib,  al-Sayyid  and  Abu  Haritha,  one  of  the  Banu  Bakr  b.  Wahl,  their 
bishop,  and  their  sahib  muirasJ"  This  last  man  they  had  awarded  great  honour, 
power  and  privileges,  and  had  built  him  churches  because  of  what  they  had 
heard  of  his  great  knowledge  and  zeal  for  their  faith. 

28.  Titles  of  authority. 

29.  Incomplete  in  the  Arabic  printed  text. 

30.  Perhaps  the  guardian  of  their  Midrash,  an  early  Jewish  interpretation  of  the  Old  Testament 
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“When  they  left  Najran,  Abu  Haritha  was  mounted  on  a  mule  and  by  his 
side  rode  a  brother  of  his  named  Kurz  b.  cAIqama.  The  mule  of  Abu  Haritha 
stumbled  and  Kurz  said,  ‘May  al-Ab'ad,  “the  one  far  away”,  (meaning  the 
Messenger  of  God  (SAAS))  stumble!’  Abu  Haritha  commented,  ‘No;  it’s  you 
who  may  stumble!’  Kurz  asked  him,  ‘Why,  brother?’  He  replied,  ‘I  swear  by 
God,  he  is  certainly  the  prophet  whom  we  have  been  awaiting!’ 

“Kurz  asked,  ‘Well,  what  is  holding  you  back,  when  you  know  that?’  He 
replied,  ‘It’s  because  of  what  these  people  have  done  for  us.  They  have  honoured 
us,  made  payments  to  us,  and  given  us  authority.  But  they  adamantly  oppose 
him;  if  I  were  to  take  action,  they  would  take  everything  away  from  us.’ 

“His  brother  Kurz  gave  much  thought  to  what  he  had  said  and  eventually 
accepted  Islam.” 

Ibn  Ishaq  went  on  to  relate  that  when  they  entered  the  mosque  of  the  Prophet 
(SAAS),  they  were  dressed  in  finery.  It  was  time  for  the  al-casr  prayer,  and  they 
got  up  and  prayed  towards  the  east.  The  Messenger  of  God  (SAAS)  said,  “Let 
them  do  so.” 

Their  spokesman  was  Abu  Haritha  b.  'Alqama  and  (their  other  leaders  were) 
al-Sayyid  and  al-Aqib.  Eventually  the  major  part  of  surat  Al c Imran  and  verses 
about  the  oath-taking  competition  were  revealed  concerning  them.  But  they 
refused  the  latter.  They  asked  that  a  fully  trustworthy  man  be  sent  out  with  them.31 
And  the  Messenger  of  God  (SAAS)  did  dispatch  Abu  TJbayda  b.  al-Jarrah,  as 
is  related  above  in  the  account  of  al-Bukharl. 

We  have  discussed  this  in  detail  in  our  Tafsir  ( Exegesis )  of  surat  AHImran.  And 
to  God  be  all  praise  and  credit. 


THE  DELEGATION  OF  BAND  < AMIR  AND  THE  STOR  Y  OF  AMIR  B. 

AL-  TUFAYL  AND  ARB  AD  B.  QA  YS,  MAY  GOD  DAMN  THEM  BOTH ! 

Ibn  Ishaq  stated,  “Then  a  delegation  from  Banu  Amir  came  to  visit  the 
Messenger  of  God  (SAAS).  It  included  cAmir  b.  al-Tufayl,  Arbad  b.  Qays  b.  Jaz5 
b.  Khalid  b.  Jacfar  and  Hayyan  b.  Salma  b.  Malik  b.  Jacfar.  These  three  men  were 
the  leaders  and  chief  mischief-makers  of  their  tribe. 

“When  that  enemy  of  God  cAmir  b.  al-Tufayl  came  to  see  the  Messenger  of 
God  (SAAS),  it  was  with  the  intent  of  betraying  him.  His  people  had  told  him, 
‘Abu  cAmir,  others  have  accepted  Islam,  you  do  so  too.’  But  he  replied,  ‘I  swear 
by  God,  I  made  a  vow  I  would  never  cease  striving  to  get  the  Arabs  to  follow  me; 
should  I  now  follow  this  Quraysh  fellow?’ 

“Al-Arbad  then  said,  ‘When  we  go  to  see  this  man,  I  will  get  him  to  turn  his 
face  away  from  you.  When  I  do  this,  you  strike  him  with  your  sword!’ 

“When  they  reached  the  Messenger  of  God  (SAAS),  cAmir  b.  al-Tufayl  said, 
‘Muhammad,  will  you  come  aside  with  me?’  He  replied,  ‘No,  by  God,  not  until 

31.  To  act  as  an  arbitrator  to  settle  an  internal  financial  dispute,  according  to  the  sources. 
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you  believe  in  God  alone!’  cAmir  repeated,  ‘Please,  just  come  aside  with  me, 
Muhammad,’  and  he  began  talking  to  him,  waiting  for  Arbad  to  act.  Arbad, 
however,  did  nothing.  When  cAmir  saw  that  Arbad  was  taking  no  action,  he 
again  said,  ‘Muhammad,  do  come  aside  with  me,’  but  he  again  replied,  ‘No,  not 
until  you  believe  in  God  alone  Who  has  no  partner.’ 

“When  the  Messenger  of  God  (SAAS)  thus  rejected  him,  cAmir  said,  ‘Then, 
by  God,  I’ll  fill  this  place  with  horses  and  men  to  fight  you!’  When  cAmir  had 
turned  away  to  leave,  the  Messenger  of  God  (SAAS)  said,  ‘O  God,  take  care  of 
cAmir  b.  al-Tufayl  for  me!’ 

“When  they  had  left  the  Messenger  of  God  (SAAS),  cAmir  b.  al-Tufayl  asked 
Arbad,  ‘Had  I  not  ordered  you  what  to  do?  I  swear  by  God,  there  was  no  man  on 
earth  I  considered  more  fearsome  than  you!  I  swear,  I’ll  never  fear  you  again, 
after  today!’ 

“He  replied,  ‘I  pray  you,  don’t  blame  me  too  hastily.  Whenever  I  was  about  to 
do  as  you  had  asked,  you  got  in  the  man’s  way  so  all  I  could  see  was  you.  Should 
I  have  struck  you  with  my  sword?’ 

“They  headed  back  home  and  when  they  had  gone  part  way,  God,  the 
Almighty  and  Glorious,  afflicted  cAmir  b.  al-Tufayl  with  a  growth  in  his  neck. 
And  God  killed  him  in  the  home  of  a  woman  of  Banu  Salul.  He  exclaimed,  ‘Q 
Banu  cAmir,  shall  (my  death)  be  from  a  growth  like  that  on  a  young  camel  in  the 
home  of  a  woman  of  Banu  Salul?’” 

Ibn  Hisham  stated,  “The  words  are  also  quoted  as,  ‘.  .  .  a  growth  like  that  of 
a  camel  and  a  death  in  the  house  of  a  Salull  woman?’  ” 

The  hafiz  al-Bayhaqi  narrated  through  al-Zubayr  b.  Bakkar,  quoting  Fatima, 
daughter  of  cAbd  al-cAziz  b.  Maw’ala,  from  her  father,  from  her  grandfather, 
Maw5ala  b.  Humayl,  who  said,  “cAmir  b.  al-Tufayl  came  to  the  Messenger  of 
God  (SAAS),  who  told  him,  ‘cAmir,  accept  Islam!’  He  replied,  ‘I  will  do  so  on 
condition  that  I  control  al-wabar,  “the  nomads”,  while  you  control  al-madar, 
“ the  villages ”.’  He  refused. 

“Again  the  Messenger  of  God  (SAAS)  said,  ‘Accept  Islam!’  And  again  (Amir 
replied,  ‘On  condition  I  control  the  nomads,  while  you  control  the  villages.’ 
‘No,’  replied  the  Messenger  of  God  (SAAS).  cAmir  then  turned  away,  saying,  ‘I 
swear  by  God,  Muhammad,  I’ll  fill  this  place  with  horses  like  locusts  and  men 
like  breadcrumbs;  I’ll  tether  a  horse  to  every  palm  tree!’ 

“The  Messenger  of  God  (SAAS)  said,  ‘O  God,  rid  me  of  CA  mir  and  give  his 
people  guidance!’ 

“cAmir  then  left  and  when  he  reached  the  outskirts  of  Medina,  he  happened 
to  meet  a  woman  of  his  tribe  called  Saluliyya.  He  dismounted  from  his  horse  and 
slept  in  her  house.  He  was  then  afflicted  by  a  growth  in  his  throat.  He  mounted 
his  horse  and,  levelling  his  lance,  he  rode  away,  saying,  ‘A  growth  like  that  on  a 
young  camel  and  a  death  in  the  house  of  Saluliyya!’  He  kept  this  up  until  he  fell 
dead  from  his  horse.” 
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The  hafiz  Abu  cAmr  b.  ‘Abd  al-Barr  stated  in  his  work  al-Istf-ab  ft  Asma 3 
al-Sahaba  (A  Study  of  the  Names  of  the  Companions)  concerning  (a  man  named) 
Maw5ala:  “He  was  Maw^ala  b.  Kuthayf  al-Dababi  al-Kilabi  aI-‘Amiri,  of  Banu 
‘Amir  b.  Sa'sa'a.  He  went  to  the  Messenger  of  God  (SAAS),  and  accepted  Islam 
when  a  young  man  of  20,  and  he  lived  on  in  the  faith  for  100  years.  He  was 
known  as  ‘he  of  the  two  tongues’  because  of  his  eloquence.  His  son  ‘Abd  al-‘Aziz 
related  materials  from  him.  It  was  he  who  recounted  the  story  of  ‘Amir  b. 
al-  Tufayl  and  the  line,  ‘  . . .  a  growth  like  that  of  a  baggage  camel  and  a  death  in 
the  house  of  Saluliyya!’” 

Al-Zubayr  b.  Bakkar  stated,  “Zamya5,  daughter  of  cAbd  al-‘Aziz  b.  MawJala  b. 
Kuthayf  b.  Haml  b.  Khalid  b.  'Amr  b.  Mifawiya,  he  being  al-Dabbab  b.  Kilab 
b.  Rabl'a  b.  ‘Amir  b.  Sa'sa^a,  said,  ‘My  father  related  to  me,  quoting  his  father, 
quoted  Maw’ala  as  having  recounted  that  he  went  to  the  Messenger  of  God 
(SAAS),  and  accepted  Islam  when  he  was  20  years  old.  He  pledged  him  his 
allegiance,  wiped  his  right  arm  (in  deference  to  him),  and  led  his  camel  to  him. 
The  Messenger  of  God  (SAAS)  gave  him  a  two-year-old  she-camel.  After  the 
death  of  the  Prophet  (SAAS),  he  became  a  companion  of  Abu  Hurayra  and  lived 
on  for  100  years  into  Islam.  He  was  nicknamed  “he  of  the  two  tongues”  because 
of  his  eloquence.’” 

I  note  that  it  is  evident  that  the  story  of ‘Amir  b.  al-Tufayl  related  to  a  period 
prior  to  the  conquest  of  Mecca,  even  though  Ibn  Ishaq  and  al-Bayhaql  include 
mention  of  it  thereafter. 

When  al-Bayhaqi  gave  it,  he  did  so  from  al-Hakim,  from  al-Asamm,  quoting 
Muhammad  b.  Ishaq,  quoting  M  iPawiya  b.  cAmr,  quoting  Abu  Ishaq  al-Fazarl, 
from  al-Awza‘l,  from  Ishaq  b.  ‘Abd  Allah  b.  Abu  Talha,  from  Anas,  in  the 
account  of  the  expedition  to  BPr  Ma‘una  and  the  killing  by  ‘Amir  b.  Tufayl  of 
Haram  b.  Malhan,  the  uncle  of  Anas  b.  Malik,  and  his  treachery  against  the  men 
there  that  resulted  in  the  killing  of  them  all  except  ‘Amr  b.  Umayya,  as  is  given 
above. 

Al-Awza‘l  stated  that  Yahya  said,  “The  Messenger  of  God  (SAAS)  spoke 
prayers  against  cAmir  b.  Tufayl  for  30  mornings,  saying,  ‘O  God,  rid  me  of 
‘Amir  b.  al-Tufayl  however  You  wish,  and  send  upon  him  what  will  kill  him.’ 
And  God  did  infect  him  with  a  malignancy.” 

It  is  related  from  HammSm,  from  Ishaq  b.  cAbd  Allah,  from  Anas,  in  the  story 
relating  to  Haram  b.  Milhan.  Anas  stated,  “‘Amir  b.  al-Tufayl  went  to  the 
Messenger  of  God  (SAAS)  and  told  him,  ‘I  give  you  to  choose  between  three 
options:  you  shall  govern  the  people  on  the  plains,  while  I  the  nomads,  or  I  shall 
be  your  successor  after  you,  or  I  will  attack  you  with  Banu  Ghatafan  and  1,000 
stallions  and  1,000  mares.’” 

He  went  on,  “He  was  then,  while  staying  in  a  woman’s  house,  afflicted  with  a 
malignant  growth.  At  this,  he  exclaimed,  ‘Shall  it  be  a  growth  like  that  on  a  camel 
and  death  in  the  house  of  a  woman  of  Banu  so-and-so?  Bring  me  my  horse!’  He 
rode  away  and  died  upon  his  horse.” 
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Ibn  Ishaq  stated.  “His  companions  went  out  and  buried  him,  then  proceeded 
on  to  Banu  cAmir  territory  to  spend  the  winter.  When  they  arrived  there,  their 
people  came  to  them  and  asked,  ‘Arbad,  how  was  it  back  behind  you?’  ‘It  was 
nothing,’  they  replied.  ‘I  swear,  all  he  did  was  invite  us  to  worship  something'  or 
other.  I  wish  he  were  here  now;  I’d  kill  him  with  an  arrow,  right  on  the  spot!’ 

“A  day  or  two  after  his  having  made  that  comment,  he  went  out  with  a  camel 
he  had  to  sell  and  God  sent  down  upon  him  and  it  a  thunderbolt  that  burned 
them  both  up.” 

Ibn  Ishaq  stated,  “Arbad  b.  Qays  was  a  brother  of  Labld  b.  Rabija  on  his 
mother’s  side.  Labxd  said,  mourning  Arbad, 

‘Death  spares  no  one  —  not  a  kindly  father,  nor  a  son. 

I  fear  much  that  death  of  Arbad  more  than  I  do  the 
influence  of  Pisces  or  Leo. 

Eye,  why  weep  for  Arbad,  now  that  both  we  and  the  women 
have  stood  in  mourning? 

If  others  threatened,  he  ignored  their  threats;  if  they 
were  reasoned  in  judgement,  so  was  he. 

A  sweet  and  clever  man,  though  with  some  bitterness  in 
his  sweetness;  a  man  of  calm  and  healthy  constitution. 

Eye,  would  you  weep  for  Arbad  now  that  the  winter  winds 
sweep  the  bare  trees 

And  they  have  become  wind-tossed  and  fruitless,  their 
remnants  of  fruit  revealed? 

He  was  braver  than  a  meat-eating  forest-lion,  staring 
forth  and  determined  to  prevail. 

The  eye  does  not  see  to  its  full  extent  on  a  night  when 
horses  return  frail  and  worn. 

He  inspired  the  mourning  women  to  attend  his  wake,  (as 
evident)  as  young  gazelles  on  barren  terrain. 

The  lightning  and  thunderbolt  terrified  me  when  they 
struck  this  bold  warrior  that  terrible  day. 

He  took  from  those  who  robbed  and  gave  back  to  their 
victims;  if  they  came  in  distress,  he  gave  them  again  and 
again. 

He  was  generous  in  bad  times,  as  when  spring  rain 
produces  growth. 

All  the  sons  of  a  free-born  woman  must  diminish  in 
number,  no  matter  how  many  they  were. 

Even  though  once  envied,  all  shall  be  brought  down; 
though  once  leaders,  all  shall  perish  and  fade.’” 

Ibn  Ishaq  quoted  many  further  lines  from  Labid  in  mourning  for  Arbad  b. 
Qays,  his  brother  on  his  mother’s  side.  We  have  omitted  them  here  for  brevity’s 
sake,  thinking  the  verses  we  have  given  sufficient.  And  it  is  God  who  leads  to 
what  is  right. 
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Ibn  Hisham  stated  that  Zayd  b.  Aslam  recounted,  from  ‘Ata5  b.  Yasar,  from  Ibn 
‘Abbas,  who  said,  “And  God,  the  Almighty  and  Glorious,  revealed  the  following 
concerning  cAmir  and  Arbad:  ‘God  knows  what  every  female  bears  and  what  falls 
short  and  what  comes  to  fruition  in  the  womb.  And  with  Him  everything  has  its 
measure.  (He  it  is  who  is)  Knowledgeable  of  the  unseen  and  what  is  witnessed; 
He  is  the  Great,  the  Most  High.  Alike  (for  Him)  are  those  of  you  who  conceal 
their  words  and  those  who  speak  openly,  those  who  hide  by  night,  and  those  who 
go  forth  by  day.  He  has  those  (Helpers)  who  proceed  forth  on  his  behalf,  both 
ahead  and  behind  him,  who  protect  him,  by  God’s  command’  ( surat  al-Racd; 
XIII,  v.9-11).  By  this  latter  wording,  He  is  referring  to  Muhammad  (SAAS). 

“He  proceeded  to  make  reference  to  Arbad  and  to  his  execution.  God 
Almighty  stated,  ‘And  when  God  intends  harm  for  a  people  there  is  no  averting  it 
and  from  Him  they  have  no  protector.  He  it  is  who  shows  you  lightning  bringing 
fear  and  expectation.  He  who  summons  the  heavy  clouds.  The  thunder  proclaims 
His  praise  and  the  angels  too  are  in  awe  of  Him.  He  sends  the  thunderbolts  and 
uses  them  to  strike  whomever  He  wishes.  Yet  they  dispute  concerning  God,  and 
He  is  Mighty  in  power’”  (surat  al-Ra^d;  XIII,  v.11-13). 

We  have  discussed  these  honoured  verses  in  our  exegesis  of  surat  al-Ra(d.  And 
to  God  goes  all  praise  and  credit. 

Ibn  Hisham,  may  God  have  mercy  on  him,  did  provide  a  chain  of  authorities 
for  this  additional  comment  he  made. 

We  are  also  given  an  account  by  the  haftz  Abu  al  Qasim  Sulayman  b.  Ahmad 
al-  Tabarani  in  his  great  compendium  of  ahadtth  in  which  he  states,  “Mas^ada  b. 
Sacd  al-‘Attar  related  to  us,  quoting  Ibrahim  b.  al-Mundhir  al-Hizaml,  quoting 
‘Abd  al-cAzIz  b.  ‘Umran,  quoting  ‘Abd  al-Rahman  and  (Abd  Allah,  two  sons 
of  Zayd  b.  Aslam,  from  their  father,  from  cAta?  b.  Yasar,  from  Ibn  ‘Abbas,  who 
recounted  that  Arbad  b.  Qays  b.  Jaz}  b.  Khalid  b.  Jacfar  b.  Kilab  and  ‘Amir  b. 
al-Tufayl  b.  Malik  came  to  see  the  Messenger  of  God  (SAAS)  in  Medina.  When 
they  reached  him,  he  was  seated  and  they  both  sat  down  in  front  of  him.  ‘Amir 
b.  al-Tufayl  asked  him,  ‘Muhammad,  what  will  you  do  for  me  if  I  accept  Islam?’ 
The  Messenger  of  God  (SAAS)  replied,  ‘You  will  receive  the  same  as  the  other 
Muslims  and  have  the  same  obligations.’ 

“‘Amir  then  asked,  ‘If  I  accept  Islam,  will  you  ensure  that  I  become  leader 
after  you?’  The  Messenger  of  God  (SAAS)  replied,  ‘That  shall  not  be  for  you 
or  for  your  tribe.  But  you  may  have  command  over  the  cavalry.’  ‘Amir  responded, 
‘I  already  now  have  control  over  all  the  cavalry  of  Najd.  Give  me  control  over  the 
nomads,  and  you  control  the  villages.’ 

“‘No,’  he  replied.  As  he  was  leaving  him,  ‘Amir  said,  ‘I  am  going  to  fill  up 
this  place  with  horses  and  men  to  fight  you.’  The  Messenger  of  God  (SAAS) 
responded,  ‘God  will  prevent  you.’ 

“When  Arbad  and  ‘Amir  left,  the  latter  suggested,  ‘Arbad,  I’ll  distract 
Muhammad  from  you  by  talking  to  him,  and  then  you  strike  him  with  your 
sword.  If  you  do  kill  Muhammad,  they’ll  want  no  more  than  to  be  satisfied  by 
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payment  of  the  blood-wit.  They  dislike  warfare.  You’ll  just  give  them  the 
blood-wit.’  Arbad  replied,  ‘I’ll  do  it.’ 

“They  proceeded  back  to  the  Messenger  of  God  (SAAS),  and  'Amir 
addressed  him,  ‘Muhammad,  get  up  and  come  with  me  so  I  can  talk  to  you.’  The 
Messenger  of  God  (SAAS)  arose  and  went  alone  with  him  towards  the  wall 
where  he  stopped  to  talk  to  him.  Arbad  went  to  draw  his  sword,  but  when  he 
touched  it,  his  hand  lost  its  grip  on  the  sword’s  hilt  and  he  could  not  unsheath 
it.  Arbad  was  unable  to  strike  him  sufficiently  quickly  for  'Amir,  because  the 
Messenger  of  God  (SAAS)  turned  and,  seeing  Arbad  and  what  he  intended, 
walked  away  from  them  both. 

“When  Arbad  and  'Amir  left  the  presence  of  the  Messenger  of  God  (SAAS), 
and  reached  the  lava  plain  of  Waqim,  they  halted.  But  Sa'd  b.  Mu'adh  and  Usayd 
b.  al-Hudayr  went  out  after  them  and  said,  ‘Clear  off,  you  enemies  of  God! 
God  damn  you  both!’  'Amir  responded,  ‘Who  is  that,  Sa'd?’  ‘That  is  Usayd  b. 
Hudayr,  of  the  cavalry  squadrons,’  he  replied. 

“They  left,  and  while  they  were  at  al-Raqm,  God  sent  a  thunderbolt  down  on 
Arbad  and  killed  him.  'Amir  then  left,  and  when  he  was  in  the  lava  field,  God 
sent  a  malignant  growth  to  afflict  him.  That  night  he  spent  in  the  house  of  a 
woman  of  Banu  Saiul.  He  began  feeling  the  growth  on  his  neck  and  said,  ‘A 
growth  like  that  of  a  camel,  in  the  house  of  a  woman  of  Banu  Saiul!’  He  loathed 
the  idea  of  dying  in  her  house. 

“He  then  rode  off  on  his  horse,  made  it  gallop,  then  died  on  it  as  he  returned. 
God  revealed  about  them  both,  ‘God  knows  what  every  female  . . .’  and  so  on,  to 
the  words,  ‘He  has  those  (Helpers)  who  proceed  forth  on  his  behalf.  .  By  this, 
lie  was  making  reference  to  Muhammad  (SAAS).  He  then  made  a  reference 
to  Arbad  and  how  God  had  killed  him,  then  quoted  the  verse,  ‘He  sends  the 
thunderbolts  and  uses  them  .  .  .’” 

This  account  suggests  the  early  time  frame  of  this  incident  concerning  'Amir 
and  Arbad;  this  is  because  it  mentions  Sa'd  b.  Mu'adh  in  it.  But  God  knows  best. 

The  arrival  of  the  delegations  of  al-Tufayl  b.  'Amir  al-Dawsi,  may  God  be 
pleased  with  him,  to  the  Messenger  of  God  (SAAS)  at  Mecca  and  his  acceptance 
of  Islam  have  been  treated  above,32  and  also  how  God  placed  a  light  between  his 
eyes  and  he  made  a  request  to  God,  who  removed  it  on  to  the  end  of  his  whip, 
we  have  detailed  that  above  and  have  no  need  to  repeat  it  here,  as  did  al-Bayhaql 
and  others. 


THE  ARRIVAL  OF  DIMAM  B.  THAlLABA  TO  SEE  THE  MESSENGER  OF 
GOD  (SAAS),  ON  BEHALF  OF  HIS  TRIBE  OF  BANU  SA<D  B.  BAKR. 

Ibn  Ishaq  stated,  “Muhammad  b.  al-Walid  b.  Nuwayfi'  related  to  me,  from 
Kurayb,  from  Ibn  'Abbas,  who  said,  ‘Banu  Sa'd  b.  Bakr  sent  Dimam  b.  Tha'laba 
with  a  delegation  to  the  Messenger  of  God  (SAAS). 

32.  Vol.  II,  pp.  48-50. 
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“‘When  he  arrived,  he  made  his  camel  kneel  at  the  door  of  the  mosque, 
hobbled  it  and  entered  the  mosque  while  the  Messenger  of  God  (SAAS)  was 
seated  inside  with  his  men.  Dimam  was  a  burly  and  hairy  man  who  had  two 
pigtails. 

‘“He  advanced,  stood  over  the  Messenger  of  God  (SAAS)  and  asked,  ‘Which 
one  of  you  is  cAbd  al-Muttalib’s  son?’  The  Messenger  of  God  (SAAS)  replied, 
“I  am  cAbd  al-Muttalib’s  son.” 

“‘Dimam  then  asked,  “Muhammad?”  “Yes?”  he  asked.  “Son  of  'Abd  al- 
Muttalib,  I’ve  got  some  tough  questions  to  put  to  you;  don’t  be  offended.” 

““Til  not  be  offended,”  he  replied.  “Ask  what  you  want.” 

“‘“I  adjure  you  by  God,  your  God,  and  the  God  of  those  who  came  before 
you,  and  the  God  of  those  who  will  come  after  you,  is  it  God  who  orders  you  that 
we  worship  Him  alone,  and  associate  none  other  with  Him,  and  that  we  take 
down  those  idols  that  our  fathers  worshipped?”  “Yes,  by  God,”  he  replied. 

“‘“I  again  adjure  you  by  God,  your  God,  and  the  God  of  those  before 
and  after  you,  is  it  God  who  ordered  you  that  we  pray  those  five  prayers?”  “Yes,” 
he  replied. 

“‘Dimam  then  began  referring  to  the  religious  duties  of  Islam,  one  by  one 
-  alms-giving,  fasting,  the  pilgrimage  and  all  the  other  ordinances  of  Islam.  He 
went  on  to  refer  to  each  one  specifically.  When  he  had  finished,  he  said,  “I 
testify  that  there  is  no  god  but  God,  and  I  testify  that  Muhammad  is  the 
Messenger  of  God.  And  I  shall  perform  these  duties  and  shall  abstain  from  all 
that  you  prohibit.  And  I  shall  not  add  nor  subtract  anything.” 

“‘He  then  went  to  his  camel  to  go  home.  The  Messenger  of  God  (SAAS) 
said,  “If  that  man  with  the  two  pigtails  spoke  the  truth,  he  will  enter  paradise!” 

“‘When  Dimam  reached  his  camel,  he  untied  it  and  travelled  home.  His 
people  gathered  to  meet  him  and  the  first  thing  he  said  was,  “Al-Lat  and 
al-'Uzza  are  evil!”  They  told  him,  “Take  care,  Dimam!  You  might  get  leprosy! 
You  might  get  elephantisis!  You  might  go  crazy!” 

“‘He  replied,  ‘Confound  you  all!  Those  two  can  do  no  harm  nor  good.  God 
has  sent  a  Messenger  and  revealed  to  him  a  book  with  which  I  will  try  to  save 
you  from  your  former  error.  I  testify  that  there  is  no  god  but  God  alone  who  has 
no  partner,  and  that  Muhammad  is  His  servant  and  His  Messenger.  I  have  come 
to  you  from  him  with  orders  for  what  you  should  do  and  what  he  forbids  you 
from  doing.” 

“  ‘And  by  God,  that  night  and  by  next  morning  every  man  and  woman  there 
had  become  Muslims.  And  Ibn  'Abbas  said,  “We  never  heard  of  anyone  who 
came  as  a  finer  representative  of  any  tribe  than  Dimam  b.  Tha^aba.”’” 

Imam  Ahmad  related  this  similarly,  from  Ya'qub  b.  Ibrahim  al-Zuhrl,  from 
his  father,  from  Ibn  Ishaq. 

Abu  Da’ud  related  this  hadtth  through  Salama  b.  al-Fadl,  from  Muhammad 
b.  Ishaq,  from  Salama  b.  Kuhayl,  and  Muhammad  b.  al-Walld  b.  Nuwayfi',  from 
Kurayb,  from  Ibn  'Abbas,  in  similar  words. 


IMAM  ABU  AL  F1DA1  ISMAEL  IBN  KATHIR 


83 


In  this  text  there  is  evidence  of  his  having  returned  to  his  people  before 
the  conquest  of  Mecca,  since  Khalid  b.  al-Walld  destroyed  al-TJzza  during  the 
days  of  that  conquest. 

Al-Waqidl  stated  that  Abu  Bakr  b.  cAbd  Allah  b.  Abu  Sabra  related  to  him,  from 
Shurayk  b,  cAbd  Allah  b.  Abu  Nimr,  from  Kurayb,  from  Ibn  cAbbas,  who  said, 
“In  Rajab,  5  AH  Banu  Sa<d  b.  Bakr  sent  Dimam  b.  Thac!aba  out  in  a  delegation 
to  meet  with  the  Messenger  of  God  (SAAS);  he  was  a  burly,  thick-haired  man 
with  two  pigtails. 

“When  he  arrived,  he  stood  over  the  Messenger  of  God  (SAAS),  and  asked 
him  questions,  doing  so  brusquely,  about  who  had  sent  him,  what  he  was  sent 
with,  and  about  the  required  duties  of  Islam.  The  Messenger  of  God  (SAAS) 
responded  to  him  concerning  all  this  and  he  went  back  to  his  people  as  a  Muslim. 
He  took  down  the  idols  and  told  them  what  orders  he  had  received  and  what  he 
had  been  forbidden  from  doing.  And  by  the  next  morning,  every  single  man  and 
woman  of  them  had  become  Muslims.  They  built  mosques  and  instituted  the 
call  for  prayer.” 

Imam  Ahmad  stated  that  it  was  related  to  him  by  Hashim  b.  al-Qasim,  quoting 
Sulayman  —  meaning  Ibn  al-Mughlra  -  from  Thabit,  from  Anas  b.  Malik,  who 
said,  “We  had  been  forbidden  to  pose  any  questions  to  the  Messenger  of  God 
(SAAS),  and  it  would  amaze  us  to  have  some  intelligent  man  come  in  from  the 
desert  and  ask  him  questions  while  we  listened. 

“One  man  arrived  from  the  desert  and  asked,  ‘Muhammad,  your  messenger 
came  to  us  and  claimed  that  you  claim  that  God  sent  you.’  ‘He  spoke  the  truth,’ 
he  replied. 

“‘So  who  created  the  sky?’  he  asked.  ‘God.’  ‘And  who  created  the  earth?’ 
‘God.’  ‘And  who  set  up  these  mountains  and  placed  things  upon  them?’ 

“He  went  on,  ‘By  Him  who  created  the  sky  and  the  earth  and  set  up  these 
mountains,  was  it  God  who  sent  you?’  ‘Yes.’ 

“‘Your  messenger  claimed  that  we  are  required  to  perform  five  prayers  each 
day  and  night.’  ‘He  spoke  the  truth.’  ‘By  Him  who  sent  you,  was  it  God  who 
gave  you  this  order?’  ‘Yes.’ 

“‘Your  messenger  claimed  that  we  are  to  give  zakat  payments  from  our 
assets.’  ‘He  spoke  the  truth.’  ‘By  Him  who  sent  you  with  the  truth,  did  He 
really  give  you  this  order?’  ‘Yes.’ 

“‘Your  messenger  claimed  that  we  are  required  to  fast  for  one  month  each 
year.’  ‘He  spoke  the  truth.’  ‘By  Him  who  sent  you,  was  it  God  who  gave  you  this 
order?’  ‘Yes,’  he  replied. 

“‘And  your  messenger  claimed  that  everyone  with  the  necessary  means  is 
required  to  make  a  pilgrimage  to  the  kacba.’  ‘He  spoke  the  truth.’ 

“The  man  then  turned  aside,  saying,  ‘By  Him  who  sent  you  with  the  truth, 
I  will  not  add  to  nor  subtract  from  these  at  all.’ 

“The  Prophet  (SAAS)  said,  ‘If  he  has  spoken  the  truth,  he  will  enter  paradise.’” 
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This  hadith  is  included  in  both  sahih  collections,  as  well  as  in  other  compendia, 
with  various  phraseology  and  lines  of  transmission,  from  Anas  b.  Malik,  may  God 
be  pleased  with  him.  Muslim  related  it  from  a  hadith  of  Abu  al-Nadr  Hashim  b. 
al-Qasim,  from  Sulayman  b.  al-Mughira.  Al-Bukharl  also  gave  this  hadith  from 
this  source. 

It  is  also  given  in  similar  form  from  another  line.  Imam  Ahmad  stated,  “Al- 
Hajjaj  related  to  us,  quoting  Layth,  quoting  Sa'ld  b.  Abu  Sa'ld,  from  Shurayk  b. 
cAbd  Allah  b.  Abu  Nimr,  who  stated  that  he  heard  Anas  b.  Malik  say,  ‘While  we 
were  seated  in  the  mosque  with  the  Messenger  of  God  (SAAS),  a  man  arrived  on 
a  camel  that  he  made  kneel  and  hobbled  it  there.  He  then  asked,  “Which  of  you 
is  Muhammad?”  The  Messenger  of  God  (SAAS)  was  there,  resting  among  his 
Companions.  We  told  him,  “He  is  this  white-skinned  man,  the  one  reclining.” 

“  ‘The  man  addressed  him,  “Son  of  cAbd  al-Muttalib  .  . The  Messenger  of 
God  (SAAS)  replied,  “I  will  respond  to  you.”  The  man  went  on,  “Muhammad,  I 
want  to  ask  you  some  tough  questions;  don’t  be  offended  at  me.”  “Ask  whatever 
you  see  fit.”  The  man  went  on,  “I  adjure  you  by  your  Lord  and  the  Lord  of  those 
who  came  before  you,  did  God  send  you  to  all  the  people?”  The  Messenger  of 
God  (SAAS)  replied,  “Yes,  by  God.” 

“  ‘  “Again,  I  adjure  you  by  God,  was  it  God  who  gave  you  the  order  that  we 
perform  the  five  prayers  each  day  and  night?”  “By  God,  yes,”  he  affirmed. 

“‘“Then,  I  adjure  you  by  God,  was  it  God  who  ordered  you  that  we  fast  this 
month  each  year?”  The  Messenger  of  God  (SAAS)  replied,  “Yes,  by  God!” 

“‘“I  adjure  you  by  God,  was  it  God  who  ordered  you  to  take  these  alms  from 
our  wealthy  and  to  distribute  them  to  our  poor?”  “Yes,  by  God,”  responded  the 
Messenger  of  God  ($AAS). 

“  ‘The  man  went  on,  “Then  I  believe  the  message  you  bring.  I  am  an  envoy 
on  behalf  of  my  people  back  home;  my  name  is  Dimam  b.  Thafiaba,  a  brother  of 
Banu  Sa^  b.  Bakr.””’ 

Imam  al-Bukhari  related  it  from  ‘Abd  Allah  b.  Yusuf,  from  al-Layth  b.  Sacd, 
from  Sacid  al-Maqburl. 

Abu  Da’ud,  al-Nasah  and  Ibn  Maja  related  this  from  al-Layth. 

It  is  curious  that  al-Nasa5!  related  it  from  a  line  other  than  through  al-Layth. 
He  stated,  “Ibn  cAjlan  and  others  of  our  colleagues,  related  it  to  me  from  Sacld 
al-Maqburl,  from  Shurayk,  from  Anas  b.  Malik . . .”  and  he  then  gave  the  hadith. 
AI-Nasah  also  related  it  from  a  hadith  of  TJbayd  Allah  al-TJmari,  from  Sacld 
al-Maqburl,  from  Abu  Hurayra.  Perhaps  it  was  derived  from  Sacld  al-Maqburl 
from  both  of  these  other  sources.  God  knows  best. 

Division 

We  have  given  above33  the  account  related  by  Imam  Ahmad,  from  Yahya  b. 
Adam,  from  Hafs  b.  Ghiyath,  from  Da’ud  b.  Abu  Hind,  from  Sa(ld  b.  Jubayr, 


33.  See  Voi.  II. 
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from  Ibn  cAbbas,  relating  to  the  arrival  of  D  imam  al-Azdi  to  see  the  Messenger 
of  God  (SAAS)  in  Mecca  before  the  Hijra  and  of  the  acceptance  of  Islam  by 
the  former  and  by  his  people.  Our  previous  account  is  of  sufficient  detail  to  need 
no  repetition  here.  And  to  God  be  all  praise  and  credit. 


THE  DELEGATION  OF  TA  YYP  WITH  ‘ZA  YD  OF  THE  HORSES’ 

MA  Y  GOD  BE  PLEASED  WITH  HIM. 

This  man  was  Zayd  b.  Muhallil  b.  Zayd  b.  Manhib,  known  as  Abu  Muknif 
al-TaT  He  was  one  of  the  finest  of  the  Arabs,  and  one  of  their  tallest.  He  was 
called,  “Zayd  of  the  horses”  because  of  five  mares  he  owned. 

Al-Suhayll  noted,  “Each  of  these  horses  had  a  name,  but  these  at  present 
escape  me.” 

Ibn  Ishaq  stated,  “A  delegation  from  Banu  Ta5I,  led  by  ‘Zayd  of  the  horses’, 
came  to  visit  the  Messenger  of  God  (SAAS).  When  they  reached  him,  they  spoke 
with  him,  and  he  explained  Islam  to  them  which  they  accepted;  they  became 
good  Muslims. 

“A  man  of  Tah  whom  I  trust  told  me  that  the  Messenger  of  God  (SAAS) 
commented,  ‘I  have  never  met  an  Arab  previously  referred  to  me  as  of  high 
reputation  whom  I  have  not  found,  on  meeting  him,  to  fall  short  of  what  is 
ascribed  to  him.  Except  for  ‘Zayd  of  the  horses’;  his  reputation  did  not  do  justice 
to  him.’ 

“The  Messenger  of  God  (SAAS)  then  renamed  him  Zayd  al-Khayr,  ‘Zayd 
the  good’,  instead  of  Zayd  al-Khayl,  ‘Zayd  of  the  horses’.  He  then  deeded  to  him 
Fayd'4  and  two  properties  along  with  it,  giving  him  a  document  to  that  effect. 

“Zayd  then  left  to  travel  back  to  his  people;  as  he  did  so,  the  Messenger  of 
God  (SAAS)  said,  ‘Let’s  hope  Zayd  avoids  catching  the  Medina  fever.’ 

“The  source  for  this  report  said  that  he  did  not  actually  use  the  term  humma, 
‘fever’,  nor  did  he  use  its  commonly  used  nickname  Umm  Maldam;  however,  my 
source  did  not  actually  give  the  term  he  used.”35 

Ibn  Ishaq  continued,  “When  Zayd  travelled  on  and  reached  one  of  the  wells 
in  Najd  called  Farda,  he  was  fatally  stricken  by  the  fever.  As  he  sensed  the 
approach  of  death,  he  said, 

‘Shall  my  people  move  on  in  the  morning  to  the  East 

while  I  am  left  in  a  house  in  Farda  in  Nejd? 

Many  was  the  day  that  women  would  visit  with  me,  even 

when  sick,  or  tired  but  not  exhausted  by  journeying.’ 

“After  his  death,  his  wife,  due  to  her  ignorance  and  the  scant  nature  of  both 
her  intellect  and  her  faith,  took  all  the  documents  Zayd  had  with  him  and 
burned  them.” 

34.  Land  to  the  east  of  Salma,  a  mountain  in  Banu  Ta’i  territory. 

35.  The  Arabic  printed  text  quotes  al-Suhayll  as  stating  that  the  word  used  was  Umm  Kalba. 
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It  is  established  in  both  sahih  collections  from  Abu  Sa'ld,  that  cAll  b.  Abu 
Talib  sent  a  nugget  of  gold  to  the  value  of  a  dhahabiyya  from  Yemen  to  the 
Messenger  of  God  (SAAS),  who  distributed  it  between  four  persons:  Zayd 
al-Khayl,  cAlqama  b.  cUIatha,  al-Aqrac  b.  Habis  and  TJyayna  b.  Badr;  this  hadith 
is  similar  to  that  given  above.  An  account  of  this  will  be  given  hereafter,  relating 
to  the  dispatch  of  cAli  to  Yemen,  if  God  Almighty  so  wills  it. 

The  Story  of  cAdl  b.  Hatim  al-  Ta)i. 

Al-Bukharl  stated  in  his  sahih  collection  under  a  section  headed:  The  Delegation 
from  Banu  al-Tayy?  and  the  hadith  of '■Adi  b.  Hatim.  Musa  b.  Ismael  related  to  us, 
as  did  Abu  cAwana  and  cAbd  a J -Malik  b.  cUmavr,  from  cAmr  b.  Hurayth,  from 
cAdi  b.  Hatim,  who  said,  “We  came  to  cUmar  b.  al-Khattab  in  a  delegation  and 
he  began  calling  out  to  us  by  name,  one  by  one.  I  asked,  ‘Don’t  you  know 
me,  Commander  of  the  Believers?’  ‘O  yes,’  he  replied,  ‘you  accepted  Islam  when 
others  disbelieved.  You  advanced  when  they  retreated.  You  were  true  when  they 
betrayed.  You  recognized  when  they  denied.’” 

cAdi  said,  “So  I  responded,  ‘Well, I  don’t  mind36  then!’” 

Ibn  Ishaq  stated,  u<Ad!  b.  Hatim,  so  I  have  been  told,  used  to  say,  ‘No  Arab 
more  disliked  the  Messenger  of  God  (SAAS),  when  he  first  heard  of  him  than 
did  I.  Of  high  birth,  I  was  also  a  Christian.  I  used  to  move  among  my  people 
collecting  my  fourth  share.  I  was  content  about  my  religion  and  was  treated  by 
my  subjects  like  a  king. 

“‘When  I  heard  about  the  Messenger  of  God  (SAAS),  I  hated  him.  I  told 
an  Arab  slave  of  mine  who  was  herdsman  for  my  camels,  “Get  some  of  my 
camels  well  trained  and  fattened  and  keep  them  close  by  me.  If  you  hear  of 
Muhammad’s  army  setting  foot  in  this  area,  then  warn  me.”  And  he  did  so. 

“  ‘He  came  to  me  one  morning  and  said,  “cAdi,  do  now  whatever  you  intended 
if  Muhammad’s  cavalry  were  to  come;  I’ve  seen  banners,  and  when  I  asked  about 
them  I  was  told  they  were  Muhammad’s  armies.”  I  told  him,  “Bring  up  my 
camels!”  And  he  did  so.  Having  mounted  up  my  family,  I  announced,  “I’m  going 
to  join  my  fellow  Christians  in  Syria.” 

“  ‘I  travelled  to  al-Jawshiyya,  at  which  town  I  left  a  daughter  of  (my  father) 
Hatim.  When  I  reached  Syria,  I  took  up  residence  there.  Muhammad’s  cavalry 
came  on  after  me  and  among  the  prisoners  they  took  was  Hatim’s  daughter.  She 
was  conducted  in  to  the  Messenger  of  God  (SAAS),  along  with  other  prisoners 
of  Banu  Tavyi5;  he  had  heard  of  my  flight  to  Syria. 

“  ‘Hatim’s  daughter  was  placed  in  an  enclosure  near  the  door  of  the  mosque 
where  prisoners  were  kept.  When  the  Messenger  of  God  (SAAS)  happened  to 
pass  by  there,  Hatim’s  daughter,  a  woman  of  fine  intellect,  arose  to  greet  him  and 

36.  The  caliph’s  evident  high  regard  for  'Adi  has  removed  the  latter’s  sense  of  offence  at  not 
having  been  called  upon  earlier. 
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said,  ‘Messenger  of  God,  my  father  is  dead  and  my  wafid ,37  ‘guardian’,  has  gone. 
So  please  spare  me  —  and  may  God  spare  you!” 

“‘He  asked,  “And  who  is  your  guardian?”  “‘Adi  b.  Hatim,”  she  replied.  ‘The 
one  who  fled  from  God  and  His  Messenger?”  he  asked. 

“‘She  (later)  stated,  ‘He  then  went  away,  leaving  me  there.  Next  morning,  he 
again  passed  by;  I  said  as  I  had  before,  and  he  made  the  same  response  as  the 
previous  day. 

“‘“The  following  morning,  he  again  passed  and  I  was  in  despair.  A  man 
following  behind  him  gestured  to  me  to  get  up  and  speak  to  him.  I  did  so,  saying, 
‘Messenger  of  God,  my  father  is  dead  and  my  guardian  absent;  please  spare  me. 
And  may  God  spare  you!’ 

“‘“He  responded,  ‘So  be  it.  But  do  not  hasten  to  leave  before  you  find  someone 
of  your  people  whom  you  trust  who  can  conduct  you  home.  Let  me  know.’  I 
asked  about  the  man  who  had  gestured  to  me  to  speak  to  him  and  I  was  told  that 
he  was  ‘All  b.  Abu  Talib.” 

“‘She  went  on,  “I  remained  until  riders  came  from  Bali  or  Quda'a.  All  I 
wanted  was  to  go  to  my  brother  in  Syria.  So  I  went  to  the  Messenger  of  God 
(SAAS)  and  told  him,  ‘Messenger  of  God,  a  group  of  my  people  have  arrived 
and  I  consider  them  trustworthy.’”  She  went  on,  “He  gave  me  clothing  and  a 
mount  and  expense  money;  I  then  left  with  them  and  arrived  in  Syria.’”” 

‘Adi  went  on,  “There  I  was,  I  swear,  sitting  with  my  family  when  I  saw  a 
howdah  heading  for  our  people.  I  said,  ‘That  will  be  Hatim’s  daughter.’  And 
there  she  was!  When  she  stood  there  before  me,  she  burst  out,  ‘You  absolute 
villain!  You  carried  off  your  wife  and  family,  yet  left  your  father’s  daughter 
unprotected!’  I  responded,  ‘Come  on  now,  sister;  speak  only  good!  I  swear,  I 
have  no  excuse.  I  did  just  as  you  say.’ 

“She  then  dismounted  and  remained  there  with  me.  I  asked  her,  knowing 
her  to  be  a  sensible  woman,  ‘What  is  your  view  of  this  man?’  She  replied,  ‘In  my 
opinion  you  should  join  him  quickly.  If  the  man  is  a  prophet,  then  all  the  more 
virtue  to  those  who  go  to  him  first.  If  he  is  a  king,  then  you’ll  not  be  bringing 
any  shame  to  the  glory  of  Yemen,  being  who  you  are.’ 

“I  said,  ‘By  God,  that’s  good  advice.’  I  then  left  and  went  to  the  Messenger  of 
God  (SAAS)  in  Medina.  I  went  to  him  in  his  mosque  and  greeted  him.  He  asked, 
‘Who  is  this  man?’  I  replied,  ‘‘Adi  b.  Hatim.’ 

“The  Messenger  of  God  (SAAS)  arose  and  took  me  home  with  him.  On  the 
way  with  me  there  an  infirm  old  woman  came  up  and  stopped  him.  He  stood 
there  talking  with  her  for  a  long  time  about  her  problem.  I  told  myself,  ‘By  God, 
this  is  no  king!’ 

“The  Messenger  of  God  (SAAS)  then  took  me  to  his  home.  When  I  went 
inside,  he  picked  up  a  leather  cushion  stuffed  with  palm  leaves  and  threw  it  to 

37.  An  obscure  word;  the  context  here  seems  to  require  “guardian”  as  its  translation,  since  her 
comment  refers  to  her  near  relative,  the  narrator. 
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me,  saying,  ‘Here,  sit  down  on  this.’  I  replied,  ‘No,  you  sit  on  it.’  ‘No,  you,’ 
he  insisted. 

“So  I  did  sit,  while  he  seated  himself  on  the  floor.  Again  I  told  myself,  ‘This 
is  not  the  action  of  a  king!’ 

“He  then  said,  ‘Well  then,  cAdl  b.  Hatim,  so  you’re  a  rakiisi,ls  right?’  ‘That’s 
right,’  I  agreed. 

“‘You’ve  been  taking  a  quarter  share  from  your  people,  haven’t  you?’  he 
asked.  ‘Yes,’  I  agreed.  ‘But  that’s  not  appropriate  for  you  in  your  religion,’ 
he  commented.  ‘I  swear,  you’re  quite  right,’  I  said,  conscious  of  him  being  a 
prophet,  aware  of  things  not  well  known. 

“He  then  said,  ‘Maybe,  ‘Adi,  the  only  thing  preventing  you  joining  the  faith 
is  the  poverty  of  our  people.  I  swear  by  God,  wealth  is  about  to  flood  over  them 
so  that  there  won’t  be  enough  to  take  it!  Or  perhaps  you  don’t  enter  the  faith 
because  of  the  large  number  of  our  enemies.  I  swear  by  God,  you’ll  soon  be 
hearing  of  women  who  come  riding  camels  from  Qadisiyya39  to  visit  this  house, 
and  without  being  afraid.  Or  maybe  what’s  holding  you  back  is  your  seeing  that 
others  have  control  and  sovereignty  over  them.  I  swear  by  God,  you’ll  soon  hear 
of  the  white  castles  of  Babylon  being  conquered  by  them.’” 

cAdl  concluded,  “At  that  I  accepted  Islam.” 

Ibn  Ishaq’s  account  continues,  “‘Adi  used  to  say,  ‘Two  of  these  (predictions) 
came  to  pass,  but  the  third  remained  unfulfilled.  But,  I  swear,  it  too  was  to  be 
fulfilled!  I  did  see  the  white  castles  of  Babylon  conquered.  And  I  also  saw  women 
borne  on  howdahs  from  al-Qadisiyya  and  make  pilgrimage  to  the  ka(ba  without 
fear.  And,  I  swear,  the  third  will  happen  too;  wealth  will  flood  in  until  there 
won’t  be  those  to  take  it!’” 

This  is  how  Ibn  Ishaq,  may  God  have  mercy  on  him,  gave  this  text  -  without  a 
chain  of  transmission.  But  there  are  witnesses  to  this  hadith  from  other  sources. 

Imam  Ahmad  stated  that  it  was  related  to  him  by  Muhammad  b.  Ja'far,  quoting 
Shu'ba,  quoting  Simak  b.  Harb,  quoting  ‘Abbad  b.  Hubaysh,  who  related  the 
following  hadith  from  ‘Adi  b.  Hatim,  who  said,  “The  cavalry  of  the  Messenger 
of  God  (SAAS)  arrived  while  I  was  at  ‘Aqrab.40  They  took  prisoner  my  aunt  and 
others.  When  these  were  later  lined  up  before  the  Messenger  of  God  (SAAS), 
she  said,  ‘Messenger  of  God,  my  guardian  is  far  away,  and  I  am  separated  from 
my  children.  I’m  just  an  elderly  woman  with  no  servants.  Spare  me  -  and  may 
God  spare  you!’ 

“He  asked  her,  ‘Who  is  your  guardian?’  ‘cAdl  b.  Hatim,’  she  replied. 

38.  A  religion  considered  to  share  elements  of  Christianity  with  those  of  Sabianism. 

39.  An  ancient  city  in  Iraq,  the  site  of  the  famous  battle  in  the  caliphate  of  'Umar.  By  “this 
house”,  the  ka,cba  is  presumably  implied.  The  comment  suggests  that  Islam  would  establish  an 
empire  in  which  security  would  prevail. 

40.  A  footnote  in  the  Arabic  printed  text  suggests  that  this  might  be  a  mistake  for  'Aqraba*,  a 
town  in  Julan,  near  Damascus. 
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“He  asked,  ‘The  man  who  fled  from  God  and  His  Messenger?’ 

‘“Spare  me,’  she  asked. 

“When  he  next  came  back,  there  was  another  man  at  his  side  who  I  think  to 
have  been  cAll,  who  said,  ‘Ask  him  for  a  howdah.  She  did  so,  and  he  ordered  one.’” 

cAdl  went  on,  “Then  she  came  to  me  and  said,  ‘Your  father  would  never  have 
done  as  you  have!  Go  to  him,  whether  hoping  for  gain  or  pity.  So-and-so  went 
and  were  rewarded,  as  others  have  been.’ 

“I  did  go  to  him  and  he  had  with  him  a  woman  with  two  children  and  another 
boy.  He  mentioned  their  relationship  to  him.  I  then  knew  that  this  was  not  the 
domain  of  some  Chosroe  or  Caesar. 

“The  Messenger  of  God  (SAAS)  then  asked,  ‘cAdi  b.  Hatim,  what  made  you 
flee?  Was  it  having  the  words,  “There  is  no  god  but  God”  spoken?  Is  there  any 
god  but  God?  What  made  you  flee?  Was  it  due  to  the  words,  “Allahu  AkbaA 
‘God  is  most  Great!’”  spoken?  Is  there  anything  greater  than  God,  Almighty  and 
Glorious  is  He?’  So  I  accepted  Islam  and  saw  his  face  rejoice.  He  then  said,  “The 
ones  al-maghdub  calaykim,  ‘who  have  incurred  (God’s)  wrath’,  refers  to  the  Jews; 
the  al-dalin,  ‘those  who  are  straying’  refers  to  the  Christians.’41 

“Then  questions  were  asked  of  him,  and  he  gave  praise  and  thanks  to  God.  He 
went  on  to  say,  ‘To  proceed:  people,  it  is  up  to  you  to  give  from  (your)  surplus. 
Give  a  man  (the  measure  of)  a  sac;  or  one  part  of  a  sal;  or  a  handful;  or  part  of 
a  handful.’  (Shu'ba  stated,  ‘As  far  as  I  know,  he  also  said,  “or  a  date;  or  half 
a  date”.’) 

“(The  Prophet  (SAAS)  went  on)  ‘Each  of  you  will  meet  God,  saying  as  I  am, 
“Did  I  not  make  you  hearing  and  seeing?  Did  I  not  give  you  wealth  and  children? 
Yet  what  have  you  offered?”  Each  person  will  then  look  before  and  behind  him, 
to  his  right  and  to  his  left  and  find  nothing  but  hell-fire  wherever  he  looks.  Fear 
the  fire,  even  if  by  giving  only  half  a  date!  And  if  you  do  not  possess  that,  then 
give  a  kind  word.  I  fear  not  poverty  for  you.  God  will  certainly  aid  you  until 
a  howdah- borne  woman  can  travel  between  al-Hira  and  Yathrib  (Medina)  with 
the  worst  fear  she  has  being  to  be  robbed  while  travelling.’” 

AI-Tirmidhi  related  it  from  a  hadith  of  Shu  "ha  and  cAmr  b.  Abu  Qays,  both  of 
them  quoting  Simak.  He  then  said,  “This  is  hasan,  gkarib;  ‘good’  and  ‘unilateral’; 
we  know  it  only  from  the  hadith  of  Simak.” 

Imam  Ahmad  also  stated,  “Yazld  related  to  us,  quoting  Hisham  b.  Hassan, 
from  Muhammad  b.  Sirin,  from  Abu  TJbayda  —  he  being  Hudhayfa’s  son 
-  from  a  man  who  said,  ‘I  told  'Adi  b.  Hatim,  “I’ve  heard  a  hadith  attributed  to 
you  that  I  would  like  to  hear  from  you.”  “Certainly,”  he  replied.  “When  I  learned 
that  the  Messenger  of  God  (SAAS)  had  come  forth  (with  his  mission)  I  very 
much  hated  his  having  done  so.  I  left  and  travelled  into  Byzantine  territory”  -  in 
one  version  the  wording  is,  “until  I  reached  Caesar”  —  “but  I  hated  my  being 
there  even  more  than  I  did  his  having  come  forth  (with  his  mission). 

41.  The  Arabic  phrases  given  here  are  from  the  surat  al-Fatiha;  I,  v.7. 
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‘““So  I  told  myself,  ‘If  I  go  to  this  man,  it  will  not  harm  me  if  he  is  a  liar;  and 
if  he  is  being  truthful,  then  I  will  have  learned.’  So  I  did  go  to  him  and  when  I 
arrived,  people  said,  ‘It’s  cAdl  b.  Hatim!’ 

“‘“When  I  went  in  to  see  the  Messenger  of  God  (SAAS),  he  asked  me,  ‘Adi 
b.  Hatim,  aslim,  tasliml,  “accept  Islam  and  be  safe!”  He  said  this  three  times. 

“‘“I  replied,  ‘But  I  already  have  a  faith.’  He  commented,  ‘I  know  more  about 
your  faith  than  you  do!’ 

“““You  know  more  of  my  faith  than  I?’  I  asked.  ‘Yes,’  he  said.  ‘Aren’t  you  of 
the  al-rakusiyyaV 1  And  yet  you  take  a  fourth  of  your  people’s  produce?’  ‘Yes,’  I 
acknowledged.  ‘Well,’  he  commented,  ‘that’s  not  permissible  for  you  in  your 
faith.’  ‘Yes,’  I  agreed.  And  as  soon  as  he  said  this,  I  came  to  agree  about  it. 

“‘“He  went  on,  ‘And  I  know  what  is  keeping  you  from  Islam.  You  say,  “It’s 
only  those  with  the  least  power  who  follow  him,  those  with  no  power,  and  the 
Arabs  attack  them.”  Do  you  know  al-Hlra?’  ‘I’ve  not  seen  it;  but  I  have  heard  of 
it,’  I  replied.  ‘I  swear  by  Him  who  holds  my  soul  in  His  hand,’  he  went  on,  ‘God 
will  so  conclude  all  this  that  women  borne  on  howdahs  will  come  out  of  al-Hlra 
and  circumambulate  the  ka’-ba  without  having  any  to  protect  them!  And  He  will 
conquer  the  treasuries  of  Chosroe,  son  of  Hurmuz!  The  treasures  of  Chosroe, 
son  of  Hurmuz,  and  the  money  will  be  distributed  bountifully  until  there  will  be 
no  one  to  accept  it!’ 

“““And,’  cAdi  b.  Hazim  went  on,  ‘these  women  borne  on  camels  did  come  and 
circumambulate  the  kacba  without  (needing)  any  to  protect  them.  Moreover,  I 
was  one  of  those  who  conquered  the  treasuries  of  Chosroe  and  the  third  prediction 
will  come  about  because  it  was  the  Messenger  of  God  (SAAS)  who  said  it!””” 

(Imam)  Ahmad  then  stated,  “Yunus  b.  Muhammad  related  to  us,  quoting 
Hammad  b.  Zayd,  from  Ayyub,  from  Muhammad  b.  Sirin,  from  Abu  TJbayda 
b.  Hudhayfa,  from  a  man  -  and  Hammad  and  Hashim  stated  it,  quoting 
Muhammad  b.  Abu  TJbayda,  but  not  quoting  in  the  chain  of  authorities  from  ‘a 
man’  -  who  said,  ‘I  used  to  ask  people  about  the  hadtth  of  cAdl  b.  Hatim  while 
he  was  right  there  nearby,  but  did  not  ask  him.  Then  I  went  and  did  ask  him, 
and  he  agreed  to  recount  the  hadtth .’  ” 

The  haftz  Abu  Bakr  al-Bayhaql  stated  that  he  was  informed  by  Abu  cAmr 
al-Adlb,  quoting  Abu  Bakr  al-Ismaclll,  quoting  al-Hasan  b.  Sufyan,  quoting  Ishaq 
b.  Ibrahim,  quoting  al-Nadr  b.  Shumayl,  quoting  Israel,  quoting  Sacd  al-Ta5i, 
quoting  Mahl  b.  Khalifa,  from  cAdl  b.  Hatim,  who  said,  “While  I  was  with  the 
Prophet  (SAAS),  a  man  came  in  to  see  him,  and  complained  about  hi|  poverty. 
Then  another  man  came  to  him  and  complained  to  him  about  highway  robbery. 

“He  then  asked,  ‘cAdl  b.  Hatim,  have  you  seen  al-Hlra?’  I  replied,  ‘I’ve  not 
seen  it,  but  I’ve  been  told  about  it,’  ‘Well,’  he  said,  ‘if  you  live  long  enough, 
you’ll  see  women  borne  in  howdahs  ride  in  from  aCHlra  and  circumambulate 
the  ka'-ha  fearing  no  one  except  God,  Almighty  and  Glorious  is  He.’ 

42.  A  derogatory  term  applied  to  a  faith  said  to  combine  the  beliefs  of  Christians  and  Sabians. 
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“I  asked  myself,  ‘So  where  are  those  toughs  of  TayyP  who  set  the  country  afire?’ 

“He  went  on,  ‘And  if  your  life  continues  long  enough,  the  treasures  of 
Chosroe,  son  of  Hurmuz  will  be  conquered.’  ‘What?  Chosroe,  son  ofHurmuz?’ 
I  asked.  ‘Yes,  Chosroe,  son  ofHurmuz.  And  if  your  life  continues  long  enough, 
you’ll  see  a  man  come  along  bearing  a  palm  full  of  gold  or  silver  who  asks 
everyone  he  meets  to  accept  it,  and  he’ll  find  no  one.  And  on  the  day  you  each 
meet  with  God,  you’ll  find  you  have  no  intermediary  between  yourself  and  Him, 
and  that  you’ll  see  only  hell-fire  if  you  look  to  the  right  and  only  hell-fire  if  you 
look  to  the  left.’” 

cAdl  went  on,  “I  heard  the  Messenger  of  God  (SAAS)  say,  ‘Fear  the  fire,  even 
if  (by  donating)  only  half  a  date.  And  if  you  can’t  find  half  a  date,  then  (speak) 
a  kind  word.’ 

“And  I  did  see  howdahs  arriving  from  al-Kufa  so  their  women  could  circum¬ 
ambulate  the  kalba,  and  having  fear  only  of  God  the  Almighty  and  Glorious.  I 
was  one  of  those  who  conquered  the  treasures  of  Chosroe  b.  Hurmuz;  and  if  you 
live  long  enough,  you’ll  see  (fulfilled)  all  that  Abu  al-Qasim,  God’s  peace  and 
blessings  be  upon  him,  spoke.” 

Al-Bukhari  related  this  from  Muhammad  b.  al-Hakam,  from  al-Nadr  b. 
Shumayl,  in  full.  He  also  related  it  on  a  different  line  of  transmission,  from  Sa'dan 
b.  Bishr,  from  Sacd  Abu  Mujahid  al  Tah,  from  Mahall  b.  Khalifa,  from  cAdl. 
Imam  Ahmad  and  al-Nasa3I  related  it  from  a  hadith  of  Shuha,  from  Sa'd  Abu 
Mujahid  al-Ta3I. 

'Amir  b.  Shurahbll  al-Sha'bl  is  also  one  of  those  who  narrated  this,  and  he  did 
so  in  similar  words.  His  version  has  the  wording,  .  .  having  fear  only  of  God 
and  of  wolves  attacking  their  sheep.” 

It  is  related  in  the  sahih  collection  of  al-Bukhari,  from  a  hadith  of  Shu'ba,  and 
by  Muslim,  from  a  hadith  of  Zuhayr  b.  Mu’awiya,  both  of  them  quoting  Ibn 
Ishaq,  from  cAbd  Allah  b.  Ma'qil  al-Muzanl,  from  cAdi  b.  Hatim,  who  said, 
“The  Messenger  of  God  (SAAS)  said,  ‘Fear  hell-fire,  even  if  only  on  account 
of  half  a  date!’” 

The  phrase  given  by  Muslim  is,  “Whoever  among  you  can  shield  himself 
from  hell-fire  by  means  of  half  a  date  should  do  so.” 

There  are  other  lines  of  transmission  also  that  testify  to  the  above. 

The  hafiz  al-Bayhaql  stated  that  he  was  informed  by  Abu  'Abd  Allah  a!  Hafiz, 
quoting  Abu  Bakr  b.  Muhammad  b.  cAbd  Allah  b.  Yusuf,  quoting  Abu  Sa'ld, 
'Ubayd  b.  Kathlr  b.  'Abd  al-Wahid  al-Kufl,  quoting  Dirar  b.  Surad,  quoting 
'Asim  b.  Hamid,  from  Abu  Hamza  al-Thumall,  from  cAbd  al-Rahman  b.  Jundab, 
from  Kumayl  b.  Ziyad  al-Nakhacl,  who  said,  “'All  b.  Abu  Talib  stated,  ‘Glory  be 
to  God!  How  many  a  man  who  acts  pious  for  gain!  How  strange  is  someone  who 
is  approached  by  his  Muslim  brother  in  need  yet  does  not  see  his  way  to  doing 
good.  For  even  if  he  did  not  hope  for  reward  or  fear  punishment,  he  ought  to 
make  haste  in  acting  with  nobility,  for  it  is  such  deeds  that  lead  to  succcess.’ 
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“A  man  thereupon  arose  to  ask  him,  ‘O  Commander  of  the  Believers,  I  pledge 
you  my  father  and  my  mother,  did  you  hear  that  from  the  Messenger  of 
God  (SAAS)?’  <All  replied,  ‘Yes.  And  I  have  a  tale  even  better  than  that.  When 
the  TayyP  women  were  brought  in  as  captives,  one  of  them  was  red-haired, 
cherry-lipped,  smooth-skinned,  slender-necked,  fine-nosed,  with  an  erect  figure, 
raised  head,  full  ankles,  plump  legs,  rounded  thighs,  slim  waist,  slender  sides  and 
well-shaped  body.  I  was  much  struck  by  her  when  I  saw  her  and  said  I  would 
request  the  Messenger  of  God  (SAAS),  to  award  her  to  me  in  my  portion  of 
the  booty.  But  when  she  spoke,  I  forgot  her  beauty  for  the  eloquence  I  heard. 
She  said,  “O  Muhammad,  will  you  not  release  me  and  spare  me  the  malicious 
gloating  of  the  Arab  tribes,  for  I  am  the  daughter  of  the  leader  of  my  people.  My 
father  was  guardian  of  our  sacred  objects;  he  relieved  the  distressed,  fed  the 
hungry,  clothed  the  naked,  gave  generous  hospitality,  provided  the  best  of 
food,  spread  peace  abroad,  and  never  refused  the  request  of  the  needy.  I  am  the 
daughter  of  Hatim  al-Tah.” 

“  ‘The  Prophet  (SAAS)  replied,  “O  girl,  all  that  truly  describes  the  Believers. 
Had  your  father  been  a  believer,  we  would  certainly  have  been  merciful  to  him. 
Release  her,  for  her  father  was  a  man  who  loved  noble  character  traits,  and  God 
Almighty  loves  noble  character  traits.” 

“‘At  that  Abu  Burda  b.  Niyar  arose  and  asked,  “Messenger  of  God,  does  God 
really  love  noble  character?” 

“‘The  Messenger  of  God  (SAAS)  replied,  “By  Him  in  whose  hand  is  my 
soul,  no  one  will  enter  heaven  except  by  noble  character.”’”43 

This  hadith  is  hasan,  “good”,  in  its  content,  but  very  gharib,  “unique”,  in  its 
line  of  transmission.  Its  mukhrij ,  “narrator”,  is  highly  esteemed. 

We  have  reviewed  the  biography  of  Hatim  al-Ta*!  in  the  jahiliyya  period 
in  reference  to  those  men  of  fame  who  died  during  that  time.  Therein  we 
commented  upon  those  qualities  of  goodness  and  kindness  that  made  him 
believed  by  people.  However,  (we  showed  that)  the  extent  of  the  advantage  to 
him  of  these  qualities  was  dependent  upon  his  faith;  he  was  of  those  who  never 
spoke  the  words,  “O  God,  forgive  me  my  sins  on  the  Day  of  Judgement.” 

Al-Waqidl  claimed  that  the  Messenger  of  God  (SAAS)  sent  cAli  b.  Abu  Talib 
in  Rabic  al-Akhir  of  9  AH  into  TayyP  territory  and  brought  back  prisoners  who 
included  the  sister  of  cAdi  b.  Hatim.  With  him  he  also  brought  two  swords 
that  had  been  in  the  temple  for  the  idols;  one  of  them  was  called  al-rasub ,  “the 
deep-cutter”,  the  other  al-mikhdam ,  “the  sharp-slicer”.  Al-Harith  b.  Abu  Shamar 
had  presented  them  as  an  offering  to  the  idol  there. 

Al-Bukharl,  may  God  have  mercy  upon  him,  also  gave  a  section  under  the 
heading,  The  Story  of  (Banu)  Daws  and  al-Tufayl  b.  (Amr. 

He  stated  that  it  was  related  to  him  by  Abu  Nucaym,  quoting  Sufyan,  from  Ibn 
Dhakwan  -  he  being  cAbd  Allah  b.  Ziyad  -  from  cAbd  al-Rahman  al-Acraj,  from 


43.  This  hadith  is  also  given  above:  Vol  I,  pages  152-4. 
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Abu  Hurayra,  who  said,  “Al-Tufayl  b.  cAmr  came  to  the  Messenger  of  God 
(SAAS),  and  told  him,  ‘(Banu)  Daws  are  done  for;  they  have  been  disobedient 
and  have  refused  (Islam);  so  pray  to  God  against  them.’ 

“However,  the  Messenger  of  God  (SAAS)  said,  ‘O  God,  give  Daws  guidance 
and  bring  them.’” 

Al-Bukharl  is  alone  in  giving  this  with  this  line  of  transmission. 

He  then  went  on,  “Muhammad  b.  al-^Ala3  related  to  us,  quoting  Abu  Usama, 
quoting  Ismacll,  from  Qays,  from  Abu  Hurayra,  who  said,  ‘As  I  made  my  way 
to  the  Messenger  of  God  (SAAS),  I  recited  to  myself,  “O  night,  how  long  and 
difficult  you  are;  however,  you  have  freed  me  from  the  abode  of  disbelief!” 

‘“On  the  way,  a  slave  of  mine  escaped  and,  having  reached,  the  Messenger 
of  God  (SAAS),  and  pledged  my  allegiance  to  him,  I  was  still  there  with  him 
when  the  slave  suddenly  appeared.  The  Messenger  of  God  (SAAS)  told  me, 
“Abu  Hurayra,  this  is  your  slave.”  I  replied,  “He  is  freed  for  God’s  sake.”  And 
I  manumitted  him.’” 

Al-Bukharl  is  alone  in  giving  this  hadith,  from  a  hadith  of  Ismael  b.  Abu 
Khalid,  from  Qays  b.  Abu  Hazim. 

The  arrival  of  al-Tufayl  b.  'Amr,  to  which  al-Bukhari  refers  here,  occurred 
before  the  Hijra.  Moreover,  even  if  his  arrival  is  calculated  as  after  the  Hijra,  it 
came  before  the  conquest  of  Mecca.  This  is  because  Daws  brought  Abu  Hurayra 
when  they  came.  And  his  arrival  coincided  with  the  siege  of  Khaybar  by  the 
Messenger  of  God  (SAAS).  Abu  Hurayra  then  left  again  and  came  back  to  the 
Messenger  of  God  (SAAS)  at  Khaybar  after  the  conquest  and  some  of  the  spoils 
(of  Khaybar)  were  awarded  to  them.  We  have  covered  all  this  at  appropriate 
length  in  its  appropriate  place. 

Al-Bukhari,  may  God  have  mercy  upon  him,  gives  a  further  section  entitled, 
The  Arrival  of  the  Ashmans  and  the  people  from  Yemen. 

He  then  proceeded  to  relate  from  a  hadith  of  Shufria,  from  Sulayman  b. 
Mahran  al-Ahnash,  from  Dhakwan  Abu  Salih  al-Samman,  from  Abu  Hurayra, 
from  the  Prophet  (SAAS),  who  said,  “The  people  of  Yemen  have  come  to  you. 
They  are  most  gentle  and  kind.  Faith  is  (a  characteristic)  of  Yemen;  wisdom  is 
of  Yemen.  Pride  and  arrogance  reside  in  those  with  camels,  while  tranquillity 
and  seriousness  resides  in  those  with  sheep.” 

Muslim  related  this  from  a  hadith  of  Shu'ha. 

Al-Bukhari  then  related  it  from  Abu  al-Yaman,  from  Shu'ayb,  from  Abu 
al-Zinad,  from  al-Afraj,  from  Abu  Hurayra,  from  the  Prophet  (SAAS),  who  said, 
“The  people  of  Yemen  have  come  to  you.  They  are  most  kind  and  sensitive. 
Understanding  the  faith  and  wisdom  are  (characteristics)  of  Yemen.” 

He  then  related,  from  Ismahl,  from  Sulayman,  from  Thawr,  from  Abu 
al-Mughith,  from  Abu  Hurayra  (who  said)  that  the  Messenger  of  God  (SAAS) 
said,  “Belief  is  of  Yemen,  while  al-fitnaf  ‘trouble’,  is  over  here.  It  is  over  here 
that  Satan’s  horn  appears.” 

44.  The  word  bears  connotations  of  dissension  and  civil  unrest. 


94 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


Muslim  related  it  from  Shu'ayb,  from  al-Zuhrl,  from  Sacld  b.  al-Musayyab, 
from  Abu  Hiirayra. 

Al-Bukhari  then  went  on  to  relate  from  a  hadith  of  Shu'ba,  from  Isma'll,  from 
Qays,  from  Abu  Mas'ud,  that  the  Messenger  of  God  (SAAS)  said,  “Faith  is  over 
here”  —  gesturing  towards  Yemen  —  “while  insensitivity  and  harshness  of  heart 
are  qualities  of  those  concerned  only  with  their  camels;  and  from  them  the  two 
horns  of  Satan  will  emerge.  (They  are  the  tribes  of)  Rabi'a  and  Mudar.” 

Thus  do  al-Bukharl  and  also  Muslim  relate  it,  from  a  hadith  of  Isma'll  b.  Abu 
Khalid,  from  Qays  b.  Abu  Hazim,  from  Abu  Mas'ud  cUqba  b.  'Amr. 

Al-Bukharl  proceeded  to  relate  a  hadith  of  Sufyan  al-Thawri,  from  Abu 
Sakhra  Jamic  b.  Shaddad,  quoting  Safwan  b.  Muhriz,  from  'Imran  b.  Husayn, 
who  said,  “Banu  Tamim  came  to  the  Messenger  of  God  (SAAS),  and  he  told 
them,  ‘Accept  my  good  tidings,  Banu  Tamim!’  They  replied,  ‘Having  now 
awarded  us  your  good  tidings,  how  about  you  also  giving  us  something?’  At  that 
the  expression  of  the  Messenger  of  God  (SAAS)  changed.  Some  people  from 
Yemen  then  came  in  and  he  told  them.  ‘You  accept  my  good  tidings;  Banu  Tamim 
have  not  done  so.’  They  responded,  ‘We  do  accept  them,  Messenger  of  God.’” 

Al-Tirmidhl  and  al-Nasa’I  related  it  from  a  hadith  of  al-Thawri. 

All  of  this  goes  to  show  the  superiority  of  the  delegations  from  the  people  of 
Yemen,  regardless  of  the  lateness  of  their  arrival.  The  lateness  of  the  arrival  of 
the  Banu  Tamim  delegation  need  not  necessarily  be  placed  in  comparison  with 
the  arrival  of  the  Ash'arls.  Indeed,  the  arrival  of  the  delegation  of  the  Ash'aris 
preceded  this.  They  came  in  the  company  of  Abu  Musa  al-Ash'ari,  accompanied 
by  Ja'far  b.  Abu  Talib  and  his  fellow  muhajirin  who  had  been  in  Abyssinia.  And 
this  all  happened  while  the  Messenger  of  God  (SAAS)  was  engaged  in  the 
conquest  of  Khaybar,  as  we  have  detailed  in  its  appropriate  place  above.45  The 
Messenger  of  God  (SAAS)  had  then  made  his  statement,  “I  swear  by  God,  I 
don’t  know  which  makes  me  happier;  the  arrival  of  Ja'far,  or  the  conquest  of 
Khaybar!”  But  God,  Almighty  and  Glorious  is  He,  knows  best. 

Al-Bukharl  then  proceeded  with  his  section  on  The  Story  of c  Uman  and 
al-Bahrayn.  He  stated  that  Qutayba  b.  Sa'ld  related  to  him,  quoting  Sufyan, 
quoting  Muhammad  b.  al-Munkadlr,  quoting  Jabir  b.  (Abd  Allah,  who  said, 
“The  Messenger  of  God  (SAAS)  told  me,  ‘When  the  money  arrives  from 
al-Bahrayn,  I’ll  give  you  so-much  and  so-much  and  so-much.’  He  gave  three 
figures.  But  the  money  from  al-Bahrayn  did  not  arrive  before  the  Messenger  of 
God  (SAAS)  died. 

“When  it  came  in  for  (the  Caliph)  Abu  Bakr,  he  ordered  a  crier  to  announce, 
‘Anyone  having  an  outstanding  debt  or  payment  due  him  from  the  Messenger  of 
God  (SAAS)  should  come  to  me.’” 

Jabir  went  on,  “So  I  went  to  Abu  Bakr  and  told  him  that  the  Messenger 
of  God  (SAAS)  had  said,  ‘When  the  money  arrives  from  Bahrayn,  I’ll  give  you 
so-much  and  so-much,’  mentioning  three  figures.  But  he  turned  away  from  me. 

45.  In  Vol.  Ill,  page  245  et  seq. 
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“So  thereafter  I  again  met  Abu  Bakr  and  asked  him,  but  again  he  gave  me 
nothing.  Once  more  I  went  and  he  still  did  not  give  to  me.  And  I  did  this  yet  a  third 
time,  with  him  still  not  giving  to  me.  I  then  told  him,  ‘I  have  repeatedly  come  to 
you  and  asked  you  to  give  me  payment  but  you  have  not  done  so.  Either  you  pay 
me,  or  you  will  be  treating  me  in  a  miserly  manner.  Are  you  being  a  miser?’  He 
replied,  ‘What  curse  would  be  worse  than  miserliness!’  He  said  this  three  times, 
then  went  on,  ‘Every  time  I  refused  you,  I  really  did  want  to  give  to  you.’” 

Al-Bukhari  related  this  here  in  this  way.  Muslim  related  it  from  cAmr  al-Naqid, 
from  Sufyan  b.  cUyayna. 

Al-Bukharl  proceeded  to  state,  “And  from  (Amr,  from  Muhammad  b.  cAll. 
Jabir  b.  cAbd  Allah  is  quoted  as  having  said,  ‘I  went  to  him  and  Abu  Bakr  (gave 
me  the  money  and)  said,  “So  count  it.”  I  did  so  and  found  it  to  be  500  dirhams. 
He  then  said,  “Now,  take  the  same,  twice  over.’”” 

Al-Bukharl  also  related  it  from  cAli  b.  al-Madlni,  from  Sufyan  -  he  being  Ibn 
TJyayna  -  from  cAmr  b.  Dinar,  from  Muhammad  b.  ‘All  Abu  Jacfar  al-Baqir, 
from  Jabir.  This  account  is  similar  to  that  from  Qutayba.  Both  he  and  Muslim 
also  related  it  through  other  lines  of  transmission,  from  Sufyan  b.  TJyayna,  from 
cAmr,  from  Muhammad  b.  ‘■All,  from  Jabir  in  similar  form.  In  another  account 
he  is  said  to  have  given  orders  and  his  hands  were  piled  high  with  coins  which 
he  counted;  they  amounted  to  500  dirhams.  He  then  doubled  it  twice  -  that  is, 
the  total  he  gave  him  was  1,500  dirhams. 


THE  DELEGATION  OF  FARWA  B.  MU  SAY K  AL-MURADI,  ONE  OF  HIS 
PEOPLE'S  LEADERS ,  TO  THE  MESSENGER  OF  GOD  (SAAS). 

Ibn  Ishaq  stated,  “Farwa  b.  Musayk  al-Muradl  came  in  to  the  Messenger  of  God 
(SAAS),  having  abandoned  and  separated  from  the  kings  of  Kinda. 

“A  conflict  had  arisen  between  his  people  of  Murad  and  (Banu)  Hamdan.  In 
that  engagement,  known  as  the  battle  of  Radm,  Hamdan  had  severely  beaten  his 
people;  the  leader  of  the  Hamdan  force  had  been  al-Ajdac  b.  Malik.” 

Ibn  Hisham  stated  that  he  is  also  said  to  have  been  Malik  b.  Kharim 
al-Hamdanl. 

Ibn  Ishaq  stated,  “Farwa  b.  Musayk  spoke  the  following  verses  on  that  day: 

‘They  passed  by  Lafat,  their  eyes  fatigued,  pulling  at 
their  reins,  turning  aside. 

Should  we  be  conquered,  well,  we  were  conquerors  once, 
and  if  (now)  conquered,  then  by  others  than  those  we  conquered. 

It  is  not  our  way  to  be  cowards,  but  our  fate  and  the 
wishes  of  others  (influence  the  outcome). 

Thus  it  is  that  fate  revolves,  its  revolutions  going 
around  and  around. 

We  may  be  pleased  and  contented  with  our  lot  and  may 
have  enjoyed  its  bounties  for  years. 
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The  cycles  of  fate  may  reverse  their  course  and  those 
formerly  envied  are  suddenly  crushed. 

Those  who  are  envied  for  bounty  from  fate  may  find  the 
turns  of  time  treacherous. 

If  kings  were  immortal,  so  would  we  be;  and  if  men  of 
nobility  lived  for  ever,  so  would  we. 

The  leaders  of  my  people  pass  away,  just  as  have  those 
of  former  times.” 

Ibn  Ishaq  went  on,  “And  as  Farwa  left  the  kings  of  Kinda  on  his  way  to  the 
Messenger  of  God  (SAAS),  he  said: 

‘Having  seen  how  the  kings  of  Kinda  went  astray,  like  a 
man  betrayed  by  his  thigh  joints, 

I  brought  up  my  mount  to  head  for  Muhammad,  hoping  for 
his  favours  and  all  they  entail.’ 

“When  Farwa  reached  the  Messenger  of  God  (SAAS),  the  latter  asked  him,  so  I 
have  been  told,  ‘Farwa,  did  what  befell  your  people  at  the  battle  of  al-Radim 
truly  upset  you?’ 

“He  replied,  ‘Messenger  of  God,  what  man  would  not  be  upset  to  have 
happen  to  his  people  what  happened  to  mine?’ 

“The  Messenger  of  God  (SAAS)  then  told  him,  ‘That  can  only  compound 
for  your  people  the  benefit  Islam  will  bring  them.’  He  then  appointed  Farwa  as 
governor  over  Murad,  all  of  Zubayd  and  Madhij,  sending  out  with  him  Khalid 
b.  Sahd  b.  al-cAs  to  collect  the  alms;  he  remained  there  with  him  in  his  territory 
until  the  death  of  the  Messenger  of  God  ($AAS).” 


THE  ARRIVAL  OF  <-AMR  B.  MAcDf  KARIB  WITH  PERSONS  FROM 
(BANO)  ZABID. 

Ibn  Ishaq  stated,  “When  news  of  the  Messenger  of  God  (SAAS)  had  reached 
them,  cAmr  b.  Ma^I  Karib  had  said  to  Qays  b.  Makshuh  al-Muradl,  ‘Qays,  you 
are  your  people’s  leader;  we  have  been  told  that  a  man  of  Quraysh  named 
Muhammad  has  come  forth  in  Hijaz  saying  that  he  is  a  prophet.  Let’s  go  to  him 
and  gain  knowledge  of  him.  If  a  prophet,  as  he  says,  we’ll  find  out,  and  if  we 
decide  him  to  be  one,  we’ll  follow  him.  If  not,  we’ll  know  that  too.’  But  Qays 
refused  to  do  this  and  ridiculed  his  view. 

“'Amr  b.  Ma^I  Karib  then  left  and  rode  to  the  Messenger  of  God  (SAAS);  he 
accepted  Islam,  believing  and  having  faith  in  him.  When  news  of  that  reached 
Qays  b.  Makshuh,  he  made  threats  against  cAmr  for  having  acted  against  his  own 
wishes  and  views. 

“On  that  subject,  Amr  b.  Ma^di  Karib  spoke  the  following  verses: 

‘I  advised  you  on  that  day  at  Sanca  in  a  manner  that 
was  plainly  wise 
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I  advised  you  to  fear  God,  to  act  with  charity  and  to 
subject  yourself  to  Him. 

But  you  went  off  out  of  your  lust,  like  an  ass  led  on 
by  his  member! 

He  wanted  me  to  be  on  a  horse,  seated  on  it  like  a 
lion. 

Dressed  in  a  coat  of  mail  (shining)  like  a  pool  of 
water,  its  water  clear,  lying  on  rocky,  flat  ground. 

Armor  that  will  fend  off  lances  having  bent  their 
heads,  making  them  fly  off  in  pieces. 

Had  you  met  me  in  battle,  you  would  have  found  me  like 
a  lion  with  a  towering  mane, 

A  fierce  lion,  its  claws  raised  about  its  shoulders 

Facing  its  opponent;  if  his  rival  makes  for  him,  he 
throws  him  over, 

Grips  him,  raises  him,  brings  him  down  and  kills  him, 

Crushing  his  brains,  smashing  him,  biting  him  and 
devouring  him, 

Refusing  to  share  what  his  own  fangs  and  claws  grip 
fast.”’ 


Ibn  Ishaq  proceeded,  “cAmr  b.  Macdi  Karib  remained  there  among  his  people  of 
Banu  Zubayd  while  Farwa  b.  Musayk  was  their  governor.  Following  the  death 
of  the  Messenger  of  God  (SAAS),  cAmr  b.  Ma(dl  Karib  apostatized  along  with 
the  others  and  spoke  the  following  verses  satirizing  Farwa  b.  Musayk: 

‘We  found  the  rule  of  Farwa  the  worst  ever  -  an  ass,  his 
nose  sniffing  at  a  female  organ! 

When  one  looks  at  Abu  <Umayr,  one  is  reminded  of  the 
disgusting  afterbirth  from  a  camel!’” 

I  note  that  he  returned  to  Islam  thereafter  and  was  a  good  Muslim.  He  participated 
in  many  of  the  conquests  made  during  the  rule  of  Abu  Bakr  and  that  of  flJmar, 
may  God  be  pleased  with  them  both. 

He  was  a  brave  and  renowned  warrior  and  hero,  as  well  as  a  fine  poet.  He  died 
in  21  AH  after  having  taken  part  in  the  battle  of  Nahawand;  it  is  alternatively 
said  that  he  took  part  in  the  battle  of  al-Qadisiyya  and  was  killed  on  that  day. 

Abu  cUmar  b.  cAbd  al-Barr  stated,  “His  arrival  to  the  Messenger  of  God 
(SAAS)  occurred  in  9  AH.  However,  according  to  what  is  related  by  Ibn  Ishaq 
and  al-Waqidi,  this  took  place  in  10  AH.” 

I  note  that  al-ShafiA  gives  evidence  in  support  of  this.  But  God  knows 
best. 

Yunus  stated,  quoting  from  Ibn  Ishaq,  who  said,  “It  has  been  said  that  cAmr 
b.  Ma^di  Karib  did  not  actually  go  to  see  the  Prophet  (SAAS).  On  that  subject 
he  (cAmr  b.  Macdl  Karib)  is  quoted  as  having  spoken  the  following  verses: 
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‘I  am  in  myself  fully  convinced  by  the  Prophet,  even  if 
I  have  not  seen  him  with  my  own  eyes. 

He  is  the  master  of  all  men,  and  the  closest  to  God 
when  his  stature  became  manifest. 

He  brought  the  law  from  the  presence  of  God,  and  he  was 
al-Amin,  “the  trustworthy”,  given  help  thereby. 

In  wisdom  after  wisdom  and  in  light  by  which  we  were 
led  aright  out  of  our  blindness. 

We  rode  along  the  (right)  path  when  we  rode  with  him, 
new  in  both  what  we  dislike  and  liked. 

We  worshipped  God  in  truth,  whereas  before  having 
worshipped  idols,  in  our  ignorance, 

We  became  allied  with  him,  whereas  we  had  been  enemies, 
and  we  came  back  with  him,  as  friends. 

Peace  be  upon  him,  and  peace  from  us  (to  him)  wherever 
we  were  and  wherever  he  be. 

Even  if  we  did  not  see  the  Prophet,  we  followed  his 
path  in  faith.’” 


THE  ARRI  VAL  OF  AL-ASH’-A  TH  B.  QA  YS  IN  A  DELEGA  TION 
FROM  KIND  A. 

Ibn  Ishaq  stated,  “Al-Ash^th  b.  Qays  came  to  the  Messenger  of  God  (SAAS) 
in  a  delegation  from  Kinda. 

“Al-Zuhri  related  to  me  that  he  came  as  one  of  a  party  of  80  riders  from 
Kinda.  They  went  in  to  the  Messenger  of  God  (SAAS)  in  his  mosque,  having 
curled  their  long  hair,  put  kuhl,  ‘mascara’,  around  their  eyes  and  dressed  in 
multi-coloured  robes  with  silken  edges. 

“When  they  entered  in  to  the  Messenger  of  God  (SAAS),  he  asked  them, 
‘Would  you  not  accept  Islam?’  ‘Why  yes,’  they  replied.  ‘Then  why  is  there  this 
silk  around  your  necks?’  They  ripped  it  off  and  discarded  it. 

“Al-Ash'ath  b.  Qays  then  told  him,  ‘Messenger  of  God,  we  are,  just  as  you  are 
yourself,  from  the  tribe  of  the  cilkil  al-murar ,  “the  one  who  ate  bitter  herbs”.’ 

“The  Messenger  of  God  (SAAS)  smiled  and  said,  ‘People  do  ascribe  this 
ancestry  to  al-cAbbas  b.  cAbd  al-Muttalib  and  Rabica  b.  al-Harith.’ 

“These  two  men  referred  to  were  merchants  and  when  they  travelled  out 
among  the  Arabs  and  were  asked  who  they  were,  they  would  reply,  ‘We  are  sons 
of  Akil  al-Murar5;  that  is,  they  would  attribute  their  ancestry  to  Kinda  to  acquire 
prestige.  This  is  because  Kinda  had  been  kings.  And  Kinda  considered  that 
Quraysh  were  their  descendants,  because  of  this  comment  made  by  cAbbas  and 
Rnblca.  The  full  name  of  this  Akil  al-Murar  was  al-Harith  b.  cAmr  b.  Hijr  b.  !Amr 
b.  Mu’awiya  b.  al-Harith  b.  Mu’awiya  b.  Thawr  b.  Murtri  b.  Mu’awiya  b.  Kindi, 
also  known  as  Ibn  Kinda. 
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“The  Messenger  of  God  (SAAS)  then  told  them,  ‘But  really  we  are 
descendants  of  al-Nadr  b.  Kinana;  we  don’t  cast  aspersions  on  our  mothers, 
nor  do  we  deny  our  fathers.’ 

“Al-Ash'ath  b.  Qays  then  told  his  companions,  ‘By  God,  people  of  Kinda, 
any  man  I  hear  say  that  in  future  I’ll  give  80  lashes!’” 

This  hadith  is  also  narrated  from  a  different  and  unbroken  line  of  authorities. 
Imam  Ahmad  stated  that  it  was  related  to  him  by  Bahz  and  cAffan,  both  of  whom 
said  that  it  was  related  to  them  by  Hammad  b.  Salama,  quoting  cAqll  b.  Talha. 
In  his  hadith,  cAffan  said  that  he  had  been  informed  by  cAqll  b.  Talha  al-Sulaml, 
from  Muslim  b.  Haysam,  from  al-Ash'ath  b.  Qays,  who  is  quoted  as  saying,  “I 
came  to  the  Messenger  of  God  (SAAS),  in  a  delegation  from  Kinda”  -  'Uthman 
added  the  words  “.  .  .  and  they  did  not  consider  me  the  best  man  among  them” 
—  “and  I  told  the  Messenger  of  God  (SAAS),  ‘I  am  a  cousin;  you  are  one  of  us.’ 

“The  Messenger  of  God  (SAAS)  replied,  ‘We  are  of  BanO  al-Nadr  b.  Kinana; 
we  neither  cast  aspersions  on  our  mother,  nor  do  we  deny  out  father.’ 

“Al-Ash'ath  then  said,  ‘I  swear  by  God,  anyone  I  hear  denying  that  Quraysh 
is  descended  from  al-Nadr  b.  Kinana,  I’ll  whip  to  the  limit.’” 

Ibn  Maja  related  it  from  Abu  Bakr  b.  Abu  Shayba,  from  Yazld  b.  Harun;  from 
Muhammad  b.  Yahya,  from  Sulayman  b.  Harb,  from  Harun  b.  Hayyan,  from 
cAbd  al-'AzIz  b.  al-Mughlra.  All  three  lines  give  their  source  as  Hammad  b. 
Salama. 

Imam  Ahmad  stated  that  it  was  related  to  him  by  Shurayh  b.  al-Nucman, 
quoting  Hushaym,  quoting  Mujalid,  from  al-Sha'bl,  quoting  al-Ash'ath  b.  Qays 
as  saying,  “I  went  to  see  the  Messenger  of  God  (SAAS),  in  a  delegation  from 
Kinda  and  he  asked  me,  ‘Do  you  have  children?’  ‘A  son  was  born  to  me  as  I  was 
leaving  to  come  to  you,  her  mother  being  the  daughter  of  Jamad.  I  want  his  role 
to  be  that  of  our  people’s  provider.’ 

“He  responded,  ‘Don’t  say  that;  they  will  be  made  content  and  given  reward, 
if  they  should  die.  And  if  you  say  as  you  have,  then  they  will  become  cowardly 
and  pitiable;  yes,  cowardly  and  pitiable!’” 

Ahmad  is  alone  in  giving  this;  it  is  a  hadith  that  is  hasan,  “good”,  and  it  has  a 
fine  line  of  transmission. 


THE  ARRIVAL  OFA'SHA  B.  MAZIN  TO  THE  PROPHET  (SAAS). 

cAbd  Allah,  son  of  Imam  Ahmad,  stated  that  it  was  related  to  him  by  al-'Abbas 
b.  cAbd  al~cAzlm  al-cAnbari,  quoting  Abu  Salama  TJbayd  b.  cAbd  al-Rahman 
al-Hanafl,  who  said,  “Al-Junayd  b.  Amin  b.  Dhirwa  b.  Nadia  b.  Tarlf  b.  Nahsil 
al-Hirmilazl  related  to  me,  quoting  Abu  Amin,  quoting  his  father  Dhirwa,  from 
his  father  Nadia,  that  one  of  their  men,  called  al-Acsha,  his  actual  name  being 
cAbd  Allah  al-Acmmar,  had  a  wife  named  Mu'adha.  He  went  forth  in  Rajab 
to  seek  supplies  from  his  family  from  Hijr.  After  he  had  left,  his  wife  fled,  in 
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defiance  of  him,  and  took  refuge  with  a  man  of  their  tribe  called  Mutarrif 
b.  Nahshal  b.  Na‘b  b.  Qumaytha‘  b.  Dulaf  b.  Ahdam  b.  ‘Abd  Allah  b.  al-Hirmaz 
who  hid  her.  When  al-A^sha  returned  home  and  did  not  find  his  wife  there,  he 
was  told  that  she  had  left  him  and  had  sought  refuge  with  Mutarrif  b.  Nahshal. 
ALA'sha  went  to  this  man  and  asked  him,  ‘Cousin,  if  my  wife  Mu ‘ad  ha  is  with 
you,  hand  her  over  to  me.’  ‘She  is  not  here,’  he  replied.  ‘And  even  if  she  were, 
I’d  not  give  her  over  to  you!’ 

“Now  Mutarrif  was  more  powerful  than  him.  So  alA'sha  went  to  the  Prophet 
(SAAS),  to  seek  his  help  and  recited  the  following  verses: 

‘Lord  of  men,  he  who  gives  religion  to  the  Arabs,  I 
complain  to  you  about  someone  sharp  of  tongue 
Like  a  long-haired  female  wolf  in  the  shade  of  her 
lair;  I  went  out  to  find  food  for  her  in  Rajab 

She  left  me  in  dispute  and  fled;  she  broke  the  promise 
and  hid  in  disgrace. 

She  defamed  me  among  the  crowd  of  impure  lineage.  And 
women  can  be  overwhelmingly  evil  to  those  they  overcome.’ 

“At  this  the  Prophet  (SAAS)  said,  ‘They  can  be  overwhelmingly  evil  for  those 
(evil  spirits)  who  control  them.”* 

“Al-A‘sha  went  on  to  complain  to  him  about  his  wife’s  behaviour  and  how  she 
had  gone  off  to  a  man  of  their  tribe  named  Mutarrif  b.  Nahshal.  The  Messenger 
of  God  (SAAS)  then  wrote  a  letter  to  this  Mutarrif  saying,  ‘As  for  Mu ‘ad  ha,  the 
wife  of  this  man;  return  her  to  him!’ 

“When  he  received  this  note  and  it  was  read  to  him,  he  told  her,  ‘Mu'adha, 
this  is  a  letter  from  the  Prophet  (SAAS)  about  you.  I’m  giving  you  over  to  him.’ 
She  replied,  ‘Get  a  firm  pact  from  him  and  the  protection  from  his  prophet  that 
he  will  not  punish  me  for  what  I  did.’  He  obtained  this  commitment  and  Mutarrif 
gave  her  back  to  him,  whereupon  he  (al-A‘sha)  spoke  the  following  verses: 

‘Neither  my  love  for  Mu'adha,  I  swear,  nor  time  itself, 
will  bring  change  to  the  slanderer 

The  evil  she  wrought  is  nothing,  made  trivial  by  the 
lustful  calls  of  men  (to  her)  after  me.’” 


THE  ARRIVAL  OF  SURAD  B.  lABD  ALLAH  AL-AZDI  AMONG  SOME 
MEN  OF  HIS  TRIBE ,  AND  THEN  AFTER  THEM  THE  DELEGATION 
OF  THE  PEOPLE  OF  JU RASH. 

Ibn  Ishaq  stated,  “Surad  b.  cAbd  Allah  al-Azdl  then  came  in  to  the  Messenger  of 
God  (SAAS),  among  a  delegation  of  Banu  al-Azd.  He  accepted  Islam  and  was  a 
good  Muslim.  The  Messenger  of  God  (SAAS)  appointed  him  as  governor 

46.  The  comment  of  the  Prophet  (SAAS),  despite  his  use  of  the  same  words  as  the  poet,  seems 
to  require  the  interpretation  given  here. 
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over  those  of  his  people  who  had  accepted  Islam.  He  gave  him  orders  to 
fight  alongside  those  who  had  accepted  Islam  against  the  polytheists  of  the 
neighbouring  tribes  of  Yemen. 

“He  proceeded  to  besiege  Jurash,  wherein  were  some  of  the  Yemeni  tribesmen. 
Banu  Khath'am  had  taken  refuge  with  them  when  they  had  heard  of  his 
approach.  He  besieged  them  for  approximately  one  month  but  they  held  out 
against  him.  Surad  then  retired  to  a  place  close  by  a  mountain  called  Shakar.  The 
enemy,  thinking  that  he  had  retired  in  defeat,  went  out  to  chase  him.  He  then 
turned  on  them  and  engaged  them  in  fierce  battle. 

“Meanwhile,  the  people  of  Jurash  had  sent  out  two  of  their  men  to  Medina 
to  observe  the  Messenger  of  God  (SAAS).  One  day,  following  the  al-lasr  prayer, 
he  asked,  ‘In  which  part  of  God’s  earth  is  Shakr?’  The  two  men  of  Jurash  arose 
and  responded,  ‘Messenger  of  God,  in  our  territory  there  is  a  mountain  called 
Kashar.  That  is  the  name  the  people  of  Jurash  give  it.’  He  commented,  ‘Well,  it’s 
not  named  “Kashr”;  it’s  “Shakr”.’  ‘Why  do  you  refer  to  it,  Messenger  of  God?’ 
they  asked.  ‘Bodies  are  being  offered  in  sacrifice  to  God  there  and  now.’ 

“The  two  men  sat  down  next  to  Abu  Bakr  [or  TJthman]  and  he  told  them, 
‘Woe  on  you  both!  The  Messenger  of  God  (SAAS)  has  just  been  informing 
you  of  the  death  of  your  people;  go  and  ask  him  to  pray  to  God  to  spare  them.’ 
The  two  men  did  so  and  he  replied,  ‘O  God,  spare  them.’ 

“They  then  returned  home  and  discovered  that  their  people  had  indeed 
suffered  casualties  on  the  day  the  Messenger  of  God  (SAAS)  had  so  informed 
them. 

“A  delegation  of  those  of  the  people  of  Jurash  who  were  still  left  then  came  to 
the  Messenger  of  God  (SAAS),  and  accepted  Islam.  They  were  good  Muslims 
thereafter;  he  placed  a  protective  zone  around  their  village.” 


THE  ARRIVAL  OFAMESSENGER  FROM  THE  KINGS  OF  HIMYAR 
TO  THE  MESSENGER  OF  GOD  (SAAS). 

According  to  al-Waqidl,  this  took  place  in  Ramadan,  9  AH. 

Ibn  Ishaq  stated,  “Following  his  return  from  Tafauk,  a  document  was  brought 
by  messengers  on  behalf  of  the  kings  of  Himyar  announcing  their  acceptance 
of  Islam.  Their  names  were  al-Harith  b.  (cAbd)  Kuial,  Nu'aym  b.  cAbd  Kulal, 
al-Nucman,  the  prince  of  Dhu  Ru'avn,  Ma'afir  and  Hamdan.  Zurca  Dhu  Yazan 
sent  to  him  Malik  b.  Murrat  al-RahawI  with  news  of  their  acceptance  of  Islam 
and  their  abandonment  of  polytheism  and  those  accepting  it. 

“The  Messenger  of  God  (SAAS)  wrote  them  the  following  document:  ‘In 
the  name  of  God,  the  most  Merciful  and  Beneficent.  From  Muhammad,  the 
Messenger  of  God,  the  Prophet,  to  al-Harith  b.  cAbd  Kulal,  Nucaym  b.  cAbd 
Kuial,  al-Nuhnan,  prince  of  Dhu  Ru'ayn,  Ma'afir  and  Hamdan.  To  proceed:  to 
you  I  give  praise  to  God,  the  One  and  only  God.  Your  Messenger  came  to  us 
upon  our  return  from  Byzantine  territory.  We  met  in  Medina;  he  informed  us  of 
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your  message,  of  your  wishes,  of  your  acceptance  of  Islam,  of  your  battling 
against  the  polytheists,  and  of  your  having  been  given  guidance  by  God.  If  you 
have  indeed  reformed  and  have  given  obedience  to  God  and  to  His  Messenger, 
then  perform  the  prayers  and  give  the  alms.  You  must  also  give  one-fifth  of 
booty  to  God,  along  with  the  share  due  to  the  Prophet  (SAAS),  that  portion  he 
selects,  along  with  the  charitable  donation  required  of  Muslims.  (This  consists 
of)  one-tenth  of  the  produce  of  land  watered  by  wells  or  rain  and  one-twentieth 
of  that  watered  by  bucket.  For  every  forty  camels  you  must  give  one  young 
female  foal  of  a  milch-camel  and  for  every  thirty  camels  you  must  give  one  young 
male  born  to  a  milch-camel.  For  every  five  camels  you  must  give  one  sheep; 
for  every  ten  camels,  two  sheep.  For  every  forty  cattle,  you  must  give  one  cow. 
For  every  thirty  cattle  you  must  provide  a  calf  that  can  be  either  a  male  or  a 
female.  For  every  forty  goats  (or  sheep)  at  pasture,  you  must  give  one  sheep. 
This  donation  is  a  requirement  God  has  made  incumbent  upon  believers;  those 
who  do  even  greater  good  will  benefit  thereby. 

“  ‘Those  who  fulfil  all  this,  give  testimony  to  their  acceptance  of  Islam,  and 
assist  Muslims  against  polytheists,  shall  be  considered  Muslims  with  all  the 
attendant  rights  and  obligations  they  have.  They  shall  have  the  protection  of 
God  and  that  of  His  Messenger.  Those  Jews  and  Christians  who  accept  Islam 
become  Muslims  with  all  the  rights  and  obligations  due  them. 

“‘Those  who  remain  within  Judaism  or  Christianity  shall  not  be  turned  away 
from  either,  but  they  must  pay  th zjizya,  ‘the  poll-tax’,  for  each  adult,  whether 
male  or  female,  free  or  slave,  one  full  dinar  by  the  value  of  (gold)  dust,  or  its 
equivalent  value  in  clothing.  Those  who  pay  this  to  the  Messenger  of  God 
(SAAS)  shall  have  the  protection  of  God  and  of  His  Messenger;  those  who 
refuse  it  will  be  enemies  of  God  and  of  His  Messenger. 

“‘Further,  the  Messenger  of  God,  Muhammad,  the  Prophet,  has  sent  to  Zur‘a 
Dhu  Yazan  the  following:  “When  my  envoys,  Mu*adh  b.  Jabal,  cAbd  Allah  b. 
Zayd,  Malik  b.  TJbada,  cUqba  b.  Nimr,  Malik  b.  Murra  and  their  men  come  to 
you,  I  require  you  to  treat  them  well.  Collect  the  alms  and  the  poll-tax  from  your 
territories  and  deliver  all  this  to  my  envoys.  Their  commander  is  Mu*adh  b. 
Jabal;  he  is  not  to  return  until  fully  satisfied.” 

“‘To  proceed  further,  Muhammad  testifies  that  there  is  no  god  but  God  and 
that  he  is  His  servant  and  His  Messenger.  Moreover,  Malik  b.  Murrat  al-Rahawi 
has  told  me  that  you  are  the  first  men  of  Himyar  to  have  accepted  Islam,  and  to 
have  fought  against  the  polytheists.  I  commend  you  and  command  you  to  treat 
Himyar  well;  do  not  betray  or  forsake  them.  The  Messenger  of  God  (SAAS)  is 
the  ally  of  your  rich  and  of  your  poor.  The  alms  payments  may  not  legally  go  to 
Muhammad  or  to  his  household;  they  are  alms  payable  to  poor  Muslims  and  to 
wayfarers.  Malik  delivers  information  and  witholds  what  is  confidential.  I  order 
you  to  treat  him  well.  I  have  dispatched  to  you  some  of  my  finest  people,  most 
religious  and  learned  men;  I  order  you  to  treat  them  well.  They  are  being  watched 
over.  May  peace  be  upon  you  along  with  the  mercy  and  blessings  of  God.’” 
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Imam  Ahmad  stated  that  Hasan  related  to  him,  quoting  'Umara,  from  Thabit, 
from  Anas  b.  Malik,  that  Malik  Dhu  Yazan  presented  to  the  Messenger  of  God 
(SAAS)  a  ceremonial  robe  for  which  he  had  paid  either  33  baggage  camels  or  33 
riding  camels. 

Abu  Da’Ud  related  it  from  'Amr  b.  'Awn  al-Wasitl,  from  <Umara  b.  Zadhan 
al-Saydalanl,  from  Thabit  al-Bunanl. 

The  hafiz  al-Bayhaql  related  at  this  point  the  story  of  the  letter  of  cAmr  b. 
Hazam.  He  stated,  “Abu  cAbd  Allah  al-Hafiz  related  to  us,  quoting  Abu  al-'Abbas 
al-Asamm,  quoting  Ahmad  b.  cAbd  al-Jabbar,  quoting  Yunus  b.  Bukayr,  from 
Muhammad  b.  Ishaq,  quoting  (Abd  Allah  b.  Abu  Bakr,  from  his  father  Aba  Bakr 
b.  Muhammad  b.  'Amr  b.  Hazam,  who  said,  ‘The  following  is  the  letter  we  have 
that  the  Messenger  of  God  (SAAS)  wrote  for  'Amr  b.  Hazam  when  he  sent  him 
to  Yemen  to  give  religious  instruction  to  its  people,  to  teach  them  the  sunna,  the 
orthodox  practices  of  Islam,  and  to  collect  their  alms  payments.  The  letter  he 
wrote  for  him  gives  him  his  appointment  and  his  instructions. 

‘“He  wrote,  “In  the  name  of  God,  the  most  Merciful  and  Beneficent.  This  is 
a  document  from  God  and  His  Messenger.  ‘O  you  who  believe,  keep  to  your 
agreements!  (This  represents)  a  commission  from  the  Messenger  of  God 
(SAAS),  to  'Amr  b.  Hazam  upon  his  being  sent  to  Yemen. 

“““He  commands  him  to  fear  God  in  all  he  does,  for  God  stays  with  those 
who  fear  Him  and  who  do  good.  He  orders  him  to  act  in  accord  with  the  truth 
as  God  so  commanded  it,  and  to  give  people  glad  tidings  of  what  is  good  and  to 
tell  them  to  act  in  accord  with  it.  He  shall  teach  people  the  Qur’an  and  give  them 
religious  instruction.  He  must  warn  people  that  no  one  may  touch  the  Qur’an 
unless  that  person  is  undefiled.  He  shall  inform  people  of  their  rights  and  of 
their  obligations.  He  shall  treat  them  with  liberality  in  matters  relating  to  good, 
but  with  severity  in  cases  of  injustice;  for  God  proscribed  and  forbad  injustice, 
saying,  “The  curse  of  God  shall  be  upon  the  unjust,  those  who  turn  others  aside 
from  the  path  of  God”  ( jurat  Hud',  XI,  v.18,  19). 

“““He  shall  tell  people  the  good  tidings  of  paradise  and  what  happens  there, 
and  will  warn  people  of  hell-fire  and  what  happens  there.  He  will  court  people’s 
friendship  so  that  they  acquire  knowledge  of  the  faith.  He  will  teach  them  about 
the  conduct  and  practices  and  obligations  required  by  God  that  relate  to  the  hajj, 
“the  pilgrimage”,  and  it  consists  of  al-hajj  al-akbar ,  “the  greater  pilgrimage”, 
and  the  al-hajj  al-asghar,  “the  lesser  pilgrimage” ,  which  is  known  as  the  al-Himra. 

“““He  shall  order  people  that  a  man  should  not  pray  in  one  flimsy  garment 
unless  it  be  loose-fitting  and  hangs  down  over  both  shoulders  between  both 
sides.  He  will  forbid  a  person  from  sitting  in  a  single  garment  with  his  legs  drawn 
up,  thus  exposing  his  private  parts  to  the  sky.  And  a  person’s  hair  should  not  be 
plaited  if  it  hangs  over  the  neck.  He  is  to  forbid  people  from  calling  upon  clans  or 
tribes  in  the  case  of  conflict;  their  call  should  be  directed  solely  to  God  alone  Who 
has  no  associate.  Those  who  do  not  call  to  God  but  call  instead  to  clans  or  tribes 
are  to  be  put  to  the  sword  until  their  calls  are  to  God  alone  Who  has  no  associate. 
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“““He  shall  command  people  to  perform  the  ablutions  properly,  washing 
their  faces,  their  hands  up  to  their  elbows  and  their  feet  up  to  their  ankles. 
And  they  shall  wipe  over  their  heads  just  as  God  the  Almighty  and  Glorious, 
commanded.  They  are  commanded  to  say  the  prayers  at  the  correct  times  and  to 
perform  properly  the  bowings  and  the  prostrations  at  them.  They  are  to  arise  for 
the  al-subh,  “pre-dawn”,  prayer  while  it  is  still  dark,  pray  at  midday  until  the  sun 
is  past  its  zenith,  pray  the  al-^asr,  “the  late  afternoon”,  prayer  while  the  sun  is 
hurrying  towards  earth,  and  thereafter  the  al-maghrib ,  “the  post-sunset  prayer”,  as 
night  approaches,  but  it  should  not  be  delayed  until  when  the  stars  appear  in  the 
sky.  And  then  is  the  al-Hsha ,  “the  evening  prayer”,  at  the  first  part  of  the  night. 

“““He  is  ordered  to  take  God’s  share  of  the  booty  as  alms  as  is  required  from 
Muslims.  From  the  produce  of  land  watered  by  springs,  the  alms  payments 
shall  be  one-fifth.  From  land  watered  by  rain,  it  shall  be  one-tenth.  From  land 
watered  by  the  bucket,  it  shall  be  one-twentieth.  For  every  ten  camels,  two  sheep 
shall  be  paid,  and  for  twenty  camels,  the  payment  shall  be  four  sheep.  For  every 
forty  cattle,  one  cow.  For  every  thirty  cattle,  whether  male  or  female,  one  calf, 
whether  male  or  female.  For  every  forty  sheep  (or  goats)  at  pasture,  one  sheep 
shall  be  paid.  This  is  all  an  obligation  made  incumbent  by  God  upon  Muslims. 
Anyone  paying  more  will  gain  benefit  thereby. 

“  ‘  “  ‘Any  Jew  or  Christian  who  genuinely  accepts  Islam  and  properly  performs 
in  accord  with  the  faith  of  Islam  shall  be  (considered)  a  believer,  and  shall  enjoy 
all  the  rights  and  obligations  they  have.  Those  who  remain  in  their  Judaism  or 
Christianity  shall  not  be  made  to  change  their  faith.  But  each  of  their  adults, 
whether  male  or  female,  free  or  slave,  shall  pay  one  full  dinar,  or  clothing  in 
value  thereto.  Those  who  fulfil  this  shall  have  the  protection  of  God  and  His 
Messenger;  those  who  refuse  shall  be  considered  the  enemies  of  God,  of  His 
messenger  and  of  all  believers. 

“““May  the  prayers  of  God  be  upon  Muhammad.  And  may  the  peace  and 
the  mercy  of  God  and  His  blessings  be  upon  him.””” 

The  hafiz  al-Bayhaql  went  on  to  state  that  Sulayman  b.  Da’od  related  in  this 
hadith  from  al-Zuhrl,  from  Abu  Bakr  b.  Muhammad  b.  (Amr  b.  Hazm,  from 
his  father,  from  his  grandfather,  with  a  full  chain  of  transmission  and  including 
many  additions,  as  well  as  omissions  of  some  details  he  may  have  given  above 
relating  to  the  alms  and  the  compensations  payable  and  other  matters. 

I  note  that  the  hafiz  Abu  AAbd  al-Rahman  al-Nasah  related  it  from  this  same 
chain  of  transmission  at  length  in  his  sunan;  Abu  Da’ud  also  did  so  in  his  work 
Kitdb  al-Marasil .47  I  have  made  reference  to  that  in  including  his  chains  of 
authorities  and  his  phraseology  in  my  al-sunan.  And  all  praise  and  credit  belong 
to  God. 

Following  the  account  of  the  delegations,  we  will  make  reference  to  the 
dispatch  by  the  Messenger  of  God  (SAAS)  of  his  commanders  into  Yemen  to 
teach  people  and  to  collect  from  them  their  one-fifth  payments  (of  booty)  and 

47.  A  work  listing  mursal  traditions. 
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their  alms  donations.  Those  he  dispatched  were  Mucadh  b.  Jabal,  Abu  Musa, 
Khalid  b.  al-Walld  and  cAli  b.  Abu  Talib.  May  God  be  pleased  with  them  all. 


THE  ARRIVAL  OF  JARIR  B.  <ABD  ALLAH  AL-BAJALI  AND  HIS 
ACCEPTANCE  OF  ISLAM. 

Imam  Ahmad  stated  that  it  was  related  to  him  by  Abu  Qatan,  quoting  Yunus, 
from  al-Mughira  b.  Shibl,  who  quoted  Jarir  as  saying,  “When  I  approached 
Medina,  I  made  my  camel  kneel,  untied  my  leather  bag,  put  on  my  ceremonial 
garments  and  went  inside.  There  I  found  the  Messenger  of  God  (SAAS) 
making  an  address.  The  people  present  stared  hard  at  me  and  I  asked  the  person 
sitting  next  to  me,  ‘cAbd  Allah,  did  the  Messenger  of  God  (SAAS)  make  some 
reference  to  me?’  ‘Yes,’  he  replied,  ‘he  did  make  a  very  nice  reference  to  you 
while  he  was  making  his  address.  He  said,  “There  will  come  in  to  you  through 
this  door”  -  or  this  opening  -  “one  of  the  finest  men  of  Yemen.  On  his  face, 
however,  will  be  an  expression  of  authority.’” 

Jarir  went  on,  “So  I  gave  praise  to  God,  the  Almighty  and  Glorious,  for  the 
esteem  he  had  expressed  for  me.” 

Abu  Qatan  stated,  “So  I  asked  him  (Yunus),  ‘Did  you  hear  this  from  him,  or 
from  al-Mughira  b.  Shibl?’  ‘Yes,’  (from  him),  he  replied. 

Imam  Ahmad  then  narrated  it  from  Abu  Nucaym  and  Ishaq  b.  Yusuf.  Al-Nasah 
gave  it  from  a  hadith  of  al-Fadl  b.  Musa,  all  three  of  them  quoting  Yunus, 
from  Abu  Ishaq  al-Sabicl,  from  al-Mughira  b.  Shibl  -  also  known  as  Ibn  Shubayl 
-  from  cAwf  al-Bajall  al-Kufi,  from  Jarir  b.  cAbd  Allah;  he  gave  no  other  line 
of  transmission. 

Al-Nasa’i  related  this  from  Qutayba,  from  Sufyan  b.  TJyayna,  from  Ismahl 
b.  Aba  Khalid,  from  Qays  b.  Aba  Hazim,  from  Jarir.  His  text  stated,  “Through 
this  door  there  will  enter  in  to  you  a  man  on  whose  face  there  is  an  expression 
of  authority.” 

This  hadith  meets  the  criteria  of  the  two  sahih  collections. 

Imam  Ahmad  stated  that  Muhammad  b.  TJbayd  related  to  him,  quoting  Ismacil, 
from  Qays,  from  Jarir,  who  said,  “The  Messenger  of  God  (SAAS)  never  ignored 
me  after  I  had  accepted  Islam.  Whenever  he  saw  me,  he  would  smile  directly  at 
me.” 

The  community  of  scholars  except  Aba  Da’ud  related  this,  through  various 
lines  of  transmission,  from  Ismacil  b.  Aba  Khalid,  from  Qays  b.  Aba  Hazim. 

In  both  sahih  collections  there  is  additional  wording:  “I  complained  to  the 
Messenger  of  God  (SAAS),  that  I  could  not  keep  my  seat  on  a  horse,  and  he 
slapped  me  in  the  chest,  saying,  ‘O  God,  set  him  firmly  and  make  him  a  guide 
who  is  rightly  led.’” 

Al-Nasa’i  related  this,  from  Qutayba,  from  Sufyan  b.  TJyayna,  from  Ismaci], 
from  Qays,  and  his  account  gives  the  alternative  wording,  ‘.  .  .  and  there  will 
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enter  among  you  from  this  door  a  man  upon  whose  face  is  an  expression  of 
authority.’  The  rest  of  this  account  is  as  above. 

The  hafiz  al-Bayhaqi  stated  that  he  was  informed  by  Aba  cAbd  Allah  al-Hafiz, 
quoting  Aba  cAmr  and  TJthman  b.  Ahmad  al-Sammak,  quoting  al-Hasan 
b.  Sallam  al-Sawwaq,  quoting  Muhammad  b.  Muqatil  al-Khurasani,  quoting 
Husayn  b.  cUmar  al-Ahmasi,  quoting  Ismahl  b.  Aba  Khalid,  from  Qays  b.  Abo 
Hazim,  from  Jarir  b.  cAbd  Allah,  who  said,  “The  Messenger  of  God  (SAAS) 
sent  for  me  and  said,  ‘Jarir,  why  have  you  come?’  I  replied,  ‘To  accept  Islam  at 
your  hands,  Messenger  of  God.’”  Jarir  went  on,  “He  then  threw  a  mantle  over 
me  and  went  to  his  men,  saying,  ‘When  a  people’s  (most)  noble  man  comes  to 
you,  then  honour  him.’” 

He  went  on,  “Jarir,  I  invite  you  to  testify  that  there  is  no  god  but  God,  that 
I  am  God’s  Messenger,  that  you  believe  in  God  and  in  the  last  day,  in  fate,  both 
its  good  and  its  evil,  that  you  will  perform  the  prayers  as  written,  and  that  you 
will  pay  the  alms  that  are  required.” 

Jarir  said,  “I  did  all  that;  and  therafter,  whenever  he  saw  me,  he  would  smile 
at  me.” 

This  hadith  must  be  classified  as  gharib,  “unique”,  with  this  chain  of  trans¬ 
mission. 

Imam  Ahmad  stated,  “Yahya  b.  Sacid  al-Qattan  related  to  us,  quoting  Ismael 
b.  Aba  Khalid,  from  Qays  b.  Aba  Hazim,  from  Jarir  b.  cAbd  Allah,  who  said,  ‘I 
pledged  to  the  Messenger  of  God  (SAAS)  to  perform  the  prayer,  to  pay  the  alms 
and  to  be  loyal  to  all  Muslims.’” 

Both  compilers  of  the  sahih  collections  gave  this  from  a  hadith  of  Ismahl 
b.  Aba  Khalid.  It  is  (also)  given  in  both  from  a  hadith  of  Ziyad  b.  TJlatha,  from 
Jarir. 

Imam  Ahmad  stated  that  it  was  related  to  him  by  Aba  Sacid,  quoting  Zahda, 
quoting  cAsim,  from  Sufyan  -  Abo  Wahl,  that  is  -  from  Jarir  -  who  said,  “I  asked, 
‘Messenger  of  God,  make  stipulations;  you  know  best  what  they  should  be.’ 

“He  replied,  ‘I  ask  you  to  pledge  that  you  will  worship  God  alone  and  that  you 
will  not  associate  any  other  with  Him;  that  you  will  perform  the  prayers,  pay  the 
alms,  be  loyal  to  Muslims  and  disavow  idolatry.’” 

Al-Nasah  narrated  this  from  a  hadith  of  Shucba,  from  al-Acmash,  from  Aba 
Wahl,  from  Jarir.  He  also  gave  it  with  another  line,  from  al-Acmash,  from 
MansOr,  from  Aba  Wahl,  from  Aba  Nukhayla,  from  Jarir.  But  God  knows  best. 

He  also  related  it  from  Muhammad  b.  Qudama,  from  Jarir,  from  Mughira, 
from  Aba  Wahl  and  al-Shacbi,  quoting  Jarir.  cAbd  Allah  b.  cUmayra  also  related 
it  from  Jarir.  Ahmad  alone  gives  his  specific  text;  he  is  also  alone  in  giving  it 
through  Jarir’s  son  cUbayd  Allah.  One  source  quoted  above  is  also  known  as 
“AbO  Jamila”,  which  name  should  be  Aba  Nukhayla.  Ahmad  and  al-Nasah 
also  gave  it  from  this  line. 

Ahmad  also  related  it  from  Ghundar,  from  Shu'ba,  from  MansOr,  from  Abo 
Wahl,  from  “a  man”  who  quoted  Jarir. 
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It  seems  apparent  that  the  “man”  referred  to  here  would  be  Abu  Nukhayla 
al-Bajali.  But  God  knows  best. 

We  have  referred  previously  to  how  the  Messenger  of  God  (SAAS)  sent  him, 
following  his  acceptance  of  Islam,  out  to  Dhu  Khalasa,  the  temple  where  (Banu) 
Khatcam  and  (Band)  Bajlla  would  worship.  That  was  known  as  the  “Southern 
ka’-ba"  with  which  they  would  rival  the  kacba  in  Mecca.  The  ka’-ba  at  Mecca  they 
would  refer  to  as  the  “Northern  kacba”.  The  Messenger  of  God  (SAAS)  asked 
Jarir,  “Will  you  not  relieve  me  of  Dhu  al-Khalasa?” 

Jarir  then  complained  to  the  Messenger  of  God  (SAAS),  that  he  had  difficulty 
in  keeping  his  seat  on  horses.  At  this,  the  Messenger  of  God  (SAAS)  struck  him 
in  the  chest  so  hard  as  to  make  a  mark  there  and  said,  “O  God,  seat  him  firmly 
and  make  him  a  guide  who  is  well  guided.”  Thereafter  he  never  fell  from  a  horse. 

Jarir  then  went  to  Dhu  al-Khalasa  with  a  force  of  150  cavalry  of  his  own  clan 
of  Ahmas  and  destroyed  and  burned  that  temple,  leaving  it  looking  like  a  mangy 
camel!  He  sent  back  a  messenger  named  Abu  Artat  to  tell  him  this  good  news. 
Thereupon  the  Messenger  of  God  (SAAS)  five  times  spoke  blessings  upon  the 
horses  and  men  of  Ahmas. 

This  hadith  is  given  in  full  in  both  sahib  collections  and  elsewhere,  as  we  have 
given  above  in  the  materials  relating  to  the  period  following  the  conquest  of 
Mecca,  narrating  it  after  reference  to  the  destruction  by  Khalid  b.  al-Walid,  may 
God  be  pleased  with  him,  of  the  temple  of  al-cUzza. 

It  is  clear  that  the  acceptance  of  Islam  by  Jarir,  may  God  be  pleased  with  him, 
came  substantially  after  the  conquest. 

Imam  Ahmad  stated  that  Hashim  b.  al-Qasim  related  to  him,  quoting  Ziyad 
b.  cAbd  Allah  b.  TJlatha,  from  cAbd  al-Karlm  b.  Malik  al-Jazari,  from  Mujahid, 
from  Jarir  b.  cAbd  Allah  al-Bajali,  who  said,  “I  only  accepted  Islam  after  the 
revelation  of  surat  al-Ma?ida.  I  saw  the  Messenger  of  God  (SAAS)  wipe  (his 
socks)  after  I  had  accepted  Islam.” 

Ahmad  is  alone  in  giving  this.  This  chain  of  transmission  is  fine,  except  for 
the  fact  that  there  is  a  break48  in  it  between  Mujahid  and  Jarir. 

It  is  established  in  both  sahih  collections  that  the  companions  of  cAbd  Allah 
b.  Mascud  were  much  struck  by  Jarir’s  reference  to  wiping  (his  socks),  because 
the  acceptance  of  Islam  by  Jarir  came  only  following  the  revelation  of  the 
surat  al-Ma?ida .49  It  will  be  related  in  the  section  of  the  hijjat  al-wada1  that  the 
Messenger  of  God  (SAAS)  told  Jarir,  “Hearken  to  the  people,  Jarir.”  He  only 
told  him  to  do  this  because  he  was  very  highly  regarded. 

48.  Presumably  because  Mujahid  and  Jarir  were  not  contemporaries  or  because  there  is  a  lack 
of  evidence  that  they  met  or  could  have  done  so. 

49.  This  chapter  of  the  Qur’an  contains  the  injunctions  pertaining  to  the  manner  of  performing 
al-midu the  ritual  ablution.  The  wiping  (of  the  socks),  which  is  a  modification  of  those  injunctions, 
would  only  have  legal  effect  if  it  were  known  to  have  been  instituted  subsequent  to  the  revelation 
of  the  said  chapter. 
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Jarir  was  a  man  of  very  large  stature.  His  feet  were  the  length  of  a  fore-arm. 
His  face  was  also  unusually  handsome.  Despite  this,  he  was  the  the  most  modest 
of  men.  Thus,  it  is  related  of  him  in  the  traditions  considered  authentic  that 
he  said,  “I  asked  the  Messenger  of  God  (SAAS),  about  glancing  inadvertently 
(at  the  opposite  sex),  and  he  replied,  ‘Turn  your  gaze  away!’” 


THE  ARRIVAL  TO  THE  MESSENGER  OF  GOD  (SAAS),  OF  WAHL  B. 

HU  JR  B.  RABHA  B.  WAUL  B.  YAlM  UR  AL-HADRAMI B.  HUNAYDA, 

ONE  OF  THE  KINGS  OF  YEMEN. 

Abu  cUmar  b.  cAbd  al-Barr  stated,  “He  was  one  of  the  princes  of  Hadramawt, 
his  father  having  been  one  of  their  kings.  It  is  said  that  the  Messenger  of  God 
(SAAS)  announced  the  news  of  his  coming  before  his  actual  arrival,  saying,  ‘A 
son  of  a  line  of  kings  is  coming  to  you.’  When  Wahl  entered,  he  welcomed  him 
heartily,  positioned  him  to  sit  close  to  himself  and  spread  out  his  cloak  for  him, 
saying,  ‘O  God,  bless  Wahl  and  his  sons  and  the  sons  of  his  sons!’ 

“He  then  placed  him  in  command  of  the  princes  of  Hadramawt,  sending 
three  letters  home  with  him.  One  was  a  letter  to  al-Muhajir  b.  Aba  Umayya. 
There  was  also  a  letter  to  the  princes  and  (another)  to  the  hereditary  rulers.  The 
Messenger  of  God  (SAAS)  assigned  him  control  over  a  specific  territory 
and  dispatched  Mu3awiya  b.  Abo  Sufyan  along  with  him  on  foot.  The  latter 
complained  to  him  at  the  heat  of  the  ground  and  Wahl  responded,  ‘Well,  step  in 
the  shadow  of  the  camel!’  Mu3awiya  asked,  ‘What  good  will  that  do?  Could  you 
not  let  me  ride  behind  you?’  Wahl  replied,  ‘Be  silent!  You’re  not  such  as  to  ride 
behind  kings!’ 

“Wahl  b.  Hujr  lived  on  to  later  go  to  see  Mu3awiya  when  he  had  become 
Commander  of  the  Believers.  Mu3awiya  recognized  him,  welcomed  him  and 
invited  him  to  come  close  to  himself.  He  then  reminded  Wahl  of  what  he  had 
said  and  offered  him  an  official  gift.  Wahl  refused  it  saying,  ‘Give  it  to  someone 
more  needy  of  it  than  myself.’” 

The  hafiz  al-Bayhaql  gave  some  of  the  above  and  pointed  to  the  fact  that 
al-Bukhari  in  his  History  related  it  in  part. 

Imam  Ahmad  stated,  “Hajjaj  related  to  us,  quoting  Shu'ba,  from  Simak  b. 
Harb,  from  cAlqama  b.  Wahl,  from  his  father,  who  said,  ‘The  Messenger  of  God 
(SAAS)  assigned  me  control  over  a  specific  territory.  And  he  sent  with  me 
Mu3awiya  for  me  to  give  it’  —  the  land  or  its  revenues  —  ‘over  to  him’  (or  his 
words  were  ‘. . .  to  acquaint  him  with  it’  (the  land).  Mu3awiya  asked,  ‘Let  me  ride 
behind  you.’  I  replied,  ‘You’re  not  such  as  to  ride  behind  kings!’  He  then  asked, 
‘Then  give  me  your  shoes.’  I  replied,  ‘Step  in  the  camel’s  shade.’” 

Wahl  went  on,  “After  Mu3awiya  had  become  caliph,  I  went  to  visit  him;  he 
seated  me  next  to  him  on  his  couch  and  reminded  me  of  our  conversation.” 

Simak  continued,  “Wahl  then  commented,  ‘I  wished  I  had  in  fact  borne  him 
in  front  of  myself!’” 
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Abu  Da’ud  related  this,  as  did  al-Tirmidhl,  from  a  hadith  of  Shu'ba.  Al- 
Tirmidhl  categorized  this  hadith  as  sahib. 


THE  ARRIVAL  OF  LAQTT  B.  < AMIR  B.  AL-MUNTAFIQ^  B.  ABU 
RAZIN  AL-cAOILI  TO  THE  MESSENGER  OF  GOD  (SAAS). 

cAbd  Allah  b.  al-Imam  Ahmad  stated  that  his  father  related  to  him,  quoting 
cAbd  Allah,  who  said,  “Ibrahim  b.  Hamza  b.  Muhammad  b.  Hamza  b.  Mus'ab 
b.  al-Zubayr  al-Zubayrl  wrote  to  me  as  follows,  ‘I  am  writing  to  you  with  this 
hadith: ;  it  was  delivered  to  me,  and  I  heard  it  just  as  I  have  written  it  to  you. 
Relate  it  thus  as  a  hadith  from  myself:  cAbd  al-Rahman  b.  al-Mughlra  al-Hizaml 
related  to  me,  quoting  cAbd  al-Rahman  b.  cAyyash  al-SamS  al-Ansarl  al-Quba5!, 
of  Banu  (Amr  b.  cAvvf,  from  Dalham  b.  al-Aswad  b.  cAbd  Allah  b.  Hajib  b.  cAmir 
b.  al-Muntaflq  al-cAqlli,  from  his  father,  from  his  uncle  Laqlt  b.  cAmir.  Dalham 
stated,  “My  father  al-Aswad  related  to  me  from  cAsim  b.  Laqlt  that  the  father  of 
the  latter,  Laqlt,  went  to  see  the  Messenger  of  God  (SAAS),  in  the  company  of 
a  friend  of  his  named  Nahlk  b.  fAsim  b.  Malik  b.  al-Muntafiq. 

‘““Laqlt  stated,  ‘I  and  my  friend  travelled  until  we  reached  the  Messenger  of 
God  (SAAS)  in  Medina  at  the  end  of  Rajab.  We  came  to  him  and  expressed  our 
allegiance  to  him  as  he  was  leaving  the  noon  prayer  meeting.  He  then  stood  to 
address  the  people  and  said,  “The  only  reason  I  have  been  refraining  from 
addressing  you  for  the  past  four  days  was  in  order  to  listen  to  you.  Is  there  any 
man  among  you  sent  out  by  his  people?” 

“  ‘  “  ‘People  were  saying  (to  one  another),  “T ell  me  what  the  Messenger  of  God, 
is  saying!”  He  then  said,  “What  if  a  person  is  misled  by  what  he  tells  himself, 
or  what  his  friend  tells  him,  or  what  he  is  told  in  error;  am  I  not  responsible 
for  delivering  my  message?  Listen  carefully,  and  you  will  live.  Sit  down  all  of 
you.” 

“““The  people  sat  down.  I  and  my  friend  stood,  and  when  he  had  turned 
his  attention  to  us  entirely,  I  asked,  “Messenger  of  God,  what  knowledge  do  you 
possess  of  al-ghaybl ”50 

“““He  laughed,  I  swear  by  God,  and  shook  his  head,  realizing  that  I  was 
seeking  to  trip  him  up.  He  replied,  “Your  Lord,  Almighty  and  Glorious  is  He, 
kept  concealed  five  keys  to  the  future  that  only  God  knows.”  And  he  made  a 
gesture  with  his  hand. 

“““I  asked,  “And  what  are  those?”  He  replied,  “Knowledge  of  death;  He 
knows  when  the  death  of  each  of  you  will  occur,  though  you  do  not.  And 
(He  has)  knowledge  of  the  sperm  when  it  is  inside  the  womb;  he  knows  of  it, 
though  you  do  not.  And  knowledge  of  what  tomorrow  will  bring  and  what  your 
sustenance  will  be.  Though  you  have  no  sense  or  knowledge  of  tomorrow.  He 

50.  The  word,  from  the  verb  ghaba ,  to  be  absent  or  to  vanish,  carries  many  associations.  It  may 
imply  what  is  invisible,  secret,  supernatural  or  transcendental;  it  can  also  connote  “the  future”. 
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knows  when  heavy  rain  will  fall,  and  when  you  will  suffer  severe  drought.  And 
He  continues  laughing,  knowing  that  your  fate  is  close  at  hand.”””” 

Laqlt  stated,  “We’ll  never  lack  from  a  Lord  who  laughs  in  benevolence.  And 
Who  knows  yawm  al-sa'-a,  the  day  of  the  (judgement)  hour. 

“We  then  said,  ‘Messenger  of  God,  teach  us  what  people  do  not  know  but  that 
you  do  know.  We  are  of  a  tribe  who  never  gives  credence  to  anyone;  we  are  a 
group  from  (BanQ)  Madhhij  who  lead  us,  from  Khath'am  who  are  allied  to  us, 
and  we  ourselves,  from  our  own  tribe.’ 

“He  replied,  ‘You  will  continue  on  for  some  time  as  now,  and  then  your 
Prophet  will  die.  Again  you  will  continue  as  before  for  a  time  and  then  the  day 
of  lamentation  will  be  sent.  By  the  life  of  your  God,  I  swear  every  single  thing 
on  earth  will  die,  as  well  as  the  angels  who  are  with  your  Lord.  Your  Lord,  the 
Almighty  and  Glorious,  will  then  pass  over  the  earth,  alone,  over  all  its  parts. 
Your  Lord  will  have  sent  down  a  deluge  from  His  throne.  And,  by  the  life  of 
your  Lord,  every  single  place  on  earth  where  warriors  have  fallen  or  the  dead 
have  been  buried  will  be  split  open,  revealing  them.  The  dead  will  be  recreated 
from  the  head  (down)  and  each  one  will  sit  up  straight.  Your  Lord,  the  Almighty 
and  Glorious,  will  ask  them,  “ Mayham ?  ‘What  did  you  do?”’  -  concerning  what 
each  had  done.  Each  will  reply,  “O  Lord,  it  all  happened  shortly  before  today.” 
And  from  his  knowledge  of  life,  he  will  consider  it  (his  death)  to  have  been  a 
recent  event  for  his  family.’ 

“I  asked,  ‘Messenger  of  God,  how  will  He  join  us  back  together  again  once 
the  winds,  decay  and  wild  beasts  will  have  scattered  our  remains?’ 

“He  replied,  ‘I  remind  you  of  such  similar  favours  of  God;  you  have  looked 
down  at  the  earth  and  found  clods  of  soil  empty  of  life  and  have  said,  “It  will 
never  live  again.  But  then  your  Lord  sends  rain  from  the  sky  and  soon  you  will 
look  down  at  it  again  and  see  a  plant  sprouting.  By  the  life  of  your  God,  it  is 
easier  for  Him  to  compound  you  from  water  than  the  plants  from  the  earth.  You 
shall  emerge  from  your  graves  wherever  you  died,  and  you  will  look  at  Him,  as 
He  will  look  at  yop.”  ’ 

“I  asked,  ‘Messenger  of  God,  how  can  it  be  that  we  (who  are  so  many  as  to) 
fill  the  land  while  He,  Almighty  and  Glorious  is  He,  is  just  one  person,  and  yet 
He  can  look  at  us  as  we  look  at  Him?’ 

“He  replied,  ‘I  refer  you  to  some  of  God’s  favours  that  are  similar  to  that.  The 
sun  and  the  moon  are  a  sign  from  him.  You  see  them  as  small.  They  see  all  of 
you  at  one  instance,  yet  you  are  not  harmed  by  seeing  them.  By  the  life  of  Your 
God,  He  is  more  able  to  see  you  and  you  Him  than  you  are  to  see  both  of  them, 
and  them  to  see  you.’ 

“I  asked,  ‘Messenger  of  God,  what  will  our  Lord  do  when  we  meet  Him?’  He 
replied,  ‘You  will  turn  to  him  and  show  him  your  entire  surface;  nothing  of  you 
shall  remain  hidden  from  him.  Your  Lord  will  take  up  a  handful  of  water  and 
splash  it  towards  you.  And,  I  swear  by  the  life  of  your  God,  not  a  drop  of  it  will 
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fail  to  strike  the  face  of  any  one  of  you.  It  will  fall  upon  the  face  of  the  Muslims 
like  a  fine,  white  cloth,  while  it  will  lie  upon  that  of  the  unbelievers  like  black 
pitch. 

“‘Then  your  Prophet  will  leave,  as  will  the  righteous,  following  after  him. 
You  will  pass  across  a  bridge  of  fire,  and  when  one  of  you  treads  upon  it,  he  will 
cry  out  in  pain.  Your  Lord,  Almighty  and  Glorious  is  He,  will  say,  “His  time  has 
come!”  You  will  gaze  out  at  the  al-hawd  of  the  Messenger  as  all  go  towards  it, 
burning  with  thirst,  a  sight  such  as  you  will  never  have  seen  before.  And,  by  the 
life  of  your  God,  every  time  any  one  of  you  stretches  forth  his  hand,  there  will 
fall  over  it  a  cup  full  with  which  he  will  cleanse  himself  from  the  excrement,  the 
urine  and  the  filth.  The  sun  and  the  moon  will  be  veiled  over  and  you  will  see 
neither  of  them.’” 

Laqlt  went  on,  “I  asked,  ‘Messenger  of  God,  with  what  shall  we  see?’  He 
replied,  ‘Your  sight  will  be  as  it  is  now;  that  will  be  when  the  sun  rises  on  a  day 
when  it  will  brighten  the  earth  and  appear  face  to  face  with  the  mountains.’ 

“I  asked  next,  ‘Messenger  of  God,  how  will  we  be  requited  for  our  bad  and  for 
our  good  deeds?’  ‘By  ten-fold  the  like  for  your  good  deeds  and  by  one  the  like  for 
your  bad,  unless  He  forgives  them.’  I  asked,  ‘Messenger  of  God,  then  (it  is  to  be) 
either  paradise  or  hell-fire?’  He  replied,  ‘By  the  life  of  your  God,  hell-fire  has 
seven  gates,  any  two  of  which  would  require  a  rider  seventy  years  to  travel 
between  them!  Paradise  has  eight  gates,  any  two  doors  of  which  would  require  a 
rider  seventy  years  to  travel  between  them.’ 

“I  asked  him,  ‘Messenger  of  God,  on  what  will  we  look  in  paradise?’  He 
replied,  ‘On  rivers  of  purified  honey  and  on  rivers  of  goblets  that  give  neither 
headache  nor  regret.  On  rivers  of  milk  the  taste  of  which  never  changes,  and  of 
water  devoid  of  brackishness,  and  fruits.  By  the  life  of  your  God,  along  with  you 
do  not  yet  know  that  other  like  fine  things.  And  there  will  be  spouses  for  you, 
who  are  pure.’ 

“I  asked,  ‘Messfenger  of  God,  we  shall,  then,  have  these  women  as  wives,  and 
they  will  be  righteous  women?’  He  replied,  ‘Only  righteous  women  for  the 
righteous  men!  And  you  will  give  them  pleasure  just  as  you  do  on  earth,  and  they 
will  give  you  pleasure.  However,  there  will  be  no  procreation.’” 

Laqlt  went  on,  “I  then  asked,  ‘And  that  then,  will  be  the  utmost  we  will  attain 
and  achieve?’ 

“To  this  the  Prophet  (SAAS)  made  no  response.” 

Laqlt  went  on  to  ask,  “Messenger  of  God,  what  shall  I  make  my  pledge  to  you 
that  I  will  do?’  The  Prophet  (SAAS)  spread  forth  his  hand  and  said,  ‘To  perform 
the  prayer,  to  pay  alms,  to  give  up  idolatry  and  to  refrain  from  associating  God 
with  any  other  god  than  Him.’ 

Laqlt  continued,  and  reported  having  said,  “‘And  we  are  to  have  (control 
over)  all  between  the  East  and  the  West?’  The  Prophet  (SAAS)  clenched  his 
hand,  then  stretched  out  his  fingers,  thinking  me  to  be  presenting  as  a  condition 
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something  he  would  not  give  me.  I  then  said,  ‘And  we  will  be  able  to  travel  over 
it  wherever  we  wish  and  with  never  a  man  doing  harm,  except  to  himself?’  He 
spread  out  his  hand  and  said,  ‘That  is  granted  you;  you  shall  go  where  you  wish, 
and  no  one  but  your  own  self  will  do  you  harm.’” 

Laqlt  concluded,  “We  then  left  him.  And  he  stated,  ‘Those  two,  I  swear  by 
the  life  of  your  God,  are  of  the  most  pious  of  all,  both  in  this  world  and  the 
afterlife!”’ 

Ka'b  b.  al-Khudariyya,  a  man  of  BanO  Kilab,  one  of  those  there,  then  asked 
him,  ‘Messenger  of  God,  are  those  of  the  Banu  al-Muntafiq  also  worthy  (of  your 
comment)?’” 

He  concluded,  “We  then  left,  and  I  (later)  joined  him.” 

Laqlt  proceeded  to  complete  the  hadith  in  which  he  said,  “(I  asked),  ‘Messenger 
of  God,  does  any  good  people  may  have  done  in  the  jdhiliyya,  “before  Islam”, 
count  for  them?’  One  man  of  the  Quraysh  faction,  then  commented,  ‘Indeed, 
your  father,  al-Muntafiq,  is  in  hell-fire!’ 

“I  felt  a  flush  of  embarrassment  at  what  he  had  said  about  my  father  in  front 
of  everyone.  I  was  about  to  ask,  ‘And  what  of  your  father,  Messenger  of  God?’, 
but  thought  something  else  would  be  better.  So  I  asked,  ‘And  your  own  family, 
Messenger  of  God?’ 

“He  replied,  ‘Yes,  my  family  too,  I  swear  by  God!  Every  time  you  pass  by  the 
grave  of  a  person  of  (Banu)  'Amir  or  of  Quraysh  who  had  been  a  polytheist  you 
should  say,  “Muhammad  sent  me  to  you  to  tell  you  of  the  harm  coming  to  you; 
you  will  be  dragged  on  your  face  and  stomach  into  hell-fire.”’ 

“I  asked,  ‘Messenger  of  God,  what  brought  this  about  for  them?  They  did  not 
know  any  better  than  what  they  were  doing;  they  thought  they  were  behaving 
righteously.’ 

“He  replied,  ‘The  reason  is  that  God  sent  someone’  -  a  prophet,  he  implied 
-  ‘at  the  end  of  seven  nations;  and  whoever  disobeyed  His  prophet  was  going 
astray,  while  everyone  who  obeyed  His  prophet  was  rightly  guided.’” 

This  hadith  is  very  gharib ,  “odd”.  Some  of  its  phraseology  is  objectionable. 
The  hafiz  al-Bayhaql  did  include  it  in  his  work  al-BaHh  wa  al-Nushur  ( Resurrection 
and  Doomsday ),  as  did  cAbd  al-Haqq  al-Ishblll  in  his  alAqiba  ( The  Hereafter), 
and  as  did  al-Qurtubl  in  the  work  aTTadhkira  ft  Ahwdl al-Akhira  {Treatise  on  the 
Circumstances  of  the  Afterlife). 


THE  ARRIVAL  OF  ZIYAD  B.  AL-HARITH  AL~-$ODA>I,  MAY  GOD 
BE  PLEASED  WITH  HIM. 

The  hafiz  al-Bayhaql  stated  that  Abu  Ahmad  al-Asadabadl  informed  him, 
quoting  Abu  Bakr  b.  Malik  al-QatIci,  quoting  Abu  'All  Bishr  b.  Musa,  quoting 
Abu  'Abd  al-Rahman  al-Muqri5,  from  cAbd  al-Rahman  b.  Ziyad  b.  An'am, 
quoting  Ziyad  b.  Nu'aym  al-Hadrami,  who  said  that  he  heard  Ziyad  b.  al  Harith 
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al-Suda5I  relate  as  follows,  “I  went  to  the  Messenger  of  God  (SAAS),  and 
pledged  to  him  my  allegiance  in  Islam.  I  was  told  that  he  had  sent  out  an 
army  against  my  people  and  I  said,  ‘Messenger  of  God,  bring  back  the  army 
and  I  will  guarantee  to  you  that  my  people  will  accept  Islam  and  pledge  obedience 
to  you.’  He  replied,  ‘You  go  and  bring  them  back.’  I  replied,  ‘My  camel  is 
exhausted.’  The  Messenger  of  God  (SAAS)  then  sent  out  a  man  and  brought 
them  back.” 

Al-Suda5l  went  on,  “I  wrote  a  letter  to  them,  and  their  delegation  arrived  with 
news  of  their  acceptance  of  Islam.  The  Messenger  of  God  (SAAS)  said,  ‘Brother 
of  (Banu)  Suda5,  your  people  give  you  obedience.’  I  replied,  ‘In  fact  it  is  God  who 
led  them  to  Islam.’  He  then  asked,  ‘Should  I  then  not  appoint  you  to  be  their 
leader?’  I  replied,  ‘Oh  no;  you  should  do  so,  Messenger  of  God.’  He  then  wrote 
a  document  appointing  me  their  leader  and  I  asked  him,  ‘Messenger  of  God, 
entrust  me  with  part  of  their  alms  payments.’  He  replied,  ‘Certainly’.  He  then 
wrote  me  another  document.” 

Al-Suda’i  continued,  “That  occurred  during  one  of  his  trips.  The  Messenger 
of  God  (SAAS)  took  up  residence  in  a  house  and  the  family  of  that  house  came 
to  him  and  complained  about  their  governor,  saying,  ‘He  blames  us  for  some 
problem  there  used  to  be  between  us  and  his  people  in  the  jahiliyya  days.’  The 
Messenger  of  God  (SAAS)  asked,  ‘He  does  this,  does  he?’  ‘Yes,’  we  replied. 
The  Messenger  of  God  (SAAS)  then  turned  to  his  Companions,  who  included 
myself,  and  he  said,  ‘Well,  there’s  no  (material)  benefit  in  having  command  for 
a  man  who  believes.’” 

Al-Suda5i  went  on,  “His  words  had  great  impact  on  me.  Another  man  then 
came  to  him  and  asked,  ‘Messenger  of  God,  give  to  me!’  The  Messenger  of  God 
(SAAS)  replied,  ‘Those  who  request  donations  from  superfluous  property  are 
an  ache  in  the  head  and  a  pain  in  the  stomach!’  The  petitioner  now  asked,  ‘Then 
give  me  from  the  alms.’  The  Messenger  of  God  (SAAS)  replied,  ‘God  would  not 
be  pleased  at  alms  being  disbursed  by  the  decision  of  a  prophet  or  anyone  else, 
whereas  He  Himself  has  decided  about  it  and  divided  it  up  into  eight  parts.  If 
you  were  of  one  of  those  parts,  I  would  give  it  to  you.’” 

Al-Suda?f  went  on,  “That  made  an  impression  on  me;  I  was  wealthy,  yet  I 
had  asked  for  payment  from  the  alms.  Early  that  night  the  Messenger  of  God 
(SAAS)  went  to  the  campfire  and  I  kept  close  by  him;  his  (other)  Companions 
were  away  from  him  and  late  in  coming  to  him,  so  that  there  was  no  one  with  him 
except  myself. 

“When  it  was  close  to  the  time  for  the  al-subk ,  ‘pre-dawn’,  prayer,  he  gave  me 
orders  and  I  made  the  call  to  prayer.  I  asked  him,  ‘Shall  I  (give  the)  iqama,S]  then, 
Messenger  of  God?’  He  began  looking  out  to  the  east  for  the  dawn  and  said,  ‘No’. 

51.  The  second  call  made  to  the  worshippers,  to  form  straight  lines  in  readiness  for  the 
congregational  prayers. 


114 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


When  dawn  came,  he  went  off  and  relieved  himself,  then  came  back  to  me,  his 
Companions  with  him.  He  asked  me,  ‘Brother  Suda’,  is  there  water?’  I  replied, 
‘Not  except  for  just  a  little  that  won’t  be  enough  for  you.’  He  told  me,  ‘Put  it  in 
a  vessel  and  bring  it  to  me.’  I  did  so  and  he  placed  his  palm  in  the  water.  And 
there  between  his  fingers  I  saw  a  spring  bubbling  up!  The  Messenger  of  God 
(SAAS)  then  said,  ‘Were  it  not  for  my  diffidence  towards  my  Lord,  Almighty 
and  Glorious  is  He,  we  would  drink  of  the  water  and  also  draw  therefrom.  Invite 
those  of  my  Companions  in  need  of  water  to  come.’  I  did  call  out  to  them  and 
those  who  wished  did  take  some. 

“The  Messenger  of  God  (SAAS)  then  arose  to  perform  the  prayer.  Bilal 
wished  to  call  the  iqama,  but  the  Messenger  of  God  (SAAS)  told  him,  ‘Brother 
Suda5  made  the  call  to  prayer;  he  who  calls  the  adhan  should  also  call  the  iqama' 
And  so  I  did. 

“When  the  Messenger  of  God  (SAAS)  had  completed  the  prayer,  I  took  to 
him  both  documents  and  said,  ‘Messenger  of  God,  please  cancel  out  both  of 
these  for  me.’  ‘What  is  your  reason?’  he  asked.  I  replied,  ‘Messenger  of  God,  I 
heard  you  say,  “There  is  no  benefit  in  having  command  for  a  man  who  believes.” 
And  I  do  believe  in  God  and  in  His  Messenger.  I  heard  you  tell  that  petitioner, 
“Those  with  superfluous  property  who  request  donations  are  an  ache  in  the 
head  and  a  pain  in  the  stomach.”  I  made  a  request  to  you,  though  I  am  wealthy.’ 

“He  replied,  ‘So  be  it;  accept  if  you  wish,  or  decline.’  ‘I  decline,’  I  answered. 
He  then  told  me,  ‘Point  out  to  me  a  man  I  can  place  in  command  of  you.’  I  led 
him  to  one  man  of  the  delegation  who  had  come  to  him  and  he  appointed  him 
in  command  of  them. 

“We  then  said,  ‘Messenger  of  God,  we  have  a  well  that  has  enough  water  for 
us  in  the  winter  and  we  assemble  around  it.  But  in  the  summer  its  water  is 
scanty,  so  we  disperse  to  wells  around  about  us.  Now  we  have  accepted  Islam,  all 
those  around  us  will  be  enemies.  Say  a  prayer  for  us  to  God  about  our  well  so 
that  its  water  supply  will  suffice  for  us  and  we  will  not  have  to  disperse.’ 

“He  called  for  seven  pebbles,  rubbed  them  in  his  hand  and  spoke  a  prayer  over 
them.  He  then  said,  ‘Take  these  pebbles  and  when  you  go  to  the  well,  throw 
them  in,  one  by  one,  and  invoke  the  name  of  God.’” 

Al-Suda5i  went  on,  “We  did  as  he  had  told  us.  And  thereafter,  when  we  looked 
down  into  it”  -  the  well,  he  meant  -  “we  could  not  see  its  bottom!” 

There  are  many  testimonials  to  this  hadith,  in  the  collections  made  by  Abu 
Da’od,  al-Tirmidhi  and  Ibn  Maja, 

Al-Waqidl  narrated  that  following  the  cumra  of  al-Jicrana,  the  Messenger  of 
God  (SAAS)  sent  Qays  b.  Sacd  b.  fiJbada  out  with  400  men  to  subdue  the 
territory  of  Suda5.  Those  there  dispatched  one  of  their  men,  who  said  (to  the 
Prophet  (SAAS)),  “I  have  come  to  you  to  withdraw  your  army  from  my  people. 
And  I  will  bring  them  over  to  you.”  Thereafter,  their  delegation  of  15  men  did 
arrive.  And  100  of  their  men  were  seen  participating  in  the  hijjat  al~wadal,  “the 
farewell  pilgrimage”. 
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Al-Waqidl  then  narrated,  from  al-Thawrl,  from  cAbd  al  Rahman  b.  Ziyad  b. 
An'am,  from  Ziyad  b.  Nu'aym,  from  Ziyad  b.  al-Harith  al-Suda3l,  the  latter’s 
account  concerning  the  summons  to  the  prayer. 


THE  ARRIVAL  OF  AL-HARITH  B.  HASS  AN  AL-BAKRI  TO 
THE  MESSENGER  OF  GOD  (SAAS). 

Imam  Ahmad  stated  that  Zayd  b.  al-Habbab  related  to  him,  quoting  Abu 
al-Mundhir  Sallam  b.  Sulayman  al-Nahwl,  quoting  cAsim  b.  Abu  al-Nujud, 
from  Abu  Wahl,  from  al-Harith  al-Bakrl,  who  said,  “I  went  to  make  a  complaint 
about  al-cAla3  b.  al-Hadrami  to  the  Messenger  of  God.  As  I  passed  by  al-Zabda, 
I  came  across  an  old  woman  of  BanU  Tamlm  who  had  been  stranded.  She  asked, 
‘cAbd  Allah,  I  need  to  see  the  Messenger  of  God.  Will  you  take  me  to  him?’ 

“So  I  carried  her  into  Medina.  The  mosque  was  inundated  with  people;  a 
black  banner  was  flying  and  Bilal  was  there  wearing  his  sword,  standing  in  front 
of  the  Messenger  of  God  (SAAS).  I  asked  what  was  going  on  and  people  told  me 
that  he  was  about  to  dispatch  cAmr  b.  al-As. 

“I  sat  down,  and  he  entered  his  house”  —  or  the  narrator  used  the  word,  his 
rahl ,  “his  tent”  or  “dwelling”  -  “and  I  asked  permission  to  go  in  to  him  and 
it  was  granted  me.  I  entered  and  greeted  him,  and  he  asked,  ‘Has  there  been 
something  going  on  between  your  people  and  (BanU)  Tamlm?’  ‘Yes,’  I  replied,, 
‘And  they  lost  this  time.  I  passed  by  an  old  woman  of  Banu  Tamlm  who  had 
been  stranded.  She  asked  me  to  transport  her  to  you;  she  is  over  there,  at  the 
door.’  He  asked  her  to  enter,  and  she  did  so.  I  asked,  ‘Messenger  of  God,  if  you 
should  decide  to  make  some  barrier  between  us,  let  it  be  the  desert.’  The  old 
woman  then  became  very  excited  and  agitated  and  said,  ‘Messenger  of  God,  to 
what  will  (your  own  tribe  of)  Mudar  be  reduced!’ 

“I  commented,  ‘Well,  I’m  like  in  the  ancient  saying,  “a  goat  bearing  its  own 
fate”!  I  transported  this  woman  without  realizing  that  she  was  my  adversary! 
I  seek  refuge  with  God  and  His  Messenger!  I’m  like  the  man  who  came  to 
(Banu)  cAd!’ 

“He  asked,  ‘What’s  that  about,  “the  man  who  came  to  cAd”?  ‘  “(He  was  more 
knowledgeable  about  the  story  than  was  the  narrator,  but  he  wanted  to  test 
him.) 

“I  replied,  ‘cAd  suffered  from  lack  of  rain,  and  they  sent  out  one  of  their  men, 
named  Qayl;  he  passed  by  Mu’awiya  b.  Bakr  and  stayed  with  him  for  a  month, 
being  given  wine  to  drink  and  having  songs  sung  to  him  by  two  girls,  called 
al-jaradatan ,  “the  two  locusts”.  When  the  month  was  over,  he  went  off  to  the 
mountains  of  Muhra.  There  he  called  out,  “O  God,  You  know  I  would  never  visit 
a  sick  man  (without)  giving  him  medicine,  nor  to  a  prisoner  without  ransoming 
him!  O  God,  send  rain  for  cAd  as  you  never  have  before!”  Black  clouds  then 
passed  above  him,  and  a  voice  called  out  to  him,  “Choose  from  among  them!” 
He  gestured  to  one  particular  black  cloud.  Then  a  voice  called  out  from  it,  “Take 
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it  to  be  ashes,  fine  and  copious!  You  will  not  have  one  of  cAd  survive!”  And,  from 
what  I  have  heard,  no  more  wind  was  sent  at  them  than  would  pass  through  this 
ring  of  mine,  before  they  had  all  perished!’” 

Abu  Wahl  commented,  “He  spoke  the  truth.  Men  and  women  would  say, 
when  a  man  was  sent  to  visit  them,  ‘May  you  not  be  like  the  man  sent  out  by 
cAd!”’ 

Al-Tirmidhl  and  al-Nasah  related  this  from  a  hadith  of  Abu  al-Mundhir 
Sallam  b.  Sulayman.  Ibn  Maja  related  it  from  Abu  Bakr  b.  Abu  Shayba,  from 
Abu  Bakr  b.  cAyyash,  from  cAsim  b.  Abu  al-Nujud,  from  al-Harith  al-Bakrl;  but 
their  accounts  made  no  mention  of  Abu  Wahl. 

Imam  Ahmad  also  related  it  as  above,  from  Abu  Bakr  b.  cAyyash,  from  cAsim, 
from  al-Harith,  but  the  correct  version  is  from  cAsim,  from  Abu  Wa’il,  from 
al-Harith.  As  just  related. 


THE  ARRIVAL  OF  (ABD  AL-RAHMAN  B.  ABO  <UQA  YL, 

WITH  HIS  PEOPLE. 

Aba  Bakr  al-Bayhaql  stated  that  he  was  informed  by  Abu  (Abd  Allah  Ishaq  b. 
Muhammad  b.  Yusuf  al-Susi,  quoting  Abu  Jacfar  Muhammad  b.  Muhammad  b. 
cAbd  Allah  al-Baghdadl,  quoting  cAll  b.  Jacd,  quoting  cAbd  al-cAzlz,  as  having 
related,  quoting  Ahmad  b.  Yusuf,  quoting  Zuhayr,  quoting  Abu  Khalid  Yazld 
al-Asadi,  quoting  cAwn  b.  Aba  Juhayfa,  from  <Abd  al-Rahman  b.  cAlqama 
al-Thaqafi,  from  cAbd  al-Rahman  b.  Abu  cAqll,  who  said,  “I  set  off  in  a  delegation 
to  the  Messenger  of  God  (SAAS).  When  we  reached  him,  we  made  our  camels 
kneel  at  the  door.  There  was  absolutely  no  one  more  hated  by  us  than  the  man 
we  were  going  in  to  see.  Yet  after  we  had  gone  in  and  come  out  again,  there  was 
absolutley  no  one  more  beloved  by  us  than  the  man  we  had  gone  in  to  see!  One 
of  our  men  asked  him,  ‘Messenger  of  God,  have  you  not  asked  your  Lord  for 
a  domain  like  that  of  Solomon?’  The  Messenger  of  God  (SAAS)  laughed  and 
replied,  ‘Perhaps  your  companion52  has  even  higher  status  with  God  than  King 
Solomon!  God,  Almighty  and  Glorious  is  He,  never  sent  any  prophet  without 
according  him  a  request.  Some  of  them  take  theirs  here  on  earth  and  are  awarded 
it.  Some  use  it  to  invoke  God  against  their  people  who  disobey  and  are  destroyed 
thereby.  God  awarded  me  a  request  that  I  have  kept  hidden  with  my  Lord:  I  will 
intercede  for  my  nation  on  Judgement  Day.’” 


THE  ARRIVAL  OF  f  A  RIQ  B.  lABD  ALLAH  AND  HIS  COMPANIONS. 

The  hafiz  al-Bayhaql  narrated  through  Abu  Janab  al-Kalbl,  from  Jami<  b. 
Shaddad  al-Muharibi,  quoting  one  of  his  people,  a  man  named  Tariq  b.  cAbd 
Allah,  who  related,  “I  was  standing  at  the  market  at  Dhu  al-Majaz  when  a  man 


52.  Referring,  of  course,  to  himself. 
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wearing  a  jubba,  a  long  robe,  arrived  and  said,  ‘People,  say  the  words,  “There  is 
no  god  but  God”  and  you  will  prosper!’  There  was  another  man  following  him, 
throwing  stones  at  him  and  saying,  ‘People,  he  is  a  liar!’  I  asked  who  it  was  and 
was  told  it  was  a  young  man  of  Banu  Hashim  who  claimed  to  be  a  Messenger  of 
God.  I  also  asked  who  it  was  treating  him  that  way  and  was  told  that  he  was  his 
uncle  cAbd  al-cUzza.  When  people  accepted  Islam  and  migrated  (to  Medina),  we 
left  al-Rabdha  for  Medina  to  purchase  dates  there.  When  we  neared  its  walls  and 
palm-groves,  I  said,  ‘We  should  make  a  halt  and  change  our  clothes.’ Just  then  a 
man  dressed  in  rags  came  up  and  greeted  us.  He  asked  from  where  we  had  come, 
and  we  told  him  from  al-Rabdha.  He  then  asked  where  we  were  headed,  and  we 
told  him  we  had  come  to  that  town.  When  he  asked  why,  we  told  him  we  wanted 
to  barter  some  dates.  I  told  him  we  had  a  lady  in  a  litter  with  us  and  a  red  camel 
with  a  blaze  on  its  nose.  He  asked  whether  we  would  sell  him  our  camel  and  we 
said  we  would,  in  exchange  for  a  specific  weight  of  dates. 

“We  received  no  deposit  on  the  price  agreed;  the  man  took  hold  of  the  camel’s 
halter  and  left.  When  he  was  out  of  our  sight  beyond  the  city’s  walls  and  palms, 
we  asked  one  another  what  it  was  we  had  done.  We  realized  we  had  sold  our 
camel  to  someone  we  did  not  know,  and  we  had  not  been  paid  for  it. 

“The  lady  with  us  commented,  ‘I  swear  by  God,  what  I  saw  was  a  man  whose 
face  was  like  a  slice  of  a  full  moon!  I’ll  guarantee  the  price  of  your  camel!’  Just 
then  the  man  appeared  and  announced,  ‘I  am  the  Messenger  of  God  to  you; 
these  are  your  dates.  Eat  until  you  are  satisfied  and  take  your  full  measure.’  We 
did  eat  our  fill  and  take  full  measure. 

“Then  we  entered  the  town  and  went  in  the  mosque.  He  was  there,  on  the 
minbar  making  an  address.  We  arrived  as  he  was  saying,  ‘Make  charitable 
donations,  for  alms-giving  is  better  for  you.  And  the  hand  that  gives  is  better 
than  one  that  receives  —  to  your  mother  and  your  father,  then  to  your  sister  and 
your  brother,  and  then  on  lower  down  from  there.’ 

“A  man  of  Banu  YarbtF”  -  or  the  narrator  may  have  said,  “one  of  the  ansar ” 
-  “then  approached  and  said,  ‘Messenger  of  God,  these  people  have  unpaid 
debts  of  blood  from  the  jahiliyya,  “before  Islam”.’  He  replied,  ‘Sins  of  the  father 
do  not  become  those  of  the  son.’  He  repeated  this  three  times.” 

Al-Nasah  narrated  about  his  comments  on  the  special  virtue  of  charitable 
giving,  from  Yusuf  b.  Isa,  from  al-Fadl  b.  Musa,  from  Yazxd  b.  Ziyad  b.  Abu 
al-Jacd,  from  Jamic  b.  Shaddad,  from  Tariq  b.  cAbd  Allah  al-Muharibi,  giving 
part  of  the  above  hadith. 

The  hafiz  al-Bayhaql  also  related  it,  from  al-Hakim,  from  al-Asamm,  from 
Ahmad  b.  cAbd  al-Jabbar,  from  Yunus  b.  Bukayr,  from  Yazid  b.  Ziyad,  from 
Jamic  b.  Tariq,  complete  as  above.  In  his  account,  the  lady  in  the  litter  is  quoted 
as  saying,  “Don’t  blame  yourselves;  I  saw  the  face  of  a  man  who  would  not 
deceive.  I  never  saw  anything  more  like  the  moon  when  full  than  his  face!” 


118 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


THE  ARRIVAL  OF  THE  DELEGATE  FROM  FARWA  B.  < AMR  AL-JUDHAMI, 
THE  RULER  OF  THE  LANDS  OF  M HAN,  BRINGING  NEWS  OF  HIS 
ACCEPTANCE  OF  ISLAM  TO  THE  MESSENGER  OF  GOD  (SAAS). 

I  believe  that  to  have  been  either  at  Tabuk  or  thereafter. 

Ibn  Ishaq  stated,  “Farwa  b.  <Amr  b.  al-Nafirat  al-Judhami,  of  the  Nufathl  tribe, 
sent  an  envoy  to  the  Messenger  of  God  (SAAS),  announcing  his  acceptance  of 
Islam  and  presented  him  with  a  white  mule. 

“Farwa  was  governor  on  behalf  of  the  Byzantines  over  the  Arabs  whose 
territory  bordered  their  own.  His  residency  was  centred  in  Mu'an,  and  the  Syrian 
lands  thereabouts.  When  the  Byzantines  learned  of  his  acceptance  of  Islam, 
they  summoned  him,  and  seized  and  imprisoned  him  there  with  them.  While 
imprisoned,  he  composed  the  following  verses: 

‘Sulayma  made  her  way  at  night  to  my  friends,  while  the 
Byzantines  were  between  the  gate  and  the  water-tank. 

The  spirit  turned  away  in  distress  at  what  it  had  seen 
and  though  I  tried  to  sleep,  it  had  made  me  cry. 

Do  not  decorate  your  eyes  with  antimony,  Salma,  when  I 
am  gone,  nor  subject  yourself  to  intercourse. 

You  have  learned,  O  Abu  Kubaysha,  that  when  in  the 
presence  of  the  powerful,  my  tongue  is  not  tied. 

If  I  should  die,  you  will  mourn  your  brother,  while  if 
I  survive  my  status  will  be  recognized. 

I  have  encompassed  the  finest  qualities  a  hero  can 
have  —  generosity,  bravery  and  eloquence.’ 

“When  the  Byzantines  had  decided  to  crucify  him  at  a  well  of  theirs  in  Palestine 
called  cIfra,  he  spoke  the  following: 

‘I  wonder  whether  Salma  has  learned  that  her  husband 
will  be  at  the  cIfra  well  upon  a  camel 

Whose  mother  was  never  served  by  a  stallion,  a  mount 
whose  limbs  were  pruned  by  axes?’”53 

Al-Zuhrl  claimed  that  when  they  took  him  out  to  kill  him,  he  said, 

“Inform  the  Muslim  leaders  that  I  am  bequeathing  my 
body  and  my  bones  to  my  Lord.” 

They  then  cut  off  his  head  and  crucified  him  at  that  well.  May  God  have 
mercy  on  him,  be  pleased  with  him  and  give  him  pleasure  and  make  paradise 
his  abode. 


S3.  He  is,  of  course,  referring  to  a  wooden  cross. 
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THE  ARRIVAL  OF  TAMIM  AL-DARI  TO  THE  MESSENGER  OF  GOD 
(SAAS),  AND  HIS  INFORMING  HIM  ABOUT  AL-JASSASA  AND 
ABOUT  WHAT  HE  HEARD  FROM  AL-DAJJAL,54  ‘THE  IMPOSTER’, 
CONCERNING  THE  MISSION  OF  THE  PROPHET  AND  THE  FAITH 
OF  THOSE  BELIEVING  IN  HIM. 

Abu  cAbd  Allah  Sahl  b.  Muhammad  b.  Nasrawayh  al-Marwaz!  of  NlshapUr 
narrated  to  us,  quoting  Abo  Bakr  Muhammad  b.  Ahmad  b.  al-Hasan  al-Qadx, 
quoting  Abu  Sahl  Ahmad  b.  Muhammad  b.  Ziyad  al  Qattan,  quoting  Yahya  b. 
Jacfar  b.  al-Zubayr,  quoting  Wahb  b.  Jarir,  quoting  his  father,  who  said  that  he 
heard  Ghaylan  b.  Jarir  relate  from  al-Sha'bl,  who  quoted  Fatima,  daughter  of 
Qays,  as  having  said,  “Tamim  al  Dari  came  to  the  Messenger  of  God  (SAAS), 
and  told  him  how  he  had  gone  to  sea.  His  ship  had  gone  off  course  and  they  had 
been  cast  upon  an  island.  They  had  gone  ashore  seeking  water  and  met  a  man 
with  exceedingly  long  hair.  Tamim  asked  him  who  he  was,  and  the  man  replied 
that  he  was  al-Jassasa.  When  they  asked  him  about  himself,  he  replied,  ‘I’ll  tell 
you  nothing!  But  you  can  have  this  island!”’ 

Tamlm’s  account  went  on,  “So  we  proceeded  into  the  island  and  there  we 
found  a  man  in  chains.  He  asked  us,  ‘Who  are  you  people?’  ‘We’re  Arabs,’  we 
replied.  He  asked,  ‘What’s  all  this  about  some  prophet  who  has  come  forth 
among  you?’  We  replied,  ‘People  believe  in  him,  follow  him  and  consider  him 
truthful.’  He  commented,  ‘That  is  best  for  them.’ 

“He  then  asked,  ‘Tell  me  what  news  there  is  of  cAyn  Zacr.55  We  did  so,  and  he 
was  so  excited  he  almost  jumped  right  outside!  He  then  asked,  ‘What  news  is 
there  of  the  date-palms  at  Baysan?56  Are  they  bearing  fruit  yet?’  We  told  him  they 
were  and  again  he  was  most  excited.  He  next  said,  ‘If  I  were  allowed  to  do  so,  I 
would  travel  throughout  the  land  -  except  for  Tayba!’”57 

Fatima  continued,  “The  Messenger  of  God  (SAAS)  sent  him  (Tamim)  out  to 
the  people  and  he  recounted  this  to  them.  And  he  said,  ‘This  is  Tayba,  and  that 
man  was  al-Dajjal,  “the  imposter”.’  ” 

Imam  Ahmad  also  narrated  this  hadith ,  as  did  Muslim  and  the  ahl  al-sunan ,58 
from  several  lines  of  transmission,  from  cAmir  b.  Sharahll  al-Sha'bl,  from  Fatima, 
daughter  of  Qays.  Imam  Ahmad  gave  testimony  to  this  hadith  from  an  account 
of  Abu  Hurayra  and  cA5isha,  “mother  of  the  Believers”.  We  have  given  this 

54.  A  red-complexioned,  corpulent  one-eyed  male  being  to  whom  reference  is  variously  made 
in  the  hadith  literature.  Sometimes  identified  as  the  anti-Christ  or  as  a  servant  of  Satan,  he  is  said, 
elsewhere  as  here,  to  be  a  captive  resident  of  an  island.  See  the  entry  al-Dadjdjal  in  the  Encyclopedia 
of  Islam. 

55.  A  location  in  Hijaz. 

56.  Located  in  al-Yamama. 

57.  One  of  the  names  by  which  Medina  was  known. 

58.  The  remaining  four,  that  is,  of  the  six  scholars  who  composed  the  sahih  collections  of  the 
traditions. 
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hadith,  with  its  various  lines  of  transmission  and  phraseology,  in  our  work  Kitab 
al-Fitan  ( Book  of  Intrigues)  f 

Al-Waqidl  also  related  the  arrival  of  the  delegation  of  al-Daris  of  Lakhm,  a 
group  of  ten  men. 


THE  DELEGA  TION  FROM  BANU  ASAD. 

Al-Waqidl  also  stated  that  a  delegation  from  Banu  Asad  came  to  the  Messenger 
of  God  (SAAS),  early  in  9  AH;  it  consisted  of  ten  men.  These  included  Dirar 
b.  al-Azwar,  Wabisa  b.  Ma<bad,  Tulayha  b.  Khuwaylid,  who  later  claimed  to  be 
a  prophet,  then  accepted  Islam  and  became  a  good  Muslim,  and  Nafada  b.  'Abd 
Allah  b.  Khalaf. 

Their  leader,  al-Hadrami  b.  'Amir,  commented,  “Messenger  of  God,  we  have 
made  our  way  to  you  in  dark  of  night  in  a  year  of  drought  without  you  sending 
out  anyone  to  us.” 

And  so  God  revealed  about  them,  “They  think  they  place  you  under  an 
obligation  by  accepting  Islam.  Say:  ‘Don’t  place  me  under  an  obligation  for  your 
accepting  Islam;  rather,  it  is  God  who  places  you  under  an  obligation  by  guiding 
you  to  the  faith,  if  you  are  sincere’”  (stir at  al-Hujurat;  XLIX,  v.17). 

There  was  one  clan  of  theirs  known  as  Banu  al-Rathya,  “the  error  clan”;  he 
changed  their  name  to  Banu  al-Rashda,  “the  correct  clan”.  The  Messenger  of 
God  (SAAS)  had  requested  Nafada  b.  cAbd  Allah  b.  Khalaf  to  bring  him  a  camel 
that  would  be  excellent  for  both  riding  and  milk  and  that  did  not  have  young. 
The  only  one  Nafada  could  find  belonged  to  a  cousin  of  his  and  he  did  bring  it. 
The  Messenger  of  God  (SAAS)  told  him  to  draw  some  of  its  milk.  He  drank 
some  and  gave  the  remainder  back,  saying,  “May  God  bless  her  and  those  who 
donated  her.”  Nafada  asked,  “Messenger  of  God,  and  also  those  who  brought 
her?”  He  added,  “And  those  who  brought  her.” 


THE  DELEGATION  OF  BAND  <ABS. 

Al-Waqidl  stated  that  they  were  nine  in  number,  and  he  named  them.  The 
Prophet  (SAAS)  said  “And  I  am  the  tenth  of  you.”  He  then  gave  orders  to  Talha 
b.  TJbayd  Allah,  who  made  up  a  banner  for  them  and  he  made  its  motto,  “O  Ten!”. 

It  is  said  that  the  Messenger  of  God  ($AAS)  asked  them  about  Khalid  b. 
Sinan  al-'Absi,  whose  biography  we  mentioned  in  the  account  of  the  jahiiiyya. 
They  said  he  had  had  no  descendants. 

Al-Waqidl  stated  that  the  Messenger  of  God  (SAAS)  sent  them  out  to 
waylay  a  Quraysh  caravan  arriving  from  Syria.  This  would  mean  that  their 
acceptance  of  Islam  would  have  preceded  the  conquest  of  Mecca.  But  God 
knows  best. 


59.  In  Ibn  Kathir’s  al-Nihaya  wa  al-Bidaya  (An  End  ami  a  Beginning). 
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THE  DELEGATION  FROM  BAND  FAZARA. 

Al-Waqidi  stated  that  it  was  related  to  him  by  cAbd  Allah  b.  Muhammad  b. 
cUmar  al-Jumahl,  from  Abu  Wajza  al-SaAli,  who  said,  “When  the  Messenger  of 
God  (SAAS)  returned  from  Tabuk,  that  being  in  9  AH,  a  delegation  consisting 
of  some  ten  men  came  to  him  from  Banu  Fazara.  These  included  Kharija  b.  Hisn 
and  al-Harith  b.  Qavs  b.  Hisn;  the  latter  was  the  youngest  of  them.  The  camels 
they  rode  were  emaciated.  They  had  come  to  affirm  their  acceptance  of  Islam. 

“The  Messenger  of  God  (SAAS)  asked  them  about  their  lands.  One  of  them 
replied,  ‘Messenger  of  God,  our  lands  are  suffering  drought;  our  cattle  are  dying. 
Our  whole  area  is  barren,  and  our  families  are  starving.  Pray  to  God  for  us!’ 

“The  Messenger  of  God  (SAAS)  mounted  the  minbar  and  said,  ‘O  God, 
water  Your  land  and  Your  cattle!  Extend  forth  Your  mercy  and  give  life  to  Your 
dead  land!  O  God,  send  rain  upon  us  to  render  a  great  area  fertile,  soon  and 
without  delay,  making  it  beneficial  and  without  harm!  O  God,  send  rain  for  us 
as  an  act  of  mercy,  not  for  punishment,  nor  for  destruction,  without  inundation 
or  damage!  O  God,  send  us  rainfall  and  give  us  aid  against  our  enemies!’ 

“It  did  rain  and  they  could  see  no  break  in  the  sky.  And  so  the  Messenger  of 
God  (SAAS)  mounted  the  minbar  and  prayed,  saying,  ‘O  God,  let  it  be  around 
about  us,  but  not  upon  us!  Let  it  be  upon  the  hillocks  and  the  knolls,  on  the 
valleys  and  the  woodlands.’ 

“And  the  rain  was  drawn  away  from  Medina  as  though  it  were  a  garment 
removed.” 


THE  DELEGATION  FROM  BAND  MURRA. 

Al-Waqidi  stated  that  their  arrival  came  in  9  AH  when  he  returned  from  Tabuk. 
They  consisted  of  13  men,  including  al-Harith  b.  cAwf.  The  Prophet  (SAAS) 
awarded  them  each  10  awqiyya  weight  of  silver.  To  al-Harith  b.  cAwf  he  gave 
12  awqiyya. 

They  related  that  their  country  was  undergoing  drought  and  he  prayed  for 
them,  saying,  “O  God,  send  down  rain  upon  them!”  When  they  returned  home 
they  discovered  that  it  had  rained  that  very  day  the  Messenger  of  God  (SAAS) 
had  spoken  the  prayer  for  them. 


THE  DELEGATION  FROM  BAND  THA'LABA. 

Al-Waqidi  stated  that  it  was  related  to  him  by  Musa  b.  Muhammad  b.  Ibrahim, 
from  a  man  of  Banu  Thalaba,  who  quoted  his  father  as  saying,  “When  the 
Messenger  of  God  (SAAS)  returned  from  al-Jicrana  in  8  AH  four  of  us  went  to 
him  and  said,  ‘We  are  envoys  from  our  people  who  wish  to  affirm  their  acceptance 
of  Islam.’ 
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“Hfe  ordered  us  to  be  accorded  hospitality.  We  stayed  there  a  few  days,  then 
went  to  him  to  say  farewell.  He  told  Bilal,  ‘Give  them  the  awards  usual  to 
delegations.’  He  brought  large  quantities  of  silver  and  gave  each  of  our  men  the 
weight  of  five  awqiyya,  saying,  ‘We  don’t  have  any  dirham  coins.’  We  then 
returned  home.” 


THE  DELEGATION  FROM  BAND  MUHARIB. 

Al-Waqidi  stated  that  Muhammad  b.  Salih  quoted  Abu  Wajza  al-SaAll,  as 
saying,  “A  delegation  from  (Banu)  Muharib  came  in  10  AH  during  the  hijjat 
al-wada c,  ‘the  farewell  pilgrimage’.  It  consisted  of  ten  men,  including  Sawa5  b. 
al-Harith  and  his  son  Khuzayma.  They  stayed  at  the  home  of  Ramla,  daughter  of 
al-Harith.  Bilal  would  bring  them  their  lunch  and  their  dinner.  They  accepted 
Islam,  saying  that  they  were  leaders  of  their  people. 

“And  in  the  past  the  fairs  had  treated  the  Messenger  of  God  (SAAS),  in  a 
more  rough  and  rude  way  than  they  had.  In  that  delegation  there  was  one  man 
whom  the  Messenger  of  God  (SAAS)  recognized.  That  man  told  him,  ‘Praise 
be  to  God  who  has  allowed  me  to  live  on  to  believe  in  you.’  The  Messenger  of 
God  (SAAS)  responded,  ‘These  hearts  are  in  the  hands  of  God,  Almighty  and 
Glorious  is  He.’ 

“The  Messenger  of  God  (SAAS)  wiped  the  face  of  Khuzayma  b.  Sawa5  and 
it  turned  clear  and  white.  He  gave  them  the  awards  usual  to  delegations  and 
they  then  returned  home.” 


THE  DELEGATION  FROM  BANU  KILAB. 

Al-Waqidi  stated  that  they  came  in  9  AH,  their  delegation  consisting  of  13  men. 
These  included  Labld  b.  Rabl'a,  the  poet,  and  Jabbar  b.  Sulma.  There  was  great 
friendship  between  the  latter  and  Kah  b.  Malik,  who  warmly  honoured  and 
welcomed  Jabbar  and  made  gifts  to  him.  They  went  with  him  (Kah)  to  the 
Messenger  of  God  (SAAS),  to  whom  they  spoke  with  the  Islamic  words  of 
greeting.  They  told  him  that  al-Dahhak  b.  Sufyan  al-Kilabi  had  gone  among 
them  with  God’s  Book  and  with  information  concerning  the  religious  practices 
of  His  Messenger  that  had  been  ordained  by  God.  Al-Dahhak  had  invited  them 
to  God  and  they  had  responded.  He  had  then  taken  from  their  wealthy  charitable 
donations,  which  he  had  then  distributed  to  their  poor. 


THE  DELEGATION  FROM  BANU  RIP  AS  B.  KILAB. 

Al-Waqidi  went  on  to  relate  that  a  man  named  cAmr  b.  Malik  b.  Qays  b.  Bujld 
b.  Ru5as  b.  Kilab  b.  Rabita  b.  cAmir  b.  Sacsaca  arrived  to  the  Messenger  of  God 
(SAAS),  and  accepted  Islam.  He  then  returned  to  his  own  people  and  invited 
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them  into  Islam,  saying,  “We  will  then  gain  from  Banu  ‘Aqil  the  like  of  what 
they  took  from  us.’ 

He  then  recounted  a  battle  that  took  place  between  them  and  how  this  cAmr 
b.  Malik  had  killed  a  man  of  Banu  CA  qil.  He  (cAmr)  said,  “I  placed  my  hands  in 
manacles  and  went  to  the  Messenger  of  God  (SAAS).  He  had  learned  what  I  had 
done  and  had  said,  ‘If  he  comes  to  me,  I’ll  strike  off  his  hands  above  the  manacles!’ 

“When  I  came  in  and  greeted  him  in  Islam,  he  did  not  return  my  greeting,  but 
turned  away.  I  then  approached  him  from  his  right  side,  but  again  he  turned 
away.  I  came  to  him  from  his  left,  and  again  he  turned  away.  Then  I  approached 
him  from  directly  in  front  and  said,  ‘Messenger  of  God,  when  the  approval 
of  the  Lord,  Almighty  and  Glorious  is  He,  is  sought  and  He  approves;  now 
therefore  do  be  pleased  with  me  -  may  God  be  pleased  with  you!’  He  responded, 
‘I  am  so  pleased.’” 


THE  DELEGATION  FROM  BAND  CAQIL  B.  KAlB. 

Al-Waqidl  recounted  that  they  came  to  visit  the  Messenger  of  God  (SAAS),  and 
that  he  accorded  them  the  income  from  al-‘Aqiq  -  the  ‘Aqiq  of  Banu  cAqil 
-  which  is  land  on  which  there  are  palm  trees  and  wells. 

The  Messenger  of  God  (SAAS)  wrote  a  document  to  this  effect,  as  follows, 
“In  the  name  of  God,  the  most  Merciful  and  Beneficent.  This  records  what 
Muhammad,  Messenger  of  God,  has  given  to  Rabl‘,  Mutrif  and  Anas  -  namely 
al-‘AqIq  -  for  their  having  performed  the  prayers,  made  payment  for  the  alms, 
and  having  accepted  and  obeyed  (my)  authority.  He  has  not  given  them  any  right 
(to  anything)  belonging  to  a  Muslim.” 

The  document  was  entrusted  to  Mutrif. 

Al-Waqidi  went  on,  “Laqit  b.  ‘Amir  b.  al-Mimtafiq  b.  ‘Amir  b.  cAqll,  he  being 
known  as  Abu  Razln,  also  came  to  him.  He  awarded  Laqit  a  well  called  al-Naz 
Im;  Laqit  expressed  allegiance  to  him  for  his  people.” 

We  have  fully  recounted  above  his  arrival  and  the  narrative  about  Laqit.  And 
to  God  go  all  praise  and  credit. 


THE  DELEGATION  FROM  BANU  QUSHAYR  B.  KACB. 

This  was  prior  to  the  hijjat  al-madal ,  “the  farewell  pilgrimage”,  and  also  before 
the  battle  of  Hunayn.  Among  these  men  is  said  to  have  been  Qurra  b.  Hubayra 
b.  ‘Amir  b.  Salama  al-Khayr  b.  Qushayr.  He  accepted  Islam  and  the  Messenger 
of  God  (SAAS)  made  a  payment  and  also  awarded  him  a  cloak.  He  placed  him 
in  charge  of  collecting  the  charitable  donations  from  his  people.  When  he 
returned  home,  Qurra  spoke  the  following  verses, 

“The  Messenger  of  God  defended  it  when  it  came  down 
to  him,  protecting  it  from  attack  or  criticism. 
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And  so  it  attained  lush  green  pastures,  Muhammad 
having  provided  for  all  its  needs, 

Upon  it  is  a  hero,  who  would  never  allow  blame  to 
ride  beside  him,  who  encourages  the  hesitant  to 
overcome  indecision.” 


THE  DELEGATION  FROM  BAND  AL-BAKKA\ 

It  is  said  that  they  arrived  in  9  AH  and  that  they  were  30  men  in  number.  Among 
them  was  Mu’awiya  b.  Thawr  b.  Mu’awiya  b.  TJbada  b.  al-Bakka3,  he  at  that 
time  being  100  years  old.  He  had  a  son  with  him  named  Bishr.  Mu’awiya  asked, 
‘Messenger  of  God,  I  would  receive  blessing  from  your  touch.  I  am  old,  and  this 
son  of  mine  is  dutiful  t  owards  me.  Please  stroke  his  face.” 

The  Messenger  of  God  (SAAS)  did  stroke  his  face  and  gave  him  some 
ash-coloured  goats.  He  spoke  a  blessing  over  them.  And  thereafter  they  were 
never  afflicted  by  drought  or  poverty. 

Muhammad  b.  Bishr  b.  MiPawiya  spoke  the  following  verses  on  this: 

“It  was  my  father  whose  head  the  Messenger  stroked, 
praying  for  good  and  blessings  for  him. 

When  he  went  to  him,  Ahmad  gave  him  ash-coloured  goats, 
lean  but  not  emaciated  like  snakes. 

They  would  satisfy  the  delegation  every  evening,  and 
return  to  do  the  same  during  the  day. 

Blessed  is  the  gift,  and  so  too  the  donor,  and 
salutations  to  him  from  me  for  as  long  as  I  live.” 


THE  DELEGATION  FROM  KIN  AN  A. 

AJ-Waqidi  related,  with  complete  lines  of  transmission,  that  Wahla  b.  al-Asqac 
al-Laythi  arrived  to  see  the  Messenger  of  God  (SAAS),  while  he  was  equipping 
himself  to  leave  for  Tabuk.  He  performed  the  al-subh  prayer  with  him,  then 
returned  to  his  people.  He  invited  them  to  accept  Islam,  telling  them  about 
the  Messenger  of  God  (SAAS).  His  father  told  him,  “I  swear  by  God,  I’ll  never 
forgive  you!” 

His  sister  heard  what  he  had  said  and  accepted  Islam.  She  equipped  him  for 
travel  and  he  went  with  the  Messenger  of  God  (SAAS),  to  Tabuk,  mounted 
upon  a  camel  belonging  to  Ka'h  b.  TJjra. 

The  Messenger  of  God  (SAAS)  sent  him  with  Khalid  to  Ukaydir  Duma. 
When  they  returned,  Wathila  offered  to  Ka'b  b.  TJjra  the  share  of  the  booty  that 
had  been  apportioned  for  him.  Ka'b  replied,  “But  it  was  to  God  the  Almighty 
and  Glorious  that  it  carried  you.” 
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THE  DELEGATION  FROM  ASIIJA\ 

Al-Waqidi  related  that  they  arrived  the  year  of  the  battle  of  al  -khandaq.  They 
consisted  of  100  men;  their  leader  was  Mas'ud  b.  Bukhayla,  and  they  made  camp 
at  the  Salc  defile. 

The  Messenger  of  God  (SAAS)  went  out  to  them  and  ordered  that  they  be 
provided  supplies  of  dates.  It  is  also  said  that  they  arrived  after  he  had  finished 
with  Banu  Qurayza,  and  that  they  consisted  of  700  men.  He  reached  an  under¬ 
standing  with  them  and  they  returned  home.  They  accepted  Islam  thereafter. 


THE  DELEGA  TION  FROM  BAHILA. 

Their  leader,  Mutarif  b.  Kahin  arrived  after  the  conquest  of  Mecca  and  accepted 
Islam.  He  took  a  peace  pact  to  his  people  and  signed  a  document  to  the  Messenger 
of  God  (SAAS),  accepting  the  laws  and  obligations  of  Islam.  TJthman  b.  cAffan, 
may  God  be  pleased  with  him,  wrote  it. 


THE  DELEGATION  FROM  BAND  SULAYM. 

He  (al-Waqidi)  stated,  “A  man  named  Qays  b.  Nushba  came  from  Banu  Sulaym 
to  the  Messenger  of  God  (SAAS).  The  latter  listened  to  what  he  had  to  say  and 
asked  him  various  questions  to  which  he  replied,  being  fully  aware  of  everything. 
The  Messenger  of  God  (SAAS)  then  invited  him  to  accept  Islam,  and  he  did  so. 

“Qays  returned  to  his  people  of  Banu  Sulaym,  and  told  them,  ‘I’ve  heard  the 
history  of  the  Byzantines,  the  legends  of  Persia,  the  poetry  of  the  Arabs,  the 
divinations  of  Himyar,  but  the  words  of  Muhammad  are  not  at  all  similar  to 
theirs.  Obey  me  and  seek  your  fortune  with  him.’ 

“The  year  of  the  conquest  of  Mecca,  Banu  Sulaym  went  out  and  joined 
the  Messenger  of  God  (SAAS),  at  Qadid;  they  consisted  of  700  men,  though 
this  figure  is  also  given  as  1,000.  They  included  al-cAbbas  b.  Mirdas  and  a 
number  of  their  leading  men.  They  accepted  Islam,  saying,  ‘Place  us  at  your  fore; 
make  our  banner  red  and  our  motto  muqaddaman ,  “ahead!”  He  agreed  to  this 
and  they  were  present  with  him  at  the  conquest,  and  at  the  battles  of  al-Tahf 
and  Hunayn. 

“Rashid  b.  cAbd  Rabbihi  al-SuIaml  used  to  worship  an  idol.  One  day  he  saw 
two  jackals  urinating  over  it  and  he  spoke  the  line, 

‘Is  this  a  lord  upon  whose  head  two  jackals  urinate? 

Whoever  has  jackals  urinate  upon  him  is  disgraced!’ 

“He  then  attacked  and  broke  it.  After  that  he  went  to  the  Messenger  of  God 
(SAAS),  and  accepted  Islam.  The  Messenger  of  God  (SAAS)  asked  him,  ‘What 
is  your  name?’  He  replied,  ‘Ghawl  b.  cAbd  al-TJzza.’  ‘No’,  he  told  him,  ‘now 
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your  name  is  Rashid  b.  cAbd  Rabbihi.™  He  awarded  him  the  revenue  of  a  place 
called  Ruhat  where  there  is  a  running  spring;  it  is  known  as  the  layn  al-rasul ,  ‘the 
well  of  the  Messenger’.  He  was  the  best  man  of  Ban  u  Sulaym,  over  whom  he  was 
placed  in  command.  He  was  present  at  the  conquest  of  Mecca  and  later  actions.” 


THE  DELEGATION  OF  BANG  HILAL  B.  ‘AMIR. 

He  (al  -Waqidl)  mentioned  cAbd  cAwf  b.  Asram  in  their  delegation.  He  accepted 
Islam,  and  the  Messenger  of  God  (SAAS)  renamed  him  (Abd  Allah.  Also 
there  was  Qabisa  b.  Mukhariq,  who  is  the  source  for  a  hadith.  about  charitable 
donations. 

Amongst  those  he  (al-Waqidl)  mentioned  as  in  the  delegation  of  Banu  Hilal 
were  Ziyad  b.  cAbd  Allah  b.  Malik  b.  Bujayr  b.  al-Hadm  b.  Ruwayba  b.  cAbd 
Allah  b.  Hilal  b.  cAmir.  When  he  entered  Medina,  he  made  his  way  to  the  home 
of  his  aunt  Maymuna,  daughter  of  al-Harith.  He  went  inside  and  when  the 
Messenger  of  God  (SAAS)  entered  his  home,  he  saw  him,  became  angry  and 
went  out  again.  She  called  to  him,  “Messenger  of  God,  he’s  my  sister’s  son!” 
He  then  went  inside,  came  out  again  and  went  to  the  mosque,  accompanied  by 
Ziyad.  He  performed  the  al-zuhr  prayer,  then  prayed  for  him.  He  placed  his 
hand  on  his  head,  then  touched  the  tip  of  Ziyad’s  nose.  Banu  Hilal  used  to  say, 
“We  could  always  recognise  the  blessing  in  Ziyad’s  face.” 

A  poet  spoke  the  following  verses  to  Ziyad’s  son  ‘All: 

“O  Son  of  him  whose  head  the  Messenger  touched  and  for 
whom  he  prayed  for  good  at  the  mosque, 

I  mean  Ziyad,  referring  to  none  but  him,  to  no  passer-by, 
not  to  one  accused  or  one  seeking  aid. 

That  light  on  the  bridge  of  his  nose  was  always 
visible,  until  his  body  went  down  to  the  grave.” 


THE  DELEGATION  OF  BANU  BAKR  B.  WA>IL. 

Al-Waqidi  stated  that  when  they  arrived,  they  asked  the  Messenger  of  God 
(SAAS)  about  Quss  b.  Sa‘ida.  He  replied,  “That  man  was  not  one  of  yours.  He 
was  of  Iyad,  He  became  a  hanif 61  in  the  jahiliyya.  He  was  present  at  ‘TJkaz  while 
the  people  were  gathered  there.  He  spoke  there  the  words  since  passed  on  as  his. 

“In  the  delegation  there  were  Bashir  b.  al-Khasasiyya,  cAbd  Allah  b.  Marthad 
and  Hassan  b.  Khut.  A  son  of  Hassan  spoke  the  following  verse: 


60.  The  man’s  original  name  meant  “Misleader,  son  of  the  worshipper  of  al-'Uzza”;  his  new 
name  meant  “Right-guided,  son  of  the  worshipper  of  his  Lord”. 

61 .  See  glossary.  A  word  with  many  associations.  Often  applied  to  Abraham  with  connotations 
that  he  was  a  devoted  follower  of  God;  the  word  also  has  implications  of  being  circumcised  or  of 
having  abandoned  the  worship  of  idols. 
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‘I  am  the  son  of  Hassan  b.  Khut,-  my  father  was  the 
messenger  of  all  Banu  Bakr  to  the  Prophet.”’ 


THE  DELEGA TION  FROM  TAGHLIB. 

He  (al-Waqidi)  stated  that  they  consisted  of  16  men,  Muslims,  and  Christians 
wearing  crosses  of  gold.  They  stayed  at  the  house  of  Ramla,  daughter  of  al-Harith. 

The  Messenger  of  God  (SAAS)  made  a  pact  of  peace  with  the  Christians  on 
the  understanding  that  they  would  not  baptize  their  children  into  Christianity. 
He  gave  payments  to  the  Muslims  among  them. 


DELEGATIONS  FROM  THE  PEOPLE  OF  YEMEN. 

Al-Waqidi  stated  that  they  came  in  9  AH  and  that  they  consisted  of  13  men.  He 
gave  them  larger  payments  than  he  had  to  others.  Al-Waqidi  also  said  that  there 
was  a  youth  among  them  whom  the  Messenger  of  God  (SAAS)  asked  what  gift 
he  wanted.  He  replied,  “Messenger  of  God,  pray  to  God  to  forgive  me,  to  have 
mercy  on  me  and  to  place  my  wealth  in  my  heart.” 

“The  Messenger  of  God  (SAAS)  responded,  ‘O  God,  forgive  him,  have 
mercy  on  him,  and  place  his  wealth  in  his  heart.’  And  thereafter  he  was  one  of 
the  most  pious  and  ascetic  of  men.” 


THE  DELEGA  TION  FROM  KHA  WLAN. 

Al-Waqidi  stated  that  they  were  ten  in  number,  and  that  they  arrived  in  ShaTmn 
of  10  AH. 

The  Messenger  of  God  (SAAS)  asked  them  about  their  idol  known  as  “(Amm 
Anas”.  They  replied  that  they  had  exchanged  him  for  a  better  one  and  that 
they  intended  to  destroy  it  on  their  return.  They  learned  the  Qur’an  and  the 
orthodox  practices  of  Islam  and  when  they  returned  home,  they  did  destroy  the 
idol.  They  made  permissible  what  God  had  rendered  so,  and  they  forbad  that 
which  God  had  forbidden. 


THE  DELEGATION  FROM  J UHL 

Al-Waqidi  stated  that  they  forbad  eating  heart.  When  their  delegation  accepted 
Islam,  the  Messenger  of  God  (SAAS)  ordered  them  to  eat  heart.  He  had  some 
cooked  and  handed  it  to  their  leader,  saying,  “Your  faith  will  not  be  complete 
until  you  eat  it.”  He  did  take  it,  his  hand  trembling,  and  he  did  eat  it,  saying,  ‘I 
did  eat  the  heart  unwillingly,  my  body  trembling  when  I  touched  it.’” 
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Section:  On  the  arrival  of  the  delegation  of  Bann  Azd  to  the  Messenger  of  God 
(SAAS). 

Abu  Nu'aym  stated,  in  his  book  Ma^rifat  al~Sahaba  ( Knowledge  about  the 
Companions)  as  did  the  hafiz  Abu  Musa  al-Madlnl,  from  a  hadith  of  Ahmad 
b.  Abu  al-Hawari,  who  said,  “I  heard  Abu  Sulayman  al-Daranl,  who  said, 
l<Alqama  b.  Yazld  b.  Suwayd  al-Azdi  said,  “My  father  related  to  me,  from  my 
grandfather,  from  Suwayd  b.  al-Harith,  who  said,  ‘I  was  the  seventh  of  a 
delegation  of  seven  men  from  my  people  who  went  to  see  the  Messenger  of  God 
(SAAS).  When  we  went  in  to  him,  we  spoke  with  him  and  he  was  surprised  by 
our  appearance  and  our  dress.  He  asked,  “And  what  are  you?”  We  replied  that 
we  were  Believers. 

“““The  Messenger  of  God  (SAAS)  smiled  and  said,  “There  is  truth  in  every 
statement;  what  is  the  truth  in  your  statement  and  your  faith?” 

“““We  replied,  “There  are  fifteen  essentials,  five  of  which  your  emissaries 
ordered  us  to  believe.  Five  you  ordered  us  to  act  upon  and  five  we  ourselves 
developed  while  during  the  jahiliyya  and  still  maintain  —  unless  you  should 
dislike  any  of  them.” 

“““He  asked,  “What  are  the  five  my  envoys  ordered  you  to  believe?” 

“““We  replied,  “They  told  us  to  believe  in  God  and  in  His  angels,  His  books, 
His  messengers  and  rebirth  after  death.” 

“““He  then  asked,  “And  what  are  the  five  I  ordered  you  to  act  upon?”  We 
replied,  “You  ordered  us  to  say,  “There  is  no  god  but  God”,  to  perform  the 
prayers,  to  pay  the  zakat,  ‘the  alms’,  to  fast  at  Ramadan,  and  to  make  pilgrimage 
to  the  kalba  if  we  are  able.” 

“““He  asked,  “And  what  are  the  five  you  developed  during  the  jahiliyyaV’  We 
replied,  “Being  thankful  when  prosperous,  being  stoical  in  the  face  of  difficulty, 
being  pleased  with  whatever  fate  brings,  being  truthful  at  social  gatherings,  and 
refraining  from  cursing  enemies.” 

“““The  Messenger  of  God  (SAAS)  commented,  “Why,  such  wise  and 
learned  men!  Their  understanding  is  such  as  to  almost  make  them  prophets!” 

“““He  then  said,  “I’ll  give  you  five  more;  then  you’ll  have  twenty  essentials. 
If  you  are  as  you  say,  then  do  not  accumulate  what  you  cannot  yourselves 
consume,  do  not  build  what  you  do  not  inhabit,  do  not  compete  for  something 
you  will  shortly  leave  behind,  fear  God  to  Whom  you  will  be  returned  and  before 
Whom  you  will  be  exposed,  and  desire  strongly  that  to  which  you  head  and 
wherein  you  will  be  forever.” 

“““The  party  then  left  him,  having  memorized  his  advice  and  acting  upon 
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Al-Waqidl  stated  that  they  were  ten  or  so  mounted  men  under  the  command 
of  al-Ash'ath  b.  Qays.  He  made  a  payment  of  ten  amqiyya  weight  (of  silver)  to 
each,  while  to  al  -Asldath  he  gave  twelve.  This  has  been  related  above.® 


THE  DELEGA  TION  FROM  AL-SADIF. 

They  arrived  in  a  group  of  some  ten  riders.  They  came  to  the  Messenger  of  God 
(SAAS),  as  he  was  on  the  minbar  delivering  an  address.  They  sat  down  without 
giving  the  usual  Muslim  greeting.  He  asked,  “Are  you  Muslims?”  “Yes,”  they 
replied.  “Will  you  not  give  the  Muslim  greeting,  then?” 

The  all  arose  and  said,  “Peace  be  upon  you,  Prophet,  and  the  mercy  and 
blessings  of  God.”  He  responded,  “And  upon  you  all  be  peace.  Sit  down.”  They 
did  so  and  then  asked  the  Messenger  of  God  (SAAS)  about  the  times  for  the 
prayers. 


THE  DELEGA  TION  FROM  KHUSHA  YN. 

Al-Waqidi  stated,  “Abu  Thaclaba  al-Khushani  arrived  as  the  Messenger  of  God 
(SAAS)  was  preparing  his  equipment  to  proceed  to  Khaybar.  Abu  Thaclaba  was 
present  with  him  at  the  battle  of  Khaybar  and  thereafter  some  ten  men  of  Banu 
Khushayn  came  and  accepted  Islam. 

Al-Waqidi  went  on  to  tell  of  the  delegations  from  Banu  Sacd,  Hudhaym,  Bali, 
Bahra5,  Banu  cUdhra,  Salaman,  Juhayna,  Banu  Kalb  and  al-Jarmiyln.  We  have 
given  above  the  hadith  of  cAmr  b.  Salama  al-Jarml  given  in  the  sahih  collection 
of  al-Bukharl. 

Al-Waqidl  then  referred  to  the  delegations  of  al-Azd,  Ghassan,  al-Harith  b. 
KaT,  Hamdan,  Sacd  aPAshira,  cAbs,  that  of  al-Darlyln,  and  al-Rahawlwin,  of 
Banu  Ghamid,  al-Nakhc,  Bajlla,  Khath'am  and  Hadramawt.  He  made  mention 
ofWa’il  b.  Hujr  among  these.  He  also  referred  to  the  four  kings  Jamd,  Mikhwas, 
Mishrah  and  Abda'a  as  among  these.  In  the  hadith  collection  of  Ahmad  detail  is 
given  of  their  curse,  with  their  sister  aPAmarrada.63  Al-Waqidl  related  about 
them  at  length. 

He  also  referred  to  the  Azd  of  Tinian,  and  Ghafiq,  Bariq,  Daws,  Thumala, 
al-Jidar,  Aslam,  Judham,  Mahra,  Himyar,  Najran  and  Jayshan.  Explication  on 
these  tribes  would  need  to  be  very  extensive;  and  we  have  already  given  above 

62.  See  Vol.  IV  pages  98-9. 

63.  A  footnote  in  the  Arabic  printed  text  suggests  that  the  correct  name  should  be  their  brother 
al-Ghamar. 
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some  material  associated  with  this.  What  we  have  related  heretofore  is  enough. 
Though  God  knows  best. 


THE  DELEGATION  OF  AL-S  IB  Ay 

Al-Waqidi  went  on,  “Shu'ayb  b.  TJbada  related  to  me,  from  al-Muttalib  b.  V\bd 
Allah  b.  Hantab  as  follows,  ‘While  the  Messenger  of  God  (SAAS)  was  seated  in 
Medina  among  his  Companions,  a  jackal  came,  stood  before  him  and  howled. 
The  Messenger  of  God  (SAAS)  said,  “This  is  a  delegate  from  the  lions  who  has 
come  to  you.  If  you  wish  to  impose  some  restriction  upon  him,  they  will  not  go 
beyond  it  to  something  else;  however,  if  you  wish,  you  could  leave  him  and  be 
wary  of  him  and  whatever  he  is  able  to  take  would  be  his  sustenance.” 

‘“They  replied,  “Messenger  of  God,  we  don’t  wish  to  give  him  anything.” 
The  Prophet  (SAAS)  then  gestured  to  him  with  three  fingers,  meaning,  “leave 
them  alone”  and  it  turned  and  ran  away  in  fear.’” 

The  hadith  is  mursal ,  “incomplete”,  with  this  line  of  transmission. 

This  jackal  resembles  the  one  referred  to  in  the  hadith  related  by  Imam 
Ahmad:  “Yaztd”  -  he  being  Ibn  Harun  -  “related  to  us,  quoting  al-Qasim  b. 
al-Fadl  al-Huddanl,  from  Abu  Nadra,  from  Abu  Sacid  al-Khudarl,  who  said, 
‘The  jackal  attacked  a  sheep.  The  shepherd  went  after  it  and  took  it  from  him. 
The  jackal  sat  up  on  its  tail  and  asked,  “Don’t  you  fear  God,  taking  from  me 
bounty  to  which  God  led  me?”  The  shepherd  exclaimed,  “Amazing!  A  jackal 
sitting  up  on  its  tail  and  speaking  to  me  like  a  human  being!” 

“‘The  jackal  went  on,  “Would  you  like  me  to  tell  you  something  even  more 
amazing  than  that?  Muhammad,  the  Messenger  of  God  (SAAS)  is  in  Yathrib 
telling  people  of  what  happened  long  ago.” 

“‘The  shepherd  then  led  his  herd  away  into  the  town;  there  he  left  them  in 
a  corral  and  went  to  the  Messenger  of  God  (SAAS),  and  told  him  about  the 
jackal. 

“‘The  Messenger  of  God  (SAAS)  had  a  call  made  for  a  general  prayer 
meeting  and  went  out  and  said  to  the  bedouin,  “Tell  them.”  He  did  so.  The 
Messenger  of  God  (SAAS)  then  said,  “He  spoke  the  truth,  I  swear  by  Him  who 
has  the  soul  of  Muhammad  in  His  hand.  Judgement  Day  will  not  come  until 
animals  speak  to  humans,  and  a  man’s  strap  on  his  whip  and  his  sandal  straps  talk 
to  him,  and  his  thigh  informs  him  of  what  his  family  does  behind  his  back.’”” 

AI-Tirmidhi  related  it  from  Sufyan  b.  Waklc  b.  al-Jarrah,  from  his  father, 
from  al-Qasim  b.  al-Fadl.  He  characterized  it  as  hasan,  gharib ,  sahih,  “good, 
unilateral  and  authentic”.  We  know  of  this  only  from  the  hadith  of  al-Qasim  b. 
al-Fadl,  whom  scholars  consider  a  trustworthy  and  reliable  source.  Yahya  and 
Ibn  Mahdl  consider  him  reliable. 

I  note  that  Imam  Ahmad  also  related  this  hadith ,  giving  a  line  of  transmission 
quoting  Abu  al-Yaman,  quoting  Shu'ayb,  he  being  the  son  of  Abu  Hamza,  quoting 
cAbd  Allah  b.  Abu  al-Husayn,  quoting  Mahran,  quoting  Abu  Sacld  al-Khudarl; 
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he  gave  this  anecdote  in  full  and  with  a  more  extensive  line  than  the  account 
given  above. 

I  note  that  Imam  Ahmad  also  related  it  quoting  Abu  al-Nadr,  quoting  cAbd 
al-Hamld  b.  Bahrain,  quoting  Shahr,  who  said  he  heard  it  from  Abu  Sacld. 

This  text  is  closer  (to  the  above);  but  God  knows  best.  This  line  of  transmission 
accords  with  the  criteria  of  the  ahl  al-sunan ,  but  they  did  not  promulgate  it. 

Division 

Material  concerning  the  delegations  of  the  jinn,  “the  spirits”,  at  Mecca  prior  to 
the  Hijra  has  been  given  above.64 

We  have  examined  this  also  with  regard  to  the  words  of  the  Almighty,  in  surat 
al-Ahqaf  (XL VI,  v.29):  “And  when  we  sent  towards  you  a  group  of  the  jinn 
who  listen  to  the  Qur’an”.  We  gave  commentary  on  those  ahadith  and  ancient 
materials  referring  to  this  and  gave  the  hadith  of  Sawad  b.  Qarib  who  had  been 
a  monk  but  accepted  Islam.  We  wrote  of  his  channel,  who  would  bring  him 
information,  as  when  he  told  him, 

“I  was  surprised  at  the  jinn  and  their  knowledge,  and 
their  gripping  their  baggage  on  their  mounts 

Heading  for  Mecca,  seeking  guidance,  for  believing 
spirits  are  not  like  those  that  disbelieve. 

So  head  for  the  finest  men  of  Hashim,  amidst  their 
hills  and  rocks.” 

He  went  on  to  say, 

“I  was  surprised  at  the  jinn  and  their  perceptions,  and 
their  gripping  their  cloth  blankets  on  their  mounts 

Heading  for  Mecca,  seeking  guidance,  for  the  gracious 
of  the  spirits  are  not  like  the  foul  ones. 

So  head  for  the  finest  men  of  Hashim,  and  raise  your 
eyes  to  their  head.” 

He  later  continued, 

“I  was  surprised  at  the  jinn  and  their  knowledge,  and 
their  gripping  their  baggage  on  their  mounts, 

Heading  for  Mecca,  seeking  guidance,  for  those  that  are 
evil  are  not  like  those  who  are  good. 

So  go  to  the  finest  men  of  Hashim;  the  jinn  who 
believe  are  not  like  those  of  them  who  disbelieve.” 

This  and  similar  materials  indicate  the  repeated  arrival  of  the  jinn  to  Mecca.  We 
have  sufficiently  established  that  above;  and  all  praise  and  credit  be  to  God. 
Success  and  authority  come  through  Him. 


64.  See  Vol.  I,  page  245  et  seq. 
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The  hafiz  Abu  Bakr  al-Bayhaqi  gave  here  a  very  strange  hadith  -  one  indeed,  that 
was  either  objectionable  or  fabricated.  However,  its  source  is  a  cherished  one. 
And  I  wish  to  report  it  just  as  he  did.  It  is  strange  to  come  from  him. 

Al-Bayhaqi  stated  in  his  DalcPil  al-Nubuwwa:  “Chapter  on  the  arrival  of  Hama 
b.  al-Haytham  b.  Laqis  b.  Iblls  to  the  Prophet  (SAAS),  and  his  acceptance  of 
Islam”  as  follows:  “Abu  al-Hasan  Muhammad  b.  al-Husayn  b.  Da’ud  al-cAlawi, 
may  God  have  mercy  on  him,  informed  us,  quoting  Abu  Nasr  Muhammad 
b.  Hamdawayh  b.  Sahl  al-QarP  al-Marwazi,  quoting  cAbd  Allah  b.  Hammad 
al-Amilx,  quoting  Muhammad  b.  Abu  Ma^har,  who  quoted  his  father,  from 
Nafi<,  from  Ibn  TJmar,  who  quoted  cUmar,  may  God  be  pleased  with  him,  as 
saying,  ‘While  we  were  seated  with  the  Messenger  of  God  (SAAS),  on  one  of  the 
mountains  of  Tihama,  an  old  man  holding  a  staff  arrived.  He  greeted  the 
Messenger  of  God  (SAAS),  who  returned  the  greeting,  and  asked,  “By  the 
sing-song  and  prattling  of  the  jinn ,  who  are  you?”  He  replied,  “I  am  Hama  b. 
al-Haytham  b.  Laqis  b.  Iblls.” 

“  ‘The  Prophet  (SAAS),  asked  “There  are  only  two  fathers  in  your  line  from 
Iblls  (Satan);  how  long  have  you  lived,  then?” 

“‘I’ve  been  living  almost  as  long  as  the  world  itself.  Back  when  Cain  killed 
Abel,  I  was  still  a  boy,  learning  to  understand  words,  moving  across  the  hills  and 
ordering  food  to  turn  bad  and  breaking  up  families.” 

“‘The  Messenger  of  God  (SAAS)  commented,  “Evil  was  the  work  of  both 
the  blameworthy  old  man  and  the  reprehensible  boy!” 

“‘The  old  man  went  on,  “Spare  me  from  destruction!  I  turn  in  repentance  to 
God,  Almighty  and  Glorious  is  He!  I  was  with  Noah  in  his  mosque,  along  with 
those  of  his  people  who  believe  in  him.  I  kept  on  decrying  him  for  his  call  to  his 
people  until  he  wept  and  made  me  do  so  too.  He  said,  ‘Surely,  I  am  one  of  those 
who  repent  for  all  that;  and  I  seek  refuge  with  God  from  being  one  of  those  who 
are  foolishly  ignorant.’ 

“‘“I  said,  ‘Noah,  I  was  of  those  who  took  part  in  shedding  the  blood  of  that 
fortunate  martyr  Abel,  son  of  Adam.  Can  you  find  forgiveness  for  me  in  yourself?’ 
He  replied,  ‘Ham,  hurry  and  find  good  to  perform  before  you  suffer  grief  and 
remorse.  I  have  read  in  what  God  has  sent  down  to  me  that  every  worshipper 
who  turns  in  repentance  to  God  and  communicates  this  will  have  God  turn  to 
him  in  forgiveness.  Arise,  perform  the  ablutions  and  make  two  prayer  prostrations 
to  God.’” 

“  ‘Ham  went  on,  “I  did  at  once  what  he  told  me.  He  then  called  out  to  me, 
‘Lift  up  your  head;  forgiveness  of  you  has  been  revealed  from  heaven.  And  so  I 
prostrated  in  worship  to  God.’” 

“  ‘He  continued,  “I  was  also  with  Hud  in  his  mosque,  along  with  those  of  his 
people  who  believed.  I  kept  on  criticizing  him  for  his  call  to  his  people  until  he 
wept  over  them  and  made  me  weep  too.  He  said,  ‘Surely,  I  am  one  of  those  who 
repent  for  all  that.  And  I  seek  refuge  with  God  from  being  one  of  those  who  are 
foolishly  ignorant.’ 
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“‘“Also  I  was  with  Salih  in  his  mosque  with  those  of  his  people  who  believed. 
I  kept  on  criticizing  him  for  his  call  to  his  people  until  he  wept  over  them  and 
made  me  weep  too.  He  said,  ‘I  am  one  of  those  who  repent  for  all  that.  And  I  seek 
refuge  with  God  from  being  one  of  those  who  are  foolishly  ignorant.’ 

‘““I  used  to  visit  Jacob,  too;  I  was  with  Joseph  in  the  secure  place;  and  I  used 
to  meet  Elijah  in  the  valleys;  I  meet  him  now. 

‘““I  met  Moses,  son  of  cImran,  and  he  taught  me  from  the  Torah.  He  told  me, 
‘If  you  meet  Jesus,  son  of  Mary,  greet  him  forme.’  I  did  meet  Jesus,  son  of  Mary, 
and  greeted  him  from  Moses.  Jesus  said,  ‘If  you  meet  Muhammad  (SAAS),  greet 
him  for  me.’ 

““‘The  eyes  of  the  Messenger  of  God  (SAAS)  flowed  abundantly  in  tears 
as  he  wept  at  this.  Then  he  said,  ‘And  may  peace  be  upon  Jesus  for  as  long  as 
the  world  exists.  And  may  peace  be  upon  you  too,  Ham,  for  your  keeping  to 
the  faith.’  ” 

“‘Ham  went  on,  ‘Messenger  of  God,  do  with  me  as  Moses  did.  He  taught  me 
from  the  Torah.” 

“‘The  Messenger  of  God  (SAAS)  then  taught  him  the  words,  “When  the 
awesome  event  occurs”  ( surat  al-Waqica;  LVI,  v.l),  “And  those  who  are  sent 
forth”  ( surat  al-Mursaldt;  LXXVII,  v.l),  “What  do  they  ask  one  another”  ( surat 
al-Nabi;  LXXXVIII,  v.l),  “When  the  sun  is  covered  over”  ( surat  al-Takwir ; 
LXXXI,  v.l),  “Say:  ‘I  seek  refuge  with  the  Lord  of  the  dawn’”  (surat  al-Falaq\ 
CXIII,  v.l),  “Say:  ‘I  seek  refuge  with  the  Lord  of  men’”  (surat  al-Nas ;  CXIV, 
v.l),  and  “Say:  ‘He,  God,  is  One’”  ( surat  al-Jkhlas;  CXII,  v.l). 

“‘He  then  told  him,  “Tell  us  your  needs,  Ham.  And  don’t  stop  visiting  us.” ’” 

TJmar  concluded,  “He  shook  hands  with  the  Messenger  of  God  (SAAS)  in 
farewell  and  never  returned  to  us.  We  don’t  know  whether  he  is  alive  or  dead.” 

Al-Bayhaqi  went  on  to  state,  “This  Ibn  Abu  Ma'shar  in  the  chain  has  had 
major  ahadith  related  from  him;  however,  the  scholars  in  the  traditions  consider 
him  weak.” 

But  this  hadith  is  narrated  from  another  and  stronger  line  of  transmission. 
God  knows  best. 


THE  YEAR  10  ah. 

Chapter:  On  the  dispatch  by  the  Messenger  of  God  (SAAS )  of  Khalid  b.  alWalid. 

Ibn  Ishaq  stated,  “The  Messenger  of  God  (SAAS)  sent  forth  Khalid  b.  al-Walld 
in  Rabic al-Akhir,  or  Jumada  al-Uwla  of  10  AH  to  Banu  al-Harith  b.  Kacb  in  Najran. 

“He  ordered  him  to  invite  them  to  Islam  for  three  days  before  attacking  them. 
If  they  responded  positively,  he  was  to  accept  them,  and  if  they  did  not,  he  was 
to  attack  them. 

“Khalid  went  forth  and  when  he  reached  them,  he  sent  out  riders  in  all 
directions  inviting  them  to  Islam,  telling  them,  ‘Accept  Islam  and  you  will  be  safe.’ 
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“They  did  accept  Islam  and  accepted  what  they  had  been  asked  to  do.  Khalid 
remained  with  them,  instructing  them  in  Islam,  in  God’s  Book  and  in  the 
practices  of  His  Prophet  (SAAS),  as  the  latter  had  ordered  if  they  should  accept 
Islam  and  not  do  battle. 

“Khalid  b.  al-Walld  then  wrote  to  the  Messenger  of  God  (SAAS),  as  follows, 
‘In  the  name  of  God  the  most  Merciful  and  Beneficent.  To  Muhammad,  the 
Prophet,  and  Messenger  of  God,  from  Khalid  b.  al-Walld.  Peace  be  upon  you, 
Messenger  of  God,  along  with  the  mercy  and  blessings  of  God.  I  express  to  you 
praise  for  God,  other  than  Whom  there  is  no  god.  To  proceed,  Messenger  of  God, 
may  God’s  blessings  be  upon  you,  you  dispatched  me  to  Banu  al-Harith  b.  KaT 
and  ordered  me  not  to  fight  them  for  three  days,  to  invite  them  into  Islam  and  if 
they  accepted  I  was  to  go  and  teach  them  the  essentials  of  Islam,  God’s  Book,  and 
the  practice  of  His  Prophet;  if  they  did  not  accept  Islam,  I  was  to  fight  them. 

‘“I  did  go  to  them  and  invited  them  into  Islam  for  three  days,  as  the 
Messenger  of  God  (SAAS)  ordered  me.  I  sent  riders  out  to  them  who  said, 
“Banu  al-Harith,  accept  Islam  and  be  safe.”  They  did  accept  Islam  and  did  not 
fight.  I  am  staying  among  them  telling  them  of  what  God  has  ordered  them  and 
forbidding  them  from  what  God  forbad  them.  I  am  teaching  them  the  essentials 
of  Islam  and  the  practice  of  the  Prophet  (SAAS),  until  the  Messenger  of  God 
(SAAS)  writes  to  me.  Peace  be  upon  you,  Messenger  of  God,  along  with  His 
mercy  and  His  blessings.’ 

“The  Messenger  of  God  (SAAS)  wrote  back  to  him  as  follows,  ‘In  the  name  of 
God,  the  most  Merciful  and  Beneficent.  From  Muhammad,  the  Prophet,  the 
Messenger  of  God,  to  Khalid  b.  al-Walld.  Peace  be  upon  you.  I  express  to  you 
praise  for  God  other  than  Whom  there  is  no  other  god.  To  proceed:  your  letter 
came  to  me  with  your  messenger  informing  me  that  Banu  al-Harith  b.  KaT> 
accepted  Islam  before  you  did  battle  with  them,  that  they  responded  positively 
to  the  requirements  of  Islam  of  which  you  informed  them,  that  they  testified  that 
there  is  no  god  but  God,  that  Muhammad  is  His  servant  and  His  Messenger,  and 
that  God  has  given  them  His  guidance.  Congratulate  them,  give  them  warning 
and  return;  and  let  their  delegation  come  with  you.  Peace  be  upon  you  and  the 
mercy  and  blessings  of  God.’” 

“Khalid  did  return  to  the  Messenger  of  God  (SAAS),  and  the  delegation  of  Banu 
al-Harith  b.  Ka'b  came  with  him.  Qays  b.  al-Husayn  Dhu  al-Ghussa,  Yazld  b. 
cAbd  al-Madan,  Yazid  b.  al-Muhajjal,  cAbd  Allah  b.  Qurad  al-Ziyyadl,  Shaddad 
b.  TJbayd  Allah  al-Qanani  and  <Amr  b.  cAbd  Allah  al-Dibabl  were  among  them. 
When  they  came  to  the  Messenger  of  God  (SAAS),  and  he  saw  them,  he  asked, 
‘Who  are  these  men  who  seem  to  be  Indians?’ 

“Someone  told  him,  ‘These  men  are  Banu  al-Harith  b.  Ka'b.’  When  they 
stood  before  the  Messenger  of  God  (SAAS),  they  greeted  him  and  said,  ‘We  bear 
witness  that  you  are  the  Messenger  of  God,  and  that  there  is  no  god  but  God.’ 
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He  replied,  ‘I  bear  witness  that  there  is  no  god  but  God,  and  that  I  am  the 
Messenger  of  God.’ 

“He  then  said,  ‘You  are  the  people  who,  if  forced  back,  would  promptly 
advance  again.’  They  remained  silent;  none  of  them  offered  him  any  response. 
He  said  the  same  a  second  and  a  third  time  and  still  no  one  responded. 

“Then  he  said  it  a  fourth  time,  and  Yazld  b.  cAbd  al-Madan  replied,  ‘Yes, 
Messenger  of  God;  we  are  those  who  advance  again  if  forced  back.’  He  said  this 
four  times. 

“The  Messenger  of  God  (SAAS)  then  said,  ‘If  Khalid  had  not  written  to  me 
that  you  had  accepted  Islam  and  had  not  done  battle,  I  would  have  cast  your 
heads  beneath  your  feet!’ 

“Yazld  b.  cAbd  al-Madan  said,  ‘In  fact,  I  swear  by  God,  we  do  not  give  praise 
to  you  or  to  Khalid.’ 

“‘Whom  do  you  praise,  then?’  he  asked.  He  replied,  ‘We  praise  God  who  led 
us  to  you.  Messenger  of  God.’  The  Messenger  of  God  (SAAS)  responded,  ‘You 
speak  the  truth.’ 

“He  then  asked,  ‘How  was  it  you  overcame  those  you  fought  in  xhejahiliyya?'’ 
They  replied,  ‘We  overcame  no  one.’ 

“‘But  you  did,’  he  said.  ‘You  did  overcome  those  you  fought.’ 

“They  replied,  ‘We  did  overcome  those  we  fought,  Messenger  of  God,  by 
uniting  and  not  splitting  up,  and  by  never  initiating  any  injustice  with  anyone.’  ‘You 
speak  the  truth,’  he  said  and  then  appointed  Qays  b.  al-Husayn  as  their  commander.” 

Ibn  Ishaq  went  on,  “They  then  returned  to  their  people  for  the  latter  part  of 
Shawwal  or  the  early  part  of  DhO  al-Qacda.  After  their  delegation  had  left,  the 
Messenger  of  God  (SAAS)  dispatched  (Amr  b.  Hazm  to  give  them  instruction 
in  the  faith,  to  teach  them  the  orthodox  practice  and  the  essential  features 
of  Islam,  and  to  take  from  them  their  charitable  donations.  He  wrote  him  a 
document  specifying  his  charge  and  his  orders  to  him.” 

Ibn  Ishaq  went  on  to  quote  this  document.  We  gave  it  above  in  matters  relating- 
to  the  delegation  of  the  kings  of  Himyar,  quoting  from  al-Bayhaqi.  Al-NasaT 
related  this  in  a  text  similar  to  that  of  Muhammad  b.  Ishaq,  but  without  a  chain 
of  authorities. 


THE  DISPATCH  BY  THE  MESSENGER  OF  GOD  (SAAS)  OF  THE 
COMMANDERS  TO  THE  PEOPLE  OF  YEMEN,  INVITING  THEM  TO  GOD, 
ALMIGHTY  AND  GLORIOUS  IS  HE,  CAME  PRIOR  TO  THE  HIJJAT  AL-WADAC. 

Al-Bukharl  entitles  a  section  “Chapter  on  the  dispatch  of  Abu  Musa  and  Mu'adh 
to  Yemen  prior  to  the  hijjat  al-wadalT 

He  went  on  to  state,  “Musa  related  to  us,  quoting  Abu  cAwana,  quoting  cAbd 
al-Malik,  from  Abu  Burda,  who  said,  ‘The  Prophet  (SAAS)  sent  Abu  Musa  and 
Mucadh  b.  Jabal  to  Yemen.  He  dispatched  each  one  of  them  to  rule  a  province; 
Yemen  has  two  provinces. 
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“  ‘He  told  them,  “Be  lenient,  not  harsh;  encourage,  rather  than  repress.”  In 
one  account  the  words  he  used  were,  “Co-operate  with  one  another;  do  not 
conflict.” 

“‘Each  went  off  to  do  his  work.  They  promised  to  visit  and  greet  one  another 
in  their  own  territory  and  when  close  to  that  of  the  other.  Mu'adh  was  once 
travelling  on  his  land  near  that  of  his  colleague  Abu  Musa  and  rode  further  on 
his  mule  to  meet  the  latter.  He  found  Abu  Musa  seated,  with  his  people  all 
around  him.  There  was  a  man  there  with  him  whose  hands  had  been  tied  up 
to  his  neck.  Mu'adh  asked  Aba  Musa,  “cAbd  Allah  b.  Qays,  what’s  this  about?” 
He  replied,  “This  is  a  man  who  apostatized  after  accepting  Islam.”  Mu'adh  told 
him,  “Well,  I’ll  not  dismount  until  he  is  killed!”  Abu  Musa  assured  him,  “But 
that’s  exactly  why  he  was  brought  here.  Do  dismount.”  Mu'adh  insisted,  “I’ll 
not  dismount  until  he  is  killed.”  The  order  was  given,  and  he  was  killed. 

‘“Mu'adh  dismounted  and  asked,  “'Abd  Allah,  how  do  you  recite  the  Qur’an?’ 
He  replied,  “I  do  so  at  regular  intervals  and  piece-by-piece.  How  do  you,  Mu'adh?’ 
Mu'adh  replied,  “I  sleep  for  the  first  part  of  the  night,  then  get  up,  having  slept 
for  that  portion  I  determined.  Then  I  recite  what  God  wrote  for  me  I  should. 
Thus  I  seek  God’s  reward  for  both  my  sleeping  and  my  being  up  praying.”’” 

Al-Bukharl  is  alone  in  giving  this  from  this  line;  Muslim  does  not. 

Al-Bukharl  went  on  to  state  that  Ishaq  related  to  him,  quoting  Khalid, 
from  al-Shaybani,  from  Sa(ld  b.  Abu  Burda,  from  his  father,  from  Abu  Musa 
al-'Ashcarl,  who  said  that  the  Messenger  of  God  (SAAS)  dispatched  him  to 
Yemen  and  asked  him  about  the  drinks  made  there.  Abu  Musa  told  him,  “They 
make  al-bif-  and  al-mizr .” 

The  narrator  then  asked  Abu  Burda,  “What  is  al-bitf-V  “It’s  an  alcoholic  drink 
made  from  honey.  And  al-mizr  is  an  alcoholic  drink  made  from  barley,”  he  replied. 

The  Prophet  (SAAS)  said,  “All  intoxicants  are  prohibited.” 

Jarir  and  'Abd  al-Wahid  related  it,  from  al-Shaybani,  from  Abu  Burda. 
Muslim  related  it  from  a  hadith  of  Sa'id  b.  Abu  Burda. 

Al-Bukharl  also  stated  that  Hibban  related  to  him,  quoting  cAbd  Allah,  from 
Zakariyya’  b.  Abu  Ishaq,  from  Yahya  b.  'Abd  Allah  b.  Sayfl,  from  Abu  Ma'bad, 
the  freed-man  of  Ibn  'Abbas,  from  Ibn  ‘Abbas,  who  said,  “The  Messenger  of 
God  (SAAS)  said  to  Mu'adh  b.  Jabal,  when  he  dispatched  him  to  Yemen,  ‘You 
are  going  to  people  who  have  a  scripture.  When  you  reach  them,  invite  them  to 
testify  that  there  is  no  god  but  God  and  that  Muhammad  is  the  Messenger  of 
God.  If  they  obey  you  in  that,  then  tell  them  that  God  has  enjoined  upon  them 
five  prayers  each  day  and  night.  If  they  obey  you  in  that,  then  tell  them  that  God 
obligates  them  to  make  a  charitable  contribution  that  will  be  taken  from  their 
rich  and  be  returned  to  their  poor.  If  they  obey  you  in  that,  then  refrain  from 
(taking  as  tax  payment)  their  best  properties;  be  fearful  of  the  curse  of  the 
oppressed,  for  there  is  no  barrier  between  them  and  God.’” 

The  rest  of  the  community  of  scholars  promulgated  this  from  various  lines 
of  transmission. 
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Imam  Ahmad  stated,  “Abu  al-Mughira  related  to  us,  quoting  Safwan,  quoting 
Rashid  b.  Sa'd,  from  'Asim  b.  Hamid  al-Sakunl,  from  Mu'adh  b.  Jabal,  who  said 
that  when  the  Messenger  of  God  (SAAS)  dispatched  him  to  Yemen,  the  latter 
went  out  to  give  him  instructions,  walking  beside  his  mount  as  he  rode.  When 
he  had  finished,  he  said,  ‘Mu'adh,  you  may  well  not  meet  me  again,  after  this 
year;  but  perhaps  you  will  pass  by  this  mosque  of  mine,  and  my  grave.’ 

“Mu'adh  wept  in  humility  at  leaving  the  Messenger  of  God  (SAAS). 

“The  Prophet  (SAAS)  then  turned  towards  Medina  and  said,  ‘Those  persons 
who  are  foremost  with  me  are  the  pious;  whoever  and  wherever  they  may  be.’” 

Imam  Ahmad  then  related  this  from  Abu  al-Yaraan,  from  Safwan  b.  cAmr, 
from  Rashid  b.  Sacd,  from  'Asim  b.  Hamid  al-Sakunl.  That  account  states  that 
when  Mu'adh  was  dispatched  by  the  Messenger  of  God  (SAAS)  to  Yemen,  the 
latter  went  out  to  give  him  instructions,  walking  beside  Mu'adh’s  mount  as  he 
rode.  When  he  had  finished,  he  said,  “Mu'adh,  you  may  well  not  meet  me  again, 
after  this  year;  but  perhaps  you  will  pass  by  this  mosque  of  mine  and  my  grave.” 

Mu'adh  wept  in  humility  at  leaving  the  Messenger  of  God  (SAAS).  The  latter 
then  said,  “Mu'adh,  don’t  weep.  There  are  occasions  for  weeping;  weeping  comes 
from  Satan.” 

Imam  Ahmad  stated,  “Abu  al-Mughira  related  to  us,  quoting  Safwan,  quoting 
Abu  Ziyad  b.  TJbayd  Yahya  al-Ghassanl,  from  Yazld  b.  Qutayb,  who  said  that 
Mu'adh  used  to  say,  ‘The  Messenger  of  God  (SAAS)  sent  me  to  Yemen 
and  said,  “You  may  well  pass  by  my  grave  and  my  mosque.  I  have  sent  you  to  a 
people  whose  hearts  are  delicate;  they  will  fight  twice  for  the  truth.  You  must 
fight  along  with  those  who  obey  you  against  those  of  them  who  disobey  you.  To 
the  extent  that  wives  will  challenge  their  husbands,  sons  their  fathers  and  brothers 
one  another,  they  will  be  faithful  to  Islam.  And  so  between  the  two  sides  you  will 
create  tranquillity  and  acquiescence.”” 

In  this  hadtth  there  is  evidence  and  indication  that  Mu'adh,  may  God  be 
pleased  with  him,  would  not  thereafter  meet  with  the  Prophet  (SAAS).  That  is 
indeed  how  it  came  out;  Mu'adh  remained  in  Yemen  until  the  hijjat  al-wada '. 
And  then,  81  days  following  the  day  of  the  major  pilgrimage,  came  the  death  of 
the  Messenger  of  God  (SAAS). 

Then  there  is  the  hadith  given  by  Imam  Ahmad  in  which  he  stated,  “Wakl' 
related  to  us,  from  al-A'mash,  from  Abu  Zabyan,  from  Mu'adh,  that  when  the 
latter  returned  from  Yemen,  he  said,  “Messenger  of  God,  I  have  seen  men  in 
Yemen  who  bow  down  to  one  another.  Should  we  not  bow  down  to  you?”  He 
replied,  “If  I  were  to  order  any  human  being  to  bow  down  to  any  other,  I  would 
order  women  to  do  so  to  their  husbands.” 

Ahmad  related  it  from  Ibn  Numayr,  from  al-A'mash  (who  said),  “I  heard  Abu 
Zabyan  relate  from  one  of  the  ansar,  from  Mu'adh  b.  Jabal,  who  said,  ‘Mu'adh 
arrived  from  Yemen  and  said,  ‘Messenger  of  God,  I  have  seen  men  .  .  and 
he  continued  as  above. 
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This  hadith  revolves  around  a  man  who  is  obscure;  reference  to  such  a  person 
could  not  be  used  as  evidence,  especially  as  other  reliable  authorities  contradict 
him,  by  saying,  “When  Mu'adh  arrived  from  Syria  .  .  Ahmad  related  this. 

Ahmad  stated  that  Ibrahim  b.  Mahdl  related  to  him,  quoting  Isma'll  b. 
'Ayyash,  from  cAbd  al-Rahman  b.  Abu  Husayn,  from  Shahr  b.  Hawshab,  from 
Mu'adh  b.  Jabal,  who  said,  “The  Messenger  of  God  (SAAS)  said,  ‘The  keys  to 
paradise  are  in  bearing  witness  that  there  is  no  god  but  God.7” 

Ahmad  stated,  “Wakic  related  to  us,  quoting  Sufyan,  from  Habib  b.  Abu 
Thabit,  from  Maymun  b.  Abo  Shablb,  from  Mu'adh,  (who  said  that)  the 
Messenger  of  God  (SAAS)  told  him,  ‘Mu'adh,  respond  to  something  bad  by 
something  good;  that  will  erase  it.  Treat  people  with  honourable  conduct.’” 

Waql'  stated,  “I  found  it  in  my  book  from  Abu  Dharr,  he  being  the  first 
auditor.  Sufyan  on  one  occasion  quoted  this  tradition  from  Mu'adh.” 

Imam  Ahmad  then  stated  that  Ismael  related  to  him,  from  Layth,  from 
Habib  b.  Abu  Thabit,  from  Maymun  b.  Abu  Shablb,  from  Mu'adh,  who  said, 
“Messenger  of  God,  give  me  instructions.”  He  replied,  “Fear  God,  wherever 
you  may  be.”  “Tell  me  more,”  he  asked.  He  replied,  “Respond  to  something  bad 
by  something  good  that  will  erase  it.”  “Tell  me  more,”  he  asked.  “Treat  people 
with  honourable  conduct,”  he  replied. 

Al-Tirmidhl  related  it  in  his  collection  from  Mahmud  b.  Ghaylan,  from  Waklc, 
from  Sufyan  al-Thawii  and  stated  that  it  was  hasan,  “good”. 

Our  teacher  stated  in  his  exegesis,  “Fudayl  b.  Sulayman  traced  it  from  Fudayl 
b.  Sulayman,  from  Layth  b.  Abu  Salim,  from  al-Acmash,  from  Habib.” 

Ahmad  stated  that  Abu  al-Yaman  related  to  him,  quoting  Isma'll  b.  'Ayyash, 
from  Safwan  b.  cAmr,  from  cAbd  al-Rahman  b.  Jubayr  b.  Nufayr  al-Hadrami, 
from  Mu'adh  b.  Jabal,  who  said,  “The  Messenger  of  God  (SAAS)  instructed  me 
using  ten  phrases.  He  said,  ‘Do  not  associate  anything  with  God,  even  though 
you  might  be  killed  or  burned.  Do  not  disobey  your  parents,  even  though  they 
tell  you  to  give  up  your  property  or  your  family.  Do  not  deliberately  forego 
any  prescribed  prayer.  Whoever  deliberately  forgoes  a  prescribed  prayer  loses 
God’s  protection.  Do  not  drink  wine,  for  it  is  the  cause  of  every  vile  deed. 
Beware  of  insubordination,  for  it  incurs  the  wrath  of  God.  Beware  of  flight  from 
an  advancing  enemy,  even  if  people  are  being  destroyed.  If  death  afflicts  (your) 
people,  you  are  of  them,  so  stay  firm.  Expend  upon  your  children  from  your 
assets  and  do  not  raise  from  them  your  staff  in  their  upbringing.  And  inspire  in 
them  love  of  God,  the  Almighty  and  Glorious.’” 

Imam  Ahmad  stated,  “Yunus  related  to  us,  quoting  Baqiyya,  from  al-Sarrl 
b.  Yan'am,  from  Shurayh,  from  Masruq,  from  Mu'adh  b.  Jabal,  (who  said)  that 
when  the  Messenger  of  God  (SAAS)  dispatched  him  to  Yemen,  he  told  him, 
‘Beware  of  luxury;  God’s  servants  do  not  seek  after  luxury.’” 

Ahmad  stated  that  Sulayman  b.  Da’ud  al-Hashimi  related  to  him,  quoting  Abu 
Bakr  -  meaning  Ibn  'Ayyash  -  quoting  'Asim,  from  Aba  Wahl,  from  Mu'adh, 
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who  said,  “The  Messenger  of  God  (SAAS)  dispatched  me  to  Yemen  and 
ordered  me  to  take  one  dinar  or  its  equivalent  in  ma'-afir,  ‘provisions’,  from  each 
adult;  he  told  me  to  take  one  mature  cow  for  each  forty  cattle  and  one  camel 
for  each  thirty  cattle  per  annum.  He  ordered  me  to  take  one-tenth  of  the  produce 
of  land  watered  by  rain  and.  one-twentieth  of  the  produce  of  land  watered  by 
buckets.” 

Abu  Da’ud  related  this  from  a  hadith  of  Abu  Mu5awiya,  and  al-Nasa’i  gave  it 
from  a  hadith  of  Muhammad  b.  Ishaq  from  al-Acmash  in  similar  form. 

The  ahl  alsunan  related  it  from  various  lines  of  transmission,  from  al-Ahnash, 
from  Abu  Wahl,  from  Masruq,  from  Mu'adh. 

Ahmad  stated,  “Mu’awiya  related  to  me,  from  cAmr  and  from  Harun  b. 
MaYuf,  both  of  whom  stated,  ‘fAbd  Allah  b.  Wahb  related  to  us,  from  Haywa, 
from  Yazid  b.  Abu  Habib,  from  Salama  b.  Usama,  from  Yahya  b.  al-Hakam 
(who  said)  that  Mu^dh  stated,  “The  Messenger  of  God  (SAAS)  dispatched  me 
to  receive  charitable  payments  from  the  people  of  Yemen.  He  told  me  to  take 
a  tahf,  ‘one  camel’,  for  every  thirty  head  of  cattle.”’”  Haran  explained,  “The 
word  tabf  means  a  young,  mature  camel,  either  male  or  female.”  “‘“And  for 
each  forty  head  of  cattle  one  musinna ,  ‘a  mature  cow’.” 

“‘“They  proposed  to  me  that  I  should  take  extra  payment  for  between  forty 
and  fifty,  between  sixty  and  seventy,  and  between  eighty  and  ninety.  But  I 
declined  this,  telling  them,  ‘I  will  ask  the  Messenger  of  God  (SAAS)  about  that.’ 

“  ‘  “When  I  returned,  I  told  the  Prophet  (SAAS)  about  this  and  he  told  me  to 
take  one  camel  for  thirty  cattle  and  for  every  forty  head  I  should  take  one  mature 
cow.  For  sixty  I  should  take  two  camels.  For  seventy,  one  mature  cow  and  one 
camel.  For  eighty,  two  mature  cows.  For  ninety,  I  should  take  three  camels.  For 
one  hundred,  one  mature  cow  and  two  camels.  For  one  hundred  and  ten,  two 
mature  cows  and  one  camel.  For  one  hundred  and  twenty,  I  should  take  three 
mature  cows  and  four  camels. 

“‘“The  Messenger  of  God  (SAAS)  ordered  me  not  to  take  anything  for 
intermediate  figures;  only  if  it  amounted  to  a  mature  cow  or  a  camel.  He  claimed 
that  there  was  no  tax  on  intermediate  numbers.”  ’  ” 

This  is  a  hadith  that  is  unique  to  Ahmad.  This  suggests  that  he  came  back  after 
his  trip  to  Yemen  to  the  Messenger  of  God  (SAAS).  However,  the  fact  is  that 
he  did  not  see  the  latter  after  that,  as  is  stated  earlier  in  a  hadith. 

cAbd  al-Razzaq  stated  that  Macmar  informed  him,  from  al-Zuhrl,  from  Ubayy 
b.  Ka^b  b.  Malik,  who  said,  “Mucadh  b.  Jabal  was  a  handsome  and  generous 
young  man,  one  of  the  finest  of  his  people.  Anything  ever  asked  of  him  he  would 
give,  so  that  eventually  he  had  a  debt  that  foreclosed  all  his  money.  He  told  this 
to  the  Messenger  of  God  (SAAS),  and  asked  him  to  speak  to  his  creditors,  and 
this  he  did.  But  they  would  not  reduce  his  debt  at  all;  and  if  anyone  should  ever 
have  had  a  debt  excused  because  of  the  plea  of  another,  it  should  have  been 
Mu'adh  after  the  appeal  made  by  the  Messenger  of  God  (SAAS). 
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“The  Messenger  of  God  (SAAS)  summoned  him  and  immediately  Mu'adh 
sold  all  his  possessions  and  divided  the  proceeds  between  his  creditors.  Mu'adh 
had  nothing  left. 

“When  the  Messenger  of  God  (SAAS)  was  going  on  the  pilgrimage,  he  sent 
Mu'adh  to  Yemen.  And  so  Mu'adh  was  the  first  to  do  business  with  that  money. 

“When  he  returned  from  Yemen  to  Abu  Bakr,  ‘the  trusting’,  the  Messenger 
of  God  (SAAS)  had  died.  'Umar  came  to  him  and  said,  ‘Will  you  obey  me  and 
pay  this  money  over  to  Abu  Bakr?  If  he  gives  it  to  you,  you  can  then  accept  it.’ 

“Mu'adh  replied,  ‘I’ll  not  give  it  to  him!  The  Messenger  of  God  (SAAS)  sent 
me  to  Yemen  to  restore  my  fortune.’ 

“When  Mu'adh  refused,  'Umar  went  to  Abu  Bakr  and  said,  ‘Send  a  message 
to  this  man  and  take  it,  then  pay  him.’ 

“Abu  Bakr  replied,  ‘I’ll  not  do  that;  the  Messenger  of  God  (SAAS)  only 
dispatched  him  to  restore  his  fortune.  I’ll  not  take  anything  from  him.’ 

“Next  morning,  Mu'adh  went  to  Tlmar  and  said,  ‘I  see  no  alternative  to  doing 
what  you  said.  I  saw  myself  yesterday  in  a  dream’  -  'Abd  al  Razzaq  thinks  he  said 
this  -  ‘being  dragged  to  hell-fire;  and  you  had  hold  of  my  waistband!’ 

“He  then  hurried  off  to  Abu  Bakr  with  everything  he  had  brought;  he  even 
took  him  his  whip  and  he  swore  he  had  kept  nothing  hidden  from  him.  Abu 
Bakr,  may  God  be  pleased  with  him,  said,  ‘It  is  yours;  I  will  take  none  of  it.’  ” 

Abu  Thawr  related  this,  from  Ma'mar,  from  al-Zuhri,  from  'Abd  al-Rahman 
b.  Ka'b  b.  Malik.  He  related  it  as  above,  except  for  the  words,  “and  in  the  year 
of  the  conquest  of  Mecca,  the  Messenger  of  God  (SAAS)  dispatched  him  as 
governor  of  a  part  of  Yemen.  Mu'adh  remained  there  until  the  death  of  the 
Messenger  of  God  (SAAS).  Then,  in  the  caliphate  of  Abu  Bakr,  he  returned  and 
left  again  for  Syria.” 

Al-Bayhaqi  stated,  “We  have  affirmed  earlier  that  the  Messenger  of  God 
(SAAS)  placed  him  in  command  of  Mecca  with  'Attab  b.  Usayd  to  give  its 
people  instruction,  and  also  that  he  was  present  on  the  expedition  to  Tabuk;  it  is 
most  likely  that  the  Messenger  of  God  (SAAS)  dispatched  him  to  Yemen  after 
that.  But  God  knows  best.” 

Al-Bayhaql  then  related  the  story  of  Mu'adh’s  dream,  giving  a  line  of 
transmission  through  al-A'mash,  from  Abu  Wa?ll,  from  'Abd  Allah.  In  that 
account  it  is  said  that  what  Mu'adh  brought  (from  Yemen)  included  slaves,  and 
that  he  took  them  to  Abu  Bakr.  When  the  latter  gave  everything  back  to  him, 
Mu'adh  took  them  back  too.  He  then  performed  the  prayer,  and  all  the  slaves 
prayed  with  him.  When  he  was  done,  he  asked  them,  “To  whom  did  you  pray?” 
“To  God,”  they  replied.  “Then  you  are  all  manumitted  to  Him.”  And  he  did 
free  them. 

Imam  Ahmad  stated  that  Muhammad  b.  Ja'far  related  to  him,  quoting  Shu'ba, 
from  Abu  'Awn,  from  al-Harith  b.  'Amr  b.  Akhu  al-Mughlra  b.  Shu'ba,  from 
associates  of  Mu'adh  from  the  people  of  Hims,  from  Mu'adh,  who  said  that 
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when  the  Messenger  of  God  (SAAS)  dispatched  him  to  Yemen,  he  asked,  “How 
will  you  act  if  a  case  is  brought  to  you  for  judgement?”  He  replied,  “I  will  make 
a  judgement  according  to  what  is  in  God’s  Book.” 

“And  what  if  the  case  is  not  in  God’s  Book?” 

“Then  in  accord  with  the  practice  of  the  Messenger  of  God  (SAAS),”  he 
replied. 

“And  what  if  it  is  not  covered  in  the  practice  of  the  Messenger  of  God 
(SAAS)?” 

“I  will  ajtahidu ,65  ‘strive  hard’,  and  spare  no  effort.” 

“The  Messenger  of  God  (SAAS)  then  struck  me  in  the  chest  and  said,  ‘Praise 
be  to  God,  who  made  fit  for  the  envoy  of  the  Messenger  of  God  that  which 
pleases  the  Messenger  of  God!” 

Ahmad  related  this  from  Waklc,  from  fAffan,  from  Shu^a,  with  his  line  of 
transmission  and  his  phraseology. 

Abu  Da’ud  and  al-Tirmidhi  gave  it  from  a  hadith  of  Shucba.  Al-Tirmidh! 
stated,  “We  know  it  only  from  this  line  of  transmission  and  in  my  opinion  his 
chain  of  authorities  is  not  continuous.” 

Ibn  Maja  related  it  from  him  by  a  different  line,  namely  through  Muhammad 
b.  Sacd  b.  Hassan  —  he  having  been  crucified,  as  one  of  the  liars  —  from  cUbada 
b.  Nusi,66  from  cAbd  al-Rahman  b.  Ghanam,  from  Mu'adh,  in  similar  words. 

Imam  Ahmad  narrated  from  Muhammad  b.  Jacfar,  and  Yahya  b.  SacId,  from 
Shu'ba,  from  'Amr  b.  Abu  Hakim,  from  cAbd  Allah  b.  Burayda,  from  Yahya  b. 
Macmar,  from  Abu  al-Aswad  al-Diii,  who  said,  “While  Mu'adh  was  in  Yemen, 
the  case  was  brought  before  him  of  a  Jew  who  had  died  and  left  a  brother  who 
was  a  Muslim. 

“Mu^adh  stated,  ‘I  heard  the  Messenger  of  God  (SAAS)  say,  “Islam  brings 
increase,  not  loss.”  And  he  allowed  him  to  inherit.’” 

Abu  Da’od  related  it  from  a  hadith  of  Ibn  Burayda. 

This  ruling  is  narrated  from  Mu’awiya  b.  Abu  Sufyan,  its  narrator  being 
Yahya  b.  Mu^mmar  al-Qadl  and  a  group  of  early  authorities.  Ishaq  b.  Rahawayh 
preferred  that  version. 

The  majority  of  scholars,  however,  including  the  four  Imams  and  their 
followers,  oppose  this  group.  They  raise  objections  because  of  what  is  firmly 
established  in  the  two  sahik  collections  from  Usama  b.  Zayd,  who  stated,  “The 
Messenger  of  God  (SAAS)  said,  ‘An  unbeliever  may  not  inherit  from  a  Muslim, 
nor  a  Muslim  from  an  unbeliever.’” 

What  is  shown  here  is  that  Mu'adh,  may  God  be  pleased  with  him,  was  a 
qadi ,  “a  judge”,  in  Yemen  acting  on  behalf  of  the  Prophet  (SAAS).  He  was  a 

65.  Use  of  ijtihad  has,  of  course,  been  considered  an  essential  function  of  jurists  since  the  early 
days  of  Islam. 

66.  According  to  a  footnote  in  the  Arabic  printed  text,  he  was  a  qadi  of  Tiberias  who  died  in 
118  AH. 
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commander  in  the  wars  and  one  who  distributed  and  received  the  charitable 
contributions,  as  the  hadith  of  Ibn  cAbbas  given  above  shows. 

He  would  stand  out  in  front  of  the  people  and  perform  the  five  prayers  with 
them.  As  al-Bukhari  stated,  “Sulayman  b.  Harb  related  to  us,  quoting  Shu'ba, 
from  Habib  b.  Abu  Thabit,  from  Sahd  b.  Jubayr,  from  cAmr  b.  Maymun,  (who 
said)  that  when  Mucadh  went  to  Yemen,  he  performed  the  al-subh  prayer  with 
them  and  recited,  “And  God  took  Abraham  as  a  companion  . .  .”  {surat  al-Nisa’P; 
IV,  v.125).  At  that,  one  of  the  congregation  said,  “Abraham’s  mother  was  really 
pleased!” 

Al-Bukhari  was  alone  in  giving  this. 


Chapter  on  the  dispatch  by  the  Messenger  of  God  ( SAAS )  of-Ali  b.  Abu  T alib  and  Khalid 
b.  al-Walidto  Yemen ,  before  hijjat  al-mada\  ‘The  Farewell  Pilgrimage’. 

Ahmad  b.  fU  triman  related  to  us,  quoting  Shurayh  b.  Maslama,  quoting  Ibrahim 
b.  Yusuf  b.  Abu  Ishaq,  quoting  his  father,  from  Abu  Ishaq  (who  said),  “I  heard 
al-Bara5  b.  cAzib  say,  ‘The  Messenger  of  God  (SAAS)  sent  us  with  Khalid  b. 
al-Walld  to  Yemen.  He  later  dispatched  cAIl  to  take  his  place.  He  told  him,  “Tell 
those  of  Khalid’s  men  who  wish  to  remain  with  you  that  they  may;  those  who 
wish  should  return.”  I  was  among  those  who  stayed  with  him.  And  I  received  a 
considerable  number  of  amqiyya  as  booty.” 

Al-Bukhari  alone  gives  this  with  this  line  of  transmission. 

Al-Bukhari  went  on  to  state  that  it  was  related  to  him  by  Muhammad  b. 
Bashshar,  quoting  Rawh  b.  TJbada,  quoting  (Ali  b.  Suwayd  b.  Manjuf,  from 
cAbd  Allah  b.  Burayda,  from  his  father,  who  said,  “The  Prophet  (SAAS)  sent 
cAll  to  Khalid  b.  al-Walld  to  collect  the  khums,  ‘the  one-fifth  booty  payment’.  I 
hated  cAli.  Next  morning  cAli  took  a  bath.67 1  asked  Khalid,  ‘Won’t  you  just  look 
at  this!’ 

“When  we  returned  to  the  Prophet  (SAAS),  I  related  that  situation  to  him,  and 
he  asked,  ‘Burayda,  you  really  hate  cAll?’  ‘Yes,  I  do,’  I  replied.  He  commented, 
‘Well  don’t  hate  him;  he  deserves  more  than  that  from  the  khums.'’” 

Al-Bukhari  alone  gives  this  with  this  line;  Muslim  does  not. 

Imam  Ahmad  stated  that  Yahya  b.  Sacid  related  to  him,  quoting  cAbd  al-Jalll, 
who  said,  “I  was  in  a  circle  of  people  that  included  Abu  Mijlaz  and  Burayda’s 
two  sons.  cAbd  Allah  b.  Burayda  said,  ‘My  father  Burayda  related  to  me  as 
follows,  “I  used  to  hate  cAli  more  strongly  than  I  had  ever  hated  anyone.  And 
there  was  one  man  of  Quraysh  whom  I  liked  only  because  of  his  hatred  for  cAIl. 

“‘“That  man  was  sent  out  with  the  cavalry  and  I  went  with  him,  solely 
because  of  his  hatred  for  cAli.  We  took  some  prisoners.  He  then  wrote  to  the 
Messenger  of  God  (SAAS),  saying,  ‘Send  someone  to  us  who  will  divide  the 

67.  The  text  implies  that  he  bathed  after  a  sexual  encounter  with  one  of  the  slave-girls  included 
in  the  khumus  booty. 
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booty.’  He  dispatched  c  A I  i  to  us.  Among  the  best  of  the  captives  was  a  black 
slave-girl. 

‘““'All  took  the  booty,  divided  it  up  and  came  out.  When  he  did  so,  his  head 
was  wet.  I  asked,  ‘Abu  al-Hasan,  what’s  this?’  He  replied,  ‘Didn’t  you  see  that 
black  slave-girl  included  with  the  captives?  I  made  the  division  and  she  became 
part  of  the  kkums.  Then  she  became  part  of  the  household  of  the  Prophet 
(SAAS),  and  so  one  of 'All’s  family.  And  I  had  sex  with  her.’ 

“‘“The  man68  had  a  message  to  send  to  the  Messenger  of  God  (SAAS).  So  I 
said,  ‘Dispatch  me.’  And  he  did  so,  expressing  his  trust.  (When  in  the  presence 
of  the  Prophet  (SAAS)),  I  began  reading  out  the  message,  saying  it  was  true.  He 
(the  Prophet)  then  took  hold  of  my  hand  and  the  message  and  asked,  ‘Do  you 
hate  'All?’  ‘Yes,’  I  replied.  ‘Don’t  hate  him,’  he  asked.  ‘Whatever  love  you  have 
for  him,  make  it  stronger.  I  swear  by  Him  WTio  holds  the  soul  of  Muhammad  in 
His  hand,  the  share  of  the  kkums  due  the  family  of  'All  is  better  than  one  black 
slave-girl.’ 

“  ‘  “And  following  what  the  Messenger  of  God  (SAAS)  had  said  to  me,  there 
was  no  one  I  loved  more  than  I  did  'All.” 

“<cAbd  Allah  b.  Burayda  went  on,  “And  I  swear  by  the  One  and  Only  God, 
that  the  only  narrator  between  myself  and  the  Messenger  of  God  (SAAS)  was 
my  father  Burayda.’  ” 

cAbd  al-Jalll  b.  'Atiyya  al-Faqlh  Abu  Salih  al-Basri  is  alone  in  giving  this.  Ibn 
Ma'ln  and  Ibn  Hibban  both  consider  him  reliable.  However,  al-Bukharl  stated, 
“Various  charges,  are,  however,  made  against  him.” 

Muhammad  b.  Ishaq  stated,  “Aban  b.  Salih  related  to  us,  from  cAbd  Allah  b. 
Niyar  al-Aslaml,  from  his  uncle  cAmr  b.  Sha’s  al-AsIami,  who  had  been  present 
at  al-Hudaybiyya,  who  said,  ‘I  was  with  'All  b.  Abu  Talib  in  the  cavalry  party  the 
Messenger  of  God  ($AAS)  sent  out  to  Yemen.  'All  was  somewhat  rude  to  me, 
and  I  resented  his  behaviour. 

‘When  I  returned  to  Medina,  I  complained  about  him  in  various  meetings  and 
to  people  I  met.  One  day  when  I  went  to  the  mosque,  I  found  the  Messenger  of 
God  (SAAS)  sitting  there.  When  he  saw  me  look  into  his  eyes,  he  stared  straight 
back  at  me  until  I  sat  down  near  him.  He  then  said,  “I  swear,  'Amr  b.  Sha’s,  you 
have  done  me  harm!” 

“‘“But  we  all  belong  to  God  and  to  Him  do  we  return!”  I  exclaimed.  “I  take 
refuge  in  God  and  in  Islam  against  ever  harming  the  Messenger  of  God  (SAAS)!’ 
He  commented,  “Whoever  harms  'All  harms  me!””’ 

Al-Bayhaql  related  this  from  a  different  line,  from  Ibn  Ishaq,  from  Aban  b. 
al-Fadl  b.  Ma'qil  b.  Sinan,  from  'Abd  Allah  b.  Niyar,  from  his  uncle  'Amr  b. 
Sha^s.  That  account  is  similar. 

The  hafiz  al-Bayhaql  stated  that  Muhammad  b.  'Abd  Allah  al-Hafiz  informed 
him,  quoting  Abu  Ishaq  al-Muzakkl,  relating  from  'Ubayda  b.  Abu  al-Safr  who 


68.  That  is,  the  unnamed  leader  of  Burayda’s  party. 
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said,  “I  heard  Ibrahim  b.  Yusuf  b.  Abu  Ishaq  state,  from  his  father,  from  Abu 
Ishaq,  from  al-Bara5  (who  said)  that,  ‘The  Messenger  of  God  (SAAS)  dispatched 
Khalid  b.  al-Walid  to  invite  the  people  of  Yemen  into  Islam.’” 

Al-Bara’  went  on,  “I  was  among  those  who  accompanied  Khalid  b.  al-Walid. 
We  stayed  there  six  months  inviting  them  into  Islam,  but  they  did  not  respond 
well  to  him.  The  Messenger  of  God  (SAAS)  then  sent  cAli  b.  Abu  Talib  with 
orders  to  replace  Khalid;  those  with  Khalid  who  wanted  to  stay  there  with  cAli 
could  do  so. 

“I  was  one  of  those  who  stayed  with  cAll.  When  we  approached  the  people 
there,  they  came  out  to  us.  We  advanced  and  ‘All  led  us  in  prayer.  He  later 
positioned  us  in  one  line  and  went  out  ahead  of  us  and  read  to  them  the  message 
from  the  Messenger  of  God  (SAAS).  At  that  all  (Banu)  Hamdan  accepted  Islam. 
‘All  then  wrote  a  message  to  the  Messenger  of  God  (SAAS),  telling  of  their 
acceptance  of  Islam.  When  he  read  the  message,  he  prostrated  in  prayer,  then 
raised  his  head  and  said,  ‘Peace  be  upon  (Banu)  Hamdan!  Peace  be  upon 
Hamdan!”’ 

Al-Bayhaqx  stated,  “Al-Bukhaii  related  this  in  an  abbreviated  form,  from  a 
different  line,  from  Ibrahim  b.  Yusuf.” 

Al-Bayhaq!  stated  that  he  was  informed  by  Abu  al-Husayn  Muhammad  b. 
al-Fadl  al-Qattan,  quoting  Abu  Sahl  b.  Ziyad  al-Qattan,  quoting  Isma'il  b. 
Abu  Uways,  who  quoted  his  brother,  from  Sulayman  b.  Bilal,  from  Sacd  b.  Ishaq 
b.  Kacb  b.  cUjra,  from  his  aunt  Zaynab,  daughter  of  Ka'b  b.  TJjra,  from  Abu 
Sac!d  al-Khudrl,  who  said,  “The  Messenger  of  God  (SAAS)  dispatched  <AU  b. 
Abu  Talib  to  Yemen. 

“I  was  one  of  those  who  accompanied  him.  When  he  had  taken  some  camels 
as  sadaqa ,  ‘charitable  payments’,  we  asked  him  if  we  could  ride  them  and  rest  our 
own,  which  we  could  see  were  tiring.  He  refused  us,  saying,  ‘You  have  only  a 
share  in  them,  just  like  all  Muslims.’ 

“When  ‘All  had  finished  his  mission  and  left  Yemen  to  return  home,  he 
appointed  a  certain  person  in  command  of  us.  He  himself  then  hurried  off  and 
joined  in  the  pilgrimage.  When  he  had  completed  his  pilgrimage,  the  Prophet 
(SAAS)  told  him,  ‘Go  back  and  rejoin  your  men.’ 

“In  the  meantime  we  had  made  to  the  commander  ‘All  had  appointed  over  us 
the  same  request  he  had  denied,  and  this  man  had  agreed.  When  All  learned  that 
the  camels  taken  as  sadaqa  payment  had  been  ridden,  and  saw  how  this  had  tired 
them,  he  summoned  his  deputy  and  berated  him. 

“(I  told  myself)  ‘I  swear  by  God,  when  I  reach  Medina,  I’ll  certainly  make  a 
report  to  him  (the  Prophet  (SAAS)),  and  tell  him  how  rudely  and  harshly  we 
have  been  treated!  After  our  arrival  in  Medina,  I  went  to  him  early  one  morning 
intending  to  fulfil  my  oath.  I  met  Abu  Bakr  coming  out  from  having  been  with 
the  Messenger  of  God  (SAAS),  and  when  he  saw  me  he  stopped  and  welcomed 
me,  asking  me  various  questions,  as  I  did  him.  He  asked,  ‘When  did  you  arrive?’ 
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‘I  got  here  yesterday,’  I  replied.  He  then  went  back  with  me  to  the  Messenger  of 
God  (SAAS).  He  went  inside  and  said,  ‘Sacd  b.  Malik  b.  al-Shahid  is  here.’ 
‘Invite  him  in,’  he  told  him. 

“So  I  entered  and  greeted  the  Messenger  of  God  (SAAS),  as  he  did  me.  He 
came  over  to  me  and  asked  me  various  questions  about  myself  and  my  family, 
and  did  so  very  kindly.  I  told  him,  ‘Messenger  of  God,  we  suffered  greatly  from 
the  ill-conduct  and  harsh  treatment  of  eAll .  ’ 

“He  hesitated  and  I  began  enumerating  the  problems  we  had  had  with  him 
and  right  in  the  middle  of  my  comments  he  slapped  me  on  the  thigh;  I  was 
right  next  to  him.  He  said,  ‘Sacd  b.  Malik  b.  al-Shahid,  tone  down  what  you  are 
saying  about  your  brother  cAli!  I  swear  by  God,  I  well  know  how  tough  he  is  in 
God’s  cause!’  I  told  myself,  \Sa‘d  b.  Malik,  your  mother  is  as  good  as  bereaved 
of  you!  I’m  sure  to  be  in  his  bad  books,  no  matter  what!  And  I’ll  surely  never 
make  a  negative  reference  to  him  again,  confidentially  or  openly!’” 

The  chain  of  transmission  for  this  is  good  and  accords  with  the  criteria  of 
al-Nasa5l;  but  none  of  the  authors  of  the  six  major  collections  (of  traditions) 
relate  it. 

Yunus  quoted  from  Muhammad  b.  Ishaq  as  follows,  “Yahya  b.  cAbd  Allah  b. 
Abu  ‘Umar  related  to  me,  from  Yazld  b.  Talha  b.  Yazld  b.  Rukana,  who  said, 
‘The  army  who  were  with  ‘All  in  Yemen  became  upset  that,  having  made  their 
advance,  he  then  put  a  deputy  in  command  of  them  and  hurried  away  to  join  the 
Messenger  of  God  (SAAS). 

“This  deputy  went  ahead  and  dressed  every  man  in  a  ceremonial  robe.  When 
they  were  on  their  way  to  him,  cAll  came  out  to  receive  them  and  found  them 
wearing  their  robes.  He  asked,  ‘What’s  all  this  then?’  They  replied,  ‘So-and-so 
dressed  us  in  them.’  He  asked,  ‘What  made  you  do  this  before  coming  to  the 
Messenger  of  God  (SAAS),  instead  of  letting  him  do  as  he  wished?’  And  he  took 
away  their  robes. 

“When  they  reached  the  Messenger  of  God  (SAAS),  they  complained  to  him 
about  that.  These  men  had  previously  made  a  pact  of  peace  with  the  Messenger 
of  God  (SAAS),  and  he  had  only  sent  ‘All  to  collect  th ejizya,  ‘poll-tax’,  imposed 
upon  them.” 

I  note  that  this  text  is  close  to  that  of  al-Bayhaqi.  Namely,  that  ‘All  went  on 
ahead  of  them  because  of  the  pilgrimage,  taking  a  hadi,m  with  him  and  having 
assumed  the  state  of  ihram  for  the  pilgrimage,  with  the  same  intention  as  the 
Prophet  (SAAS).  The  latter  ordered  ‘All  to  maintain  the  state  of  ihram.  In  an 
account  of  al-Bara’  b.  ‘Azib,  he  (‘All?)  told  him,  ‘I  brought  a  hadi  and  assumed 
the  qirdn  state  for  the  hajj.'m 


69.  An  animal  —  a  goat,  sheep  or,  more  usually,  a  camel  —  brought  on  the  pilgrimage  for  sacrifice. 

70.  The  Muslim  pilgrim  is  at  liberty  to  assume  a  variety  of  states  for  the  hajj,  one  of  which  is 
al-qiran.  For  further  information  see  the  Glossary  and  the  Encyclopedia  of  Islam. 
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What  is  implied  here  is  that  when  there  arose  the  controversy  about  that 
army,  due  to  cAll’s  having  prevented  them  putting  the  sadaqa  camels  to  work  and 
then  his  having  withdrawn  from  them  the  permission  granted  by  his  deputy. 
Even  though  cAll  could  be  excused  for  his  actions,  talk  arose  among  the  pilgrims 
about  him.  Therefore,  though  God  knows  best,  the  Messenger  of  God  (SAAS), 
having  completed  the  pilgrimage  and  its  associated  ceremonials,  returned  to 
Medina.  Passing  the  stream  at  Khumm,  he  arose  among  the  people  and  made 
an  address.  He  acquitted  cAli  of  wrongdoing,  emphasized  his  importance  and 
his  virtues  to  remove  the  negative  impression  of  him  held  by  many.  A  detailed 
account  of  this  will  follow,  in  its  appropriate  place,  if  God  so  wills  it.  And  in  Him 
is  all  trust. 

Al-Bukhari  stated  that  Qutayba  related  to  him,  quoting  cAbd  al-Wahid,  from 
TJmara  b.  al-Qacqac  b.  Shabrama,  who  quoted  cAbd  al-Rahman  b.  Abu  Nu'm  as 
having  said  that  he  heard  Abu  Sacld  al-Khudrl  say,  “cAIl  b.  Aba  Talib  sent  from 
Yemen  to  the  Prophet  (SAAS),  in  a  leather  bag  a  chunk  of  gold  not  yet  refined 
from  its  ore. 

“He  (the  Prophet  (SAAS)),  divided  it  up  between  four  persons:  TJyayna 
b.  Badr,  al-Aqrac  b.  Habis  and  Zayd  al-Khayl.  The  fourth  was  either  cAlqama  b. 
TJlatha  or  cAmir  b.  al-Tufayl. 

“One  of  his  men  said,  ‘But  we  had  more  right  to  it  than  they!’  That  remark 
reached  the  Prophet  (SAAS),  and  he  said,  ‘Don’t  you  trust  me!  Even  though  I 
am  the  one  trusted  by  the  One  in  heaven,  who  delivers  me  news  of  heaven, 
morning  and  evening?’ 

“Thereupon  a  man  arose  who  had  sunken  eyes,  prominent  cheekbones,  a  high 
forehead,  thick  beard,  shaved  head  and  who  was  wearing  his  waist-wrapper  tucked 
up.  He  said,  ‘Messenger  of  God,  fear  God!’  He  responded,  ‘Confound  you,  am 
I  not  the  most  God-fearing  man  of  all?’  The  man  then  walked  away. 

“Khalid  b.  al-Walid  then  asked,  ‘Messenger  of  God,  should  I  not  behead 
him?’  ‘No,’  he  replied,  ‘he  may  well  be  one  who  prays.’71  cAll  commented,  ‘But 
there  are  many  who  pray,  yet  speak  with  then  tongues  what  is  not  in  their  hearts.’ 
The  Messenger  of  God  (SAAS)  responded,  ‘I  have  not  been  commanded  to 
search  the  hearts  of  people,  nor  to  cut  open  their  stomachs.’ 

“He  stared  after  the  man  as  he  walked  away,  and  said,  ‘From  the  progeny  of 
this  man  there  will  go  out  people  who  will  recite  the  Book  of  God  eloquently,  but 
it  will  not  pass  beyond  their  throats.  They  will  exit  the  faith  like  an  arrow  exiting 
from  its  target.’  I  think  he  also  said,  ‘If  I  were  alive  at  their  time,  I  would  execute 
them  just  as  Thamud  were  killed.’” 

Al-Bukhari  related  this  in  various  other  places  of  his  work.  Muslim  relates 
it  in  the  section  on  zakat,  “charitable  payments”,  of  his  sahih  collection,  along 
several  lines  of  transmission  from  TJmara  b.  al-Qacqa<. 


71.  The  comment  implies  that  he  is,  outwardly  at  least,  a  Muslim. 
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Imam  Ahmad  stated  that  Yahya  related  to  him,  from  al-AAnash,  from  cAmr  b. 
Murra,  from  Abu  al-Bakhtari,  from  cAll,  who  said,  “The  Messenger  of  God 
(SAAS),  dispatched  me  to  Yemen  while  I  was  still  young. 

“I  said,  ‘You  are  dispatching  me  to  a  people  among  whom  there  will  be  cases 
(to  decide),  but  I  have  no  knowledge  of  making  judgement.’  He  replied,  ‘God 
will  guide  your  tongue  and  make  your  heart  firm.’ 

“And  I  never  had  any  doubts  about  judging  between  any  two.” 

Ibn  Maja  related  it  from  a  hadith  of  al-Acmash. 

Imam  Ahmad  stated  that  Aswad  b.  cAmir  related  to  him,  quoting  Shank, 
from  Simak,  from  Hanash,  from  cAIl,  who  said,  “The  Messenger  of  God  (SAAS) 
dispatched  me  to  Yemen.  I  asked,  ‘Messenger  of  God,  are  you  sending  me  out 
to  people  older  than  myself;  I’m  still  young,  and  I  have  no  knowledge  of  reaching 
judgement.’ 

“He  then  placed  his  hand  on  my  chest  and  said,  ‘O  God,  make  his  tongue 
firm  and  guide  his  heart.  cAli,  if  you  should  have  two  rivals  sit  down  with  you, 
do  not  judge  between  them  until  you  hear  from  the  other  what  you  heard  from 
the  first;  if  you  act  this  way,  it  will  be  dear  to  you.’ 

“And  since  then  I  never  had  doubts  about  any  case.”  Or  the  words  used  were, 
“And  since  then  I  never  found  any  case  difficult.” 

Ahmad  also  narrated  this,  as  did  Abu  Da’ud,  from  various  other  lines,  from 
Shurayk.  Al-Tirmidhl  gave  it  from  a  hadith  of  Zah'da.  Both  quoted  from  Simak 
b.  Harb,  from  Hanash  b.  al-Mu'tamir,  said  to  be  the  son  of  Rabi'a  al-Kinanl 
al-Kufl,  from  ‘All. 

Imam  Ahmad  stated  that  Sufyan  b.  Uyayna  related  to  him,  from  al-Ajlah, 
from  al-ShaTl,  from  cAbd  Allah  b.  Abu  al-Khalll,  from  Zayd  b.  Arqam,  who  said 
that  several  people  had  intercourse  with  a  woman  in  the  same  period.  cAll  asked 
two  of  them,  “Do  you  find  this  appropriate?”  “No,”  they  replied.  cAll  then 
approached  the  others  and  asked,  “Do  you  find  this  appropriate?”  They  both 
replied,  “No.”  He  then  said,  “You  are  quarrelsome  partners.” 

He  went  on,  “I  will  cast  lots  between  you.  Whichever  of  you  has  his  opponent 
win  will  receive  two-thirds  of  the  blood-wit,  and  I  will  award  the  child  to  him.” 

“This  decision  was  reported  to  the  Prophet  (SAAS),  who  said,  ‘I  know  no 
more  than  what  '■All  said.’” 

Ahmad  also  stated  that  Shurayh  b.  al-Nucman  related  to  him,  quoting 
Hushaym,  quoting  al-Ajlah,  from  al-Sha'bl,  from  Abu  al-Khalll,  from  Zayd  b. 
Arqam  (who  said)  that  before  cAll,  while  he  was  in  Yemen,  three  men  were 
brought  who  had  shared  (in  the  conception  of)  a  child.  He  drew  lots  between 
them  and  awarded  to  the  one  to  whom  the  arrow  pointed  two-thirds  of  the  diyya, 
and  awarded  the  child  to  him. 

Zayd  b.  Arqam  stated  that  he  went  to  the  Prophet  (SAAS),  and  informed  him 
of  cAli’s  decision,  and  that  he  laughed  so  loudly  that  his  molars  were  visible. 

Abu  Da’ud  related  this  from  Musaddad,  from  Yahya  al-Qattan,  as  did 
al-Nasah,  from  cAll  b.  Hujr,  from  cAli  b.  Mushir.  Both  these  scholars  give  their 
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line  of  transmission  from  al-Ajlah  b.  'Abd  Allah,  from  cAmir  al-Sha'bi,  from 
cAbd  Allah  b.  al-Khalil. 

Al-Nasa5!,  in  his  account  from  'Abd  Allah  b.  Abu  al-Khalil,  quotes  Zayd  b. 
Arqam  as  stating,  “I  was  with  the  Messenger  of  God  (SAAS),  when  a  man  from 
Yemen  arrived  and  said,  ‘Three  men  went  to  cAli  in  dispute  over  a  child  with 
whose  mother  they  had  each  had  intercourse  in  one  period.’  He  went  on  to  relate 
as  above  and  concluded,  ‘And  the  Prophet  (SAAS)  laughed.’” 

Both  scholars  -  Abu  Da’ad  and  al  NasaM,  that  is  -  also  related  it  from  a  hadith 
of  ShuTia,  from  Salama  b.  Kuhayl,  from  al-Sha'bl,  from  Abu  Khalil  or  Ibn 
al-Khalil,  from  'All’s  words.  The  source  gave  an  incomplete  or  improperly 
transcribed  line  of  transmission. 

Imam  Ahmad  also  narrated  it,  from  cAbd  al-Razzaq,  from  Sufyan  al-Thawri, 
from  al-Ajlah,  from  al-Sha'bl,  from  cAbd  Khayr,  from  Zayd  b.  Arqam.  That 
account  is  similar  to  the  above.  Both  Abu  Da’ud  and  aTNasab  gave  it  from 
Hanash  b.  Asram;  Ibn  Maja  gave  it  from  Ishaq  b.  Mansur.  Both  Hanash  and 
Ishaq  quote  'Abd  al-Razzaq,  from  Sufyan  al-Thawri,  from  Salih  al-Hamdanl, 
from  al-Sha'bl,  from  'Abd  Khayr,  from  Zayd  b.  Arqam. 

Our  teacher  stated  in  his  work  al-Atraf,  “This  <cAbd  Khayr’  may  well  be  cAbd 
Allah  b.  al-Khalil;  however,  the  narrator  did  not  fully  specify  his  name.” 

I  note  that  if  this  identification  is  correct,  it  strengthens  the  hadith,  even  though 
other  (narrators)  are  better  because  they  follow  him.  However,  the  al-Ajlah  b. 
'Abd  Allah  al-Kindi  in  the  chain  is  the  subject  of  some  dispute. 

Imam  Ahmad  accepts  the  use  of  casting  lots  to  establish  parenthood;  this 
ruling  is  one  of  few  in  which  he  is  alone. 

Imam  Ahmad  stated  that  Abu  Sa'id  related  to  him,  quoting  Israel,  quoting 
Simak,  from  Hanash,  from  'All,  who  said,  “The  Messenger  of  God  (SAAS)  sent 
me  to  Yemen  and  we  went  out  to  a  group  of  people  who  had  dug  a  pit  to  trap 
lions.  While  they  were  actively  engaged  in  doing  this,  one  man  fell  in  and 
grabbed  hold  of  another  man.  The  second  took  hold  of  another,  and  so  on  until 
there  were  four  men  in  the  pit.  The  lion  wounded  them  all.  Then  a  man  rushed 
at  it  with  a  lance  and  killed  it.  But  all  the  wounded  died  from  their  injuries. 

“The  heirs  of  the  first  man  approached  those  of  the  second,  who  took  up  arms 
to  do  battle  with  them.  'All  arrived  thereafter  and  asked,  ‘Do  you  really  want  to 
fight  one  another  even  while  the  Messenger  of  God  (SAAS)  is  still  alive!  I  will 
judge  between  you.  If  you  accept  my  decision,  then  so  be  it.  Otherwise,  keep 
away  from  one  another  until  you  go  to  the  Prophet  (SAAS),  and  then  he  can  be 
the  one  to  judge  between  you.  Anyone  who  commits  aggression  after  that  will 
have  no  rights. 

‘Gather  from  the  tribes  who  had  dug  the  pit  camels  equivalent  to  one-quarter, 
one-third,  one-half  and  one  whole  diyya.n  To  the  first  victim  he  awarded 

72.  Presumably  in  this  case  the  diyya,  “the  blood-wit”,  consisted  of  the  then  normal  100  camels 
of  specified  age  and  sex. 
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one-quarter  of  a  diyya ,  since  he  had  died,  one-third  of  a  diyya  to  the  second, 
one-half  of  a  diyya  to  the  third  and  a  full  diyya  to  the  fourth. 

“They  refused  to  accept  this  judgement  and  went  to  the  Prophet  (SAAS), 
while  he  was  at  the  maqam  Ibrahim ,  ‘Abraham’s  station’  at  the  kalba ,  and  told  him 
the  story.  He  said,  ‘I  will  judge  between  you.’  One  man  then  said,  ‘Messenger  of 
God,  cAll  has  already  reached  judgement  for  us.’  They  recounted  this  to  him  and 
the  Messenger  of  God  (SAAS)  accepted  it.” 

Imam  Ahmad  went  on  to  relate  this  also  from  Wakic,  from  Hammad  b.  Salama, 
from  Simak  b.  Harb,  from  Hanash,  from  cAll. 


BOOK  ON  THE  HIJJAT  AL-WADAC, 
‘THE  FAREWELL  PILGRIMAGE’,  IN  10  ah. 


It  is  also  known  as  the  hijjat  al-balagh ,  “the  message  pilgrimage”. 

It  is  known  as  “the  farewell  pilgrimage”  because  during  it  the  Prophet  (SAAS), 
said  goodbye  to  the  people  and  performed  no  pilgrimage  after  it.  It  is  also  named 
hijjat  al-Islam ,  “the  Islam  pilgrimage”,  because  the  Prophet  (SAAS)  left  on  no 
other  occasion  from  Medina  to  make  the  pilgrimage,  though  he  had  performed 
pilgrimages  a  number  of  times  before  the  prophethood  and  thereafter. 

It  is  said  that  the  obligation  to  make  the  pilgrimage  was  revealed  that  year;  it 
is  also  said  that  this  was  in  9  AH,  or  in  6  AH,  or  even  before  the  Hijra,  though  this 
last  is  unlikely. 

It  is  called  hijjat  al-balagh ,  “the  message  pilgrimage”  because  in  it  the 
Messenger  of  God  (SAAS)  gave,  both  in  word  and  deed,  the  message  to  the 
people  concerning  God’s  laws  for  the  pilgrimage.  All  the  bases  and  fundamentals 
of  Islam,  without  exception,  were  made  clear  by  the  Prophet  ($AAS).  When  he 
explained  and  laid  out  for  them  the  prescribed  law  for  the  pilgrimage,  God 
revealed  to  him  as  he  stood  there  at  Mt.  ‘Arafat,  “Today  I  have  perfected  your 
faith  for  you,  fulfilled  my  grace  upon  you  and  favoured  you  with  Islam  as  a 
religion”  (surat  al-Ma'idw,  V,  v.3). 

Clarification  of  all  this  will  follow. 

The  purpose  here  is  to  relate  the  manner  of  the  pilgrimage  of  the  Messenger 
of  God  (SAAS).  The  early  transmitters  differ  considerably  in  this,  depending 
upon  the  information  they  each  received;  this  is  especially  true  of  those  sources 
who  lived  after  the  Companions  of  the  Prophet,  may  God  be  pleased  with  them. 

We,  thanks  be  to  God  and  through  His  help  and  the  success  He  grants,  will 
relate  those  accounts  given  by  the  Imams  in  their  works;  we  will  co-ordinate 
them  in  such  a  manner  as  to  please  and  instruct  those  who  contemplate  them, 
while  interpreting  the  various  accounts,  if  God  so  wills  it,  and  in  Him  is  all  trust 
and  reliance. 
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The  community  and  the  scholastic  authorities,  both  early  and  later,  have 
demonstrated  very  great  interest  in  the  pilgrimage  of  the  Messenger  of  God 

(SAAS). 

The  scholar  Abu  Muhammad  b.  Hazm  al-Andalusi,  may  God  have  mercy 
upon  him,  devoted  a  complete  volume  to  the  “farewell  pilgrimage”.  While  most 
of  this  is  excellently  done,  he  did  fall  into  certain  mistakes,  and  we  will  clarify 
these  in  the  appropriate  places.  And  in  God  help  is  to  be  sought. 


Chapter:  Information  on  the  fact  that  the  Prophet  (SAAS),  made  only  one  full  pilgrimage 
from  Medina,  having  previously  departed  for  three  c urnra ,  ‘lesser’,  pilgrimages. 

This  is  as  both  al  Bukhari  and  Muslim  related  from  Hudba,  from  Hammam, 
from  Qatada,  from  Anas,  who  said,  “The  Messenger  of  God  (SAAS)  made  four 
4 umra  pilgrimages,  all  in  Dhu  al-Qa'da,  except  for  the  one  that  was  during  his 
performance  of  his  (major)  pilgrimage.” 

Yunus  b.  Bukayr  related  this  from  cUmar  b.  Dharr,  from  Mujahid,  from  Abu 
Hurayra  to  the  same  effect. 

Sa^  b.  Mansur  stated,  from  al-Darawardl,  from  Hisham  b.  TJrwa,  from  his 
father,  from  '.Misha,  who  said,  “The  Messenger  of  God  (SAAS)  made  three 
' umra  pilgrimages:  one  in  shawwal  and  three  in  Dhu  al-qacda.” 

Ibn  Bukayr  related  similarly  from  Malik,  from  Hisham  b.  'Urwa. 

Imam  Ahmad  narrated  from  a  hadith  of  'Amr  b.  Shu'ayb,  from  his  father, 
from  his  grandfather,  that  the  Messenger  of  God  (SAAS)  made  three  ‘umra 
pilgrimages,  all  in  Dhu  al-qa'da. 

Ahmad  stated  that  Abu  al-Nadr  related  to  him,  quoting  Da’ad  -  meaning 
al-'Attar  -  from  'Amr,  from  'Ikrima,  from  Ibn  'Abbas,  who  said,  “The  Messenger 
of  God  (SAAS)  made  four  pilgrimages:  that  of  al-Hudaybiyya,  the 

‘umrat  al-qada,  that  from  al-Ji'rana,  and  that  coincident  with  his  (major) 
pilgrimage.” 

Abu  Da’ud,  al-Tirmidhl  and  al-Nasa5!  related  this  from  a  hadith  of  Da’ud 
al-'Attar,  and  al-Tirmidhl  characterized  it  as  hasan,  “good”. 

This  issue  is  examined  above  relative  to  the  ‘umra  from  al-Ji'rana.73  It  will  also 
be  examined  in  the  section  on  those  who  stated  that  the  Prophet  (SAAS)  made 
the  qiran  pilgrimage  simultaneously.  And  help  is  to  be  sought  from  God. 

The  first  ‘umra  was  that  of  al-Hudaybiyya  from  which  he  was  blocked. 
Thereafter  came  the  ' umrat  al-qada?,  which  others  name  the  ‘umrat  al-qisds , 
“the  retaliation  pilgrimage”,  and  still  others  the  ' umrat  al-qadiyya ,  “the  cause 
pilgrimage”.  Thereafter  came  the  ‘■umra  from  al-Ji'rana,  on  his  return  from 
al-Ta5if,  when  he  divided  up  the  spoils  from  the  battle  of  Hunayn.  We  have 
examined  all  this  in  the  appropriate  places  above.  The  fourth  was  the  ' umra  he 
performed  along  with  his  major  pilgrimage. 


73.  See  above,  Vol.  Ill,  page  496  et  seq. 
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We  will  examine  the  disagreements  between  some  over  his  making  an  Lumra 
with  this  pilgrimage  -  whether  it  was  mutamattfian ,74  wherein  he  performed  the 
Himm  prior  to  the  hajj,  or  was  prevented  from  being  discharged  (from  the  ihram) 
by  his  having  brought  along  a  sacrificial  animal,  or  whether  this  ^umra  was  as 
a  qarin ,  that  is  performed  simultaneously  with  his  major  pilgrimage.  We  will 
similarly  relate  those  ahadith  that  suggest  this,  as  well  as  those  that  say  it  was 
performed  mufridan ,  that  is  separate  from  the  major  pilgrimage,  where  he 
engaged  in  it  after  having  completed  the  latter.  This  is  what  is  maintained  by 
those  who  consider  the  Hitnra  as  ifrad,  that  is  as  a  specifically  separate  pilgrimage, 
a  view  widely  known  to  be  associated  with  al-Shafici. 

This  will  be  clarified  when  we  discuss  the  ihram ,  the  ritual  consecration  of 
the  Messenger  of  God  (SAAS),  and  whether  it  was  mufridan ,  mutamattd-an  or 
muqarin. 

A1  Bukhari  stated  that  cAmr  b.  Khalid  related  to  him,  quoting  Zuhayr,  quoting 
Abu  Ishaq,  who  quoted  Zayd  b.  Arqam,  who  said  that  the  Messenger  of  God 
(SAAS)  went  out  on  nineteen  military  expeditions  and  that  he  performed  one 
full  pilgrimage  after  his  Hijra. 

Abo  Ishaq  said,  “And  there  was  another,  at  Mecca.” 

Muslim  related  this  from  a  hadith  of  Zuhayr  and  they  both  promulgated  it 
from  a  hadith  of  Shucba.  Al-Bukhari  and  Israeli  added  a  third  source,  from  Abu 
Ishaq  'Amr  b.  cAbd  Allah  al-Sabicl,  from  Zayd. 

Regarding  the  comment  of  Abu  Ishaq  to  the  effect  that  the  Prophet  (SAAS) 
performed  another  pilgrimage  while  at  Mecca,  if  what  he  implies  is  that  he  only 
performed  one  pilgrimage  there,  as  is  the  apparent  meaning  of  his  statement, 
then  he  is  far  from  correct. 

The  Prophet  ($AAS),  after  the  declaration  of  his  mission,  would  attend 
the  pilgrimage  ceremonies  and  invite  people  to  God,  asking  for  assistance  in 
announcing  the  words  of  his  Lord,  since  Quraysh  had  prevented  him  from  doing 
so.  This  went  on  until  God  led  to  him  the  community  of  the  ansar  who  met  with 
him  on  the  night  of  al-Aqaba,  that  is  the  evening  of  the  animal  sacrifice  at 
the  meeting  at  al-lAqaba,  for  three  successive  years.  Eventually,  in  the  final  year, 
they  pledged  allegiance  to  him,  on  the  second  night  at  al-cAqaba  of  their  third 
meeting  with  him.  Thereafter  came  the  Hijra  to  Medina.  We  have  detailed  all 
this  in  its  appropriate  place.  And  God  knows  best. 

In  the  hadith  of  JaTar  b.  Muhammad  b.  cAli  b.  al  Husayn,  from  his  father, 
Jabir  b.  cAbd  Allah  is  quoted  as  having  said,  “The  Messenger  of  God  (SAAS) 
remained  in  Medina  for  nine  years  without  making  a  pilgrimage.  He  then 
made  an  announcement  to  the  people  that  there  would  be  a  pilgrimage.  A 
large  number  of  people  gathered  in  Medina,  and  the  Messenger  of  God  (SAAS) 
went  forth  four  or  five  days  before  the  end  of  Dhu  al-Qacda.  When  he  was  at 

74.  The  hajj  al-tamattu c  is  when  the  pilgrim  does  not  bring  an  animal  for  sacrifice,  and  assumes 
the  ihram.  state  only  for  the  Himra.  Thereafter,  to  perform  the  hajj  proper,  the  pilgrim  re-establishes 
the  ihram  state  and  is  required  to  slaughter  a  hadi. 
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Dhu  al-Hulayfa  he  performed  the  prayers.  He  then  mounted  his  camel  and  it 
stood  up  with  him.  When  it  moved  off  with  him  into  the  desert,75  he  called  out 
labbaykal  “I  am  at  Your  service!”  At  this  we  recited  the  al-talbiyya™  thinking 
only  of  the  pilgrimage.” 

This  hadith  will  be  given  in  full.  It  is  in  tire  sahib  collection  of  Muslim;  the 
above  is  the  phraseology  given  by  al-Bayhaqi,  from  a  line  through  Ahmad  b. 
Hanbal,  from  Ibrahim  b.  Tahman,  from  }acfar  b.  Muhammad. 


Chapter:  On  the  date  of the  departure  of  the  Prophet  ( SAAS ),  from  Medina 
on  the  hijjat  al-wadaA 

This  followed  his  appointment  of  Abu  Dujana  Simak  b.  Kharsha  aI-Sacidi  in 
command  of  Medina.  Others  give  the  name  of  Sibac  b.  TJrfuta  al-Ghifarl,  both 
names  being  given  by  cAbd  al-Malik  b.  Hisham. 

Muhammad  b.  Ishaq  stated,  “When  Dhu  al-QaHa  of  10  AH  arrived,  the 
Messenger  of  God  (SAAS)  made  preparations  to  leave  on  the  pilgrimage,  and 
ordered  his  people  to  do  so  too. 

“Mbd  al-Rahman  b.  al-Qasim  related  to  me,  from  his  father  al-Qasim 
b.  Muhammad,  from  cA5isha,  wife  of  the  Prophet  (SAAS),  who  said,  ‘The 
Messenger  of  God  (SAAS)  left  on  the  pilgrimage  five  days  before  the  end  of  Dhu 
al-Qa(da.”’ 

This  line  of  transmission  is  excellent. 

Imam  Malik  related  this  in  his  work  al-MuvpattcP  from  Yahya  b.  Said  al-Ans 
art,  from  cAmra,  from  cAJisha.  Imam  Ahmad  related  it  from  cAbd  Allah  b. 
Numayr,  from  Yahya  b.  Sacld  al-Ansarl,  from  cAmra. 

It  is  firmly  established  in  both  sahih  collections,  in  the  sunan  of  al-Nasal  and 
Ibn  Maja  and  the  musannaf  of  Ibn  Abu  Shayba,  from  various  lines  of  transmission, 
from  Yahya  b.  Said  al-Ansarl,  from  cAmra,  from  H’isha,  who  said,  “We  left 
with  the  Messenger  of  God  (SAAS),  five  days  before  the  end  of  Dhu  al-QaHa, 
intent  solely  on  making  the  hajjf  This  hadith  will  be  given  in  full  hereafter. 


75.  The  word  used  is  al-bayda?,  “desert”.  However,  some  interpret  this  word  in  this  context  to 
refer  to  a  place  by  that  same  name;  see  page  153  el  seq. 

76.  The  word  used  is  the  verb  ahalla.  It  means  in  this  context  to  recite  the  following,  which  is 
known  as  the  al-talbiyya: 

Labbayka  Allaumma  labbayk 
Labbayka  Id  sharika  laka  labbayk 
Inna  al-hamda  v>an-nPmata  laka  wa  al-mulk 
La  sharika  lak 
This  translates  as: 

I  am  at  Your  service,  O  God, 

I  am  at  Your  service. 

I  am  at  Your  service;  You  have  no  associate;  I  am  at  your  service. 

Praise  and  blessings  are  Yours.  And  all  power  is  Yours. 

And  You  have  no  associate. 
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Al-Bukhari  stated  that  Muhammad  b.  Abu  Bakr  al-Muqaddaml  related  to 
him,  quoting  Fudayl  b.  Sulayman,  quoting  Musa  b.  fiJqba,  quoting  Kurayb,  from 
Ibn  cAbbas,  who  said,  “The  Prophet  (SAAS)  started  out  from  Medina  after  he 
had  dressed  and  oiled  his  hair,  put  on  his  izar ,  his  loose  waist-wrapper,  and  his 
rids3,  his  loose  upper  wrapper.  He  forbad  only  the  wearing  of  such  garments  that 
had  been  stained  with  saffron  that  might  scent  the  skin.  Arising  in  the  morning 
at  Dhu  al-Hulayfa,  he  mounted  his  camel  and  rode  on  till  he  reached  al-Bayda5. 
He  reached  Mecca  five  days  after  the  commencement  of  Dhu  al-Hijja.” 

Al-Bukhari  is  alone  in  giving  this. 

Regarding  the  statement  that  the  departure  was  five  days  before  the  end  of 
Dhu  al-Qa'da,  if  he  is  referring  to  being  at  Dhu  al-Hulayfa  in  the  morning,  then 
Ibn  Hazm  is  correct  in  claiming  that  the  Prophet  (SAAS)  left  Medina  on 
Thursday  and  spent  the  night  of  Friday  at  Dho  al-Hulayfa.  Thus  he  would  have 
been  there  in  the  morning  of  Friday,  that  being  the  25th  of  Dhu  al-Qacda. 

If  Ibn  cAbbas  means  by  his  reference  to  the  departure  of  the  Messenger  of  God 
(SAAS),  as  having  been  on  the  fifth  day  of  Dhu  al-Qa'da,  following  his  having 
dressed  and  oiled  his  hair  and  put  on  his  upper  and  lower  pilgrimage  garb,  as 
'Misha  and  Jabir  stated,  and  that  they  left  from  Medina  five  days  prior  to  the  end 
of  Dhu  al-Qa(da,  then  Ibn  Hazm’s  statement  is  improbable  and  unacceptable 
and  should  be  replaced  by  another.  That  would  be  applicable  only  to  Friday,  if 
the  month  of  Dhu  al-QaAla  were  complete. 

It  is  not  possible  for  the  departure  to  have  been  on  Friday,  according  to  what 
al-Bukhari  related,  as  follows,  “Musa  b.  Ismael  related  to  us,  quoting  Wahayb, 
quoting  Ayyub,  from  Abu  Qalaba,  from  Anas  b.  Malik,  who  said,  ‘While  we  were 
with  him,  the  Messenger  of  God  (SAAS)  performed  the  al-zuhr  prayer  of  four 
rakcdat  in  Medina,  and  the  al-^asr  prayer  of  two  rakcdat  at  Dhu  al-Hulayfa.  He 
then  spent  the  night  there  and  next  morning  mounted  his  camel  and  rode  it  away 
to  al-Bayda5,  gave  praise  to  God,  Almighty  and  Glorious  is  He,  invoked  His 
greatness  and  then  spoke  the  talbiyya  for  the  pilgrimage  and  an  hunra.'” 

Both  Muslim  and  al-Nasah  related  this,  from  Qutayba,  from  Hammad  b. 
Zayd,  from  Ayyub,  from  Abu  Qilaba,  from  Anas  b.  Malik,  who  stated  that  the 
Messenger  of  God  (SAAS)  performed  the  al-zuhr  prayer,  with  four  rakacat  at 
Medina  and  the  al-'-asr  prayer,  with  two  rakacat  at  Dho  al-Hulayfa. 

Ahmad  stated  that  cAbd  al-Rahman  related  to  him,  from  Sufyan,  from 
Muhammad  -  meaning  Ibn  al-Munkadir  -  and  Ibrahim  b.  Maysara,  from  Anas 
b.  Malik,  who  said  that  the  Messenger  of  God  (SAAS)  performed  the  al-zuhr 
prayer,  with  four  rakacat  at  Medina  and  the  al-casr  prayer  at  Dhu  al-Hulayfa 
with  two. 

Al-Bukhari  related  it  from  Abu  Nu'aym,  from  Sufyan  -  he  being  al-Thawri  - 
and  Muslim,  Abu  Da’ud  and  al-Nasa5!  promulgated  it  from  a  hadith  of  Sufyan  b. 
TJvayna,  from  Muhammad  b.  al-Munkadir  and  Ibrahim  b.  Maysara,  from  Anas. 

Ahmad  stated  that  Muhammad  b.  Bukayr  related  to  him,  quoting  Ibn  Jurayj, 
from  Muhammad  b.  al-Munkadir,  from  Anas,  who  said,  “The  Messenger  of 


154  THE  LIFE  OF  THE  PROPHET  MUHAMMAD 

God  (SAAS)  performed  with  us  the  al-zuhr  prayer,  with  four  prostrations  in 
Medina  and  the  al-casr  prayer,  with  two  prostrations,  at  Dhu  al-Hulayfa.  He 
then  spent  that  night  at  Dhu  al-Hulayfa  until  morning.  When  he  mounted  his 
camel  and  it  stood  up,  he  recited  the  talbiyya” 

Ahmad  stated  that  Ya'qub  related  to  him,  quoting  his  father,  from  Muhammad 
b.  Ishaq,  quoting  Muhammad  b.  al-Munkadir  al-Tayml,  from  Anas  b.  Malik 
al-Ansari,  who  said,  “The  Messenger  of  God  (SAAS)  performed  with  us  in  his 
mosque  in  Medina  the  al-zuhr  prayer  with  four.  He  then  performed  with  us  the 
al-lasr  prayer  at  Dhu  al-Hulayfa  with  two  -  in  safety  and  having  no  fear  -  about 
the  hijjat  al-wada '.” 

Ahmad  was  alone  in  giving  this  from  these  two  lines  of  transmission;  both 
accord  with  the  criteria  established  for  a  hadith  being  considered  sahih. 

This  absolutely  precludes  the  departure  of  the  Messenger  of  God  (SAAS), 
having  occurred  on  the  Friday. 

Nevertheless,  it  is  not  possible  for  his  departure  to  have  taken  place  on 
Thursday,  as  Ibn  Hazm  stated,  because  that  day  would  have  been  the  24th  of 
Dhu  al-Qa'da.  For  there  is  no  dispute  over  the  first  day  of  Dhu  al-Hijja  hating 
been  a  Thursday,  because  of  what  is  established  both  by  sequencing  and  by 
consensus,  that  the  Prophet  (SAAS)  stood  upon  Mt.  'Arafat  on  Friday,  that 
being  unquestionably  the  9th  of  Dhu  al-Hijja. 

If  his  departure  had  been  on  Thursday,  the  24th  of  Dhu  al-Qa'da,  then  there 
would  definitely  have  remained  six  days  of  that  month,  Friday,  Saturday,  Sunday, 
Monday,  Tuesday  and  Wednesday.  These  total  six  days. 

Ibn  'Abbas,  '.Misha  and  Jabir  all  stated  that  he  left  with  five  days  remaining 
of  Dhu  al-Qa'da.  And  it  is  impossible  for  that  to  have  been  Friday,  according  to 
the  hadith  of  Anas.  Therefore,  it  is  clear  that  the  Messenger  of  God  (SAAS) 
left  Medina  on  Saturday  and  that  the  narrator  thought  that  the  month  was  of 
complete  length.77  It  so  happened,  however,  that  that  year  it  was  shorter,  the 
Wednesday  having  been  dropped  and  Dhu  al-Hijja  having  begun  on  the  night  of 
Thursday.  This  is  substantiated  by  what  is  given  in  Jabir’s  narration  -  that  the 
departure  was  five  or  four  days  before  the  end  (of  Dhu  al-Qa'da). 

This  determination  made  by  this  calculation  is  unavoidable  and  incontrovertible. 
But  God  knows  best. 


Chapter:  A  description  of  the  departure  of  the  Messenger  of  God  (SAAS), 
from  Medina  to  Mecca  for  the  pilgrimage. 

Al-Bukharl  stated  that  it  was  related  to  him  by  Ibrahim  b.  al-Mundhir,  quoting 
Anas  b.  lyad,  from  'Ubayd  Allah  -  he  being  Ibn  'Umar  -  from  Nafi',  from  'Abd 
Allah  b.  'Umar  (who  said)  that  the  Messenger  of  God  (SAAS)  would  leave  down 
Shajara  Street  and  enter  by  al-Mu'arras  Street.  And  that  whenever  he  left  for 


77.  That  is,  of  30  days. 
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Mecca,  he  would  pray  at  the  al-Shajara  mosque  and  on  his  return  he  would  pray 
at  Dhu  al-Hulayfa,  in  the  centre  of  the  valley,  where  he  would  spend  the  night 
until  morning. 

Al-Bukharl  is  alone  in  relating  this  from  this  line. 

The  hafiz  Abu  Bakr  al-Bazzar  stated,  “I  found  in  my  book  the  statement 
from  cAmr  b.  Malik,  from  Yazld  b.  Zurayc,  from  Hisham,  from  cAzra  b.  Thabit, 
from  Thumama,  from  Anas,  that  the  Prophet  (SAAS)  set  off  on  the  pilgrimage 
mounted  on  a  tattered  saddle  beneath  which  was  a  piece  of  cloth.  And  he  said, 
‘(It  is  to  be)  a  pilgrimage  devoid  of  eye  service  or  reputation-seeking.’” 

Al-Bukhari  commented  upon  this  in  his  sahih  collection  stating,  “And 
Muhammad  b.  Abu  Bakr  al-Muqaddaml  stated  that  it  was  related  to  him  by 
Yazld  b.  Zurayc,  from  cAzra  b.  Thabit,  from  Thumama,  who  said,  ‘Anas  rode  away 
on  the  pilgrimage  on  a  decrepit  old  saddle,  and  he  was  not  stingy.  He  related  that 
the  Messenger  of  God  (SAAS)  had  departed  for  the  pilgrimage  on  a  mount 
that  had  been  his  baggage  transport.’  ” 

Al-Bazzar  related  it  similarly  along  with  al-Bukharl,  as  commentary  and  with 
its  line  of  authority  truncated  at  its  beginning. 

The  hafiz  al-Bayhaqi  gave  a  full  line  of  authority  for  it  in  his  sunan  collection. 
He  stated,  “Abu  al-Hasan  cAll  b.  Muhammad  b.  cAll  al-Muqri3  informed  us, 
quoting  Abu  al-Hasan  cAll  b.  Muhammad  b.  Ishaq,  quoting  Yusuf  b.  Yacqub 
al-Qadl,  quoting  Muhammad  b.  Abu  Bakr,  quoting  Yazld  b.  Zuray' . . .”  And  he 
proceeded  to  give  the  hadith. 

The  hafiz  Abu  Yala  al-Mawsili,  in  his  musnad  gave  it  from  a  different  line 
-  from  Anas  b.  Malik.  He  stated,  “cAll  b.  al-Jacd  related  to  us,  quoting  al-RabP 
b.  Sablh,  from  Yazld  al-Raqashi,  from  Anas,  who  said,  ‘The  Messenger  of  God 
(SAAS)  went  on  the  pilgrimage  on  a  worn-out  saddle  and  cloth  worth’  -  or 
‘not  worth’  -  ‘four  dirhams.  And  he  said,  “O  God,  let  it  be  a  pilgrimage  devoid 
of  eye  service.’”” 

Al-Tirmidhl  related  this  in  his  work  al-ShamdHl  from  a  hadith  of  Abu  Da’ud 
al-Tayalisl,  Sufyan  al-Thawri  and  Ibn  Maja,  from  a  hadith  of  Waki<  b.  al-Jarrah, 
all  three  of  them  quoting  from  al-RabP  b.  Sablh. 

This  line  of  transmission  is  weak  as  regards  Yazld  b.  Aban  al-Raqashi;  he  is 
not  viewed  as  an  acceptable  narrator  by  the  imams. 

Imam  Ahmad  stated  that  Hashim  related  to  him,  quoting  Ishaq  b.  Said,  from 
his  father,  who  said,  “I  set  out  with  Ibn  cUmar  and  a  Yemeni  group  passed  by 
us.  Their  saddles  were  of  leather  and  the  muzzles  of  their  camels  were  made  of 
woven  grass.  cAbd  Allah  commented,  ‘Anyone  wanting  to  see  a  group  similar  to 
that  going  with  the  Messenger  of  God  (SAAS)  and  his  Companions  on  their  way 
to  the  hijjat  al-wada c  should  look  at  that  party.’” 

Abu  Da’ud  related  this  from  Hannad,  from  Waklc,  from  Ishaq,  from  Said  b. 
cAmr  b.  Said  b.  al-(As,  from  his  father,  from  Ibn  TJmar. 

The  hafiz  Abu  Bakr  al-Bayhaqi  stated  that  cAbu  cAbd  Allah  al-Hafiz,  Abu 
Tahir  al-Faqlh,  Abu  Zakariyya3  b.  Abu  Ishaq,  Abu  Bakr  b.  al-Hasan,  and  Abu 
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Sacld  b.  Abu  cAmr  all  said,  “Abu  al-cAbbas  -  he  being  al-Asamm  -  related  to  us, 
quoting  Sacid  b.  Bashir  al-Qurashl,  quoting  cAbd  Allah  b.  Hakim  al-Kinanl  a 
man  of  Yemen,  one  of  their  freed-men  -  from  Bishr  b.  Qudama  al-Dibabi,  who 
said,  ‘My  eyes  saw  my  beloved  Messenger  of  God  (SAAS)  positioned  among  the 
people  on  cArafat  mounted  on  a  red  camel  he  had,  Qaswa5,  with  a  piece  of  bulani 
cloth  beneath  him.  He  was  saying,  “O  God,  let  it  be  a  pilgrimage  devoid  of  eye 
service,  competitiveness  or  reputation-seeking.”  And  the  people  were  saying, 
“This  is  the  Messenger  of  God.”  ’  ” 

Imam  Ahmad  stated,  “cAbd  Allah  b.  Idris  related  to  us,  quoting  Ibn  Ishaq, 
from  Yahya  b.  cAbbad  b.  cAbd  Allah  b.  al-Zubayr,  from  his  father,  (who  said) 
that  Asma5,  daughter  of  Abu  Bakr  said,  ‘We  set  out  with  the  Prophet  (SAAS)  to 
make  the  pilgrimage.  When  we  reached  al-cArj,7S  the  Messenger  of  God  (SAAS) 
dismounted.  'Misha  sat  down  beside  him,  and  I  sat  next  to  my  father.  The 
baggage  camel  of  the  Messenger  of  God  (SAAS),  and  that  of  Abu  Bakr  were  one 
and  the  same,  being  conducted  by  a  slave  of  Abu  Bakr.  Abu  Bakr  sat  waiting  for 
the  latter  to  appear  with  it.  Eventually,  he  did  appear,  but  he  had  no  baggage 
camel  with  him.  Abu  Bakr  asked,  “Where’s  your  camel?”  He  replied,  “I  lost  it 
yesterday.”  Abu  Bakr  commented,  “Just  one  baggage  camel  and  you  lost  it!”  And 
he  began  striking  him.  The  Messenger  of  God  (SAAS)  smiled  and  said,  “Just 
look  at  that  muhrirn  pilgrim  and  how  he  behaves!’”” 

Abo  Da’ud  related  it  thus,  from  Ahmad  b.  Hanbal  and  Muhammad  b.  cAbd 
al-cAzIz  b.  Abu  Razama.  Ibn  Maja  gave  it  from  Abu  Bakr  b.  Abu  Shayba.  All 
three  gave  cAbd  Allah  b.  Idris  as  its  first  narrator. 

And  then  there  is  the  hadith  related  by  Abu  Bakr  b.  al-Bazzar  in  his  musnad 
collection.  He  stated  that  it  was  related  to  him  by  Isma'il  b.  Hafs,  quoting  Yahya 
b.  al-Yaman,  quoting  Hamza  al-Zayyat,  from  Humran  b.  Acyan,  from  Aba 
al-Tufayl,  from  Abu  Sacld,  who  said,  “The  Prophet  (SAAS)  went  on  the 
pilgrimage  with  his  Companions  on  foot,  from  Medina  to  Mecca.  They  had 
gathered  their  garments  up  and  tied  them  around  their  waists  and  their  pace  was 
a  mixture  of  jogging  and  walking.” 

This  is  an  objectionable  hadith  and  its  line  of  transmission  is  weak.  Hamza  b. 
Habib  al-Zayyat  is  a  weak  source  and  his  teacher  was  a  person  whose  traditions 
were  not  accepted.  Al-Bazzar  stated,  “This  is  related  only  from  this  line;  we 
nevertheless  consider  its  line  of  transmission  to  be  hasan,  ‘good’.  The  implication 
here  is  that  they  were  on  an  cumra  pilgrimage,  if  the  hadith  is  sound,  because  the 
Messenger  of  God  (SAAS)  only  went  on  one  hijja  pilgrimage,  and  he  rode, 
though  some  of  his  Companions  went  on  foot.” 

I  observe  that  the  Prophet  (SAAS)  never  once  went  on  a  pilgrimage  on  foot, 
not  at  al-Hudaybiyya,  not  that  of  al-qadtf,  nor  that  from  al-Jicrana,  nor  the  hijjat 
al-wadal. 


78.  A  halt  on  the  road  from  Medina  to  Mecca. 
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The  circumstances  and  fame  of  the  Messenger  of  God  (SAAS)  were  such  that 
his  having  done  this  could  not  have  been  unknown  to  people.  In  fact,  this  hadith 
is  objectionable,  highly  unlikely,  and  bizarre.  But  God  knows  best. 

Division 

It  is  shown  above  that  the  Prophet  (SAAS)  performed  the  al-zuhr,  “noon”, 
prayer  of  four  rakacat  and  then  rode  from  there  to  al-Hulayfa,  in  the  al-cAqiq 
valley,  where  he  performed  an  casr,  “late  afternoon”,  prayer  of  two  rakcdat. 

It  is  indicated  that  he  came  to  al-Hulayfa  during  the  day  time,  at  late  afternoon, 
and  that  there  he  performed  the  al-^asr  prayer  in  shortened  form.  That  place  is 
some  three  miles  from  Medina.  He  later  performed  the  al-maghrib  prayer  and 
stayed  there  overnight. 

Next  morning  he  prayed  there  with  his  Companions  and  told  them  that  during 
the  night  he  had  received  revelation  on  which  he  would  depend  in  determining 
his  state  of  ihram. 

As  Imam  Ahmad  stated,  “Yahya  b.  Adam  related  to  us,  quoting  Zuhayr,  from 
Musa  b.  cUqba,  from  Salim  b.  cAbd  Allah  b.  TJmar,  from  cAbd  Allah  b.  cUmar, 
from  the  Prophet  (SAAS),  (who  said)  that  he  had  received  a  revelation  in 
al-Mucarras  (Street)  at  Dhu  al-Hulayfa  and  he  had  been  told,  ‘You  are  in  a  sacred 
valley.”’ 

Both  authors  of  the  sahih  collections  gave  this  from  a  hadith  of  Musa  b. 
TJqba. 

Al-Bukharl  stated  that  it  was  related  to  him  by  al-Humaydl,  quoting  al-Walld 
and  Bishr  b.  Bakr,  both  of  whom  stated,  “Al-Awza<i  related  to  us,  quoting 
Yahya,  quoting  Ikrima,  (who  said)  that  he  heard  Ibn  cAbbas  (say)  that  he  heard 
(Umar  saying,  ‘I  heard  the  Messenger  of  God  (SAAS)  say  in  Wad!  al-cAqiq, 
“Tonight  I  received  a  visitation  from  a  spirit  from  my  Lord,  who  said,  ‘Pray  in 
this  blessed  valley,  and  say,  “(Let  it  be)  an  c umra  within  a  kijja.,””,n 

Al-Bukharl  is  alone  in  giving  this;  Muslim  did  not. 

It  is  obvious  that  the  Prophet  (SAAS)  ordered  that  prayer  be  performed  in 
Wadi  al-cAqlq  and  that  this  constituted  a  command  to  remain  there  until  he  had 
performed  the  al-zuhr  prayer.  This  is  because  the  instruction  only  came  to  him 
during  the  night  and  he  informed  them  after  the  al-subh  prayer.  Only  the  al-zuhr 
prayer  was  to  remain,  and  so  he  ordered  them  to  perform  it  there  and  to  institute 
the  state  of  ihram  thereafter. 

This  is  why  he  stated,  “Tonight  I  received  a  visitation  on  behalf  of  my  Lord, 
Almighty  and  Glorious  is  He.  (The  Messenger)  said,  ‘Pray  in  this  holy  valley, 
and  say,  “It  is  an  cumra  within  a  hijja 

On  the  basis  of  the  above,  an  argument  has  been  made  in  favour  of  performing 
the  cumra  with  the  hijja,  and  this  is  one  of  the  strongest  indications  of  this. 
Elucidation  of  this  will  come  shortly  hereafter. 
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What  is  implied  here  is  that  the  Prophet  (SAAS)  was  ordered  to  remain  in  the 
al-'Aqiq  valley  until  the  al-zuhr  prayer;  he  obeyed  this  and  did  remain  there. 
That  morning  he  visited  each  of  his  wives,  nine  in  number.  They  had  all  set 
out  with  him.  He  did  remain  there  until  he  had  performed  the  al-zuhr  prayer. 
This  will  be  shown  in  the  hadith  of  Abu  Hassan  al-Acraj,  from  Ibn  'Abbas,  (who 
said)  that  the  Messenger  of  God  (SAAS)  performed  the  al-zuhr  prayer  at  Dhu 
al-Hulayfa.  He  then  dressed  his  sacrificial  animal  in  ceremonial  decorations, 
mounted  up  and  recited  the  talbiyya. 

Imam  Ahmad,  similarly,  stated,  “Rawh  related  to  us,  quoting  Ash'ath  -  he 
being  Ibn  cAbd  al-Malik  -  from  al-Hasan,  from  Anas  b.  Malik  (who  said)  that 
the  Messenger  of  God  (SAAS)  performed  the  al-zuhr  prayer  and  then  mounted 
his  camel.  When  he  was  above  al-Bayda5,  he  recited  the  talbiyya .” 

Abu  Da’ud  related  this  from  Ahmad  b.  Hanbal;  al-Nasa5!  did  so  from  Ishaq  b. 
Rahawayh,  from  al-Nadr  b.  Shumayl,  from  Ash'ath  to  the  same  effect,  and  from 
Ahmad  b.  al-Azhar,  from  Muhammad  b.  cAbd  Allah  al-Ansari,  from  Ash'ath,  in 
a  more  complete  version. 

This  hadith  gives  a  refutation  of  Ibn  Hazm,  in  that  the  latter  claimed  that  the 
above  (departure)  occurred  early  in  the  day. 

His  view  is  that  reliance  should  be  placed  upon  the  hadith  related  by  al-Bukhari 
through  Ayyub,  from  “a  man”,  from  Anas,  that  the  Messenger  of  God  (SAAS) 
spent  the  night  at  Dhu  al-Hulayfa  and  next  morning  performed  the  al-subh 
prayer  there,  and  mounted  his  camel  that  took  him  to  al-Bayda5,  where  he 
recited  the  talbiyya  for  an  c umra ,  after  which  he  performed  the  pilgrimage. 

However,  in  the  line  of  transmission  for  this  there  is  one  narrator  who  is 
an  unidentified  man;  it  seems  clear  that  this  was  Abu  Qilaba.  But  God  knows 
best. 

Muslim  stated  in  his  sahih  collection  that  Yahya  b.  Habib  al-Harithl  related  to 
him,  quoting  Khalid  —  meaning  Ibn  al-Harith  -  quoting  Shu'ba,  from  Ibrahim 
b.  Muhammad  b.  al-Muntashir,  who  said  that  he  heard  his  father  quote  'A5isha 
as  saying,  “I  would  perfume  the  Messenger  of  God  (SAAS),  and  he  would  then 
make  the  rounds  to  his  wives.  Next  morning,  he  would  adopt  the  ihram  state, 
sprinkling  himself  with  perfume.” 

AI-Bukharl  related  this  from  a  hadith  of  Shu'ba.  Both  al-Bukhari  and  Muslim 
gave  it  from  a  hadith  of  Abu  'Awana.  (Al-Bukhari),  Muslim,  Mis'ar  and  Sufyan 
b.  Sa'id  al-Thawrl,  all  four  of  them,  (also)  gave  it  from  Ibrahim  b.  Muhammad 
b.  al-Muntashir. 

In  an  account  of  Muslim,  Ibrahim  b.  Muhammad  b.  al-Muntashir  quotes  his 
father  as  saying,  “I  asked  'Abd  Allah  b.  'Umar  about  a  man  putting  on  perfume 
and  adopting  the  ihram  state.  He  replied,  ‘I  don’t  like  to  adopt  the  ihram 
state  sprinkling  myself  with  perfume;  I  would  much  rather  anoint  myself  with 
aloes-wood  perfume  rather  than  do  that!’  'A3isha  commented,  ‘But  I  put  perfume 
on  the  Messenger  of  God  (SAAS),  when  he  adopted  the  ihram  state.  He  would 
then  make  the  rounds  to  his  wives  and  after  that  would  become  muhrimd ” 
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This  wording  related  by  Muslim  requires  the  Messenger  of  God  (SAAS)  to 
put  on  perfume  before  he  went  around  to  his  wives,  this  being  more  pleasant  for 
himself  and  something  they  liked.  Then,  after  he  had  washed  himself  following 
jandba ,  “sexual  discharge”,  and  preparatory  to  adopting  the  ihrdm  state,  he 
would  put  on  another  perfume  for  the  ihrdm. 

This  is  how  al-Tirmidhi  and  al-Bayhaql  related  it,  from  a  hadith  of  cAbd 
al-Rahman  b.  Abu  al  Zinnad,  from  his  father,  from  Kharija  b.  Zayd  b.  Thabit, 
from  his  father,  who  said  that  he  saw  the  Messenger  of  God  (SAAS)  disrobe  to 
recite  the  talbiyya  and  wash  himself. 

Al-Tirmidhi  categorized  this  hadith  as  hasan  ghartb,  “good  and  unilateral”. 

Imam  Ahmad  stated  that  Zakariyya’  b.  'Adi  informed  him,  quoting  TJbayd 
Allah  b.  cAmr,  from  'Abd  Allah  b.  Muhammad  b.  cAqll,  from  clJrwa,  from  cA3isha, 
who  said,  “When  the  Messenger  of  God  (SAAS)  wished  to  adopt  the  state  of 
ihrdm ,  he  would  wash  his  head  with  marshmallow  plant  and  potash™  and  then 
lightly  oil  it.” 

Ahmad  is  alone  in  giving  this  hadith. 

Abu  'Abd  Allah  Muhammad  b.  Idris  al-ShaficI,  may  God  have  mercy  on  him, 
stated  that  Sufyan  b.  Uyayna  related  to  him,  from  cUthman  b.  TJrwa  (who  said 
that)  he  heard  his  father  say,  “I  heard  'Ahsha  say,  ‘I  perfumed  the  Messenger  of 
God  (SAAS),  for  both  his  ihrdm  and  ihlal states’.  I  asked  her,  ‘What  perfume  did 
you  use?’  ‘The  very  best  perfume,’  she  replied.” 

Muslim  related  this,  from  a  hadith  of  Sufyan  b.  Tlyayna,  and  al-Bukhari  quoted 
it  from  a  hadith  of  Wahb,  from  Hisham  b.  TJrwa,  from  his  brother  'Uthman, 
from  his  father  TJrwa,  from  cA}isha. 

Al-Bukhari  stated  that  cAbd  Allah  b.  Yusuf  related  to  him,  quoting  Malik, 
from  cAbd  al-Rahman  b.  al-Qasim,  from  his  father,  from  'Ahsha,  who  said,  “I 
would  perfume  the  Messenger  of  God  (SAAS),  for  the  ihrdm  when  he  would 
adopt  that  state,  as  well  as  for  the  ihlal ,  prior  to  his  circumambulating  the  ka'-ba.” 

Muslim  stated  that  cAbd  b.  Humayd  related  to  him,  quoting  Muhammad  b. 
Abu  Bakr,  quoting  Ibn  Jurayj,  who  said  that  cUmar  b.  cAbd  Allah  b.  TJrwa 
related  to  him  that  he  heard  TJrwa  and  al-Qasim,  who  both  related  that  cA3isha 
stated,  “I  perfumed  the  Messenger  of  God  (SAAS),  with  my  own  hands,  using 
dhariram  on  the  hijjat  al-rvada\  for  both  his  states  of  ihlal  and  ihrdm.” 

Muslim  also  related,  from  a  hadith  of  Sufyan  b.  TJyayna,  from  al-Zuhri,  from 
cUrwa,  from  cA}isha,  who  said,  “I  perfumed  the  Messenger  of  God  (SAAS),  with 
these  two  hands  of  mine  both  for  his  ihrdm  when  he  adopted  that  and  for  his  ihlal 
state  before  he  circumambulated  the  kacba .” 

Muslim  stated  that  Ahmad  b.  Manlc  and  Ya'qub  al-Dawraqi  both  related  to 
him,  that  Hushaym  related  to  them,  quoting  Mansur,  from  cAbd  al-Rahman  b. 

79.  The  Arabic  words  given  are  al-khatami  and  al-Hishnan;  the  Arabic  printed  edition  suggests 
in  a  footnote  that  these  words  referred  to  “two  varieties  of  plants”. 

80.  A  footnote  in  the  Arabic  printed  text  defines  this  as  a  kind  of  perfume  and  goes  on  to  quote 
al-NawawI  as  saying  that  it  is  of  Indian  origin. 
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al-Qasim,  from  his  father,  from  Afisha,  who  stated,  “I  would  put  perfume  on 
the  Prophet  (SAAS),  before  he  would  adopt  the  ihram  or  the  ihlal  state,  as  well 
as  on  the  day  of  the  slaughter  of  the  sacrificial  animals.  I  would  use  a  perfume 
that  had  musk  in  it.” 

Muslim  stated  that  both  Abu  Bakr  b.  Abu  Shayba  and  Zuhayr  b.  Harb  related 
to  him,  saying,  “Wakl'  related  to  us,  quoting  al-A'mash,  from  Abu  al-Duha, 
from  Masruq,  from  AHsha,  who  said,  ‘It  is  as  if  I  can  still  see  the  shine  of  the 
musk  on  the  partings  in  the  hair  of  the  Messenger  of  God  (SAAS),  as  he  recited 
the  talbiyya .” 

Then  Muslim  related  it  from  a  hadith  of  al-Thawrl  and  others,  from  al-Hasan 
b.  TJbayd  Allah,  from  Ibrahim,  from  al-Aswad,  from  Afisha,  who  said,  “It  is  as 
if  I  can  see  now  the  shine  of  the  musk  in  the  hair  parting  of  the  Messenger  of 
God  (SAAS),  while  he  was  in  the  ihram  state.” 

Al-Bukharl  related  it  from  a  hadith  of  Sufyan  al-Thawrl  and  Muslim  did  so 
from  a  hadith  of  al-A'mash.  Both  of  these  gave  it  from  Mansur,  from  Ibrahim, 
from  al-Aswad,  quoting  'Afisha. 

Both  al-Bukharl  and  Muslim  gave  it  in  their  sahih  collections  from  a  hadith  of 
Shu'ba,  from  al-Hakam  b.  Ibrahim,  from  al-Aswad,  from  Afisha. 

Abu  Da’ud  al-Tayalisl  stated  that  Ash'ath  informed  him,  from  Mansur,  from 
Ibrahim,  from  al-Aswad,  from  Afisha,  who  said,  “It’s  as  though  I  can  see  now 
the  shine  of  the  perfume  at  the  roots  of  the  hair  of  the  Messenger  of  God 
(SAAS),  while  he  was  in  a  state  of  ihram .” 

Imam  Ahmad  stated  that  'Affan  related  to  him,  quoting  Hammad  b.  Salama, 
from  Ibrahim  al-Nakha'l,  from  al-Aswad,  from  Afisha,  who  said,  “It’s  as  though 
I  can  see  now  the  shine  in  the  parting  of  the  hair  of  the  Prophet  (SAAS),  after 
several  days,  he  being  in  an  ihram  state.” 

'Abd  Allah  b.  al-Zubayr  al-Humaydl  stated  that  Sufyan  b.  TJyayna  related  to 
him,  quoting  'Ata  b.  al-Safib,  from  Ibrahim  al-NakhacI,  from  al-Aswad,  from 
'Afisha,  who  said,  “I  saw  the  perfume  in  the  parting  of  the  hair  of  the  Messenger 
of  God  (SAAS),  after  three  days,  he  being  in  an  ihram  state.” 

These  accounts  show  that  the  Prophet  (SAAS)  wore  perfume  after  washing.  For 
if  the  perfume  had  been  applied  before  the  washing,  it  would  have  been  removed 
by  it  and  not  a  trace  of  it  would  have  remained,  especially  three  days  after  his 
adoption  of  the  ihram  state. 

A  group  of  the  early  authorities,  including  Ibn  TJmar,  express  their  disapproval 
of  using  perfume  while  in  the  ihram  state. 

We  have  related  this  hadith  through  Ibn  'Umar,  from  Afisha.  The  hafiz 
al-Bayhaqi  stated  that  Abu  al-Husayn  b.  Bishran  -  in  Baghdad  -  informed  him, 
quoting  Abu  al-Hasan  'All  b.  Muhammad  al-Misri,  quoting  Yahya  b.  'Uthman 
b.  Salih,  quoting  'Abd  al-Rahman  b.  Abu  al-'Amr,  quoting  Ya'qub  b.  'Abd 
al-Rahman,  from  Musa  b.  TJqba,  from  Nafi',  from  Ibn  'Umar,  who  quoted  Afisha 
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as  saying,  “I  put  perfume  on  the  Messenger  of  God  (SAAS),  that  was  of  fine, 
expensive  quality  when  he  adopted  the  ihram  state.” 

This  line  of  transmission  is  gharib,  “unilateral”,  but  it  is  from  sound  sources. 

The  Prophet  (SAAS)  then  braided  (the  hair  of)  his  head  so  that  it  would 
better  retain  the  perfume  and  protect  it  from  retaining  the  dirt  and  dust. 

Malik  stated,  from  Nafif,  from  Ibn  TJmar  (who  said)  that  Hafsa,  wife  of  the 
Prophet  (SAAS),  asked,  “Messenger  of  God,  how  is  it  that  some  people  have 
freed  themselves  from  the  ihram  of  the  Himra,  while  you  have  not?”  He  replied,  “I 
have  braided  my  hair  and  put  necklaces  on  my  sacrificial  animal;  I  shall  therefore 
not  adopt  the  ihlal  state  until  I  have  made  the  sacrifice.” 

Both  scholars  (a!  Bukhari  and  Muslim)  promulgated  this  in  their  sahib 
collections  from  a  hadith  of  Malik;  it  has  many  lines  of  transmission  back  to 
Nafic. 

Al-BayhaqI  stated  that  al-Hakim  related  to  him,  quoting  al-Asamm,  quoting 
Yahya  b.  Muhammad  b.  Yahya,  quoting  TJbayd  Allah  b.  TJmar  al-Qawarlri, 
quoting  cAbd  al-Acla,  quoting  Muhammad  b.  Ishaq,  from  Nafic,  from  Ibn  TJmar 
(who  said)  that  “The  Messenger  of  God  (SAAS)  braided  his  (hair  on  his)  head 
using  honey.” 

The  chain  of  authorities  for  this  is  excellent. 

The  Prophet  (SAAS)  then  made  a  sign  signifying  that  his  hadi  was  for  the 
sacrifice  and  hung  that  sign  around  its  neck;  the  animal  was  with  him  at  Dhu 
al-Hulayfa. 

Al-Layth  stated,  from  {Aqll,  from  al-Zuhri,  from  Salim,  from  his  father,  that 
the  Messenger  of  God  (SAAS)  performed  the  tamattu c  at  the  hijjat  al-wada c.  He 
then  selected  an  animal  for  sacrifice  and  led  that  hadi  forth  with  him  from  Dhu 
al-Hulayfa. 

This  hadith ,  given  in  both  sahib  collections,  will  be  quoted  hereafter  in  full, 
along  with  commentary  upon  it,  if  God  so  wills  it. 

Muslim  stated  that  Muhammad  b.  al-Muthanna  related,  quoting  Mucadh  b. 
Hisham  —  he  being  al-Dastuwah  quoting  his  father,  from  Qatada,  from  Abu 
Hassan,  from  Ibn  cAbbas,  who  said  that  when  the  Messenger  of  God  (SAAS) 
arrived  at  Dhu  al-Hulayfa,  he  called  for  his  (sacrificial)  camel  to  be  brought  and 
that  he  made  a  sign  on  the  right  surface  of  its  hump,  pressed  out  some  of  its  blood 
and  hung  a  pair  of  shoes  around  its  neck.  He  then  mounted  his  riding  camel. 

The  ahl  al-sunan  narrated  this  through  various  lines  from  Qatada. 

This  shows  that  the  Prophet  (SAAS)  performed  this  marking  and  neck 
decoration  with  his  very  own  hands  on  this  sacrificial  camel,  while  others  under¬ 
took  the  marking  and  decorating  of  the  other  sacrificial  animals.  For  he  had  with 
him  a  large  number  of  animals  for  sacrifice,  100,  or  close  thereto.  He  himself 
sacrificed  by  his  own  hand  63  animals  and  allowed  cAh  to  slaughter  the  remainder. 

In  a  hadith  of  Jabir,  it  is  said  that  cAli  brought  to  the  Prophet  (SAAS)  animals 
from  Yemen  for  the  sacrifice. 
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In  the  text  of  Ibn  Ishaq  it  is  said  that  he  shared  his  sacrificial  animals  with  cAll. 
But  God  knows  best.  Others  state  that  on  the  day  of  the  slaughter,  he  and  <All 
sacrificed  100  animals. 

In  this  case,  he  would  have  brought  them  with  him  from  Dhu  al-Hulayfa; 
although  he  could  have  purchased  them  thereafter  while  he  was  in  the  ihram 
state. 


Chapter:  the  place  from  which  the  Prophet  (SAAS)  recited  the  talbiyya;  the  differing 
views  on  this  expressed  by  the  sources.  And  the  likely  truth  regarding  this. 


REFERENCE  TO  THOSE  WHO  STATE  THAT  THE  PROPHET  (SAAS) 
ADOPTED  THE  IHRAM  FROM  THE  MOSQUE  A  T  DHU  AL-HULA  YFA 
AFTER  THE  PRAYER. 

Hereabove  there  has  been  given  the  hadith  related  by  al-Bukharl  from  that  of 
al-Awzacl,  from  Yahya  b.  Abu  Kathlr,  from  cIkrima,  from  Ibn < Abbas,  from  TTmar, 
who  stated,  “I  heard  the  Messenger  of  God  (SAAS)  say  in  Wadi  al-cAqlq, 
‘Tonight  I  received  a  visitation  from  a  spirit  from  my  Lord,  who  said,  “Pray  in 
this  holy  valley  and  say,  ‘(Let  it  be)  an  Himra  within  a  hijja.,”,n 

Al-Bukharl  has  a  section  entitled  Chapter  on  the  recitation  of  the  talbiyya  at  the 
mosque  at  Dhu  al-Hulayfa. 

He  goes  on  to  state,  “cAll  b.  cAbd  Allah  related  to  us,  quoting  Sufyan,  quoting 
Musa  b.  cUqba,  quoting  Salim  b.  cAbd  Allah  as  follows,  and  also  cAbd  Allah  b. 
Maslama  related  to  us,  quoting  Malik,  from  Musa  b.  cUqba,  from  Salim  b.  cAbd 
Allah  as  follows,  saying  that  he  heard  his  father  say,  ‘The  Messenger  of  God 
(SAAS)  only  recited  the  talbiyya  from  at  the  mosque.’  ”  This  meant  the  mosque 
at  Dhu  al-Hulayfa. 

The  community  of  scholars,  except  for  Ibn  Maja,  related  this,  from  various 
lines,  from  Musa  b.  TJqba. 

Also  there  is  an  account  given  by  Muslim,  from  Musa  b.  TJqba,  from  Salim 
and  Nafic  and  Hamza  b.  cAbd  Allah  b.  cUmar,  all  three  quoting  cAbd  Allah  b. 
TJmar.  He  related  as  above,  but  added,  “And  he  said,  ‘Labbayka,  labbayk!  “At 
Your  service,  O  God,  at  Your  service!”’” 

In  one  account  given  by  both  scholars  through  Malik,  Musa  b.  cUqba,  quoted 
Salim  as  saying,  “cAbd  Allah  b.  cUmar  stated,  ‘Regarding  this  bayda* 81  of  yours 
about  which  you  tell  lies  concerning  the  Messenger  of  God  (SAAS),  he  actually 
only  recited  the  talbiyya  from  near  the  mosque!”’ 

A  statement  fully  contradicting  this  is  also  related  from  Ibn  TJmar,  as  will 
come  in  the  next  section.  Namely,  the  report  cited  in  both  sahih  collections 
from  a  line  through  Malik,  from  Sacld  b.  Abu  Sacid  al-Maqburl,  from  TJbayd  b. 

81.  An  elevated  position  from  which,  according  to  some  sources,  the  Prophet  (SAAS)  began 
chanting  the  talbiyya. 


IMAM  ABO  AL-FIDAJ  ISMA'IL  IBN  KATHIR  163 

jurayh,  from  Ibn  cUmar.  Therein  he  relates  a  hadith  in  which  'Abd  Allah  stated, 
“Regarding  the  recitation  of  the  talbiyya ,  I  never  saw  the  Messenger  of  God 
(SAAS)  recite  it  "before  his  mount  set  off  with  him.” 

Imam  Ahmad  stated  that  Ya'qub  related  to  him,  quoting  his  father,  from  Ibn 
Ishaq,  quoting  Khusayb  b.  cAbd  al-Rahman  al-Jazarl,  from  Sa'ld  b.  Jubayr, 
who  said,  “I  asked  'Abd  Allah  b.  'Abbas,  ‘Abu  al-'Abbas,  ‘It’s  strange  that  the 
Companions  of  the  Messenger  of  God  (SAAS)  should  differ  over  his  recitation 
of  the  talbiyya ,  over  when  he  made  it  obligatory.’ 

“He  replied,  ‘I  know  better  than  anyone  about  that.  The  Messenger  of  God 
(SAAS)  only  performed  just  one  hijja;  that’s  why  they  differ. 

‘“The  Messenger  of  God  (SAAS)  went  forth  to  make  the  pilgrimage.  After 
performing  the  prayer,  of  two  rakalat  in  his  mosque  at  Dhu  al-Hulayfa,  it  was 
while  in  his  seat  that  he  made  it  obligatory.  He  recited  the  talbiyya  for  the 
pilgrimage  when  he  had  completed  his  two  rakalat;  people  heard  him  do  this 
and  remembered  it.  He  then  mounted  up,  and  when  his  camel  stood,  he  recited 
the  talbiyya.  Various  people  knew  he  did  so;  that  was  because  they  were  arriving 
in  groups.  These  people  heard  him  make  the  recitation  when  his  mount  stood 
upright;  they  said,  “The  Messenger  of  God  (SAAS)  only  recited  the  talbiyya 
once  his  mount  had  stood  upright.” 

“  ‘The  Messenger  of  God  (SAAS)  then  proceeded  on.  And  when  he  was  at  a 
point  overlooking  al-BaydaJ,  he  recited  the  talbiyya.  Various  people  knew  he  did 
this  and  so  they  concluded,  “The  Messenger  of  God  (SAAS)  only  recited  the 
talbiyya  once  he  reached  a  point  overlooking  al-Bayda3.”  But,  I  swear  by  God,  in 
fact  it  was  while  he  was  in  his  chapel  that  he  made  it  obligatory;  he  recited  the 
talbiyya  when  his  camel  stood  up  with  him,  and  he  also  made  the  recitation  when 
he  reached  a  point  overlooking  al-BaydaV” 

There  are  those  who  accept  the  statement  of  'Abd  Allah  b.  'Abbas  that  the 
Prophet  (SAAS),  did  recite  the  talbiyya  in  his  chapel  after  he  had  completed  his 
two  rakacat;  al-Tirmidhl  and  al-Nasah  both  related  this  from  Qutayba,  from  'Abd 
al-Salam  b.  Harb,  from  Khusayf,  in  a  similar  account. 

Al-Tirmidhl  categorized  that  hadith  as  hasan  gharib,  “good  and  unilateral”; 
we  know  of  no  one  except  'Abd  al-Salam  who  related  this.  He  stated  this,  even 
though  the  account  had  been  related  previously  by  Imam  Ahmad,  through 
Muhammad  b.  Ishaq,  back  to  him  (Khusayf).  Similarly,  the  hafiz  al-Bayhaql 
related  it  from  al-Qati'l,  from  'Abd  Allah  b.  Ahmad,  from  his  father.  He  then 
stated,  “Khusayf  al-Jazari  is  not  a  strong  source.  And  al-Waqidi  related  it,  with 
a  line  of  transmission  of  his  own,  from  Ibn  'Abbas.”  Al-Bayhaqi  then  commented, 
“However,  it  is  not  purposeful  to  follow  al-Waqidi;  the  accounts  relating  to 
this  subject  from  'Umar  and  others  have  firm  and  strong  supports.  But  God, 
Almighty  is  He,  knows  best.” 

I  comment  that  if  this  hadith  is  authentic,  what  it  contains  provides  a  synthesis 
between  these  accounts  that  differ  and  it  also  provides  excuse  for  those  who 
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related  what  was  contrary  to  the  actual  facts.  However,  there  is  some  weakness 
in  its  line  of  transmission.  Moreover,  statements  have  also  been  attributed  to  Ibn 
'Abbas  and  Ibn  Umar  that  contradict  what  is  related  above  from  them,  as  we 
will  show  and  interpret. 

Thus  there  are  the  reports  of  those  who  state  that  the  Messenger  of  God  (SAAS) 
recited  the  talbiyya  when  his  camel  stood  upright. 

Al-Bukharl  stated  that  it  was  related  to  him  by  'Abd  Allah  b.  Muhammad, 
quoting  Hisham  b.  Yusuf,  quoting  Ibn  Jurayj,  quoting  Muhammad  b.  al- 
Munkadir,  from  Anas  b.  Malik,  who  said,  “The  Prophet  (SAAS)  performed 
a  prayer  of  four  rakad-at  in  Medina  then  another  of  two  raka’-ai  at  Dhu  al-Hulayfa. 
He  then  spent  the  night  and  was  there  next  morning  at  Dhu  al-Hulayfa;  when 
he  mounted  his  camel  and  it  stood  upright,  he  recited  the  talbiyya .” 

Al-Bukharl  also  related  it,  as  did  Muslim  and  the  ahl  al-sunan ,  along  various 
lines  of  tr  ansmission,  from  Muhammad  b.  al-Munkadir  and  Ibrahim  b.  Maysara, 
from  Anas. 

It  is  established  in  both  sahib  collections  from  a  hadith  of  Malik,  from  Sacld 
al-Maqburl,  from  Ubayd  b.  Jurayj,  from  Ibn  cUmar,  who  said,  “Regarding  the 
recitation  of  the  talbiyya ,  1  never  saw  the  Messenger  of  God  ($AAS)  recite  it 
until  his  mount  set  off  with  him.” 

Both  scholars  promulgated  in  their  sahib  collections  from  an  account  of 
Ibn  Wahb,  from  Yunus,  from  al-Zuhri,  from  Salim,  from  his  father,  that  the 
Messenger  of  God  (SAAS)  would  mount  his  camel  at  Dhu  al-Hulayfa  and  he 
then  recited  the  talbiyya  when  it  stood  upright. 

Al-Bukharl  entitles  a  section:  Chapter  of  those  who  recited  the  talbiyya  when 
their  camels  stood  upright. 

He  went  on,  “Abu  'Asim  related  to  us,  quoting  Ibn  Jurayj,  quoting  Salih  b. 
Kaysan,  from  Nafi',  from  Ibn  Umar,  who  said,  “The  Prophet  (SAAS)  recited 
the  talbiyya  when  his  camel  stood  upright  bearing  him.” 

Muslim  and  al-Nasab  related  this  from  a  hadith  of  Ibn  Jurayj. 

Muslim  stated  that  Abu  Bakr  b.  Abu  Shayba  related  to  him,  quoting  'All  b. 
Mushir,  from  Ubayd  Allah,  from  Nafi',  from  Ibn  'Umar,  who  said,  “When  the 
Messenger  of  God  (SAAS)  placed  his  foot  in  the  stirrup  and  his  mount  stood 
up  bearing  him,  he  recited  the  talbiyya  from  Dhu  al-Hulayfa.” 

Muslim  is  alone  in  relating  this  through  this  line.  Both  scholars  related  it  from 
a  different  line,  from  'Ubayd  Allah  b.  Umar,  from  Nafic. 

Al-Bukharl  went  on  to  head  a  section:  Chapter  on  reciting  the  talbiyya  facing 
towards  the  qibla. 

He  went  on,  “Abu  Ma'mar  stated  that  it  was  related  to  him  by  cAbd  al-Warith, 
quoting  Ayyub,  from  Nafi',  who  said,  ‘When  Ibn  Umar  prayed  in  the  morning 
at  Dhu  al-Hulayfa,  he  ordered  his  mount  to  be  brought.  It  was  saddled  and  he 
mounted  it.  When  it  stood  up  bearing  him,  he  would  face  the  qibla.  He  would 
then  ride  on,  reciting  the  talbiyya  until  he  reached  the  karam,  “the  sacred 
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precincts  of  Mecca”.  He  would  then  cease  the  recitation  until  he  reached  Dhu 
Tuwa,82  where  he  would  spend  the  night  until  morning.  After  performing  the 
morning  prayer,  he  would  take  a  bath;  he  claimed  that  the  Messenger  of  God 
(SAAS)  had  done  this.’” 

He  then  stated,  “Ismail  agreed  with  him,  quoting  Ayyub,  concerning  the 
taking  of  a  bath.” 

Al-Bukhari  also  included  this  hadith  in  his  section  on  the  pilgrimage,  from 
Muhammad  b.  Isa,  from  Hammad  b.  Zayd.  In  his  line  of  transmission,  the  hadith 
comes  from  Ya'qub  b.  Ibrahim  al-Dawraqi,  from  Ismail,  he  being  Ibn  Uliyya. 

Muslim  related  it  from  Zuhayr  b.  Harb,  from  Ismail,  and  also  from  Abu 
al-RabF  al-Zahranl,  and  others,  from  Hammad  b.  Zayd,  each  of  these  three 
deriving  it  from  Ayyub,  from  Abu  Tamima  al-Sakhtlyanl.  Abu  Da’ud  related  it 
from  Ahmad  b.  Hanbal,  from  Ismail  b.  cUliyya. 

Al-Bukhari  went  on  to  state  that  Sul  ay  man  Abu  al-RabF  related  to  him, 
quoting  Fulayh,  from  NafF,  who  said,  “When  (cAbd  Allah)  Ibn  Umar  was  about 
to  proceed  to  Mecca,  he  would  put  on  a  scentless  pomade.  He  would  then  go  to 
the  mosque  at  Dhu  al-Hulayfa,  perform  the  prayer,  then  mount  up.  When  his 
camel  stood  upright,  bearing  him,  he  declared  himself  to  be  in  the  ihram  state. 
He  then  said,  ‘This  is  what  I  saw  the  Messenger  of  God  (SAAS)  do.”’ 

Al-Bukhari  is  alone  in  giving  this  from  this  line. 

Muslim  narrated  as  follows  from  Qutayba,  from  Hatim  b.  Ismail,  from  Musa 
b.  cUqba,  from  Salim,  from  his  father,  who  said,  “Regarding  this  ‘al-Bayda5’  of 
yours  about  which  you  tell  lies  concerning  the  Messenger  of  God  (SAAS),  he 
actually  only  recited  the  talbiyya  from  near  by  the  tree,  when  his  camel  stood  up 
there  bearing  him.” 

This  hadith  gives  a  combination  between  the  first  narrative  of  Ibn  Umar  and 
these  accounts  about  him.  Namely,  that  the  declaration  of  the  ihram  state  was 
made  at  the  mosque,  but  after  he  had  mounted  his  camel  and  it  had  stood  up 
bearing  him  at  a  1-Bay  da 5,  this  word  here  meaning  “the  open  land”.  And  that  was 
prior  to  his  arrival  at  the  place  known  as  aI-Bayda\ 

Al-Bukhari  stated  thereafter,  in  another  section,  that  Muhammad  b.  Abu  Bakr 
al-Muqaddimi  related  to  him,  quoting  Fudayl  b.  Sulayman,  quoting  Musa  b. 
Uqba,  quoting  Kurayb,  from  cAbd  Allah  b.  cAbbas,  who  said,  “The  Messenger 
of  God  (SAAS),  proceeded  out  from  Medina  after  he  had  combed  and  oiled 
his  hair  and  after  he  and  his  Companions  had  put  on  their  tzar,  ‘upper  body 
wraps’,  and  their  rida 3,  ‘waist-wraps’.  He  did  not  forbid  the  wearing  of  any  kind 
of  material  for  these  garments  except  those  treated  with  saffron,  since  they  might 
leave  scent  on  the  skin.  When  he  reached  Dhu  al-Hulayfa,  he  mounted  his  camel 
and  rode  it  to  al-Bayda3,  where  he  and  his  Companions  recited  the  talbiyya 
and  placed  garlands  around  the  necks  of  the  camels  for  sacrifice.  This  occurred 
five  days  prior  to  the  end  of  Dhu  al-Qacda.  He  proceeded  on  to  Mecca,  reaching 


82.  A  location  near  Mecca. 
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there  four  days  into  Dhu  al-Hijja.  He  then  circumambulated  the  kacba  and  made 
the  saH,Si  ‘the  passage’.  He  did  not  declare  his  state  of  ihram  ended,  since  he  had  a 
sacrificial  camel  and  had  placed  a  garland  on  it.  He  then  dismounted  at  the  heights 
of  Mecca  at  al-Hajun,  still  being  in  the  ihram  state  for  the  pilgrimage.  He  did  not 
again  approach  the  kalba ,  after  having  circumambulated  it,  until  he  returned 
from  Mt.  'Arafat.  At  that  time  he  told  his  Companions  to  circumambulate 
the  kacba  to  pass  between  al-Safa  and  al-Marwa,  to  cut  their  hair  short  and  to 
conclude  their  state  of  ihram.  This  applied  only  to  those  who  had  not  brought 
sacrificial  camels  and  had  not  placed  garlands  around  the  necks  of  the  animals. 
Those  accompanied  by  their  wives  were  then  allowed  to  approach  them,  and  to 
use  perfume  and  wear  their  normal  clothing.” 

Al-Bukhari  is  alone  in  giving  this. 

Imam  Ahmad  narrated  from  Bahz  b.  Asad,  Hajjaj,  Rawh  b.  'Ubada,  and 
'Affan  b.  Muslim,  all  of  whom  quoted  Shu'ba  as  stating,  “Qatada  informed  me 
as  follows,  ‘I  heard  Abu  Hassan  al-Acraj  al-Ajrad  —  he  being  Muslim  b.  'Abd 
Allah  al-Basrl  -  quote  Ibn  'Abbas  as  saying,  “The  Messenger  of  God  (SAAS) 
performed  the  al-zuhr  prayer  at  Dhu  al-Hulayfa,  then  called  for  his  sacrificial 
camel.  He  stripped  off  the  hair  from  the  surface  of  its  right  hump  and  blood 
flowed  from  it.  He  then  garlanded  it  with  two  sandals  and  asked  that  his  riding 
camel  be  brought.  When  it  bore  him  off  to  above  al-Bayda*,  he  recited  the 
talbiyya  for  the  pilgrimage.”’” 

He  related  this  also  from  Hushaym,  who  said,  “Our  men,  including  Shu'ba, 
informed  us  .  .  .”  He  went  on  to  narrate  the  hadith  in  similar  form. 

Imam  Ahmad  also  related  this  from  Rawh,  Abu  Da’ud  al-TayalisI  and  Wakl' 
b.  Jarrah,  all  of  them  quoting  Hisham  al-Dastawah,  from  Qatada,  in  similar  form. 

Muslim  related  it  in  his  sahih  collection  from  this  same  line  and  the  ahl 
al-sunan  also  quote  it  in  their  books. 

These  various  lines  of  transmission  quoting  Ibn  'Abbas  as  stating  that  the 
Messenger  of  God  (SAAS)  recited  the  talbiyya  when  his  camel  stood  up  bearing 
him,  are  more  secure  and  sound  than  the  account  of  Khusayf  al-Jazari,  from 
Sa'id  b.  Jubayr.  But  God  knows  best. 

This  is  also  true  of  the  account  that  affirms  and  explains  that  the  Messenger 
of  God  (SAAS)  recited  the  talbiyya  when  his  mount  proceeded  on  ahead  of  the 
other  camel;  this  implies  probability  that  what  he  meant  was  that  he  declared 
himself  in  the  ihram  state  at  the  mosque  when  his  mount  arose  bearing  him.  The 
account  relating  his  riding  on  his  mount  gives  more  information  than  the  other. 
But  God  knows  best. 

83.  This  rite  is  a  necessary  part  of  both  the  hajj  and  the  Hitnra.  It  consists  of  al-sa%  “walking” 
or  “moving”,  seven  times  between  the  hillocks  al-Safa  and  al-Marwa.  This  commemorates  the 
frenzied  running  ofAbraham’s  wife  Hagar  seven  times  from  one  of  these  hills  to  the  other  hoping 
to  catch  sight  of  a  caravan  that  might  provide  water  for  her  child  Isms'll.  Ultimately  the  well 
zamzam  miraculously  appeared  at  her  son  Isma'iPs  feet. 
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The  account  of  Anas  relating  to  that  is  free  from  objections,  as  is  that  of  Jabir 
b.  cAbd  Allah  in  the  sahih  collection  of  Muslim,  through  Jacfar  al-Sadiq,  from  his 
father,  from  Abu  al-Husayn  Zayn  al-cAbidln,  from  Jabir,  in  his  lengthy  hadith 
that  will  be  related  hereafter.  It  is  to  the  effect  that  the  Messenger  of  God 
(SAAS)  recited  the  talbiyya  when  his  mount  arose  bearing  him.  This  account, 
too,  is  unexceptionable.  But  God  knows  best. 

Al-Bukharl  related  through  al-Awzacl  as  follows,  “I  heard  cAta5  say,  on  the 
authority  of  Jabir  b.  cAbd  Allah,  that  the  recitation  of  the  talbiyya  by  the 
Messenger  of  God  (SAAS)  was  at  Dhu  al-Hulayfa  when  his  mount  stood  up 
bearing  him.” 

Regarding  the  hadith  that  Muhammad  b.  Ishaq  b.  Yasar  related,  from  Abu 
al-Zinad,  from  (A5isha,  daughter  of  Sacd.  She  said,  “Sa'd  stated,  ‘The  Messenger 
of  God  (SAAS),  when  he  set  off  along  the  al-Faff  road,  recited  the  talbiyya  as  his 
camel  bore  him  away.  When  he  took  another  route,  he  recited  the  talbiyya  when 
he  overlooked  al-BaydaV” 

Abu  Da’ud  and  al  BaybaqI  narrated  this  from  a  hadith  of  Ibn  Ishaq;  it  has 
strange  and  objectionable  aspects.  But  God  knows  best. 

These  various  lines  of  authority  indicate  the  certainty  or  the  high  probability 
that  the  Messenger  of  God  (SAAS)  adopted  the  ihram,  state  after  the  prayer  and 
after  mounting  his  camel  and  it  had  begun  to  move  away.  In  his  account  Ibn 
TJmar  adds,  “.  .  .  while  facing  the  qibla ,  ‘towards  the  kacba\n 


Chapter:  On  a  discussion  and  examination  of  how  the  Prophet  (§AAS) performed  the 
pilgrimage,  whether  as  the  hajj  al-ifrad,  the  al-tamaitu\  or  the  al-qiranf 


Accounts  indicating  that  the  Prophet  ( SAAS ) 
performed  the  hajj  al-ifrad. 

The  account  of  cA5isha,  “mother  of  the  Believers”,  concerning  this. 

Abu  ‘Abd  Allah  Muhammad  b.  Idris  al-ShaficI  stated  that  Malik  informed 
him,  from  cAbd  al-Rahman  b.  al-Qasim,  quoting  his  father,  who  quoted  'Ahsha 
as  stating,  “The  Messenger  of  God  (SAAS)  performed  the  hajj  al-ifrad 

Muslim  related  this  from  Ismac!l,  from  Abu  Uways  and  Yahya  b.  Yahya,  from 
Malik.  Imam  Ahmad  related  this  from  cAbd  al-Rahman  b.  Mahdl,  from  Malik. 

Ahmad  stated  that  Ishaq  b.  ‘Isa  related  to  him,  quoting  al-Munkadir  b. 
Muhammad,  from  Rabica  b.  Abu  cAbd  al-Rahman,  from  al-Qasim  b.  Muhammad, 

84.  These  terms  refer  to  the  three  different  ways  the  pilgrimage  may  be  performed.  The  hajj 
al-ifrad  is  when  the  pilgrim  assumes  the  ihram  state  with  the  intent  of  performing  only  the  hajj  and 
not  the  himrti  at  the  same  time.  The  hajj  al-tamattu1-  is  when  the  pilgrim  has  no  hadi,  “sacrificial 
animal”,  and  assumes  the  ihram  state  only  to  perform  the  *umra.  Having  completed  the  cumra,  the 
pilgrim  acquires  a  hadi  and  resumes  the  ihram  state  to  perform  the  hajj.  The  hajj  al-qiran  is  when 
a  pilgrim  has  a  hadi,  assumes  the  ihram  state  once  only  and  performs  both  the  lumra  and  the  hajj 
in  sequence. 
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from  cA’isha,  who  said,  “The  Messenger  of  God  (SAAS)  performed  the  hajj 
al-ifrad 

Imam  Ahmad  stated  that  Shurayh  related  to  him,  quoting  Ibn  Abu  al-Zinad, 
from  his  father,  from  TJrvva,  who  quoted  cA3isha,  and  from  cAlqama,  from  his 
father,  quoting  his  mother,  who  quoted  cAJisha,  and  from  Hisham  b.  cUrwa, 
from  his  father,  who  quoted  cA5isha.  All  three  accounts  quoted  cA5isha  as  saying, 
“The  Messenger  of  God  (SAAS)  performed  the  hajj  al-ifrad” 

Ahmad  is  alone  in  quoting  cA5isha  from  these  lines  of  transmission. 

Imam  Ahmad  stated  that  cAbd  al-Acla  b.  Hammad  related  to  him,  “I  studied 
under  Malik  b.  Anas  (the  following  hadith)  from  Abu  al-Aswad,  from  cUrwa, 
from  cA5isha,  who  said,  ‘The  Messenger  of  God  (SAAS)  performed  the  hajj 
al-ifrad.'” 

He  (Ahmad)  went  on  to  state  that  Rawh  related  to  him,  quoting  Malik,  from 
Abu  al-Aswad  Muhammad  b.  <Abd  al-Rahman  b.  Nawfal,  an  orphan  in  the 
care  of  TJrwa,  from  Trwa  b.  al-Zubayr,  who  quoted  cA5isha  as  saying,  “The 
Messenger  of  God  (SAAS)  performed  the  hajj  al-ifrad” 

Ibn  Maja  related  this  from  Abu  M  uscab,  from  Malik,  in  this  way. 

Al-Nasa5!  related  it  from  Qutayba,  from  Malik,  from  Abu  al-Aswad,  from 
TJrwa,  who  quoted  cA3isha  as  saying,  “The  Messenger  of  God  (SAAS)  recited 
the  talbiyya  for  the  hajj” 

Ahmad  also  stated  that  cAbd  al-Rahman  related  to  him,  from  Malik,  from  Abu 
al-Aswad,  from  TJrwa,  who  quoted  cA3isha  as  saying,  “We  went  forth  with  the 
Messenger  of  God  (SAAS).  Some  of  us  recited  the  talbiyya  for  the  hajj ,  others 
of  us  did  so  for  the  Htmra ,  while  some  did  so  both  for  the  hajj  and  the  himra.  The 
Messenger  of  God  (SAAS)  recited  the  talbiyya  for  the  hajj.  Those  who  did  so  for 
the  himra  declared  their  ihram  state  at  an  end  when  they  had  circumambulated  the 
kacba  and  had  t  raversed  between  al-Safa  and  al-Marwa.  Those  who  did  so  for  the 
hajj  or  for  the  ( umra  did  not  declare  their  ihram  state  concluded  until  the  yawm 
al-nahr ,  the  day  when  the  sacrificial  animals  were  slaughtered.” 

Al-Bukhari  related  it  thus  from  cAbd  Allah  b.  Yusuf,  al-Qu'ayni  and  Ismail 
b.  Abu  Uways,  (all)  quoting  from  Malik.  Muslim  narrated  it  from  Yahya  b. 
Yahya,  from  Malik. 

Ahmad  stated  that  Sufyan  related  to  him,  from  al-Zuhr!,  from  TJrwa,  from 
cA3isha,  who  said,  “The  Messenger  of  God  (SAAS)  recited  the  talbiyya  for 
the  hajj ,  while  others  did  so  for  the  hajj  and  the  W«;  yet  others  did  so  for 
the  lumra." 

Muslim  related  it  from  Ibn  Abu  TJmar,  from  Sufyan  b.  (Uyayna  in  similar 
form. 

Then  there  is  the  hadith  of  Imam  Ahmad,  who  stated  that  Qutayba  b.  Sa<ld 
related  to  him,  quoting  cAbd  al-cAzlz  b.  Muhammad,  from  cAlqama  b.  Abu 
cAlqama,  from  his  mother,  from  cA3isha,  who  said,  “The  Messenger  of  God 
(SAAS)  gave  instructions  to  the  people  on  the  hijjat  al-wada, l.  He  said,  ‘Those 
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who  wish  to  perform  an  himra  prior  to  the  hajj  should  do  so.’  The  Messenger  of 
God  (SAAS)  performed  the  hajj  al-ifrad  and  did  not  perform  the  himra” 

This  hadith  is  very  strange.  Ahmad  b.  Hanbal  is  alone  in  giving  it.  Its  line  of 
transmission  is  not  bad,  but  one  phrase  in  it  is  completely  unacceptable,  namely, 
“and  he  did  not  perform  the  himra”. 

If  by  this  it  is  meant  that  he  did  not  perform  the  lumra  either  along  with  the 
hajj  or  prior  to  it,  then  the  statement  agrees  with  those  who  say  he  performed  the 
hajj  al-ifrad.  If  it  means  that  he  did  not  perform  the  himra  at  all,  neither  before, 
with  or  after  the  hajj ,  then  I  am  unaware  of  any  scholar  who  would  support  it. 
Moreover,  this  would  contradict  authentic  statements  of  <A,isha  and  others  to 
the  effect  that  the  Prophet  (SAAS)  did  perform  four  himra,  all  of  them  in  Dhu 
al  -Qacda,  except  for  that  performed  along  with  his  hijja. 

Discussion  of  this  will  follow  in  detail  in  the  section  discussing  the  hajj  al-qiran. 
But  God  knows  best. 

The  same  applies  to  the  hadith  narrated  by  Imam  Ahmad,  who  stated  that 
Rawh  related  to  him,  quoting  Salih  b.  Abu  al-Akhdar,  quoting  Ibn  Shihab  (who 
said)  that  cUrwa  informed  him  that  cA}isha,  wife  of  the  Prophet  (SAAS),  said, 
“The  Messenger  of  God  (SAAS)  recited  the  talbiyya  for  the  hajj  and  the  hirnra 
on  the  hijjat  al-wadif,  and  he  led  his  hadi  with  him.  (Some)  people  with  him 
recited  the  talbiyya  for  the  Hirnra  and  led  their  sacrificial  animals;  other  people 
recited  the  talbiyya  for  the  hirnra  and  did  not  lead  sacrificial  animals.” 

^A’isha  went  on,  “I  was  among  those  who  recited  the  talbiyya  for  the  himra  and 
I  did  not  lead  a  hadi. 

“When  the  Messenger  of  God  (SAAS)  arrived  (in  Mecca),  he  said,  ‘Those  of 
you  who  recited  the  talbiyya  for  the  himra  and  led  a  hadi  should  circumambulate 
the  katba  and  pass  between  al-Safa  and  al-Marwa;  nothing  for  which  you  have 
declared  the  ihram  will  be  permitted  until  you  have  completed  the  hajj  and 
sacrificed  your  animal  on  the  day  for  the  slaughter.  Those  of  you  who  recited  the 
talbiyya  for  the  ( umra  and  did  not  lead  with  you  an  animal  for  sacrifice  should 
circumambulate  the  kacba,  pass  between  al-Safa  and  al-Marwa;  you  may  then 
shorten  your  hair  and  declare  your  ihram  concluded.  You  may  then  recite  the 
talbiyya  for  the  hajj  and  lead  an  animal  for  sacrifice.  Those  unable  to  do  this  may 
fast  for  three  days  on  the  hajj  and  for  seven  days  when  you  return  to  your  family. ’  ” 

cA5isha  went  on,  “The  Messenger  of  God  (SAAS)  gave  priority  for  the  hajj 
that  he  feared  he  might  miss,  and  postponed  the  (umra.” 

This  is  one  of  the  akadith  unique  to  Imam  Ahmad;  some  of  its  phraseology 
is  objectionable.  For  some  of  it  there  is  testimony  in  the  sahih  collections.  Salih 
b.  Abu  al-Akhdar  is  not  considered  one  of  the  prime  companions  of  al-Zuhrl, 
especially  when  others,  as  in  some  of  the  phraseology  of  his  text  here,  contradict 
him. 

The  quotation,  “He  gave  priority  to  the  hajj  that  he  feared  he  might  miss  and 
postponed  the  himra ”  does  not  fit  with  the  beginning  of  the  hadith  that  states, 
“he  recited  the  talbiyya  for  the  hajj  and  the  himra.” 
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If  what  he  meant  is  that  he  recited  the  talbiyya  for  both  together,  then  gave 
priority  to  the  performance  of  the  hajj  and  thereafter,  having  finished  it,  recited 
the  talbiyya  for  the  Himra,  as  is  maintained  by  those  who  say  he  performed  the 
hajj  al-ifrad,  then  that  accords  with  our  view  here. 

If  what  is  meant  is  that  he  postponed  the  Himra ,  after  having  declared  himself 
in  the  ihram  state  for  it,  then  this  is  a  view  held  by  no  scholar  known  to  me.  If 
the  account  means  that  he  found  performing  the  hajj  enough  to  dispense  with 
those  of  the  himra,  and  that  the  Himra  was  combined  into  the  hajj ,  then  the 
statement  supports  those  who  maintain  that  he  performed  the  hajj  al-qiran. 
These  latter  give  preference  to  those  who  relate  that  the  Messenger  of  God 
(SAAS)  gave  precedence  to  the  hajj,  to  the  performance  of  the  hajj ,  that  is,  even 
though  he  also  purposed  that  of  the  <-umra.  These  scholars  maintain,  “All  sources 
saying  he  performed  the  hajj  al-ifrad  also  narrate  his  having  performed  the 
hajj  al-qiran .”  This  will  be  shown  hereafter.  But  God,  Almighty  is  He,  knows 
best. 


The  Account  of  Jabir  b.  < Abd  Allah  supporting  his 
having  performed  the  hajj  al-ifrad. 

Imam  Ahmad  stated  that  Abu  Mu’awiya  related  to  him,  quoting  al-Acmash, 
from  Abu  Sufyan,  from  Jabir  b.  cAbd  Allah,  who  said,  “The  Messenger  of  God 
(SAAS)  recited  the  talbiyya  for  the  hajj  on  his  pilgrimage.” 

The  line  of  transmission  for  this  is  excellent  and  conforms  with  the  criteria 
of  Muslim. 

Al-Bayhaqi  related  this  from  al-Hakim  and  others,  from  al-Asamm,  from 
Ahmad  b.  cAbd  al-Jabbar,  from  Abu  Mu’awiya,  from  al-Acmash,  from  Abu 
Sufyan,  from  Jabir,  who  said,  “The  Messenger  of  God  (SAAS)  recited  the 
talbiyya  on  his  pilgrimage  for  the  hajj  with  no  Himra  along  with  it.” 

This  addition  is  very  strange.  The  account  of  Imam  Ahmad  b.  Hanbal  is  more 
appropriate.  But  God  knows  best. 

In  the  sahib  collection  of  Muslim  an  account  is  related  through  Jacfar  b. 
Muhammad,  from  his  father,  from  Jabir,  who  said,  “We  recited  the  talbiyya  for 
the  hajj-,  we  did  not  know  of  the  cumra.” 

Ibn  Maja  narrated,  from  Hisham  b.  (Ammar,  from  al-Darawardl  and  Hatim 
b.  Ismael,  who  both  quoted  Jacfar  b.  Muhammad  from  his  father,  from  Jabir, 
who  said,  “The  Messenger  of  God  (SAAS)  performed  the  hajj  al-ifrad .”  This 
line  of  transmission  is  excellent. 

Imam  Ahmad  stated  that  cAbd  al-Wahhab  al-Thaqafi,  quoting  Habib  - 
al-Mu'allim,  that  is  -  from  cAta5,  quoting  Jabir  b.  cAbd  Allah,  who  said,  “The 
Messenger  of  God  ($AAS),  and  his  Companions  recited  the  talbiyya  for  the  hajj', 
none  of  them  had  a  sacrificial  animal  with  him,  except  for  the  Prophet  (SAAS) 
and  Talha.” 
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He  proceeded  to  quote  the  rest  of  the  hadith ,  which  is  given  in  full  in  the  sahih 
collection  of  al-Bukhafi,  as  will  be  given,  quoting  Muhammad  b.  al-Muththana, 
from  ‘Abd  al-Wahhab. 


The  Account  of '■Abd,  Allah  b.  c  Umar  regarding 
the  hajj  al-ifrdd. 

Imam  Ahmad  stated  that  Isma‘ll  b.  Muhammad  related  to  him,  quoting  ‘Abbad 
-  meaning  Ibn  ‘Abbad  -  quoting  Ubayd  Allah  b.  cAbd  Allah  b.  ‘Umar,  from 
Nafi‘,  from  Ibn  Umar,  who  said,  “We  recited  the  talbiyya  with  the  Prophet 
(SAAS)  for  the  hajj  alone.” 

Muslim  related  it  in  his  sahih  collection,  from  ‘Abd  Allah  b.  ‘Awn,  from  ‘Abbad 
b.  ‘Abbad,  from  Ubayd  Allah  b.  Umar,  from  Nafi‘,  from  Ibn  Umar  (who  said) 
that  the  Messenger  of  God  (SAAS)  recited  the  talbiyya  for  the  hajj  alone. 

The  hafiz  Abu  Bakr  al-Bazzar  stated  that  al-Hasan  b.  ‘Abd  al-‘Azlz  and 
Muhammad  b.  Miskln,  both  of  whom  said  that  Bishr  b.  Bakr  related  to  them, 
quoting  Sa‘id  b.  ‘Abd  al-‘Aziz  b.  Zayd  b.  Aslam,  from  Ibn  Umar,  who  said  that 
“The  Messenger  of  God  (SAAS)  recited  the  talbiyya  for  the  hajf  -  meaning  as 
a  mufrid. 

The  line  of  transmission  for  this  is  excellent;  they  (the  major  scholars)  did  not 
promulgate  it. 


The  Account  of  Ibn  ’'Abbas  for  the  hajj  al-ifrad. 

The  hafiz  al-Bayhaql  narrated  from  a  hadith  of  Rawh  b.  ‘Ubada,  from  Shu‘ba, 
from  AyyUb,  from  Abu  al-‘Aliyya  al-Bara3,  from  Ibm  ‘Abbas,  who  said,  “The 
Messenger  of  God  (SAAS)  recited  the  talbiyya  for  the  hajj  and  arrived  (in 
Mecca)  four  days  before  the  end  of  Dhu  al-Hij  ja.  He  performed  the  subh  prayer 
with  us  in  al-Batha3  and  then  said,  ‘Those  who  wish  to  make  it  an  Himra  should 
do  so.’” 

He  then  stated,  “Muslim  narrated  it,  from  Ibrahim  b.  Dinar,  from  Ibn  Rawh.” 

It  has  been  given  above,  from  an  account  of  Qatada,  from  Abu  Hassan 
al-A‘raj,  from  Ibn  ‘Abbas,  that  the  Messenger  of  God  (SAAS)  performed  the 
al-zuhr  prayer  at  Dhu  al-Hulayfa.  Thereafter  his  sacrificial  camel  was  brought, 
and  he  stripped  the  hair  from  the  right  surface  of  its  hump.  His  riding  camel  was 
then  brought  and  he  mounted  it.  When  it  bore  him  away  and  he  was  overlooking 
a  1-Bav da3,  he  recited  the  talbiyya  for  the  hajj. 

This  is  also  included  in  the  sahih  collection  of  Muslim. 

The  hafiz  Abu  al-Hasan  al-Darqutni  stated  that  al-Husayn  b.  Isma‘il  related  to 
him,  quoting  Abu  Hisham,  quoting  Abu  Bakr  b.  ‘Ayyash,  quoting  Abu  Husayn, 
from  ‘Abd  al-Rahman  b.  al-Aswad,  from  his  father,  who  said,  “I  performed 
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the  pilgrimage  with  Abu  Bakr,  and  he  jarrada  f  And  also  with  Umar,  and  he 
jarrada.  And  also  with  Uthman,  and  h.c  jarrada.” 

Al-Thawri  traced  this  from  Abu  Husayn. 

We  have  only  referred  to  this  here  because  it  is  apparent  that  these  Imams, 
may  God  be  pleased  with  them,  would  only  have  done  this  from  having  been 
taught.  What  is  meant  here  by  the  verbal  noun  of  jarrada  is  performing  the  hajj 
al-ifrad.  But  God  knows  best. 

Al-Darqutnl  stated  that  Abu  Ubayd  Allah  al-Qasim  b.  Isma'll  and  Muhammad 
b.  Makhlad  related  to  him,  quoting  cAll  b.  Muhammad  b.  Mu5awiya  al-Razzaz, 
quoting  cAbd  Allah  b.  Nafi',  from  cAbd  Allah  b.  Umar,  from  Nafic,  from  Ibn 
Umar,  who  said,  “The  Prophet  (SAAS)  appointed  'Attab  b.  Usayd  in  charge 
of  the  pilgrimage  and  he  performed  the  hajj  al-ifrad.  He  then  placed  Abu  Bakr 
in  charge  (of  it)  in  the  year  9  AH,  and  he  performed  the  hajj  al-ifrad.  Then  the 
Prophet  (SAAS)  went  on  the  pilgrimage  in  the  year  10  AH  and  performed  the 
hajj  al-ifrad.  After  that  the  Messenger  of  God  (SAAS)  died  and  Abu  Bakr 
succeeded;  he  dispatched  Umar  and  he  performed  the  hajj  al-ifrad.  Abu  Bakr 
then  went  on  the  pilgrimage  and  performed  the  hajj  al-ifrad.  Abu  Bakr  died,  and 
Umar  succeeded.  He  dispatched  cAbd  al  -Rahman  b.  cAwf  on  the  pilgrimage 
and  he  performed  the  hajj  al-ifrad.  He  (Umar)  then  went  on  the  pilgrimage  and 
performed  the  hajj  al-ifrad.  Then  Uthman  was  besieged  and  cAbd  Allah  b.  'Abbas 
took  charge  (of  the  pilgrimage)  for  the  people  and  performed  the  hajj  al-ifrad .” 

In  the  line  of  transmission  for  this  hadtth  there  is  cAbd  Allah  b.  Umar 
al-Umari;  he  is  da'if,  “a  weak  source”.  However,  the  hafiz  al-Bayhaql  stated, 
“There  is  testimony  (in  favour  of  this  hadith)  with  a  line  of  transmission  that  is 
sahib,  ‘authentic’.” 


REFERENCE  TO  THOSE  WHO  STATE  THAT  THE  PROPHET  (SAAS) 
PERFORMED  THE  HAJJ  AL-TAMATTIF. 

Imam  Ahmad  stated  that  Hajjaj  related  to  him,  quoting  Layth,  quoting  cAqll, 
from  Ibn  Shihab,  from  Salim  b.  cAbd  Allah,  who  said  that  cAbd  Allah  b.  Umar 
stated,  “The  Messenger  of  God  (SAAS)  performed  the  hajj  al-tamattid  on  ‘the 
farewell  pilgrimage’,  along  with  the  himra.  He  recited  the  talbiyya  and  led  his 
hadi  on  from  Dhu  al-Hulayfa.  The  Messenger  of  God  (SAAS)  set  off  and  then 
recited  the  talbiyya  for  the  Hmira  and  thereafter  for  the  hajj.  There  were  some 
people  who  had  sacrificial  animals  and  led  them  forward  to  Dhu  al-Hulayfa; 
some  of  them  did  not  have  animals  for  sacrifice. 

“When  the  Messenger  of  God  (SAAS)  arrived  in  Mecca,  he  addressed  the 
people,  saying,  ‘Those  of  you  who  brought  an  animal  for  sacrifice  is  not  released 
from  his  state  of  ihram  for  anything  he  has  so  declared  until  he  completes  his 
hijja.  Those  who  have  not  brought  an  animal  for  sacrifice  should  circumambulate 

85.  Ibn  Kathir  goes  on  to  tentatively  suggest  that  the  word  means  “to  perform  the  hajj  al-ifrad ”. 


IMAM  ABU  AL-FIDA3  ISMAEL  IBN  KATHIR 


173 


the  ka,iha  and  pass  between  ai-Safa  and  al-Marwa.  Then  they  should  shorten 
their  hair  and  declare  their  ihram  completed.  They  should  then  declare  the 
talbiyya  for  the  hajj  and  make  sacrifice.  Those  who  have  no  sacrificial  animal 
should  fast  for  three  days,  or  for  seven  if  they  return  to  their  families.’ 

“The  Messenger  of  God  (SAAS)  circumambulated  the  kacba  when  he  arrived 
in  Mecca.  He  first  saluted  the  corner,86  then  jogged  for  three  circuits  of  the  seven 
and  walked  for  four.  Having  completed  the  circuits  of  the  kalba,  he  performed 
two  rakacdt  at  the  maqam  Ibrahim.®  ‘Abraham’s  station’;  he  then  completed  the 
prayer  and  left.  He  proceeded  on  to  al-Safa  and  circumambulated  both  it  and 
a!-Marwa.  He  did  not  declare  halal  anything  he  had  previously  declared  ha-ram 
until  he  had  completed  his  hijja,  and  he  slaughtered  his  camel  at  the  day  for 
the  sacrifice.  He  thereafter  performed  the  circumambulation  of  the  hajj  around 
the  kacha.  Those  who  had  brought  animals  for  sacrifice  did  as  the  Messenger 
(SAAS)  had  done.” 

Imam  Ahmad  stated,  “Hajjaj  related  to  us,  quoting  Layth,  quoting  <Aqll, 
from  Ibn  Shihab,  from  cUrwa  b.  al-Zubayr  (who  said  that)  cA5isha  told  him  of  the 
Messenger  of  God  (SAAS)  having  performed  the  hajj  al-tamattuc  at  the  Himra 
and  on  to  the  hajj  and  that  the  other  people  did  as  he  had.  This  is  similar  to  what 
Salim  b.  cAbd  Allah  informed  me,  from  cAbd  Allah,  concerning  the  practice  of 
the  Messenger  of  God  (SAAS).” 

Al-Bukharl  related  this  hadith  from  Yahya  b.  Bukayr,  while  Muslim  and  Abu 
Da’ud  related  it  from  cAbd  al-Malik  b.  Shu'ayb,  from  al-Layth,  from  his  father. 
Al-Nasah  related  it  from  Muhammad  b.  cAbd  Allah  b.  al-Mubarak  al-Makhrami, 
from  Hujayn  b.  al-Muthanna;  all  three  quoted  al-Layth  b.  Sacd,  from  cAqil,  from 
al-Zuhrl,  from  cUrwa,  from  cA3isha.  They  did  so  as  Imam  Ahmad,  may  God 
have  mercy  upon  him,  recounted  it. 

This  hadith  is  one  that  is  problematical,  relating  to  all  the  three  accounts  (of 
the  hijja). 

Regarding  the  hadith  account  of  his  performing  the  hajj  al-ifrad ,  in  this  there  is 
substantiation  for  the  himra  being  performed  either  before  the  hajj  or  along  with  it. 

Regarding  the  account  of  the  special  nature  of  the  performance  of  the  hajj 
al-tamattid,  (this  hadith)  is  problematic  because  he  (the  source)  recounted  that 
the  Prophet  ($AAS)  did  not  relieve  himself  of  the  ihram  following  his  procession 
between  al-Safa  and  al-Marwa.  And  this  is  not  the  case  with  those  performing 
the  hajj  al-tamattid. 

Those  who  claim  that  he  was  unable  to  declare  the  state  of  ihram  at  an  end 
by  the  fact  of  his  having  led  a  camel  to  sacrifice  substantiate  this  view  by 
reference  to  a  statement  attributed  to  Hafsa.  She  asked,  “Messenger  of  God,  why 

86.  In  which  is  embedded  the  meteorite  “black  stone”. 

87.  The  place  where  the  Prophet  Abraham  stood  for  prayer.  An  edifice  is  built  over  a  stone 
brought  by  Ismafii  when  they  were  building  the  ka'-ba.  Pilgrims  stop  here  and  perform  a  prayer  of 
two  rakabat  after  their  completion  of  the  circumambulation  of  the  ka'-ba. 
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do  some  people  declare  the  ihram  concluded,  while  you  did  not  after  your  himra}” 
He  replied,  “I  had  braided  my  hair  and  had  garlanded  my  sacrificial  camel;  I 
could  not  declare  my  ihram  completed  until  I  had  performed  the  sacrifice.” 

Their  account  is  implausible,  because  the  ahadtth  affirming  his  having  per¬ 
formed  the  hajj  al-qiran  refute  this  statement  and  deny  his  having  recited  the 
talbiyya  first  at  the  himra  and  then,  having  passed  between  al-Safa  and  al-Marwa, 
he  recited  the  talbiyya  for  the  hajj.  This  is  not  reported  in  this  way  by  anyone 
with  a  line  of  transmission  that  could  be  categorized  as  sahik,  hasan  or  dahf. 

Regarding  the  statement  in  this  hadith,  “The  Messenger  of  God  (SAAS) 
performed  the  hajj  al-tamattu c  on  ‘the  farewell  pilgrimage’,  along  with  the  himra, 
if  what  is  meant  by  this  is  al-tamattu c  specifically,  this  being  the  declaration  of 
the  conclusion  of  the  ihram  state  after  the  passage  between  al-Safa  and  al-Marwa, 
then  this  is  not  so.  For  the  hadith  contains  material  refuting  this.  Moreover,  in  the 
affirmation  of  his  having  made  the  hajj  al-qiran  there  is  material  contradicting  this. 

If  what  is  meant  here  is  al-tamattu <  al-cam ,  or  the  general  enjoyment  (of  a 
concession),  then  that  would  certainly  include  the  hajj-al-qiran;  and  this  is  what 
is  meant  here.88 

The  statement,  “The  Messenger  of  God  (SAAS)  set  off  and  then  recited  the 
talbiyya  for  the  Himra  and  then  for  the  hajj.”  If  by  this  is  meant  that  he  “set  off’ 
by  pronouncing  the  word  himra  before  the  word  hajj ,  by  saying,  “I  am  at  Your 
service,  O  God;  an  himra  in  hajj T85  This  is  clear  and  does  not  deny  (the  possibility 
that  it  was  to  be  a  (hajj)  al-qiran. 

If  by  it  is  meant  that  he  recited  the  talbiyya  for  the  himra  first,  and  then  added 
to  it  the  hajj  much  later,  but  before  his  performing  the  circumambulations,  then 
it  also  constituted  hajj  al-qiran. 

If  by  it  he  meant  that  he  recited  the  talbiyya  for  the  himra  and  then,  having 
completed  its  activities,  whether  he  did  or  did  not  declare  his  state  of  ihram 
concluded  by  the  leading  up  of  a  sacrificial  animal,  as  some  claim,  but  in  fact 
recited  the  talbiyya  for  the  hajj  after  finishing  the  actions  for  the  himra  and 
before  his  departure  for  Mina,  then  this  is  a  view  not  expressed  by  any  of  his 
Companions,  as  we  have  shown  above.  Those  who  maintain  this  are  refuted  by 
this  lack  of  testimony  and  by  the  fact  that  it  is  contradicted  by  the  ahadtth  that 
exist  to  affirm  his  having  performed  the  hajj  al-qiran ,  as  will  be  shown,  and  also, 
indeed,  by  those  ahadtth  that  have  come  down  that  substantiate  his  having 
performed  the  hajj  al-ifrad ,  as  shown  above.  But  God  knows  best. 

It  is  clear  —  though  God  knows  best  -  that  this  hadith  of  al-Layth,  from  cAqll, 
from  al-Zuhrl,  from  Salim,  from  Ibn  TJmar,  is  also  narrated  from  a  different 
path,  from  Ibn  TJmar,  when  he  performed  the  hajj  al-ifrad  at  the  time  when 
al-Hajjaj  was  besieging  Ibn  al-Zubayr.  He  was  told,  “People  are  disputing  over 
(these  two  groups);  now  if  only  you  would  postpone  your  hajj  for  this  year.”  He 
replied,  “I  would  in  that  case  do  as  the  Prophet  (SAAS)  did.” 

88.  Ibn  Kathir  is  here  using  the  tamattu c  in  its  literal  sense  in  the  second  instance. 

89.  himra  wa  hajj  should  here  be  understood  as  ft  al-himra  wa  al-hajj. 
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He  was  referring  to  the  occasion  when  he  was  blocked  at  the  time  of 
al-Hudaybiyya.  He  declared  himself  in  a  state  of  ihram  for  the  ’umra  from  Dhu 
al-Hulayfa  and  then,  when  he  overlooked  al-Bayda5,  said,  “I  consider  both  to 
be  one.”  Then  he  recited  the  talbiyya  for  the  hajj  along  with  it  (the  himra).  The 
narrator  believed  that  the  Messenger  of  God  (SAAS)  had  done  this;  it  was  all  the 
same  whether  he  had  begun  by  reciting  the  talbiyya  for  the  ’umra  and  then  for 
the  hajj.  They  therefore  related  it  thus,  but  there  is  controversy  over  this,  as  we 
will  show. 

Explanation  for  this  exists  in  the  hadith  that  cAbd  Allah  b.  Wahb  narrated,  as 
follows,  “Malik  b.  Anas  and  others  informed  me  that  Nafic  had  related  to  them 
that  cAbd  Allah  b.  Umar  went  forth  on  the  pilgrimage  during  the  period  of  civil 
disorder.  He  said,  ‘If  I  should  be  blocked  from  access  to  the  ka’ba  we  would  do 
as  the  Messenger  of  God  (SAAS)  had  done.’  He  left  and  recited  the  talbiyya  for 
the  ’umra  and  travelled  on  until  he  arrived  at  a  point  above  al-Bayda5.  He  then 
turned  to  his  Companions  and  said,  ‘I  consider  both  to  be  nothing  but  one;  I 
testify  to  you  that  I  am  committing  myself  to  performing  the  hajj  along  with  the 
cumra .’  He  continued  on  until  he  reached  the  ka’ba ,  which  he  circumambulated. 
He  performed  the  passages  between  al-Safa  and  al-Marwa  seven  times  and  did 
not  add  thereto.  He  considered  that  that  was  sufficient.  He  also  brought  an 
animal  for  sacrifice.” 

The  author  of  the  sahih  collection  (al-Bukharl)  promulgated  it  from  a  hadith 
of  Malik.  And  both  scholars  gave  it  from  a  hadith  of  Ubayd  Allah,  from  NafiA 
cAbd  al-Razzaq  narrated  it  from  Ubayd  Allah  and  cAbd  al-cAzIz  b.  Abu  Rawwad, 
from  Nafic  in  similar  words.  In  that  account  it  ends  by  saying,  “That  was  what 
the  Messenger  of  God  (SAAS)  did.” 

Also  there  is  ai-Bukharl’s  account  in  which  he  quotes  Qutayba,  quoting 
Layth,  from  Nafic,  who  said,  “Ibn  Umar  wanted  to  perform  the  pilgrimage  when 
al-Hajjaj  was  besieging  Ibn  al-Zubayr.  He  (Ibn  Umar)  was  told,  ‘People  are 
engaged  in  a  conflict;  we  are  afraid  they  will  block  you.’  He  replied,  ‘There  is 
indeed  in  the  Messenger  of  God  (SAAS)  a  good  model  for  you.  I  shall  therefore 
do  as  he  did.  I  testify  to  you  that  I  am  committing  myself  to  the  ’umra.’ 

“He  proceeded  until  he  was  up  above  al-Bayda5.  Then  he  said,  ‘I  consider  the 
hajj  and  the  umra  to  be  one;  I  testify  to  you  all  that  I  have  committed  myself  to  a 
hajj  along  with  my  ’umra .’  He  brought  an  animal  for  sacrifice  that  he  had  purchased 
at  Qudayd.  He  added  nothing  else  to  that,  and  he  did  not  declare  permissible 
anything  for  which  he  had  declared  his  ihram.  He  did  not  shave,  nor  did  he  cut 
his  hair  short  until  it  was  the  day  for  the  sacrifice.  He  then  slaughtered  his  animal 
and  shaved.  He  considered  that  he  had  completed  the  circumambulations  for 
both  the  hajj  and  the  ’•umra  by  his  first  circumambulation.” 

Ibn  Umar  concluded,  “It  was  thus  that  the  Messenger  of  God  (SAAS)  acted.” 

Al-Bukhari  stated  that  Yacqub  b.  Ibrahim  related  to  him,  quoting  Ibn  Uliyya, 
from  Ayyub,  from  Nafic,  (who  said)  that  cAbd  Allah  b.  cAbd  Allah,  the  son  of 
Ibn  Umar,  came  into  the  latter’s  house  at  which  was  Ibn  Umar’s  ride  (for  the 
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pilgrimage).  £Abd  Allah  said,  “I  am  uneasy  and  feel  that  there  may  be  some 
conflict  between  the  people  that  may  prevent  your  access  to  the  kacba.  What  will 
you  do  then?’ 

“Ibn  cUmar  replied,  ‘The  Messenger  of  God  (SAAS)  left  (on  the  pilgrimage) 
and  the  Quraysh  disbelievers  prevented  his  access  to  the  kacba.  If  that  happens 
to  me,  I  will  do  as  he  did.  You  had  a  good  model  in  the  Messenger  of  God 
(SAAS).  And  I  will  therefore  do  as  he  did.  I  testify  to  you  that  I  am  committing 
myself  to  a  hajj  along  with  my  cttmra .’  He  proceeded  on  and  performed  for  both 
one  circumambulation.” 

Al-  Bukhari  also  narrated  it  thus  from  Ibn  al-Nu'man,  from  Hammad  b.  Zayd, 
from  Ayyub  b.  Abu  Tamima  al-Sakhtiyani,  from  Nafi(.  Muslim  narrated  it  from 
a  hadith  drawn  from  both  of  these,  from  Ayyub. 

Ibn  <Umar,  may  God  be  pleased  with  him,  imitated  the  Messenger  of  God 
(SAAS),  in  remaining  uninvolved  with  the  enemy’s  blockade  and  in  sufficing 
with  one  circumambulation  for  both  the  hajj  and  the  Himra.  That  was  because  he 
had  first  declared  himself  in  the  ihram  state  for  an  lumra,  for  that  to  be  part  of 
the  hajj  al-lamattu'.  He  feared  there  would  be  a  blockade  and  so  combined  both, 
inserting  the  hajj  before  the  Himra  and  before  the  circumambulation,  and  it  thus 
became  a  hajj  al-qiran. 

What  he  said  was,  “I  consider  both  to  be  nothing  but  one.”  By  this  he  meant, 
“There  is  no  difference  between  a  person  being  blocked  from  the  hajj  or  from 
the  Himra  or  from  both.”  And  when  he  reached  Mecca,  he  accomplished  both 
sufficiently  by  his  first  circumambulation  —  as  he  clearly  stated  in  the  first 
text  we  gave.  In  that  he  stated,  “He  considered  that  he  had  completed  the 
circumambulation  for  both  the  hajj  and  the  Himra  by  his  first  circumambulation.” 

Ibn  TJmar  stated,  “It  was  thus  that  the  Messenger  of  God  (SAAS)  acted.”  By 
this  he  meant  that  the  Messenger  of  God  (SAAS)  had  accomplished  both  the 
hajj  and  the  Himra  sufficiendy  by  one  circumambulation  —  that  is,  between 
al-Safa  and  al-Marwa. 

This  gives  evidence  that  Ibn  T  Jmar  spoke  in  favour  of  the  hajj  al-qiran. 

Therefore  al-Nasa5!  narrated,  from  Muhammad  b.  Mansur,  from  Sufyan  b. 
cLyayria,  from  Ayyub  b.  Musa,  from  Nafic  that  “Ibn  cUmar  combined  together 
the  hajj  and  the  Himra  and  performed  one  circumambulation”. 

Al-Nasa3!  then  narrated  it  from  cAli  b.  Maymun  al-Raqql,  from  Sufyan  b. 
TJyayna,  from  Ismaffi  b.  Umayya,  and  AyyOb  b.  Musa  and  Ayyub  al-Sakhtiyani, 
and  cAbd  Allah  b.  'Umar,  all  four  of  whom  quoted  Nafic  as  saying  that,  “Ibn 
cUmar  came  to  Dhu  al-Hulayfa  and  recited  the  talbiyya  for  the  Himra.  He  then 
became  concerned  that  he  might  be  blocked  from  the  ka^baP  And  he  proceeded 
to  relate  the  hadith ,  and  his  including  the  hajj  with  the  lumra ,  the  result  being  his 
performing  the  hajj  al-qiran. 

The  implication  of  this  is  that  when  some  narrators  heard  the  statement  of 
Ibn  £Umar,  “And  I  will  therefore  do  as  the  Messenger  of  God  (SAAS)  did”,  and 
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his  other  statement,  “It  was  thus  that  the  Messenger  of  God  (SAAS) 
acted”,  they  believed  that  the  latter  had  begun  by  reciting  the  talbiyya  for  the 
himra ,  then  did  so  for  the  hajj ,  combining  the  latter  with  the  former  prior  to  the 
circumambulation,  and  so  they  related  the  hadith  with  this  understanding. 

But  Ibn  ‘Umar  did  not  mean  this,  but  implied  what  we  have  indicated  above. 
God,  however,  best  knows  what  is  correct. 

Moreover,  supposing  that  he  did  recite  the  talbiyya  for  the  cumra  first  and 
combined  the  hajj  with  it  prior  to  the  circumambulation,  this  would  then 
constitute  hajj  al-qiran ,  not  a  case  of  hajj  al-tamattu1  al-khas  (in  the  technical 
sense),  it  thus  being  evidence  for  those  who  support  the  idea  of  the  superiority 
of  the  hajj  al-tamattuc.  But  God,  Almighty  is  He,  knows  best. 

Also  there  is  the  hadith  related  by  al-Bukhari  in  his  sahih  collection  in  which  he 
stated  that  Musa  b.  Isma‘ll  related  to  him,  quoting  Ham  mam,  from  Qatada, 
quoting  Mutarrif,  from  ‘Imran,  who  said,  “During  the  time  of  the  Prophet 
(SAAS),  we  performed  the  al-tamattu c.“  Then  revelation  came  in  the  Qur’an 
(about  the  hajj  al-tamattu ‘)  and  a  man  said  whatever  he  wished.” 

Muslim  narrated  this  from  Muhammad  b.  al-Muthanna,  from  ‘Abd  al-Samad 
b.  ‘Abd  al-Warith,  from  Hammam,  from  Qatada. 

What  is  implied  here  is  that  it  is  the  muf-a  that  is  more  general  than  the 
al-qiran  and  the  al-tamattu ‘  of  the  hajj. 

This  is  shown  by  what  is  narrated  by  Muslim,  from  a  hadith  of  Shu'ba  and 
Sa‘ld  b.  Abu  ‘Aruba,  from  Qatada,  from  Mutarrif,  from  ‘Abd  Allah  b.  al-Shikhir, 
from  ‘Imran  b.  al-Husayn  (who  said)  that  the  Messenger  of  God  (SAAS) 
combined  the  hajj  with  the  Himra,  and  he  went  on  to  narrate  all  the  hadith. 

Most  of  the  early  authorities  apply  the  term  al-muf-a  to  the  al-qiran.  As 
al-Bukharl  stated  -  that  Qutayba  related  to  him,  quoting  Hajjaj  b.  Muhammad 
ai-A‘war,  from  ShtHia,  from  ‘Amr  b.  Murra,  from  Sa‘ld  b.  al-Musayyab,  who  said, 
“‘All  and  ‘Uthman,  may  God  be  pleased  with  them  both,  had  a  disagreement,  while 
they  were  at  ‘Usfan,  over  the  al-mufa.  ‘All  said,  ‘Is  what  you  want  to  put  an  end  to 
something  the  Messenger  of  God  (SAAS)  did?’  When  he  saw  that  (to  be  the  case) 
‘All  b.  Abu  Talib  recited  the  talbiyya  for  both  (the  hajj  and  the  cu?nra)  together.” 

Muslim  related  this  also  from  a  hadith  of  ShuTa,  from  al-Hakam  b.  TJyayna, 
from  ‘All  b.  al-Husayn,  from  Marwan  b.  al-Hakam.  In  that  version,  ‘All  said,  “I 
would  never  abandon  a  practice  of  the  Messenger  of  God  (SAAS),  because  of 
anything  anyone  said.” 

Muslim  related  this  also  from  a  hadith  of  Shu'ba,  from  Qatada,  from  ‘Abd 
Allah  b.  Shaqiq.  (In  that  version)  ‘All  said  to  him,  “Don’t  you  realize  that  it  was 
only  with  the  Messenger  of  God  (SAAS),  that  we  performed  the  hajj  al-tamattu^” 
He  replied,  “Indeed  yes;  but  we  were  afraid.” 

90.  It  should  be  remembered  that  al-tamattu ‘  applies  to  what  is  temporary  and  is  synonymous 
with  the  term  mufa.  The  narrator  is  referring  to  this  connotation  in  the  foregoing  tradition.  The 
“man”  to  whom  he  alludes  is  TJmar,  who  subsequently  forbad  the  practice. 
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Then  there  is  the  hadith  narrated  by  Muslim  from  a  hadith  of  Ghundar,  from 
Shu'ba,  and  from  TJbayd  Allah  b.  Mu'adh,  from  his  father,  from  Shu'ba,  from 
Muslim  b.  Mikhraq  al-Qurrl,  who  heard  Ibn  'Abbas  say,  “The  Messenger  of 
God  (SAAS)  recited  the  talbiyya  for  the  Hrnira,  while  his  Companions  did  so 
for  the  haj].  The  Messenger  of  God  (SAAS)  did  not  declare  his  state  of  ihrdm 
terminated,  nor  did  those  of  his  Companions  who  had  brought  an  animal  to  be 
sacrificed.  The  rest  of  them  did  (declare  their  state  of  ihram  terminated).” 

Abu  Da’ud  al-Tayalis!  narrated  it  in  his  musnad  collection,  as  did  Rawh  b. 
TJbada,  from  Shu'ba,  from  Muslim  al-Qurri,  from  Ibn  'Abbas,  who  said,  “The 
Messenger  of  God  (SAAS)  and  his  Companions  recited  the  talbiyya  for  the  hajj. 
Those  of  them  who  did  not  have  a  hadi  for  sacrifice  (then)  declared  their  state  of 
ihram  terminated,  while  those  who  did  bring  a  hadi  did  not  declare  this.”  The 
hadith  proceeds. 

If  we  consider  both  accounts  authentic,  then  the  conclusion  favours  the  hajj 
al-qirdn.  If  we  decline  acceptance  of  both,  its  probative  value  would  be  suspended. 
If  we  give  preference  to  the  account  of  Muslim  in  his  sahih  collection  concerning 
the  htmra,  where  it  is  stated  on  the  authority  of  'Abbas  that  he  (the  Prophet 
(SAAS)  declared  the  ihrdm  of  the  hajj  ( al-ifrad ),  then  this  would  argue  in  favour 
of  the  hajj  al-qirdn ,  especially  since  evidence  supporting  this  will  be  given  from 
Ibn  'Abbas. 

Muslim  narrated  from  a  hadith  of  Ghundar  and  Mu'adh  b.  Mu'adh,  from 
Shu'ba,  from  al-Hakam,  from  Mujahid,  from  Ibn  'Abbas,  that  the  Messenger  of 
God  (SAAS)  said,  “This  is  an  cumra  that  we  have  considered  a  mufia\  those  not 
having  brought  a  hadi  may  consider  their  ihrdm  fully  concluded.  The  cumra  has 
entered  into  the  al-hajj  until  Judgement  Day.” 

Al-Bukharl  narrated  from  Adam  b.  Abu  Iyv as  and  Muslim  from  a  hadith 
of  Ghundar,  both  quoting  Shu'ba,  from  Abu  Jamra,  who  said,  “I  declared  my 
intent  to  perform  the  hajj  al-tamattu ',  but  people  advised  against  this.  So  I  asked 
Ibn  'Abbas  and  he  told  me  to  do  so.  After  that  I  seemed  to  see  in  my  sleep  a  man 
say  to  me,  ‘It  is  a  hajj  mabrur 91  and  a  muficd1  that  is  accepted.’  I  told  Ibn  'Abbas 
of  this  (dream)  and  he  said,  Alldhu  Akbarl  ‘God  is  most  Great!’  A  practice  of  Abu 
al-Qasim,  God’s  peace  and  blessings  be  upon  him!” 

By  the  term  mufia  used  here,  the  word  qirdn  is  really  meant. 

Al-Qu'aynl  and  others  stated,  quoting  Malik  b.  Anas,  from  Ibn  Shihab,  from 
Muhammad  b.  'Abd  Allah  b.  al-Harith  b.  Nawfal  b.  al-Harith  b.  'Abd  al-Muttalib, 
who  is  quoted  as  saying  that  he  heard  Sa'd  b.  Abu  Waqqas  and  al-Dahhak  b. 
Qays,  that  year  when  Mu’awiya  b.  Abu  Sufyan  made  the  hajj ,  making  reference 
to  the  performing  of  the  tamattu '  of  the  Himra  leading  to  the  hajj.  Al-Dahhak 
said,  “No  one  would  do  that  unless  ignorant  of  God’s  instruction!”  Sa'd  replied, 

91.  That  is,  one  that  accords  with  the  practice  of  the  Prophet  (SAAS),  and  is  therefore  supposed 
to  be  acceptable  to  God. 

92.  Some  editions  of  the  sahih  of  al-Btikhari  give  the  word  Himra  instead  of  the  min'- a  given  here. 
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“Cousin,  what  you  say  is  quite  wrong!”  Al-Dahhak  went  on,  “cUmar  b.  al-Khattab 
used  to  forbid  it.”  SaM  responded,  “The  Messenger  of  God  (SAAS)  did  it,  and 
we  did  it  along  with  him.” 

Al-Tirmidhl  narrated  it,  as  did  al-Nasa^I,  from  Qutayba,  from  Malik.  Al- 
Tirmidhl  stated  it  to  be  sahih,  “authentic”. 

cAbd  al-Razzaq  stated,  from  Mibtamir  b.  Sulayman  and  cAbd  Allah  b. 
al-Mubarak,  both  quoting  Sulayman  al-Tayml,  quoting  Ghunaym  b.  Qays,  who 
said,  “I  asked  Sa(d  b.  Abu  Waqqas  about  the  performance  of  the  tamattu c  of 
the  himra  leading  to  the  hajj.  He  replied,  ‘I  did  it  along  with  the  Messenger  of 
God  (SAAS).  And  at  that  time  he’  -  meaning  Mu’awiya  -  ‘was  an  unbeliever 
in  al-TJrsh’  -  meaning  Mecca.” 

Muslim  narrated  it  from  a  hadith  of  Shuha,  and  of  Sufyan  al-Thawri,  Yahya 
b.  Sacld  and  Mar  wan  al-Fazarl,  all  four  of  them  quoting  Sulayman  ai-Tayml, 
who  said,  “I  heard  Ghunaym  b.  Qays  say,  ‘I  asked  Sa'd  about  the  mutca,  and  he 
replied,  ‘We  did  perform  it;  and  at  that  time  he  was  an  unbeliever  in  al-'Ursh.”’” 

In  the  account  of  Yahya  b.  Sacld,  the  hadith  ends,  “meaning  Mu’awiya”. 

All  of  this  has  to  do  with  the  application  of  the  term  al-tamattu c  to  something 
more  general  than  the  al-tamattu1  al-khas.  That  is,  it  assumes  the  declaration  of 
the  ihram  state  for  the  Wa ,  then  completing  it  and  thereafter  again  declaring 
the  ihram  for  the  hajj ,  and  it  is  (also  more  general)  than  the  hajj  al-qiran.  In  fact, 
what  SaM  said  about  it  was  evidence  for  the  term  al-tamattu c  being  applied  to 
the  performance  of  the  himra  pilgrimage  in  the  months  of  the  hajj.  This  relates 
to  them  having  gone  on  the  pilgrimage  while  Mu’awiya  was  still  an  unbeliever, 
in  Mecca,  applying  either  to  the  himra  at  al-Hudaybiyya  or  the  htmrat  al-qaja 5 
this  being  more  likely.  Regarding  the  c umrat  al-jFrana,  Mu’awiya  had  accepted 
Islam  along  with  his  father  (Abu  Sufyan)  the  night  of  the  conquest  of  Mecca.  We 
have  narrated  how  he  had  cut  short  the  hair  of  the  Prophet  (SAAS),  using  an 
iron  arrow  head  on  one  of  his  himra  pilgrimages;  that  was,  undoubtedly,  the 
Himra  from  al-Jicrana.  But  God  knows  best. 


Accounts  of  the  pilgrimage  as  narrated  by  those  who  maintain  that  the 
Messenger  of  God  (SAAS )  performed  the  hajj  al-qiran , 
along  with  tke  relevant  ahadith. 


The  Account  of  the  Commander  of  the  Believers,  cUmar  b. 
al-Khattab,  may  God  be  pleased  with  him. 

It  is  given  above  how  al-Bukharl  narrated  from  a  hadith  of  Abu  (Amr  al-Awza% 
quoting  Yahya  b.  Abu  Kathir,  from  Tkrima,  from  Ibn  cAbbas,  from  TJmar  b. 
al-Khattab,  who  said,  “I  heard  the  Messenger  of  God  (SAAS)  say  in  Wadi 
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al-‘Aqlq,  ‘Tonight  I  received  a  visitation  from  a  spirit  from  my  Lord,  Almighty 
and  Glorious  is  He.  He  told  me,  “Pray  in  this  blessed  valley  and  say,  ‘(Let  it  be) 
an  himra  within  a  hijja\',,n 

The  hdfiz  al-Bayhaql  stated  that  he  was  informed  by  cAll  b.  Ahmad  b.  ‘Umar 
b.  Hafs  al-Maqburl  in  Baghdad,  who  quoted  Ahmad  b.  Sulayman  as  saying,  “It 
was  narrated  to  cAbd  al-Malik  b.  Muhammad  while  I  listened,  as  follows,  ‘Abu 
Zayd  al-Harawi  related  to  me,  quoting  ‘All  b.  al-Mubarak,  quoting  Yahya  b.  Abu 
Kathir,  quoting  ‘Ikrima,  quoting  Ibn  ‘Abbas,  quoting  ‘Umar  b.  al-Khattab,  who 
said,  ‘The  Messenger  of  God  (SAAS)  stated,  ‘Gabriel,  may  peace  be  upon  him, 
came  to  me  while  I  was  at  al~‘Aqiq.  He  said,  “Pray  two  rakacat  in  this  blessed 
valley.  And  say,  ‘An  himra  within  a  hijja\  For  the  cumra  has  entered  within  the 
hajj  until  Judgement  Day.”  ””  ” 

Al-Bayhaql  then  stated,  “Al-Bukhari  narrated  it  from  Abu  Zayd  al-Harawi.” 

Imam  Ahmad  stated  that  Hashim  related  to  him,  quoting  Sayyar,  from  Abu 
Wahl,  who  said  that  there  was  a  man  who  had  been  a  Christian,  named  al-Sabi 
b.  Ma'bad,  who  wanted  to  engage  in  the  jihad.  He  was  told,  “Begin  by  making 
the  pilgrimage.”  So  he  went  to  al-Ash'arl  who  told  him  to  declare  his  intention 
of  making  the  hajj  and  the  '■umra  together.  He  did  so.  While  he  was  reciting  the 
talbiyya ,  Yazld  b.  Suhan  and  Salman  b.  Rabi‘a  passed  by.  One  of  them  said  to 
the  other,  “This  fellow  wanders  further  astray  than  his  people’s  donkeys!”  The 
young  man  overheard  this  and  it  annoyed  him.  And  so  when  he  reached  Mecca, 
he  went  to  ‘Umar  b.  al-Khattab  and  related  that  to  him.  ‘Umar  told  him,  “You 
have  been  led  aright,  in  the  practice  of  your  Prophet  (SAAS).”  (The  narrator 
continued)  “On  another  occasion  I  heard  him  use  the  words,  ‘You  have  been 
well-guided  to  the  practice  of  your  Prophet  (SAAS).’” 

Imam  Ahmad  also  related  this  from  Yahya  b.  Sa‘ld  al-Qattan,  from  al-A‘mash, 
from  Shaqlq,  from  Abu  Wahl,  from  al-Sabi  Ibn  Ma'bad,  quoting  ‘Umar  b. 
al-Khattab.  In  that  version,  the  latter  said,  “The  two  men  said  nothing  (of 
importance);  you  have  been  well-guided  to  the  practice  of  your  Prophet  (SAAS).” 

He  also  narrated  it  from  ‘Abd  al-Razzaq,  from  Sufyan  al-Thawrl,  from  Mansur, 
from  Abu  Wahl.  And  also  from  Ghundar,  from  Shu‘ba,  from  al-Hakam,  from 
Abu  Wahl,  and  from  Sufyan  b.  ‘Uyayna,  from  ‘Abdu  b.  Abu  Lubaba,  from  Abu 
Wahl,  who  said,  “Al-Sabi  b.  M  a ‘It  ad  said,  ‘I  had  been  a  Christian,  but  accepted 
Islam.  I  declared  my  intention  to  make  a  hajj  and  an  ‘ umra ,  and  Yazld  b.  Suhan 
and  Salman  b.  Rabi‘a  heard  me  while  I  was  reciting  the  talbiyya  for  them 
both.  They  commented,  “This  fellow  wanders  further  astray  than  his  people’s 
donkeys!”  After  their  words,  I  felt  as  if  a  mountain  had  been  loaded  on  me!  So  I 
approached  ‘Umar  and  told  him.  He  then  went  to  them  and  berated  them.  After 
that  he  came  to  me  and  said,  “You  have  been  well-guided  to  the  practice  of  the 
Prophet  (SAAS).””’ 

“‘Abdu  stated,  ‘Abu  Wahl  commented,  ‘I  and  Masruq  used  to  go  often  to  that 
man  al-Sabi  b.  Ma'bad,  and  ask  him  about  this.’” 
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The  lines  of  transmission  for  this  are  excellent  and  accord  with  the  criteria  for 
the  designation  sahih,  “authentic”.  Abu  Da’ud,  al-Nasa’l  and  Ibn  Maja  related  it 
from  various  lines,  from  Abu  Wahl  Shaqlq  b.  Salama,  who  narrated  it. 

Al-Nasa’l  stated,  in  the  chapter  on  the  pilgrimage  in  his  hadith  collection,  that 
Muhammad  b.  <A1t  b.  al-Hasan  b.  Shaqlq  related  to  him,  quoting  his  father,  from 
Jamrat  al-Sukkarl,  from  Mutarrif,  from  Salama  b.  Kuhayl,  from  Tawus,  from 
Ibn  'Abbas,  from  “Umar,  who  said,  “I  swear  by  God,  I  forbid  you  performing  the 
mufa-,  (although)  it  is  certainly  in  God’s  Book,  and  although  the  Prophet  (SAAS) 
performed  it.” 

The  chain  of  transmission  for  this  is  excellent. 


An  Account  relating  to  the  two  Commanders  of  the  Believers, 
cUthman  and  'All,  may  God  be  pleased  with  them  both. 

Imam  Ahmad  stated  that  it  was  related  to  him  by  Muhammad  b.  Ja'far,  quoting 
Shucba,  from  cAmr  b.  Murra,  from  Sa'ld  b.  al-Musayyab,  who  said,  “'All  and 
'Uthman  were  together  at  'Usfan.  'Uthman  was  forbidding  the  performance  of 
the  mufa  or  the  <~umra.  And  so  'All  said,  ‘Why  are  you  forbidding  something  the 
Messenger  of  God  (SAAS)  did?’  'Uthman  replied,  ‘Enough  of  that!’” 

This  abbreviated  form  is  the  manner  in  which  Imam  Ahmad  narrated  this. 

Both  scholars  of  the  sahih  collections  promulgated  it  from  a  hadith  of  Shu'ba, 
from  (Amr  b.  Murra,  from  Sacid  b.  al-Musayyab,  who  said,  “While  they  were 
at  'Usfan,  'Uthman  and  cAll  differed  over  the  mufa.  cAll  asked,  ‘Why  are  you 
forbidding  something  the  Messenger  of  God  (SAAS)  did?’  When  cAli  saw  that 
(that  'Uthman  was  forbidding  the  mufa)  he  recited  the  talbiyya  for  both.” 

The  phraseology  given  by  al-Bukharl  is  similar. 

Al-Bukharl  stated  that  Muhammad  b.  Bashshar  related  to  him,  quoting 
Ghundar,  from  Shu'ba,  from  al-Hakam,  from  'All  b.  al-Husayn,  from  Mar  wan 
b.  al-Hakam,  who  said,  “I  witnessed  'Uthman  and  'All,  while  'Uthman  was 
forbidding  performance  of  the  mufa  and  that  both  be  combined.  When  ‘All  saw 
(this  attitude)  he  recited  the  talbiyya  for  both,  saying,  ‘At  Your  service,  O  God, 
for  an  Himra  and  a  kajj.'  He  ('All)  went  on,  ‘I’m  not  one  to  abandon  a  practice 
of  the  Prophet  (SAAS),  because  of  what  anyone  says.’  ” 

Al-Nasah  narrated  it  from  a  hadith  of  Shu'ba,  and  from  a  hadith  of  al-A'mash, 
from  Muslim  al-Batln,  from  'All  b.  al-Husayn. 

Imam  Ahmad  stated  that  it  was  related  to  him  by  Muhammad  b.  Ja'far,  quoting 
Shu'ba,  from  Qatada,  who  said,  “'Abd  Allah  b.  Shaqlq  stated,  ‘‘Uthman  was 
forbidding  the  mufa  and  'All  was  recommending  it.  And  so  'Uthman  said  to  'All, 
“You  are  doing  so  and  such!”  'All  replied,  “You  know  that  we  performed  the 
mufa  along  with  the  Messenger  of  God  (SAAS).”  “Yes,”  (replied  'Uthman) 
“but  we  were  afraid  (then).”’” 
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Muslim  related  it  from  a  hadith  of  Shu'ba. 

This  constitutes  recognition  from  'Uthman,  may  God  be  pleased  with  him,  of 
what  cAll,  may  God  be  pleased  with  him,  told  him.  And  it  is  well  known  that 
cAIl,  may  God  be  pleased  with  him,  declared  the  ihrarn  on  the  hijjat  al-wada '  by 
reciting  the  talbiyya  in  the  same  manner  as  the  Messenger  of  God  (SAAS).  cAll 
had  brought  an  animal  for  sacrifice  and  the  Prophet  (SAAS)  ordered  him  to 
maintain  his  ihram  state.  The  Prophet  (SAAS)  allowed  <Ali  to  share  in  his  own 
hadi,  as  will  be  shown. 

Malik  narrated  in  his  work  al-Muwata 5  from  Ja'far  b.  Muhammad,  from  his 
father,  that  al-Miqdad  b.  al-Aswad  went  in  to  see  'All  b.  Abu  Talib  at  al-Suqya 
while  he  was  preparing  leaves  and  crushed  grain  to  feed  his  young  camels. 
Al-Miqdad  told  him,  “This  'Uthman  b.  'Affan  is  forbidding  that  the  hajj  and  the 
himra  be  combined.”  'All  left,  his  hands  bearing  traces  of  the  camel  food  mash. 
(The  narrator  commented),  “And  I’ll  not  forget  the  sight  of  the  mixture  on  his 
hands!”  When  'All  went  in  to  'Uthman,  he  asked,  “Are  you  forbidding  that  the 
hajj  and  the  himra  be  combined?”  'Uthman  replied,  “That’s  my  view.”  At  that  'All 
left  in  anger,  saying,  “At  Your  service,  O  God,  for  a  hijja  and  an  himra  together!” 

Abu  Da’ud  stated  in  his  work  the  Sunan  that  Yahya  b.  Ma'In  related  to 
him,  quoting  Hajjaj,  quoting  Yunus,  from  Abu  Ishaq,  from  al-Bara3  b.  'Azib, 
who  said,  “I  was  with  'All  when  the  Messenger  of  God  (SAAS)  appointed  him 
Governor  of  Yemen.”  And  he  went  on  to  relate  the  arrival  of 'All. 

(The  tradition  goes  on  to  state)  'All  said,  “The  Messenger  of  God  (SAAS) 
asked  me,  ‘How  have  you  done?’  I  replied,  ‘I  have  only  recited  the  talbiyya  (in 
the  manner)  of  the  Prophet  (SAAS).  I  have  brought  a  hadi  and  I  have  combined 
(both  the  cumra  and  the  hijja).''1 

Al~Nasa?l  narrated  it  from  a  hadith  of  Yahya  b.  Ma'ln  with  his  line  of 
transmission  which  accords  with  the  criteria  of  the  two  scholars  (al-Bukhari  and 
Muslim).  The  hdfiz  al-Bayhaql  explained  it  away  by  the  fact  of  this  phraseology 
not  being  in  the  (long)  text  of  the  hadith  of  Jabir. 

There  is  some  dispute  over  this  explanation,  because  the  performance  of  the 
hajj  al-qiran  is  narrated  from  a  hadith  of  Jabir  b.  'Abd  Allah,  as  will  be  shown 
shortly.  If  God,  Almighty  is  He,  wishes. 

Ibn  Hibban  narrated  in  his  sahih  collection,  from  'All  b.  Abu  Talib,  who  said, 
“The  Messenger  of  God  (SAAS)  left  Medina  and  I  left  from  Yemen.  I  said,  ‘I 
am  at  Your  service,  O  God,  with  the  same  invocation  made  by  the  Prophet 
(SAAS).”  The  Prophet  (SAAS)  said,  “I  recited  the  talbiyya  for  the  hajj  and  the 
himra  combined.” 


The  Account  of  Anas  b.  Malik,  may  God  be  pleased  with  him. 

A  group  of  the  tdbiHin,  “the  first  generation  scholars”,  related  it;  we  will  quote 
from  them  in  alphabetical  order. 
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BAKR  B.  <ABD  ALLAH  AL-MUZANI. 

Imam  Ahmad  stated  that  Hushaym  related  to  him,  quoting  Humayd  al-Tawll, 
quoting  Bakr  b.  cAbd  Allah  al-Muzanl,  who  said,  “I  heard  Anas  b.  Malik  relate 
as  follows,  ‘I  heard  the  Messenger  of  God  (SAAS)  recite  the  talbiyya  for 
the  hajj  and  the  Himra  combined.  I  related  that  to  Ibn  Umar,  who  said,  “He 
recited  the  talbiyya  for  the  hajj  alone.”  I  then  met  Anas  and  told  him  what  Ibn 
Umar  related.  He  said,  “You  think  of  us  as  mere  boys!  I  heard  the  Messenger 
of  God  (SAAS)  say,  “At  Your  service,  O  God,  for  an  Himra  and  a  hajj."  ’  ” 
CA1-Bukhari  related  it  from  Musaddad,  from  Bishr  b.  al-Fadl,  from  Hamid. 
Muslim  promulgated  it  from  Shurayh  b.  Yunus,  from  Hushaym.  And  also  from 
Umayya  b.  Bistam,  from  Yazld  b.  Zurayc,  from  Habib  b.  al-Shahid,  from  Bakr 
b.  <Abd  Allah  al-Muzanl. 


THABIT  AL-BUNANI. 

Imam  Ahmad  stated  that  Wakic  related  to  him,  from  Ibn  Abu  Layla,  from 
Thabit,  from  Anas,  that  the  Prophet  (SAAS)  said,  “At  Your  service,  O  God,  for 
an  Himra  and  a  hijja  combined.” 

Al-Hasan  al-Basrl  is  alone  in  quoting  it  on  this  line. 

Imam  Ahmad  stated  that  Rawh  related  to  him,  quoting  Ashcath,  from  Anas  b. 
Malik  (who  said),  “The  Messenger  of  God  (SAAS)  came  to  Mecca.  They  recited 
the  talbiyya  for  a  hajj  and  an  Himra.  The  Messenger  of  God  ($AAS)  ordered 
them,  after  they  had  circumambulated  the  kalba  and  passed  between  al-Safa  and 
al-Marwa,  to  declare  their  ihram  concluded  and  to  make  an  Himra.  It  seemed  as 
if  the  people  were  shocked  by  that.  And  the  Messenger  of  God  ($AAS)  said,  ‘Had 
I  not  brought  a  hadi  I  would  have  declared  my  ihram  concluded.’  The  people 
then  did  declare  their  ihram  concluded  and  performed  the  hajj  al-tamattu’-T 

The  hdfiz  Abu  Bakr  al-Bazzar  stated  that  al-Hasan  b.  Qaza'a  related  to  him, 
quoting  Sufyan  b.  Habib,  quoting  Ash'alh,  from  al-Hasan,  from  Anas,  (who 
said),  “The  Prophet  (SAAS)  and  his  Companions  recited  the  talbiyya  for  a  hajj 
and  an  lumra.  And  when  they  arrived  in  Mecca,  they  circumambulated  the  ka<ba 
and  passed  between  al-Safa  and  al-Marwa.  The  Messenger  of  God  ($AAS) 
ordered  them  to  declare  their  ihram  concluded,  but  they  were  afraid  to  do  so.  He 
therefore  said,  ‘Declare  your  ihram  concluded.  If  I  did  not  have  a  hadi ,  I  would 
declare  my  ihram  concluded.’” 

Al-Bazzar  then  stated,  “We  know  of  no  one  except  Ash'ath  b.  cAbd  al-Malik 
who  narrated  this  from  al-Hasan.” 


IIUMA  YD  B.  TIR  UWA  YH  AL-TA  WIL. 

Imam  Ahmad  stated  that  Yahya  related  to  him,  from  Humayd  (who  said),  “I 
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heard  Anas  say,  ‘I  heard  the  Messenger  of  God  (SAAS)  say,  “At  Your  service, 
with  a  hajj ,  and  an  Himra  and  a  hajj.'"” 

This  line  of  transmission  is  two-thirds  in  accord  with  the  criteria  of  the 
two  scholars.  They  did  not  promulgate  it.  And  none  of  the  authors  of  the  books 
(of  ahadith)  gave  it  from  this  line  of  transmission.  However,  Muslim  did  narrate 
it  from  Yahya  b.  Yahya,  from  Hushaym,  from  Yahya  b.  Abu  Ishaq  and  cAbd 
al-cAzlz  b.  Suhayb  and  Humayd  (who  said  that)  they  heard  Anas  b.  Malik  say, 
“I  heard  the  Messenger  of  God  (SAAS)  recite  the  talbiyya  for  both  combined. 
(He  said)  ‘At  Your  service  for  an  Himra  and  a  hajj.'” 

Imam  Ahmad  stated  that  Yacmur  b.  Yusr  related  to  him,  quoting  cAbd  Allah, 
quoting  Humayd  al-Tawll,  from  Anas  b.  Malik,  who  said,  “The  Messenger  of 
God  (SAAS)  brought  many  animals  for  sacrifice  and  said,  ‘At  Your  service,  with 
an  cumra  and  a  hajj.'  I  was  there  at  the  right  flank  of  his  camel.” 

Ahmad  was  also  alone  in  giving  it  from  this  line  of  transmission. 


HUMAYD  B.  HI  LA  L  AL-lADA  WI AL-BASRI. 

The  hafiz  Abu  Bakr  al-Bazzar  stated  in  his  musnad  that  Muhammad  b.  al~ 
Muthanna  related  to  him,  quoting  <Abd  al-Wahhab,  from  Ayyub,  from  Abu 
Qilaba,  from  Anas  b.  Malik,  and  it  is  reported  from  Salama  b.  Shablb,  quoting 
cAbd  al-Razzaq,  quoting  Ma'mar,  from  Ayyub,  from  Abu  Qilaba,  and  Humayd 
b.  Hilal,  from  Anas,  who  said,  “I  was  mounted  behind  Abu  Talha,  and  his  knee 
was  touching  that  of  the  Messenger  of  God  (SAAS),  while  he  was  reciting  the 
talbiyya  for  the  hajj  and  the  Himra.'' 

This  line  of  transmission  is  excellent  and  strong  and  conforms  to  the  criteria 
for  the  designation  sahih,  “authentic”;  they  (the  compilers  of  the  sahih  collections) 
did  not  include  it. 

Al-Bazzar  explained  this  by  saying  that  the  person  reciting  the  talbiyya  for  the 
hajj  and  the  Himra  was  Abu  Talha.  He  said,  “And  the  Prophet  (SAAS)  did  not 
contradict  him.” 

This  explanation  is  controversial  and  unnecessary,  because  that  (fact  of  the 
Prophet  (SAAS)  having  recited  the  talbiyya)  comes  by  various  routes  from 
Anas,  as  above  and  to  follow.  Moreover,  (grammatically)  it  is  more  correct  for 
the  pronoun  to  be  related  to  the  closer  of  the  two  persons  mentioned,  which  in 
this  instance  constitutes  very  strong  evidence.  But  God  knows  best. 

In  the  account  of  Salim  b.  Abu  al-Jacd,  from  Anas,  will  come  a  clear  refutation 
of  this  explanation. 


FROM  ZA  YD  B.  ASLAM. 

The  hafiz  Abu  Bakr  al-Bazzar  stated  that  Sacld  b.  cAbd  al-cAziz  al-Tanukhi 
narrated,  from  Zayd  b.  Aslam,  from  Anas  b.  Malik,  who  said,  “The  Prophet 
(SAAS)  recited  the  talbiyya  for  a  hajj  and  an  Himra. 
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“Al-Hasan  b.  'Abd  al-'AzIz  al-Jarawi  related  it  to  us,  as  did  Muhammad 
b.  Miskin.  They  both  said,  ‘Bishr  b.  Bakr  related  (it)  to  us,  from  Sa'ld  b.  cAbd 
al-'Aziz,  from  Zayd  b.  Aslam,  from  Anas.’” 

I  note  that  this  line  of  transmission  meets  the  criteria  for  sahih,  “authentic”, 
but  they  (the  authors  of  the  canonical  collections)  did  not  promulgate  it  from 
this  line. 

The  hafiz  Abu  Bakr  al-Bayhaql  narrated  it  in  a  more  simple  text.  He  stated 
that  Abu  'Abd  Allah  al-Hafiz  and  Abu  Bakr  Ahmad  b.  al-Hasan  al-Qadl  related 
to  him,  that  Abu  al-' Abbas  Muhammad  b.  Ya'qub  related  to  them,  quoting 
al-'Abbas  b.  al-Walld  b.  Yazid,  quoting  his  father,  quoting  Shu'ayb  b.  cAbd 
al-'Aziz,  from  Zayd  b.  Aslam  and  others,  who  said  that,  “A  man  came  to  Ibn 
'Umar  and  asked,  ‘With  what  intention  did  the  Messenger  of  God  (SAAS)  recite 
the  talbiyya}’  Ibn  'Umar  replied,  ‘He  recited  the  talbiyya  for  the  hajj,  and  (the 
man  then)  left.’ 

“The  man  then  came  to  him  the  following  year  and  asked,  ‘With  what  intention 
did  the  Messenger  of  God  (SAAS)  recite  the  talbiyyaV  Ibn  'Umar  asked,  ‘Didn’t 
you  come  to  me  last  year?’  ‘Yes’,  the  man  replied,  ‘but  Anas  b.  Malik  claims  that 
he  performed  the  hajj  al-qiran .’  Ibn  TJmar  commented,  ‘Anas  b.  Malik  (was 
then  so  young  that  he)  used  to  go  in  to  see  the  women  when  their  heads  were 
uncovered!  I  was  right  underneath  the  camel  of  the  Messenger  of  God  (SAAS),  its 
saliva  actually  touching  me,  and  I  heard  him  reciting  the  talbiyya  for  the  hajj .’” 


FROM  SALIM  B.  ABO  AL-JA'D  AL-GHATAFANI AL-KOFL 

Imam  Ahmad  stated  that  Yahya  b.  Adam  related  to  him,  quoting  Sharik,  from 
Mansur,  from  Salim  b.  Abu  al-Ja^d,  from  Anas  b.  Malik,  who  gave  a  line  of 
transmission  back  to  the  Prophet  (SAAS),  to  the  effect  that  he  combined  the  hajj 
with  the  Hanra  and  said,  “At  Your  service,  for  an  lumra  and  a  hijja  together.” 

(This  hadith  may  be  classified  as)  kasan,  “good”;  they  (the  compilers  of  the 
canonical  collections)  did  not  promulgate  it. 

Imam  Ahmad  stated  that  'A  (fan  related  to  him,  quoting  Abu  'A  wan  a,  quoting 
'Uthinan  b.  al-Mughlra,  from  Salim  b.  AbU  al-Ja'd,  from  Sa^d,  the  freed-man  of 
al-Hasan  b.  'All,  who  said,  “We  went  forth  with  cAIl,  and  when  we  reached  Dhn 
al-Hulayfa,  'Ah  said,  ‘I  wish  to  combine  the  hajj  with  the  cumra.  Those  who  wish 
should  speak  as  I  do.’  He  then  recited  the  talbiyya.  He  said,  ‘At  Your  service  for 
a  hijja  and  an  lumra.,n 

The  narrator  went  on,  “And  Salim  said,  ‘Anas  b.  Malik  stated  to  me,  “I  swear 
by  God,  my  leg  was  actually  touching  that  of  the  Messenger  of  God  (SAAS), 
while  he  was  reciting  the  talbiyya  for  them  both  together.”’” 

This  line  of  transmission  is  also  excellent;  they  (the  compilers  of  the  canonical 
collections)  did  not  promulgate  it. 

This  text  refutes  the  explanation  by  the  hafiz  al-Bazzar  of  the  hadith  given  by 
Humayd  b.  Hilal  quoting  Anas,  as  referred  to  above.  But  God  knows  best. 
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FROM  SULA  YMAN  B.  TARKHAN  AL-TA  YML 

The  hafiz  Abu  Bakr  al-Bazzar  stated  that  Yahya  b.  Habib  b.  ‘Arab!  related  to 
him,  quoting  al-Muctamir  b.  Sulayman,  who  said  that  he  heard  his  father  quote 
Anas  b.  Malik  as  saying,  “I  heard  the  Prophet  (SAAS)  recite  the  talbiyya  for  both 
together.” 

Al-Bazzar  then  said,  “The  only  person  relating  this  from  al-Taymx  is  his  son 
al-Mu'tamir.  And  only  Yahya  b.  Habib  al-cArabf  heard  this  from  him.” 

I  note  that  this  meets  the  criteria  for  the  category  sahih,  “authentic”.  They 
(the  compilers  of  the  canonical  collections)  did  not  promulgate  it. 


FROM  SUWA  YD  B.  HUJA  YR. 

Imam  Ahmad  stated  that  Muhammad  b.  Jacfar  related  to  him,  quoting  ShuTia, 
from  Abu  Qaza'a  Suwayd  b.  Hujayr,  from  Anas  b.  Malik,  who  said,  “I  was 
mounted  behind  Abu  Talha.  The  knee  of  Abu  Talha  was  almost  knocking 
against  that  of  the  Messenger  of  God  (SAAS),  while  the  latter  was  reciting  the 
talbiyya  for  both.” 

This  line  of  transmission  is  excellent.  Ahmad  is  alone  in  giving  it.  They  (the 
compilers  of  the  canonical  collections)  did  not  promulgate  it.  In  it  there  is  a  clear 
refutation  of  the  view  of  the  hafiz  al-Bazzar. 


FROM  <ABD  ALLAH  B.  ZA  YD  ABO  QILABA  AL-jfARMI. 

Imam  Ahmad  stated  that  £Abd  al-Razzaq  related  to  him,  quoting  Ma  friar,  from 
Ayyub,  from  Abu  Qilaba,  from  Anas,  who  said,  “I  was  mounted  behind  Abu 
Talha  while  he  rode  beside  the  Prophet  (SAAS).  My  leg  was  actually  touching 
the  stirrup  of  the  latter,  and  I  heard  him  reciting  the  talbiyya  for  the  hajj  and 
the  himra .” 

Al-Bukharl  narrated  to  him,  from  various  lincs^  from  Ayyub,  from  Abu 
Qilaba,  from  Anas,  who  said,  “The  Prophet  (SAAS)  performed  the  al-zuhr 
prayer  in  Medina  with  four  rakacdt  and  the  al-lasr  prayer  in  Dha  al-Hulayfa 
with  two  rakacdt.  He  then  spent  the  night  there,  and  in  the  morning  mounted  his 
camel.  When  it  bore  him  out  above'  al  Bayda3,  he  praised  and  glorified  God  and 
spoke  the  words  Allahu  Akbarl  ‘God  is  most  Great!’  He  then  recited  the  talbiyya 
for  both  together,  the  hajj  and  the  tutnra.  And  the  people  with  him  recited  the 
talbiyya  for  both  together.” 

In  another  account  from  him,  he  (Anas)  said,  “I  was  mounted  behind  Abu 
Talha  while  they  were  reciting  the  talbiyya  for  both  together,  the  hajj  with  the 
<umra .” 

And  in  another  account,  from  Ayyub,  from  “a  man”,  Anas  is  quoted  as 
saying,  “He  spent  the  night  there.  Next  morning  he  performed  the  al-subh 
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prayer,  then  mounted  his  camel.  When  it  bore  him  to  al-Bayda5,  he  recited  the 
talbiyya  for  an  htmra  and  a  hajj." 

FROM  < ABD  AL-AZIZ  B.  SUHA  YB. 

I  have  given  his  account  above,  with  that  of  Humayd  al-Tawtl  from  him,  given 
by  Muslim. 


FROM  ALIB.  ZAYD  B.  JUD<AN. 

The  hdjiz  Abu  Bakr  al-Bazzar  stated  that  Ibrahim  b.  Sacid  related  to  him,  quoting 
cAli  b.  Hakim,  from  Sharik,  from  cAli  b.  Zayd,  from  Anas,  who  said,  “The 
Messenger  of  God  (SAAS)  recited  the  talbiyya  for  both  together.” 

This  tradition  is  gharib,  “unilateral”,  from  this  line,  and  none  of  the  compilers 
of  the  canonical  collections  included  it;  though  it  does  meet  their  criteria. 


FROM  QATADA  B.  DAAMA  AL-SADUSL 

Imam  Ahmad  stated  that  both  Bahz  and  cAbd  al-Samad  al-MacnI  related  to  him, 
saying,  “Hammam  b.  Yahya  related  to  us,  quoting  Qatada,  who  said,  ‘I  asked 
Anas  b.  Malik,  “How  many  times  did  the  Messenger  of  God  (SAAS)  perform 
the  pilgrimage?”  He  replied,  “One  hijja\  and  he  also  performed  the  cumra  four 
times  -  that  at  the  time  of  al-Hudaybiyya,  that  in  Dhu  ahQa'da  from  Medina, 
that  from  al-Jifrana  in  Dhu  al-Qacda  when  he  divided  up  the  booty  from  the 
battle  of  Hunayn,  and  that  along  with  his  hijja.n,n 

Both  scholars  (al-Bukhari  and  Muslim)  included  it  from  a  hadith  of  Hammam 
b.  Yahya. 


FROM  MU  SAB  B.  SULA  YM  AL-ZUBA  YRI,  THEIR  FREED-MAN. 

Imam  Ahmad  stated  that  Wakic  related  to  him,  quoting  Mus'ab  b.  Sulaym,  who 
said  that  he  heard  Anas  b.  Malik  say,  “The  Messenger  of  God  (SAAS)  recited 
the  talbiyya  for  a  hijja  and  an  himra .” 

Ahmad  is  alone  in  giving  this. 


FROM  YAHYA  B.  ISHAQ_AL-HADRAMI. 

Imam  Ahmad  stated  that  Hushaym  related  to  him,  quoting  Yahya  b.  Ishaq  and 
<Abd  aI-cAziz  b.  Suhayb  and  Humayd  al-Tawll,  who  said  that  they  heard  Anas 
say,  “I  heard  the  Messenger  of  God  (SAAS)  recite  the  talbiyya  for  the  hajj  and 
the  ^umra  together.  He  said,  ‘At  Your  service,  for  an  himra  and  a  kajjl  At  Your 
service  for  an  lumra  and  a  hajjV  ” 
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It  has  been  shown  above  that  Muslim  narrated  it  from  Yahya  b.  Yahya,  from 
Hushaym. 

Imam  Ahmad  also  stated  that  cAbd  al-A'la  related  to  him,  from  Yahya.  from 
Anas,  who  said,  “We  went  forth  to  Mecca  with  the  Messenger  of  God  (SAAS). 
And  I  heard  him  say,  ‘At  Your  service  for  an  lumra  and  a  hajj 


FR  OM  ABU  ASMA>  AL-SA  YQAL. 

Imam  Ahmad  stated  that  Hasan  related  to  him,  quoting  Zuhayr  and  that  Ahmad 
b.  ‘Abd  al-Malik  related  to  him,  quoting  Zuhayr,  from  Abu  Ishaq,  from  Abu 
Asma*  al-Sayqal,  from  Anas  b.  Malik,  who  said,  “We  went  forth,  shouting  (the 
talbiyya)  for  the  hajj.  And  when  we  reached  Mecca,  the  Messenger  of  God 
(SAAS)  ordered  us  to  make  it  into  an  Himra.  He  said,  ‘If  I  had  known  before 
hand  what  I  came  to  learn,  I  would  have  made  it  into  an  Himra;  but  I  had  brought 
the  hadi  and  have  combined  the  hajj  with  the  himrad" 

Al-Nasa5l  narrated  this  from  Hannad,  from  Abu  al-Ahwas,  from  Abu  Ishaq, 
from  Abu  Asma5  al-Sayqal,  from  Anas  b.  Malik,  who  said,  “I  heard  the  Messenger 
of  God  (SAAS)  recite  the  talbiyya  for  both.” 


FROM  ABO  QUDAMA  AL-HANAFI;  HIS  NAME  IS  ALSO  GIVEN 
AS  MUHAMMAD  B.  '■UBAYD. 

Imam  Ahmad  stated  that  Rawh  b.  cUbada  related  to  him,  quoting  Shu'ba,  from 
Yunus  b.  cUbayd,  from  Abu  Qudama  al-Hanafl,  who  said,  “I  asked  Anas  for 
what  the  Messenger  of  God  (SAAS)  had  recited  the  talbiyya.  He  replied,  ‘I 
heard  him  seven  times  recite  the  talbiyya  for  an  Himra  and  a  hijja 

Imam  Ahmad  is  alone  in  giving  this.  The  line  of  transmission  is  excellent 
and  strong.  And  to  God  go  all  praise  and  credit,  and  through  Him  come  success 
and  security. 

Ibn  Hibban  narrated  in  his  sahih  collection,  that  Anas  b.  Malik  said,  “The 
Messenger  of  God  (SAAS)  combined  between  the  hajj  and  the  cumra,  and  the 
people  did  so  with  him.” 

The  hdfiz  al-Bayhaqi  gave  some  of  these  same  quotations  from  Anas  b.  Malik 
and  then  went  on  to  offer  an  explanation  that  is  controversial. 

He  concludes,  “It  was  Anas  who  was  in  doubt  (regarding  the  hijja  of  the 
Prophet),  but  not  the  others  apart  from  him.  It  is  likely  that  he  had  (merely) 
heard  the  Messenger  of  God  (SAAS)  instruct  others  how  they  should  recite 
the  talbiyya  for  the  hajj  al-qiran,  and  not  that  he  (the  Prophet  (SAAS))  did  so 
himself.  But  God  knows  best.” 

He  went  on,  “This  is  also  narrated  from  others  than  Anas  b.  Malik,  but  there 
are  questions  over  its  reliability.” 
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I  observe  that  the  apparent  controversiality  of  this  statement  will  not  be 
hidden  from  anyone  who  contemplates  it.  It  might  well  be  best,  therefore,  to 
disregard  it,  for  it  creates  doubts  about  the  memory  of  a  Companion  from  whom 
others,  in  substantial  numbers,  have  narrated  this  tradition,  as  shown  above. 
And  opening  up  this  issue  would  lead  to  major  difficulty.  But  God,  Almighty 
is  He,  knows  best. 


THE  HADITH  OF  A L- BARE  B.  <-AZIB  ON  THE  HAJJ  AL-QI RAN. 

The  hafiz  Abu  Bakr  al-Bayhaqi  stated  that  Abu  al-Husayn  b.  Bishran  informed 
him,  quoting  cAli  b.  Muhammad  al  Misri,  quoting  Abo  Ghassan  Malik  b.  Yahya, 
quoting  Yazld  b.  Harun,  quoting  Zakariyya3  b.  Abu  Za’ida,  from  Abu  Ishaq,  from 
al-Bara5  b.  cAzib,  who  said,  “The  Messenger  of  God  (SAAS)  performed  three 
Himra  pilgrimages,  and  all  were  in  Dhu  al-qacda.”  cA5isha  said,  “He  knew  he  had 
performed  four  1 umra  pilgrimages,  including  that  along  with  which  he  made 
the  hajj." 

Al-Bayhaqi  stated,  “This  is  not  correct.”  I  observe  that  this  will  also  follow 
with  a  line  of  transmission  that  is  sahih  and  goes  back  to  cA5isha  in  similar  words. 


The  Account  of  Jabir  b.  ^Abd  Allah,  may  God 
be  pleased  with  him. 

The  hafiz  Abu  al-Hasan  al-Darqutni  stated  that  Abu  Bakr  b.  Abu  Da’ud 
informed  him,  and  that  Muhammad  b.  Jafar  b.  Rumays,  and  al-Qasim  b.  Isma£il 
Abu  TJbayd,  and  cUthman  b.  Ja£far  al-Lubban  and  others  said  that  Ahmad 
b.  Yahya  al-Sufl  related  to  them,  quoting  Zayd  b.  al-Hubab,  quoting  Sufyan 
al-Thawri,  from  Ja£far  b.  Muhammad,  from  his  father,  who  quoted  Jabir  b.  £Abd 
Allah,  as  saying,  “The  Messenger  of  God  (SAAS)  performed  the  hajj  three  times 
-  twice  before  he  left  on  the  Hijra  and  once  with  which  he  combined  an  hanra .” 

Al-Tirmidhi  and  Ibn  Maja  narrated  this  from  a  hadith  of  Sufyan  b.  Said 
al-Thawri. 

Al-Tirmidhi  himself  narrated  this  as  did  Ibn  Maja  from  a  hadith  of  Sufyan  b. 
Sa(ld  al-Thawri. 

Al-Tirmidhi  narrated  it  from  cAbd  Allah  b.  Abu  Ziyad,  from  Zayd  b.  al-Hubab, 
from  Sufyan.  He  then  stated,  “It  is  gharib  coining  from  a  hadith  of  Sufyan;  we 
know  it  only  from  a  hadith  of  Zayd  b.  al-Hubab.  I  saw  that  cAbd  al-Rahman  b. 
cAbd  al-Rahman  -  meaning  al-Dariml  -  narrated  this  hadith  in  his  works  from 
cAbd  Allah  b.  Abu  Ziyad.  I  asked  Muhammad  (b.  Ismacll  al-Bukhari)  about  this, 
but  he  did  not  know  of  him.  I  noticed  also  that  he  did  not  consider  him  reliable. 
Instead,  he  said  it  was  narrated  from  al-Thawri,  from  Abu  Ishaq,  from  Mujahid 
only  in  a  mursal  form.” 
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In  the  work  al-Sunan  al~Kabir  of  al-Bayhaqi,  Abu  Isa  al-Tirmidhl  is  quoted 
as  stating,  “I  asked  Muhammad  b.  Ismael  al-Bukharl  about  this  hadith.  He  replied, 
‘This  hadith  is  in  error;  this  was  in  fact  related  as  mursal  from  al-Thawrl.’” 

Ai-Bukhari  stated,  “When  Zayd  b.  al-Hubab  narrated,  he  would  be  mistaken; 
or  he  might  make  an  error  about  something.” 

Ibn  Maja  narrated  it  from  al-Qasim  b.  Muhammad  b.  'Abbad  al-Muhallabl, 
from  cAbd  Allah  b.  Da’ud  al-Khuraybi,  from  Sufyan.  This  is  a  line  not  followed 
by  al-Tirmidhl  or  al-Bayhaqi,  nor  probably  al-Bukhari,  when  he  spoke  about 
Zayd  b.  Hubab,  thinking  him  to  have  been  alone  in  relating  it.  However,  this 
was  not  so.  But  God  knows  best. 


A  DIFFERENT  LINE  OF  TRANSMISSION  FROM  JABIR. 

Abu  cfsa  al-Tirmidhl  stated  that  Ibn  Abu  TJmar  related  to  him,  quoting  Abu 
Mu’awiya,  from  Hajjaj,  from  Abu  al~Zubayr,  from  Jabir,  who  said  that  the 
Messenger  of  God  (SAAS)  combined  the  hajj  and  the  himra  together.  And  he 
performed  one  circumambulation  for  both. 

He  then  stated,  “This  hadith  is  hasan ,  ‘good’.”  In  one  version  he  used  the 
word  sahih,  “authentic”. 

Ibn  Hibban  narrated  this  in  his  sahih  collection  from  Jabir.  He  quoted  him  as 
saying,  “The  Prophet  (SAAS)  performed  only  one  circumambulation  for  the 
hajj  and  for  his  himraF 

I  note  that  the  Hajjaj  mentioned  above  is  Ibn  Artat;  several  of  the  imams  spoke 
about  him.  However,  he  narrated  from  a  different  line  -  from  Abu  al-Zubayr, 
and  also  from  Jabir  b.  cAbd  Allah. 

The  hafiz  Abu  Bakr  al-Bazzar  stated  in  his  hadith  compendium  that  Muqaddam 
b.  Muhammad  related  to  him,  quoting  his  uncle  al-Qasim  b.  Yahya  b.  Muqaddam, 
from  cAbd  al-Rahman  b.  TJthman  b.  Khuthaym,  from  Abu  al-Zubayr,  from  Jabir, 
who  said  that  the  Messenger  of  God  (SAAS)  arrived  (in  Mecca),  combined  the 
hajj  and  the  <umra  and  led  a  hadi  for  sacrifice.  The  Messenger  of  God  (SAAS) 
said,  “Those  who  have  not  brought  a  hadi  may  make  it  into  an  (umra.” 

Al-Bazzar  then  stated,  “We  know  of  these  words  being  attributed  to  Jabir 
only  from  this  chain  of  transmission.” 

Al-Bazzar  is  alone  in  giving  it  in  his  compendium  from  this  line;  its  chain  of 
transmission  is  gharib,  “unique”.  It  is  not  to  be  found  in  any  of  the  six  (canonical) 
books  from  this  line.  God  knows  best. 


The  Account  of  Abu  T alha  Zayd  b.  Sahl  al-Ansart, 
may  God  be  pleased  with  him. 

Imam  Ahmad  stated  that  Abu  Mu’awiya  related  to  him,  quoting  Hajjaj  -  he 
being  Ibn  Artat  —  from  al-Hasan  b.  Sahl,  from  Ibn  cAbbas,  who  said,  “Abu  Talha 
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informed  me  that  the  Messenger  of  God  (SAAS)  combined  the  hajj  with  the 
’umra .” 

Ibn  Maja  narrated,  from  cAli  b.  Muhammad,  from  Abu  Mu’awiya,  with  the 
same  chain  of  transmission  and  terminology.  He  stated,  “The  Messenger  of  God 
(SAAS)  combined  the  hajj  with  the  himra .” 

Al-Hajjaj  b.  Artat  is  considered  a  somewhat  weak  source;  God  knows  best. 


The  Account  of  Suraqa  h.  Malik  b.  fu’shum. 

Imam  Ahmad  stated  that  Makk!  b.  Ibrahim  related  to  him,  quoting  Da’ud 
-  meaning  Ibn  Suwayd  -  quoting  cAbd  al-Malik  al-Zarrad,  quoting  al-Nazzai  b. 
Sahara,  the  companion  of  cAli  say,  “I  heard  Suraqa  say,  ‘I  heard  the  Messenger 
of  God  (SAAS)  state,  “The  ’-umra  has  entered  into  the  hajj  until  the  Day  of 
Judgement.”’” 

He  (Suraqa)  said,  “The  Messenger  of  God  (SAAS)  performed  the  hajj  al-qiran 
on  the  hijjat  al-xvada 


The  Account  of  Sa’d  b.  Abu  Waqqas  from  the  Prophet  (SAAS ), 
to  the  effect  that  he  performed  the  hajj  with  the  Himra, 
this  constituting  the  hajj  al-qiran. 

Imam  Malik  quoted  Ibn  Shihab,  quoting  Muhammad  b.  cAbd  Allah  b.  Nawfal 
b.  al-Harith  b.  cAbd  al-Muttalib,  who  said  that  he  heard  Sacd  b.  Abu  Waqqas 
and  also  al-Dahhak  b.  Qays,  the  year  that  Mu’awiya  b.  Abu  Sufyan  went  on  the 
hajj.  recall  the  performance  of  the  himra  with  the  hajj.  Al-Dahhaq  stated,  “Only 
anyone  who  was  ignorant  of  God’s  command  would  do  that.”  Sacd  responded, 
“Cousin,  what  you  said  is  wrong!” 

Al-Dahhaq  said,  “TJmar  b.  al-Khattab  used  to  forbid  it.”  Sakl  stated,  “The 
Messenger  of  God  (SAAS)  performed  it,  and  we  did  it  with  him.” 

Al-Tirmidhi  and  al-Nasah  both  related  it  from  Qutayba  from  Malik.  Al- 
Tirmidhl  stated,  “This  hadith  is  sahih ,  ‘authentic’.” 

Imam  Ahmad  stated  that  it  was  related  to  him  by  Yahya  b.  Sacld,  quoting 
Sulayman  -  meaning  al-Taymi  -  quoting  Ghunaym,  who  said,  “I  asked  Abu 
Waqqas’s  son  about  the  al-mut’a  and  he  replied,  ‘We  did  perform  it,  while  this 
fellow  was  still  a  disbeliever  in  al  TJrsh  (Mecca)’  ”  —  meaning  Mu’awiya. 

He  related  it  that  way,  in  an  abbreviated  form. 

Muslim  related  it  in  his  sahih  collection,  from  a  hadith  of  Sufyan  b.  Sacld 
al-Thawrl,  and  from  Shu'ba,  Marwan  al-Fazari,  and  Yahya  b.  Sacid  al-Qattan. 
All  four  quote  from  Sulayman  b.  Tarkhan  al-Taymi,  quoting  Ghunaym  b.  Qays, 
quoting  Sacd  b.  Abu  Waqqas,  regarding  the  al-mut’a.  Sacd  b.  Abu  Waqqas 
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stated,  “We  did  perform  it  while  this  fellow  was  at  that  time  an  unbeliever  in 
al-‘Ursh.”  In  his  account  Yahya  b.  Sa‘ld  added  the  words,  “meaning  Mu5awiya”. 

cAbd  al-Razzaq  related  it  from  Mu‘tamir  b.  Sulayman  and  cAbd  Allah  b. 
al-Mubarak,  both  of  whom  quoted  from  Sulayman  al-Taymi,  from  Ghunaym  b. 
Qays,  who  said,  “I  asked  Sacd  about  the  performance  of  the  '■umra  with  the  hajj. 
He  replied,  ‘I  performed  it  with  the  Messenger  of  God  (SAAS),  while  this 
fellow  was  an  unbeliever  in  al-‘Ursh’  ”  -  referring  to  Mecca  and  to  Mu’awiya. 

This  second  hadxth  has  a  more  authentic  chain  of  transmission.  However,  we 
have  quoted  it  merely  for  added  support  rather  than  reliance.  The  first  account 
has  an  authentic  line  of  transmission;  this  second  is  more  direct  in  its  intent.  But 
God  knows  best. 


The  Account  ofcAbd  Allah  b.  Abu  Amfa. 

Al-TabaranI  stated  that  Sa‘id  b.  Muhammad  b.  al-Mughlrat  al-Misrc  related 
to  him,  quoting  Sa‘ld  b.  Sulayman,  quoting  Yazld  b.  cAta5,  from  Isma‘ll  b.  Abu 
Khalid,  from  cAbd  Allah  b.  Abu  Awfa,  who  said,  “The  Messenger  of  God 
(SAAS)  only  combined  the  hajj  with  the  Hintra  because  he  knew  that  he  would 
not  perform  a  pilgrimage  after  that  year.” 


The  Account  of  Abd  Allah  b.  Abbas  on  this  subject. 

Imam  Ahmad  stated  that  Abu  al-Nadr  related  to  him,  quoting  Da’ud  -  meaning 
al-Qattan  -  from  ‘Amr,  from  ‘Ikrima,  from  Ibn  ‘Abbas,  who  said,  “The  Messenger 
of  God  (SAAS)  performed  the  himra  four  times:  that  of  al-Hudaybiyya,  that  of 
al-Qada5,  the  third  from  al-Ji‘rana,  and  the  fourth  that  was  performed  along  with 
his  hijja.” 

Abu  Da’ud,  al-Tirmidhi  and  Ibn  Maja  narrated  it  through  various  lines  from 
Da’ud  b.  ‘Abd  al-Rahman  al-‘Attar  al-Makkl,  from  (Amr  b.  Dinar,  from  ‘Ikrima, 
from  Ibn  ‘Abbas.  Al-Tirmidhi  referred  to  it  as  hasan  gharlb.  AI-Tirmidhi 
narrated  it  from  Sa‘ld  b.  ‘Abd  al-Rahman,  from  Sufyan  b.  ‘Uyayna,  from  ‘Amr, 
from  ‘Ikrima,  as  mursal. 

The  hafiz  al-Bayhaql  narrated  it  through  Abu  al-Hasan  ‘All  b.  ‘Abd  al-‘Azlz 
al-Baghawi,  from  al-Hasan  b.  al-Rablc,  and  Shihab  b.  ‘Abbad,  both  of  whom 
quoted  Da’ud  b.  ‘Abd  al-Rahman  al-‘Attar,  who  related  it.  His  account  used  the 
words,  “and  the  fourth  that  he  combined  with  the  hijja”. 

Abu  al-Hasan  ‘All  b.  ‘Abd  al-‘Azlz  stated,  “No  one  except  Da’ud  b,  ‘Abd 
al-Rahman  quotes  this  hadith  from  Ibn  ‘Abbas.” 

Moreover,  al-Bayhaql  narrated  that  al-Bukhari  stated,  “Da’ud  b.  ‘Abd 
al-Rahman  is  entirely  truthful.  However,  he  may  be  subject  to  criticism.” 
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It  has  been  given  above  how  al-Bukharl  narrated  through  Ibn  ‘Abbas,  quoting 
‘Umar,  as  having  said,  “I  heard  the  Messenger  of  God  (SAAS)  state,  in  Wadi 
al-‘Aqlq,  ‘An  apparition  came  to  me  from  my  Lord  who  said,  “Pray  in  this  sacred 
valley  and  say,  ‘An  Himra  within  a  hijja Perhaps  it  is  this  that  Ibn  ‘Abbas 
relied  upon  in  what  he  narrated.  But  God  knows  best. 


The  Account  of  cAbd  Allah,  son  of '■Umar,  may  God 
be  pleased  with  them  both. 

Imam  Ahmad  stated  that  Abu  Ahmad  -  meaning  al-Zubayri  -  related  to  him, 
quoting  Yunus  b.  al-Harith,  from  ‘Amr  b.  Shu'ayb,  from  his  father,  from  his 
grandfather  (who  said  that)  the  Messenger  of  God  (SAAS)  only  performed  the 
hajj  al-qiran  out  of  fear  that  he  would  be  blocked  from  the  kacba  and  that  he 
said,  “If  not  a  hijj ,  then  an  Himra. ” 

This  hadith  is  strange  in  both  its  line  of  transmission  and  in  its  content;  Imam 
Ahmad  is  alone  in  narrating  it. 

(Imam)  Ahmad  said  of  this  man  Yunus  b.  al-Harith:  “He  was  confused  in  his 
narration  of  ahadtthP  He  categorized  him  as  a  weak  source,  as  did  also  al  Nasab 
and  Yahya  b.  Ma‘ln,  in  one  account. 

Regarding  the  content,  his  statement  that  “the  Messenger  of  God  (SAAS) 
only  performed  the  hajj  al-qiran  out  of  fear  that  he  would  be  blocked  from 
the  ka^ba",  who  is  it  who  could  have  so  blocked  him?  God  had  already  firmly 
established  Islam  for  him  and  had  conquered  the  Holy  City.  And  it  had  been 
proclaimed  on  the  plain  at  Mina  during  the  (pilgrimage)  season  the  previous  year 
that,  “after  this  year  no  unbeliever  shall  perform  the  pilgrimage  and  no  naked 
person  shall  circumambulate  the  ka'ba ”.  On  the  hijj  at  al-wada' ,  moreover,  there 
were  with  him  close  to  some  40,000  persons.  His  statement  regarding  “fear  that 
he  would  be  blocked  from  the  kacbcT  is  therefore  strange. 

Yet  this  is  no  more  strange  than  the  statement  of  the  Commander  of  the 
Believers  ‘Uthman  to  ‘All  b.  Abu  Talib  when  the  latter  told  him,  “You  well 
know  that  we  performed  the  hajj  ( al-qiran )  with  the  Messenger  of  God  (SAAS),” 
to  which  ‘Uthman  responded,  “Yes;  but  we  were  afraid”. 

I  do  not  know  to  what  this  fear  could  be  ascribed,  or  what  could  have  been  its 
source.  Perhaps  he  accepted  the  statement  as  (having  been)  that  of  a  Companion, 
and  interpreted  it  according  to  his  own  understanding.  What  he  stated  is  indeed 
“authentic  and  to  be  accepted”.  But  his  theory  is  not  infallible  and  it  is  thus  only 
applicable  to  the  narrator.  It  is  not  applicable  to  others.  This,  however,  does  not 
necessitate  the  rejection  of  the  tradition  that  such  a  person  has  narrated. 

This  also  applies  to  the  statement  of ‘Abd  Allah  b.  ‘Amr,  provided  that  its  line 
of  transmission  is  authentic.  But  God  knows  best. 
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The  Account  of '■Imran  b.  Husayn,  may  God 
be  plea$ed  with  him. 

Imam  Ahmad  stated  that  both  Muhammad  b.  Jacfar  and  Hajjaj  related  to  him 
that  Shu 'ha  related  to  them,  from  Humayd  b.  Hilal,  who  stated  that  he  heard 
Mutarrif  quote  'Imran  b.  Husayn  as  having  said,  “I  am  going  to  narrate  a  hadith 
to  you  through  which  God  may  perhaps  give  you  benefit.  This  is,  that  the 
Messenger  of  God  (SAAS)  combined  a  hijja  with  an  ’•umra  and  he  did  not 
forbid  it  up  to  his  death.  And  no  revelation  came  down  stating  it  to  be  haram, 
‘prohibited’.  He  used  to  greet  me;  but  when  I  was  cupping,  he  kept  aloof  from 
me.  When  I  ceased  doing  this,  he  came  back  to  me.” 

Muslim  narrated  this  from  Muhammad  b.  al-Muthanna  and  Muhammad  b. 
Bashshar,  from  Ghundar,  and  from  'Ubayd  Allah  b.  Mu'adh,  from  his  father. 
Al-Nasah  gave  it  from  Muhammad  b.  'Abd  al-A'Ia,  from  Khalid  b.  al-Harith.  All 
three  sources  quote  from  Shu'ba,  from  Humayd  b.  Hilal,  from  Mutarrif,  from 
'Imran. 

Muslim  narrated  it  from  a  hadith  of  Shu'ba  and  Sa'ld  b.  Abu  'Aruba,  from 
Qatada,  from  Mutarrif  b.  'Abd  Allah  b.  al-Shakhir,  from  'Imran  b.  al-Husayn, 
to  the  effect  that  the  Messenger  of  God  (SAAS)  combined  a  hajj  with  an  Himra. 

The  hafiz  Abu  al-Hasan  al-Darqutnl  stated,  “The  hadith  of  Shu'ba,  from 
Humayd  b.  Hilal,  from  Mutarrif,  is  sakih.  As  for  his  hadith  from  Qatada  quoting 
Mutarrif,  in  fact  Baqiyya  b.  al-Walid  narrated  it  thus  from  Shu'ba.  Ghundar  and 
others  narrated  it  from  Sa'ld  b.  Abu  'Aruba,  from  Qatada.” 

I  note  that  al-Nasa-M  also  narrated  it  in  his  al-Sunan  textbook,  from  'Amr  b. 
'All  al-Fallas,  from  Khalid  b.  al-Harith,  from  Shu'ba.  In  one  version  it  is  derived 
from  Sa'ld,  instead  of  from  Shu'ba,  from  Qatada,  from  Mutarrif,  from  'Imran  b. 
al-Husayn.  But  God  knows  best. 

It  is  established  in  both  sahih  collections  from  a  hadith  of  Hammam,  from 
Qatada,  from  Mutarrif,  from  'Imran  b.  al-Husayn,  who  stated,  “We  performed 
al-tamattuc  in  the  time  of  the  Messenger  of  God  (SAAS),  and  no  revelation  came 
down  declaring  it  haram ,  ‘prohibited’.  And  he  did  not  forbid  it  up  to  the  time  of 
his  death.” 


The  Account  of  al-Hirmas  b.  Ziyad  al-Bahili. 

'Abd  Allah,  son  of  Imam  Ahmad,  stated,  “'Abd  Allah  b.  'Imran  b.  'All  Abu 
Muhammad,  from  al-Rayy,  whose  origins  were  in  Isfahan,  related  to  us,  quoting 
Yahya  b.  al-Daris,  quoting  'Ikrima  b.  'Ammar,  from  al-Hirmas,  who  said,  ‘I 
was  mounted  behind  my  father  and  I  saw  the  Prophet  (SAAS)  mounted  on  a 
baggage  camel,  saying,  “At  Your  service  for  a  hijja  and  an  Himra  together.”’” 

This  meets  the  criteria  of  the  sunan  texts,  but  they  (their  compilers)  did  not 
promulgate  it. 
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The  Account  of  Hafsa,  daughter  of '■Umar,  ‘ The  Mother  of  the 
Believers’,  may  God  be  pleased  with  her. 

Imam  Ahmad  stated  that  cAbd  al-Rahman  related  to  him,  from  Malik,  from 
Nafi',  from  Ibn  'Umar,  from  Hafsa,  to  the  effect  that  she  asked  the  Prophet 
(SAAS),  “Why  is  it  you  do  not  declare  your  state  of  ihram  ended  after  performing 
the  HimraV ’  He  replied,  “I  braided  my  hair  and  placed  a  garland  on  my  hadl ,  and 
so  I  will  not  declare  my  ihram  concluded  until  I  make  sacrifice.” 

Both  scholars  promulgated  it  in  their  sahih  collections  from  a  hadith  of  Malik 
and  'Ubayd  Allah  b.  'Umar.  Al-BukharJ  added  Musa  b.  'Uqba  to  these  two, 
while  Muslim  added  Ibn  Jurayj.  All  of  these  accounts  quoted  from  Nafi',  from 
Ibn  'Umar. 

In  the  versions  of  these  two,  Hafsa  is  quoted  as  saying,  “Messenger  of  God, 
how  is  it  that  the  people  declared  their  ihram  concluded  following  the  himra , 
while  you  did  not  after  your  performance  of  the  HimraV’  He  replied,  “I  placed 
a  garland  on  my  hadl  and  braided  my  hair.  And  so  I  will  not  declare  my  ihram 
concluded  until  I  make  sacrifice.” 

Imam  Ahmad  also  stated  that  Shu'ayb  b.  Abu  Hamza  related  to  him  as  follows, 
“Nafi'  stated,  ‘'Abd  Allah  b.  'Umar  used  to  say,  ‘Hafsa,  the  wife  of  the  Prophet 
(SAAS),  informed  us  that  the  Messenger  of  God  (SAAS)  ordered  his  wives  to 
declare  their  state  of  ihram  concluded,  that  year  of  the  hijjat  aTwadac.  One 
woman  asked  him,  ‘What  prevents  you  from  declaring  your  ihram  concluded?’ 
He  replied,  ‘I  braided  my  hair  and  placed  a  garland  on  my  hadl.  And  so  I  will  not 
declare  my  ihram  concluded  until  I  sacrifice  my  hadi.,n,n 

Ahmad  also  stated  that  Ya'qub  b.  Ibrahim  related  to  him,  quoting  his  father, 
from  Abu  Ishaq,  quoting  Nafi',  from  'Abd  Allah  b.  'Umar,  from  Hafsa,  daughter 
of  'Umar,  who  stated,  “When  the  Messenger  of  God  (SAAS)  ordered  his 
women  to  declare  their  ihram  concluded  at  the  Himra,  they  asked,  ‘What  prevents 
you,  Messenger  of  God,  from  declaring  yours  concluded  along  with  us?’  He 
replied,  ‘I  brought  a  kadi  and  matted  my  hair,  and  I  will  not  declare  my  ihram 
concluded  until  I  sacrifice  my  hadi .’” 

Ahmad  then  narrated  it  from  Kathlr  b.  Hisham,  from  Ja'far  b.  Barqan,  from 
Nafi',  from  Ibn  'Umar,  from  Hafsa. 

This  hadith  implies  that  the  Messenger  of  God  (SAAS)  was  engaged  fully  in 
an  Himra  and  did  not  declare  his  ihram  concluded  after  it.  It  is  learned  from  the 
above  accounts  relating  to  the  performance  of  the  hajj  al-ifrad  that  he  had  also 
recited  the  talbiyya  for  a  hajj.  The  sum  total  of  that  was  that  he  was  engaged  in 
a  hajj  al-qiran ,  as  is  also  stated  in  the  above  accounts  to  that  effect.  But  God 
knows  best. 
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The  Account  of '■Alisha,  ‘The  Mother  of  the  Believers’, 
may  God  be  pleased  with  her. 

Al-Bukhari  stated  that  cAbd  Allah  b.  Maslama  related  to  him,  from  Malik,  from 
Ibn  Shihab,  from  TJrwa,  from  cA3isha,  wife  of  the  Prophet  (SAAS),  who  said, 
“We  went  forth  with  the  Messenger  of  God  (SAAS),  on  the  hijjat  al-wada c  and 
recited  the  talbiyya  for  an  *umra.  The  Prophet  (SAAS)  then  said,  ‘Those  who 
have  a  hadi  with  them  should  recite  the  talbiyya  for  the  hajj  along  with  the  *umra. 
And  they  should  not  declare  their  state  of  ihram  concluded  until  they  have 
finished  both.’  When  I  reached  Mecca,  I  was  undergoing  my  menstrual  period. 
So  I  did  not  circumambulate  the  ka’-ha,  nor  did  I  pass  between  al-Safa  and 
al-Marwa.  I  complained  about  this  to  the  Messenger  of  God  (SAAS),  and  he 
said,  ‘Let  down  your  hair  and  comb  it;  recite  the  talbiyya  for  the  hajj  and  leave 
the  Himra.'  And  I  did  this. 

“When  I  had  completed  the  hajj ,  the  Messenger  of  God  (SAAS)  sent  me  with 
cAbd  al-Rahman  b.  Abu  Bakr  to  al-Tancim,  and  I  performed  the  himra.  He  said, 
‘This  is  in  place  of  your  himra.’” 

She  went  on,  “Those  who  had  recited  the  talbiyya  for  the  himra  circum¬ 
ambulated  the  kalba,  passed  between  al-Safa  and  al-Marwa  and  then  declared 
their  ihram  concluded.  They  performed  another  circumambulation  after  returning 
from  Mina.  Those  who  had  combined  the  hajj  with  the  Hmira  only  performed 
one  circumambulation.” 

Muslim  narrated  it  similarly  from  a  hadith  of  Malik,  from  al-Zuhri. 

He  then  narrated  it  from  cAbd  b.  Humayd,  from  cAbd  al-Razzaq,  from 
Mahnar,  from  al-Zuhri,  from  TJrwa,  from  cA5isha,  who  said,  “We  went  forth 
with  the  Messenger  of  God  (SAAS),  the  year  of  the  hijjat  al-wada* ,  and  I  recited 
the  talbiyya  for  an  *umra.  I  had  not  brought  a  hadi.  The  Messenger  of  God 
(SAAS),  said,  ‘Those  having  a  hadi  with  them  should  recite  the  talbiyya  for  the 
hajj  with  their  *tmra;  they  should  not  declare  their  ihram  concluded  until  they 
complete  them  both.’” 

The  account  proceeds  as  above. 

The  purpose  of  giving  this  hadith  is  to  draw  attention  to  his  words,  “Those 
having  a  hadi  with  them  should  recite  the  talbiyya  for  a  hajj  with  an  *umraT 

It  is  well  known  that  the  Prophet  (SAAS)  had  brought  a  hadi\  and  so  he 
was  the  first  and  the  foremost  to  whom  (the  foregoing  command)  applied.  For 
whatever  general  statement  a  speaker  pronounces  also  applies  to  him. 

(This  hadith  is  given  here)  also  because  she  stated,  “Those  who  had  combined 
the  hajj  with  the  *umra  performed  only  one  circumambulation.”  This  means 
between  al-Safa  and  al-Marwa. 

Muslim  quoted  her  as  saying  that,  “The  Messenger  of  God  (SAAS)  made 
only  one  circumambulation  between  al-Safa  and  al-Marwa.”  And  so  it  is  known 
from  this  that  he  had  combined  between  the  hajj  and  the  cumra. 
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Muslim  narrated  from  a  hadith  of  Hammad  b.  Zayd,  from  cAbd  al-Rahman  b. 
al-Qasim,  from  his  father,  from  cA5isha,  who  said,  “The  hadis  were  with  the 
Prophet  (SAAS),  Abu  Bakr,  {Umar  and  those  men  of  means.” 

She  also  related  that  the  Messenger  of  God  (SAAS)  did  not  declare  his  ihram 
concluded  after  the  two  pilgrimage  ceremonies,  and  that  he  did  not  perform  the 
hajj  al-tamattuH  She  recalled  that  she  had  asked  the  Messenger  of  God  (SAAS) 
to  have  her  perform  the  Himra  from  aI-TancIm.  She  said,  “Messenger  of  God, 
you  go  off  and  perform  a  hajj  and  an  '-umra  while  I  perform  only  a  hajj .”  And  so 
he  dispatched  her  with  her  brother  cAbd  al-Rahman  b.  Abu  Bakr  and  had  her 
perform  the  Himra  from  al-Tancim. 

It  is  not  related  that  the  Prophet  (SAAS)  performed  the  Himra  after  his 
hijja,  and  he  did  not  perform  the  hajj  al-ifrad.  It  is  thus  established  that  he  in  fact 
performed  the  hajj  al-qiran,  because  it  is  a  general  consensus  that  he  did  perform 
the  c umra  on  the  hijjat  al-wadad-.  But  God  knows  best. 

It  is  related  above  how  the  hdfiz  al-Bayhaql  narrated  through  Yazld  b.  Harun, 
from  Zakariyya3  b.  Abu  Za’ida,  from  Abu  Ishaq,  from  al-Bara5  b.  <Azib,  who 
said,  “The  Messenger  of  God  (SAAS)  performed  the  lumra  three  times,  all  in 
Dhu  al-Qa^a.”  And  cA5isha  commented,  “It  is  well  known  that  he  performed 
the  Himra  four  times,  including  that  Himra  along  with  which  he  performed  the 
hajj." 

Al-Bayhaql  stated  in  (his  work)  al-Khilafiyyat  that  Abu  Bakr  b.  al-Harith 
al-Faqlh  informed  him,  quoting  Abu  Muhammad  b.  Hassan  al-Isbahanl,  quoting 
Ibrahim  b.  Shank,  quoting  Ahmad  b.  Yunus,  quoting  Zuhayr,  quoting  Abu 
Ishaq,  from  Mujahid,  who  said,  “Ibn  cUmar  was  asked,  ‘How  many  times  did  the 
Messenger  of  God  (SAAS)  perform  the  HimraV  He  replied,  ‘Twice.’  cA5isha 
commented,  ‘Ibn  TJmar  knew  that  he  performed  the  lumra  three  times,  apart 
from  the  Himra  he  combined  with  the  hijjat  al-mada, c.”’ 

Al-Bayhaql  then  stated,  “This  line  of  transmission  is  not  bad.  However,  it 
does  contain  irsal.93  Mujahid  did  not  actually  hear  directly  from  <A)isha,  according 
to  some  of  the  scholars  expert  on  ahadith. 

I  note  that  ShuTa  categorized  it  as  objectionable.  Al-Bukharl  and  Muslim, 
however,  considered  it  well-established.  God  knows  best. 

It  is  narrated  from  a  hadith  of  al-Qasim  b.  cAbd  al-Rahman  b.  Abu  Bakr  and 
cUrwa  b.  al-Zubayr  and  others,  quoting  cA3isha  (as  saying)  that  the  Messenger  of 
God  (SAAS)  brought  a  hadi  with  him  the  year  of  the  hijjat  al-wada, c.  (It  tells)  of 
her  performing  the  Himra  from  al-Tanhm,  how  he  unexpectedly  ran  into  her  on 
his  way  to  the  people  of  Mecca,  ho\f  he  stayed  overnight  at  al-Muhassab,  and 
how  he  performed  the  al-subh  prayer  at  Mecca  and  then  returned  to  Medina. 


93.  A  term  referring  to  the  attribution  of  an  account  to  a  person  who  could  not  have  heard  it 
first  hand  from  the  person  being  quoted. 
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All  this  shows  that  the  Messenger  of  God  (SAAS)  did  not  perform  an  Himra 
after  that  hijja  of  his;  and  I  know  of  no  Companion  who  communicated  that  he 
did  so. 

It  is  well  known  that  he  did  not  declare  his  ihrdm  concluded  between  the  two 
pilgrimage  ceremonies.  Nor  does  anyone  narrate  that,  after  circumambulating 
the  kacba  and  his  passage  between  al-Safa  and  al-Marwa,  he  shaved  or  cut  his 
hair  short  or  declared  his  ihrdm  concluded.  In  fact,  all  agree  that  he  persisted  in 
his  ihrdm.  And  it  is  not  reported  that  he  recited  the  talbiyya  for  a  hajj  when  he 
went  to  Mina,  and  it  is  thus  known  that  he  did  not  perform  the  hajj  al-tammattuH 

They  are  also  in  agreement  that  the  Messenger  of  God  (SAAS)  performed 
the  Himra  the  year  of  the  hijjat  al-wada*-,  that  he  did  not  declare  his  ihrdm 
concluded  between  the  two  pilgrimage  ceremonies,  that  he  did  not  announce  his 
state  of  ihrdm  for  the  hajj,  and  that  he  did  not  perform  the  Himra  after  the  hajj , 
but  kept  to  the  hajj  al-qirdn.  All  this  is  difficult  to  refute.  But  God  knows  best. 

Moreover,  the  account  of  his  having  performed  the  hajj  al-qirdn  is  further 
substantiated  because  of  that  which  is  left  out  or  has  been  refuted  in  the 
statements  of  those  who  maintain  that  he  performed  the  hajj  al-ifrad  or  the 
hajj  al-tamatttd.  The  ( al-qirdn )  reports  must  therefore  be  given  priority  as  is 
prescribed  in  the  principles  of  jurisprudence. 

From  Abu  firman  comes  the  account  that  he  performed  the  hajj  with  his 
freed-man.  He  stated,  “I  came  to  Umm  Salama  and  asked,  ‘Mother  of  the 
Believers,  I  have  never  performed  the  hajj.  With  what  should  I  begin  it,  the 
Himra  or  the  hajjV  She  replied,  ‘Begin  with  whichever  you  wish.’” 

His  account  continues,  “I  then  went  to  Safiyya,  ‘the  mother  of  the  Believers’, 
and  when  I  asked  her,  she  replied  as  Umm  Salama  had  done.  I  went  again  to 
Umm  Salama  and  informed  her  what  Safiyya  had  said.  She  commented,  ‘I  heard 
the  Messenger  of  God  (SAAS)  say,  “O  family  of  Muhammad,  let  those  of  you 
who  make  the  pilgrimage  recite  the  talbiyya  for  an  Himra  in  a  hijja. 

Ibn  Hibban  related  this  in  his  sahih  collection.  Ibn  Hazm  narrated  it  in 
(reference  to)  the  hijjat  al-wada1  from  a  hadith  of  al-Layth  b.  Su'd,  from  Yazld  b. 
Abu  Habib,  from  Aslarn,  from  Abu  fimran,  from  Umm  Salama. 

Division 

If  it  be  said,  “You  have  narrated  from  a  group  of  Companions  that  the 
Messenger  of  God  (SAAS)  performed  the  hajj  al-ifrad.  Then  you  narrated  from 
these  very  persons,  as  well  as  from  others,  that  he  combined  the  hajj  with  the 
Himra.  How  can  these  be  reconciled?” 

The  answer  is,  “The  narrative  of  those  who  related  that  he  performed  the 
hajj  al-ifrad  implies  that  he  performed  the  activities  of  the  hajj  individually, 
while  the  c umra  entered  into  that  performance  in  intent,  in  deed  and  in  time.” 

This  shows  that  he  was  satisfied  with  the  circumambulation  of  the  hajj  and  his 
procession  (between  al-Safa  and  al-Marwa)  being  for  it  and  for  that  (the  Himra), 
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as  is  the  practice  of  the  majority  of  scholars  in  the  hajj  al-qiran.  This  conflicts 
with  Abu  Hanlfa,  may  God  have  mercy  upon  him,  in  that  he  maintained  that  the 
person  performing  the  hajj  al-qiran  makes  two  circumambulations  and  makes  the 
procession  (between  al-Safa  and  al-Marwa)  twice.  He  relied  in  this  conclusion 
upon  what  was  quoted  from  'All  b.  Abu  Talib,  even  though  there  are  questions 
raised  about  the  line  of  transmission  of  the  hadith  back  to  him. 

As  for  those  who  narrate  his  having  performed  the  hajj  al-tamattu '  and  then 
narrate  his  having  performed  the  hajj  al-qiran ,  we  have  dealt  with  this  issue 
above.  Namely,  the  term  al-tamattu c  as  used  by  the  early  authorities  was  more 
general  in  meaning  than  the  al-tammatui  of  the  al-hijja  and  the  hajj  al-qiran.  In 
fact,  they  apply  it  to  performing  the  himra  in  the  months  for  the  hajj,  even  when 
not  in  conjunction  with  the  hajj ,  as  Sa'd  b.  Abu  Waqqas  stated;  “We  performed 
the  tamattu '  with  the  Messenger  of  God  (SAAS),  at  a  time  when  this  fellow” 
-  meaning  Mu^awiya  -  was  an  unbeliever  in  al  Ursh”  -  meaning  Mecca. 

In  this  he  was  referring  to  one  of  two  hanras  -  either  that  of  al-Hudaybiya,  or 
the  Himrat  al-qadS?.  Regarding  the  htmra  from  al-Ji'rana,  Mu’awiya  had  by  then 
already  accepted  Islam,  since  it  came  after  the  conquest  of  Mecca.  And  the  hijjat 
al-wadcd  was  after  that,  in  the  year  10  AH.  This  is  clear  and  obvious.  But  God 
knows  best. 

Division 

If  it  be  said,  “What  is  your  response  to  the  hadith  narrated  by  Abu  Da’ud 
al-Tayalisl  in  his  musnad  text:  ‘Hisham  related  to  us,  from  Qatada,  from  Abu 
Shaykh  al-Huna5!,  whose  name  was  Haywan  b.  Khalid,  that  Mifawiya  said  to  a 
number  of  the  Companions  of  the  Messenger  of  God  “Do  you  know  that  the 
Messenger  of  God  (SAAS)  forbad  the  use  of  a  tiger’s  skin  as  a  saddle  blanket?” 
“Why  yes,  by  God,”  they  replied.  “I  testify  to  that,”  he  went  on.  “And  do  you 
know  that  the  Messenger  of  God  (SAAS)  forbad  the  wearing  of  gold,  except 
for  very  little  of  it?”  “Yes,  by  God,”  they  replied.  “And  do  you  know  that  the 
Messenger  of  God  (SAAS)  forbad  that  the  hajj  and  the  cumra  be  combined 
together?’  “No,  by  God,”  they  replied.  He  said,  “By  God,  this  too  is  with  those 
(statements).””’ 

Imam  Ahmad  stated  that  'Affan  related  to  him,  quoting  Hammam,  from 
Qatada,  from  Abu  Shaykh  al-Huna5I,  who  said,  “I  was  amongst  a  group  of 
Companions  of  the  Messenger  of  God  (SAAS),  at  Mu’awiya’s  home  when  the 
latter  said,  ‘I  adjure  you  by  God,  do  you  know  that  the  Messenger  of  God 
(SAAS)  forbad  riding  mounted  upon  the  skins  of  tigers?’  ‘Indeed  yes,  by  God,’ 
they  replied.  ‘And  do  you  know  that  he  forbad  the  wearing  of  gold,  except  for 
very  little  of  it?’  ‘Yes  indeed,  by  God,’  they  replied.  ‘And  do  you  know  that  he 
forbad  the  al-mufaV  —  meaning  the  hajj  al-mufa.  ‘No,  by  God,’  they  replied.” 

(Imam)  Ahmad  stated  that  Muhammad  b.  Ja'far  related  to  him,  quoting  Sa'ld, 
from  Qatada,  from  Abu  Shaykh  al-Hunah,  that  he  witnessed  Mu’awiya  being 
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with  a  group  of  the  Companions  of  the  Prophet  (SAAS),  and  that  MaPawiya 
asked  them,  “Do  you  know  that  the  Messenger  of  God  (SAAS)  forbad  riding 
mounted  on  the  skins  of  tigers?”  “Yes  indeed,”  they  replied.  “And  do  you 
know  that  he  forbad  the  wearing  of  silk?”  he  asked.  “Yes  indeed,  by  God”  they 
replied.  “And  do  you  know  that  he  forbad  drinking  from  a  vessel  of  gold  or 
silver?”  “Yes  indeed,  by  God”,  they  replied.  “And  do  you  know  that  he  forbad 
combining  a  hajj  with  an  HimraT'  “No,  by  God,”  they  replied.  “By  God,  it  is 
with  those  (statements),’  he  said.” 

Hammad  b.  Salama  narrated  it  thus,  from  Qatada.  And  his  account  adds 
(Mu’awiya’s  statement)  “But  you  have  forgotten.” 

Ash(ath  b.  Nizzar,  Sacid  b.  Abu  cAruba  and  Hammam  also  related  it  thus, 
from  Qatada  as  its  initial  narrator.  And  Matar  al-Warraq  and  Buhays  b.  Fahdan 
narrated  it  from  Abu  Shaykh,  in  reference  to  the  hajj  al-mufa. 

Abu  Da’ud  and  al-Nasa5l  narrated  it  along  various  lines  from  Abu  Shaykh 
al-Hunah;  it  is  a  hadith  with  a  fine  line  of  transmission. 

From  it  the  account  of  M  u’awiya,  may  God  be  pleased  with  him,  forbidding 
combining  the  hajj  with  the  <~umra  seems  strange.  Perhaps  the  hadith  originally 
referred  to  forbidding  the  mu  fa.'*'  The  narrator  thought  the  mufa  of  the  hajj 
was  meant,  whereas  it  was  the  mufa  relating  to  women.  Yet  those  Companions 
narrate  no  hadith  forbidding  it. 

Or  the  prohibition  may  have  related  to  the  iqran 95  of  dates,  as  in  the  hadith  of 
Ibn  Umar,  but  the  narrator  believed  it  to  refer  to  the  al-qiran  in  the  hajj.  That 
was  not  the  case. 

Or  perhaps  Mu’awiya,  may  God  be  pleased  with  him,  said,  “Do  you  know  that 
such-and-such  was  forbidden”  without  the  person  making  known  the 
prohibition  being  named,  and  then  the  narrator  attributed  this  to  the  Prophet 
(SAAS),  imagining  this.  For  the  person  who  forbad  the  mufa  of  the  hajj  was 
actually  Umar  b.  al-Khattab,  may  God  be  pleased  with  him,  and  his  forbidding 
it  was  not  actual  prohibition,  as  we  have  shown  above.  He  actually  forbad  it  so 
that  it  should  be  performed  separately  from  the  hajj,  on  a  different  trip,  in  order 
to  increase  visits  to  the  kacba. 

The  Companions,  may  God  be  pleased  with  them,  were  in  great  awe  of  him; 
they  generally  did  not  dare  to  contradict  him.  His  son  cAbd  Allah  would  disagree 
with  him  and  he  would  be  told,  “Your  father  used  to  forbid  it.”  And  he  would 
respond,  “I  was  afraid  a  rock  would  fall  from  the  sky  upon  you!  The  Messenger 
of  God  (SAAS)  performed  it.  Is  the  practice  of  the  Messenger  of  God  (SAAS) 
to  be  emulated,  or  that  of  Umar  b.  al-Khattab?” 


94.  The  term  here  refers  to  the  controversial  early  practice  of  “temporary  marriages”,  to  which 
this  word  also  referred. 

95.  A  note  to  the  Arabic  printed  text  states  that  the  word  also  meant  “eating  two  dates  in  one 
mouthful”. 
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Similarly,  TJthman  b.  cAffan,  may  God  be  pleased  with  him,  used  to  forbid 
it,  and  cAll  b.  Abu  Talib  opposed  him,  as  is  told  above.  cAll  said,  “I  will  not  give 
up  a  practice  of  the  Messenger  of  God  (SAAS),  because  of  a  statement  made  by 
one  of  the  people.” 

clmran  b.  Husayn  stated,  “We  performed  the  hajj  al  tamatkf  with  the 
Messenger  of  God  (SAAS),  and  no  revelation  came  rendering  it  haram.  And  he 
did  not  forbid  it  before  his  death.” 

This  was  promulgated  by  both  authors  of  the  sahih  collections. 

In  the  sahih  collection  of  Muslim,  it  is  stated  about  Sacd  that  he  expressed 
opposition  to  Mifawiya’s  disapproval  of  the  hajj  al-mufia.  He  stated,  “We 
performed  it  with  the  Messenger  of  God  (SAAS),  while  this  fellow  was  still  an 
unbeliever  in  aMlJrsh.”  By  this  he  meant  Mu’awiya  who  was,  at  the  time,  an 
unbeliever  in  Mecca. 

I  note  that  the  Messenger  of  God  (SAAS)  did  indeed  perform  the  hajj 
al-qiran  according  to  the  ahadith  we  have  quoted  above  to  that  effect.  And  there 
was  a  period  of  only  81  days  between  the  hijjat  ql-wadcd-  and  the  death  of  the 
Messenger  of  God  (SAAS). 

Approximately  40,000  witnessed,  in  word  and  deed,  his  performance  of  the  hijja. 
If  he  had  forbidden  combining  the  hajj,  which  people  had  witnessed  him  perform, 
then  it  would  not  have  been  just  one  of  the  Companions  who  would  have  refuted 
it  but  a  group  of  those  who  had  either  heard  this  or  not  heard  this  from  him. 

AH  this  shows  that  this  cannot  be  correct  as  reported  from  MuJawiya,  may 
God  be  pleased  with  him.  But  God  knows  best. 

Abu  Da’ud  stated  that  Ahmad  b.  Salih  related  to  him,  quoting  Ibn  Wahb, 
quoting  Haywa,  quoting  Abu  Isa  al-Khurasani,  from  cAbd  Allah  b.  al-Qasim 
al-Khurasanl,  from  Sacld  b.  al-Musayyab  (who  said)  that  one  of  the  Companions 
of  the  Prophet  (SAAS)  went  to  (Umar  b.  al-Khattab  and  testified  that  he  had 
heard  the  Messenger  of  God  (SAAS),  while  suffering  from  the  illness  from 
which  he  died,  forbid  the  performance  of  the  Hrnira  prior  to  the  hajj. 

This  line  of  transmission  is  not  devoid  of  controversy.  Moreover,  if  this 
Companion  was  narrating  this  from  Mifawiya,  then  the  matter  is  as  discussed 
above;  this  was  in  regard  to  the  mutca ,  and  not  the  hajj  al-qiran.  If,  however,  he 
was  narrating  this  from  someone  else,  then  it  is  problematical  in  general,  but  not 
specifically  regarding  the  qiran.  But  God  knows  best. 


Accounts  substantiating  those  stating  that  the  Messenger  of  God  ( SAAS ) 
announced  the  state  of  ihrdm  and  did  not  initially  specify  a  hajj  or  an 
cumra ,  and  then  thereafter  rendered  it  specific. 

It  is  narrated  from  al-ShaficI  that  this  is  preferable;  however,  it  is  a  statement 
that  is  weak. 
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Al-Shafi%  may  God  have  mercy  upon  him,  stated  that  Sufyan  informed 
him,  quoting  Ibn  Tawus,  Ibrahim  b.  Maysara  and  Hisham  b.  Hujayr,  all  of 
whom  heard  Tawus  say,  “The  Messenger  of  God  (SAAS)  left  Medina  without 
specifying  a  hajj  or  an  Himra ,  waiting  for  a  divine  decree.  The  decision  did  come 
down  to  him  while  he  was  between  al-Safa  and  al-Marwa.  Then  he  ordered  those 
of  his  Companions  who  had  recited  the  talbiyya  for  the  hajj  and  had  not  brought 
kadis  with  them  to  make  it  into  an  c umra .  He  stated,  ‘If  I  had  known  earlier 
what  I  now  do,  I  would  not  have  brought  the  hadi.  However,  I  have  matted  my 
hair  and  I  did  bring  my  hadi ,  and  the  only  time  when  I  can  declare  my  ihrdm 
concluded  is  after  sacrificing  my  hadi.’’ 

“Suraqa  b.  Malik  then  approached  him  and  asked,  ‘Messenger  of  God,  make 
a  decision  for  us  as  if  born  today.  Is  the  htmra  of  ours  for  this  year  or  for  ever?’ 
The  Messenger  of  God  (SAAS)  replied,  ‘No;  it  is  for  ever;  the  cumra  has  entered 
into  the  hajj  on  until  Judgement  Day.’ 

“cAli  arrived  from  Yemen  and  the  Messenger  of  God  (SAAS)  asked  him, 
‘For  what  have  you  recited  the  talbiyyaV  One  of  the  two  of  them  then  said, 
<Labbayka\  “At  Your  service!”  ’  With  the  recitation  of  the  talbiyya  of  the  Prophet 
(SAAS).’  The  other  then  said,  ‘At  Your  service,  for  the  hijja  of  the  Prophet 
(SAAS)!”’ 

This  hadith  is  mursal,  going  back  no  further  than  to  Tawus;  there  is  oddity 
in  it. 

It  is  a  cardinal  principle  of  al-Shafi(i,  may  God  have  mercy  upon  him,  not  to 
accept  a  hadith  that  is  mursal  merely  by  itself,  unless  supported  by  another 
hadith.  Unless,  that  is,  it  derives  from  one  of  the  major  tabfiun,  “the  authorities 
of  the  second  generation”,  as  he  stated  in  his  risdla ,  “his  treatise”.  This  is  because 
in  most  cases  they  relate  such  ahadith  only  from  the  Companions.  But  God 
knows  best. 

This  mursal  hadith  is  not  of  that  category.  In  fact,  it  contradicts  those  ahadith 
given  before,  whether  relating  to  the  hajj  al-ifrad,  the  hajj  al-tamattul  or  the  hajj 
al-qirdn.  These  ahadith  are  authentic  and  have  full  lines  of  transmission,  as  given 
above.  They  have  precedence  over  it.  And  since  they  affirm  a  matter  denied  by 
this  hadith  that  is  mursal ,  and  an  affirmation  takes  precedence  over  a  negation  if 
otherwise  equal,  then  how  should  it  be  here,  where  a  hadith  with  a  full  line  of 
transmission  is  (classified  as)  sahib  and  (the  other  account)  is  classified  as  mursal 
and  could  not  substantiate  an  issue  because  of  its  broken  line  of  transmission? 
But  God  knows  best. 

The  hafiz  Abu  Bakr  al-Bayhaql  stated  that  Abu  {Abd  Allah  al-Hafiz  informed 
him,  quoting  Abu  al-cAbbas  al-Asamm,  quoting  al-{ Abbas  b.  Muhammad  al-Durl, 
quoting  Muhadir,  quoting  al-Acmash,  from  Ibrahim,  from  al-Aswad,  from  cA5isha, 
who  said,  “We  went  forth  with  the  Messenger  of  God  (SAAS),  without  making 
reference  to  either  a  hajj  or  an  himra.  When  we  arrived,  he  ordered  us  to  declare 
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our  state  of  ihram  concluded.  When  it  was  the  night  of  al-Naff,96  Safiyya,  daughter 
of  Huyayy  began  to  menstruate.  The  Prophet  (SAAS),  exclaimed,  ‘ Halqa  (aqra\ 
“With  a  shaven  head  and  menstruating!”  ‘I  can  only  see  her  impeding  you  all.’ 
He  then  asked  (her),  ‘Did  you  make  a  circumambulation  the  day  of  the  sacrifice?’ 
‘Yes,’  she  replied.  He  then  said,  ‘Then  you  may  leave.’  She  said,  ‘Messenger  of 
God,  I  did  not  recite  the  talbiyya  (for  the  Himra).'  He  said,  ‘So  make  an  Hmira 
from  al-Tan^m.’” 

The  narrator  continued,  “And  so  her  brother  accompanied  her.  She  said, 
‘And  we  met  Mudlij,  and  he  said,  ‘You’re  (to  assume  the  state  of  ihram)  from 
so-and-so.’” 

This  is  how  al-Bayhaql  narrated  this. 

Al-Bukharl  narrated  it  from  Muhammad,  said  to  be  the  son  of  Yahya  al-Dhuhls, 
from  Muhadir  b.  al-Muwarric.  His  version,  however,  states,  “We  went  forth 
with  the  Messenger  of  God  (SAAS),  making  reference  only  to  the  hajj  .  . 

This  is  similar  to  the  ahadith  attributed  to  her  quoted  above. 

However,  Muslim  narrated  from  Suwayd  b.  Sacld,  from  cAli  b.  Mushir,from 
al-Acmash,  from  Ibrahim,  from  al-Aswad,  from  Misha,  who  said,  “We  went 
forth  with  the  Messenger  of  God  (SAAS),  making  reference  to  neither  a  hajj 
nor  to  an  lumra .” 

Al-Bukhari  and  Muslim  included  it,  from  a  hadith  of  Mansur,  from  Ibrahim, 
from  al-Aswad,  quoting  “Misha  as  saying,  “We  went  forth  with  the  Messenger 
of  God  (SAAS),  thinking  only  that  it  was  for  the  hajj” 

This  is  highly  authentic,  and  very  firmly  founded.  But  God  knows  best. 

In  another  account  from  this  line,  she  stated,  “We  went  forth  reciting  the 
talbiyya,  but  not  referring  either  to  a  hajj  or  to  an  Himra.” 

It  is  likely  that  they  used  not  to  mention  that  along  with  the  talbiyya.  They 
had  designated  it  as  hal  al-ihram ,  “the  state  of  ihram ”,  as  in  the  hadith  of  Anas: 
“I  heard  the  Messenger  of  God  (SAAS)  say,  ‘At  Your  service,  O  God,  for  a  hajj 
and  an  himra.'”  Anas  went  on  to  comment,  “And  I  heard  them  shouting  for  both 
together.” 

Also  there  is  the  hadith  narrated  by  Muslim  from  a  hadith  of  Da’ud  b.  Abu 
Hind,  from  Abu  Nadra,  quoting  Jabir,  and  Abu  Said  al-Khudrl,  who  both  said, 
“We  came  (to  Mecca)  with  the  Messenger  of  God  (SAAS),  shouting  vigorously 
for  the  hajj.”  This  hadith  is  problematic.  But  God  knows  best. 


An  Account  of  the  recitation  of  the  talbiyya  made  by 
the  Messenger  of  God  (SAAS ) 

Al-Shaficl  stated  that  Malik  informed  him,  from  NafP,  from  cAbd  Allah  b. 
Umar,  that  the  talbiyya  spoken  by  the  Messenger  of  God  (SAAS)  was: 


96.  During  the  pilgrimage,  the  day  of  the  departure  from  Mina  to  Mecca. 
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“ Labbayka  Alldhumma ,  Labbayk\  Labayka ,  La  sharika  laka\  Labbaykl  Inna 
al-hamda  wa  al-nibnata  laka,  wa  al-mulku  lak.  Ld  sharika  lak.  ‘At  Your  service, 
O  God,  at  Your  service!  At  Your  service;  You  have  no  associate!  At  Your  service! 
Praise  and  grace  are  Yours!  Power  is  Yours!  You  have  no  associate!’” 

cAbd  Allah  b.  'Umar  would  make  an  addition  to  this:  “ Labbayka  laka  wa 
saldayk\  Wa  al-khayru  fiyadaykal,  Labbayka\  Wa  al-raghba’u  ilayka  wa  al-’-amal. 
‘At  Your  service,  and  at  Your  pleasure!  And  all  good  is  in  Your  hands!  At  Your 
service!  And  all  joy,  and  all  good  are  in  Your  hands!  At  Your  service!  And  all 
aspirations  are  to  You,  and  (all)  work!’” 

Al-Bukharl  narrated  it  from  'Abd  Allah,  b.  Yusuf,  and  Muslim  did  so  from 
Yahya  b.  Yahya,  both  quoting  Malik. 

Muslim  stated  that  Muhammad  b.  'Abbad  narrated  to  him,  quoting  Hatim  b, 
Isma'll,  from  Musa  b.  TJqba,  from  Salim  b.  cAbd  Allah  b.  'Umar,  and  from 
Nafi',  the  freed-man  of  'Abd  Allah  b.  'Umar,  and  Hamza  b.  'Abd  Allah  b.  'Umar, 
from  'Abd  Allah  b.  'Umar,  to  the  effect  that  the  Messenger  of  God  (SAAS) 
recited  the  talbiyya  when  his  camel  stood  up  at  the  mosque  at  Dhu  al-Hulayfa. 
He  recited  the  talbiyya ,  saying,  “At  Your  service,  O  God,  at  Your  service!  At 
Your  service;  You  have  no  associate;  at  Your  service.  Praise  and  grace  are  Yours. 
And  power  is  Yours.  You  have  no  associate.” 

They  said,  “'Abd  Allah  used  to  say,  ‘This  is  the  talbiyya  of  the  Messenger 
of  God  (SAAS).’  Nafi'  said,  ‘'Abd  Allah  would  add  along  with  this,  “At  Your 
service!  At  Your  service!  At  your  service,  and  at  Your  pleasure!  Good  is  in  Your 
hands,  and  aspirations  are  to  You,  and  so  is  work.’”” 

Muhammad  b.  al-Muthanna  related  to  us,  quoting  Yahya  b.  Sa'ld,  from 
'Ubayd  Allah,  quoting  Nafi',  from  Ibn  'Umar,  who  said,  “I  learned  the  talbiyya 
from  (the  mouth  of)  the  Messenger  of  God  (SAAS).”  And  he  went  on  to  narrate 
as  the  others  had  stated  in  their  ahadith. 

Harmala  b.  Yahya  narrated  to  me,  quoting  Ibn  Wahb,  quoting  Yunus,  from 
Ibn  Shihab,  who  said,  “Salim  b.  'Abd  Allah  b.  'Umar  quoted  to  me  his  father  as 
having  stated,  ‘I  heard  the  Messenger  of  God  (SAAS),  having  matted  his  hair, 
recite  the  talbiyya,  saying,  ‘At  Your  service,  O  God,  at  Your  service!  At  Your 
service!  You  have  no  associate.  At  Your  service.  Praise,  grace  and  power  are 
Yours;  You  have  no  associate.’  He  added  nothing  to  these  words. 

“'Abd  Allah  b.  'Umar  used  to  say,  ‘The  Messenger  of  God  (SAAS)  used  to 
perform  two  rakaldt  at  Dhu  al-Hulayfa.  When  the  camel  stood  up  bearing  him 
at  the  mosque  at  Dhu  al-Hulayfa,  he  recited  the  talbiyya  in  those  words.’ 

“'Abd  Allah  b.  'Umar  stated  that  'Umar  b.  al-Khatpb  used  to  recite  the  tal¬ 
biyya  as  had  the  Prophet  (SAAS),  using  those  words.  He  would  say,  ‘At  Your 
service,  O  God,  at  Your  service!  At  Your  service,  and  Your  pleasure.  Good  is 
in  Your  hands.  At  Your  service!  Aspirations  are  to  You,  and  so  is  work.’” 

This  is  the  phraseology  of  Muslim.  The  hadith  of  Jabir  gives  the  talbiyya  as  in 
that  of  Ibn  'Umar;  it  will  be  given  in  full  shortly.  Muslim  related  it  separately. 
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Al-Bukharl  stated,  after  giving  it  through  Malik,  from  Nafic,  from  Ibn  cUmar,  as 
is  given  above.  He  stated,  “Muhammad  b.  Yusuf  related  to  us,  quoting  Sufyan, 
from  al-AAnash,  from  TJrnara,  from  Abu  cAtiyya,  who  quoted  Alisha  as  saying, 
‘I  well  know  how  the  Prophet  (SAAS)  would  recite  the  talbiyya.  He  would 
say,  “At  Your  service,  O  God!  At  Your  service!  At  Your  service;  You  have  no 
associate.  Praise  and  grace  are  Yours.’”” 

Abu  MiPawiya  gave  it  from  al-Acmash.  Shuha  stated  that  Sulayman  informed 
him  that  Khaythama  quoted  Abu  cAtiyya  from  cA’isha. 

Al-Bukharl  is  alone  in  giving  this. 

Imam  Ahmad  narrated  it  from  cAbd  al-Rahman  b.  MahdS,  from  Sulayman 
al-Thawrl,  from  Sulayman  b.  Mahran  al-Acmash,  from  cUmara  b.  TJmayr,  from 
Abu  cAtiyya  al-Wadi,  quoting  cA’isha.  His  account  is  the  same  as  that  narrated 
by  al-Bukhari. 

Ahmad  narrated  it  from  Abu  Mu’awiya,  and  cAbd  Allah  b.  Numayr  did  so 
from  al-Acmash,  the  same  as  was  narrated  by  al-Bukhari.  He  (Ahmad)  also 
narrated  it  from  Muhammad  b.  Jacfar  and  Rawh  b.  cUbada,  from  Shu'ha,  from 
Sulayman  b.  Mahran  al-A'mash,  giving  it  as  had  al-Bukhari.  Abu  Da’ud 
al-Tayalisl  narrated  it  the  same  in  his  text  from  Shuha. 

Imam  Ahmad  stated  that  Muhammad  b.  Fudayl  narrated  to  him,  quoting 
al-A'mash,  from  TJmara  b.  cUmayr,  from  Abu  cAtiyya,  who  said,  “cA5isha  stated, 
‘I  well  know  how  the  Messenger  of  God  (SAAS)  would  recite  the  talbiyya.'” 

Abu  ‘Atiyya  went  on  to  state,  “I  then  heard  her  recite  the  talbiyya.  She  said, 
‘At  Your  service,  O  God,  at  Your  service!  At  Your  service!  You  have  no  associate. 
At  Your  service.  Praise  and  grace  are  Yours,  and  Power.  You  have  no  associate.’” 

He  is  alone  in  adding  in  this  text  the  words,  “and  Power.  You  have  no 
associate”. 

Al-BayhaqI  stated  that  al-Hakim  informed  him,  quoting  al-Asamm,  quoting 
Muhammad  b.  cAbd  Allah  b.  cAbd  al-Hakam,  quoting  Ibn  Wahb,  quoting  cAbd 
al-'Azlz  b.  cAbd  Allah  b.  Abu  Salama,  quoting  cAbd  Allah  b.  al-Fadl,  from  cAbd 
al-Rahman  al-Acraj,  from  Abu  Hurayra,  who  said,  “Part  of  the  talbiyya  of  the 
Messenger  of  God  (SAAS)  was  the  words,  ‘At  Your  service,  O  God  of  the 
truth.’” 

Al-Nasah  narrated  it  from  Qutayba,  from  Humayd  b.  cAbd  al-Rahman,  from 
cAbd  al-^Azlz  b.  Abu  Salama  and  Ibn  Maja,  from  Abu  Bakr  b.  Abu  Shayba  and 
'All  b.  Muhammad,  both  of  whom  quoted  Waklc,  from  cAbd  al  cAztz. 

Al-Nasah  stated,  “I  know  of  no  one  except  cAbd  al-cAzlz  who  gave  its  line 
of  transmission  from  cAbd  Allah  b.  al-Fadl.” 

Ismacil  b.  Umayya  narrated  it  as  mursal. 

Al-Shaficl  stated  that  Sacid  b.  al-(^addah  informed  him,  from  Ibn  Jurayj, 
quoting  Humayd  al-Acraj,  from  Mujahid,  who  said,  “The  Prophet  (SAAS) 
would  express  in  the  talbiyya  ‘At  Your  service,  O  God!’  ”  And  he  went  on  to  state 
the  talbiyya. 
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He  stated,  “Eventually,  one  day  when  the  people  were  standing  away  from 
him,  it  was  as  though  he  was  delighted  by  his  circumstances  and  he  added  to 
it,  saying,  ‘At  Your  service!  The  (real)  life  is  that  of  the  hereafter!’” 

Ibn  Jurayj  went  on,  “I  considered  that  to  have  been  the  day  on  Mt.  cArafat.” 

This  hadlth  is  mursal  from  this  line. 

The  hafiz  Abu  Bakr  al-Bayhaqi  stated  that  cAbd  Allah  al-Hafiz  informed  him, 
quoting  Abu  Ahmad  Yusuf  b.  Muhammad  b.  Muhammad  b.  Yusuf,  quoting 
Muhammad  b.  Ishaq  b.  Khuzayma,  quoting  Nasr  b.  cAIl  al-Jahdami,  quoting 
Mahbub  b.  al-Hasan,  quoting  Da’ud,  from  cIkrima,  from  Ibn  cAbbas  (who  said) 
that  the  Messenger  of  God  (SAAS)  made  an  address  at  cArafat  and  that  when 
he  had  said,  “At  Your  service,  O  God,  at  Your  service!”  he  went  on  to  say,  “The 
only  good  is  that  of  the  afterlife!” 

This  line  of  transmission  is  gharib\  its  line  of  transmission  does  meet  the 
criteria  of  the  sunan  texts,  but  the  compilers  of  these  did  not  promulgate  it. 

Imam  Ahmad  stated  that  Rawh  related  to  him,  quoting  Usama  b.  Zayd, 
quoting  cAbd  Allah  b.  Abu  Labld,  from  al-Muttalib  b.  cAbd  Allah  b.  Hantab, 
who  quoted  Aba  Hurayra  as  having  said,  “The  Messenger  of  God  (SAAS) 
stated,  “Gabriel  ordered  me  to  raise  my  voice  in  the  talbiyya ;  it  is  one  of  the  rites 
of  the  hajj.” 

Ahmad  was  alone  in  giving  this. 

Al-Bayhaqi  narrated  it  from  al-Hakim,  from  al-Asamm,  from  Muhammad  b. 
cAbd  Allah  b.  cAbd  al-Hakam,  from  Ibn  Wahb,  from  Usama  b.  Zayd,  from 
Muhammad  b.  £Abd  Allah  b.  cAmr  b.  TJthman  and  cAbd  Allah  b.  Abu  Labid, 
from  al-Muttalib,  from  Abu  Hurayra,  from  the  Messenger  of  God  (SAAS),  as 
above. 

cAbd  al-Razzaq  stated  that  al-Thawri  informed  him,  from  Ibn  Abu  Labid, 
from  al-Muttalib  b.  Hantab,  from  Khallad  b.  al-Sa?ib,  from  Zayd  b.  Khalid,  who 
said,  “Gabriel  came  to  the  Prophet  (SAAS)  and  said,  ‘Order  your  Companions 
to  raise  their  voices  in  the  talbiyya ;  it  is  a  rite  of  the 

Ibn  Maja  narrated  it  thus,  from  cAli  b.  Muhammad,  from  Wakic,  from 
al-Thawri.  Similarly  Shuha  narrated  it,  as  did  Musa  b.  cUqba,  from  cAbd  Allah 
b.  Abu  Labid. 

Imam  Ahmad  stated  that  Waklc  related  to  him,  quoting  Sufyan,  from  cAbd 
Allah  b.  Abu  Labid,  from  al-Muttalib  b.  cAbd  Allah  b.  Hantab,  from  Khallad 
b.  al-Sa’ib,  from  Zayd  b.  Khalid  al-Juhani,  who  said,  “The  Messenger  of 
God  (SAAS)  stated,  ‘Gabriel  came  to  me  and  said,  “Muhammad,  order  your 
Companions  to  raise  their  voices  in  the  talbiyya ;  it  is  a  rite  of  the  hajj 

Our  teacher  Abu  al-Hajjaj  al-Mizzi  stated  in  his  work  al-Atraf  that  Mu’awiya 
also  related  the  above  from  Hisham;  and  Qablsa  (gave  it)  from  Sufyan  al-Thawri, 
from  cAbd  Allah  b.  Abu  Labid,  from  al-Muttalib,  from  Khallad  b.  al-Sa’ib,  from 
his  father,  from  Zayd  b.  Khalid. 
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Ahmad  stated  that  Sufyan  b.  TJyayna  related  it  to  him,  from  cAbd  Allah  b. 
Abu  Bakr,  from  cAbd  al-Malik  b.  Abu  Bakr  b.  al-Harith  b.  Hisham,  from 
Khallad  b.  al-Sahb  b.  Khallad,  from  his  father,  who  quoted  the  Prophet  (SAAS), 
as  saying,  “Gabriel  came  to  me  and  said,  ‘Order  your  Companions  to  raise  their 
voices  in  reciting  the  talbiyya?” 

Ahmad  stated,  “I  studied  it  under  cAbd  al-Rahman  b.  Mahdx,  from  Malik. 
And  Rawh  related  to  us,  quoting  Malik  -  meaning  Ibn  Anas  -  from  cAbd  Allah 
b.  Abu  Bakr  b.  Muhammad  b.  cAmr  b.  Hazam,  from  cAbd  al-Malik  b.  Abu  Bakr 
b.  {Abd  al-Rahman  b.  al-Harith  b.  Hisham,  from  Khallad  b.  al-Sahb  al-Ansarl, 
from  his  father,  who  quoted  the  Messenger  of  God  (SAAS),  as  saying,  ‘Gabriel 
came  to  me  and  ordered  me  to  order  my  Companions  -  or  those  with  me  —  to 
raise  their  voices  in  reciting  the  talbiyya  or  in  the  ihlaV”  -  meaning  of  one  of 
the  two. 

Al-ShafH  narrated  it  thus  from  Malik.  And  Abu  Da’ud  narrated  it  from 
al-Qacnabi,  from  Malik.  Imam  Ahmad  also  narrated  it  from  a  hadith  of  Ibn 
Jurayj.  Al-Tirmidhl,  al-Nasa5i  and  Ibn  Maja  did  so  from  a  hadith  of  Sufyan  b. 
cUyayna,  from  cAbd  Allah  b.  Abu  Bakr.  Al-Tirmidhl  stated,  “This  hadith  is  hasan 
sahih.” 

The  hafiz  al-Bayhaql  stated,  “And  Ibn  Jurayj  narrated  that,  ‘cAbd  Allah  b. 
Abu  Bakr  wrote  to  me  giving  mention  of  it.  And  he  did  not  refer  to  Abu  Khallad 
in  his  line  of  transmission.’” 

He  (al-Bayhaqi)  went  on,  “What  is  authentic  is  the  account  of  Malik  and 
Sufyan  b.  cUyayna,  from  (Abd  Allah  b.  Abu  Bakr,  from  cAbd  al-Malik,  from 
Khallad  b.  al-Sa3ib,  from  his  father,  from  the  Prophet  (SAAS),  similarly.” 

Al-Bukhari  and  others  gave  it  in  the  same  form.  Imam  Ahmad  is  quoted  in  the 
musnad  text  of  al-Sa’ib  b.  Khallad  b.  Suwayd  Abu  Sahla  al-Ansarl,  as  follows, 
“Muhammad  b.  Bakr  related  to  us,  quoting  Ibn  Jurayj,  and  Rawh  related  to 
us,  quoting  Ibn  Jurayj  as  saying,  ‘cAbd  Allah  b.  Abu  Bakr  Muhammad  b.  cAmr 
b.  Hazm  wrote  to  me,  from  cAbd  al-Malik  b.  Abu  Bakr  b.  cAbd  al-Rahman  b. 
al-Harith  b.  Hisham,  from  Khallad  b.  al-Sa’ib  al-Ansarl,  from  his  father  al-Sabb 
b.  Khallad,  that  he  heard  the  Messenger  of  God  (SAAS)  say,  “Gabriel  came  to 
me  and  said,  ‘God  orders  you  to  order  your  Companions  to  raise  their  voices 
with  the  talbiyya  or  the  Mai?”'” 

He  (Imam  Ahmad)  stated,  “I  do  not  know  which  of  us,  whether  myself  or 
£Abd  Allah,  or  Khallad  gave  it  as  ‘in  the  ihlal  or  the  talbiyya?” 

This  is  the  wording  of  Ahmad  in  his  musnad  text.  Our  teacher  gave  it  thus 
in  his  work  al-Atraf,  from  Ibn  Jurayj,  as  in  the  account  of  Malik  and  Sufyan 
b.  TJyayna,  But  God  knows  best. 

THE  HADITH  OF  JABIR  B.  <-ABD  ALLAH,  MA  Y  GOD  BE  PLEASED 
WITH  HIM,  ON  THE  H1JJA  OF  THE  MESSENGER  OF  GOD  (SAAS). 

It  represents  by  itself  an  independent  rite  that  we  consider  more  appropriate  to 
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give  here,  since  it  includes  the  talbiyya  and  other  matters,  as  has  been  mentioned 
heretofore  and  as  follows. 

We  will  report  its  various  lines  of  transmission  and  phraseology.  Then  we  will 
follow  it  with  testimonials  from  the  various  ahadith  to  the  same  effect.  And  to 
God  one  turns  for  help. 

Imam  Ahmad  stated  that  Yahya  b.  Sacid  related  to  him,  quoting  JaTar 
b.  Muhammad,  quoting  his  father,  who  said,  “We  came  to  Jabir  b.  <Abd  Allah 
while  he  was  with  Banu  Salama.  We  asked  him  about  the  hijja  of  the  Messenger 
of  God  (SAAS). 

Jabir  related  to  us  that  the  latter  stayed  in  Medina  for  nine  years  without 
making  the  pilgrimage.  He  then  had  an  announcement  made  to  the  people  that 
he  would  be  a  pilgrim  that  year. 

Jabir  went  on,  “A  great  mass  of  people  came  to  Medina,  all  hoping  to  imitate 
the  Messenger  of  God  (SAAS),  and  to  do  as  he  did.  He  went  forth  five  days  prior 
to  the  end  of  Dhu  al-Qacda,  and  we  left  with  him.  When  he  reached  Dhu 
al-Hulayfa,  Asm  a3,  daughter  of  fiJmays,  went  into  labour  with  Muhammad,  son 
of  Abu  Bakr.  She  sent  a  message  to  the  Messenger  of  God  (SAAS),  asking  what 
she  should  do.  He  replied,  ‘Wash,  then  put  in  place  a  folded  cloth,  then  recite 
the  talbiyya .’ 

“The  Messenger  of  God  (SAAS)  proceeded  on  to  where  his  camel  came  to  a 
point  overlooking  al-Bayda5;  there  he  recited  the  talbiyya  and  the  tawhid ,  saying, 
‘At  Your  service,  O  God!  You  have  no  associate;  at  Your  Service.  Praise  and 
grace  are  Yours,  along  with  power;  You  have  no  associate.’ 

“The  people  recited  the  talbiyya,  adding  words  such  as  dha  al-malarij,  ‘He 
who  possesses  ladders.”7  The  Prophet  (SAAS)  heard  (this),  but  said  nothing 
to  them. 

“I  looked  as  far  as  I  could  ahead  of  the  Messenger  of  God  (SAAS),  and  there 
were  people  riding  and  walking.  And  it  was  the  same  behind  him,  and  to  both  of 
his  sides. 

“He  was  right  there  among  us;  to  him  the  Qur’an  would  be  revealed,  and  he 
knew  how  to  interpret  it.  Whatever  he  did,  we  knew. 

“We  left,  with  our  only  intention  being  to  make  the  hajj.  When  we  reached 
the  kalba,  the  Prophet  (SAAS)  saluted  the  ‘black  stone’,  jogged  for  three 
circumambulations  and  walked  for  four.  When  he  had  finished,  he  made  his  way 
to  the  maqam  Ibrahim.  Behind  it  he  performed  two  prayer  rakalal.  He  then  recited, 
‘and  use  Abraham’s  station  as  a  place  for  prayer’  (surat  al-Baqara ;  II,  v.125).” 

Ahmad  stated,  “And  Abu  ‘Abd  Allah”  -  meaning  Jacfar  -  “added,  ‘and 
he  recited  verses  affirming  the  Oneness  of  God,  and  the  verse,  “Say,  O  you 
unbelievers”  ( surat  al-Kafiriina;  CIX,  v.l). 

“‘He  then  saluted  the  stone  and  went  off  to  al-Safa.  There  he  recited ,  ‘al-Safa 
and  al-Marwa  are  rites  of  God’  (surat  al~Baqara;  II,  v.158). 


97.  To  heaven,  that  is. 
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“‘He  then  stated,  ‘We  will  begin  with  that  which  God  began.’  And  he  scaled 
al-Safa  and,  gazing  out  at  the  ka’-ba  spoke  the  words,  ‘God  is  Most  Great’,  and 
then  ‘There  is  no  god  but  God  alone.  He  has  no  associate.  He  has  power,  and 
to  Him  there  is  praise.  He  has  control  over  everything.  There  is  no  god  but 
God  alone!  He  has  fulfilled  His  promise,  and  proved  His  promise  true.  And  he 
hazama,  ‘defeated’  —  or  ghalaba,  ‘overcame’  -  the  factions  by  Himself.’  He  then 
prayed  and  repeated  these  words. 

“‘Thereafter  he  came  down  until  his  feet  were  in  the  wadi™  when  he  proceeded 
at  a  jog  until,  having  ascended,  he  walked  and  proceeded  on  until  he  reached 
al-Marwa.  He  scaled  it  until  he  stood  facing  out  to  the  kacba  and  spoke  the  same 
words  there  as  he  had  upon  al-Safa.  When  it  was  the  seventh  circumambulation, 
at  al-Marwa,  he  said,  ‘O  people,  if  I  had  known  beforehand  what  I  came  to  learn, 
I  would  not  have  brought  the  hadi,  and  would  have  made  it  an  himra.  Those  who 
do  not  have  kadis  with  them  should  declare  their  ihram  concluded,  and  make 
it  into  an  himra?  And  all  the  people  declared  their  ihram  concluded. 

“‘Suraqa  b.  Malik  b.  Ju'shum  asked,  while  down  in  the  lowest  part  of  the 
valley,  ‘Messenger  of  God,  is  this  for  this  year  (alone)  or  for  ever?’  The 
Messenger  of  God  (SAAS)  intertwined  his  fingers  and  replied,  ‘For  ever.’  He 
repeated  this  five  times.  He  then  said,  ‘The  himra  has  entered  into  the  hcijj  until 
Judgement  Day.’” 

Jabir  went  on,  “{Ali  arrived  from  Yemen  with  a  hadi.  And  the  Messenger  of  God 
(SAAS)  had  brought  a  hadi  from  those  in  Medina.  Fatima  had  put  on  jewellery, 
colour-dyed  clothing  and  had  decorated  her  eyes  with  mascara.  He  (‘All) 
criticized  her  for  that  and  she  replied,  ‘My  father  ordered  me  to  do  it.’  He  said, 
‘Bring  me  the  head  kerchief.’  (Ja‘far  commented:  ‘This  word  “he  said”  was  not 
a  reference  to  Jabir’s  speech’  [but  to  ‘All’s]) 

“So  ‘Ah  ieft,  upset,  to  enquire  from  the  Messenger  of  God  (SAAS),  about 
what  Fatima  had  said.  ‘Ah  said,  ‘Fatima  dressed  in  colour-dyed  clothes  and  put  on 
mascara,  saying  her  father  told  her  to  do  so.’  He  (the  Messenger  of  God,  SAAS), 
replied,  ‘She  spoke  the  truth.  She  spoke  the  truth.  I  did  tell  her  to  do  this.’” 

Jabir  went  on,  “He  (the  Prophet  (SAAS))  asked  ‘All,  ‘With  what  intent  did 
you  recite  the  talbiyyaV  He  replied,  ‘I  said,  “Q  God,  I  recite  the  talbiyya  with 
the  same  intent  as  Your  Messenger.”’  He  added,  ‘I  have  a  hadi  with  me.’  ‘Then 
you  should  not  declare  your  ihram  concluded,’  he  told  him.” 

Jabir  went  on,  “The  number  of  hadis  brought  by  ‘All  from  Yemen  and  by 
the  Messenger  of  God  (SAAS)  totalled  100.  The  latter  sacrificed  by  his  own 
hand  63,  and  he  then  gave  ‘All  (permission)  to  sacrifice  the  remainder.  He 
allowed  him  to  share  in  his  own  hadi.  He  then  ordered  that  meat  be  removed 

98.  Between  Safa  and  Marwa  is  a  short  strip  where  Hagar,  unable  to  see  her  son  Isma91, 
ran.  Running  at  this  site  is  now  recommended  as  a  part  of  the  performance  of  the  sa%  as  was  the 
practice  of  the  Prophet  (SAAS),  according  to  the  foregoing  tradition. 
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from  each  sacrificed  animal  and  it  was  placed  in  a  cooking  pot.  They  both  then 
ate  the  meat  and  drank  the  gravy. 

“The  Messenger  of  God  (SAAS)  then  stated,  ‘I  have  made  sacrifice  here;  and 
all  Mina  is  a  place  for  sacrifice.’  He  then  stood  upon  Mt.  'Arafat  and  said,  ‘I  have 
stood  here;  and  all  'Arafat  is  a  station.’  He  then  halted  on  al-Muzdalifa  and  said, 
‘I  have  stood  here,  and  all  Muzdalifa  is  a  station.’” 

This  is  how  Imam  Ahmad  gave  this  hadith\  its  ending  is  much  abbreviated. 

Imam  Muslim  b.  al-Hajjaj  narrated  it  in  the  al-Manasik  (“rites  of  pilgrimage”) 
section  of  his  sahih  collection,  from  Abu  Bakr  b.  Abu  Shayba  and  Ishaq  b.  Ibrahim, 
both  of  whom  narrated  it  from  Hatim  b.  Isma'll,  from  Ja'far  b.  Muhammad  b. 
‘All  b.  al-Husayn  b.  cAll  b.  AbO  Talib,  from  his  father,  from  Jabir  b.  'Abd  Allah. 

He  gave  us  information  of  the  different  additions  from  the  text  of  Ahmad  and 
Muslim,  up  to  the  statement  of  the  Messenger  of  God  (SAAS)  to  cAIl,  “She 
spoke  the  truth.  She  spoke  the  truth.  What  was  it  you  said  when  you  declared 
your  intention  to  make  the  hajfi”  cAll  replied,  “O  God,  I  am  reciting  the  talbiyya 
for  that  which  the  Messenger  of  God  (SAAS)  recited  it.”  He  went  on,  “I  have  a 
hadi  with  me.”  “Then  do  not  declare  your  ihram  concluded,”  he  told  him.  The 
total  number  of  kadis  that  cAll  brought  from  Yemen  and  were  brought  by  the 
Messenger  of  God  (SAAS)  was  100. 

“And  all  the  people  declared  their  ihram  at  an  end  and  shortened  their  hair 
except  for  the  Prophet  (SAAS)  and  those  who  had  brought  hadis  with  them. 

“When  it  was  the  yamn  al-tarwiyya 99  they  made  their  way  to  Mina  and  recited 
the  talbiyya  for  the  hajj.  The  Messenger  of  God  (SAAS)  mounted  his  camel 
and  performed  the  al-zuhr,  al~casr,  al-maghrib,  al-Hsha?,  and  al-fajr  prayers  there. 
He  then  remained  there  a  little  while  until  the  sun  came  up  and  he  called  for  a 
pavilion  of  haircloth  he  had  and  it  was  set  up  for  him  at  Namira.100 

“The  Messenger  of  God  (SAAS)  proceeded  on,  while  Quraysh  had  no  doubt 
that  he  was  remaining  at  al-Mash'ar  al-Haram,101  as  Quraysh  used  to  do  in  the 
jahiliyya  period.  However,  the  Messenger  of  God  (SAAS)  went  across  to  'Arafat 
and  found  that  the  pavilion  had  been  set  up  for  him  at  Namira.  There  he 
dismounted. 

“When  the  sun  had  begun  to  decline,  he  called  for  his  camel  Qaswa1  and  it  was 
saddled  for  him.  He  then  went  on  down  into  the  centre  of  the  valley  where  he 
made  an  address  to  the  people.  He  said,  ‘Your  blood  and  your  possessions  are 
sacrosanct  for  you,  just  as  this  day  of  yours  is  holy  for  you,  in  this  month,  in  this 
your  land. 

99.  The  rite  of  “making  provisions  of  water”,  performed  on  the  eight  day  of  Dhu  al-Hijja,  the 
day  preceding  the  “standing”  at  'Arafat, 

100.  A  location  close  to  'Arafat. 

101.  The  station  at  Muzdalifa  to  the  east  of  Mecca.  The  Quraysh,  as  opposed  to  all  the  other 
tribes,  spent  the  ninth  day  of  the  hajj  at  this  station  as  an  indication  of  their  superior  status.  They 
expected  the  Prophet  to  so  the  same,  but  he  proceeded  to  'Arafat  along  with  the  other  tribes. 
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“‘I  declare  that  everything  relating  to  the  jahiliyya  is  cast  down  beneath  my 
two  feet.  The  blood  (feuds)  of  the  jahiliyya  are  abolished.  The  first  blood  feud 
I  dismiss  is  that  relating  to  the  blood  of  Ibn  Rabica  b.  al-Harith,i02  brought  up  as 
a  foster-child  in  Banu  Safi  and  killed  by  Hudhayl.  Also  the  interest  charges  of 
the  jahiliyya  are  abolished.  The  first  interest  charge  I  abolish  is  that  of  al-cAbbas 
b.  cAbd  al-Muttalib;  it  is  all  abolished. 

‘“Fear  God  (in  your  treatment  of)  women.  You  have  taken  them  in  God’s 
trust,  and  their  persons  are  made  permitted  to  you  by  God’s  word.  You  may 
require  of  them  that  they  not  allow  anyone  you  dislike  to  enter  your  furnishings; 
if  they  should  do  this,  then  beat  them,  but  not  viciously.  They  have  the  right 
from  you  to  have  their  sustenance  and  their  clothing,  with  kindness. 

“‘I  have  left  amongst  you  something  wherein,  if  you  keep  to  it,  you  will  not 
go  astray  thereafter:  God’s  Book.  You  will  be  questioned  about  me.  What  is  it 
you  will  say?’  They  responded,  ‘We  will  bear  witness  that  you  did  convey  (the 
message),  that  you  gave  good  advice  and  did  your  duty.’  He  then  spoke  with  his 
index  finger,  using  it  to  convey  meaning  to  the  people,  saying,  ‘O  God,  I  bear 
witness!  O  God,  I  bear  witness!’  (He  said  this)  three  times. 

“He  had  a  call  to  prayer  made  and  then  arose  and  performed  the  al-zuhr 
prayer.  Thereafter,  he  performed  the  al-casr  prayer;  he  made  no  other  prayer 
between  them  both. 

“After  that  the  Messenger  of  God  (SAAS)  rode  his  camel  to  the  mawqif 
(Arafat),  making  the  chest  of  his  mount  face  towards  the  rocks.  He  positioned 
Mt.  al-Mashat  ahead  of  him  and  faced  the  kad-ba.  He  remained  standing  there 
until  the  sun  set.  The  yellow  of  the  sky  had  dissipated  somewhat,  and  the 
sun-disk  had  set.  Usama  b.  Zayd  then  mounted  behind  him  and  the  Messenger 
of  God  (SAAS)  moved  away;  he  had  so  tightened  al-Qaswa>s  bridle  that  her 
head  almost  touched  the  front  of  his  saddle.  With  his  right  hand  he  was  making 
a  gesture  that  said,  ‘People!  ‘Go  easy!  Go  easy!’  Whenever  he  passed  over  hilly 
terrain,  he  loosened  his  grip  somewhat  until  she  had  climbed  up. 

“When  he  came  to  Muzdalifa  he  prayed  the  al-maghrib  and  the  al-Hska ? 
with  a  single  adhan  and  two  iqamas;m  between  these  two  prayer  times  he  did  not 
speak  prayers. 

“The  Messenger  of  God  (SAAS)  then  lay  down  until  the  dawn  came.  He 
performed  the  al-fajr  prayer  until  morning  arrived,  with  an  adhan  and  an  iqama. 
He  then  mounted  al-Qaswa5  and  proceeded  to  the  mashtar  al-haram  (at  Muzdalifa). 
He  faced  the  qibla,  spoke  a  prayer,  praised  and  glorified  God  and  asserted  His 
Oneness.  He  remained  standing  until  the  dawn  fight  was  strong. 

“He  proceeded  on  before  the  sun  rose,  mounting  al-Fadl  b.  al-Abbas  behind 
himself;  this  was  a  man  with  fine  hair,  a  pale  complexion  and  dignified  mien. 
When  the  Messenger  of  God  (SAAS)  moved  forward,  several  women  in  howdahs 

102.  He  was  a  cousin  of  the  Messenger  of  God  (SAAS). 

103.  The  iqama  follows  somewhat  after  the  adhan ,  the  call  to  prayer,  and  indicates  the  imminent 
beginning  of  the  prayer  ceremonies. 
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passed  by,  at  a  gallop.  When  al-Fadl  began  looking  towards  them,  the  Messenger 
of  God  (SAAS)  placed  his  hand  over  the  former’s  face.  Al-Fadl  moved  his  hand 
over  to  the  other  side,  but  the  Messenger  of  God  (SAAS)  moved  it  back  over 
to  the  other  side  of  al-Fadl’s  face.  Al-Fadl  then  moved  his  face  away  from  the 
other  side,  looking. 

“When  he  reached  the  wadi  Muhasir,  he  spurred  on  his  mount  a  little,  then 
followed  the  middle  trail  that  emerges  at  al-Jamrat  al-kubram  and  he  went  on  to 
th ejamra,  the  stone  pile  at  the  tree.  He  cast  seven  pebbles  at  the  stone  mound, 
glorifying  God  with  each  pebble;  each  pebble  was  small  and  he  threw  them  from 
the  centre  of  the  wadi. 

“He  then  proceeded  on  to  the  sacrifice  site,  where  he  slaughtered  63  sacrificial 
camels  by  his  own  hand.  He  then  allowed  cAll  to  sacrifice  those  that  remained 
and  had  him  share  in  his  own  hadi.  He  ordered  that  a  piece  of  the  meat  of  each 
animal  be  cut  out  and  placed  in  a  pot,  where  it  was  all  cooked.  Both  men  ate 
from  that  meat  and  drank  the  gravy. 

“The  Messenger  of  God  (SAAS)  then  rode  off  and  proceeded  to  the 
kacba.  He  performed  the  al-zuhr  prayer  in  Mecca,  and  went  over  to  Banu  cAbd 
al-Muttalib,  who  were  distributing  the  water  at  zamzam.  He  said,  ‘Draw  water, 
cAbd  al-Muttalib!  Were  it  not  that  people  would  usurp  this  right  from  you  (by 
wanting  to  do  the  same  in  emulation  of  my  sunna)  I  would  certainly  have  joined 
you  in  drawing  water.’  They  handed  him  a  bucket  and  he  drank  from  it.” 

Muslim  then  narrated  it  from  'Amr  b.  Hafs,  from  his  father,  from  Ja'far  b. 
Muhammad,  from  his  father,  from  Jabir.  He  recounted  it  in  similar  words. 

He  proceeded  to  relate  the  story  of  Abu  Sayyara,  to  the  effect  that  he  (the 
Prophet  (SAAS)),  used  to  (perform  the  hajj)  with  those  of  the  jahiliyya  riding 
on  a  mule.  And  that  the  Messenger  of  God  (SAAS)  said,  “I  made  sacrifice  here, 
and  all  Mina  is  a  place  for  sacrifice.  And  so  make  sacrifice  on  your  journeys.  I 
have  stood  here,  and  so  all  'Arafat  is  a  station.  And  I  have  stood  over  here,  and 
all  Jam'105  is  a  station.” 

Abu  Da’ud  narrated  it  in  full  from  al-Nufayli,  'Uthman  b.  Abu  Shayba, 
Hisham  b.  'Ammar  and  Sulayman  b.  'Abd  al-Rahman.  No  doubt  some  of  these 
added  a  word  or  a  point.  All  four  quoted  from  Hatim  b.  Isma'il,  from  Ja'far,  his 
account  being  similar  to  that  of  Muslim.  We  have  referred  above  to  some  of  his 
additions  to  it. 

Abu  Da’ud  and  al-Nasah  also  narrated  it,  from  Ya'qub  b.  Ibrahim,  from  Yahya 
b.  Sa'ld  al-Qattan,  from  Ja'far.  Al-Nasah  narrated  it  also,  from  Muhammad  b. 
al-Muthanna  from  Yahya  b.  Sa'ld,  in  part,  from  Ibrahim  b.  Harun  al-Baikhi, 
from  Hatim  b.  Isma'il,  in  part. 


104.  It  is  said  that  Satan  tried  to  mislead  Isma'il  at  three  different  places  during  his  trek  with  his 
father  Abraham  towards  the  place  of  sacrifice.  A  part  of  the  pilgrimage  rites  is  the  standing  at  the 
“pillars  of  Satan”  in  commemoration  of  that  event. 

105.  Another  name  for  al  Muzdalifa. 
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An  Account  of  those  places  in  which  the  Messenger  of  God 
( SAAS )  prayed  while  travelling  from  Medina  to  Mecca 
on  his  c umra  and  his  hajj. 

Al-Bukharl’s  text  has  a  section  headed  Chapter  on  the  mosques  on  the  way  from 
Medina,  and  the  places  where  the  Messenger  of  God  ( SAAS )  performed  prayers. 

He  stated,  “Muhammad  b.  Abo  Bakr  al-Muqaddiml  related  to  us  as  follows, 
‘Fudayl  b.  Sulayman  related  to  us,  quoting  Musa  b.  Uqba,  who  said,  “I  saw 
Salim  b.  cAbd  Allah  searching  out  places  on  the  route,  and  praying  in  them.  He 
would  relate  that  his  father  used  to  pray  in  them,  and  that  the  latter  had  seen  the 
Prophet  (SAAS),  pray  in  those  places.”  NafF  related  to  me,  from  Ibn  Umar, 
may  God  be  pleased  with  both,  that  he  used  to  pray  in  those  places.  I  questioned 
Salim  and  I  know  only  that  he  agreed  with  Nafic  about  all  these  places.  However, 
they  did  differ  over  a  mosque  at  Sharaf  alRawha’.” 

He  (Fudayl)  went  on,  “Ibrahim  b.  al-Mundhir  said,  ‘Musa  b.  cUqba  narrated 
to  us,  from  NafF,  that  (Abd  Allah  b.  ‘Umar  told  him  that  the  Messenger  of  God 
(SAAS)  would  dismount  at  Dhu  al-Hulayfa  when  he  performed  the  Himra  and 
on  his  hijja ,  beneath  an  acacia  tree  at  the  place  of  the  mosque  that  is  there. 
Whenever  he  was  returning  from  a  military  expedition,  or  a  hajj  or  an  lumra,  and 
his  path  would  pass  through  there,  he  would  descend  to  the  centre  of  the  wadi. 
When  he  appeared  at  the  wadi ,  he  would  make  his  mount  kneel  at  the  plain  that 
was  on  its  eastern  edge.  He  would  dismount  and  rest  there,  and  not  at  the  mosque 
that  was  at  a  rock,  nor  at  the  palm  trees  near  which  the  mosque  stood.  There  was 
a  deep  wadi  nearby  in  which  cAbd  Allah  would  pray.  At  its  bottom  there  were 
piles  of  sand  near  which  the  Messenger  of  God  (SAAS)  would  pray.  The  flood 
from  the  plain  ultimately  buried  that  location  where  cAbd  Allah  would  pray.’” 

(The  account  went  on  to  state  that)  cAbd  Allah  b.  Umar  related  to  NafF  that 
the  Prophet  (SAAS)  would  pray  at  the  site  of  the  small  mosque,  other  than 
the  one  at  the  Sharaf  al-Rawha5.  cAbd  Allah  would  point  out  the  place  where  the 
Prophet  (SAAS)  would  pray,  and  say,  “Over  there  at  your  right  when  you  stand 
praying  in  the  mosque.”  That  mosque  is  at  the  right  edge  of  the  road  when  you 
are  proceeding  to  Mecca.  The  distance  between  it  and  the  bigger  mosque  is 
approximately  a  stone’s  throw. 

(The  account  goes  on  that)  Ibn  Umar  would  pray  towards  the  sand  hillock 
which  was  at  the  end  of  al-Rawha5.  The  side  of  that  hillock  would  end  at  the  edge 
of  the  road,  below  the  mosque  which  lies  between  it  and  the  beginning  point 
of  the  open  land,  if  on  your  way  to  Mecca.  A  mosque  had  been  built  there,  but 
cAbd  Allah  did  not  pray  in  that  mosque.  He  would  leave  it  on  his  left  and  his  rear 
and  pray  in  front  of  it,  facing  towards  the  sand  hillock  itself.  cAbd  Allah  would 
leave  al-Rawha3  and  not  perform  the  al-zuhr  prayer  until  he  reached  that  place, 
where  he  would  pray.  If  he  should  be  coming  from  Mecca  and  pass  by  it  an 
hour  before  the  al-subh  prayer,  or  at  the  end  of  the  period  before  dawn,  he  would 
dismount  to  rest  until  he  could  pray  the  al-subh  prayer  there. 
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(The  account  went  on  that)  (Abd  Allah  (Ibn  cUmar)  related  to  him  that  the 
Prophet  (SAAS)  would  dismount  beneath  a  large  sarha  tree  below  al-Ruwaytha, 
at  the  right  of  the  road  and  opposite  it,  in  a  place  where  there  was  a  broad,  level 
gulley  which  comes  out  at  a  hillock  a  little  below  the  mail-station  of  al-Ruwaytha, 
some  two  miles  away.  Its  top  had  broken  off  and  it  has  bent  at  its  centre;  it  stands 
on  a  track  in  which  there  are  many  deposits  of  sand. 

(The  account  states  that)  cAbd  Allah  b.  cUmar  told  Naff  that  the  Prophet 
(SAAS)  also  prayed  at  the  side  of  a  hillock  at  the  back  of  al-cArj,  on  the  way  to 
Hadba;  at  that  mosque  there  are  two  or  three  graves.  Over  them  stand  stone 
markers,  to  the  right  of  the  road,  at  some  salam  trees.  It  was  between  those  trees 
that  cAbd  Allah  would  pass  from  al-cArj,  after  the  sun  had  begun  to  decline  after 
noon;  he  would  perform  the  al-zuhr  prayer  in  that  mosque. 

(The  account  states  that)  cAbd  Allah  b.  TJmar  also  related  to  him  that  the 
Messenger  of  God  (SAAS)  stopped  at  some  trees  to  the  left  of  the  road  at  a 
rivulet  below  Harsha;  that  stream  adjoins  the  extremity  of  Harsha,  roughly  an 
arrow’s  cast  away  from  the  road.  cAbd  Allah  would  pray  at  the  tree  closest  to  the 
road;  it  was  also  the  tallest  tree. 

<Abd  Allah  b.  TJmar  also  told  him  that  the  Messenger  of  God  (SAAS)  would 
go  down  into  the  stream  that  is  very  close  to  Marr  al-Zahran,  before  Medina, 
when  he  would  descend  from  al-Safruwat.  He  would  go  down  to  the  bed  of  the 
stream,  to  the  right  side  of  the  road  if  you  are  headed  for  Mecca,  there  being  only 
a  stone’s  throw  between  that  place  and  the  road. 

(Naff  also  stated)  that  (Abd  Allah  b.  TJmar  related  to  him  that  the  Messenger 
of  God  (SAAS)  would  dismount  at  Dhu  Tuwa  and  spend  the  night  there.  Next 
morning  he  would  perform  the  al-subh  prayer  when  he  arrived  in  Mecca.  The 
place  where  he  would  perform  that  prayer  was  at  some  rough  hillocks;  this  was 
not  at  the  mosque  that  had  been  built  there,  but  lower  down  on  some  rough 
hillocks. 

(The  account  proceeds  to  state  that)  ‘Abd  Allah  (b.  cUmar)  related  to  him  that 
the  Messenger  of  God  (SAAS)  approached  the  two  gaps  in  the  mountain  that 
stands  between  him  and  al-Jabal  al-Tawll,  facing  the  kacba  and  constiucted  the 
mosque  that  was  built  there  to  the  left  of  the  mosque  beside  the  hillocks.  The 
prayer-place  of  the  Prophet  (SAAS)  was  below  it  upon  the  black  (hillocks).  “You 
move  some  ten  arms’  lengths  away  from  the  hillocks  and  then  pray  facing  the  two 
gaps  in  the  mountain  that  stands  between  you  and  the  kaiba.'" 

Al-Bukharl,  may  God  have  mercy  upon  him,  is  alone  in  reporting  this  hadith 
in  full  and  with  this  line  of  transmission.  However,  Muslim  narrated  it  from  the 
point,  at  its  end,  where  it  states,  “that  cAbd  Allah  b.TJmar  related  to  him  that  the 
Messenger  of  God  (SAAS)  would  dismount  at  Dhu  Tuwa”  to  the  conclusion  of 
the  hadith.  He  gives  a  line  from  Muhammad  b.  Ishaq  al-Musayyabi,  from  Anas, 
from  Tvvad,  from  Musa  b.  TJqba,  from  Naff,  from  Ibn  'Umar. 

Imam  Ahmad  narrated  it  in  full,  from  Abu  Qurra  Musa  b.  Tariq,  from  Musa 
b.  TJqba,  from  Naff,  from  Ibn  TJmar  in  similar  form. 
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Many  —  or  most  of  -  these  places  (named)  are  not  known  today,  because  the 
names  of  most  of  them  have  been  changed  by  the  bedouin  who  are  there. 
Ignorance  has  overcome  most  of  them. 

The  reason  al-Bukhan,  may  God  have  mercy  upon  him,  gave  them  in  his  work 
was  so  that  a  person  might  find  his  way  to  them  for  contemplation  or  sightseeing. 
Or  perhaps  most  or  many  of  them  were  known  in  al-Bukharl’s  time.  God, 
Almighty  is  He,  knows  best. 


Chapter:  The  entry  of  the  Prophet  (SAAS)  into  Mecca,  may  God  the  Almighty 
and  Glorious,  honour  it  well. 

Al-Bukhari  stated  that  Musaddad  related  to  him,  quoting  Yahya  b.  cAbd  Allah, 
quoting  Nafi',  from  Ibn  'Omar,  who  said,  “The  Messenger  of  God  (SAAS) 
spent  the  night  at  Dhu  Tuwa.  When  morning  came,  he  entered  Mecca.”  Ibn 
'Umar  would  do  this. 

Muslim  narrated  it  from  a  hadith  of  Yahya  b.  Sa'ld  al-Qattan  and  added,  “until 
he  performed  the  al-subh  prayer”.  Or  his  words  were  “until  morning  came”. 

Muslim  stated  that  Abu  aI-Rablc  al-Zahrani  related  to  him,  quoting  Hammad, 
from  Ayyub,  from  Nafi'  that  Ibn  TJmar  never  came  to  Mecca  without  spending 
the  night  at  Dhu  Tuwa  until  morning  came  and  he  washed  himself.  He  would 
then  enter  Mecca  later  that  morning.  He  would  relate  that  the  Prophet  (SAAS) 
would  do  this. 

AI-Bukhari  narrated  it  from  a  hadith  of  Hammad  b.  Zayd,  from  Ayyub. 

Both  (these  scholars)  give  it  from  a  different  line,  from  Ayyub,  from  Nafi', 
from  Ibn  'Umar,  to  the  effect  that  when  he  entered  close  to  the  sanctified  area, 
he  would  refrain  from  reciting  the  talblyya  until  he  had  spent  the  night  at  Dhu 
Tuwa.  And  he  narrated  as  above. 

We  have  given  above  the  account  given  by  both  scholars  through  Musa  b. 
'Uqba,  from  Nafi',  from  Ibn  'Umar,  who  said  that  the  Messenger  of  God  (SAAS) 
would  spend  the  night  at  Dhu  Tuwa  until  morning  came.  When  he  reached 
Mecca  he  would  perform  the  al-subh  prayer.  Moreover,  it  was  at  some  rough 
hillocks  that  he  would  pray.  And  that  the  Messenger  of  God  (SAAS)  would  face 
towards  the  two  crevices  of  the  mountain  that  stood  between  him  and  the  Jabal 
al-TawlI,  towards  the  kacba,  and  that  he  kept  (the  place)  where  the  mosque  was 
(later)  built  at  the  left  of  the  mosque  beside  the  hillocks.  (The  hadith  states)  that 
the  prayer  place  of  the  Messenger  of  God  (SAAS)  was  below  it  upon  the  black 
hillocks  and  that  he  would  move  some  ten  arms’  lengths  away  from  the  hillocks, 
then  pray  facing  the  two  gaps  in  the  mountain  that,  “stood  between  you  and 
the  kalba”. 

Both  scholars  included  this  in  their  sahib  collections. 

The  outcome  of  all  this  is  that  when  the  Messenger  of  God  ($AAS)  had 
completed  his  journey  to  Dhu  Tuwa,  a  place  near  Mecca  adjacent  to  the  sanctuary, 
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he  refrained  from  reciting  the  talbiyya  because  he  had  arrived  at  his  objective.  He 
stayed  there  overnight  until  morning,  then  performed  the  al-subh  prayer  at  that 
place  they  described  -  between  the  two  gaps  of  the  Jabal  al-Tawil  over  from  there. 

Whoever  has  contemplated  by  sight  these  places  referred  to  knows  them  very 
well  and  can  visualize  the  spot  where  the  Messenger  of  God  (SAAS)  performed 
the  prayer. 

He  then  bathed  in  order  to  enter  Mecca.  He  then  mounted  and  entered  in  full 
view,  in  daytime,  from  the  high  pass  at  al-Batha3.  It  is  also  called  “Kada”  because 
people  see  it  and  it  looks  down  upon  them.  He  entered  Mecca  the  same  way  the 
day  of  its  conquest,  as  we  related  above. 

Malik  stated,  from  Naff,  who  quoted  Ibn  ‘Umar  as  saying  that  the  Messenger 
of  God  (SAAS)  entered  Mecca  from  the  upper  pass  and  left  by  the  lower. 

Both  scholars  included  this  in  their  sahih  collections,  from  Naff’s  hadith. 

They  both  give  it  also  through  cUbayd  Allah  b.  ‘Umar,  from  Naff,  quoting 
Ibn  ‘Umar,  to  the  effect  that  the  Prophet  (SAAS)  entered  Mecca  from  the  upper 
pass  at  al-Batha3,  and  left  from  the  lower  pass. 

Both  scholars  relate  a  similar  hadith  of  Hisham  b.  ‘Urwa,  from  his  father, 
quoting  ‘A3isha. 

When  his  gaze  fell  upon  the  ka'-ba ,  the  Prophet  (SAAS)  spoke  the  words 
narrated  by  al-Shaffl  in  his  musnad  collection,  as  follows.  Al-Shaffl  stated  that 
Sa‘id  b.  Salim  informed  him,  from  Ibn  Jurayj,  that  when  he  saw  the  ka'-ba, 
the  Messenger  of  God  (SAAS)  raised  his  hands  and  said,  “Q  God,  grant  this 
building  ever  more  honour,  glory,  respect  and  awe.  And  favour  those  who 
venerate  and  revere  it  and  all  those  who  make  the  hajj  or  the  lumra  pilgrimage  to 
it,  according  them  honour,  respect,  glory  and  reverence.” 

The  hafiz  al-Bayhaql  stated,  “This  hadith  is  incomplete.  It  has  one  witness, 
with  a  (tradition)  that  is  mursal,  from  Sufyan  al-Thawrl,  from  Abu  Sa‘ld  al-Shaml, 
from  Makhul,  who  said,  ‘When  the  Prophet  (SAAS)  entered  Mecca  and  saw  the 
ka'-ba,  he  would  raise  both  hands  and  say,  Allahu  Akbar,  “God  is  most  Great!”. 
Then  he  would  state,  “O  God,  You  are  peace,  and  peace  comes  from  You.  Greet 
us,  therefore,  our  Lord  in  peace!  O  God,  grant  this  building  ever  more  honour, 
glory,  awe  and  reverence.  And  favour  those  who  make  the  hajj  or  the  cumra  to  it, 
augmenting  their  respect,  honour,  glory  and  reverence.”’” 

Al-Shaffi  stated  that  Sa‘id  b.  Salim  informed  him,  from  Ibn  Jurayj,  who  said, 
“It  was  related  to  me  from  Miqsam,  from  Ibn  ‘Abbas,  from  the  Prophet  (SAAS), 
who  said,  ‘Hands  should  be  raised  (after)  prayer  when  one  sees  the  ka^a,  and 
upon  al-Safa  and  al-Marwa,  as  well  as  in  the  evening  with  the  throng  upon 
‘Arafat,  at  both  monuments  where  stones  are  cast,  and  in  the  presence  of  a 
deceased  person.’” 

The  hafiz  al-Bayhaql  stated  that  Muhammad  b.  ‘Abd  al-Rahman  b.  Abu 
Layla  narrated  this,  from  al-Hakam,  from  Miqsam,  from  Ibn  ‘Abbas,  as  well  as 
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from  Nafic,  quoting  Ibn  cUmar.  One  of  his  ahadtth  is  mawquf,  while  the  other  is 
marfif  to  the  Prophet  (SAAS),  without  reference  to  the  deceased  person. 

Ibn  Abu  Layla  stated,  “This  (tradition)is  not  strong.” 

The  Prophet  (SAAS)  entered  the  mosque  through  the  Banu  Shayba  gate. 

The  hafiz  al-Bayhaql  stated  that  it  was  related  to  him  from  Ibn  Jurayj,  from 
cAta3  b.  Abu  Rabah,  who  said,  “The  person  in  a  state  of  ihram  may  enter  from 
wherever  he  wishes.” 

He  went  on  to  say,  “The  Prophet  (SAAS)  entered  through  the  Banu  Shayba 
gate  and  left  through  the  Banu  Makhzum  gate  to  al-Safa.” 

Al-Bayhaql  then  stated,  “This  hadtth  is  very  mursal .” 

Al-Bayhaqi  gives  evidence  for  the  preferability  of  entering  the  ka'-ba  from  the 
Banu  Shayba  gate  by  giving  an  account  through  Abu  Da’ud  al-TayalisI,  (who 
said),  “Hammad  b.  Salama  related  to  me,  as  did  Qays  b.  Sail  am,  from  Simak  b. 
Harb,  from  Khalid  b.  TJrfrtra,  from  cAll,  may  God  be  pleased  with  him,  who 
said,  ‘When  the  kalba  collapsed,  following  (the  reign)  of  Jurhum,  Quraysh 
rebuilt  it.  When  they  wished  to  position  the  (black)  stone,  they  argued  over  who 
should  place  it  there.  They  agreed  that  the  first  person  to  enter  through  that  gate 
should  do  so.  It  was  the  Messenger  of  God  (SAAS),  who  came  in  through  the 
Banu  Shayba  gate.  He  asked  for  a  cloth,  placed  the  stone  in  its  middle,  then  told 
(a  representative  of)  each  sub-tribe  to  take  hold  of  one  of  its  sides,  and  they  raised 
it  up.  The  Messenger  of  God  (SAAS)  then  took  it  and  positioned  it.’” 

We  have  given  this  in  full  in  the  chapter  on  the  rebuilding  of  the  ka.'-ba 
prior  to  the  mission.  Evidence  for  the  preferability  of  entering  through  the  Banu 
Shayba  gate  in  this  way  is  controversial.  But  God  knows  best. 


DESCRIPTIONS  OF  THE  CIRC UMAMBULATIONS  MADE 
BY  THE  MESSENGER  OF  GOD  (SAAS). 

Al-Bukharl  stated  that  Asbagh  b.  al-Faraj  related  to  him,  from  Ibn  Wahb,  quoting 
•  cAmr  b.  Muhammad,  from  Muhammad  b.  cAbd  al-Rahman,  who  said  that  he 
told  the  following  to  TJrwa,  “cA3isha  told  me,  ‘The  first  thing  the  Prophet 
(SAAS)  did  when  he  arrived  (in  Mecca)  was  to  perform  the  ablutions.  He  then 
circumambulated;  it  was  not  an  himra.  Then  Abu  Bakr  and  TJmar  performed  the 
hajj  as  he  had  done.  Following  that,  I  performed  the  hajj  with  Abu  al-Zubayr. 
He  began  first  with  a  circumambulation;  then  I  saw  the  muhajirun  and  the  ansar 
do  as  he  had.  My  mother  told  me  that  she,  her  sister,  al-Zubayr  and  various 
others  had  recited  the  talbiyya  for  an  himra.  After  they  had  touched  the  corner 
(of  the  kacba  with  the  “black  stone”)  they  declared  their  ihram  concluded.’” 

This  is  the  phraseology  of  al-Bukhari.  He  also  narrated  it  elsewhere  from 
Ahmad  b.  c!sa.  Muslim  narrated  it  from  Harun  b.  Sacld.  All  three  accounts  quote 
from  Ibn  Wahb. 
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Her  statement,  “it  was  not  an  ' umra ”,  shows  that  the  Messenger  of  God 
(SAAS)  did  not  declare  his  ihram  concluded  between  both  rites  (of  the  hajj 
and  the  cumra). 

Moreover,  the  first  thing  the  Messenger  of  God  (SAAS)  did  was  to  salute  the 
“black  stone”,  before  the  circumambulation,  as  Jabir  stated,  “until  when  he 
reached  the  ka'-ba  with  him,  he  saluted  the  ‘comer’,  jogged  for  three  circumam- 
bulations  and  walked  four”. 

AI-Bukharl  stated  that  Muhammad  b.  Kathir  related  to  him,  quoting  Sufyan, 
from  al-Acmash,  from  Ibrahim,  from  'A  bis  b.  Rabl'a,  from  'Umar,  (who  said) 
that  when  he  reached  the  (black)  stone,  he  kissed  it  and  said,  “I  well  know  that 
you  are  a  stone  that  can  bring  neither  harm  nor  advantage.  Had  I  not  seen  the 
Messenger  of  God  (SAAS)  kiss  you,  I  would  not  have  done  so.” 

Muslim  narrated  this  from  Yahya  b.  Yahya,  as  did  Abu  Bakr  b.  Abu  Shayba, 
Zuhayr  b.  Harb  and  Ibn  Abu  Numayr,  all  quoting  from  Abu  Mu5awiya,  from 
al-Acmash,  from  Ibrahim,  from  cAbis  b.  Rabl'a,  who  said,  “I  saw  'Umar  kiss  the 
stone  and  say,  ‘I  well  know  that  you  are  a  stone  that  can  bring  neither  harm  nor 
advantage.  Had  I  not  seen  the  Messenger  of  God  (SAAS)  kiss  you,  I  would  not 
have  done  so.’” 

Imam  Ahmad  stated  that  Muhammad  b.  'Ubavda  and  Abu  Mu3awiya  narrated 
to  him,  both  saying,  “AI-A‘mash  related  to  me,  from  Ibrahim  b.  ‘Abis  b.  Rabl'a, 
who  said,  ‘I  saw  'Umar  go  to  the  stone  and  say,  “I  swear  by  God,  I  well  know 
that  you  are  a  stone  and  can  bring  neither  harm  nor  advantage;  had  I  not  seen 
the  Messenger  of  God  (SAAS)  kiss  you,  I  would  not  have  done  so.”  He  then 
approached  and  kissed  it.’  ” 

This  text  requires  that  he  made  his  statement  and  then  kissed  it  thereafter, 
contrary  to  the  text  given  by  the  compilers  of  both  sahih  collections.  But  God 
knows  best. 

Ahmad  stated  that  Wakl'  and  Yahya  related  to  him  as  follows,  the  wording 
being  from  Wakl',  from  Hisham,  from  his  father,  who  said  that  'Umar  b. 
al-Khattab  went  to  the  stone  and  said,  “I  well  know  that  you  are  a  stone  that 
can  bring  neither  harm  nor  advantage.  Had  I  not  seen  the  Messenger  of  God 
(SAAS)  kiss  you,  I  would  not  have  done  so.”  Hisham’s  father  went  on,  “He  then 
kissed  it.” 

This  hadith  is  incomplete  in  its  line  between  'Urwa  b.  al-Zubayr  and  'Umar. 

Al-Bukharl  also  stated  that  Sa'id  b.  Abu  Maryam  related  to  him,  quoting 
Muhammad  b.  Ja'far  b.  Abu  Kathir,  quoting  Zayd  b.  Aslam,  from  his  father, 
who  said  that  'Umar  b.  al-Khattab  said  to  the  corner  (stone),  “I  swear  by  God,  I 
well  know  that  you  are  a  stone  and  can  bring  neither  harm  nor  advantage.  Had 
I  not  seen  the  Messenger  of  God  (SAAS)  salute  you,  I  would  not  have  done 
so.”  And  he  did  salute  it. 

Then  he  ('Umar)  stated,  “We  had  nothing  to  do  with  geomancy.  We  did, 
however,  see  the  unbelievers  using  it,  and  God  destroyed  them.”  He  went  on,  “It 
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is  something  that  the  Messenger  of  God  (SAAS)  did  and  we  do  not  want  to  give 
it  up.” 

This  shows  that  the  salutation  (of  the  stone)  came  after  the  statement. 

Al-Bukharl  stated  that  Ahmad  b.  Sinan  related  to  him,  quoting  Yazld  b. 
Harun,  quoting  Warqa5,  quoting  Zayd  b.  Aslam,  from  his  father,  who  said,  “I 
saw  cLJmar  b.  al-Khattab  kiss  the  stone  and  say,  ‘Had  I  not  seen  the  Messenger 
of  God  (SAAS)  kiss  you,  I  would  not  have  done  so.’” 

Muslim  b.  al-Hajjaj  stated  that  Harmala  related  to  him,  quoting  Ibn  Wahb, 
quoting  Yonus  -  he  being  Ibn  Yazld  al-Ayll  -  and  cAmr  -  he  being  Ibn  Dinar 
(who  narrated  the  hadith)  -  and  Harun  b.  Sa'id  al-Abll  related  to  us,  quoting  Ibn 
Wahb,  quoting  'Ami,  from  Ibn  Shihab,  from  Salim,  quoting  his  father  as  saying, 
“TJmar  b.  al-Khattab  kissed  the  stone  and  then  said,  ‘I  swear  by  God,  I  know 
that  you  are  a  stone.  And  had  I  not  seen  the  Messenger  of  God  (SAAS)  kiss  you, 
I  would  not  have  done  so.’  ” 

In  his  account,  Harun  added,  “'Amr  stated,  ‘And  Zayd  b.  Aslam  related  the 
same  to  me,  from  his  father  Aslam’  -  meaning  from  'Umar  -  ‘as  above.’” 

This  is  clear  in  stating  that  the  kiss  preceded  the  statement.  But  God  knows 
best. 

Imam  Ahmad  stated  that  'Abd  al-Razzaq  related  to  him,  quoting  'Abd  Allah, 
from  Nafi',  from  Ibn  'Uinar,  that  'Umar  kissed  the  stone  and  then'  stated, 
“I  know  you  are  a  stone.  Had  I  not  seen  the  Messenger  of  God  (SAAS)  kiss  you, 
I  would  not  have  done  so.” 

This  is  how  Imam  Ahmad  narrated  it. 

Muslim  included  it  in  his  sahih  collection,  from  Muhammad  b.  Abu  Bakr 
al-Muqaddami,  from  Hammad  b.  Zayd,  from  Ayyub,  from  Nafi',  from  Ibn 
'Umar,  (who  said  that)  Timar  kissed  the  stone,  then  stated,  “I  am  kissing  you 
even  though  I  well  know  you  are  a  stone.  But  I  saw  the  Messenger  of  God 
(SAAS)  kiss  you.” 

Muslim  then  stated  that  Khalaf  b.  Hisham  and  al-Muqaddami  related  to 
him,  as  did  Abu  Kamil  and  Qutayba,  all  quoting  from  Hammad.  Khalaf  stated, 
“Hammad  b.  Zayd  related  to  us,  from  'Asim  al-Ahwal,  from  'Abd  Allah  b.  Sarjis, 
who  said,  ‘I  saw  al-Asla'’  —  meaning  TJmar  -  ‘kiss  the  stone  and  say,  “By  God, 
I  am  kissing  you  even  though  I  well  know  that  you  are  a  stone  and  that  you  can 
bring  neither  harm  nor  advantage.  Had  I  not  seen  the  Messenger  of  God  (SAAS) 
kiss  you,  I  would  not  have  done  so.””’ 

In  the  account  of  al-Muqaddami  and  Abu  Kamil,  the  words  are,  “I  saw 
al-Usayli'”.106 

Muslim  is  alone  in  giving  this;  al-Bukhari  does  not. 

Imam  Ahmad  narrated  it  from  Abu  Mu’awiya,  from  'Asim  al-Ahwal,  from 
'Abd  Allah  b.  Sarjis.  Ahmad  also  narrated  it  from  Ghundar,  from  Shuha,  from 
'Asim  al-Ahwal. 

106.  The  word  is  a  diminutive  form  of  al-Asla',  ‘the  bald-headed’,  'Umar,  that  is. 
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Imam  Ahmad  stated  that  cAbd  al-Rahman  b.  Mahdl  related  to  him,  from  Sufyan, 
from  Ibrahim  b.  ‘Abd  al- A‘la,  from  Suwayd  b.  Ghafla,  who  said,  “I  saw  Umar 
kiss  the  stone  and  say,  ‘I  well  know  that  you  are  a  stone  that  cannot  bring  harm 
nor  advantage,  but  I  saw  Abu  al-Qasim,107  may  God’s  peace  and  blessings  be 
upon  him,  saluting  you.” 

Ahmad  then  narrated  it  from  Waklc,  from  Sufyan  al-Thawrl.  He  added,  “And 
he  kissed  it  and  embraced  it.” 

Muslim  related  it  similarly  from  a  hadith  of  cAbd  al-Rahman  b.  Mahdl, 
without  additions.  And  from  a  hadith  of  Wakl‘  with  the  following  addition,  “He 
kissed  and  embraced  the  stone  and  said,  ‘I  saw  the  Messenger  of  God  (SAAS) 
saluting  you.’” 

Imam  Ahmad  stated  that  ‘Affan  related  to  him,  quoting  Wahlb,  quoting 
‘Abd  Allah  b.  Uthman  b.  Khuthaym,  from  Sacid  b.  Jubayr,  from  Ibn  ‘Abbas 
(who  said)  that  cUmar  b.  al-Khattab  bent  down  over  the  corner  and  said,  “I  well 
know  that  you  are  a  stone;  had  I  not  seen  my  beloved,  the  Messenger  of  God 
(SAAS),  kiss  you  and  salute  you,  I  would  not  have  saluted  nor  kissed  you.”  He 
then  recited,  “In  the  Messenger  of  God  (SAAS)  you  had  a  fine  example”  {surat 
al-Ahzab ;  XXXIII,  v.21). 

This  line  of  transmission  is  excellent  and  strong;  they  (the  compilers  of  the 
canonical  collections)  did  not  include  it. 

Abu  Da’ud  al-Tayalisi  stated  that  Jacfar  b.  Uthman  al-Qurashl  related  to 
him,  from  the  people  of  Mecca.  He  said,  “I  saw  Muhammad  b.  ‘Abbas  b.  Ja‘far 
kiss  the  stone  and  he  prostrated  over  it.  Then  he  said,  ‘I  saw  your  maternal  uncle 
Ibn  ‘Abbas  kiss  it  and  prostrate  himself  over  it.  And  Ibn  ‘Abbas  stated,  “I  saw 
‘Umar  b.  al-Khattab  kiss  it  and  prostrate  over  it.  And  Umar  then  said,  ‘Had  I 
not  seen  the  Prophet  (SAAS)  kiss  you,  I  would  not  have  done  so.””” 

This  line  of  transmission  is  also  good.  But  the  major  authorities  did  not 
include  it;  except,  that  is,  for  al-Nasa5!,  who  gave  a  line  from  ‘Amr  b.  Uthman, 
from  al-Walld  b.  Muslim,  from  Hanzala  b.  Abu  Sufyan,  from  Tawus,  from  Ibn 
‘Abbas,  from  Umar.  He  related  it  in  similar  terms. 

Imam  Ahmad  also  narrated  this  hadith  from  Umar  in  his  musnad  collection, 
from  Ya'la  b.  Umayya  and  Abu  Ya‘la  al-Mawsill,  through  Hisham  b.  Hashish  b. 
al-Ashqar,  who  quoted  Umar. 

We  gave  all  the  above  with  their  various  lines  of  transmission,  differences  in 
wording  and  interpretations  and  explanations  in  the  book  we  compiled  of  ahadith 
traced  to  the  Commander  of  the  Believers,  Umar  b.  al-Khattab,  may  God  be 
pleased  with  him.  And  all  praise  and  credit  go  to  God. 

In  sum,  this  tradition  is  narrated  by  various  lines  from  the  Commander  of  the 
Believers,  Umar  b.  al-Khattab,  may  God  be  pleased  with  him.  They  provide 
conclusive  proof  for  most  of  the  imams  relating  to  this  issue. 

107.  An  honorific  for  the  Prophet  (SAAS). 
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In  this  account,  it  is  not  stated  that  the  Prophet  (SAAS)  prostrated  over  the 
stone,  except,  that  is,  for  the  purport  of  the  account  of  Abu  Da’ud  al-Tayalisi, 
from  jacfar  b.  cUthman;  and  it  is  not  fully  clear  in  its  line  of  transmission. 

The  hafiz  al-Bayhaql,  however,  narrated  it  through  Abu  cAsim  al-Nabil, 
quoting  JaTar  b.  cAbd  Allah,  who  said,  “I  saw  Muhammad  b.  cAbbad  b.  Jacfar 
kiss  the  stone,  prostrate  over  it  and  then  say,  ‘I  saw  your  maternal  uncle,  Khalid 
Ibn  cAbbas,  kiss  it  and  prostrate  over  it.  And  Ibn  cAbbas  said,  “I  saw  TJmar  kiss 
it  and  prostrate  over  it.  He  then  said,  ‘I  saw  the  Messenger  of  God  (SAAS)  act 
like  this,  and  so  I  did  it.’””’ 

The  hafiz  al-Bayhaql  stated  that  Abu  al~Hasan  cAll  b.  Ahmad  b.  cAbdan, 
quoting  al-Tabranl,  quoting  Abu  al  Zinbac,  quoting  Yahya  b.  Sulayman  al-Jucfl, 
quoting  Yahya  b.  Yaman,  quoting  Sufyan  b.  Abu  Husayn,  from  cIkrima,  from 
Ibn  ‘Abbas,  who  said,  “I  saw  the  Messenger  of  God  (SAAS)  prostrate  over 
the  stone.” 

Al-Tabranl  stated,  “Only  Yahya  b.  Yaman  related  it  from  Sufyan.” 

Al-Bukharl  stated  that  Musaddad  related  to  him,  quoting  Hammad,  from 
al-Zubayr  b.  cArabl,  who  said,  “A  man  asked  TJmar’s  son  about  the  salutation 
of  the  stone.  He  said,  ‘I  saw  the  Messenger  of  God  (SAAS)  salute  it  and  kiss  it. 
He  said,  “What  if  (in  the  process)  I  am  jostled  or  overwhelmed  by  the  crowd?” 
Ibn  TJmar  replied,  “Abandon  such  talk!  I  did  indeed  see  the  Messenger  of  God 
(SAAS)  salute  it  and  kiss  it!”’” 

Although  al-Bukhari  gave  this,  Muslim  did  not. 

Al-Bukhari  stated  that  Musaddad  related  to  him,  quoting  Yahya,  from 
TJbayd  Allah,  from  Nafic,  from  Ibn  fUmar,  who  said,  “I  never  omitted  saluting 
thse  two  corners,  in  hard  times  or  easy,  ever  since  I  saw  the  Messenger  of  God 
(SAAS)  salute  them  both.” 

(TJbayd  Allah  continued)  “I  asked  Nafic,  ‘Did  Ibn  TJmar  walk  between  the 
two  corners?’  He  replied,  ‘He  only  walked  so  that  it  would  be  easier  for  his 
salutation.”’ 

Abu  Da’ud  and  al-Nasa’i  narrated  from  a  hadlth  of  Yahya  b.  Sacid  al-Qattan, 
from  ‘Abd  al-cAzIz  b.  Abu  Rawwad,  from  Nafic,  from  Ibn  TJmar  (who  said)  that 
the  Prophet  (SAAS)  never  failed  to  salute  the  Yamanl  (south-west)  corner  and 
the  stone  in  each  circumambulation. 

Al-Bukhari  stated  that  AbU  al-Walid  related  to  him,  quoting  Layth,  from  Ibn 
Shihab,  from  Salim  b.  cAbd  Allah,  from  his  father,  who  said,  “The  only  corners 
of  the  ka^-ba  I  saw  the  Prophet  (SAAS)  salute  were  the  two  Yamanl508  corners.” 

Muslim  narrated  it  from  Yahya  b.  Yahya  and  Qutayba,  from  al-Layth  b.  SaTl. 

In  one  account  from  him,  it  is  related  that  he  said,  “I  don’t  think  that  the 
Prophet  (SAAS)  would  have  neglected  to  salute  both  Sham!  corners  except  for 
the  fact  that  they  were  not  completed  on  the  foundations  (set  by)  Abraham.” 

108.  That  is,  the  two  corners  on  the  side  closest  to  Yemen.  The  other  two  are  known  as  the 
“Shaml”  comers  and  are  closest  to  Syria  —  al-  Sham,  that  is. 
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Al-Bukharl  stated,  “And  Muhammad  b.  Bakr  said  that  he  was  informed  by 
Ibn  Jurayj,  quoting  cAmr  b.  Dinar,  from  Abu  al-Sha'tha5  who  said,  ‘And  who 
would  avoid  touching  anything  from  the  kalbaV  ” 

Mu5awiya  used  to  salute  the  corners  and  so  Ibn  'Abbas  told  him,  “These  two 
corners  are  not  saluted.”  He  replied,  “No  part  of  the  ka^ba  is  to  be  left  out.  Ibn 
al-Zubayr  used  to  salute  them  all.” 

Al-Bukharl,  may  God  Almighty  have  mercy  upon  him,  was  alone  in  giving  this. 

Muslim  stated,  in  his  sahih  collection,  that  Abu  al-Tahir  related  to  him, 
quoting  Ibn  Wahb,  quoting  cAmr  b.  al-Harith,  (who  said)  that  Qatada  b.  Da'ama 
related  to  him  that  Abu  al-Tufayl  al-Bakrl  related  to  him  that  he  heard  Ibn 
'Abbas  say,  “I  only  ever  saw  the  Messenger  of  God  (SAAS)  salute  the  two 
Yamanl  corners.”  Muslim  is  alone  in  giving  this. 

The  account  related  by  Ibn  cUmar  agrees  with  what  Ibn  'Abbas  stated  —  that 
the  two  Sham!  comers  were  not  saluted  because  they  were  not  completed  on  the 
foundations  (set  by)  Abraham.  This  was  because  Quraysh  could  not  meet  the 
expense,  and  they  put  the  stone  outside  of  the  kacba  when  they  built  it.  This  is 
explained  above. 

The  Prophet  (SAAS)  wished  that  it  had  been  built  and  completed  on  the 
foundations  of  Abraham.  But  he  was  concerned  over  the  fact  that  the  people 
had  so  recently  been  in  the  jahiliyya  period,  and  that  they  would  have  resented 
it  (the  omission). 

During  the  rule  of  'Abd  Allah  b.  al-Zubayr,  he  demolished  the  kacba  and 
rebuilt  it  according  to  the  directions  given  by  the  Messenger  of  God  (SAAS), 
as  related  by  his  ('Abd  Allah’s)  aunt,  the  Mother  of  the  Believers’,  'Arisha, 
daughter  of  Abu  Bakr. 

If  Ibn  al-Zubayr  used  to  salute  all  the  corners,  then  it  was  after  their  rebuilding 
on  the  foundations  of  Abraham;  then  this  would  have  been  fme.  And  this  is 
certainly  the  preponderant  view. 

Abu  Da’ud  stated  that  Musaddad  related  to  him,  quoting  Yahya,  from  'Abd 
al-'Azlz  b.  Abu  Rawwad,  from  Nafi',  from  Ibn  cUmar,  who  said,  “The  Messenger 
of  God  (SAAS)  never  failed  to  salute  the  Yamanl  corner  and  the  stone  during 
each  circumambulation.” 

Al-Nasah  narrated  this  from  Muhammad  b.  al-Muthanna,  from  Yahya. 

Al-Nasa5I  stated  that  Ya'qub  b.  Ibrahim  al-Dawraqi  narrated  to  him,  quoting 
Yahya  b.  Sa'id  al-Qattan,  from  Ibn  Jurayj,  from  Yahya  b.  TJbayd,  from  his 
father,  from  'Abd  Allah  b.  al-Sarib,  who  said,  “I  heard  the  Messenger  of  God 
(SAAS)  say,  between  the  Yamanl  comer  and  the  stone,  ‘O  our  God,  bring 
us  good  on  earth,  and  also  good  in  the  hereafter;  save  us  from  the  torture  of 
hell-fire’”  (sural  al-Baqara;  II,  v.201). 

Abu  Da’ud  narrated  it  from  Musaddad,  from  'Isa  b.  Yunus,  from  Ibn  Jurayj. 

Al-Tirmidhl  stated  that  Mahmud  b.  Ghaylan  narrated  to  him,  quoting  Yahya 
b.  Adam,  quoting  Sufyan,  from  Ja'far  b.  Muhammad,  from  his  father,  from 
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Jabir,  who  said,  “When  the  Prophet  (SAAS)  arrived  in  Mecca,  he  entered  the 
mosque  and  saluted  the  stone.  He  then  passed  on  to  his  right,  jogged  for  three 
circumambulations  and  walked  four.  He  thereafter  went  to  the  maqam  Ibrahim , 
‘Abraham’s  station’,  and  said,  ‘And  adopt  maqam  Ibrahim  as  a  place  to  pray.’  He 
performed  two  raka^at  with  the  maqam  between  himself  and  the  kalba.  He  then, 
after  two  rakacat  went  to  the  stone  and  saluted  it.  After  that  he  left  for  al-Safa.  I 
think  he  said,  ‘Al-Safa  and  al-Marwa  are  rites  of  God.’” 

This  is  a  hadith  that  is  hasan  and  sahih.  And  scholars  act  on  that  basis. 

Ishaq  b.  Rahawayh  narrated  it  as  above,  from  Yahya  b.  Adam.  And  al  Tabrani 
narrated  it  from  al-Nasa’I  and  others,  from  cAbd  aI-A‘la  b.  Wasil,  from  Yahya 
b.  Adam. 


An  Account  of  how  the  Messenger  of  God  ( SAAS )  jogged  and  moved 

at  a  fast  pace  on  his  circumambulations  and  the  idti  bac,  ‘tucking  up 
one's  gown  under  the  right  arm'. 

Al-Bukhari  stated  that  Asbagh  b.  al-Faraj  related  to  him,  quoting  Ibn  Wahb, 
from  Yunus,  from  Ibn  Shihab,  from  Salim,  from  his  father,  who  said,  “I  saw  the 
Messenger  of  God  (SAAS),  when  he  arrived  in  Mecca,  act  as  follows.  As  he 
began  the  circumambulations,  he  saluted  the  ‘black  stone’,  and  then  he  ran  for 
three  courses  out  of  the  seven.” 

Muslim  narrated  it  from  Abu  al-Tahir  b.  al-Sarh,  as  did  Harmala,  both  of 
them  quoting  from  Ibn  Wahb. 

Al-Bukhari  stated  that  Muhammad  b.  Saliam  related  to  him,  quoting  Shurayh  b. 
al-Nucman,  quoting  Fulayh,  from  Nafic,  from  Ibn  TJmar,  who  said,  “The  Prophet 
(SAAS)  ran  for  three  courses,  then  walked  for  four  during  the  hajj  and  the  <umra .” 

Al-Layth  agreed  with  this,  quoting  from  Kathir  b.  Farqad,  from  NafF,  from 
Ibn  TJmar,  from  the  Prophet  (SAAS). 

Al-Bukhari  is  alone  in  giving  this. 

Al-Nasa5I  narrated  it  from  Muhammad  and  from  cAbd  al-Rahman,  both  of 
whom  were  sons  of  cAbd  Allah  b.  cAbd  al-Hakam.  They  both  quoted  from 
Shu'ayb  b.  al-Layth,  from  his  father,  al-Layth  b.  SaH,  from  Kathir  b.  Farqad, 
from  Nafic,  from  Ibn  TJmar. 

Al-Bukhari  stated  that  Ibrahim  b.  al-Mundhir  related  to  him,  quoting  Abu 
Damra  Anas  b.  clyyad,  quoting  Musa  b.  cUqba,  from  Nafic,  from  cAbd  Allah  b. 
cUmar,  (who  said)  that  the  Messenger  of  God  (SAAS),  when  he  first  arrived  in 
Mecca  and  began  the  circumambulations  for  the  hajj  or  the  cumra,  would  run  for 
three  courses  and  walk  for  four  and  then  would  make  two  rakalat  before  making 
the  courses  between  al-Safa  and  al-Marwa. 

Muslim  narrated  it  from  a  hadith  of  Musa  b.  TJqba. 

Al-Bukhari  stated  that  Ibrahim  b.  al-Mundhir  related  to  him,  quoting  Anas, 
from  cUbayd  Allah  b.  TJmar,  from  Nafic,  from  Ibn  ‘Umar,  (who  said)  that  the 
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Messenger  of  God  (SAAS),  “would  for  the  first  tawaf  (ci  rcumambulation)  move 
at  a  fast  pace  for  three  circumambulations,  and  then  walk  for  four.  And  he  also 
ran  in  the  middle  of  the  course  when  he  passed  between  al-Safa  and  al-Marwa.” 

Muslim  narrated  it  from  a  hadtth  of  Ubayd  Allah  b.  cUmar.  Muslim  stated 
that  cAbd  Allah  b.  A'mar  b.  Aban  al-JuTl  informed  him,  quoting  Ibn  Mubarak, 
quoting  Ubayd  Allah,  from  Nafic,  from  Ibn  cUmar,  who  said  that  the  Messenger 
of  God  (SAAS)  moved  at  a  jog  from  the  stone  to  the  stone  for  three  circumam¬ 
bulations,  and  then  walked  for  four. 

He  went  on  to  narrate  it  from  a  hadtth  of  Salim  b.  Akhdar,  from  Ubayd  Allah, 
in  similar  terms.  Muslim  also  stated  that  Abu  al-Tahir  related  to  him,  quoting 
cAbd  Allah  b.  Wahb,  quoting  Malik  and  Ibn  Jurayj,  from  Jacfar  b.  Muhammad, 
from  his  father,  from  Jabir  b.  cAbd  Allah,  to  the  effect  that  the  Messenger  of  God 
(SAAS)  moved  at  a  jog  for  three  circumambulations  from  the  stone  back  to  the 
stone.  And  Umar  b.  al-Khattab  asked,  “Why  the  movement  at  a  jog  and  the 
‘exposing  of  the  shoulder’,  seeing  that  God  had  firmly  established  Islam  and  had 
ousted  apostasy?  However,  we  will  not  give  up  anything  we  used  to  do  with  the 
Messenger  of  God  (SAAS).” 

Ahmad,  Abu  Da’ud,  Ibn  Maja  and  al-Bayhaql  narrated  it  from  a  hadtth  of 
Hisham  b.  Sacld,  from  Zayd  b.  Aslam,  from  his  father,  who  quoted  him  (Umar 
b.  al-Khattab). 

All  of  this  refutes  Ibn  cAbbas  and  those  who  support  his  view  that  the  movement 
at  a  jog  is  not  an  orthodox  practice,  since  the  Messenger  of  God  (SAAS)  did 
perform  it  when  he  and  his  Companions  arrived  on  the  morning  of  the 
Wednesday  —  during  the  himrat  al-qadd?,  that  is  -  and  the  polytheists  commented, 
“A  delegation  is  arriving  who  have  been  weakened  by  the  Yathrib  fever.”  And  so 
the  Messenger  of  God  (SAAS)  ordered  them  to  move  at  a  jog  for  three  courses, 
then  walk  between  the  two  corners.  He  only  prevented  them  from  jogging  for  all 
the  circumambulations  because  of  his  concern  for  their  health. 

This  is  firmly  established  in  both  sahih  collections;  his  statement  giving  the 
reasons  for  this  are  very  clear  in  the  sahih  collection  of  Muslim. 

It  is  as  though  Ibn  cAbbas  denies  that  there  was  movement  at  a  jog  on  the 
hijjat  al~wadW\  This  fact,  however,  is  fully  substantiated  as  above.  Indeed,  in  it 
there  is  evidence  that  the  jogging  was  completed  in  the  course  from  the  stone 
and  back  to  it.  And  that  the  passing  between  the  two  YamanI  comers  was  not 
made  at  a  walking  pace  because  of  the  absence  of  that  cause  referred  to,  namely 
weakness. 

It  is  stated  in  a  authentic  hadtth  from  Ibn  cAbbas,  that  they  moved  at  a  jog 
between  them  at  the  himra  from  al-Jicrana  and  that  they  performed  idtiba c, 
“tucked  up  their  gowns  under  their  right  arms”. 

This  fact  also  refutes  the  above  objection,  since  there  was  no  longer  any 
fear  remaining  at  the  time  of  the  lumra  from  al-Jicrana,  since  it  occurred  after  the 
conquest  of  Mecca,  as  told  above. 
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Hammad  b.  Salama  narrated  it  from  cAbd  Allah  b.  'Uthman  b.  Khuthaym, 
from  SacId  b.  Jubayr,  from  Ibn  'Abbas,  to  the  effect  that  the  Messenger  of  God 
(SAAS)  and  his  Companions  performed  the  Himra  from  al-Ji'rana  and  moved 
at  a  jog  around  the  kalba,  tucking  their  garments  under  their  armpits  and  over 
their  shoulders. 

Abu  Da’ud  narrated  it  from  a  hadtth  of  Hammad  in  similar  words,  as  well 
as  from  a  hadtth  of  cAbd  Allah  b.  Khuthaym,  from  Abu  al-Tufayl,  from  Ibn 
'Abbas. 

Regarding  the  idtibal  of  the  hijjat  al-wada ',  Qablsa  and  al-Firyabl  stated,  from 
Sufyan  al-Thawrl,  from  Ibn  Jurayj,  from  cAbd  al-Harrud  b.  Jubayr  b.  Shayba, 
from  Yala  b.  Umayya,  from  Umayya,  who  said,  “I  saw  the  Messenger  of  God 
(SAAS)  circumambulate  the  kacba  in  a  state  of  idliba1." 

Al-Tirmidhl  narrated  it  from  a  hadtth  of  al-Thawrl  and  categorized  it  as 
hasan  sahih. 

Abu  Da’ud  stated  that  Muhammad  b.  Kathlr  related  to  him,  quoting  Sufyan, 
from  Ibn  Jurayj,  from  Ibn  Ya'la,  from  his  father,  who  said,  “The  Messenger  of 
God  (SAAS)  circumambulated  with  a  green  cloak  he  was  wearing  mudtaba\ 
‘tucked  up’,  under  his  arm.” 

Imam  Ahmad  narrated  it  similarly,  from  Wakl',  from  al-Thawrl,  from  Ibn 
Jurayj,  from  Ibn  Ya'la,  from  his  father,  to  the  effect  that  when  the  Prophet 
(SAAS)  arrived  in  Mecca,  he  circumambulated  the  ka^-ba  while  wearing  a  cloak 
from  the  Hadramawt  mudtabilan ,  “tucked  up”. 

Jabir  stated  in  his  hadtth  quoted  above,  that  when  they  reached  the  kalba ,  the 
Prophet  ($AAS)  saluted  the  “black  stone”,  jogged  for  three  circumambulations 
and  walked  for  four.  When  he  had  finished,  he  made  his  way  to  the  maqam  Ibrahim 
and  recited,  “And  use  Abraham’s  station  as  a  place  for  prayer”  ( surat  al-Baqara ; 
II,  v.I25).  He  positioned  himself  so  that  the  maqam  was  between  himself  and 
the  kalba.  He  related  that  he  performed  two  rakalat  and  then  recited,  “Say,  ‘He 
is  God  the  One’”  {surat  al-Ikhlas;  CXII,  v.l),  and  “Say:  ‘O  Unbelievers’”  {surat 
al-Kqfiruna;  CIX,  v.l). 

What  if  it  were  asked  whether  the  Messenger  of  God  (SAAS)  was  mounted  or 
on  foot  on  this  circumambulation? 

The  answer  would  be  that  two  different  accounts  have  been  transmitted  that 
might  seem  contradictory.  We  will  give  both  and  offer  reconciliation  between 
them  and  so  refute  those  who  imagine  there  to  be  a  contradiction  in  them.  And 
through  God  comes  success;  His  help  is  sought  and  He  is  sufficient  for  us  and 
the  best  support  of  all. 

Al-Bukharl,  may  God  have  mercy  upon  him,  stated  that  Ahmad  b.  Salih  and 
Yahya  b.  Sulayman  both  related  to  him  that  Ibn  Wahb  related  to  him,  quoting 
Yunus,  from  Ibn  Shihab,  from  TJbayd  Allah  b.  'Abd  Allah,  from  Ibn  'Abbas, 
who  said,  “The  Prophet  (SAAS)  circumambulated  while  upon  his  camel  at  the 
hijjat  al-wada ',  saluting  the  corner  with  a  bent  staff.” 
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The  other  major  scholars  promulgated  it,  except  for  al-Tirmidhl,  by  various 
lines  from  Ibn  Wahb. 

Al-Bukharl  stated  that  al-Darawardl  supported  this,  from  the  nephew  of 
al-Zuhri,  who  quoted  his  uncle. 

This  sequence  is  very  odd. 

Al-Bukharl  stated  that  Muhammad  b.  al-Muthanna  related  to  him,  quoting 
'Abd  al-Wahhab,  quoting  Khalid  al-Hadhdha3,  from  Ikrima,  from  Ibn  'Abbas, 
who  said,  “The  Prophet  (SAAS)  circumambulated  the  kacba  on  a  camel;  each 
time  he  came  to  the  corner,  he  gestured  towards  it.” 

Al-Tirmidhl  narrated  it  from  a  hadith  of  'Abd  al-Wahhab  b.  'Abd  al-Majld 
al-Thaqafi  and  'Abd  al-Warith,  both  of  them  quoting  from  Khalid  b.  Mahran 
al-Hadhdha3,  from  'Ikrima,  from  Ibn  'Abbas,  who  said,  “The  Messenger  of  God 
(SAAS)  circumambulated  upon  his  mount;  and  when  he  ended  up  at  the 
comer,  he  gestured  to  it.” 

He  categorized  this  as  hasan  sahih. 

Al-Bukharl  went  on  to  state  that  Musaddad  related  to  him,  quoting  Khalid 
b.  'Abd  Allah,  from  Khalid  al-Hadhdha3,  from  'Ikrima,  from  Ibn  'Abbas,  who 
said,  “The  Prophet  (SAAS)  circumambulated  the  kacba  upon  a  camel;  and  when 
he  came  to  the  corner,  he  gestured  to  it  with  something  he  had  and  invoked, 
‘Allahu  Akbar\  “God  is  most  Great!’”” 

Ibrahim  b.  Tahman  supported  this,  quoting  Khalid  al-Hadhdha3. 

He  (al-Bukharl)  traced  this  comment  in  his  kitab  al-Tawdfb  ack  on  a  line  from 
'Abd  Allah  b.  Muhammad,  from  Abu  'Amir,  from  Ibrahim  b.  Tahman. 

Muslim  narrated  (it)  from  al-Hakam  b.  Musa,  from  Shu'ayb  b.  Ishaq,  from 
Hi  sham  b.  'Urwa,  from  his  father,  from  'A3isha,  to  the  effect  that  on  the  hijjat 
al-wada1-  the  Messenger  of  God  (SAAS)  circumambulated  around  the  kalba  on  a 
mule  saluting  the  corner,  disliking  (the  possibility)  that  the  people  would  turn 
away  from  him.109 

This  substantiates  that  on  the  hijjat  al-wada ',  the  Messenger  of  God  (SAAS) 
circumambulated  upon  a  mule.  However,  during  the  hijjat  al-wada '  he  made 
three  tawaf  The  first  was  that  of  al-qudum.  The  second  that  of  the  ifada ,  that 
being  the  tawaf  al-fard,  it  being  the  day  for  the  sacrifice.  The  third  was  the  tawaf 
al-wada,1. m 

Perhaps  his  being  mounted  referred  to  one  of  the  other  two,  or  to  them  both. 
Ragarding  the  tawaf  al-qudum ,  he  was  on  foot  for  it.  Al-Shafi'I  gives  a  text  on  all 
this.  But  God  knows  best  and  is  most  Wise. 

Proof  for  this  explanation  is  provided  by  what  the  hafiz,  Abu  Bakr  al-Bayhaql 
stated  in  his  work  al-Sunan  al-Kabir :  “Abu  'Abd  Allah  al-Hafiz  told  us,  quoting 
Abu  Bakr  Muhammad  b.  al-Mu3ammil  b.  al-Hasan  b.  'Isa,  quoting  al-Fadl  b. 

109.  For  giving  up  a  pre-Islamic  practice  that  they  favoured. 

110.  The  tawaf  al-qudum  is  performed  on  arrival  into  the  city  of  Mecca  and  the  Sacred  Mosque 
for  the  first  time.  The  tawaf  al-ifada  is  a  key  rite  of  the  hajj  ceremony,  while  the  tawaf  al-wada, c  is 
performed  when  bidding  farewell  to  the  Sacred  City. 
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Muhammad  b.  al-Musayyab,  quoting  Nu'aym  b.  Hammad,  quoting  'Isa  b. 
Yunus,  from  Muhammad  b.  Ishaq  -  Ibn  Yasar,  that  is,  may  God  have  mercy 
upon  him  —  from  Aba  Jacfar  -  he  being  Muhammad  b.  cAll  b.  al-Husayn  -  from 
Jabir  b.  cAbd  Allah,  who  said,  ‘We  went  into  Mecca  as  dawn  rose.  The  Prophet 
(SAAS)  came  to  the  door  of  the  mosque  and  made  his  camel  kneel.  Then  he 
entered  the  mosque,  beginning  at  the  stone,  which  he  saluted.  His  eyes  welled 
with  tears.  He  then  moved  at  a  jog  for  three  circumambulations,  and  walked 
for  four.  When  he  had  finished,  he  kissed  the  stone,  placed  his  hands  upon  it 
and  them  wiped  them  over  his  face.’” 

This  line  of  transmission  is  excellent. 

The  account  given  by  Abu  Da’ud  states  that  Musaddad  related  to  him,  quoting 
Khalid  b.  cAbd  Allah,  quoting  Yazid  b.  Abu  Ziyad,  from  ‘Tkrima,  from  Ibn 
'Abbas,  to  the  effect  that  when  the  Messenger  of  God  (SAAS)  arrived  in  Mecca, 
he  was  suffering  somewhat. 

He  circumambulated  on  his  camel  and  when  he  reached  the  comer,  he  saluted 
it  with  his  staff.  When  he  had  completed  the  circumambulation,  he  made  his 
camel  kneel  and  then  performed  two  raka'-at  in  prayer. 

Yazid  b.  Abu  Ziyad,  who  is  regarded  as  a  weak  source,  is  alone  in  giving  this. 

He  did  not  refer,  moreover,  to  it  having  been  the  hijjat  al-wada ',  nor  that  it 
was  the  first  circumambulation  of  the  hijjat  al-wada c. 

And  neither  Ibn  'Abbas,  in  the  authentic  hadith  from  him  given  by  Muslim, 
nor  Jabir,  similarly,  said  that  the  Prophet  (SAAS)  rode  during  his  circumam¬ 
bulation  due  to  his  weakness.  Both  these  authorities  in  fact  referred  to  the  large 
throng  of  people  and  their  massing  around  him.  He  did  not  like  for  them  to  be 
a  throng  in  front  of  him.  Information  on  this  will  be  given  shortly  hereafter,  if 
God  so  wills  it. 

This  second  act  of  kissing,  moreover,  mentioned  by  Ibn  Ishaq  in  his  account, 
that  after  the  circumambulation  and  also  after  his  having  performed  the  two 
raka^-at,  is  firmly  set  in  the  sahih  collection  of  Muslim,  from  a  hadith  of  Jabir.  In  it 
he  stated,  after  reference  to  praying  for  the  two  rakacat  of  the  circumambulation, 
“he  then  returned  to  the  corner  and  saluted  it”. 

Muslim  b.  al-Hajjaj  stated  in  his  sahih  collection  that  Abu  Bakr  b.  Abu  Shayba 
and  Ibn  Numayr  together  related  to  him,  from  Abu  Khalid,  that  Abu  Bakr 
stated,  “Abu  Khalid  al-Ahmar  related  to  us,  from  Ubayd  Allah,  from  Nafi',  who 
said,  “I  saw  Ibn  Umar  salute  the  stone  with  his  hand  and  then  kiss  his  hand.  He 
said,  ‘I  have  not  given  it  up  since  I  saw  the  Messenger  of  God  (SAAS)  do  it.”’ 

This  suggests  that  he  saw  the  Messenger  of  God  (SAAS)  (kiss  his  hands)  on 
one  of  his  circumambulations  or  in  the  last  salutation  he  made,  as  we  have  related. 
Or  that  Ibn  Umar  did  not  actually  get  to  the  stone  due  to  some  weakness  he  had, 
or  so  that  he  would  not  jostle  against  other  persons  and  so  do  them  harm. 

For  the  Messenger  of  God  (SAAS)  spoke  as  follows  to  Ibn  Umar’s  father,  as 
quoted  by  Ahmad  in  his  musnad collection,  “Wakl'  related  to  us,  quoting  Sufyan, 
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from  Abu  Yacfur  al-cAbdl,  who  said,  ‘I  heard  a  sheikh  in  Mecca  during  the  reign 
of  al-Hajjaj  quote  from  cUmar  b.  al-Khattab  as  having  said  that  the  Messenger 
of  God  (SAAS)  told  him,  KUmar,  you  are  a  strong  man.  Don’t  jostle  at  the 
stone,  perhaps  harming  someone  who  is  weak;  if  you  should  find  the  way  to  it 
clear,  then  salute  it.  Otherwise,  face  it  and  say  AUahu  Akbar  “God  is  most 
Great!”.”’ 

This  is  an  excellent  line  of  transmission;  however,  the  narrator  who  quotes 
cUmar  is  unknown  and  is  not  named. 

It  is  apparent,  however,  that  this  hadith  is  trustworthy  and  important.  For 
al-ShaficI  narrated  it  from  Sufyan  b.  TJyayna,  from  Abu  YacfQr  al-(Abdi,  his 
name  being  Waqdan,  (who  said),  “I  heard  a  man  of  Khuza'a  say,  following  the 
killing  of  Ibn  al-Zubayr  who  had  been  ruler  of  Mecca,  ‘The  Messenger  of  God 
(SAAS)  said  to  TJmar,  “Abu  Hafs,  you  are  a  strong  man,  so  don’t  jostle  at 
the  corner  in  case  you  harm  someone  weak.  However,  if  you  find  the  way  clear, 
then  salute  it;  otherwise  say,  ‘God  is  most  Great’,  then  pass  on.”’” 

Sufyan  b.  TJyayna  stated,  “He  (the  source  quoted)  was  cAbd  al-Rahman  b. 
al-Harith;  al-Hajjaj  had  made  him  Governor  or  Mecca  when  he  departed  from 
there  following  the  death  of  Ibn  al-Zubayr.” 

I  note  that  this  cAbd  al-Rahman  was  a  distinguished  and  important  man. 
He  was  one  of  the  four  persons  whom  TJthman  b.  cAffan  appointed  to  write  out 
the  copies  of  the  Holy  Qur'an  whom  he  dispatched  to  all  places  abroad;  this  text 
has  met  unanimous  acceptance. 


Accounts  of  the  circumambulation  of  the  Prophet  (SAAS) 
between  al-Safa  and  al-Marwa. 

Muslim  narrated  in  his  sahih  collection  quoting  Jabir  in  his  long  hadith.  given 
above.  Following  his  report  of  the  Prophet  (SAAS)  having  made  seven  circum- 
ambulations  of  the  kalba  and  his  having  performed  two  prayer  rakcdat  at  the 
maqam  Ibrahim ,  he  went  on  to  say  that  he  returned  to  the  corner  ( al-rukn ), 
saluted  it  and  then  left  through  the  door  towards  al-Safa.  When  he  approached 
al-Safa,  he  recited,  “al-Safa  and  al-Marwa  are  rites  of  God”  (sural  al-Baqara\ 
II,  v.158).  He  then  said  that  he  would  begin  with  that  with  which  God  began. 

He  commenced  at  al-Safa  and  scaled  it  until  he  saw  the  kalba.  Facing  towards 
it,  he  called  out,  “God  is  most  Great!”  Then  he  declaimed,  “There  is  no  god 
but  God  alone!  He  has  no  associate.  He  has  power,  and  to  Him  there  is  praise. 
He  has  control  over  everything.  There  is  no  god  but  God!  He  has  fulfilled  His 
promise.  He  has  aided  his  servant,  and  has  alone  defeated  the  factions.”  During 
this,  he  prayed  and  spoke  similar  words  three  times. 

He  then  came  down  until  his  feet  were  set  in  the  xpadi\  he  moved  at  a  jog,  until 
having  ascended,  he  walked  to  al-Marwa.  He  scaled  it  until  he  looked  over  to 
the  kalba  and  he  spoke  upon  it  what  he  had  upon  al-Safa. 
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Imam  Ahmad  stated  that  Umar  b.  Harun  al-Balkhl,  Abu  Hafs,  that  is,  quoted 
Ibn  Jurayj,  from  one  of  the  Banu  Yala  b.  Umayya,  who  quoted  his  father  as  saying, 
“I  saw  the  Prophet  (SAAS)  proceed  between  al-Safa  and  al-Marwa  wearing  a 
najrani  burda ,  mudtabican ,  ‘gown  from  Hajran  tucked  up  beneath  his  armpit’.” 

Imam  Ahmad  stated,  quoting  Yunus,  quoting  cAbd  Allah  b.  al-MiPammil, 
from  Umar  b.  cAbd  al-Rahman,  quoting  cAtiyya,  from  Hablba,  daughter  of  Abu 
Nahrat,  who  said,  “I  went  into  Husayn’s  house,  along  with  some  women  of 
Quraysh,  while  the  Prophet  (SAAS)  was  circumambulating  between  al-Safa  and 
al-Marwa.  As  he  ran,  his  izar ,  ‘his  waist-wrapper’,  was  moving  around  because 
of  the  energy  with  which  he  was  running.  He  was  saying  to  his  Companions, 
“Run!  God  made  running  incumbent  upon  you.’”” 

Ahmad  also  stated  that  Shurayh  related  to  us,  quoting  cAbd  Allah  b. 
ai-MiPammil,  quoting  'Ata5  b.  Abu  Rabah,  from  Safiyya,  daughter  of  Shayba, 
from  Hablba,  daughter  of  Abu  Tajrat.  She  said,  “I  saw  the  Prophet  (SAAS) 
circumambulating  between  al-Safa  and  al-Marwa;  the  people  were  ahead  of 
him,  and  he  behind  them.  He  was  running  so  vigorously  that  I  could  see  his 
knees.  His  izar  was  moving  around  and  he  was  saying,  ‘Run,  for  God  has  made 
running  incumbent  upon  you.’” 

Ahmad  is  alone  in  giving  this. 

Ahmad  also  narrated  it  from  cAbd  al-Razzaq,  from  Mahnar,  from  Wasil,  the 
freed-man  of  Abu  Uyayna,  from  Musa  b.  Ubayda,  from  Safiyya,  daughter  of 
Shayba,  (who  stated)  that  a  woman  informed  her  that  she  had  heard  the  Prophet 
(SAAS),  while  passing  between  al-Safa  and  al-Marwa,  saying,  “Running  (between 
al-Safa  and  al-Marwa)  has  been  made  incumbent  upon  you,  so  run!” 

This  woman  was  Hablba,  daughter  of  Abu  Tajrat,  who  is  quoted  in  the  first 
two  ahadtth.  (It  is  also  related)  from  the  mother  of  the  son  of  Shayba  b.  Uthman, 
to  the  effect  that  she  saw  the  Prophet  (SAAS),  while  he  was  running  between 
al-Safa  and  al-Marwa,  saying,  “The  valley  is  only  to  be  traversed  vigorously.” 

Al-Nasa3!  (also)  narrated  it.  What  is  meant  here  by  al-sa’y,  “running”,  is  the 
movement  from  al-Safa  to  al-Marwa  and  back.  What  is  meant  her  by  al-safy  is 
not  movement  at  a  fast  pace  or  racing,  for  God  definitely  did  not  make  that 
incumbent  upon  us.  Indeed,  if  a  person  walks  in  that  same  manner  for  the  seven 
circumambulations  between  them  both  and  does  not  jog  in  the  river  bed,  that 
will  suffice  him  (from  God)  according  to  the  community  of  scholars;  we  know 
of  no  dispute  among  them  regarding  that. 

Al-Tirmidhl,  may  God  have  mercy  upon  him,  transmitted  this  from  the 
scholarly  community.  He  stated  that  Yusuf  b.  Isa  related  to  him,  quoting  Ibn 
Fudayl,  from  cAta3  b.  al-Safib,  from  Kathlr  b.  Jahman,  who  said,  “I  saw  Ibn 
Umar  walking  on  the  course,  and  I  asked,  ‘Are  you  going  to  walk  on  the  passage 
between  al-Safa  and  al-Marwa?’  He  replied,  ‘If  I  should  run,  I  have  seen  the 
Messenger  of  God  (SAAS)  run;  and  if  I  should  walk,  I  have  also  seen  him  walk. 

I  am  now  a  very  old  man  (and  am  forced  to  walk).’” 

Al-Tirmidhl  stated,  “This  hadith  is  hasan  sahib.” 
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'  Sacid  b.  jubayr  narrated  from  Ibn  cAbbas  a  similar  account.  Abu  Da’ud, 
al-Nasah  and  Ibn  Maja  narrated  it  from  a  hadith  of  cAta  b.  al-Safib,  from  Kathlr 
b.  Jahman  al-Sulami  al-Kufi,  from  Ibn  cUmar. 

Ibn  TJmar’s  statement  that  he  witnessed  both  activities  by  the  Messenger 
of  God  (SAAS)  offers  two  possibilities.  One  is  that  he  saw  him  move  on  one 
occasion  at  a  walking  pace  from  which  jogging  was  absolutely  absent.  The 
second  is  that  he  saw  him  run  for  part  of  the  way  and  walk  for  a  part. 

This  (latter)  is  a  strong  possibility,  since  al -Bukhari  and  Muslim  narrated 
from  a  hadith  of  cUbayd  Allah  b.  TJmar  al-TJmari,  from  Nafic,  from  Ibn  fUmar, 
to  the  effect  that  the  Messenger  of  God  (SAAS)  would  run  along  the  bed  of  the 
river  when  he  made  the  circumambulation  between  al-Safa  and  al-Marwa. 

It  is  stated  above  in  the  hadith  of  Jabir  that  the  Messenger  of  God  (SAAS) 
came  down  from  al-Safa  and  when  his  feet  were  set  in  the  i vadi,  he  moved  at 
a  jog  until  he  had  climbed  above,  when  he  came  to  al-Marwa. 

This  is  what  the  scholars  prefer  in  unanimity  -  that  the  person  moving 
between  al-Safa  and  al-Marwa  (mentioned  above  in  Jabir’s  account)  should 
preferably  jog  on  each  circumambulation  in  the  bed  of  the  wadi ,  the  stream  bed 
that  runs  between  them.  They  (the  scholars)  defined  that  to  apply  to  the  distance 
between  the  amydl  al-khudr ,U1  the  ‘green  markers’,  one  standing  alone  towards 
al-Safa,  adjacent  to  the  mosque,  and  two  more  placed  together  towards  al-Marwa, 
also  adjacent  to  the  mosque. 

Some  scholars  have  stated  that  the  distance  between  these  miles  today  is 
greater  than  the  bed  of  the  stream  in  which  the  Messenger  of  God  (SAAS) 
moved  at  a  jog.  But  God  knows  best. 

Muhammad  b.  Hazm,  in  the  book  he  compiled  on  the  hijjat  al-waddc,  stated, 
“Then  the  Messenger  of  God  (SAAS)  left  for  al-Safa  and  recited  there,  ‘Al-Safa 
and  al-Marwa  are  rites  of  God.  I  shall  begin  with  that  which  God  began.’  And 
he  then  circumambulated  also  between  al-Safa  and  al-Marwa  seven  times.  For 
three  of  these  courses  he  was  mounted  on  his  mule  and  moving  at  a  trot,  while 
for  four  he  walked.” 

He  made  no  further  comment  on  this  statement,  one  not  made  by  anyone 
preceding  him  -  namely,  that  the  Prophet  (SAAS)  was  mounted  on  his  mule 
for  three  courses  between  al-Safa  and  al-Marwa,  and  that  he  walked  for  four. 

He  offered  no  proof  whatsoever  for  this  horrendous  error.  When  he  arrived  at 
the  point  (in  his  account)  where  evidence  would  be  expected,  he  stated,  “We  did 
not  find  the  number  of  the  courses  made  at  a  jog  referred  to  in  sources;  however, 
it  is  the  object  of  (general)  agreement  (as  above).” 

This  is  his  wording.  If  what  he  meant  is  that  movement  at  a  jog  on  the  first 
three  circumambulations  is  the  object  of  agreement,  as  he  states,  this  is  not  true; 
indeed,  no  one  related  this. 

111.  The  description  given  here  is  unclear,  as  are  the  distances  to  which  reference  is  made. 
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If  he  meant  that  the  movement  at  a  jog  on  the  first  three  circumambulations 
is  the  object  of  unanimous  agreement,  this  point  is  devoid  of  value  and  useless. 
For  just  as  there  is  agreement  on  the  movement  at  a  jog  in  the  first  three 
circumambulations,  as  we  have  indicated,  there  is  also  agreement  on  its  prefer¬ 
ability  also  in  the  remaining  four. 

Ibn  Hazm’s  insisting  on  the  preferability  of  movement  at  a  jog  specifically  for 
the  first  three  circumambulations  is  contrary  to  what  the  scholars  relate.  But 
God  knows  best. 

Regarding  this  comment  of  Ibn  Hazm,  that  the  Messenger  of  God  (SAAS) 
was  mounted  between  al-Safa  and  al-Marwa,  it  has  been  shown  above  from  Ibn 
cUmar  that  the  Messenger  of  God  (SAAS)  used  to  make  the  al-sa'-y  jogging  on 
foot  along  the  stream  bed. 

Both  compilers  (of  the  sahih  collections)  included  this. 

AI-Tirmidhl  quotes  him  (Ibn  TJmar)  as  stating,  “If  I  run,  I  have  seen  the 
Messenger  of  God  (SAAS)  run;  and  if  I  walk,  I  have  seen  the  Messenger  of  God 
(SAAS)  walk.” 

And  Jabir  stated,  “When  his  feet  set  in  the  wadi ,  he  moved  at  a  jog  until, 
having  ascended,  he  walked.” 

Muslim  narrated  this. 

Hablba,  daughter  of  Abu  Tajrat,  said  that  he  ran,  while  his  tzar  was  moving 
around  him  from  the  vigour  of  his  running. 

Ahmad  related  this. 

In  the  sahih  of  Muslim,  quoting  from  Jabir,  as  given  above,  the  Messenger 
of  God  (SAAS)  is  said  to  have  ascended  al~$afa  until  he  saw  the  kacha.  And  the 
same  for  al-Marwa.  We  gave  above  from  the  hadith  of  Muhammad  b.  Ishaq,  from 
Abu  Jacfar  al-Baqir,  from  Jabir  (who  said  that)  the  Messenger  of  God  (SAAS) 
made  his  camel  kneel  at  the  door  of  the  mosque  -  until  he  circumambulated,  that 
is.  Moreover,  he  does  not  relate  that  he  mounted  it  immediately  on  his  departure 
for  al-Safa. 

All  this  requires  that  the  Messenger  of  God  (SAAS)  moved  at  a  walk  between 
al-Safa  and  al-Marwa. 

However,  Muslim  stated  that  cAbd  b.  Humayd  related  to  him,  quoting 
Muhammad  —  meaning  Ibn  Bakr  —  quoting  Ibn  Jurayj,  quoting  Abu  ai  Zubayr, 
who  said  that  he  heard  Jabir  b.  cAbd  Allah  say,  “The  Prophet  (SAAS)  circum¬ 
ambulated  on  his  rahila ,  ‘his  riding  camel’,  at  the  hijjat  al-wadal  at  the  kacba  and 
between  al-Safa  and  al-Marwa  riding  on  a  baHr,m  ‘a  donkey’,  so  that  people 
would  see  him  and  be  able  to  question  him  and  he  could  look  down.  The  throng 
inundated  him,  and  the  Prophet  (SAAS)  and  his  Companions  made  only  one 
circumambulation  between  al-Safa  and  al-Marwa.” 


1 12.  The  word  batir  more  commonly  applies  to  a  male  camel;  however,  it  is  sometimes  in  early 
sources  applied  to  an  ass  or  donkey.  Since  there  seems  to  be  a  distinction  necessary  here,  the  word 
has  been  translated  as  “donkey”. 
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Muslim  also  narrated  this  from  Abu  Bakr  b.  Abu  Shayba,  from  cAll  b.  Mushir 
and  also  from  cAll  b.  Khashram,  from  Isa  b.  Yunus,  and  from  Muhammad  b. 
Hatim,  from  Yahya  b.  Sa‘ld.  All  of  these  quoted  it  from  Ibn  Jurayj.  In  some  of 
these  accounts  the  words  ‘and  between  al-Safa  and  al-Marwa’  are  not  given. 

Abu  Da’ud  narrated  it  from  Ahmad  b.  Hanbal,  from  Yahyab.  Sa‘ld  al-Qattan, 
Ibn  Jurayj,  quoting  Abu  al-Zubayr,  who  said  that  he  heard  Jabir  b.  cAbd  Allah 
say,  “The  Prophet  (SAAS)  circumambulated  the  ka’ba  on  the  hijjat  al~waddl 
riding  his  camel,  and  also  between  al-Safa  and  al-Marwa.” 

Al  Nasah  narrated  it  from  al-Fallas,  from  Yahya,  and  from  ‘Imran  b.  Yazid, 
from  Sa‘ld  b.  Ishaq,  both  of  them  quoting  from  Ibn  Jurayj. 

This  is  recorded  in  a  hadith  of  Ibn  Jurayj.  Yet  is  is  very  problematical.  Because 
the  rest  of  the  accounts  from  Jabir  and  others  indicate  that  the  Messenger  of  God 
(SAAS)  would  walk  between  al-Safa  and  al-Marwa. 

The  account  of  Abu  al-Zubayr  from  Jabir  might  well  be  that  way  because  of 
the  addition;  I  refer  to  his  statement,  “And  between  al-Safa  and  al-Marwa”.  This 
(statement)  may  have  been  interpolated  by  someone  after  the  Companion.  But 
God  knows  best. 

Or  perhaps  the  Prophet  (SAAS)  did  proceed  on  foot  between  al-Safa  and 
al-Marwa  for  some  of  the  circumambulations,  and  his  reported  behaviour  was 
witnessed  then.  When  there  was  a  heavy  throng  around  him,  he  rode,  as  is  shown 
in  the  account  of  Ibn  ‘Abbas  that  follows  shortly. 

Ibn  Hazm  conceded  that  his  first  circumambulation  of  the  ka’-ba  was  on 
foot,  and  he  maintained  that  his  riding  while  on  the  circumambulations  came 
thereafter.  He  also  claimed  that  he  was  riding  on  the  passage  between  al-Safa  and 
al-Marwa.  He  stated,  “Because  he  only  circumambulated  between  them  once.” 
He  went  on  to  explain  Jabir’s  statement,  “until  his  feet  were  set  in  the  wadi,  he 
moved  at  a  jog”  by  saying  that  he  accepts  that,  even  though  the  Messenger  of 
God  (SAAS)  was  mounted,  and  that  when  his  camel  “was  set”  in  the  wadi,  so 
was  all  of  himself,  his  feet  being  “set”  along  with  the  rest  of  his  body.  Ibn  Hazm 
stated,  “And  the  same  goes  for  the  reference  to  the  al-ramal ,  “the  movement  at 
a  jog”.  By  this  the  account  refers  to  his  mount’s  movement  at  a  jog,  along  with 
its  rider. 

This  explanation  is  extremely  far-fetched.  But  God  knows  best. 

Abu  Da’Od  stated  that  Abu  Salama  Musa  related  to  him,  quoting  Hammad, 
quoting  Abu  ‘Asim  al-Ghanawl,  from  Abu  al-Tufayl,  who  stated,  “I  said  to  Ibn 
‘Abbas,  ‘Your  people  claim  that  the  Messenger  of  God  (SAAS)  moved  at  a  jog 
at  the  ka’ba,  and  that  that  was  his  sunna,  his  “orthodox  practice”.’  He  replied, 
‘They  both  spoke  the  truth  and  lied.’  I  asked,  ‘In  what  did  they  speak  the  truth, 
and  in  what  lie?’  He  replied,  ‘They  spoke  the  truth  by  saying  that  the  Messenger 
of  God  (SAAS)  moved  at  a  jog,  but  lied  in  that  it  was  not  a  sunna.  Quraysh  said 
at  al-Hudaybiyya,  ‘Just  leave  Muhammad  and  his  Companions  alone  to  die 
of  worms!’  And  then  they  made  peace  with  him  on  the  basis  of  his  making  the 
pilgrimage  the  following  year  and  agreeing  to  them  staying  in  Mecca  for  three 
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days.  And  then  the  Messenger  of  God  (SAAS)  arrived  while  the  unbelievers 
were  over  in  front  of  Mt.  Qucayqi<an.  And  the  Messenger  of  God  (SAAS)  told 
his  Companions,  ‘Move  at  a  jog  three  times  around  the  ka’-baj  This  was  not 
a  sunna. 

“I  asked,  ‘Your  people  claim  that  the  Messenger  of  God  (SAAS)  circumam¬ 
bulated  between  al-Safa  and  al-Marwa  on  a  camel,  and  that  that  is  a  sunna,’’  He 
replied,  ‘They  spoke  the  truth,  and  they  lied.’  I  asked,  ‘In  what  did  they  speak 
the  truth,  and  in  what  did  they  lie?’  He  replied,  ‘They  spoke  the  truth  in  that  the 
Messenger  of  God  (SAAS)  did  circumambulate  between  al-Safa  and  al-Marwa 
on  a  camel.  And  they  lied;  that  was  not  a  sunna.  The  (throng  of)  people  could  not 
be  kept  away  from  the  Messenger  of  God  (SAAS),  or  diverted  from  him.  And 
so  he  circumambulated  on  a  camel  so  that  they  could  hear  his  words  and  see 
where  he  was,  but  their  hands  could  not  reach  him.”’ 

This  is  how  Abu  Da’ud  narrated  it. 

Muslim  narrated  it  from  Abu  Kamil,  from  cAbd  al-Wahid  b.  Ziyad,  from 
al-Jurayrl,  from  Abu  al-Tufayl,  from  Ibn  ‘Abbas.  He  (Abu  al-Tufayl)  related  the 
virtue  of  circumambulating  the  kacba  as  above,  then  said,  “I  asked  Ibn  ‘Abbas, 
‘Tell  me  about  circumambulating  between  al-Safa  and  al-Marwa,  while  mounted. 
Is  that  a  sunna ?  Your  people  claim  that  it  is  a  sunna.’’  He  replied,  ‘They  spoke  the 
truth  and  they  lied.’  I  asked,  ‘What  do  you  mean  by  saying  they  spoke  the  truth 
and  lied?’ 

“He  replied,  ‘People  massed  around  the  Messenger  of  God  (SAAS),  saying, 
‘This  is  Muhammad!  This  is  Muhammad!’  Even  the  aged  were  coming  out  of 
their  houses.  The  Messenger  of  God  (SAAS)  did  not  (want)  to  have  people 
throng  before  him.  And  so  when  they  crowded  in  large  numbers  around  him, 
he  rode.’ 

“Ibn  ‘Abbas  concluded,  ‘Walking  and  running  are  better.’” 

This  is  the  wording  of  Muslim.  It  requires  that  he  only  rode  when  the 
circumstances  warranted.  Through  this,  reconciliation  between  the  various 
ahadith  is  possible.  But  God  knows  best. 

Then  there  is  the  account  related  by  Muslim  in  his  sakih  collection.  He  stated 
that  Muhammad  b.  Rafi‘  related  to  him,  quoting  Yahya  b.  Adam,  quoting 
Zuhayr,  from  cAbd  al-Malik  b.  Sacld,  from  Abu  al-Tufayl,  who  said,  “I  told  Ibn 
‘Abbas,  ‘I  believe  I  saw  the  Messenger  of  God  (SAAS).’  He  asked,  ‘Describe  him 
to  me.’  I  said,  ‘I  saw  him  at  al-Marwa  on  a  camel  with  a  great  many  people  all 
around  him.’  Ibn  ‘Abbas  said,  ‘That  was  the  Messenger  of  God  (SAAS).  People 
would  not  be  struck  (to  keep  them  away)  from  him,  nor  would  they  be  forced 
(to  keep  away)  from  him.’” 

Muslim  is  alone  in  giving  this.  In  this  account  there  is  no  evidence  that  he  was 
mounted  while  passing  between  al-Safa  and  al-Marwa,  for  he  (the  narrator)  did 
not  specify  it  to  relate  to  the  hijjat  al-wadal  or  to  some  other  time.  Assuming  that 
the  account  did  relate  to  the  hijjat  al-wadac ,  it  is  possible  that  it  related  to  the 
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Messenger  of  God  (SAAS),  having  finished  the  courses,  sat  down  upon 
al-Marwa,  addressed  the  people,  told  those  who  had  not  brought  a  hath  to 
convert  the  hajj  into  an  Himra  and  all  those  except  the  ones  who  had  brought  a 
hadi  having  concluded  their  ihram ,  stated,  as  is  related  above  in  the  hadith  of 
Jabir.  And  thereafter,  following  all  this,  he  had  his  camel  brought,  mounted  it 
and  rode  off  to  his  house  at  al-Abtah,  as  we  will  relate  shortly,  and  it  was  at 
that  point  that  he  was  seen  by  Abu  al-Tufayl  ‘Amir  b.  Wathila  al-Bikrl,  a  man 
included  among  the  lesser  Companions. 

I  note  that  a  faction  of  Iraqis,  persons  such  as  Abu  Hanlfa  and  his  companions, 
and  al-Thawrl,  maintain  that  the  person  performing  the  hajj  al-qirdn  makes 
two  circumambulations  and  makes  two  courses  at  a  run;  this  is  narrated  from 
‘All,  Ibn  Mas‘ud,  Mujahid  and  al-Shahi.  They  cite  as  evidence  the  long  hadith 
of  Jabir  and  his  evidence  that  the  Messenger  of  God  (SAAS)  moved  on  foot 
between  al-Safa  and  al-Marwa  and  the  fact  that  his  hadith  reports  that  the 
Prophet  (SAAS)  passed  between  them  mounted,  according  to  the  account  of 
the  circumambulation  between  them  both,  once  at  a  walk,  then  mounted. 

Sa‘ld  b.  Mansur  narrated  in  his  work  al-Sunan,  from  ‘All,  may  God  be  pleased 
with  him,  that  he  (the  Prophet  (SAAS))  recited  the  talbiyya  for  a  hijja  and  an 
Himra ,  and  when  he  reached  Mecca  he  circumambulated  the  ka(ba  and  made 
the  course  between  al-Safa  and  al-Marwa  for  his  Himra.  He  then  came  back  and 
circumambulated  the  kacba  and  passed  between  al-Safa  and  al-Marwa  for  his 
hijja.  And  that  he  remained  in  a  state  of  haram  until  the  day  of  the  sacrifice. 

This  is  his  wording.  Abu  Dharr  al-HarawI  narrated  it  in  his  work  Manasik 
from  ‘All,  to  the  effect  that  he  combined  the  hajj  with  the  Himra  and  made  two 
circumambulations  and  two  sacy  courses  for  them.  He  (‘All)  stated,  “That  is 
what  I  saw  the  Messenger  of  God  (SAAS)  do.” 

Al-BayhaqI  narrated  it  similarly,  as  did  al-Darqutnl  and  al-Nasa5!  in  their 
materials  relating  to  ‘All.  Al-Bayhaqi  stated,  in  his  work  on  the  sunna,  that  Abu 
Bakr  b.  al-Harith  al-Faqlh,  quoting  ‘All  b.  ‘Umayr  b.  al-Hafiz,  quoting  Abu 
Muhammad  b.  Sa‘ld,  quoting  Muhammad  b.  Zumbur,  quoting  Fudayl  b.  ‘Iyad, 
from  Mansur,  from  Ibrahim,  from  Malik  b.  al-Harith,  or  Mansur,  from  Malik  b. 
al-Harith,  from  Abu  Nasr,  who  stated,  “I  met  ‘All,  and  had  recited  the  talbiyya 
for  the  hajj ,  while  he  had  done  so  for  the  hajj  and  the  Himra.  I  said,  ‘Can  I  do  as 
you  did?’  He  replied,  ‘That  is  so  —  provided  you  began  with  the  Himra.'  I  asked, 
‘What  should  I  do  if  that  is  what  I  wish?’  He  replied,  ‘Take  a  vessel  of  water  and 
pour  it  over  yourself.  Then  recite  the  talbiyya  for  both  of  them  together.  After 
that,  circumambulate  twice  and  make  the  sa'y  passages  twice  for  them.  And  do 
not  declare  your  ihram  concluded  before  the  day  of  the  sacrifice.’” 

Mansur  stated,  “I  related  that  to  Mujahid,  and  he  said,  ‘We  used  to  combine 
with  only  one  circumambulation.  But  nowadays  that  is  not  what  we  do.” 

The  hdfiz  al-Bayhaql  stated  that  Sufyan  b.  ‘Uyayna,  Sufyan  al-Thawrl  and 
Shuha  narrated  it  from  MansUr,  but  in  his  account  he  made  no  reference  to  the 
sacy.  He  also  stated  that  the  “Abu  Nasr”  mentioned  in  the  line  of  transmission  is 
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not  known.  If  what  he  relates  is  authentic,  then  it  is  likely,  he  concluded,  that  he 
meant  the  tavoaf  al-qudum  and  the  tawaf  al-ziyara. 

Al-Bayhaql  stated,  “It  is  also  narrated  with  other  lines  of  transmission  from 
cAll,  both  marfid  and  mawqitf. ~”  It  pivots  upon  al-Hasan  b.  ‘Amara  and  Hafs  b. 
Abu  Da’ud,  ‘Isa  b.  ‘Abd  Allah  and  Hammad  b.  ‘Abd  al-Rahman.  All  of  them  are 
weak,  and  nothing  on  that  subject  that  they  narrate  should  be  cited  as  evidence. 
But  God  knows  best. 

What  is  transmitted  in  the  authentic  ahadith  contradicts  the  above. 

We  previously  quoted  the  account  of  Ibn  ‘Umar  given  in  al-Bukharl’s  sahib 
collection  to  the  effect  that  the  Prophet  (SAAS)  recited  the  talbiyya  for  an  Himra 
and  added  the  hajj  to  it.  And  so  Ibn  ‘Umar  also  performed  the  hajj  al-qiran.  He 
circumambulated  for  both  the  hajj  and  the  cumra,  once  only,  saying,  “This  is 
what  the  Messenger  of  God  (SAAS)  did.” 

Al-Tirmidhl,  Ibn  Maja  and  al-Bayhaql  narrated  it  from  a  hadith  of 
al-Darawardl,  from  ‘Ubayd  Allah,  from  Nafi‘,  from  Ibn  ‘Umar,  who  said,  “The 
Messenger  of  God  (SAAS)  stated,  ‘Those  who  join  the  hajj  together  with  the 
Himra  perform  one  circumambuiation  for  them  both  and  one  sa^y  for  them  both.” 

Al-Tirmidhl  stated,  “This  hadith  is  hasan  gharib .” 

I  note  that  the  line  of  transmission  for  this  meets  the  criteria  of  Muslim. 

The  same  happened  to  ‘Ahsha,  “the  mother  of  the  Believers”.  She  was  one  of 
those  who  recited  the  talbiyya  for  an  Himra  since  she  had  not  brought  a  hadi  with 
her.  When  she  menstruated,  the  Messenger  of  God  (SAAS)  told  her  to  wash 
and  to  recite  the  talbiyya  for  a  hajj  with  her  ‘ umra .  And  so  she  performed  the  hajj 
al-qiran.  When  they  returned  from  Mina,  she  asked  that  he  allow  her  to  perform 
an  Himra  after  the  hajj  and  the  Messenger  of  God  (SAAS)  did  so  in  order  to 
please  her,  as  is  asserted  in  the  hadith. 

Imam  Abu  ‘Abd  Allah  al-Shafi‘I  stated  that  Muslim  al-Zanji,  he  being 
Khalid’s  son,  informed  him,  from  Ibn  Jurayj,  from  ‘At a5,  that  the  Messenger  of 
God  (SAAS)  said  to  ‘Ahsha,  “Your  circumambuiation  of  the  kalba  and  between 
al-Safa  and  al-Marwa  suffice  for  you  for  both  your  hajj  and  your  cumra.” 

This  is  evidently  a  mursal  quotation;  but  its  content  is  fully  substantiated  by 
many  of  al-Shafi‘l’s  comments. 

He  stated  that  Ibn  ‘Uyayna  informed  him,  from  Ibn  Abu  Najlh,  from  ‘Ata5, 
from  ‘Ahsha,  who  quoted  the  Prophet  (SAAS). 

Al-Shafi‘!  stated,  “And  Sufyan  may  have  quoted  it  from  ‘Ata5,  from  ‘Ahsha, 
and  he  may  have  said,  ‘and  the  Prophet  (SAAS)  said  to  ‘A5isha’.”  He  went  on 
to  quote  as  above. 

The  hafiz  al-Bayhaql  stated,  “And  Ibn  Abu  ‘Umar  narrated  it  from  Sufyan  b. 
“Uyayna  as  rnamul.  Muslim  narrated  it  from  a  hadith  of  Wahib,  from  Ibn  Tawus, 
from  his  father,  from  ‘A5isha,  in  similar  form. 

Muslim  narrated  it  from  a  hadith  of  Ibn  Jurayj,  quoting  Abu  al-Zubayr,  who 
said  that  he  heard  Jabir  say,  “When  the  Messenger  of  God  (SAAS)  went  in  to 
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see  Wisha,  she  was  weeping.  He  asked  her,  “Why  are  you  crying?”  “I  am  crying 
because  the  people  have  declared  their  ihram  concluded,  while  I  have  not,  and 
because  they  have  circumambulated  the  kaiba  and  I  have  not.  And  now  is  the 
time  for  this  hajj” 

He  stated,  “This  is  a  matter  that  God  has  decreed  for  Adam’s  daughters. 
Wash  yourself  and  recite  the  talbiyya  for  a  ha jj.n  She  stated,  “And  so  I  did  that. 
When  I  had  cleansed  myself,  he  said,  ‘Circumambulate  the  kacba ,  and  between 
al-Safa  and  al-Marwa,  and  then  your  state  of  ihram  for  the  hajj  will  be  concluded, 
as  well  as  your  Himra'” 

She  asked,  “Messenger  of  God,  I  am  concerned  about  my  <-umra  and  that  I  did 
not  circumambulate  until  I  had  performed  the  hajj”  He  said,  “Go  with  her, 
cAbd  al-Rahman,  and  let  her  make  the  himra  from  al-Tanclm.” 

Muslim  also  quotes  a  hadith  of  Ibn  Jurayj.  The  latter  stated  that  Abu 
al-Zubayr  informed  him  that  he  heard  Jabir  say,  “The  Prophet  (SAAS)  and  his 
Companions  made  only  one  circumambulation  between  al-Safa  and  al-Marwa.” 

The  supporters  of  Abu  Hanifa,  may  God  have  mercy  on  him,  maintain  that 
the  Prophet  (SAAS)  and  his  Companions  who  had  brought  hadis  combined 
between  the  hajj  and  the  himra,  as  the  aforementioned  ahadith  indicate.  But  God 
knows  best. 

Al-Shafici  stated  that  Ibrahim  b.  Muhammad  informed  him,  from  Jacfar 
b.  Muhammad,  from  his  father,  from  cAll  who  said  about  those  who  perform 
the  hajj  al-qirdn,  “They  should  perform  two  circumambulations  and  one  safy” 

Al-Shafici  stated,  “Some  people  said  that  there  should  be  two  circumam¬ 
bulations  and  two  saly.  They  cite  as  evidence  for  this  a  weak  account  from  cAll.” 
Jacfar  said,  “Our  statement  is  narrated  from  cAli,  and  we  also  narrated  it  from  the 
Prophet  (SAAS).” 

However,  Abu  Da’ud  stated  that  Harun  b.  (Abd  Allah  and  Muhammad  b. 
Rafic  related  to  us,  that  Abu  cAsim  related  to  them  both,  from  Macruf-  meaning 
Ibn  Kharrabudh  al-Makkl  -  quoting  Abu  Tufayl,  who  said,  “I  saw  the  Prophet 
(SAAS)  circumambulate  the  kalba  upon  his  camel,  saluting  the  corner  with 
a  staff  and  then  kissing  it.”  Muhammad  b.  Rafb  added,  “He  then  went  forth  to 
al-Safa  and  al-Marwa  and  circumambulated  seven  times  on  his  camel.” 

Muslim  narrated  this  in  his  sahib  collection,  from  a  hadith  of  Abu  Da’ud 
al-Tayalisi,  from  Macruf  b.  Khurbudh,  without  the  addition  given  by  Muhammad 
b.  Rafic.  TJbayd  Allah  b.  Musa  narrated  it  similarly  from  Macruf,  without  the 
addition.  The  hdfiz  al-Bayhaqi  narrated  it  from  Abu  Sacid  b.  Abu  cAmr,  from 
al-Asamm,  from  Yahya  b.  Abu  Talib,  from  Yazid  b.  Abu  Hakim,  from  Yazid  b. 
Malik,  from  Abu  al-Tufayl,  also  without  the  addition.  But  God  knows  best. 

The  hdfiz  al-Bayhaqi  stated  that  Abu  Bakr  b.  al-Hasan  and  Abu  Zakariyya5  b. 
Abu  Ishaq  both  stated  that  Abu  JaTar  Muhammad  b.  cAli  b.  Duhaym  related  to 
them,  quoting  Ahmad  b.  Hazim,  quoting  TJbayd  Allah  b.  Musa  and  Jacfar  b. 
cAwn  who  both  stated,  “Ayman  b.  Nabil  informed  us,  from  Qudama  b.  cAbd 
Allah  b.  'Ammar,  who  said,  ‘I  saw  the  Messenger  of  God  (SAAS)  pass  between 
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al-Safa  and  al-Marwa  upon  a  camel;  there  was  no  hitting,  no  sending  away  and 
no  shouts  to  get  out  of  the  way.’  ” 

Al-Bayhaqi  stated,  “They  both  spoke  thus.  A  group  other  than  Ayman  also 
related  it.  They  stated,  ‘Stones  were  thrown  on  the  day  of  the  slaughter.’  It  is 
likely  that  the  statements  of  both  men  were  authentic.” 

I  note  that  Imam  Ahmad  narrated  it  in  his  musnad  hadith  collection,  from 
Waklc,  Qiran  b.  Tam  am,  Abu  Qurra  Musa  b.  Tarif,  the  qadi  of  the  people  of 
Yemen,  Abu  Ahmad  Muhammad  b.  <Abd  Allah  al-Zubayrl  and  Muctamir  b. 
Sulayman,  from  Ayman  b.  Nabil  al-Habashl,  the  father  of  'Imran  al-Makkl,  a 
resident  of  cAsqalan,  the  freed-man  of  Abu  Bakr  al  Siddlq.  He  is  considered  a 
very  reliable  source  whom  al-Bukhari  quoted.  He  gave  the  account  of  Qudama 
b.  cAbd  Allah  b.  'Ammar  al-Kilabi,  who  related  that  he  saw  the  Messenger  of 
God  (SAAS)  cast  stones  on  the  day  of  the  sacrifice  from  the  middle  of  the  wadi , 
mounted  upon  a  grey  female  camel,  and  that  there  was  no  hitting,  no  sending 
away  and  no  shouts  to  get  out  of  the  way. 

Al-Tirmidhl  narrated  it  similarly,  from  Ahmad  b.  ManP,  from  Marwan  b. 
Mu’awiya.  Al-Nasa’l  gave  it  from  Ishaq  b.  Rahawayh.  Ibn  Maja  gave  it  from  Abu 
Bakr  b.  Abu  Shayba,  both  of  whom  quoted  from  Waklc,  from  Ayman  b.  Nabil, 
from  Qudama.  This  is  how  Imam  Ahmad  narrated  it.  A1  Tirmidhi  categorized 
it  as  hasan  sahih. 

Division 

Jabir  stated  in  his  hadith ,  “until,  at  the  conclusion  of  his  circumambulation,  at 
al-Marwa,  he  (the  Prophet  (SAAS))  said,  ‘If  I  had  known  beforehand  what  I 
came  to  learn,  I  would  not  have  brought  the  hadi."’’ 

Muslim  narrated  this. 

In  this  account  there  is  evidence  against  those  who  maintain  that  the  saty 
between  al-Safa  and  al-Marwa  totals  fourteen  passages,  each  movement  out  and 
back  being  counted  as  one  time.  A  group  of  major  authorities  of  the  Shaficl  view 
maintain  this. 

This  hadith  constitutes  a  refutation  of  them.  Because  the  final  circumambulation, 
according  to  what  they  say,  would  be  at  al-Safa,  not  at  al-Marwa. 

This  is  why  Ahmad  stated  in  his  account  in  the  hadith  of  Jabir,  “When  it 
was  the  seventh  circumambulation,  at  al-Marwa,  he  (the  Messenger  of  God 
($AAS))  said,  ‘O  people,  if  I  had  known  beforehand  what  I  came  to  learn, 
1  would  not  have  brought  the  hadi  and  I  would  have  made  it  an  Himra.  Those 
who  have  not  brought  a  hadi  with  them  may  declare  their  ihram  concluded 
and  they  should  make  it  an  Himra.'’  And  so  all  the  people  did  declare  their  ihram 
concluded.” 

Muslim  stated,  “And  so  all  the  people  did  declare  their  ihram  concluded  and 
removed  their  hair,  except  for  the  Prophet  (SAAS),  and  those  who  had  brought 
hadis  with  them.” 
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Chapter. 

A  group  of  the  Companions  of  the  Prophet  (SAAS),  too  long  to  mention  here, 
narrated  his  order  to  those  who  had  not  brought  hadis  to  convert  the  hajj  into 
an  (umra.  The  proper  place  for  giving  that  information  is  in  my  work  al-Ahkam 
al-Kabir.  If  God  so  wills  it. 

There  are  differences  about  this.  Malik,  Abu  Hanlfa  and  al-Shafi'l  stated  that 
this  was  a  prerogative  of  the  Companions  and  that  this  conversion  was  abrogated 
for  others.  They  hold  fast  to  the  statement  of  Abu  Dharr,  may  God  be  pleased  with 
him,  “Conversion  from  the  hajj  to  the  Himra  applied  only  to  the  Companions  of 
Muhammad.  May  God  be  pleased  with  them.” 

Muslim  narrated  this. 

Imam  Ahmad  refuted  this.  He  stated,  “Eleven  of  the  Companions  narrated  it; 
where  does  this  account  stand  with  regard  to  that?”  He  then,  may  God  have 
mercy  upon  him,  went  on  to  allow  the  conversion  to  other  than  the  Companions. 

Ibn  'Abbas,  may  God  be  pleased  with  him,  stated  that  this  conversion  should 
necessarily  apply  to  all  those  who  had  not  brought  hadis.  Indeed,  he  maintained 
that  it  was  legally  permissible  for  someone  who  had  circumambulated  the  kacba 
and  had  not  brought  a  hadi,  and  that  these  circumstances  alone  made  this 
permissible.  In  his  view,  the  pilgrimage  ceremonies  consist  either  of  the  hajj 
al~qira,n  for  those  who  have  brought  a  hadi ,  or  the  hajj  al-tamattid  for  those  who 
have  not.  But  God  knows  best. 

Al-Bukharl  stated  that  Abu  al-Nu'man  related  to  him,  quoting  Hammad  b. 
Zayd,  from  'Abd  al-Malik  b.  Jurayj,  from  'Ata5,  from  Jabir.  And  from  Tawus, 
from  Ibn  'Abbas.  They  both  stated,  “The  Prophet  (SAAS)  and  his  Companions 
arrived  on  the  morning  of  the  4th  day  of  Dhu  al-Hijja,  reciting  the  talbiyya  for 
the  hajj ,  mixing  in  nothing  with  it.  When  we  arrived,  he  gave  us  orders  and  we 
made  it  an  Himra.  And  he  declared  that  our  ihram  was  concluded  (thus  allowing 
us  to  go)  to  our  wives.  Gossip  about  this  spread  thereafter.” 

'Ata5  went  on  to  quote  Jabir  as  saying,  “So  one  of  us  might  go  off  to  Mina 
with  his  penis  damp  from  sperm!”  He  went  on,  gesturing,  “This  reached  the 
Prophet  (SAAS),  and  he  said,  ‘It  has  reached  me  that  there  are  people  saying 
such-and-such.  I  swear  by  God,  I  am  more  innocent,  more  pious  towards  God 
than  they  are!  If  I  had  known  beforehand  what  I  came  to  learn,  I  would  not 
have  made  sacrifice.  And  if  I  had  not  had  a  hadi  I  would  have  declared  my  ihram 
concluded.’ 

“Suraqa  b.  Ju'shum  then  arose  and  said,  ‘Messenger  of  God,  is  this  just  for 
us,  or  for  ever?’  ‘For  ever,’  he  replied.” 

Muslim  stated  that  Qutayba  related  to  him,  quoting  al-Layth  -  he  being  Ibn 
Sa'd  —  from  Abu  al-Zubayr,  who  quoted  Jabir  as  saying,  “We  arrived  along  with 
the  Messenger  of  God  (SAAS),  reciting  the  talbiyya  for  a  hajj  alone.  'A5isha 
arrived  for  an  Himra.  When  we  were  at  Saraf  she  menstruated.  Then  when  we 
reached  (Mecca)  we  circumambulated  the  kacba,  al-Safa  and  al-Marwa,  and  the 
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Messenger  of  God  (SAAS),  told  those  of  us  who  had  not  brought  a  hadi  to 
declare  our  ihram  concluded.  ‘To  what  extent?’  we  asked.  ‘Totally,’  he  replied. 
And  so  we  had  sexual  relations  with  our  wives,  put  on  perfume  and  dressed 
in  clothes.  Only  four  nights  remained  from  that  time  until  (the  ceremonies  on) 
'Arafat.  ” 

These  two  ahadith  state  clearly  that  the  Prophet  (SAAS)  came  to  Mecca  the  year 
of  the  hijjat  al-  wadcl1  on  the  morning  of  the  fourth  of  Dhu  al-Hijja.  That  was 
a  Sunday,  when  daytime  came,  at  dawn,  because  the  first  day  of  Dhu  al-Hijja 
that  year  was  indisputably  a  Thursday,  because  the  day  for  (the  congregation  at) 
'Araft  was  Friday,  according  to  the  text  of  the  hadith  of  TJmar  b.  al-Khattab  that 
is  firmly  established  in  both  sahih  collections.  As  we  will  show. 

When  the  Messenger  of  God  (SAAS)  arrived  on  Sunday,  the  fourth  of  that 
month,  he  began,  as  we  have  related,  with  circumambulation  of  the  kacba  then 
he  made  the  al-sa'-y  between  al-Safa  and  al-Marwa.  When  he  completed  his 
circumambulation  between  the  two,  at  al-Marwa,  he  ordered  those  who  had 
not  brought  hadis  with  them  to  declare  their  ihram  decisively  concluded.  He 
required  that  of  them  definitely,  and  they  did  so.  Some  of  them  were  regretful 
that  the  Messenger  of  God  (SAAS)  had  not  declared  his  ihram  concluded 
because  he  had  brought  the  hadi.  They  had  wanted  to  conform  to  his  practice 
and  would  have  found  solace  in  this.  When  he  perceived  how  they  felt,  he  said 
to  them,  “If  I  had  known  beforehand  what  I  came  to  learn,  I  would  not  have 
brought  the  hadi  and  would  have  made  it  an  cumra .” 

That  is,  “If  I  had  known  that  this  would  upset  you,  I  would  have  left  bringing 
the  hadi  until  after  I  had  declared  my  ihram  concluded,  as  you  have  done.” 

From  this  the  evidence  might  seem  clear  to  you  of  the  superiority  of  the 
hajj  al-tamattu c,  as  Imam  Ahmad  maintained  on  the  basis  of  this.  He  stated,  “I 
do  not  doubt  that  the  Messenger  of  God  (SAAS),  performed  the  hajj  al-qiran; 
however,  the  hajj  al-tamattu c  is  superior,  since  he  (the  Prophet  (SAAS))  expressed 
his  regret  at  it.” 

The  response  to  this  would  be  as  follows:  the  Prophet  (SAAS)  did  not 
express  regret  over  the  hajj  al-tamattu c  because  of  its  superiority  over  the  hajj 
al-qiran ,  for  those  who  had  brought  a  hadi.  He  expressed  regret  because  then  he 
would  not  have  upset  his  Companions  by  retaining  his  ihram  state  and  by  telling 
them  to  declare  their  ihram  concluded. 

Therefore  -  but  God  knows  best  -  when  Imam  Ahmad  contemplated  this 
“secret”,  he  gave  the  text  of  another  hadith  from  the  Prophet  (SAAS),  to  the 
effect  that  the  hajj  al-tamattu '  is  best  for  those  not  bringing  a  hadi ,  because  of  the 
latter’s  order  to  those  of  his  Companions  who  had  not  brought  hadis  to  perform 
the  hajj  al-tamattuc,  and  that  the  hajj  al-qiran  would  be  preferable  for  those 
having  brought  hadis,  just  as  God,  Almighty  and  Glorious  is  He,  chose  for  His 
Prophet  (SAAS),  on  the  hijjat  al-wadad  and  His  order  to  him  in  that  regard,  as 
related  above.  But  God  knows  best. 
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Chapter. 

Thereafter,  the  Messenger  of  God  (SAAS),  having  finished  his  drcumambulation 
between  al-Safa  and  al-Marwa  and  having  ordered  those  who  had  not  brought 
hadls  to  conclude  their  pilgrimage,  left  in  the  company  of  those  with  him  and 
stopped  at  al-Abtah,  to  the  east  of  Mecca.  He  stayed  there  for  the  remainder  of 
that  Sunday  and  the  Monday,  Tuesday  and  Wednesday,  until  he  had  performed 
the  subh  prayer  of  Thursday.  Throughout  all  those  days  he  prayed  there  with  his 
Companions  without  returning  to  the  ka(ba. 

Al-Bukharl  has  a  chapter  entitled.  Chapter  of  those  who  do  not  approach  the 
kar-ha  and  do  not  circumambulate  before  going  out  to  ‘ Arafat  and  then  return  after 
the  first  drcumambulation. 

He  went  on  to  state  therein  that  Muhammad  b.  Abu  Bakr  narrated  to  him, 
quoting  Fudayl  b.  Sulayman,  quoting  Musa  b.  cUqba,  as  saying,  “Kurayb  quoted 
cAbd  Allah  b.  ‘Abbas  as  having  said  to  him,  ‘The  Prophet  (SAAS)  came  to 
Mecca,  performed  seven  circumambulations  and  the  sacy  between  al-Safa  and 
al-Marwa.  He  did  not  approach  the  kacba  after  his  circumambulation  until  he 
returned  from  ‘Arafat.’” 

Al-Bukharl  is  alone  in  giving  this. 


Chapter. 

During  this  time,  while  the  Messenger  of  God  (SAAS)  was  staying  at  al-Batha, 
outside  Mecca,  ‘All  arrived  from  Yemen.  The  Prophet  (SAAS)  had  sent  him 
—  as  we  narrated  above  -  to  Yemen  as  its  governor  after  Khalid  b.  al-Walid, 
may  God  be  pleased  with  them  both. 

When  ‘All  arrived,  he  found  that  his  wife  Fatima,  the  daughter  of  the 
Messenger  of  God  (SAAS),  had  declared  her  ihrdm  concluded,  as  had  the  wives 
of  the  latter,  who  had  not  brought  hadis.  Fatima  had  put  on  kohl  and  dressed  in 
colour-dyed  clothing.  ‘All  asked  her,  “Who  told  you  to  do  this?”  “My  father,” 
she  replied. 

Somewhat  annoyed  at  her,  he  then  went  to  the  Messenger  of  God  (SAAS), 
and  told  him  that  she  had  declared  her  ihrdm  concluded,  had  dressed  in  colour- 
dyed  clothes  and  put  on  kohl.  He  told  him,  “And  she  claims  that  you  told  her  to 
do  that,  Messenger  of  God.” 

He  replied,  “She  spoke  the  truth.”  He  repeated  this  three  times. 

The  Messenger  of  God  (SAAS)  then  asked  him,  “With  what  intent  did  you 
recite  the  talbiyya  when  you  determined  upon  the  hajjV'  He  replied,  “With  the 
same  intent  as  the  Messenger  of  God,”  he  replied.  The  Messenger  of  God 
(SAAS)  then  told  him,  “I  have  brought  the  hadi  with  me,  so  do  not  declare  your 
ihrdm  concluded.” 

The  number  of  hadis  ‘All  had  brought  from  Yemen  and  the  Messenger  of  God 
(SAAS)  had  brought  with  him  from  Medina  and  had  bought  on  the  way  totalled 
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100  camels.  They  shared  all  the  hadis  between  them.  All  this  is  related  in  the 
sahih  of  Muslim,  may  God  have  mercy  upon  him,  and  has  been  given  above. 

This  report  refutes  the  account  related  by  the  hafiz  Abu  al-Qasim  al-Tabarani, 
may  God  have  mercy  upon  him,  from  a  hadith  of  ‘Ikrima,  from  Ibn  ‘Abbas,  to  the 
effect  that  ‘All  met  with  the  Prophet  (SAAS)  at  al-Juhfa.  But  God  knows  best. 

Abu  Musa  was  among  those  who  arrived  with  ‘Ah;  however,  he  himself 
did  not  bring  a  hadi  and  so  the  Messenger  of  God  (SAAS)  ordered  him  to 
declare  his  ihram  concluded  after  he  had  circumambulated  for  the  himra  and  had 
made  the  sa'y.  He  then  revoked  his  hajj  into  an  Himra  and  performed  the  hajj 
al-tamattu ‘.  He  would  use  that  experience  in  issuing  his  legal  decision  during  the 
caliphate  of  ‘Umar  b.  al-Khattab.  When  ‘Umar  b.  al-Khattab  gave  his  opinion 
that  the  hajj  (alone)  should  be  made  quite  separate  from  the  Himra,  he  (Abu 
Musa)  abandoned  his  legal  position  out  of  respect  for  the  Commander  of  the 
Believers,  Timar,  may  God  be  pleased  with  him  and  grant  him  pleasure. 

Imam  Ahmad  stated  that  ‘Abd  al-Razzaq  related  to  him,  quoting  Sufyan,  from 
‘Awn  b.  Abu  Juhayfa,  from  his  father,  who  said,  “I  saw  Bilal  make  the  call  to 
prayer  and  circulate  all  around,  and  turn  his  face  everywhere,  his  fingers  in  his 
ears.  The  Messenger  of  God  (SAAS)  was  in  a  red  pavilion  he  had,  made  of 
leather,  I  believe.  Then  Bilal  went  out  ahead  of  the  Messenger  of  God  (SAAS), 
carrying  a  short  lance.  He  set  it  up  and  the  Messenger  of  God  (SAAS)  performed 
the  prayer.” 

‘Abd  al-Razzaq  stated,  “And  I  heard  him  in  Mecca  say  that  at  al-Batha5  dogs, 
women  and  donkeys  would  pass  in  front  of  him.  He  was  dressed  in  a  red  hulla , 
‘outer  garment’,  beneath  which  I  thought  I  could  see  the  sheen  of  his  legs.”  He 
said,  “Sufyan,  we  think  it  (what  he  wore)  was  a  hibara,  ‘a  shawl’.” 

Ahmad  stated  that  Wakl‘  related  to  him,  quoting  Sufyan,  from  ‘Awn  b.  Abu 
Juhayfa,  from  his  father,  who  said,  “I  went  to  the  Prophet  (SAAS)  at  al-Abtah 
while  he  was  in  a  red  pavilion  he  had.  Bilal  came  out  with  the  residue  of  (the 
water  from  the  ablution)  sprinkling  it  (on  those  around  him). 

“Bilal  made  the  call  to  prayer  and  I  watched  as  his  mouth  moved  first  here, 
then  there”  -  meaning  to  the  right  and  the  left.  “Then  the  ‘ anaza ,  ‘a  short  lance’, 
was  set  up,  and  the  Messenger  of  God  ($AAS)  came  out,  dressed  in  a  xedjubba" 
—  or  a  red  hulla  -  “and  I  thought  I  could  see  the  sheen  of  his  legs.  He  performed 
the  al-zuhr ”  -  or  the  al-casr  -  “prayer,  facing  towards  the  ‘ anaza .  Women,  dogs 
and  donkeys  passed  by  without  hindrance.  He  kept  on  performing  prayers  of 
two  raka'-at  until  he  reached  Medina.” 

On  one  occasion,  the  account  quotes  the  narrator  as  saying,  “He  performed 
the  al-zuhr  prayer  of  two  raka'-at  and  the  al-’-asr  of  two  raka^atP 

In  both  sahih  collections  this  is  given  from  an  account  of  Sufyan  al-Thawri. 

Ahmad  also  stated,  that  Muhammad  b.  Ja‘far  related  to  him,  quoting  Shu‘ba 
and  Hajjaj,  from  al-Hakam,  who  quoted  Abu  Juhayfa  as  saying,  “The  Messenger 
of  God  (SAAS)  left  and  went  to  al-Batha5.  He  performed  the  ablution  and  the 
al-zuhr  prayer  with  two  rakalat  with  a  short  lance  before  him.” 
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cAwn  made  an  addition  to  this,  quoting  his  father  as  quoting  Abu  Juhayfa  as 
saying,  “and  there  were  donkeys  and  women  passing  behind  us”. 

Hajjaj  stated  in  the  hadith ,  “Then  people  began  taking  hold  of  his  hand  and 
wiping  it  over  their  faces.  I  took  his  hand  and  placed  it  on  my  face;  I  found  it 
to  be  cooler  than  ice  and  more  sweet-smelling  than  musk.” 

Both  authors  of  the  sahib  collections  gave  it  in  full  from  a  hadith  of  Shu'ba. 


Chapter. 

The  Messenger  of  God  (SAAS)  remained,  as  we  have  stated  above,  at  al-Abtah 
the  Sunday,  Monday,  Tuesday  and  Wednesday.  The  people  who  had  not  brought 
hadis  had  declared  their  ihram  concluded. 

During  that  period,  cAll  b.  Abu  Talib  arrived  from  Yemen  with  the  Muslims 
accompanying  him  and  the  wealth  he  brought.  The  Messenger  of  God  (SAAS) 
did  not  return  to  the  ka(ba  after  he  had  circumambulated  it. 

The  morning  of  Thursday,  the  Messenger  of  God  (SAAS)  performed  the 
morning  prayer,  that  day  being  that  of  al-tarwiyya.  It  is  also  called  the  “Mina 
day”  because  (people)  go  there  then. 

It  has  been  narrated  that  the  Prophet  (SAAS)  had  made  an  address  before 
that  day.  The  previous  day,  as  I  have  seen  in  various  commentaries,  is  known 
as  the  yawm  al-zina,  “decoration  day”,  because  on  it  the  sacrificial  animals  are 
garlanded  with  ornaments  and  similar  items.  But  God  knows  best. 

The  hafiz  al-Bayhaql  stated  that  Abu  cAbd  Allah  al-Hafiz  informed  him, 
quoting  Ahmad  b.  Muhammad  b.  Jacfar  al-Jaludl,  quoting  Muhammad  b.  Ismail 
b.  Mahran,  quoting  Muhammad  b.  Yusuf,  quoting  Abu  Qurra,  from  Musa  b. 
cUqba,  from  Nafic,  from  Ibn  TJmar,  who  said,  “When  the  Messenger  of  God 
(SAAS)  addressed  the  people  the  day  of  the  tarwiyya,  he  would  instruct  them 
about  their  religious  rites.” 

The  Prophet  (SAAS)  then  set  off  on  his  mount  to  Mina,  before  the  noon 
-  though  some  say  thereafter.  Those  who  had  previously  declared  their  ihram 
for  the  hajj  concluded,  now  declared  it  in  effect  when  they  left  al-Abtah  for 
Mina.  They  did  this  as  their  mounts  set  off  carrying  them  there. 

cAbd  al-Malik  stated,  quoting  <Ata>,  from  Jabir  b.cAbd  Allah,  who  said,  “We 
arrived  with  the  Messenger  of  God  (SAAS),  and  declared  our  ihlal  in  effect. 
When  it  was  the  day  of  the  tarwiyya ,  and  after  we  had  turned  our  backs  to 
Mecca,  we  recited  the  talhiyya  for  the  hajj." 

Al-Bukhart  made  reference  to  this  in  a  brief  note. 

Muslim  stated  that  Muhammad  b.  Hatim  related  to  him,  quoting  Yahya 
b.  Said,  from  Ibn  Jurayj,  quoting  Abu  al-Zubayr,  who  said  that  Jabir  stated, 
“The  Messenger  of  God  (SAAS)  ordered  us,  when  we  had  declared  our  ihram 
concluded,  to  again  declare  it  in  effect  when  we  moved  off  to  Mina.  And  we 
recited  the  talhiyya  from  al-Abtah.” 
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(Ubayd  b.  Jurayj  stated  to  Ibn  'Umar,  “I  saw  that  when  you  were  in  Mecca  and 
die  people  recited  the  talbiyya  on  seeing  the  crescent,  you  did  not  recite  it  until 
die  day  of  al-tarwiyya .”  He  replied,  “I  did  not  see  the  Prophet  (SAAS)  recite  the 
talbiyya  until  his  camel  set  off  bearing  him.” 

Al-Bukharl  narrated  it  as  part  of  a  lengthy  hadith. 

Al-Bukharl  stated  that  'Ata5  was  asked  about  how  those  next  to  Mina  would 
recite  the  talbiyya  for  the  hajj.  He  stated,  “Ibn  'Umar  would  recite  the  talbiyya 
the  day  of  al-tarwiyya ,  after  he  had  performed  the  al-zuhr  prayer  and  settled 
himself  on  his  mount.” 

I  note  that  that  was  what  Ibn  'Umar  would  do  when  he  performed  the  Himra\ 
he  would  declare  his  ihrarn  concluded  after  the  cumra  and  then  on  al-tarwiyya 
day  he  would  refrain  from  reciting  the  talbiyya  until  his  mount  set  off  with 
him  towards  Mina.  Similarly,  the  Messenger  of  God  (SAAS)  declared  his  ihram 
concluded  from  Dhu  al-Hulayfa  after  having  performed  the  al-zuhr  prayer  and 
when  his  mount  had  set  off  with  him. 

However,  on  the  al-tarwiyya  day,  the  Messenger  of  God  (SAAS)  did  not 
perform  the  al-zuhr  prayer  at  al-Abtah,  but  he  did  perform  it  that  day  at  Mina. 
There  is  no  dispute  at  all  over  this. 

Al-Bukharl  has  a  section  entitled,  Chapter  on  where  the  Messenger  of  God  (SAAS) 
performed  the  zuhr  prayer  on  al-tarwiyya  day. 

He  stated  that  'Abd  Allah  b.  Muhammad  related  to  him,  quoting  Ishaq 
al-Azraq,  quoting  Sufyan,  from  cAbd  al-'AzIz  b.  Rufay',  who  said,  “I  asked  Anas 
b.  Malik,  ‘Tell  me  something  you  learned  from  the  Messenger  of  God  (SAAS); 
where  was  it  he  performed  the  al-zuhr  and  the  al-casr  prayers  on  tarwiyya  day?’ 
He  replied,  ‘At  Mina.’  I  asked,  ‘And  where  did  he  pray  the  al-casr  on  al-nafr'11 
day?’  He  replied,  ‘At  al-Abtah.’  He  then  commented,  ‘Do  as  your  leaders  do!’” 

The  rest  of  the  community  of  scholars,  except  for  Ibn  Maja,  gave  this  from 
a  variety  of  lines  of  transmission,  from  Ishaq  b.  Yusuf  al-Azraq,  from  Sufyan 
al-Thawri.  Imam  Ahmad  related  it  similarly,  from  Ishaq  b.  Yusuf  al-Azraq. 
Al-Tirmidhi  stated,  “It  is  hasan  sahih,  though  it  may  be  considered  gharib ,  coming 
from  a  hadith  of  al-Azraq,  from  al-Thawri.” 

AI-Bukhari  stated  that  'All  related  to  him  that  he  heard  Abu  Bakr  b.  'Ayyash 
quote  'Abd  al-'Aziz  b.  Rufay',  who  said,  “I  met  Anas  b.  Malik.  And  Isma'll 
b.  Aban  related  to  me,  quoting  Abu  Bakr  b.  'Ayyash,  from  'Abd  al-'Aziz,  who 
said,  ‘I  went  off  to  Mina  on  al-tarwiyya  day  and  met  Anas  leaving  mounted  on  a 
donkey.  I  asked,  “Where  did  the  Prophet  (SAAS)  perform  the  al-zuhr  prayer 
today?”  He  replied,  “Look  at  where  your  leaders  pray,  and  perform  your 
prayers.’”” 

Ahmad  stated  that  Aswad  b.  'Amir  related  to  him,  quoting  Abu  Kudayna, 
from  al-A'mash,  from  al-Hakam,  from  Miqsam,  from  Ibn  'Abbas  (who  said  that) 

113.  The  day  of  the  departure  of  the  pilgrims  from  Mina. 


244 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


the  Messenger  of  God  (SAAS)  performed  five  prayers  at  Mina.  And  Ahmad 
also  said  that  Aswad  b.  'Amir  related  to  him,  quoting  Abu  Mahyat  Yahya  b. 
Ya'la  al-Taymi,  from  al-Acmash,  from  al-Hakam,  from  Miqsam,  from  Ibn 
'Abbas  (who  said)  that  the  Prophet  (SAAS)  performed  the  al-zuhr  prayer  on 
al-tarmyya  day  at  Mina,  and  he  prayed  the  day  time  (prayers)  on  the  day  (of 
the  assembly)  at  'Arafat. 

Abu  Da’ud  narrated  it  from  Zuhayr  b.  Harb,  from  Ahwas,  from  Jawab,  from 
'Ammar  b.  Ruzayq,  from  Sulayman  b.  Mahran  al-A'mash.  His  words  were,  “The 
Messenger  of  God  (SAAS)  performed  the  al-zuhr  prayer  on  al-tatwiyya  day  and 
the  al-fajr  prayer  on  'Arafat  day  at  Mina.” 

Al-Tirmidhl  gave  it  from  al-Ashajj,  from  'Abd  Allah  b.  al-Ajlah,  from 
al-A'mash,  to  the  same  effect.  He  stated,  “This  is  not  among  what  Shu'ba 
included  in  what  al-Hakam  heard  from  Miqsam.” 

Al-Tirmidhl  stated  that  Abu  Sa'ld  al-Ashajj  related  to  him,  quoting  'Abd 
Allah  b.  al-Ajlah,  from  Isma'll  b.  Muslim,  from  cAta>,  from  Ibn  'Abbas,  who  said, 
“The  Messenger  of  God  (SAAS)  performed  with  us  at  Mina  the  al-zuhr ,  the 
al-(a$r,  the  al-magkrib,  the  al-Hsha ?  and  the  al-fajr  prayers.  Then  in  the  morning 
he  went  to  'Arafat.”  Al-Tirmidhl  went  on,  “There  is  some  controversy  over 
Isma'll  b.  Muslim.” 

In  that  sub-heading  it  is  also  given  from  'Abd  Allah  b.  al-Zubayr  and  Anas 
b.  Malik. 

Imam  Ahmad  stated,  “Someone  who  saw  the  Prophet  (SAAS)  informed  me 
that  he  went  to  Mina  on  al-tarwiyya  day  with  Bilal  at  his  side  carrying  a  pole  on 
which  was  a  piece  of  cloth  with  which  he  was  sheltering  the  Messenger  of  God 
(SAAS).  (Sheltering  him)  from  the  heat,  that  is.”  Ahmad  alone  gave  this. 

Al-Shafi'i  gave  in  his  text  the  information  that  the  Messenger  of  God  (SAAS) 
rode  from  al-Abtah  to  Mina  after  noon,  but  that  he  only  prayed  the  al-zuhr  at 
Mina.  This  hadith  might  be  cited  (in  contradiction)  of  him.  But  God  knows  best. 

It  is  given  above  in  the  hadith  of  Ja'far  b.  Muhammad,  from  his  father,  from 
Jabir,  who  said,  “All  the  people  declared  their  ihram  at  an  end  and  clipped  (their 
hair)  except  for  the  Prophet  (SAAS),  and  those  who  had  brought  hadis  with 
them.  And  when  it  was  the  tarwiyya  day,  they  set  off  for  Mina  and  recited 
the  talbiyya  for  the  hajj.  The  Messenger  of  God  (SAAS)  rode  and  performed 
the  al-zuhr ,  the  al-casr ,  the  al-maghrib,  the  al-Hsha  and  the  al-fajr  there.  He  then 
stayed  a  little  longer  until  the  sun  arose  and  he  called  for  a  pavilion  of  haircloth 
he  had  and  it  was  set  up  for  him  at  Namira. 

“The  Messenger  of  God  (SAAS)  then  proceeded  on,  while  Quraysh  had 
no  doubt  that  he  would  be  staying  at  al-mash’-ar  al-haram  (at  Muzdalifa),  as 
Quraysh  used  to  do  in  the  jahiliyya  period. 

“But  he  went  across  to  'Arafat  and  found  that  the  pavilion  had  been  set  up  for 
him  at  Namira.  There  he  dismounted.  When  the  sun  began  to  decline,  he  called 
for  his  camel  al-Qaswa’  and  she  was  saddled  for  him.  He  then  went  on  down  to 
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the  centre  of  the  wadi  and  made  an  address  to  the  people.  He  said,  ‘Your  blood 
and  your  property  are  sacrosanct  for  you,  just  as  this  day  of  yours  is  holy  for  you, 
in  this  month,  in  this  your  land. 

“‘I  declare  that  everything  relating  to  the  jahiliyya  is  cast  down  beneath  my 
two  feet.  The  blood  feuds  (of  the  jahiliyya)  are  cast  down.  The  first  blood  feud 
I  dismiss  is  that  relating  to  the  blood  of  Ibn  Rabi'a  b.  al-Harith.  (He  was  brought 
up  as  a  foster-child  in  BanU  Sacd  and  killed  by  Hudhayl.)  Also,  the  interest 
charges  of  the  jahiliyya  are  abolished.  The  first  interest  charge  I  abolish  is  that 
of  al-'Abbas  b.  al-Muttalib;  it  is  all  abolished. 

‘“Fear  God  (in  your  treatment)  of  women.  You  have  taken  them  in  God’s 
trust,  and  their  persons  are  made  permitted  to  you  by  God’s  word.  You  may 
require  of  them  that  they  not  allow  anyone  you  dislike  to  enter  your  furnishings; 
if  they  should  do  this,  then  beat  them,  but  not  viciously.  They  have  the  right 
from  you  to  have  their  sustenance  and  their  clothing,  with  kindness. 

“‘I  have  left  for  you  something  wherein,  if  you  keep  to  it,  you  will  not  go 
astray  -  God’s  Book.  You  will  be  questioned  about  me.  What  is  it  you  will  say?’ 

“They  responded,  ‘We  will  bear  witness  that  you  have  fulfilled  (your  mission), 
that  you  gave  good  advice  and  did  your  duty.’ 

“He  then  spoke  with  his  index  finger,  using  it  to  convey  meaning  to  the 
people,  saying,  ‘O  God,  bear  witness!  O  God,  bear  witness!  O  God,  bear  witness!’ 
(He  said  this)  three  times.” 

Abu  cAbd  al-Rahman  al  -Nasah  stated  that  he  was  informed  by  cAIl  b.  Hajr, 
from  Mughira,  from  Musa  b.  Ziyad  b.  Hidhyam  b.  'Amr  al-Sa'di,  from  his 
father,  from  his  grandfather,  who  said,  “I  heard  the  Messenger  of  God  (SAAS) 
say  in  his  address  on  the  day  (of  the  assembly  at)  'Arafat,  on  the  hijjat  al-wada ', 
‘Learn  that  your  blood  and  your  possession  and  your  honour  are  sacrosanct  for 
you,  just  as  this  day,  this  month  and  this  land  are  sacrosanct  for  you.’” 

Abu  Da’ud  stated,  under  the  heading,  The  address  on  the  minbar  at  '-Arafat,  that 
Hannad  related  to  him,  from  Ibn  Abu  Za’ida,  quoting  Sufyan  b.  cUyayna,  from 
Zayd  b.  Aslam,  from  a  man  of  Banu  Damra,  from  his  father  or  his  uncle,  who 
said,  “I  saw  the  Messenger  of  God  (SAAS)  upon  the  minbar  at  'Arafat.” 

This  line  of  transmission  is  weak,  because  there  is  in  it  a  man  who  is  dubious. 
Moreover,  it  is  stated  above  in  the  long  hadith  of  Jabir,  that  the  Messenger  of 
God  (SAAS)  made  his  address  while  mounted  on  his  camel  al-Qaswa3. 

Abu  Da’ud  then  stated  that  Musaddad  related  to  him,  quoting  'Abd  Allah 
b.  Da’ud,  from  Salama  b.  Nubayt,  from  a  man  from  the  tribe,  from  his  father 
Nubayt,  (who  said)  that  he  saw  the  Messenger  of  God  (SAAS)  standing  at 
'Arafat  upon  a  red  camel  making  an  address. 

This  also  has  a  dubious  link;  however,  Jabir’s  hadith  does  testify  to  it. 

AbU  Da’ud  then  stated  that  Hannad  b.  al-Sarrl  and  'Uthman  b.  Abu  Shayba 
both  stated  that  Wakic  related  to  them,  from  'Abd  al-Majld  b.  Abu  'Amr,  who 
said,  “Al-'Adda5  b.  Khalid  b.  Hawdha  related  to  me”  -  Hannad  added,  “from 
'Abd  al-Majld”  -  “quoting  Khalid  b.  al-'Adda5  b.  Hawdha,  who  said,  ‘I  saw  the 
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Messenger  of  God  (SAAS)  making  an  address  to  the  people  on  the  day  of 
cArafat,  upon  a  camel,  standing  up  in  the  stirrups.’” 

Abu  Da’ud  stated,  “Ibn  al-'Ala’  narrated  it  from  Waklc,  as  Hannad  had 
spoken.  And  cAbbas  b.  cAbd  al-cAzlm  related  to  me,  quoting  cUthman  b.  Thnar, 
quoting  cAbd  al-Majid  Abu  cAmr,  from  al-AAdda5  b.  Khalid  to  the  same  effect.” 

In  both  sahty  collections,  it  is  given  from  Ibn  cAbbas,  who  is  quoted  as  saying, 
“I  heard  the  Messenger  of  God  (SAAS)  make  an  address  at  cArafat  and  say, 
‘Those  without  sandals  shall  wear  leather  socks;  those  without  a  waist-wrapper 
shall  wear  (instead)  trousers  for  the  pilgrim  (in  the  state  of  tyrant).’”"* 

Muhammad  b.  Ishaq  stated  that  Yahya  b.  cAbbad  b.  cAbd  Allah  b.  al-Zubayr 
quoted  his  father  cAbbad  as  saying,  “The  man  who  used  to  make  announcements 
to  the  people  relating  to  the  pronouncements  of  the  Messenger  of  God  (SAAS), 
when  he  was  on  cArafat,  was  Rabi'a  b.  Umayya  b.  Khalaf.  The  Messenger  of  God 
(SAAS)  said  (to  him),  ‘Say:  “O  people,  the  Messenger  of  God  says,  ‘Do  you 
know  what  month  this  is?”’  They  will  say,  “The  holy  months.”  Then  say  to 
them,  “God  has  made  your  blood  and  your  possessions  sacrosanct  for  you,  just  as 
is  this  month  of  yours.”  Then  say,  “O  people,  the  Messenger  of  God  asks  you,  ‘Do 
you  know  what  land  this  is?”””  And  he  went  on  to  complete  the  hadith  as  above. 

Muhammad  b.  Ishaq  proceeded  to  state  that  Layth  b.  Abu  Sulaym  related  to 
him,  front  Shahr  b.  Hawshab,  from  !Amr  b.  Kharija,  who  said,  “£Attab  b.  Usayd 
sent  me  to  the  Messenger  of  God  (SAAS),  for  a  purpose  while  he  was  standing 
upon  cArafat.  I  gave  him  the  message,  then  stood  below  his  camel.  (I  was  so  close 
that)  its  saliva  was  dripping  upon  my  head.  I  heard  him  say,  ‘O  people,  God  has 
assigned  to  each  person  his  portion.  It  is  not  permissible  to  make  a  bequest  to 
an  heir.  The  child  relates  to  the  bed. 1,5  And  stoning  is  for  fornicators.  Anyone 
claiming  as  his  father  someone  who  is  not,  or  a  freed  man  claiming  as  his  master 
someone  who  is  not,  the  curse  of  God,  the  angels  and  all  men  is  upon  them.  God 
will  not  accept  for  him  any  penance,  nor  any  requital.’” 

Al-Tirmidhi,  al-Nasa5!  and  Ibn  Maja  narrated  it  from  a  hadith  of  Qatada, 
from  Shahr  b.  Hawshab,  from  cAbd  al-Rahman  b.  Ghanm,  from  cAmr  b.  Kharija. 
Al-Tirmidhl  categorized  it  as  hasan  sahih. 

I  note  it  has  some  variance  from  the  hadith  of  Qatada.  But  God  knows  best. 

We  will  also  refer  hereafter  to  the  address  made  by  the  Messenger  of  God 
(SAAS),  following  this  one,  on  the  day  of  the  sacrifice,  giving  judgement, 
exhortations,  details  and  prophetic  ethics  it  expresses,  if  God  so  wills  it. 

Al-Bukhari  has  a  section  entitled,  Chapter:  the  talbiyya  and  the  takbir  made  when  the 
Messenger  of  God  (SAAS),  when  he  departed  in  the  morning  from  Mina  to  c Arafat . 

114.  During  the  performance  of  the  rites,  the  pilgrim  is  dressed  in  the  ihram ,  which  consists  of 
two  pieces  of  cloth  which  act  as  his  upper  and  lower  garments.  His  shoes,  furthermore,  should  not 
cover  his  heels  or  ankles. 

115.  To  its  mother,  that  is. 


247 


IMAM  ABU  AL-FIDA5  ISMAEL  IBN  KATHIR 

In  it  he  stated  that  'Abd  Allah  b.  Yusuf  related  to  him,  quoting  Malik,  from 
Muhammad  b.  Abu  Bakr  al-Thaqafl  (who  said)  that  he  asked  Anas  b.  Malik, 
while  they  were  both  travelling  in  the  morning  from  Mina  to  'Arafat,  “How  did 
you  act  this  same  day  with  the  Messenger  of  God  (SAAS)?”  He  replied,  “He  did 
not  rebuke  those  of  us  who  recited  the  talbiyya,  nor  did  he  rebuke  those  of  us 
who  spoke  the  takbir.” 

Muslim  gave  it  from  a  hadith  of  Malik  and  Musa  b.  cUqba,  both  of  whom 
quoted  from  Muhammad  b.  Abu  Bakr  b.  'Awf  b.  Rabah  al-Thaqafl  al-Hijazl, 
from  Anas. 

Al-Bukharl  stated  that  cAbd  Allah  b.  Maslama  related  to  him,  quoting  Malik, 
from  Ibn  Shihab,  from  Salim  b.  cAbd  Allah  (who  said)  “cAbd  al-Malik  b. 
Marwan  wrote  to  al-Hajjaj  b.  Yusuf  to  the  effect  that  he  suggest  to  'Abd  Allah  b. 
'Umar  that  he  make  the  hajj.  When  it  was  the  day  for  'Arafat,  Ibn  'Umar  -  along 
with  myself  -  when  the  sun  had  begun  to  incline  -  or  the  narrator’s  words  were 
“when  the  sun  had  set”  —  “and  we  were  near  al-Hajjaj’s  tent,  Ibn  'Umar  shouted 
out,  ‘Well,  where  is  he?’  Al-Hajjaj  emerged.  Ibn  'Umar  told  him,  ‘Time  to 
leave!’  ‘Right  now?’  al-Hajjaj  asked.  ‘Yes,’  Ibn  'Umar  replied.  Al-Hajjaj  asked, 
‘Wait  while  I  pour  water  over  myself.’  Ibn  'Umar  dismounted  and  walked  about 
(impatiently)  between  myself  and  my  father.  I  said  to  al-Hajjaj,  ‘If  you  want  to 
act  precisely  in  accord  with  the  sunna  today,  then  you  should  make  the  address 
short  and  proceed  quickly  to  the  stay  (on  'Arafat).’  Ibn  'Umar  commented,  ‘He 
spoke  the  truth.’” 

Al-Bukhari  also  narrated  it  from  al-Qa'nabi,  from  Malik.  Al-Nasa5I  promulgated 
it  from  a  hadith  of  Ashhab  and  Ibn  Wahb,  from  Malik. 

Al-Bukharl  went  on,  after  narrating  this  hadith,  to  quote  al-Layth  as  stating 
that  'Aqll  related  to  him,  from  Ibn  Shihab,  who  quoted  Salim  as  saying,  “In  the 
year  when  al-Hajjaj  attacked  Ibn  al-Zubayr,  the  former  asked  'Abd  Allah  (Ibn 
'Umar),  ‘What  do  you  do  at  this  station,  at  'Arafat?’  I  replied,  ‘If  you  want  to  act 
in  accord  with  the  sunna,  then  offer  the  prayer  just  after  midday  on  the  day  at 
'Arafat.’  Ibn  'Umar  commented,  ‘He  spoke  the  truth.  According  to  the  sunna, 
they  (the  Companions  of  the  Prophet  (SAAS)),  would  perform  the  al-zuhr  and 
the  al-lasr  together.’  I  asked  Salim,  ‘Did  the  Messenger  of  God  (SAAS)  do  that?’ 
Salim  responded,  ‘In  doing  that  would  you  (people)  act  in  any  other  way  than  in 
accord  with  the  sunna.'” 

Abu  Da’ud  stated  that  Ahmad  b.  Hanbal  related  to  him,  quoting  Ya'qub, 
quoting  Abu  'Awf,  from  Ibn  Ishaq,  from  Nafi',  from  Ibn  'Umar,  (who  said)  that 
the  Messenger  of  God  (SAAS)  left  Mina  early,  having  performed  the  al-subh 
prayer,  on  the  morning  of  the  day  for  (the  assembly  on)  Mt.  'Arafat.  He  stopped 
at  Namira,  at  the  station  of  the  imam,  where  the  latter  would  stay  at  'Arafat,  until, 
at  the  time  of  the  al-zuhr  prayer,  he  left  as  a  muhajjir  and  he  combined  together 
the  al-zuhr  and  the  al  lasr  prayers. 

Jabir  related  this  similarly  in  his  hadith  after  he  gave  the  address  quoted 
above.  He  went  on,  “Bilal  then  made  the  call  to  prayer  followed  by  the  iqama. 
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Thereupon  he  (the  Prophet  (SAAS))  arose  and  performed  the  al-zuhr  prayer, 
and  after  that  arose  again  and  performed  the  al-^asr,  and  he  did  not  combine 
any  other  prayer  between  these  two.” 

This  hadith  requires  that  the  Messenger  of  God  (SAAS)  first  gave  the  address 
and  then  the  prayer  was  held,  without  him  having  engaged  in  the  second  address. 

Al-ShaficI  stated  that  Ibrahim  b.  Muhammad  and  others  informed  him,  from 
Jacfar  b.  Muhammad,  from  his  father  and  from  Jabir,  concerning  the  hijjat 
al-wada1  as  follows,  “The  Messenger  of  God  (SAAS)  went  to  the  station  on 
cArafat  and  made  the  first  address  to  the  people.  Bilal  made  the  call  to  prayer  and 
thereafter  the  Prophet  (SAAS)  proceeded  to  deliver  the  second  address.  He 
finished  the  address,  as  did  Bilal  the  prayer  call.  Bilal  then  made  the  iqama  and 
he  (the  Prophet)  arose  and  performed  the  al-zuhr  and  then  again  the  al-casr .” 

Al-Bayhaqi  stated  that  Ibrahim  b.  Muhammad  b.  Abu  Yahya  is  alone  in 
giving  this. 

Muslim  stated,  quoting  Jabir,  “Then  the  Messenger  of  God  (SAAS)  rode 
off  to  the  station,  where  he  positioned  the  belly  of  his  camel  al-Qaswa5  to  the 
rocks,  placing  himself  so  that  Mt.  al-Mashat  was  ahead  of  him  and  he  faced 
the  qibla.” 

Al-Bukhari  stated  that  Yahya  b.  Sulayman  related  to  him,  from  Ibn  Wahb, 
quoting  cAmr  b.  al-Harith  b.  Bukayr,  from  Kurayb,  from  Maymuna,  (who  said), 
“The  people  were  uncertain  about  whether  the  Prophet  (SAAS),  was  fasting,  so 
I  sent  a  container  of  milk  to  him  while  he  was  standing  at  the  station.  He  drank 
from  it  while  everyone  looked  on.” 

Muslim  included  it  from  Harun  b.  Sacld  al-Abli,  from  Ibn  Wahb. 

Al-Bukhari  stated  that  cAbd  Allah  b.  Yusuf  informed  him,  quoting  Malik, 
from  Abu  al-Nadr,  the  freed  man  of  TJmar  b.  TJbayd  Allah,  from  TJmayr, 
freed-man  of  Ibn  cAbbas,  from  Umm  al-Fadl,  daughter  of  al-Harith,  (who  said), 
“People  disputed  in  my  presence  on  cArafat  day  concerning  the  fast  of  the 
Prophet  (SAAS).  Some  people  said,  ‘He  is  fasting.’  Others  said,  ‘He  is  not 
fasting.’  So  I  sent  a  vessel  of  milk  to  him  while  he  was  standing  up  on  his  camel, 
and  he  drank  it.” 

Muslim  narrated  it  from  a  hadith  of  Malik  also.  They  both  gave  it  from  other 
lines  of  transmission,  from  Abu  al-Nadr. 

I  note  that  Umm  al-Fadl  was  the  sister  of  MaymUna,  daughter  of  al-Harith, 
mother  of  the  Believers;  the  story  of  both  is  one  and  the  same.  But  God  knows 
best.  The  line  of  transmission  to  her  is  authentic,  because  it  comes  directly  from 
her,  unless,  that  is,  it  be  after  that  or  there  were  several  lines  of  transmission  from 
the  one  and  the  other  woman.  But  God  knows  best. 

Imam  Ahmad  stated  that  Ismacll  related  to  him,  quoting  AyyUb,  who  said, 
“I  don’t  know  whether  I  heard  it  from  Sacld  b.  Jubayr  or  from  his  sons  who 
quoted  him,  as  saying  as  follows,  ‘I  went  to  Ibn  cAbbas  while  he  was  standing 
upon  cArafat  eating  a  pomegranate.  He  said,  “The  Messenger  of  God  (SAAS) 
broke  his  fast  on  cArafat  and  Umm  al-Fadl  sent  milk  to  him  which  he  drank.”’” 
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Ahmad  stated  that  Waklc  related  to  him,  quoting  Ibn  Abu  DhPb,  from  Salih, 
the  freed-man  of  al-Taw5ama,  from  Ibn  'Abbas,  who  said  that  they  disputed  over 
the  fast  of  the  Prophet  (SAAS),  on  'Arafat  day,  and  that  Umm  al-Fadl  sent  milk 
to  the  Messenger  of  God  (SAAS),  and  that  he  drank  it. 

Imam  Ahmad  stated  that  'Abd  al-Razzaq  and  Abu  Bakr  both  said  that  Ibn 
Jurayj  informed  him  that  'Ata5  stated,  “cAbd  Allah  b.  'Abbas  invited  al-Fadl  b. 
'Abbas  to  eat  on  'Arafat  day.  He  said,  ‘But  I  am  fasting.’  'Abd  Allah  told  him, 
‘Don’t  fast.  The  Messenger  of  God  (SAAS)  was  brought  a  vessel  containing 
milk  on  'Arafat  day  and  he  drank  from  it.  So  do  not  fast.  The  people  are  waiting 
for  you.’” 

Ibn  Bukayr  and  Rawh  quoted  the  words  as  “The  people  await  you.” 

A1 Bukhari  stated  that  Sulayman  b.  Harb  related  to  him,  quoting  Hammad 
b.  Zayd,  from  Ayyub,  from  Sa'ld  b.  Jubayr,  from  Ibn  'Abbas,  who  said,  “A  man 
standing  with  the  Prophet  (SAAS)  at  'Arafat  fell  off  his  camel  and  broke  his 
neck”  —  or  his  words  were,  “and  it  broke  his  neck”.  “The  Prophet  (SAAS)  said, 
‘Wash  him  with  water  boiled  with  wood  of  the  lote  tree,  wrap  him  in  a  double 
shroud.  Do  not  perfume  him,  cover  his  head  or  embalm  him.  God  will  resurrect 
him  on  Judgement  Day,  (and  he  will  be)  mulabbiyyan,  ‘expressing  his  readiness 
to  serve  God’.” 

Muslim  narrated  it  from  Abu  al-Rabl'  al-Zahranl,  from  Hammad  b.  Zayd. 

Al-Nasah  stated  that  Ishaq  b.  Ibrahim  -  he  being  Ibn  Rahawayh  -  informed 
him,  quoting  Waki',  quoting  Sufyan  al-Thawrl,  from  Bukayr  b.  'Ala5,  from  'Abd 
al-Rahman  b.  Ya'mur  al-Dill,  who  said,  “I  witnessed  the  Messenger  of  God 
(SAAS),  at  'Arafat.  People  from  Najd  came  to  him  and  asked  him  about  the  hajj. 
The  Messenger  of  God  (SAAS)  said,  ‘The  hajj  is  'Arafat;  those  who  are  there 
in  the  night  at  'Arafat,  before  dawn  on  the  night  of  the  assemblage,  will  have 
concluded  their  hajj 

The  rest  of  the  scholars  of  the  al-sunan  narrated  it  from  a  hadith  of  Sufyan 
al-Thawrl.  Al-Nasa5l  and  Shu'ba  added  to  it  Bukayr  b.  'Ala3. 

Al-Nasab  stated  that  Qutayba  informed  him,  quoting  Sufyan,  from  'Amr  b. 
Dinar,  quoting  'Amr  b.  'Abd  Allah  b.  Safwan.  who  quoted  Yazid  b.  Shayban 
as  saying,  “We  were  positioned  at  'Arafat  in  a  place  far  removed  from  the 
station.  Ibn  Mirba'  al-Ansari  came  over  to  us  and  said,  ‘I  am  sent  to  you  by  the 
Messenger  of  God  (SAAS).  He  tells  you,  “(You  should)  be  at  your  shrines;  you 
have  a  heritage,  a  heritage  from  your  father,  Abraham.’”” 

Abu  Da’ud,  al-Tirmidhi  and  Ibn  Maja  narrated  it  from  a  hadith  of  Sufyan 
b.  TJyayna.  Al-Tirmidhi  stated,  “This  hadith  is  hasan,  ‘good’;  we  know  it  only 
from  a  hadith  of  Ibn  TJyayna  from  'Amr  b.  Dinar.” 

The  Ibn  Mirba'  referred  to  above  was  named  in  full  Zayd  b.  Mirba'  al-Ansari; 
only  this  one  hadith  is  attributed  to  him. 

And  on  this  subject  there  are  ahadith  from  'All,  'Alisha,  Jubayr  b.  Mut'im  and 
al-Sharld  b.  Suwayd.  And  it  has  been  given  above,  from  the  account  of  Muslim, 
from  Ja'far  b.  Muhammad,  from  his  father,  from  Jabir,  that  the  Messenger  of 
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God  ($AAS),  stated,  “I  have  stood  here,  and  all  'Arafat  is  a  station.”  Malik  added 
in  his  work  al-Mmpattac  the  words,  “And  spread  out,  therefore,  from  the  valley 
of 'Arafat”. 


Chapter:  Those  parts  of  the  prayers  delivered  by  the  Messenger  of  God  (SAAS), 
while  he  stood  upon  Mt.  ‘ Arafat  that  are  recorded. 

It  has  been  narrated  above  that  the  Messenger  of  God  (SAAS)  broke  his  fast  on 
the  day  at  'Arafat;  this  shows  that  breaking  fast  there  is  preferable  to  fasting 
because  of  the  added  strength  that  provides  for  the  prayers,  since  they  are  the 
more  important  objective  there. 

This  is  why  the  Messenger  of  God  (SAAS)  remained  mounted  upon  his  camel 
(at  'Arafat)  from  noon  to  sunset. 

Abu  Da’ud  al-Tayalisi  related  in  the  musnad  compendium,  from  Hawshab 
b.  'Aqll,  from  Mahdi  al-Hajari,  from  'Ikrima,  from  Abu  Hurayra,  from  the 
Messenger  of  God  (SAAS),  to  the  effect  that  at  'Arafat,  he  forbad  fasting  on  the 
day  (of  the  assembly)  at  'Arafat. 

Imam  Ahmad  stated  that  'Abd  al-Rahman  b.  Mahdi  related  to  us,  quoting 
Hawshab  b.  'Aqll,  quoting  Mahdi  al-Muharibi,  quoting  “Ikrima,  the  freed-man 
of  Ibn  'Abbas,  who  said,  “I  went  to  Abu  Hurayra  in  his  home  and  asked  him 
about  fasting  on  Mt.  'Arafat  the  day  (of  the  assembly)  there.  He  replied,  ‘The 
Messenger  of  God  (SAAS)  forbad  fasting  on  'Arafat  for  (the  assembly)  there.’” 

On  one  occasion,  'Abd  al-Rahman  gave  the  transmission  of  the  hadlth  from 
Mahdi  al-'Abdi. 

Ahmad  narrated  it  similarly  from  Wakl',  from  Hawshab,  from  Mahdi  al-'Abdi. 
Abu  Da’ud  narrated  it  from  Sulayman  b.  Harb,  from  Hawshab.  Al-Nasah  gave 
it  from  Sulayman  b.  Ma'bad,  from  Sulayman  b.  Harb,  as  well  as  from  al-Fallas, 
from  Ibn  Mahdi.  Ibn  Maja  gave  it  from  Abo  Bakr  b.  Abu  Shayba  and  'All  b. 
Muhammad,  both  of  whom  quoted  from  Wakl',  from  Hawshab. 

The  hdfiz  al-Bayhaql  stated  that  Abu  'Abd  Allah  al-Hafi?  and  Abu  Sa'ld  b. 
Abu  'Amr  informed  him  that  it  was  related  to  them  both  by  Abu  .al  'Abbas 
Muhammad  b.  Ya'qub,  quoting  Abu  Usama  al-Kalbl,  quoting  Hasan  b.  al-Rabi', 
quoting  al-Harith  b.  'Ubayd,  from  Hawshab  b.  'Uqayl,  from  Mahdi  al-Hajari, 
from  'Ikrima,  from  Ibn  'Abbas,  who  said,  “At  'Arafat,  the  Messenger  of  God 
(SAAS)  forbad  fasting  on  the  day  (of  the  assembly)  at  'Arafat.” 

Al-Bayhaql  stated  that  al-Harith  b.  'Ubayd  spoke  it  similarly.  The  correct  line 
is  from  'Ikrima,  from  Abu  Hurayra. 

Abu  Hatim  Muhammad  b.  Hibban  al-Busti  narrated,  in  his  sahih  collection 
from  'Abd  Allah  b.  'Amr,  that  he  was  questioned  about  fasting  on  the  day  on 
'Arafat.  He  replied,  “I  made  the  pilgrimage  with  the  Messenger  of  God  (SAAS), 
and  he  did  not  fast  it.  And  also  with  Abu  Bakr,  and  he  did  not  fast  it.  And  also 
with  “Umar,  and  he  did  not  fast  it.  As  for  myself,  I  do  not  fast  it,  nor  do  I  order 
it  to  be  fasted,  nor  do  I  forbid  it.” 
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Imam  Malik  stated,  from  Ziyad  b.  Abu  Ziyad,  the  freed-man  of  Ibn  ‘Abbas,  from 
Talha  b.  TJbayd  Allah  b.  Karlz,  that  the  Messenger  of  God  (SAAS)  said,  “The 
best  prayer  was  that  of  the  day  of ‘Arafat,  and  (on  that  day)  was  one  made  by  me 
and  the  prophets  before  me:  La  Ilaha  ilia  Allahu  wahdahu  la  sharika  lah.  ‘There 
is  no  god  but  God  Alone;  He  has  no  associate’.” 

Al-Bayhaql  stated,  “This  is  mursal.  And  it  is  narrated  from  Malik  with  a 
different  line  of  transmission  that  is  mawsulan.  But  that  line  is  daHf.” 

Imam  Ahmad  and  al-Tirmidhi  narrated,  from  a  hadith  of  'Amr  b.  Shu'ayb, 
from  his  father,  from  his  grandfather,  that  the  Messenger  of  God  (SAAS)  said, 
“The  best  prayer  was  that  on  the  day  at  ‘Arafat.  And  the  best  statement  I  and 
the  prophets  before  me  made  was,  ‘There  is  no  god  but  God  alone;  He  has  no 
associate.  Power  is  His,  and  praise.  He  has  control  over  everything.’  ” 

Imam  Ahmad  also  gives  the  following  hadith  from  ‘Amr  b.  Shu'ayb,  from 
his  father,  from  his  grandfather,  who  said,  “Most  of  the  prayer  of  the  Prophet 
($AAS),  at  the  day  of  ‘Arafat  was,  ‘There  is  no  god  but  God  alone;  He  has  no 
associate.  Power  is  His,  and  praise.  He  has  control  over  everything.’” 

Abu  ‘Abd  Allah  b.  Manda  stated  that  Ahmad  h.  Ishaq  b.  Ayyub  al-Nisaburl, 
quoting  Ahmad  b.  Da’ud  b.  Jabir  al-Ahmasi,  quoting  Ahmad  b.  Ibrahim 
al-Mawsill,  quoting  Faraj  b.  Fadala,  from  Yahya  b.  Sa‘id,  from  Nafi‘,  from  Ibn 
‘Umar,  who  said,  “The  Messenger  of  God  (SAAS)  stated,  ‘My  prayer  and  that 
of  the  prophets  before  me  on  the  evening  of  (the  assembly)  at  ‘Arafat  was, 
“There  is  no  god  but  God  alone;  He  has  no  associate.  Power  is  His,  and  praise. 
He  has  control  over  everything.”’” 

Imam  Ahmad  stated  that  Yazid  -  meaning  Ibn  ‘Abd  Rabbihl  al-Jurahi  - 
related  to  us,  quoting  Baqiyya  b.  al-Walld,  quoting  Jubayr  b.  ‘Amr  al-Qurashl, 
from  Abu  Sa‘ld  al-Ansari,  from  Abu  Yahya,  the  freed-man  of  the  family  of 
al-Zubayr  b.  al-‘Awwam,  from  al-Zubayr  b.  al-‘Awwam,  may  God  be  pleased 
with  him,  who  said,  “I  heard  the  Messenger  of  God  (SAAS)  recite  this  verse 
while  he  was  at  ‘Arafat:  ‘God  bears  testimony,  as  do  the  angels  and  those  with 
knowledge,  that  there  is  no  god  but  He,  the  upholder  of  righteousness.  There 
is  no  god  but  He,  the  Powerful,  the  Wise’  (sural  AlJ'Imran\  III,  v.I8).  And  I,  O 
God,  am  of  those  who  testify  to  that.” 

The  hafiz  Abu  al-Qasim  al-Tabrani  stated  in  his  work  al-Manasik  that  al-Hasan 
b.  Muthanna  b.  Mu'adh  al-‘Anbari  stated,  quoting  ‘Affan  b.  Muslim,  quoting 
Qays  b.  aI-Rabl‘,  from  al-Agharr  b.  al-Sabah,  from  Khalifa,  from  ‘All,  who 
stated,  “The  Messenger  of  God  (SAAS)  said,  ‘The  best  statement  I  or  the 
prophets  before  me  ever  made  was  on  the  evening  (of  the  assembly)  at  ‘Arafat: 
“There  is  no  god  but  God  alone.  He  has  no  associate.  Power  is  His,  and  praise. 
He  has  control  over  every  thing.”’” 

Al-Tirmidhi  stated  in  his  work  al-Dacwat  that  Muhammad  b.  Hatim 
al-Muhiddib  related  to  him,  quoting  ‘All  b.  Thabit,  quoting  Qays  b.  al-Rabic, 
who  was  of  Banu  Asad,  from  al-Agharr  b.  al-Sabbah,  from  Khalifa  b.  Husayn, 
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from  'All,  may  God  be  pleased  with  him,  who  said,  “The  most  part  of  what 
the  Messenger  of  God  (SAAS)  prayed  on  the  day  at  'Arafat,  at  the  station,  was 
‘Q  God,  praise  is  Yours,  such  as  that  we  speak,  and  better  than  we  speak.  O  God, 
my  prayer  goes  to  You,  along  with  my  devotion.  And  my  living  and  my  dying 
are  yours,  Lord  of  my  heritage.  I  seek  refuge  with  You  from  the  agony  of  the 
grave,  the  whisperings  of  the  breast  and  conflicting  matters.  O  God,  I  take  refuge 
with  You  from  the  evil  of  what  the  wind  may  bring.’” 

Al-Tirmidhi  then  stated,  “It  is  gharib  from  this  line.  Its  line  of  transmission 
is  not  strong.” 

The  hafiz  al-Bayhaql  narrated  it  through  Musa  b.  'Ubayda,  from  his  brother 
cAbd  Allah  b.  TJbayda,  from  'All,  who  said,  “The  Messenger  of  God  (SAAS) 
stated,  ‘The  greater  part  of  the  prayer  of  those  before  me  and  of  my  prayer  at 
'Arafat,  is  my  saying,  “There  is  no  god  but  God  alone.  He  has  no  associate. 
Power  is  His,  and  praise.  He  has  control  over  everything.  O  God,  place  a  light 
in  my  seeing,  a  light  in  my  hearing  and  a  light  in  my  heart.  O  God,  give  comfort 
to  my  breast  and  ease  my  affairs.  O  God,  I  seek  refuge  with  you  from  the 
whisperings  of  the  breast,  and  conflicting  matters,  the  evil  of  the  trials  of  the 
grave,  the  evil  of  what  comes  in  by  night,  the  evil  of  what  comes  by  day,  the 
evil  of  what  the  winds  bring  in  and  the  evil  of  fate’s  calamities.”’” 

Al-Tirmidhi  then  stated,  “Mosa  b.  'Ubayda  is  alone  in  giving  this.  He  is  a 
weak  source,  and  his  brother  'Abd  Allah  was  not  a  contemporary  of 'All.” 

Al-Tabrani  stated  in  his  work  al-Manasik  that  Yahya  b.  'Uthman  al-Nasrl 
related  to  us,  quoting  Yahya  b.  Bukayr,  quoting  Yahya  b.  Salih  al-Ayll,  from 
Isma'il  b.  Umayya,  from  'Ata5  b.  Abu  Rabah,  from  Ibn  'Abbas,  who  said, 
“Among  what  the  Messenger  of  God  (SAAS)  prayed  for  on  the  hijjat  al-wada ' 
was,  ‘O  God,  You  hear  my  words,  see  my  whereabouts  and  know  of  me  what  is 
secret  and  what  is  plain;  nothing  about  me  is  hidden  from  You.  I,  the  miserable, 
the  poor,  the  seeker  for  help  and  protection,  the  concerned,  the  sympathetic, 
the  consoler,  the  penitent,  I  petition  You  as  do  the  poor,  I  plead  with  You  in 
humility  as  do  the  humble,  I  pray  to  You  as  does  one  who  is  fearful  and  in 
distress,  as  one  who  submits  his  neck  to  You,  and  sheds  his  tears  before  You, 
bending  low  his  body  before  You,  humiliating  himself  before  You.  O  God,  do 
not  render  me,  O  God,  wretched  in  my  prayer  to  You;  be  compassionate  and 
merciful  with  me,  O  Best  of  all  who  receive  requests,  and  Best  of  all  who  give.’” 

Imam  Ahmad  stated  that  Hushaym  related  to  him,  quoting  'Abd  al-Malik, 
quoting  'Ata5,  who  said,  “'Usama  b.  Zayd  stated,  ‘I  was  mounted  behind  the 
Prophet  (SAAS)  at  'Arafat.  He  raised  his  hands  praying.  His  camel  bent  forward 
and  its  halter  fell.  He  picked  up  the  halter  with  one  of  his  hands  while  he  raised 
up  his  other.’” 

Al-Nasah  narrated  it  similarly  from  Ya'qub  b.  Ibrahim,  from  Hushaym. 

The  hafiz  al-Bayhaql  stated  that  Abu  'Abd  Allah  al-Hafiz  related  to  him, 
quoting  Abu  'Abd  Allah  Muhammad  b.  Ya'qub,  quoting  'All  b.  al-Hasan,  quoting 
'Abd  al-Majld  b.  'Abd  al-'AzIz,  quoting  Ibn  Jurayj,  from  Husayn  b.  'Abd  Allah 
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al-Hashimi,  from  ‘Ikrima,  from  Ibn  ‘Abbas,  who  said,  “I  saw  the  Messenger  of 
God  (SAAS),  praying  at  ‘Arafat  with  his  hands  placed  upon  his  chest  like  a 
poor  man  pleading  for  food.” 

Abu  Da’ud  al-Tayalisl  stated  in  his  musnad  collection,  that  ‘Abd  al-Qahir  b. 
al-Sarrl  related  to  him,  quoting  a  son  of  Kinana  b.  al-‘Abbas  b.  Mirdas,  from  his 
father,  from  his  grandfather  ‘Abbas  b.  Mirdas  (who  said)  that  the  Messenger  of 
God  (SAAS)  prayed  on  the  evening  at  ‘Arafat  for  forgiveness  and  mercy  for  his 
nation,  and  that  his  prayer  was  lengthy.  He  (‘Abbas)  stated  that  God  revealed 
to  him,  “I  have  forgiven  (all),  except  the  oppression  of  one  another.  As  for  their 
sins  that  are  between  Myself  and  them,  those  I  have  forgiven.”  (‘Abbas  went  on,) 
“The  Prophet  (SAAS)  said,  ‘O  God,  You  have  power  to  reward  with  good  this 
unfortunate  for  his  wrongs  done  to  him,  and  to  forgive  this  wrong-doer.’  But 
He  did  not  respond  to  him  that  evening. 

“When  morning  for  (the  passage  to)  Muzdalifa  came,  he  repeated  his 
supplication.  God  Almighty  responded  to  him,  ‘I  have  forgiven  them.’  And  so 
the  Messenger  of  God  (SAAS)  smiled  and  one  of  his  Companions  asked  him, 
‘Messenger  of  God,  why  are  you  smiling  at  a  time  when  you  used  not  to  smile?’ 
He  replied,  ‘I  am  smiling  at  that  enemy  of  God,  Satan.  When  he  learned  that 
God,  the  Almighty  and  Glorious,  had  responded  to  me  about  my  nation,  he 
fell  down  praying  in  distress  and  lamenting  loudly,  pouring  dirt  over  his  head.’” 

Abu  Da’ud  al-Sijistanl  narrated  it  in  his  work  al-Sunan  from  ‘Isa  b.  Ibrahim 
al-Buraki  and  Abu  al-Walid  al-Tayalisl,  both  of  whom  quoted  from  ‘Abd 
al-Qahir  b.  al-Sarrl,  from  Ibn  Kinana  b.  ‘Abbas  b.  Mirdas,  from  his  father,  from 
his  grandfather.  (That  account  is)  abbreviated. 

Ibn  Maja  narrated  it  from  Ayyub  b.  Muhammad  al-Hashimi  b.  ‘Abd  al-Qahir 
b.  al-Sarri,  from  ‘Abd  Allah  b.  Kinana  b.  ‘Abbas,  from  his  father,  from  his 
grandfather.  (That  account  is)  extended. 

Ibn  Jarir  narrated  it  in  his  Tafsir  (Exegesis)  from  Tsma‘i!  b.  Sayf  al-‘Ijli,  from 
‘Abd  al-Qahir  b.  al-Sarri,  from  a  son  of  Kinana,  whose  name  was  Abu  Lubaba, 
from  his  father,  from  his  grandfather  al-‘Abbas  b.  Mirdas. 

The  hafiz  Abu  al-Qasim  al-Tabranl  stated  that  Ishaq  b.  Ibrahim  al-Dabari, 
quoting  ‘Abd  al-Razzaq,  quoting  Ma‘mar,  from  someone  who  heard  Qatada 
state,  “Julas  b.  ‘Amr  related  to  us,  from  ‘Ubada  b.  al-Samit,  who  said,  ‘The 
Messenger  of  God  (SAAS)  said  on  the  day  of  ‘Arafat,  “O  people,  God  this  day 
has  granted  you  more  time.  He  has  granted  you  forgiveness,  except  for  your 
(blameworthy)  interactions  with  one  another.  He  has  replaced  your  misdeeds 
with  good  and  given  to  those  of  you  who  do  good  what  they  request.  Go  forth, 
in  the  name  of  God.” 

“  ‘When  they  were  assembled,  he  said,  “God  has  forgiven  those  of  you  who 
are  good  and  has  welcomed  the  intercession  of  your  good  men  for  those  of  you 
who  have  done  evil.  Mercy  descends  and  includes  them  all.  And  then  mercy  is 
dispersed  over  the  land  and  falls  upon  all  repentants  who  have  guarded  their 
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tongues  and  hands.  Satan  and  his  troops  are  upon  the  mountains  of  'Arafat 
watching  what  God  is  doing  with  them.  And  when  mercy  comes  down,  Satan 
and  his  troops  pray  in  distress  and  lament  loudly.  I  would  egg  them  on  for  a 
long  time  at  fear  of  forgiveness,  and  it  encompassed  them  (the  Muslims)  And  so 
they  (the  devils)  are  dispersing,  praying  in  distress  and  lamenting.”’” 


An  Account  of  the  sublime  revelation  at  that  honoured  station. 

Imam  Ahmad  stated  that  Ja'far  b.  'Awn  related  to  him,  quoting  Abu  al-'Umays, 
from  Qays  b.  Muslim,  from  Tariq  b.  Shihab,  who  stated,  “A  Jew  came  to  cUmar 
b.  al-Khattab  and  said,  ‘Commander  of  the  Believers,  you  recite  a  certain  verse 
in  your  Book;  had  it  come  down  upon  us  Jews,  we  would  have  adopted  that  day 
as  an  Hd,  “a  festival  day”.’  ‘What  verse  is  that?’  he  asked.  He  replied,  ‘The  words 
of  the  Almighty,  “Today  I  have  fulfilled  for  you  your  religion.  I  have  fulfilled 
of  you  my  grace,  and  I  have  honoured  you  with  Islam  as  a  religion’”  ( surat 
al-Ma?ida\  V,  v.3). 

“'Umar  commented,  ‘I  swear  by  God,  I  well  know  the  day  when  it  was 
revealed  to  the  Messenger  of  God  (SAAS),  and  the  hour  too  -  in  the  evening  at 
'Arafat,  on  the  Friday.’” 

Al-Bukhari  narrated  it  from  al-Hasan  b.  al-Sabah,  from  Ja'far  b.  cAwn.  He 
also  gave  it,  as  did  Muslim,  al-Tirmidhl  and  al-Nasa5l,  through  several  lines 
from  Qays  b.  Muslim. 


Accounts  of  the  passage  of  the  Messenger  of  God  (SAAS), 
from  Arafat  to  the  mash(ar  al-haram. 

Jabir  stated  in  his  long  hadith ,  “He  remained  standing  there  until  the  sun  set. 
The  yellow  of  the  sky  dissipated  somewhat,  until  the  sun-disk  had  gone.  Usama 
b.  Zayd  then  mounted  behind  him  and  the  Messenger  of  God  (SAAS)  moved 
away;  he  had  so  tightened  al-Qaswa>s  bridle  that  her  head  almost  touched  the 
front  of  his  saddle.  With  his  right  hand,  he  was  making  a  gesture  that  said, 
‘People!  Go  easy!  Go  easy!’  Whenever  he  came  to  a  hill,  he  loosened  his  grip 
somewhat  until  she  had  climbed  up. 

“When  he  came  to  al-Muzdalifa  he  prayed  the  al-maghrih  and  the  al-Hsha >, 
with  an  adhan  and  two  iqdmas ;  between  these  two  prayer  times  he  did  not  speak 
prayers.” 

Muslim  narrated  this. 

Al-Bukhari  stated,  in  his  chapter  His  journey  when  he  left  Arafat ,  that  cAbd 
Allah  b.  Yusuf  related  to  him,  quoting  Malik,  from  Hisham  b.  'Urwa,  from  his 
father,  who  said,  “Usama  was  asked,  while  I  was  seated,  ‘How  did  the  Messenger 
of  God  (SAAS)  travel  on  the  hijjat  al-waddi  when  he  set  off?’  He  replied,  ‘He 
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would  travel  at  the  al-canaq,  “canter”,  pace;  if  he  found  open  space,  he  would 
speed  up  even  more  to  the  al-nass  “gallop”,  pace.’” 

Hisham  stated,  “The  al-nass  pace  is  faster  than  that  of  al-canaq.” 

Imam  Ahmad  and  the  other  major  scholars,  except  for  al-Tirmidhl,  gave 
this  through  several  lines,  from  Hisham  b.  'Urwa,  from  his  father,  from  Usama 
b.  Zayd. 

Imam  Ahmad  stated  that  Ya'qub  related  to  him,  quoting  his  father,  from  Ibn 
Ishaq,  from  Hisham  b.  cUrwa,  from  his  father,  from  Usama  b.  Zayd,  who  said, 
“I  was  mounted  behind  the  Messenger  of  God  (SAAS),  the  evening  at  'Arafat. 
When  the  sun  set,  the  Messenger  of  God  (SAAS)  set  out.  When  he  heard  the 
hurried  jostling  of  the  people  behind  him,  he  called,  ‘Take  it  easy,  everyone! 
May  al-sakina ,  “(God’s)  tranquillity”,  be  upon  you!  Piety  is  not  (measured) 
by  speed!’” 

Usama  went  on,  “When  the  people  crowded  around  him,  the  Messenger  of 
God  (SAAS)  would  move  off  at  the  al-canaq  pace  and  if  he  found  an  opening 
ahead,  he  would  increase  to  the  al-nass  speed.  When  he  reached  al-Muzdalifa,  he 
combined  both  prayers,  the  al-maghrib  and  the  al-Hsha? 

Imam  Ahmad  then  narrated  it  similarly  through  Muhammad  b.  Ishaq,  quoting 
Ibrahim  b.  TJqba,  from  Kurayb,  from  Usama  b.  Zayd.  Imam  Ahmad  stated 
that  Abu  Kamil  related  to  him,  quoting  Hammad,  from  Qays  b.  Sacd,  from 
'Ata\  from  Ibn  'Abbas,  from  Usama  b.  Zayd,  who  said,  “When  the  Messenger 
of  God  (SAAS)  set  forth  from  'Arafat,  I  was  mounted  behind  him.  He  began  to 
rein  in  his  camel  to  the  point  that  tire  prominent  bone  behind  its  ear  almost 
touched  against  the  front  of  his  saddle.  He  would  say,  ‘People,  go  easy,  and  with 
dignity!  Piety  is  not  (measured)  by  a  camel’s  speed.’” 

He  narrated  it  similarly  from  'Affan,  from  Hammad  b.  Salama,  and  al-Nasah 
did  so  from  a  hadith  of  Hammad  b.  Salama. 

Muslim  narrated  it  from  Zuhayr  b.  Harb,  from  Yazld  b.  Harun,  from  'Abd 
al-Malik  b.  Abu  Sulayman,  from  'Ata3,  from  Ibn  'Abbas,  from  Usama  similarly. 
He  stated,  “Usama  said,  ‘And  he  proceeded  forward  in  the  same  manner  until 
he  came  to  Jam'.’” 

Imam  Ahmad  stated  that  Ahmad  b.  al-Hajjaj  related  to  him,  quoting  Ibn  Abu 
Fulayk,  from  Ibn  Abo  DhPb,  from  Shu'ba,  from  Ibn  'Abbas,  from  Usama  b. 
Zayd  (who  said)  that  he  was  mounted  behind  tire  Messenger  of  God  (SAAS),  on 
the  day  of  'Arafat  until  the  latter  entered  the  defile.  He  then  poured  water  out 
and  performed  the  ablution.  After  that  he  rode  away,  without  performing  the 
prayer. 

Imam  Ahmad  stated  that  'Abd  al-Samad  related  to  him,  quoting  Hammam, 
from  Qatada,  from  'Urwa,  from  al-Sha'bl,  from  Usama  b.  Zayd,  who  related, 
“I  was  mounted  behind  the  Messenger  of  God  (SAAS),  when  he  rode  off  at  a 
modest  pace  from  'Arafat.  His  camel  did  not  raise  its  legs  (in  fast  motion)  before 
he  reached  Jam'.” 
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Imam  Ahmad  stated  that  Sufyan  related  to  him,  from  Ibrahim  b.  cUqba,  from 
Kurayb,  from  Ibn  ‘Abbas,  who  quoted  Usama  b.  Zayd  as  telling  him  that  the 
Prophet  (SAAS)  mounted  him  behind  himself  from  ‘Arafat  and  that  when  the 
former  reached  the  defile,  he  dismounted  and  urinated.  He  did  not  mention 
his  pouring  water,  but  stated,  “I  poured  water  on  him  and  he  performed  a  light 
ablution.  I  asked,  ‘(For)  the  prayer?’  He  replied,  ‘Prayer  is  ahead  of  you.’” 

Usama  went  on,  “He  then  reached  al-Muzdalifa  and  performed  the  al-maghrib 
prayer.  People  untied  their  saddles  and  I  helped  him.  After  that  he  performed 
the  al-Hsha?  prayer.” 

Imam  Ahmad  narrated  it  thus  from  Kurayb,  from  Ibn  ‘Abbas,  from  Usama  b. 
Zayd.  Al-Nasa5i  narrated  it  from  al-Husayn  b.  Hurayth,  from  Sufyan  b.  cUyavna, 
from  Ibrahim  b.  ‘Uqba  and  Muhammad  b.  Abu  Harmala,  both  of  whom  quoted 
from  Kurayb,  from  Ibn  ‘Abbas,  from  Usama. 

My  teacher  Sheikh  Abu  al-Hajjaj  al-Mizzi  stated  in  this  work  al  Atraf,  “The 
correct  (line  of  transmission)  is  from  Kurayb,  from  Usama.” 

Al-Bukharl  stated  that  cAbd  Allah  b.  Yusuf  related  to  him,  quoting  Malik, 
from  Musa  b.  Tqba,  from  Kurayb,  who  quoted  Usama  b.  Zayd  as  saying,  “The 
Messenger  of  God  (SAAS)  set  forth  from  ‘Arafat  and  dismounted  at  the  defile. 
He  urinated  and  performed  the  ablution,  but  not  fully.  I  asked  him,  ‘Prayer?’  He 
replied,  ‘Prayer  is  ahead  of  you.’  He  rode  on  to  al-Muzdalifa  and  performed  a 
complete  ritual  ablution.  Prayer  was  held  and  he  performed  the  al-maghrib.  After 
that  everyone  made  their  camels  kneel  at  his  dwelling.  Prayer  was  again  held 
and  he  performed  the  al-Hsha*.  Between  the  two  he  did  not  say  any  prayers.” 

Al-Bukharl  also  narrated  it  thus  from  al-Qa‘nabl.  Muslim  did  so  from  Yahya 
b.  Yahya.  Al-Nasa*!  narrated  it  from  Qutayba,  from  Malik,  from  Musa  b.  ‘Uqba. 
Both  scholars  gave  it  from  a  hadith  of  Yahya  b.  Sacid  al-Ansarl,  also  from  Musa 
b.  Uqba. 

Muslim  also  narrated  it  from  a  hadith  of  Ibrahim  b.  cUqba  and  Muhammad 
b.  Uqba, from  Kurayb;  their  account  is  similar  to  that  of  their  brother,  Musa 
b.  Uqba. 

Al-Bukharl  also  stated  that  Qutayba  related  to  him,  quoting  Isma‘ll  b.  Ja‘far, 
from  Muhammad  b.  Abu  Harmala,  from  Kurayb,  who  quoted  Usama  b.  Zayd, 
as  saying,  “I  was  mounted  behind  the  Messenger  of  God  (SAAS).  When  he 
reached  the  defile  on  the  left,  which  is  below  al-Muzdalifa,  he  made  his  camel 
kneel  and  urinated.  He  then  came  over  and  I  poured  water  over  him  and  he 
performed  a  light  ablution.  I  asked,  ‘Prayer,  Messenger  of  God?’  He  replied, 
‘Prayer  is  before  you.’  He  then  rode  off  to  al-Muzdalifa.  He  performed  the 
prayer  and  thereafter  ai-Fadl  was  mounted  behind  him  on  the  morning  of  the 
assembly  (at  ‘Arafat).”  Kurayb  stated,  “‘Abd  Allah  b.  ‘Abbas  informed  me  from 
al-Fadl  that  the  Messenger  of  God  (SAAS)  kept  on  reciting  the  talhiyya  until 
he  reached  al-Jamra.” 

Muslim  narrated  it  from  Qutayba,  Yahya  b.  Yahya,  Yahya  b.  Ayyub  and  ‘All 
b.  Hijr.  All  four  of  them  quoted  from  Ismail  b.  Jacfar. 
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Imam  Ahmad  stated  that  Wakl'  related  to  him,  quoting  cUmar  b.  Dharr,  from 
Mujahid,  from  Usama  b.  Zayd,  who  stated  that  the  Messenger  of  God  (SAAS) 
mounted  him  behind  himself  from  'Arafat.  Usama  went  on,  “The  people  said, 
‘Our  friend  will  report  to  us  what  he  (the  Prophet)  does.’  Usama  said,  ‘When  he 
set  forth  from  'Arafat  he  pulled  back  the  head  of  his  camel  until  it  touched  or 
almost  did,  against  the  centre  of  the  saddle.  He  gestured  to  the  people,  (calling) 
“Go  easy!”  three  times  until  he  reached  Jam'.  He  then  mounted  al-Fadl  b.  'Abbas 
behind  himself.  People  said,  “Our  friend  will  report  to  us  what  he  does.”  Al-Fadl 
said,  “He  kept  on  at  the  same  modest  pace  as  the  day  before  until  he  came  to  an 
open  wadi  and  he  raced  off  down  it  until  the  land  levelled  out.””’ 

Al-Bukharl  stated  that  Sa'ld  b.  Abu  Maryam  related  to  him,  quoting  Ibrahim 
b.  Suwayd,  quoting  'Amr  b.  Abu  'Umar,  the  freed-man  of  al-Muttalib,  quoting 
Sa'ld  b.  Jubayr,  the  freed-man  of  Waliba  al-Kufi,  quoting  Ibn  'Abbas  as  saying 
that  when  the  Messenger  of  God  (SAAS)  had  set  off  on  the  day  of  the  assembly 
(at  'Arafat)  he  heard  a  great  turmoil  behind  him  with  camels  being  slapped.  He 
gestured  towards  them  with  his  whip  and  said,  “People,  go  easy!  Piety  is  not 
(measured)  by  speed!” 

Al-Bukharl  is  alone  in  giving  this  from  this  line  of  transmission.  Given  above 
are  the  accounts  of  Imam  Ahmad,  Muslim  and  al  Nasah  through  'Ata5  b.  Abu 
Rabah,  from  Ibn  'Abbas,  from  Usama  b.  Zayd.  But  God  knows  best. 

Imam  Ahmad  stated  that  Isma'il  b.  'Umar  related  to  him,  quoting  al-Mas'udl, 
from  al-Hakam,  from  Miqsam,  from  Ibn  'Abbas,  who  said,  “When  the 
Messenger  of  God  (SAAS)  set  off116  from  'Arafat,  the  people  hurried  after  him. 
He  ordered  a  crier  to  call  out,  ‘People!  Piety  is  not  (measured)  by  the  speed  of 
a  horse  or  a  camel!’  And  I  saw  no  camel  lifting  its  legs  (in  fast  motion)  until  he 
had  dismounted  at  Jam'.” 

Imam  Ahmad  stated  that  Husayn  and  Abu  Nu'aym  related  to  him,  quoting 
Isra’ll,  from  'Abd  al-'Azlz  b.  Riifay',  who  said,  “Someone  who  heard  Ibn  'Abbas 
say  the  following  related  it  to  me,  ‘The  Messenger  of  God  (SAAS)  did  not 
dismount  from  'Arafat  and  Jam'  unless  it  was  for  urination.’” 

Imam  Ahmad  stated  that  Yazid  b.  Harun  related  to  him,  quoting  'Abd 
al-Malik,  from  Anas  b.  Sinn,  who  said,  “I  was  with  Ibn  'Umar  at  'Arafat.  When 
it  was  time  for  him  to  leave,  I  went  along  with  him  to  the  imam.  He  prayed  with 
him  the  first  (prayer)  and  the  al-lasr.  He  then  (entered  into  the  wuquf)  rite,  as  did 
I  and  my  companions,  until  the  Imam  set  off  and  we  did  so  with  him.  Eventually 
we  arrived  at  the  pass  below  al-Ma'zimln,  where  he  made  his  camel  kneel,  as  did 
we  ours.  We  thought  that  he  intended  to  pray,  but  his  servant  informed  us  that 
when  the  Prophet  (SAAS)  had  reached  that  spot,  he  had  urinated,  and  that  he 
wished  to  do  the  same.” 

Al-Bukharl  stated  that  Musa  related  to  him,  quoting  Juwayriyya  who 
quoted  NafI'  as  saying,  “'Abd  Allah  b.  'Umar  used  to  combine  the  al-maghrib 

116.  The  Arabic  word  afada  used  in  this  context  means  “to  proceed  forth  amidst  a  throng  of 
pilgrims”. 
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and  the  al-Hsha ?  prayers  at  Jam'.  However,  he  would  pass  through  by  the 
defile  through  which  the  Messenger  of  God  (SAAS)  had  passed.  He  would  enter 
it,  relieve  himself,  perform  an  ablution  and  would  not  pray  until  he  reached 
Jam'.” 

Al-Bukharl,  may  God  have  mercy  upon  him,  was  alone  in  giving  this  from 
this  line. 

Al-Bukharl  stated  that  Adam  b.  Abu  DhPb  related  to  him  from  al-Zuhrl, 
from  Salim  b.  'Abd  Allah,  from  Ibn  cUmar,  who  said,  “The  Messenger  of  God 
(SAAS)  combined  the  al-maghrib  and  the  al-Hsha?  prayers  at  al-Jam',  each  one  of 
them  with  an  iqama.  He  did  not  speak  any  other  (superogatory)  prayers  between 
them,  nor  following  either  of  them.” 

Muslim  narrated  it  from  Yahya  b.  Yahya,  from  Malik,  from  al-Zuhri,  from 
Salim,  from  Ibn  ‘Umar,  who  said  that  the  Messenger  of  God  (SAAS)  performed 
the  al-maghrib  and  al-Hsha 5  prayers  combined  together  at  al-Muzdalifa. 

Muslim  went  on  to  state  that  Harmala  related  to  him,  quoting  Ibn  Wahb, 
quoting  Yunus,  from  Ibn  Shihab  (who  said)  that  'Ubayd  Allah  b.  'Abd  Allah  b. 
cUmar  told  him  that  his  father  said,  “The  Messenger  of  God  (SAAS)  combined 
the  al-maghrib  and  the  al-Hsha  prayers  together  at  Jamc  without  (him  making) 
any  prayer  prostrations  between  them  both.  He  performed  the  al-maghrib  with 
three  rakacat  and  the  al-Hsha?  with  two  rakacat.  cAbd  Allah  used  to  pray  at  Jam' 
the  same  way  until  he  died.” 

Muslim  then  narrated  it  from  a  hadith  of  Shu'ba,  from  al-Hakam,  and  Salama 
b.  Kuhayl,  from  Sa'ld  b.  Jubayr,  to  the  effect  that  he  (the  Prophet  (SAAS)) 
performed  the  al-maghrib  and  the  al-Hsha ?  prayers  at  one  (and  the  same)  service 
at  Jam'.  He  then  related  a  hadith  back  to  Ibn  'Umar  to  the  effect  that  he  (Ibn 
'Umar)  performed  prayers  like  that.  And  Ibn  'Umar  related  that  the  Messenger 
of  God  (SAAS)  acted  thus. 

He  then  narrated  it  through  al-Thawrl,  from  Salama,  from  Sa'ld  b.  Jubayr, 
from  Ibn  'Umar,  who  said  that  the  Messenger  of  God  (SAAS)  combined  the 
al-maghrib  and  the  al  Hsha  ’  at  Jam',  performing  three  rakacat  for  the  maghrib  and 
two  rakacat  for  the  al-Hsha?  at  one  service  with  a  single  iqama. 

Muslim  then  stated  that  Abu  Bakr  b.  Abu  Shayba  related  to  him,  quoting 
'Abd  Allah  b.  Jubayr,  quoting  Isma'll  b.  Abu  Khalid,  from  Abu  Ishaq,  who  said, 
“Sa'ld  b.  Jubayr  stated,  ‘We  departed  (from  'Arafat)  as  pilgrims  with  Ibn  'Umar. 
When  we  reached  Jam',  he  performed  the  al-maghrib  and  al-Hsha?  prayers  at 
one  service,  and  then  he  completed  (the  prayer).  He  said,  “That  is  how  the 
Messenger  of  God  (SAAS)  prayed  with  us  at  this  place.”’” 

Al-Bukharl  stated  that  Khalid  b.  Makhlad  related  to  him,  quoting  Sulayman 
b.  Bilal,  quoting  Yahya  b.  Sa'ld,  quoting  'Adi  b.  Thabit,  quoting  'Abd  Allah  b. 
Yazld  al-Khatami,  quoting  Abu  Yazld  al-Ansari  (who  said)  that  the  Messenger 
of  God  (SAAS)  combined  the  al-maghrib  and  the  al-Hsha?  prayers  at  Muzdalifa 
on  the  hi]] at  al-wada '. 
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AI-Bukhari  also  narrated  it  in  the  al-Maghazi  from  al-Qacnabl,  from  Malik, 
and  Muslim  from  a  hadith  of  Sulayman  b.  Bilal,  and  al-Layth  b.  Sacd,  all  three 
of  them  quoting  from  Yahya  b.  Sacid  al-Ansari,  from  cAdl  b.  Thabit. 

AI-Nasah  narrated  it  also,  from  al-Fallas,  from  Yahya  al-Qatten,  from  Shu'ba, 
from  cAdl  b.  Thabit. 

Al-Bukhari  then  gives  a  section  entitled.  Section  on  those  who  announced  the 
adhan  and  the  iqama  for  each  of  these  two  (prayers). 

He  went  on  to  state  that  cAmr  b.  Khalid  related  to  him,  quoting  Zuhayr 
b.  Harb,  quoting  Abo  Ishaq  (who  said),  “I  heard  cAbd  al-Rahman  b.  Yazid  say, 
“Abd  Allah  went  on  the  pilgrimage  and  when  we  came  to  al-Muzdalifa  at  the 
time  for  the  adhan ,  at  dusk  or  close  thereto,  he  gave  orders  to  a  man  and  the 
latter  announced  the  adhan  and  the  iqama.  He  then  performed  the  al-maghrib 
prayer  and  two  raka(at  thereafter.  Then  he  called  for  his  supper  and  dined.  After 
that  he  ordered  someone  -  a  man,  I  think  —  and  the  latter  announced  the  adhan 
and  the  iqama?  ” 

cAmr  commented,  ‘I  know  of  no  one  but  Zuhayr  who  expresses  such  doubt.’117 

(The  hadith  continues)  “He  then  performed  the  al-Hsha?  prayer  with  two 
raka<-at,  and  when  the  sun  came  up,  he  said,  “The  Prophet  (SAAS)  used  to 
perform  at  this  hour  only  this  prayer  in  this  place,  on  this  day.”  cAbd  Allah 
stated,  “These  were  two  prayers  that  were  transferred  from  their  (usual)  times 
-  the  al-maghrib  after  the  people  arrive  at  al-Muzdalifa,  and  the  al-fajr ,  when  the 
dawn  rises.”  He  stated,  “I  saw  the  Prophet  (SAAS)  do  this.” 

This  wording,  his  statement,  “and  the  al-fajr ,  when  the  dawn  rises”  is  more 
clear  and  precise  than  the  other  hadith  narrated  by  al-Bukharl  from  Hafs  b. 
"Umar  b.  Ghiyath,  from  his  father,  from  al-Acmash,  from  cAmara,  from  cAbd 
al-Rahman,  from  cAbd  Allah  b.  Mascud,  who  said,  “I  only  ever  saw  the  Messenger 
of  God  (SAAS)  perform  two  prayers  at  other  than  their  usual  times:  he 
combined  the  al-maghrib  with  the  al-Hsha 5,  and  the  al-fajr  before  its  time.” 

Muslim  narrated  it  from  a  hadith  of  Abu  MuPawiya  and  Jarir,  from  al-Ahnash. 

Jabir  stated  in  his  hadith,  “The  Messenger  of  God  (SAAS)  went  to  bed  until 
dawn  arrived.  He  performed  the  al-fajr  prayer  when  the  morning  was  visible, 
with  an  adhan  and  an  iqama." 

cUrwa  b.  Mudarris  b.  Aws  b.  Haritha  b.  La5m  al-Tah  witnessed  this  prayer 
along  with  Jabir. 

Imam  Ahmad  stated  that  Hushaym  related  to  him,  quoting  Ibn  Abu  Khalid 
and  Zakariyya’,  from  al-Shahi,  quoting  TJrwa  b.  Mudarris,  who  said,  “I  went  to 
the  Prophet  (SAAS),  when  he  was  at  Jamc  and  said,  ‘Messenger  of  God,  I  have 
come  to  you  from  the  two  mountains  of  Ta’l.  I  have  worn  myself  out  and 
exhausted  my  camel  and,  by  God,  I  did  not  leave  out  any  mountain  without 
standing  on  it.  Does  this  count  for  me  as  a  hajjV  He  replied,  ‘Whoever  has 

117.  With  reference,  presumably,  to  the  identity  of  the  person  asked  to  announce  the  call  to 
prayer. 


260 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


witnessed  this  prayer  with  us’  -  meaning  the  al~fajr  prayer  -  ‘at  Jamc  and  stood 
with  us,  then  proceeded  on  from  there,  having  previously  proceeded  from 
‘Arafat,  whether  by  day  or  night,  such  a  person  will  have  completed  his  hajj 
and  accomplished  the  rites  ’” 

Imam  Ahmad  also  narrated  this,  as  did  the  ahl  al-sunany  from  various  lines, 
from  aI-Sha‘bl,  from  cUrwa  b.  Mudarris.  Al-Tirmidhl  categorized  this  as  hasan 
sahik. 

Division 

The  Messenger  of  God  (SAAS)  used  to  send  on  ahead  of  himself  a  group  of 
his  family  during  the  night  before  the  departure  of  the  people  from  al-Muzdalifa 
to  Mina. 

Al-Bukharl  gives  a  section  entitled.  Chapter  on  those  who  send  on  ahead  their 
family  during  the  night;  they  stand  at  al-Muzdalifa  and  pray  and  advance  ahead 
after  the  moon  has  set. 

He  went  on  to  state  that  Yahya  b.  Bukayr  related  to  him,  quoting  al-Layth, 
from  Yunus,  from  Ibn  Shihab,  who  said,  “Salim  stated,  ‘‘Abd  Allah  b.  TJmar 
used  to  send  on  ahead  the  weak  members  of  his  family.  They  would  stand  at  the 
mashcar  al-haram  at  night,  speaking  the  name  of  God  for  as  long  as  they  wished. 
Then  they  would  leave  before  the  Imam  would  stand  there  and  before  he 
proceeded  ahead.  Some  of  them  would  go  to  Mina  for  the  al-fajr  prayer,  while 
some  would  proceed  thereafter.  When  they  arrived,  they  would  cast  stones  at 
the  al-jamra ,118  “the  mound”.  Ibn  ‘Umar  used  to  say,  “The  Messenger  of  God 
(SAAS)  gave  them  permission.”’” 

(Al-Bukharl  went  on)  Sulayman  b.  Harb  related  to  us,  quoting  Hammad  b. 
Zayd,  from  Ayyub,  from  ‘Ikrima,  from  Ibn  ‘Abbas,  who  said,  “The  Messenger 
of  God  (SAAS)  dispatched  me  from  Jamc  by  night.” 

AI-Bukhar!  stated  that  ‘All  b.  cAbd  Allah  related  to  him,  quoting  Sufyan, 
quoting  cAbd  Allah  b.  Abu  Yazld,  who  quoted  Ibn  ‘Abbas  as  telling  him,  “I  was 
one  of  those  whom  the  Messenger  of  God  (SAAS)  sent  on  ahead  on  the  night 
(of  the  assembly)  at  al-Muzdalifa  among  the  weak  members  of  his  family.” 

Muslim  narrated,  from  a  hadith  of  Ibn  Jurayj,  quoting  ‘Ata1,  from  Ibn  ‘Abbas, 
who  said,  “The  Messenger  of  God  (SAAS)  sent  me  from  Jam‘  at  daybreak 
with  the  slow-movers.” 

Imam  Ahmad  stated  that  Rawh  related  to  him,  quoting  Sufyan  al-Thawrl, 
quoting  Salama  b.  Kuhayl,  from  al-Hasan  al-TJrani,  from  Ibn  ‘Abbas,  who  said, 
“The  Messenger  of  God  (SAAS)  sent  us  on  ahead,  along  with  the  suckling 
women  of  Banu  ‘Abd  al-Muttalib,  in  charge  of  our  people  who  were  tired.  He 
set  about  slapping  our  thighs  with  his  hand  and  saying,  ‘Now,  kinfolk,  do  not 

118.  The  pillars  or  steles  that  symbolize  Satan  at  Mina;  the  pilgrims  throw  stones  or  pebbles 
at  these  during  the  pilgrimage  rites.  The  word  jarnra  (plural  jamarat)  is  used  to  denote  both  the 
pillars  and  the  pebbles. 
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cast  stones  until  the  sun  rises!”’  Ibn  cAbbas  went  on,  “I  don’t  imagine  that 
anyone  cast  stones  at  the  pillar  until  the  sun  rose.” 

Ahmad  also  narrated  it  from  cAbd  al-Rahman  b.  Mahdl,  from  Sufyan  al-Thawn. 
Abu  Da’ud  narrated  it,  from  Muhammad  b.  Kathir,  from  al-Thawrl.  Al-Nasa5! 
narrated  it  from  Muhammad  b.  cAbd  Allah  b.  Yazid,  from  Sufyan  b.  cUyavna, 
from  Sufyan  al-Thawrl.  Ibn  Maja  gave  it  from  Abu  Bakr  b.  Abu  Shayba  and  cAll 
b.  Muhammad,  both  of  whom  quoted  Wakic,  from  Mis'ar  and  Sufyan  al-Thawrl, 
both  of  whom  quoted  from  Salama  b.  Kuhayl. 

Ahmad  stated  that  Yahya  b.  Adam  related  to  him,  quoting  Abu  al-Ahwas,  from 
al-Acmash,  from  al-Hakam  b.  cUyayna,  from  Miqsam,  from  Ibn  cAbbas,  who 
said,  “The  Messenger  of  God  (SAAS)  passed  by  us  on  the  night  of  the  sacrifice 
and  it  was  already  very  dark.  He  set  about  slapping  our  thighs  and  saying,  ‘Now, 
kinsfolk,  proceed  forth,  but  don’t  cast  stones  at  the  pillar  until  the  sun  rises.’” 

Imam  Ahmad  then  narrated  it  from  a  hadith  of  al-Mas(udl  from  al-Hakam, 
from  Miqsam,  from  Ibn  cAbbas,  who  said,  “The  Messenger  of  God  (SAAS) 
sent  on  ahead  the  weak  members  of  his  family  from  al-Muzdalifa  at  night.  He 
proceeded  to  advise  them  not  to  cast  stones  at  the  pillar  at  al-cAqaba  until  the 
sun  rose.” 

Abu  Da’ud  stated  that  TJthman  b.  Abu  Shayba  related  to  him,  quoting 
al-Walid  b.  TJqba,  quoting  Hamza  al-Zayyat  b.  Habib,  from  cAta>,  from  Ibn 
cAbbas,  who  said,  “The  Messenger  of  God  (SAAS)  would  send  on  ahead  the 
weaker  members  of  his  family  late  at  night  and  order  them”  -  meaning  that  they 
did  not  cast  stones  at  the  pillar  until  the  sun  rose. 

Al-Nasa5!  narrated  it  thus  from  Mahmud  b.  Ghaylan,  from  Bishr  b.  al-Sarn, 
from  Sufyan,  from  Habib  al-Tabranl  stated  him  to  be  Ibn  Abu  Thabit  —  from 
cAta5,  from  Ibn  cAbbas.  Hamza  al-Zayyat  thus  moved  out  of  his  customary  place 
(in  the  line  of  transmission).  With  regards  to  the  line  of  transmission  for  the 
hadith ,  it  is  excellent.  But  God  knows  best. 

Al-Bukharl  stated  that  Musaddad  related  to  him,  from  Yahya,  from  Ibn  Jurayj, 
quoting  <Abd  Allah,  the  freed-man  of  Asma5,  who  said  that  Asma5  stayed  on  the 
night  (of  the  assembly)  at  Muzdalifa  and  proceeded  to  pray  and  did  so  for  an 
hour.  cAbd  Allah  went  on,  “She  then  asked,  ‘My  son,  has  the  moon  disappeared?’ 
I  replied,  ‘No,’  and  so  she  prayed  for  (another)  hour.  Then  she  asked,  ‘My  son, 
has  the  moon  disappeared?’  ‘Yes,’  I  replied.  ‘Then  set  out,’  she  said.  So  we  did 
and  continued  on  until  she  had  cast  stones  at  the  pillar.  She  then  returned 
and  performed  the  al-subh  prayer  in  her  dwelling.  I  asked  her,  ‘Hantah,  I  believe 
we’re  still  in  dark  of  night.’  She  replied,  ‘Son,  the  Messenger  of  God  (SAAS) 
gave  permission  (for  this  prayer  at  this  time)  to  women  borne  in  litters.’” 

Muslim  narrated  it  from  a  hadith  of  Ibn  Jurayj. 

If  the  account  of  Asma5,  daughter  of  (Abu  Bakr)  “the  trusting”,  casting 
stones  before  the  rising  of  the  sun,  as  is  told  here,  based  on  established  textual 
authority,  then  her  account  is  to  be  preferred  over  that  of  Ibn  c Abbas,  because 
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the  line  of  transmission  of  her  hadith  is  more  authentic  than  that  of  his.  It  may, 
however,  be  said  that  the  young  men  are  quicker  and  more  active  than  the  women, 
and  so  he  (the  Prophet  (SAAS)  ordered  the  former  not  to  cast  before  sunrise  and 
permitted  the  litter-borne  women  to  cast  before  sunrise,  since  the  latter  were  less 
agile  and  it  was  more  appropriate  for  them  to  be  unseen.  But  God  knows  best. 

If  Asm  a3  did  not  do  it  in  accord  with  established  textual  authority,  then  the 
hadith  of  Ibn  cAbbas  is  to  be  preferred  over  what  she  did. 

However,  the  former  is  substantiated  further  by  the  statement  of  Abu  Da’ud 
who  said  that  Muhammad  b.  Khallad  al-Bahill  related  to  him,  quoting  Yahya  b. 
Jurayj,  quoting  cAta3,  quoting  Mukhbir,  from  Asma3,  who  said  that  she  cast  the 
stones  at  night.  (Mukhbir  stated)  “I  told  her,  ‘We  have  cast  the  stones  at  night’ 
She  stated,  ‘We  used  to  do  that  in  the  time  of  the  Prophet  (SAAS).’” 

Al-Bukhari  stated  that  Abu  Nu'aym  related  to  him,  quoting  Aflah  b.  Humayd, 
from  al-Qasim,  from  Muhammad,  from  cA3isha,  who  said,  “We  stopped  at 
al-Muzdalifa  and  Sawda  asked  permission  from  the  Prophet  (SAAS),  to  move 
on  prior  to  the  departure  of  the  rest  of  the  people.  She  was  a  woman  slow  of 
movement.  He  did  give  her  permission  and  she  left  before  the  rest.  We  remained 
until  next  morning  and  moved  out  along  with  him.  For  me  to  have  asked  his 
permission  as  Sawda  had  done  would  in  fact  have  been  far  dearer  to  me  than  any 
other  happiness.” 

Muslim  gave  it  from  al-Qacnabl,  from  Aflah  b.  Humayd.  Both  (compilers 
of  the  sakih  collections)  gave  it  from  a  hadith  of  Sufyan  al-Thawri,  from  cAbd 
al-Rahman  b.  al-Qasim,  from  his  father,  from  cA3isha. 

Abu  Da’ud  stated  that  Harun  b.  cAbd  Allah  related  to  him,  quoting  Ibn  Aba 
Fudayk,  from  al-Dahhak  -  meaning  cUthman’s  son  -  from  Hisham  b.  cUrwa, 
from  his  father,  from  cA3isha,  who  said,  “The  Messenger  of  God  (SAAS) 
dispatched  Umm  Salama  the  night  of  the  sacrifice  and  she  cast  the  stones  before 
dawn.  She  then  left  and  proceeded  onwards.  And  that  was  the  day  that  would 
be  for  the  Messenger  of  God  (SAAS),”  —  to  be  with  her,  Abu  Da’ud  added. 

Abu  Da’ud  is  alone  in  giving  this;  its  line  of  transmission  is  excellent  and 
strong  and  its  narrators  men  considered  fully  trustworthy. 


An  Account  of  the  recitation  by  the  Messenger  of  God  ( SAAS ), 
of  the  talbiyya  at  al-Muzdalifa. 

Muslim  stated  that  Aba  Bakr  b.  Abu  Shayba  related  to  him,  quoting  Abo 
al-Ahwas,  from  Husayn,  from  Kathlr  b.  Mudrik,  from  {Abd  al-Rahman  b. 
Yazld,  who  said,  “‘Abd  Allah  said,  while  we  were  at  Jamc,  ‘I  heard  him  to  whom 
the  surat  al-Baqara  was  revealed  say  at  this  station,  ‘ Aabbayka ,  Allahumma , 
Labbayk\  ‘At  Your  service,  O  God,  at  Your  service.””” 
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Chapter:  On  the  wuquf  (station)  of  the  Messenger  of  God  (SAAS),  at  the  mashcar 
alhardm,  his  daf  (departure)  from  al-Muzdalifa  before  sunrise  and  his  iydaP 
(passage  forth)  into  Wadi Muhassir."9 

God  the  Almighty  stated,  “When  you  proceed  forth  from  'Arafat,  speak  the 
name  of  God  at  al-maslfar  al-hardm ”  (siirat  al-Baqara;  II,  v.198). 

Jabir  stated  in  his  hadith ,  “He  performed  the  al-fajr  prayer  at  dawn  with 
an  adhan  and  an  iqama.  He  then  mounted  al-Qaswa5  and  proceeded  to  the 
al-masbd-ar  al-hardm.  He  went  to  the  qihla ,  spoke  a  prayer,  praised  and  glorified 
God  and  asserted  His  oneness.  He  remained  standing  until  the  dawn  light  was 
strong.  He  proceeded  on  before  the  sun  rose,  mounting  al-Fadl  behind  himself.” 

Al-Bukharl  stated  that  Hajjaj  b.  Minhal  related  to  him,  quoting  Shu'ba,  from 
Ibn  Ishaq,  who  said,  “I  heard  'Amr  b.  Maymun  say,  ‘I  witnessed  'Umar  perform 
the  al-subh  prayer  at  Jam'.  He  then  stood  up  and  said,  “The  unbelievers  used 
not  to  proceed  forth  until  the  sun  rose  and  they  would  call  out,  ‘Ashriq  Thablr! 
“Look  down  upon  (Mt.)  Thabur!”  ’  The  Messenger  of  God  (SAAS)  proceeded 
forth  before  the  sun  rose.”’ 

Al-Bukharl  stated  that  cAbd  Allah  b.  Raja5  related  to  him,  quoting  Isra5ll,  from 
Abu  Ishaq,  from  cAbd  al-Rahman  b.  Yazld,  who  said,  “I  left  for  Mecca  with  cAbd 
Allah.  When  we  reached  Jam',  he  performed  two  prayers,  an  adhan  and  an  iqdma 
accompanying  each  of  these.  Between  these  two  prayers,  he  took  his  supper.  He 
then  performed  the  al-fajr  prayer  when  the  dawn  rose.”  (Some  narrators  say 
“when  the  dawn  rose”  and  others  say,  “the  dawn  had  not  risen”.) 

“'Abd  Allah  went  on,  ‘The  Messenger  of  God  (SAAS)  said,  “These  two 
prayers  have  had  their  times  changed  in  this  place  -  the  people  (should)  not 
arrive  at  Jam'  until  they  perform  (the  Hsha?  prayer),  and  the  al-fajr  prayer  is  at 
this  hour.’” 

“He”  ('Abd  Allah)  “stood  there  until  it  became  light  and  then  he  stated,  ‘If  the 
Commander  of  the  Believers  were  to  proceed  forth  now,  he  would  act  in  proper 
accord  with  the  sunna .’  And  I  don’t  know  whether  it  was  his  comment  or  the 
departure  of  'Uthman  that  came  first.  And  he  continued  to  recite  the  talbiyya 
until  he  cast  the  stones  at  the  day  of  sacrifice.” 

The  hdfiz  al-Bayhaql  stated  that  Abu  'Abd  Allah  al-Hdfiz  informed  him, 
quoting  Abu  'Abd  Allah  Muhammad  b.  Ya'qub  al-Shaybani,  quoting  Yahya  b. 
Muhammad  b.  Yahya,  quoting  'Abd  al-Rahman  b.  al-Mubarak  al-'Absl,  quoting 
'Abd  al-Warith  b.  Sa'id,  from  Ibn  Jurayj,  from  Muhammad  b.  Qays  b.  Makhrama, 
from  al-Miswar  b.  Makhrama,  who  said,  “The  Messenger  of  God  (SAAS)  made 
an  address  to  us  at  'Arafat.  He  praised  and  lauded  God  and  then  he  said,  ‘To 
proceed,  those  who  believed  in  polytheism  and  in  idols  used  to  go  on  from  here 
at  sunset,  so  that  the  sun  would  be  over  the  mountain  tops  like  mens’  turbans 

119.  The  words  wuquf,  daf  and  iyda’-  represented  in  this  title  by  “station”,  “departure”  and 
“passage  forth”  are  technical  terms  associated  with  the  rites  of  the  pilgrimage  for  which  there  are 
no  effective  English  equivalents.  Wadi  Muhassir  is  a  wadi  close  by  al-Muzdalifa. 
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upon  their  heads.  Our  procedure  is  different  from  theirs.  They  would  go  on 
from  al-mashcar  al-haram  when  the  sun  rose  over  the  mountain  tops  like  mens’ 
turbans  upon  their  heads.  Our  procedure  is  different  from  theirs.”’ 

He  (al-Bayhaql)  went  on,  “'Abd  Allah  b.  Idris  related  it  from  Ibn  Jurayj,  from 
Muhammad  b.  Qays  b.  Makrama  as  being  mursal .” 

Imam  Ahmad  stated  that  Abu  Khalid  Sulayman  b.  Hayyan  related  to  him, 
quoting  al-Acmash,  from  al-Hakam,  from  Miqsam,  from  Ibn  'Abbas  (who  said) 
that  the  Messenger  of  God  (SAAS)  proceeded  forth  from  al-Muzdalifa  before 
the  sun  rose. 

Al-Bukharl  stated  that  Zuhayr  b.  Harb  related  to  him,  quoting  Wahb  b.  Jarir, 
quoting  his  father,  from  Yunus  al-Ayll,  from  al-Zuhri,  from  TJbayd  Allah  b. 
‘Abd  Allah  b.  'Abbas,  (who  said)  that  Usama  was  mounted  behind  the  Prophet 
(SAAS),  from  'Arafat  to  al-Muzdalifa.  He  then  mounted  al-Fadl  behind  himself 
from  al-Muzdalifa  to  Mina.  Each  of  these  men  said,  “The  Prophet  (SAAS)  went 
on  reciting  the  talbiyya  until  he  cast  stones  at  al-cAqaba.” 

Ibn  Jurayj  related  it  from  'Ata3,  from  Ibn  'Abbas. 

Muslim  related  from  a  hadilh  of  al-Layth  b.  Sacd,  from  Abu  al-Zubayr,  from 
Abu  Ma'bad,  from  Ibn  'Abbas,  from  al-Fadl  b.  'Abbas,  who  had  been  mounted 
behind  the  Messenger  of  God  (SAAS),  that  the  latter  said  on  the  evening  of  the 
(assembly)  at  'Arafat  and  on  the  morning  (of  the  assembly)  at  Jam'  when  they 
proceeded  on  their  way,  “Proceed  with  tranquillity.”  He  restrained  his  camel 
until  he  entered  Muhassir  while  on  his  way  from  Mina.  He  said,  “Gather  the 
pebbles  that  will  be  used  for  casting  at  the  jatnara.”m  Al-Fadl  went  on,  “And 
the  Messenger  of  God  (SAAS)  went  on  reciting  the  talbiyya  until  he  had  cast 
(stones)  at  the  pillar.” 

The  hctfiz  al-Bayhaqi  gives  the  following  in  a  section  entitled,  Proceeding  on  into 
Wadi  Muhassir. 

He  went  on  to  state,  “Abu  'Abd  Allah  al-Hafiz  informed  us,  quoting  Abu 
'Amr  al-Muqr?  and  Abu  Bakr  al-Warraq,  quoting  al-Hasan  b.  Sufyan,  quoting 
Hisham  b.  'Ammar  and  Abu  Bakr  b.  Abu  Shayba.  Both  the  latter  men  said, 
‘Hatim  b.  Isma'll  related  to  us,  quoting  Ja'far  b.  Muhammad,  from  his  father, 
from  Jabir,  concerning  the  hajj  of  the  Prophet  (SAAS).  He  (Jabir)  stated,  “On 
arriving  at  Muhassir,  he  had  urged  his  camel  on  a  little.”’” 

Muslim  narrated  it  in  his  sahih  collection,  from  Aba  Bakr  b.  Shayba. 

Al-Bayhaql  went  on  to  narrate  from  a  kadith  of  Sufyan  al-Thawri,  from  Abu 
al-Zubayr,  from  Jabir,  who  said,  “The  Messenger  of  God  (SAAS)  proceeded  on 
in  a  state  of  al-sakina,  ‘(God’s)  tranquillity’.  And  he  ordered  them  to  proceed 
with  tranquillity.  He  went  on  into  Wadi  Muhassir.  He  ordered  them  to  cast 
stones  that  were  like  pebbles  for  sling  shots.  And  he  said,  ‘Adopt  your  rites  from 
me;  I  may  not  see  you  after  this  year.’” 

120.  The  pebbles  that  the  pilgrim  uses  in  the  rite  of  the  rami  (the  stoning  of  Satan)  are  gathered 
at  Muzdalifa. 
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Al-BayhaqI  then  narrated  from  a  hadith  of  al-Thawrl,  from  cAbd  al-Rahman 
b.  al-Harith,  from  Zayd  b.  cAll,  from  his  father,  from  TJbayd  Allah  b.  Abu  Rafic, 
from  cAll  (who  said)  that  the  Messenger  of  God  (SAAS)  proceeded  forth  from 
Jamc  and  reached  Muhassir.  He  slapped  his  camel  until  he  crossed  the  wadi,  then 
he  stopped.  Later  he  mounted  al-Fadl  behind  himself  and  went  on  to  the  pillar 
(at  Mina)  and  cast  stones  at  it. 

He  related  it  thus,  in  abbreviated  form. 

Imam  Ahmad  stated  that  Abu  Ahmad  Muhammad  b.  cAbd  Allah  al-Zubayri 
related  to  him,  quoting  Sufyan  b.  Abd  al-Rahman  b.  al-Harith  b.  Ayyash  b. 
Abu  Rablca,  from  Zayd  b.  cAli,  from  his  father,  from  TJbayd  Allah  b.  Abu  Rafic, 
from  All,  who  said,  “The  Messenger  of  God  (SAAS)  stood  at  Arafat  and  said, 
‘This  is  the  station;  and  all  Arafat  is  a  station.’  He  proceeded  forth  when  the 
sun  set  and  mounted  Usama  behind  himself.  He  began  forcefully  urging  on  his 
camel,  while  the  people  were  jostling  at  his  right  and  left.  He  did  not  turn 
towards  them.  He  was  saying,  ‘Go  easy,  people!’ 

“He  then  reached  Jamc.  There  he  performed  both  prayers  with  them,  the 
al-maghrib  and  the  al-Hshd3.  He  spent  the  night  there  and  next  morning  went 
to  Mt.  Quzah.  He  stood  there  and  said,  ‘This  station  and  all  Jamc  is  a  station.’ 
He  then  proceeded  on  until  he  reached  Muhassir.  He  stood  there,  then  urged 
his  camel  ahead  until  he  had  crossed  the  wadi,  whereupon  he  restrained  it. 
Thereafter  he  mounted  al-Fadl  behind  himself  and  travelled  on  to  the  pillar, 
at  which  he  cast  stones.  He  then  went  on  to  the  sacrifice  site  and  said,  ‘This  is  a 
sacrifice  site;  all  Mina  is  a  site  for  sacrifice.’  A  young  girl  of  (Banu)  Khathcam 
then  asked  him  to  make  a  ruling,  saying,  ‘My  father  is  an  old  man  who  is 
mentally  senile.  It  is  time  for  him  to  fulfil  God’s  requirement  of  making  the  hajj. 
Will  he  be  rewarded  if  I  accomplish  it  on  his  behalf?’  ‘Yes;  perform  it  for  your 
father,’  he  replied.” 

(The  narrator)  stated  further,  “He  (the  Prophet  (SAAS))  turned  the  head  of 
al-Fadl  aside.  Al-Abbas  asked  him,  ‘Messenger  of  God,  why  did  you  turn  aside 
the  head  of  your  cousin?’  He  replied,  ‘I  saw  a  young  man  and  a  young  woman, 
and  I  could  not  trust  Satan  with  them.’ 

“A  man  then  came  up  to  him  and  asked,  ‘Messenger  of  God,  I  have  shaved 
(my  head)  before  making  sacrifice.’  He  replied,  ‘Make  sacrifice,  despite  the 
prohibition.’  Then  another  man  came  and  asked,  ‘Messenger  of  God,  I  have 
performed  the  circumambulation  of  the  hajj  before  I  shaved  (my  head).’  He 
replied,  ‘Shave  or  cut  it  short;  it’s  no  problem.’ 

“After  that  he  went  to  the  kacba,  made  the  circumambulation  (of  the  hajj) 
and  proceeded  on  to  zamzam.  He  then  said,  ‘Banu  Abd  al-Muttalib;  were  it  not 
that  people  would  have  overwhelmed  you  (in  their  wanting  to  emulate  me)  I 
would  surely  have  drawn  water  with  you.’” 

Abu  Da’ud  related  it  from  Ahmad  b.  Hanbal,  from  Yahya  b.  Adam,  from 
Sufyan  al-Thawri.  Al-Tirmidhl  related  it  from  Bandar,  from  Abu  Ahmad 
al-Zubayri.  Ibn  Maja  (related  it)  from  All  b.  Muhammad,  from  Yahya  b.  Adam. 
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Al-Tirmidhi  stated,  “It  is  hasan  sahih.  We  know  it  as  a  hadith  of  ‘All  only 
through  this  line.” 

I  note  that  there  are  testimonies  to  it  from  authentic  lines  of  transmission  that 
are  given  in  the  sahih  collections  and  elsewhere.  These  include  the  story  of 
the  Khath‘ami  woman;  it  is  given  in  both  sahih  collections  through  al-Fadl. 
Reference  is  made  to  her  above,  in  the  hadith  of  Jabir.  We  will  relate  further  a 
portion  of  it. 

Al-BayhaqI  related  it,  with  its  (full)  lines  of  transmission  from  Ibn  ‘Abbas, 
to  the  effect  that  the  latter  denied  that  there  was  movement  at  speed  in  Wadi 
Muhassir.  He  said,  “That  was  only  on  the  part  of  the  bedouin.”  And  he  went  on, 
“And  affirmation  is  to  be  preferred  over  denial.” 

I  note  that  his  assertion  of  affirmation  over  it  is  controversial.  But  God  knows 
best. 

That’21  is  made  authentic  according  to  (reports)  of  a  group  of  the  Companions 
referring  to  (the  practice  of)  the  Messenger  of  God  (SAAS).  It  is  also  authen¬ 
ticated  by  the  actions  of  the  two  sheikhs  Abu  Bakr  and  ‘Umar,  who  are  referred 
to  as  having  done  that.  Al-BayhaqI  related  from  al-Hakim,  from  al-Najjad  and 
others,  from  Abu  ‘All,  Muhammad  b.  Mu'adh  b.  al-Mustahill,  known  as  Durran, 
from  al-Qa‘nabl,  from  his  father,  from  Hisham  b.  cUrwa,  from  his  father,  from 
al-Miswar  b.  Makhrama,  that  as  ‘Umar  urged  on  his  mount,  he  would  recite 
the  verse, 

“My  camel  races  towards  You  (O  God),  her  bridle  loose- 

fitting,122  her  faith  different  from  that  of  the  Christians.” 


Accounts  of  the  casting  by  the  Prophet  (SAAS),  of stones  only  at  the 
pillar  at  al-^ Aqaba  on  the  day  of  the  sacrifice.  How  he  cast  them  and 
when.  And  from  what  position  he  cast  them,  and  how  many  they  were. 
Also,  his  cessation  of  recitation  of  the  talbiyya  when  he  cast  them. 

It  has  been  stated  above  from  a  hadith  of  Usama,  al-Fadl  and  other  of  the 
Companions,  may  God  be  pleased  with  them  all,  that  the  Messenger  of  God 
(SAAS)  went  on  reciting  the  talbiyya  until  he  cast  (stones)  at  the  jamra  at 
al-‘ Aqaba. 

Al-Bayhaqi  stated  that  Imam  Abu  ‘Uthman  informed  him,  quoting  Abu  Tahir 
b.  Khuzayma,  quoting  his  grandfather  -  the  Imam  par  excellence,  Muhammad  b. 
Ishaq  b.  Khuzayma,  that  is  -  quoting  ‘All  b.  Hajr,  quoting  Shank,  from  ‘Amir 
b.  Shaqlq,  from  Abu  Wahl  from  ‘Abd  Allah  who  said,  “I  closely  watched  the 
Prophet  (SAAS),  and  he  went  on  reciting  the  talbiyya  until  he  cast  the  first  stone 
at  the  pillar  of  al-‘Aqaba.” 

121.  The  discussion  relates  to  the  movement  at  a  fast  pace  through  the  Muhassir  valley. 

122.  The  camel  is  emaciated  due  to  the  distance  and  the  speed  of  its  long  journey. 
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He  (al-Bayhaql)  also  stated  that  Ibn  Khuzayma  related  to  him,  quoting  TJmar 
b.  Hafs  al-Shaybanl,  quoting  Hafs  b.  Ghiyath,  quoting  Jacfar  b.  Muhammad, 
from  his  father,  from  cAll  b.  al-Husayn,  from  Ibn  cAbbas,  from  al-Fadl,  who 
said,  “I  proceeded  on  with  the  Messenger  of  God  (SAAS)  from  cArafat  and 
he  continued  reciting  the  talbiyya  until  he  cast  stones  at  the  pillar  at  al-cAqaba, 
saying  Allahii  Akbar  ‘God  is  most  Great ’  with  each  stone.  He  then  broke  off  the 
recitation  of  the  talbiyya  with  the  final  stone.” 

Al-Bayhaql  stated,  “This  addition  is  strange  and  it  is  not  present  in  the 
well-known  accounts  attributed  to  Ibn  cAbbas,  quoting  al-Fadl,  even  though  Ibn 
Khuzayma  did  select  it.” 

Muhammad  b.  Ishaq  stated  that  Aban  b.  Salih  related  to  him,  from  Bkrima, 
who  said,  “I  proceeded  on  with  al-Husayn  b.  cAll  (from  cArafat).  I  can  still  hear 
him  reciting  the  talbiyya  up  until  he  cast  the  stone  at  al-cAqaba.  When  he  cast 
it,  he  ceased  (the  recitation).  I  asked,  ‘Why  is  this?’  He  replied,  ‘I  saw  my  father 
cAli  b.  Abu  Talib  recite  the  talbiyya  until  he  cast  stones  at  the  pillar  at  al-cAqaba. 
And  he  told  me  that  the  Messenger  of  God  (SAAS)  used  to  do  that.’” 

It  is  narrated  above  from  a  hadith  of  al-Layth  from  Aba  al-Zubayr,  from  Abu 
Ma<bad,  from  Ibn  'Abbas,  from  his  brother  al-Fadl,  to  the  effect  that  the  Prophet 
(SAAS)  ordered  the  people  in  Wadi  Muhassir  to  throw  pebbles  such  as  are  used 
in  sling  shots  in  casting  at  the  pillar. 

Muslim  related  this. 

Abu  al-'Aliyya  stated,  from  Ibn  'Abbas,  that  al-Fadl  related  to  him,  saying, 
“The  Messenger  of  God  (SAAS)  said  to  me  on  the  morning  of  the  day  for 
sacrifice,  ‘Choose  me  some  pebbles.’  So  I  chose  him  some  like  those  used  in 
slings.  He  put  them  in  his  hand  and  said,  ‘With  the  like  of  these!  With  the  like 
of  these!  Beware  of  excess;  it  was  excess  in  religion  that  destroyed  those  before 
you.’” 

Al-Bayhaql  related  this. 

Jabir  stated  in  his  hadith ,  “When  he  reached  Wadi  Muhassir,  he  spurred 
on  his  mount  a  little,  then  followed  the  middle  trail  that  emerges  at  al-jamrat 
al-kubra  (at  Mina),  ‘the  greater  pillar’,  and  then  he  went  on  to  the  pillar  and  cast 
seven  pebbles  at  it,  glorifying  God  with  each  pebble;  each  pebble  was  small  and 
he  threw  them  from  the  centre  of  the  wadi  A 

Muslim  related  it  thus. 

Al-Bukhari  stated,  that  Jabir,  may  God  be  pleased  with  him,  said,  “The 
Prophet  (SAAS)  cast  stones  on  the  morning  of  the  day  for  sacrifice.  And 
thereafter  he  cast  them  after  the  sun  began  to  decline.” 

This  hadith  that  al-Bukharl  recorded  is  given  by  Muslim  from  a  hadith  of  Ibn 
Jurayj,  who  stated  that  Abu  al-Zubayr  informed  him  that  he  heard  Jabir  state, 
“The  Messenger  of  God  (SAAS)  cast  stones  at  the  pillar  on  the  morning  of  the 
day  for  the  sacrifice,  and  thereafter,  when  the  sun  began  to  decline.” 

In  both  sahih  collections  it  is  given  in  a  hadith  of  al- A  An  ash,  from  Ibrahim, 
from  'Abd  al-Rahman  b.  Zayd,  who  said,  “'Abd  Allah  cast  from  the  centre  of  the 
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wadi  and  I  commented,  ‘cAbd  al-Rahman,  people  cast  stones  at  it  from  above 
it.’  He  replied,  ‘By  Him  other  than  Whom  there  is  no  God,  this  is  the  station 
about  which  revelation  came  in  surat  al-Baqara .’  ” 

This  is  the  wording  of  al-Bukharl. 

In  one  version  he  quotes,  from  a  hadith  of  Shu'ba,  from  al-Hakam,  from 
Ibrahim,  from  cAbd  al-Rahman,  who  said  the  following  about  cAbd  Allah  b. 
Mas'Od:  “He  came  to  al-jamrat  al-kubra  and  placed  himself  with  the  ka’ba  to  his 
left  and  Mina  to  his  right.  He  cast  seven  (stones)  and  said,  “This  is  how  he  to 
whom  surat  al-Baqara  was  revealed  cast.” 

Al-Bukhari  then  has  a  section  entitled,  Section  on  those  who  cast  seven  (stones)  at 
the  mound ,  glorifying  God  with  each  pebble;  Ibn  ’■Umar  stated  this  about  the  Prophet 
(SAAS). 

This  is  only  known  in  the  hadith  of  Jabir,  through  Jacfar  b.  Muhammad, 
quoting  his  father  about  Jabir,  (to  the  effect  that)  when  the  latter  arrived,  he 
would  approach  the  pillar  and  cast  seven  pebbles,  stating  Allahu  Akbar\  “God  is 
most  Great”,  with  each  pebble  that  were  of  the  size  shot  in  slings. 

In  this  section,  al-Bukharl  narrated  this  from  a  hadith  of  al-Acmash,  from 
Ibrahim,  from  cAbd  al-Rahman  b.  Yazld,  about  cAbd  Allah  b.  Mas'ud  (to  the 
effect  that  the  latter)  cast  seven  pebbles  at  the  pillar  from  the  middle  of  the 
wadi,  saying  God  is  most  Great!  with  each  pebble.  He  then  said,  “It  is  here,  by 
Him  other  than  Whom  there  is  no  God,  that  he  to  whom  sural  al-Baqara  was 
revealed  stood.” 

Muslim  related  it  from  a  hadith  of  Ibn  Jurayj,  who  quoted  Abu  al-Zubayr  as 
stating  that  he  heard  Jabir  b.  <Abd  Allah  say,  “I  saw  the  Messenger  of  God 
(SAAS)  cast  at  the  mound  seven  pebbles  like  those  shot  in  slings.” 

Imam  Ahmad  stated  that  Yahya  b.  Zakariyya5  related  to  him,  quoting  IJajjaj, 
from  al-Hakam,  from  Abu  al-Qasim  -  meaning  Miqsam  -  from  Ibn  cAbbas,  who 
said  that  the  Prophet  (SAAS)  cast  at  the  mound  at  al-cAqaba  on  the  day  of  the 
sacrifice  while  mounted. 

Al-Tirmidhl  related  it  from  Ahmad  b.  Manlc,  from  Yahya  b.  Zakariyya3  Abu 
Za3ida,  who  said,  “It  is  hasan'\  Ibn  Maja  gave  it,  from  Abu  Bakr  b.  Abu  Shayba, 
from  Abu  Khalid  al-Ahmar,  from  al-Hajjaj  b.  Artat. 

Ahmad,  Abu  Da’ud,  Ibn  Maja  and  al-Bayhaql  related  it  from  a  hadith  of  Yazld 
b.  Abu  Ziyad,  from  Sulayman  b.  cAmr  b.  al-Ahwas,  from  his  mother,  Umm 
Jundab  al-Azdiyya,  who  said,  “I  saw  the  Messenger  of  God  (SAAS)  cast  stones 
at  the  pillar  from  the  middle  of  the  wadi  while  he  was  mounted.  He  would  say, 
‘God  is  most  Great!’  with  each  pebble;  there  was  a  man  mounted  behind  him, 
shielding  (him  from  view).  I  asked  about  the  man  and  people  said,  ‘That  is 
al-Fadl  b.  cAbbas.’  People  were  crowding  all  around.  The  Prophet  (SAAS)  said, 
‘People,  don’t  kill  one  another!  And  when  you  cast  at  the  mound,  use  pebbles 
like  those  shot  in  slings.’” 

This  is  the  phraseology  of  Abu  Da’ud. 
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In  one  account  he  gave,  she  said,  “I  saw  him  at  the  pillar  at  al-cAqaba  mounted. 
And  between  his  fingers  I  saw  stones,  and  he  cast  (them).  The  people  also  cast 
(stones).  He  did  not  stand  at  it.” 

According  to  Ibn  Maja,  she  said,  “I  saw  the  Messenger  of  God  (SAAS)  on  the 
day  of  the  sacrifice  at  the  pillar  at  al-cAqaba.  He  was  mounted  on  his  mule.”  He 
went  on  to  complete  the  hadith. 

The  reference  here  to  the  mule  is  very  strange. 

Muslim  narrated  in  his  sahth  collection  from  a  hadith  of  Ibn  Jurayj,  quoting 
Abu  al-Zubayr,  quoting  Jabir  b.  cAbd  Allah,  who  said,  “I  saw  the  Messenger  of 
God  (SAAS)  cast  at  the  mound  while  mounted  on  his  camel  on  the  day  of  the 
sacrifice.  And  he  was  saying,  ‘You  should  take  your  rites  (from  me)  for,  I  do  not 
know,  perhaps  I  will  not  make  the  pilgrimage  after  this  hijja  of  mine.’” 

Muslim  also  related  (it)  from  a  hadith  of  Zayd  b.  Abu  Unaysa,  from  Yahya 
b.  al-Husayn,  from  his  grandmother  Umm  al-Husayn.  Yahya  related  that  he 
heard  her  say,  “I  performed  the  hijjat  al-wadac  with  the  Messenger  of  God 
(SAAS).  I  saw  him  when  he  cast  at  the  pillar  at  al-cAqaba  and  (when)  he  left 
mounted  on  his  camel  on  the  day  of  sacrifice,  as  he  said,  ‘You  should  take  your 
rites  (from  me),  for  I  do  not  know,  perhaps  I  will  not  make  the  pilgrimage  after 
this  hijja  of  mine.’  ” 

In  one  account,  she  stated,  “I  went  on  the  hijjat  al-wadat  with  the  Messenger 
of  God  (SAAS).  I  saw  Usama  and  Bilal;  one  of  them  was  taking  hold  of  the 
halter  of  the  camel  of  the  Prophet  (SAAS),  while  the  other  man  was  raising  his 
gown  to  shield  him  from  the  heat,  until  he  cast  at  the  pillar  at  al-cAqaba.” 

Imam  Ahmad  stated  that  Abu  Ahmad  Muhammad  b.  cAbd  Allah  al-Zubayr  I 
related  to  him,  quoting  Ayman  b.  Nabil,  quoting  Qudama  b.  cAbd  Allah  al-Kilabi, 
(who  said)  that  he  saw  the  Messenger  of  God  (SAAS),  cast  at  the  mound  at 
al-cAqaba  from  the  middle  of  the  wadi  on  the  day  of  the  sacrifice  mounted  upon 
a  reddish-hued  camel  he  owned.  And  there  was  no  striking,  no  pushing  away  and 
no  saying,  “Keep  away!  Keep  away!” 

Ahmad  also  narrated  it  from  Waklc,  Muctamir  b.  Sulayman  and  Abu  Qurra 
Musa  b.  Tariq  al  Zubaydl,  all  three  of  whom  quoted  Ayman  b.  Nabil.  He  also 
narrated  it  from  Abu  Qurra,  from  Sufyan  al-Thawrl,  from  Ayman. 

Al-Nasa3l  and  Ibn  Maja  gave  it  from  a  hadith  of  Waklc.  Al-Tirmidhl  narrated 
it  from  Ahmad  b.  Manic,  from  Marwan  b.  Mu3awiya,  from  Ayman  b.  Nabil.  He 
stated,  “This  hadith  is  hasan  sahih .” 

Imam  Ahmad  stated  that  Nuh  b.  Maymun  related  to  him,  quoting  ‘Abd  Allah 
-  meaning  al-UJmarl  -  from  Nafic,  who  said,  “Ibn  'Umar  would  cast  at  the 
pillar  at  al-c  Aqaba  while  mounted  on  his  camel  on  the  day  of  the  sacrifice.  And 
he  did  not  go  to  any  of  the  others  thereafter  unless  on  foot.  He  claimed  that 
the  Prophet  (SAAS)  used  not  to  go  to  them  unless  on  foot,  whether  going  or 
returning.” 

Abu  Da’ud  related  it  from  al-Qacnabl,  from  cAbd  Allah  al-cUmari . 
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Division 

Jabir  stated,  “Then  he  left  for  the  sacrifice  site,  where  he  sacrificed  63  camels 
by  his  own  hand.  He  allowed  cAll  to  sacrifice  those  that  remained  and  had  him 
share  in  his  own  hadi.  He  ordered  that  a  piece  of  meat  of  each  animal  be  cut  out 
and  placed  in  a  pot,  where  it  was  all  cooked.  Both  men  ate  from  that  meat  and 
drank  the  gravy.” 

We  will  discuss  this  hadith. 

Imam  Ahmad  b.  Hanbal  stated  that  cAbd  al-Razzaq  related  to  him,  quoting 
Macmar,  from  Humayd  al-Acraj,  from  Muhammad  b.  Ibrahim  al-Tayml,  from 
cAbd  al-Rahman  b.  Mu'adh,  from  one  of  the  men  who  was  one  of  the  Companions 
of  the  Prophet  (SAAS).  The  man  stated,  “The  Prophet  (SAAS)  made  an  address 
at  Mina  and  directed  them  to  their  places.  He  said,  ‘Let  the  muhajirin  stay  there.’ 
And  he  gestured  towards  the  right  side  of  the  qibla.  ‘And  the  ansar  over  here.’ 
And  he  gestured  towards  the  left  side  of  the  qibla.  ‘And  let  the  other  people  stay 
round  about  them.’” 

He  went  on,  “He  then  instructed  them  in  their  rites.  The  hearing  of  those  at 
Mina  was  accentuated  so  that  they  could  hear  him  at  their  places.  And  I  heard 
him  say,  ‘Cast  at  the  pillar  (small)  pebbles  like  those  shot  from  slings.’” 

Abu  Da’ud  narrated  it  thus  from  Ahmad  b.  Hanbal,  as  far  as  the  words,  “And 
let  the  (other)  people  stay  around  them”. 

Imam  Ahmad  narrated  it  from  'Abd  al-Samad  b.  cAbd  al-Warith  from  his 
father.  And  Abu  Da’ud  did  so  from  Musaddad,  from  cAbd  al-Warith.  Ibn  Maja 
gave  it  from  the  hadith  of  Ibn  al-Mubarak,  from  cAbd  al-Warith,  from  Humayd 
b.  Qays  al-Acraj,  from  Muhammad  b.  Ibrahim  al-Tayml,  from  cAbd  al-Rahman 
b.  Mu(adh  al-Tayml,  who  said,  “The  Messenger  of  God  (SAAS)  made  an 
address  to  us  while  we  were  at  Mina.  Our  hearing  was  so  accentuated  that  we 
could  hear  what  he  was  saying.” 

The  remainder  of  the  hadith  was  then  given. 

Jabir  b.  cAbd  Allah  narrated  that  the  Messenger  of  God  (SAAS)  shared 
the  hadi  with  cAli  b.  Abu  Talib,  and  that  the  sacrificial  animals  brought  by  cAlI 
from  Yemen  and  those  brought  with  him  by  the  Messenger  of  God  (SAAS) 
totalled  100  camels,  and  that  the  latter  sacrificed  63  animals  by  his  own 
hand. 

Ibn  Hiban  and  others  stated,  “And  that  (figure)  corresponded  with  his  age, 
for  he  was  (at  the  time)  63  years  old!” 

Imam  Ahmad  stated  that  Yahya  b.  Adam  related  to  him,  quoting  Zuhayr, 
quoting  Muhammad  b.  cAbd  al-Rahman  b.  Abu  Layla,  from  al-Hakam,  from 
Miqsam,  from  Ibn  'Abbas,  who  said,  “The  Messenger  of  God  (SAAS)  made 
sacrifice  on  the  hajj  of  100  animals  of  which  he  sacrificed  60  by  his  own  hand.  He 
ordered  that  the  remainder  be  brought  and  they  were  sacrificed.  A  piece  of  each 
one  was  taken  and  placed  in  a  pot.  He  ate  from  it  and  drank  its  gravy. 
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“On  the  day  at  al-Hudaybiyya,  he  sacrificed  70  animals,  including  the 
camel  of  Abu  Jahl.  When  they  were  blocked  from  the  kalba ,  they  (the  camels) 
expressed  their  anguish,  as  though  yearning  for  their  young.” 

Ibn  Maja  narrated  part  of  it  from  Abu  Bakr  b.  Abu  Shayba.  cAll  b.  Muhammad 
did  so  from  Waklc,  quoting  Sufyan  al-Thawri,  from  Ibn  Abu  Layla. 

Imam  Ahmad  stated  that  Ya'qub  related  to  him,  quoting  his  father,  from 
Muhammad  b.  Ishaq,  quoting  a  man,  from  cAbd  Allah  b.  Abu  Najlh,  from 
Mujahid  b.  Jabr,  from  Ibn  'Abbas,  who  said,  “The  Messenger  of  God  (SAAS) 
brought  with  him  100  animals.  Of  these  he  sacrificed  30  by  his  own  hand,  and 
then  he  ordered  'All  who  sacrificed  the  remainder.  He  said,  ‘Divide  up  their 
meat,  skins  and  pack-saddles  among  the  people.  Do  not  give  the  butcher  any 
of  it  (as  payment).  Take  a  piece  of  meat  from  each  camel,  place  them  in  a  single 
pot  so  that  we  may  eat  from  their  flesh  and  drink  from  their  gravy.’  And  he 
did  so.” 

It  is  established  in  both  sahih  collections  from  a  hadith  of  Mujahid,  from 
Ibn  Abu  Layla,  from  'All,  who  said,  “The  Messenger  of  God  (SAAS)  ordered 
me  to  go  over  to  his  sacrificial  camels  and  to  give  away  their  meat,  skins  and 
pack-saddles,  and  told  me  not  to  give  any  of  them  to  the  butcher.  He  said,  ‘We 
will  give  him  some  of  our  own.’” 

Abu  Da’ud  stated  that  Muhammad  b.  Hatim  related  to  him,  quoting  'Abd 
al-Rahman  b.  Mahdi,  quoting  'Abd  Allah  b.  al-Mubarak,  from  Harmala  b.  'Imran, 
from  'Abd  Allah  b.  al-Harith  al-Azdl,  who  quoted  'Arafa  b.  al-Harith  as  saying, 
“I  witnessed  the  Messenger  of  God  (SAAS)  being  brought  the  sacrificial 
animals.  He  said,  ‘Summon  Abu  Hasan  to  me.’  And  'All  was  summoned  to  him. 
He  then  said,  ‘Take  hold  of  the  lower  part  of  the  spear.’  The  Messenger  of  God 
(SAAS)  took  hold  of  its  upper  part.  They  then  used  it  to  stab  the  camels.  When 
he  had  finished,  he  mounted  his  mule,  seating  'All  behind  himself.” 

Abu  Da’ud  is  alone  in  giving  this.  There  is  some  strangeness  in  both  its 
line  of  transmission  and  its  content.  But  God  knows  best. 

Imam  Ahmad  stated  that  Ahmad  b.  al-Hajjaj  related  to  him,  quoting  'Abd 
Allah,  quoting  al-Hajjaj  b.  Artat,  from  al-Hakam,  from  Abu  al-Qasim  -  meaning 
Miqsam  —  from  Ibn  'Abbas,  who  said,  “The  Messenger  of  God  (SAAS)  cast 
stones  at  the  pillar  at  al-'Aqaba.  He  then  made  sacrifice  and  shaved  (his  head).” 

Ibn  Hazm  claimed  that  he  sacrificed  cattle  for  his  wives  and  sacrificed  a  cow 
at  Mina.  He  sacrificed  two  fine  rams  for  himself. 


DESCRIPTIONS  OF  THE  PROPHET  (SAAS)  SHAVING  HIS  HEAD. 

Imam  Ahmad  stated  that  'Abd  al-Razzaq  related  to  him,  quoting  Ma'mar,  from 
al-Zuhri,  from  Salim,  from  Ibn  'Umar,  who  said  that  the  Messenger  of  God 
(SAAS),  shaved  his  head  on  this  hijja. 

Al-Nasah  narrated  it  from  Ishaq  b.  Ibrahim  -  he  being  Ibn  Rahawayh  —  from 
'Abd  al-Razzaq. 
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AI-Bukharl  stated  that  Abu  al  Y aman  related  to  him,  quoting  Shu'ayb,  who 
said,  “Nafic  stated,  ‘‘Abd  Allah  b.  ‘Umar  used  to  say,  “The  Messenger  of  God 
(SAAS)  shaved  (his  head)  on  his  Ay/a.”’” 

Muslim  related  it  from  a  hadith  of  Musa  b.  TJqba,  from  Nafi‘. 

Al-Bukharl  stated  that  ‘Abd  Allah  b.  Muhammad  b.  Asma3  related  to  him, 
quoting  Juwayriyya  son  of  Asma3,  from  Naff,  who  quoted  ‘Abd  Allah  b.  ‘Umar 
as  saying,  “The  Messenger  of  God  (SAAS)  shaved  (his  head)  as  did  a  number  of 
his  Companions;  some  of  them  cut  (their  hair)  short.” 

Muslim  narrated  it  from  a  hadith  of  al-Layth,  from  Naff.  He  added,  “'Abd 
Allah  quoted  the  Messenger  of  God  (SAAS)  as  saying,  ‘May  God  have  mercy 
on  those  who  shaved  (their  heads).’  He  said  this  once  or  twice.  People  asked, 
‘Messenger  of  God,  does  that  apply  to  those  who  cut  (their  hair)  short?’  He 
replied,  ‘And  those  who  cut  short  as  well.’” 

Muslim  stated  that  Abu  Bakr  b.  Abu  Shayba  related  to  him,  quoting  VVakf  and 
Abu  Da’ud  al-Tayalisl,  from  Yahya  b.  al-Husayn,  from  his  grandmother,  who  said 
that  she  heard  the  Messenger  of  God  (SAAS)  on  the  hijjat  al-wada1  speak  a  prayer 
three  times  for  those  who  shaved  (their  heads)  and  a  prayer  once  for  those  who 
cut  (their  hair)  short.  Waqf  did  not  include  the  words,  “on  the  hijjat  al-wada°\ 

Muslim  narrated  this  hadith  thus  from  a  hadith  of  Malik.  cUbayd  Allah  gave  it 
from  Naff,  from  Ibn  ‘Umar.  TJmara  gave  it  from  Abu  Zurca,  from  Abu  Hurayra. 
Al-cAla3  b.  ‘Abd  al-Rahman  related  it  from  his  father,  from  Abu  Hurayra. 

Muslim  stated  that  Yahya  b.  Yahya  related  to  him,  quoting  Hafs  b.  Ghiyath, 
from  Hisham,  from  Ibn  Sirin,  from  Anas  b.  Malik  who  said  that  the  Messenger 
of  God  (SAAS)  went  to  Mt.  Mina,  proceeded  to  the  pillar,  cast  at  it,  went  to 
his  dwelling  at  Mina  and  made  sacrifice.  He  then  said  to  the  barber,  “Take”.  He 
gestured  towards  his  right  side  (of  his  head),  then  to  his  left  side.  He  began 
giving  the  hair  to  the  people. 

In  one  account  he  gives,  he  shaved  the  right  side  of  his  head  and  distributed 
it,  a  hair  or  two  at  a  time,  to  the  people.  He  gave  the  hair  of  the  left  side  to  Abu 
Talha.  In  another  account  of  his,  the  Messenger  of  God  (SAAS)  gave  the  hair 
of  the  right  side  to  Abu  Talha,  and  also  gave  him  the  hair  of  the  left  side,  telling 
him  to  distribute  it  among  the  people. 

Imam  Ahmad  stated  that  Sulayman  b.  Harb  related  to  him,  quoting  Sulayman 
b.  al-Mughira,  from  Thabit,  from  Anas,  who  said,  “I  saw  the  Messenger  of  God 
(SAAS),  while  the  barber  was  shaving  him.  His  Companions  were  encircling 
him,  not  wanting  a  hair  to  fall  anywhere  but  into  a  man’s  hand.” 

Ahmad  is  alone  in  giving  this. 


Chapter. 

After  having  cast  stones  at  the  pillar  at  al-‘Aqaba,  the  Messenger  of  God 
(SAAS)  dressed  in  robes,  put  on  perfume  and  sacrificed  his  hadi.  Before  he 
circumambulated  the  kacba  ‘A3isha  put  perfume  on  him. 


IMAM  ABU  AL-FIDA’  ISMAEL  IBN  KATHIR 


273 


Al-Bukharl  stated  that  cAll  b.  cAbd  Allah  b.  al-Madlm  related  to  him,  quoting 
Sufyan  -  he  being  Ibn  TJyayna  -  quoting  cAbd  al-Rahman  b.  al-Qasim  b. 
Muhammad,  the  latter  being  the  finest  of  men  of  his  era,  who  said  that  he  heard 
his  father,  the  finest  man  of  his  era,  say  that  he  heard  cA}isha  state,  “I  put 
perfume  on  the  Messenger  of  God  (SAAS),  with  these  two  hands  of  mine  when 
he  adopted  the  ihram  state  and  again  when  he  declared  it  at  an  end,  before  he 
circumambulated,”  and  that  she  spread  out  her  hands. 

Muslim  stated  that  Ya^ub  al-Dawraql  and  Ahmad  b.  Manlc  both  related 
to  him,  quoting  Hushaym,  quoting  Martsur,  from  cAbd  al-Rahman  b.  al-Qasim, 
from  his  father  who  quoted  cA5isha  as  saying,  “1  would  put  perfume  on  the 
Messenger  of  God  (SAAS),  before  he  adopted  the  ihram  state,  and  on  the  day 
of  the  sacrifice,  before  he  circumambulated  the  ka'ba;  I  used  perfume  mixed 
with  musk.” 

Al-Nasa3i  narrated,  from  a  hadith  of  Sufyan  b.  TJyayna,  from  al-Zuhrl,  from 
cUrwa,  from  cA3isha,  who  said,  “I  perfumed  the  Messenger  of  God  (SAAS),  for 
his  state  of  ihram  when  he  affirmed  it  and  for  his  state  of  ihlal  after  he  had  cast 
stones  at  the  piliar  at  al-c Aqaba,  before  he  circumambulated  the  ka'ba .” 

Al-ShaficI  stated  that  Sufyan  b.  TJyayna  informed  him,  from  cAmr  b.  Dinar, 
from  Salim,  who  quoted  cA3isha  as  saying,  “I  perfumed  the  Messenger  of  God 
(SAAS),  for  both  his  states,  of  ihram  and  ihlal.” 

cAbd  al-Razzaq  narrated  it  from  Macmar,  from  al-Zuhrl,  from  Salim,  from 
‘A’isha. 

In  both  sahih  collections  Ibn  Jurayj  is  quoted  as  saying  that  TJmar  b.  <Abd 
Allah  b.  cUrwa  informed  him  that  he  heard  TJrwa  and  al-Qasim  quoting  cAJisha 
as  having  said,  “I  perfumed  the  Messenger  of  God  (SAAS),  by  my  own  hands, 
using  perfume  in  powder  form,  on  the  hijjat  al-wadal,  both  for  the  ihram  and 
the  ihlal.” 

Muslim  related  it  from  a  hadith  of  al-Dahhak  b.  (Uthman,  from  Abu  al-Rijjal, 
from  his  mother  cAmra,  who  quoted  cA5isha  as  above. 

Sufyan  al-'fhawrl  stated,  on  the  authority  of  Salama  b.  Kuhayl,  from  al-Hasan 
al-'Awfl,  who  quoted  Ibn  cAbbas  as  saying,  “When  you  have  cast  stones  at  the 
pillar,  your  state  of  ihram  will  be  concluded  and  all  things  previously  haram  will 
be  halal  for  you,  except  for  women  (they  will  continue  to  be  haram  for  you);  until 
you  circumambulate  the  ka'-ba.”  A  man  asked,  “What  about  perfume,  Abu 
al-AAbbas?”  He  replied,  “I  saw  the  Messenger  of  God  (SAAS)  rub  musk  on  to 
his  head.  And  is  that  perfume,  or  not?” 

Muhammad  b.  Ishaq  stated  that  Abu  cUbayda  related  to  him,  from  cAbd  Allah 
b.  Zamca,  from  his  father  and  his  mother,  Zaynab,  daughter  of  Umtm  Salama, 
who  quoted  Umm  Salama  as  saying,  “It  was  the  night  when  the  Messenger  of 
God  (SAAS)  would  circulate,  the  night  of  the  sacrifice.  He  was  with  me  when 
Wahb  b.  Zamca  came  in,  accompanied  by  a  man  of  the  family  of  Abu  Umayya. 
Both  men  were  wearing  long  shirts.  The  Messenger  of  God  (SAAS)  asked 
them,  ‘Have  you  performed  the  tawaf  (of  the  ifada)V  ‘No,’  both  men  replied. 
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‘Then  take  off  your  shirts,’  he  told  them,  and  they  did  so.  Wahb  then  asked 
him,  ‘Why,  Messenger  of  God?’  He  replied,  ‘This  is  a  day  when  you  are  given 
permission  (to  wear  the  shirts)  if  you  have  cast  (stones)  at  the  pillar  and  have 
sacrificed  animals,  if  you  had  brought  some.  Then  you  would  be  in  a  state  of  iklal 
for  all  that  had  previously  been  haram  for  you,  except  for  women  until  you  have 
circumambulated  the  ka’-ha.  If  you  have  cast  stones  but  not  completed  the  lawaf 
you  will  remain  in  a  state  of  ihram,  until  after  you  circumambulate  the  kacba.’” 

Abu  Da’ud  narrated  it  similarly  from  Ahmad  b.  Hanbal  and  Yahya  b.  MacIn, 
both  of  whom  quoted  from  Ibn  Abu  cAdl,  from  Ibn  Ishaq. 

AI-BayhaqI  gave  it  from  al-Hakim,  from  Abu  Bakr  b.  Abu  Ishaq,  from  Abu 
al-Muthanna  al-cAnbari,  from  Yahya  b.  Macin.  He  adds  the  following  at  the 
end,  “Abu  Ubayda  stated  that  Umm  Qays,  daughter  of  Mihsan  related  to  him, 
as  follows,  ‘Ukkasha  b.  Mihsan,  along  with  a  group  of  men  of  Banu  Asad,  all 
dressed  in  shirts,  left  my  place  on  the  evening  of  the  day  of  the  sacrifice.  Then 
they  returned  to  us  that  evening  carrying  their  shirts  in  their  hands.’  She 
questioned  them  and  they  told  her  the  same  as  the  Messenger  of  God  (SAAS) 
had  said  to  Wahb  b.  Zamca  and  his  companion,” 

This  hadith  is  very  gharlb.  I  do  not  know  a  single  other  scholar  who  quoted  it. 


Accounts  of  the  visit  of  the  Messenger  of  God  ( SAAS ) 
to  the  ancient  kacba. 

Jabir  stated,  “The  Messenger  of  God  (SAAS)  then  rode  on  and  proceeded  in 
a  throng  to  the  kacba.  He  performed  the  al-zuhr  prayer  in  Mecca  and  went  over 
to  Banu  cAbd  al-Muttalib  who  were  distributing  the  water  at  zamzam.  He  said, 
‘Dismiss  Banu  ‘Abd  al-Muttalib!  Were  it  not  for  the  people’s  preference  for  you 
having  charge  of  the  water  distribution,  I  would  have  disputed  with  you!’  They 
handed  him  a  bucket  and  he  drank  from  it.” 

Muslim  narrated  this.  In  this  text  there  is  evidence  that  the  Messenger  of  God 
(SAAS)  rode  to  Mecca  prior  to  the  decline  of  the  sun  and  circumambulated  the 
ka'-ba.  Having  finished  this,  he  performed  the  al-zuhr  prayer  there. 

Muslim  also  stated  that  Muhammad  b.  Rafic  informed  him,  quoting  cAbd 
al-Razzaq,  quoting  cUbayd  Allah  b.  Umar,  from  Nafi{,  from  Ibn  Umar  (who 
said)  that  the  Messenger  of  God  (SAAS)  peformed  the  tawaf  (of  the  ifada)  on 
the  day  of  the  sacrifice  and  then  returned  and  performed  the  al-zuhr  prayer 
at  Mina. 

This  differs  from  the  hadith  of  Jabir;  both  are  given  by  Muslim.  If  we  analyze 
both  accounts,  it  is  possible  for  it  to  be  said,  “The  Prophet  (SAAS)  performed 
the  al-zuhr  prayer  at  Mecca,  then  returned  to  Mina,  found  the  people  waiting  for 
him  there  and  prayed  with  them.”  But  God  knows  best. 

It  is  possible  that  he  returned  to  Mina  within  the  time  allotted  to  the  al-zuhr 
prayers,  even  though  he  had  done  so  much  that  morning,  because  that  was  in 
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summer  and  the  day  time  was  long.  He  proceeded  that  day  from  al-Muzdalifa 
well  after  the  light  of  dawn  had  come,  but  before  actual  sunrise.  He  then  went 
to  Mina  and  began  casting  pebbles  at  the  pillar  at  al-c  Aqaba.  He  proceeded  on  to 
sacrifice  the  63  camels  by  his  own  hand,  while  cAIi  sacrificed  the  remainder  of 
the  100.  Thereafter,  a  piece  of  the  meat  of  each  camel  was  taken,  placed  in  a  pot 
and  cooked  until  done.  He  ate  some  of  the  meat  and  drank  some  of  the  gravy. 
In  the  meantime,  he  shaved  his  head  and  put  on  perfume.  And  when  he  had 
completed  all  this,  he  rode  to  the  kalba. 

The  Messenger  of  God  (SAAS)  delivered  a  major  address  that  day;  I  do  not 
know  whether  that  was  before  his  departure  to  the  kacba  or  following  his  return 
thereafter  to  Mina.  God  knows  best. 

The  outcome  of  this  is  that  he  did  ride  to  the  kacba  and  made  seven  circumam- 
bulations  of  it  while  mounted.  He  did  not  circumambulate  between  al-Safa’  and 
al-Marwa,  as  is  established  in  the  sahib  collection  of  Muslim,  from  Jabir  and 
cA5isha,  may  God  be  pleased  with  them  both.  He  then  drank  from  the  waters  of 
zamzam  and  from  a  beverage  of  dates  made  from  water  from  zamzam. 

All  of  this  substantiates  the  assertion  of  those  who  stated,  “The  Prophet 
(SAAS)  performed  the  al-zuhr  prayer  at  Mecca,  as  Jabir  related.  And  it  is 
likely  that  he  returned  to  Mina  at  the  very  end  of  noon  and  then  also  performed 
the  al-zuhr  prayer  at  Mina  with  his  companions.” 

This  was  problematic  for  Ibn  Ilazm,  and  he  did  not  know  what  to  say  about 
it.  And  he  is  to  be  excused  for  this,  due  to  the  contradictions  in  the  various 
ahadith  relating  to  it  that  are  (classified  as)  sahih,  ‘authentic’.  God  knows  best. 

Abu  Da’od  stated  that  cAll  b.  Bahr  and  cAbd  Allah  b.  Sacld  al-Mahil  both 
related  to  him,  quoting  Abu  Khalid  al-Ahmar,  from  Muhammad  b.  Ishaq,  from 
cAbd  al-Rahman  b.  al-Qasim,  from  his  father,  who  quoted  cA5isha  as  saying,  “The 
Messenger  of  God  (SAAS)  performed  the  tau>af  (oi  the  ifada)  on  the  last  day  (or 
the  latter  part  of  the  day)  hina  salla  al-zuhr, 123  when  he  had  performed  the  al-zuhr 
prayer.  Then  he  returned  to  Mina,  where  he  stayed  for  the  nights  of  the  ayydm 
al-tashriq,m  casting  stones  at  the  pillar  when  the  sun  began  to  decline.  Each  time 
he  cast  seven  pebbles,  saying  ‘God  is  most  Great’,  with  each  pebble.” 

Ibn  Hazm  stated,  “And  so  Jabir  and  cA5isha  agreed  that  the  Messenger  of 
God  (SAAS),  performed  the  al-zuhr  prayer  on  the  day  of  the  sacrifice  at  Mecca. 
Both  of  them  -  though  God  knows  best  -  are  more  accurate  in  this  than  was 
Ibn  TJmar.” 

He  went  on,  “This  does  not  mean  anything  particular;  for  this  account  of 
cA5isha  does  not  determine  that  the  Messenger  of  God  (SAAS)  performed  the 
al-zuhr  prayer  at  Mecca,  though  that  would  be  likely  if  the  correct  wording  in 
the  account  were  hatta  salla  al-zuhr  (until  he  had  performed  the  al-zuhr  prayer). 
If,  however,  the  statement  read  hina  salla  al-zuhr  (when  he  performed  the  al-zuhr 

123.  The  words  used  in  this  hadith  are  the  subject  for  discussion  immediately  hereafter. 

124.  The  three  days  of  the  kajj  that  follow  the  day  of  the  sacrifice. 
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prayer)  -  which  is  more  likely  -  that,  then,  would  be  evidence  that  he  performed 
the  al-zuhr  prayer  at  Mina  before  he  went  to  the  kacba.  This  is  more  likely.  But 
God  the  Almighty,  may  He  be  praised,  knows  best.” 

Ibn  Ilazm  is  therefore  contradicting  the  hadith  of  Jabir.  For  this  would 
require  that  the  Messenger  of  God  (SAAS)  performed  the  al-zuhr  prayer  at 
Mina  before  he  rode  to  the  had-ba.  Yet  the  hadith  of  Jabir  requires  that  he  rode 
to  the  kacba  before  he  performed  the  al-zuhr  prayer,  and  he  did  perform  it  at 
Mecca. 

Al-Bukharl  stated  that  Abu  al-Zubayr  said,  quoting  ‘.Misha, and  Ibn  ‘Abbas 
also  said  that,  “The  Prophet  (SAAS)  postponed  it”,  that  is  the  tawaf  al-ziydra, 
until  the  night. 

This  comment  given  by  al-Bukharl  is  also  narrated  by  the  scholars  from  a 
hadith  of  Yahya  b.  Sa‘id,  ‘Abd  al-Rahman  b.  Mahdi  and  Faraj  b.  Maymun,  from 
Sufyan  al-Thawrl,  from  Abu  al-Zubayr,  from  ‘A5isha  and  Ibn  ‘Abbas,  to  the 
effect  that  the  Prophet  (SAAS)  postponed  the  circumambulation  of  the  day  of 
the  sacrifice  until  the  night.  The  scholars  of  the  al-sunan  hadith  texts  narrated  it 
from  a  hadith  of  Sufyan.  Al-Tirmidh!  categorized  it  as  hasan. 

Imam  Ahmad  stated  that  Muhammad  b.  ‘Abd  Allah  related  to  him,  quoting 
Sufyan,  from  Abu  al-Zubayr,  from  ‘.Misha  and  Ibn  ‘Umar,  that  the  Messenger 
of  God  (SAAS)  visited  it  at  night. 

If  this  is  interpreted  as  him  having  postponed  it  until  after  the  sun  had 
declined,  meaning  until  the  evening,  then  that  could  be  true.  But  if  this  is 
interpreted  as  referring  to  after  the  setting  of  the  sun,  then  that  would  be  very 
unlikely,  and  contrary  to  what  is  established  in  the  authentic  and  well-known 
ahadith  which  state  that  he  circumambulated  the  day  of  the  sacrifice  during  day 
time  and  drank  from  water  drawn  from  zamzam. 

The  circumambulation  for  which  he  went  out  at  night  was  the  tawaf  al-wada(, 
“the  (so-called)  farewell  circumambulation”.  Some  narrators  refer  to  it  as  the 
tawaf  al-ziydra ,  “the  visit  circumambulation”,  as  we  will  relate,  if  God  so  wills 
it.  Or  they  refer  to  it  simply  as  the  tawaf  ziydra,ni  “visit  circumambulation”, 
before  the  tawaf  al-wada, ‘  and  after  the  tawaf  al-sadar ,  “the  circumambulation  of 
the  return  from  the  pilgrimage”,  that  being  the  tawaf  al-fard ,  “the  circumam¬ 
bulation  of  the  divine  ordinance”. 

There  is  another  hadith  that  we  will  quote  in  its  proper  place  to  the  effect  that 
the  Messenger  of  God  (SAAS)  would  visit  the  kacba  each  of  the  nights  at  Mina; 
this  too  is  unlikely.  But  God  knows  best. 

The  hdfiz  al-Bayhaql  related,  from  a  hadith  of  ‘Amr  b.  Qays,  from  ‘Abd 
al-Rahman,  from  al-Qasim,  from  his  father,  from  ‘A5isha,  who  stated,  “The 
Messenger  of  God  (SAAS)  gave  permission  to  his  Companions  and  they  visited 
the  kacba  on  the  day  of  the  sacrifice  at  midday,  and  that  the  Messenger  of  God 
(SAAS)  visited  it  at  night  with  his  wives.” 


125.  Without  the  definite  article,  that  is. 
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This  too  is  a  very  strange  hadith.  (Also)  there  is  a  statement  of  Tawus  and 
TJrwa  b.  al-Zubayr  that,  “The  Messenger  of  God  (SAAS)  postponed  the 
circumambulation  on  the  day  of  the  sacrifice  until  night  time.” 

What  is  authentic  from  the  accounts  and  what  is  agreed  by  the  majority,  is 
that  he  circumambulated  on  the  day  of  the  sacrifice  during  day  time.  What  is 
likely  is  that  this  was  before  the  sun  declined,  or  perhaps  thereafter.  But  God 
knows  best. 

What  is  well  established  is  that  when  the  Messenger  of  God  (SAAS)  arrived 
in  Mecca,  he  circumambulated  the  kacba  seven  times  while  he  was  mounted. 
He  then  went  to  zamzam  where  Banu  cAbd  al-Muttalib  were  serving  water  to 
themselves  and  the  people.  From  it  he  took  a  bucket  from  which  he  drank.  It 
was  then  emptied  over  him. 

As  Muslim  stated,  “Muhammad  b.  Minhal  al-Darlr  informed  us,  quoting 
Humayd  al-Tawll,  from  Bakr  b.  ‘Abd  Allah  al-Muzanl,  who  heard  Ibn  ‘Abbas 
say,  while  he  was  sitting  with  him  at  the  kalba,  ‘The  Prophet  (SAAS)  arrived  on 
his  camel,  with  Usama  mounted  behind  himself.  They  brought  a  vessel  containing 
nabidh;m  he  drank  from  it  and  gave  the  remainder  to  Usama.  He  said,  ‘You  have 
acted  correctly  and  done  well.  Continue  in  this  way.’” 

Ibn  ‘Abbas  went  on,  “And  so  we  do  not  wish  to  change  what  the  Messenger 
of  God  (SAAS)  ordered.” 

In  an  account  from  Bakr,  a  bedouin  asked  Ibn  ‘Abbas,  “How  come  I  see  your 
uncle’s  folk  pouring  milk  and  honey,  while  you  serve  al-nabidh ?  Is  this  because 
of  your  poverty,  or  your  miserliness?”  Ibn  ‘Abbas  then  related  to  him  this  hadith. 

Ahmad  stated  that  Rawh  related  to  him,  quoting  Hammad,  from  Humayd, 
from  Bakr,  from  ‘Abd  Allah  (who  said)  that  a  bedouin  asked  Ibn  ‘Abbas,  “How 
come  Mu’awiya’s  kinsfolk  serve  water  and  honey,  the  family  of  so-and-so  serves 
milk,  while  you  serve  al-nabidh ?  Is  this  due  to  your  miserliness  or  your  poverty?” 

“Ibn  ‘Abbas  replied,  “We’re  neither  miserly  nor  poor;  however,  the  Messenger 
of  God  (SAAS)  came  to  us,  Usama  b.  Zayd  mounted  behind  himself,  and  asked 
to  drink.  We  served  him  this”  -  meaning  the  nabidh  -  “and  he  drank  from  it.  He 
said,  ‘You  have  done  well.  Continue  in  this  way.’” 

Ahmad  related  it,  from  Rawh  and  Muhammad  b.  Bakr,  from  Ibn  Jurayj,  from 
Husayn  b.  ‘Abd  Allah  b.  Ubayd  Allah  b.  ‘Abbas,  and  Da’ud  b.  ‘All  b.  ‘Abd  Allah 
b.  ‘Abbas,  from  Ibn  ‘Abbas. 

Al-Bukharl  narrated  from  Ishaq  b.  Sulayman,  quoting  Khalid,  from  Khalid 
af-ITadhdha5,  from  Ikrima,  from  Ibn  ‘Abbas,  (who  said)  “The  Messenger  of  God 
(SAAS)  came  to  the  watering  place  and  asked  to  drink.  Al-‘Abbas  said,  ‘Fadl,  go 
to  your  mother  and  bring  something  from  her  for  the  Messenger  of  God  to 
drink.’  The  latter  asked,  ‘Give  me  to  drink.’  He  (aI-‘Abbas)  replied,  ‘Messenger 
of  God,  they  are  putting  their  hands  into  it.’  He  asked,  ‘Give  me  to  drink!’  and 
he  drank  from  it. 


126.  Here  “unfermented  date  juice”. 
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“He  then  went  to  zamzam  while  they  were  serving  its  water  (to  the  pilgrims) 
and  working  in  it.  He  said,  ‘Work,  for  you  are  engaged  in  proper  work.’  He 
then  said,  ‘Were  it  not  that  you  would  be  overwhelmed  (by  people  wanting 
to  emulate  me)  I  would  also  have  drawn  water  by  placing  the  rope  on  this’ 
-  meaning  his  own  shoulder,  to  which  he  gestured.” 

He  (al-Bukharl)  also  gives  a  hadith  of  cAsim,  from  al-Sha'bl,  that  Ibn  cAbbas 
said,  “I  served  (water)  to  the  Prophet  (SAAS),  from  zamzam ,  and  he  drank  it 
while  standing.”  cAsim  said,  “cIkrima  swore,  ‘That  day  he  rode  on  nothing  but 
a  baHr,  “a  camel”.”’ 

In  one  account  the  wording  is,  “on  nothing  but  his  naqa ,  ‘his  (she)  camel’.” 

Imam  Ahmad  stated  that  Hushaym  related  to  him,  quoting  Yazid  b.  Abu 
Ziyad,  from  cIkrima,  from  Ibn  cAbbas  (who  said)  that  the  Messenger  of  God 
(SAAS)  circumambulated  the  kacba  while  (mounted)  on  a  camel.  He  saluted  the 
“black  stone”  with  a  staff  he  had. 

He  went  on,  “He  came  to  the  watering  place  and  said,  ‘Serve  me  to  drink.’ 
They  replied,  ‘The  people  plunge  into  this;  but  we  will  bring  you  some  of  it 
from  the  kad-ba?  He  replied,  ‘I  don’t  need  that;  serve  me  from  what  the  people 
drink.’” 

Abu  Da’ud  narrated  from  Musaddad,  from  Khalid  al-Tahhan,  from  Yazid 
b.  Abu  Ziyad,  from  Tkrima,  from  Ibn  cAbbas,  who  said,  “The  Messenger  of 
God  (SAAS)  arrived  while  we  were  drawing  water.  He  circumambulated  on  his 
camel.”  He  went  on  to  narrate  the  hadith. 

Imam  Ahmad  stated  that  Rawh  and  cAffan  related  to  him,  quoting  Hammad, 
from  Qays,  and  cAffan  stated  in  his  hadith ,  that  Qays  informed  him,  from 
Mujahid,  who  quoted  Ibn  cAbbas  as  saying,  “The  Prophet  (SAAS)  came  to 
zamzam.  We  drew  up  a  bucket  for  him,  and  he  drank.  Then  he  spat  into  it,  and 
we  poured  it  into  zamzam.  After  that  he  said,  ‘Were  it  not  that  you  would  be 
overwhelmed  (by  people  wanting  to  emulate  me)  I  would  draw  it  out  with  my 
own  hand.’” 

Ahmad  is  alone  in  giving  it;  its  line  of  transmission  meets  the  criteria  of 
Muslim. 


Chapter. 

The  Messenger  of  God  (SAAS)  did  not  repeat  the  circumambulation  between 
al-Safa  and  al-Marwa  a  second  time,  being  content  with  his  first.  As  Muslim 
related  in  his  sahih  collection  through  Ibn  Jurayj,  quoting  Abu  al-Zubayr,  who 
heard  Jabir  b.  cAbd  Allah  say,  “The  Prophet  (SAAS)  and  his  Companions  made 
only  one  circumambulation  between  al-Safa  and  al-Marwa.” 

I  note  that,  the  reference  here  to  “his  Companions”  is  to  those  who  had  brought 
hadis  and  who  were  performing  the  hajj  al-qiran. 

It  is  similarly  established  in  the  sahih  collection  of  Muslim  that  the  Messenger 
of  God  (SAAS)  said  to  cA5ishg,  who  had  joined  the  hajj  to  the  cumra  and  was 
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therefore  performing  the  hajj  al-qiran,  “Your  circumambulation  of  the  kacba 
and  between  al-Safa  and  al-Marwa  (once)  suffices  for  both  your  hajj  and  your 
(umra.” 

Those  who  support  the  teaching  of  Imam  Ahmad  consider  that  the  statement 
of  Jabir  and  his  companions  applies  generally,  to  both  those  performing  the 
hajj  al-tamattuc  and  those  who  are  performing  the  hajj  al-qiran.  Imam  Ahmad, 
therefore,  laid  down  that  for  the  person  performing  the  hajj  al-tamattu\  one 
circumambulation  would  suffice  for  both  his  hajj  and  his  '■umra  even  if  he  had 
been  (out  of  the  state  of  ihram)  during  the  interim. 

This  is  a  strange  statement,  taking  literally  from  the  hadtth.  But  God  knows 
best. 

Those  who  accept  the  teachings  of  Abo  Hanifa  regarding  the  hajj  al-tamattu1, 
and  also  those  of  the  Malikis  and  the  Shafts,  state  that  those  performing  the  hajj 
al-tamattuc  are  required  to  perform  two  circumambulations  (of  the  ka^ba)  and 
two  passages  (between  al-Safa  and  al-Marwa),  though  the  Hanafis  (alone)  extend 
that  rite  to  those  performing  the  hajj  al-qiran  as  well.  This,  however,  is  a  rule 
unique  to  their  school  (of  law).  They  maintain  that  the  latter  (the  qiran)  should 
also  perform  both  (circumambulations),  tracing  this  back  to  £All  mawqiifan 
directly  to  the  Prophet  (SAAS). 

We  have  already  spoken  on  all  that  with  regard  to  the  circumambulation,  and 
have  shown  that  the  lines  of  transmission  for  that  are  weak  and  contradict 
ahadtth  that  are  categorized  as  sahih.  But  God  knows  best. 


Chapter. 

The  Messenger  of  God  (SAAS)  then  returned  to  Mina  after  having  performed 
the  al-zuhr  prayer  at  Mecca,  as  the  hadtth  of  Jabir  shows.  Ibn  cUmar  stated,  “He 
returned  and  performed  the  al-zuhr  prayer  at  Mina.” 

Muslim  narrated  both  ( ahadtth  relating  to  this),  as  we  have  given  above.  It  is 
possible  to  reconcile  between  both  by  that  having  occurred  at  Mecca  and  at 
Mina.  But  God  knows  best. 

Ibn  Hazm  discussed  this  issue,  but  reached  no  decisive  conclusion  about  it. 
And  he  is  to  be  excused  for  this,  since  the  accounts  considered  authentic  relating 
to  it  are  contradictory.  But  God  knows  best. 

Muhammad  b.  Ishaq  stated,  quoting  cAbd  al-Rahman  b.  al-Qasim,  from  his 
father,  who  quoted  (A5isha  as  saying,  “The  Messenger  of  God  (SAAS)  proceeded 
on  (with  the  pilgrims)  for  the  rest  of  that  day,  when  he  had  performed  the 
al-zuhr  prayer.  Then  he  returned  to  Mina,  where  he  stayed  for  the  nights  of 
ayydm  al-tashriq,  casting  (pebbles)  at  the  mound,  when  the  sun  began  to  decline, 
seven  at  each  mound,  and  saying  ‘God  is  Most  Great!’  with  each  one.” 

Abo  Da’ud  is  alone  in  giving  this  hadtth. 

This  shows  that  his  proceeding  to  Mecca  on  the  day  of  the  sacrifice  was  after 
the  sun  began  to  decline.  This  contradicts  absolutely  the  hadtth  of  Ibn  'Umar. 
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And  there  is  also  controversy  over  his  contradiction  of  the  hadith  of  Jabir.  But 
God  knows  best. 


Chapter. 

On  that  fine  day  the  Messenger  of  God  (SAAS)  gave  a  wonderful  address  that 
numerous  ahadith  reiterate.  We  will  relate  those  of  them  that  God,  the  Almighty 
and  Glorious,  so  enables  us. 

Al-Bukharl  gave  a  section  entitled,  Chapter  on  the  address  made  during  the  days 
at  Mina. 

He  went  on  to  state  that  cAll  b.  cAbd  Allah  related  to  him,  quoting  Yahya  b. 
Sacld,  quoting  Fudayl  b.  Ghazwan,  quoting  Ikrima,  from  Ibn  cAbbas,  who  said 
that  the  Messenger  of  God  (SAAS)  made  an  address  to  the  people  on  the  day  of 
the  sacrifice.  He  said,  “Q  people,  what  day  is  this?”  They  replied,  “A  day  that 
is  hardm,  ‘sacrosanct’.”  “And  what  land  is  this?”  he  asked.  “A  sacrosanct  land,” 
they  replied.  “And  what  month  is  this?”  he  asked.  “A  sacrosanct  month,” 
they  replied.  He  then  said,  “Your  blood,  your  possessions  and  your  honour  are 
sacrosanct  for  you,  like  this  day  of  yours  in  this  your  land  in  this  your  month.” 

Ibn  cAbbas  went  on,  “He  repeated  this  several  times.  Then,  raising  his  head,  he 
went  on,  ‘O  God,  have  I  delivered  (the  message  well)?  O  God,  I  have  delivered 
(the  message).’” 

Ibn  cAbbas  continued,  “By  Him  in  whose  hand  is  my  soul,  it  was  his  testament 
to  his  nation.  (He  then  stated),  ‘Let  those  witnessing  this  inform  those  absent. 
Do  not  revert  into  being  unbelievers  after  me,  striking  the  necks  of  one  another!’” 

Al-Tirmidhl  narrated  it  from  al-Fallas,  from  Yahya  al-Qattan.  He  characterized 
it  as  hasan  sahih. 

Al-Bukhari  also  stated  that  cAbd  Allah  b.  Muhammad  related  to  him,  quoting 
Abu  cAmir,  quoting  Qurra,  from  Muhammad  b.  Sirin,  quoting  cAbd  al-Rahman 
b.  Abu  Bakra,  from  his  father,  and  a  man  more  worthy  in  my  view  that  cAbd 
al-Rahman  Humayd  b.  <Abd  al-Rahmam,  from  Abu  Bakra,  may  God  be  pleased 
with  him,  who  said,  “The  Prophet  (SAAS)  made  an  address  to  us  on  the  day  of 
the  sacrifice.  He  said,  ‘Do  you  know  what  day  this  is?’  We  replied,  ‘God  and  His 
Messenger  know  best.’  He  was  silent,  so  that  we  thought  he  was  going  to  give  it 
some  different  name.  He  then  asked,  ‘Is  this  not  the  day  of  the  sacrifice?’  ‘Why, 
yes,’  we  replied.  ‘And  what  month  is  this?’  he  asked.  ‘God  and  His  Messenger 
know  best,’  we  replied.  He  was  silent,  so  that  we  thought  he  was  going  to  give  it 
some  different  name.  He  then  asked,  “Is  this  not  Dhu  al-Hijja ?”’  ‘Yes  indeed,’ 
we  replied.  ‘And  what  land  is  this?’  he  asked.  ‘God  and  His  Messenger  know 
best,’  we‘ replied.  He  was  silent  so  that  we  thought  he  was  going  to  change  its 
name.  ‘Is  this  not  the  sacrosanct  land?’  he  asked.  ‘Yes  indeed,’  we  replied. 

“He  went  on,  ‘Your  blood  and  your  possessions  are  sacrosanct  for  you,  just  as 
this  day  of  yours  is  holy  for  you,  in  this  month  of  yours,  in  this  land  of  yours, 
until  the  day  you  meet  your  Lord.  And  have  I  delivered  (the  message)?’  ‘Yes,’  we 
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replied.  He  went  on,  ‘O  God,  bear  witness!  Let  those  present  inform  those 
absent;  and  many  who  will  be  informed  (of  this)  will  be  more  conscious  than 
those  who  hear  (it  now).  Do  not  revert  into  being  unbelievers  after  me,  striking 
the  necks  of  one  another.”’ 

Al-Bukharl  and  Muslim  narrated  it  through  several  lines,  from  Muhammad 
b.  Sirin.  Muslim  narrated  it  from  a  hadith  of  {Abd  Allah  b.  cAwn,  from  Ibn  Sirin, 
from  cAbd  al-Rahman  b.  Abu  Bakra,  from  his  father.  He  added  at  its  end,  “He 
then  turned  aside  to  two  fine  rams,  both  of  which  he  sacrificed.  He  also  (turned 
towards)  a  herd  of  goats  and  divided  them  up  between  us.” 

Imam  Ahmad  stated  that  Ismael  related  to  him,  quoting  Ayyub,  from  Muhammad 
b.  Sirin,  from  Abu  Bakra,  (who  said)  “The  Messenger  of  God  (SAAS)  made  an 
address  on  his  hijja,  saying,  ‘Time  has  run  a  course,  as  was  its  way  the  day  God 
created  the  heavens  and  the  earth.  The  year  has  twelve  months,  of  which  four  are 
sacrosanct.  Three  follow  one  another  in  succession  -  Dhu  al-Qa<da,  Dhu  al-Hijja 
and  al-Muharram.  And  there  is  Rajab  of  (Banu)  Mudar,  which  is  between 
Jumada  and  Shaman.’ 

“He  went  on,  ‘And  what  day  is  this?’  We  replied,  ‘God  and  His  Messenger 
know  best.’  He  was  silent,  so  that  we  thought  he  was  giving  it  a  different  name. 
He  then  asked,  ‘Is  this  not  the  day  of  the  sacrifice?’  We  replied,  ‘Yes  indeed.’  He 
then  asked,  ‘What  month  is  this?’  We  said,  ‘God  and  His  Messenger  know  best.’ 
He  was  silent  so  that  we  thought  he  was  giving  it  a  new  name.  He  then  asked,  ‘Is 
it  not  Dhu  al-Hijja?’  ‘Yes  indeed,’  we  replied.  Then  he  asked,  ‘What  country  is 
this?’  ‘God  and  His  Messenger  know  best,’  we  replied.  He  was  silent,  so  that  we 
thought  he  was  giving  it  a  new  name.  Then  he  asked,  ‘Is  it  not  the  sacrosanct 
land?’  We  replied,  ‘Yes  indeed.’  He  then  said,  ‘Your  money  and  your  possessions,’ 
—  I  think  he  also  said  ‘and  your  honour’  -  ‘are  sacrosanct  for  you,  as  this  day  of 
yours  is  sacrosanct  in  this  your  month  and  this  your  country.  You  will  meet  your 
Lord  and  he  will  question  you  about  your  deeds.  Do  not  revert  after  me  into 
error,  striking  the  necks  of  one  another.  Have  I  delivered  (the  message  well)?  Let 
those  witnessing  deliver  the  message  to  those  absent.  And  perhaps  those  who  are 
informed  will  be  more  conscious  of  it  than  some  of  those  who  heard  it.’” 

This  is  how  it  occurs  in  the  hadith  collection  of  Imam  Ahmad,  from  Muhammad 
b.  Sirin,  from  Abu  Bakra.  Abu  Da’ud  narrated  it  similarly  from  Musaddad. 
Al-Nasa?I  gave  it  from  cAmr  b.  Zurara,  both  of  whom  quoted  from  Isma'il  -  he 
being  Ibn  TJliyya  —  from  Ayyub,  from  Ibn  Sirin,  from  Abu  Bakra. 

It  is  interrupted  in  its  line  of  transmission  because  both  authors  of  the  sahih 
collections  gave  it  from  another  route,  from  Ayyub  and  others,  from  Muhammad 
b.  Sirin,  from  cAbd  al-Rahman  b.  Abu  Bakra,  from  his  father. 

Al-Bukharl  stated  also  that  Muhammad  b.  al-Muthanna  related  to  him, 
quoting  Yazld  b.  Harun,  quoting  cAsim  b.  Muhammad  b.  Zayd,  from  his  father, 
from  Ibn  TJmar.  He  said,  “The  Prophet  (SAAS)  asked  at  Mina,  ‘Do  you  know 
what  day  this  is?’  They  replied,  ‘God  and  His  Messenger  know  best.’  He  went 
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on,  ‘This  day  is  sacrosanct;  and  do  you  know  what  land  this  is?’  They  replied, 
‘God  and  His  Messenger  know  best.’  He  went  on,  ‘It  is  a  sacrosanct  land.’  He 
asked,  ‘And  do  you  know  what  month  this  is?’  They  replied,  ‘God  and  His 
Messenger  know  best.’  ‘It  is  a  sacrosanct  month,’  he  said.  He  went  on,  ‘And  God 
made  sacrosanct  for  you  your  blood,  your  possessions  and  your  honour,  like  he 
made  sacrosanct  the  nature  of  this  your  day  in  this  your  month  in  this  your 
land.’” 

Al-Bukharl  gave  it  in  various  places  of  his  sahih  collection,  as  did  the  rest 
of  the  major  scholars,  except  for  al-Tirmidhi,  through  various  routes  from 
Muhammad  b.  Zayd  b.  cAbd  Allah  b.  “Umar,  from  his  grandfather,  cAbd  Allah 
b.  TJmar. 

Al-Bukharl  (also)  stated,  “And  Hisham  b.  al-Ghaz  stated  that  Nafic  informed 
him,  from  Ibn  cUmar,  that  the  Prophet  (SAAS)  stood  between  the  pillars  on  the 
hijja  he  made  on  his  pilgrimage  and  said,  ‘This  is  the  day  of  al-hajj  al-akbar,  “the 
major  pilgrimage”.  The  Prophet  (SAAS)  then  began  by  declaring,  ‘O  God,  bear 
witness!’  He  then  said  farewell  to  the  people  and  they  said,  ‘This  is  the  hijjat 
al-u>ada £,  “the  farewell  pilgrimage”.”’ 

Abu  Da’ud  gave  a  line  of  transmission  for  this  hadith  from  MiPammal  b. 
al-Fadl,  from  al-Walid  b.  Muslim.  Ibn  Maja  gave  it  from  Hisham  b.  (Ammar, 
from  Sadaqa  b.  Khalid,  both  of  whom  quoted  from  Hisham  b.  al-Ghaz  b.  Rabl'a 
al-Jarashi  Abu  al-fAbbas  al-Dimashqi. 

His  standing  at  the  pillars  to  make  this  address  renders  it  possible  that  it  was 
delivered  after  his  casting  at  the  pillar  on  the  day  of  the  sacrifice  and  before  his 
circumambulation.  It  is  also  possible  that  it  was  delivered  after  his  circumam- 
bulation,  his  return  to  Mina  and  his  casting  (the  stones)  at  the  pillars. 

However,  the  first  possibility  is  strengthened  by  what  al-Nasa3!  narrated, 
when  he  said  that  cAmr  b.  Hisham  al-Harran!  related  to  him,  quoting  Muhammad 
b.  Salam,  from  Abu  £Abd  al-Rahman,  from  Zayd  b.  Abu  Unaysa,  from  Yahya  b. 
Husayn  al-AhmasI,  from  his  grandmother  Umm  Husayn.  She  stated,  “I  took 
part  in  the  hijja  of  the  Prophet  (SAAS);  I  saw  Bilal  holding  the  bridle  of  his 
camel,  while  Usama  b.  Zayd  raised  a  garment  above  him,  sheltering  him  from 
the  heat,  while  he  was  in  the  ihram  state,  until  he  cast  at  the  pillar  at  al-cAqaba. 
He  then  made  an  address  to  the  people,  praising  and  lauding  God  and  saying 
many  things.” 

Muslim  narrated  it  from  a  hadith  of  Zayd  b.  Abu  Unaysa,  from  Yahya  b. 
al-Husayn,  from  his  grandmother,  Umm  al-Husayn.  She  stated,  “I  performed 
the  hijjat  al-wada c  with  the  Messenger  of  God  (SAAS).  I  saw  Usama  and  Bilal; 
one  of  them  was  holding  the  bridle  of  the  Messenger  of  God  (SAAS),  while  the 
other  raised  his  garment  sheltering  him  from  the  heat  until  he  cast  (pebbles)  at 
the  mound  at  al-{ Aqaba.” 

She  went  on,  “The  Messenger  of  God  (SAAS)  said  many  things.  I  then 
heard  him  say,  ‘(Even)  if  a  castrated’  —  I  think  he  said  ‘black’  —  ‘slave  should 
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become  your  commander,  who  leads  you  with  God’s  Book,  then  listen  to  him 
and  obey.’” 

Imam  Ahmad  stated  that  Muhammad  b.  'Ubayd  Allah  related  to  him, 
quoting  al-Acmash,  from  Abu  Salih  -  he  being  Dhakwan  al-Samman  -  from 
Jabir,  who  said,  “The  Messenger  of  God  (SAAS)  made  an  address  to  us  on 
the  day  of  the  sacrifice  and  he  said,  ‘Which  day  is  the  most  sacrosanct?’  They 
replied,  ‘This  day  of  ours.’  He  asked,  ‘Which  month  is  the  most  sacrosanct?’ 
They  replied,  ‘This  month  of  ours.’  He  asked,  ‘Which  land  is  the  most 
sacrosanct?’  They  replied,  ‘This  land  of  ours.’  He  then  said,  ‘Your  blood  and 
your  possessions  are  sacrosanct  for  you  as  this  day  of  yours  in  this  country  of 
yours  in  this  month  of  yours  are  sacrosanct.  Have  I  delivered  the  message 
successfully?’  ‘Yes,’  they  replied.  He  then  said,  ‘O  God,  bear  witness.’” 

Ahmad  is  alone  in  giving  it  with  this  line;  it  meets  the  criteria  of  the  two 
sahik  collection.  Abu  Bakr  b.  Abu  Shayba  narrated  it  from  Abu  Mu’awiya,  from 
al-Acmash. 

The  hadith  of  Jacfar  b.  Muhammad  is  given  above,  from  his  father,  from  Jabir 
m  the  address  given  by  the  Prophet  (SAAS),  on  the  day  at  Mt.  <Arafat.  God 
knows  best. 

Imam  Ahmad  stated  that  ‘All  b.  Bahr  related  to  him,  quoting  fsa  b.  Yunus, 
from  al-Acmash,  from  Abu  Salih,  from  Abu  Sacld  al-Khudrl,  who  said,  “The 
Messenger  of  God  (SAAS)  spoke  on  the  hijjat  al-wada, and  he  proceeded  to 
give  it. 

Ibn  Maja  narrated  it  from  Hisham  b.  cAmmar,  from  cTsa  b.  Yunus.  Its  line 
of  transmission  meets  the  criteria  of  both  sahih  collections.  But  God  knows 
best. 

The  hafiz  Abu  Bakr  al-Bazzar  stated  that  Abu  Hisham  related  to  him, 
quoting  Hafs,  from  al-Acmash,  from  Abu  Salih,  from  Abu  Hurayra,  and  Abu 
Sacld  (who  said)  that  the  Messenger  of  God  (SAAS)  made  an  address.  He  asked, 
‘What  day  is  this?’  They  replied,  ‘A  sacrosanct  day.’  He  said,  ‘Your  blood  and 
your  possessions  are  sacrosanct  for  you  as  this  day  of  yours  in  this  month  of 
yours  in  this  land  of  yours  are  sacrosanct.’” 

Al-Bazzar  went  on  to  state,  “Abu  M  iPawiya  narrated  it  from  al-Acmash, 
from  Abu  Salih,  from  Abu  Hurayra  and  Abu  Sacld.  Abu  Hisham  joined  both 
together  for  us,  from  Hafs  b.  Ghiyath,  from  al-Ahnash,  from  Abu  Salih,  from  Abu 
Hurayra  and  Abu  Sacld.” 

I  note  that  the  account  given  by  Ahmad  from  Muhammad  b.  cUbayd 
al-TanafusI,  from  al-Acmash,  from  Abu  Salih,  from  Jabir  b.  cAbd  Allah,  is  given 
above.  Perhaps  Abu  Salih  gave  it  from  three  (sources). 

Hilal  b.  Yasaf  stated,  from  Salama  b.  Qays  al~AshjacI,  who  said,  “The  Messenger 
of  God  (SAAS)  said  on  the  hijjat  al-wada c,  ‘They  are  only  four  in  number;  do 
not  associate  anything  with  God;  do  not  kill,  for  God  has  forbidden  this,  unless 
by  the  right;  do  not  commit  adultery;  and  do  not  steal.’” 
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Salama  b.  Qays  aI-Ashjacl  went  on,  “And  no  one  became  more  careful  regarding 
these  four  than  myself  when  I  heard  them  from  the  Messenger  of  God  (SAAS).” 

Ahmad  and  al-Nasa3I  narrated  this  from  a  hadith  of  Mansur,  from  Hilal  b. 
Yasaf.  Sufyan  b.  cUyayna  narrated  it  similarly,  as  did  al-Thawrl,  from  MansUr. 

Ibn  Hazm  stated  on  the  subject  of  the  hijjat  al-wadcd  that  Ahmad  b.  ‘Umar 
b.  Anas  al-TJdhrl  related  to  him,  quoting  Abo  Dharr  cAbd  Allah  b.  Ahmad 
al-Harwi  al-Ansari,  quoting  Ahmad  b.  cAbdan,  the  hafiz  at  al-Ahwaz,  quoting 
Sahl  b.  Musa  b.  Shirzad,  quoting  Musa  b.  cAmr  b.  cAsim,  quoting  Abo 
al-cAwwam,  quoting  Muhammad  b.  Juhada,  from  Ziyad  b.  cAlaqa,  from  Usama 
b.  Shank,  who  said,  “I  witnessed  the  Messenger  of  God  (SAAS),  on  the  hijjat 
al-madac  while  he  was  delivering  an  address.  He  said,  ‘Your  mother,  your  father, 
your  sister,  your  brother  and  then  the  closest  to  you,  and  the  closest  to  you.’ 
Some  people  then  came  and  said,  ‘Messenger  of  God,  Banu  Yarbuc  attacked  us!’ 
The  Messenger  of  God  (SAAS)  said,  ‘No  person  should  harm  any  other.’  A 
man  who  had  forgotten  to  cast  stones  at  the  pillars  then  asked  him  what  he 
should  do.  He  replied,  ‘So  cast  the  pebbles  (now);  no  matter.’  Another  man  then 
came  to  him  and  said,  ‘Messenger  of  God,  I  forgot  to  circumambulate.’  He 
replied,  ‘So  circumambulate  (now);  no  matter.’  Another  man  came  to  him  who 
had  shaved  before  he  had  made  sacrifice.  He  told  him,  ‘Make  sacrifice;  no 
matter.’  And  that  day  whenever  anyone  asked  him  anything,  he  always  replied, 
‘No  matter;  no  matter!’ 

“He  then  said,  ‘God  may  make  all  problems  go  away  -  except  for  a  man  who 
borrows  money  from  a  man  who  is  a  Muslim;  for  him  there  is  a  problem,  and 
he  is  ruined.’  He  went  on,  ‘God  brought  down  no  disease  for  which  He  did  not 
provide  a  cure  -  except  for  senility,  that  is.’” 

Imam  Ahmad  and  the  orthodox  scholars  give  some  of  this  text  from  this  line. 
Al-Tirmidhl  stated,  “It  is  hasan,  sahih” 

Imam  Ahmad  stated  that  Hajjaj  related  to  him,  quoting  Shuha,  from  ‘All  b. 
Mudrik,  who  said  he  heard  Abu  Zur'a  relate  from  Jarir  —  who  was  his  grandfather 
-  that  the  Prophet  (SAAS)  said  on  the  hijjat  al-wada c,  “Jarir,  listen  to  the 
people.”  He  then  said  in  his  address,  “Do  not  revert  into  unbelievers  after  me, 
striking  the  necks  of  one  another.” 

Ahmad  then  narrated  it  from  Ghundar,  and  from  Ibn  Mahdl,  both  of  whom 
quoted  it  from  Shuha.  Both  authors  of  the  sahih  collections  gave  it  from  a  hadith 
of  SluPba. 

Ahmad  stated  that  Ibn  Numayr  related  to  him,  quoting  Ismacll,  from  Qays, 
who  said,  “We  were  informed  that  Jarir  stated  that  the  Messenger  of  God  (SAAS) 
said,  ‘Listen  to  the  people.  I  really  do  not  know,  after  what  I  see,  (whether)  you 
will  revert  to  being  unbelievers,  striking  the  necks  of  one  another.’  ” 

Al-Nasah  narrated  it  from  a  hadith  of  cAbd  Allah  b.  Numayr. 

Al-Nasa5I  stated  that  Hannad  b.  al-Sarrl  related  to  him,  from  Abu  al-Ahwas, 
from  Ibn  Gharqada,  from  Sulayman  b.  £Amr,  from  his  father,  who  said,  “I 
witnessed  the  Messenger  of  God  (SAAS),  on  the  hijjat  al-tvada c  as  he  said, 
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‘People!’  He  said  this  three  times.  ‘What  day  is  this?’  They  replied,  ‘It  is  the  day 
of  the  “greater  pilgrimage”.’ 

“He  went  on,  ‘Your  blood,  your  possessions  and  your  honour  are  sacrosanct 
among  yourselves  as  this  day  of  yours  in  this  land  of  yours  is  sacrosanct.  Let 
no  man  do  harm  to  his  child.  Satan  has  despaired  that  he  will  be  worshipped  in 
this  your  land!  However,  you  will  be  obedient  to  him  in  your  performance  of 
some  acts  you  think  insignificant,  and  he  will  be  pleased.  All  usury  of  th ejakiliyya 
period  is  abolished.  You  have  (the  right  to)  your  capital  only.  Do  no  wrong,  and 
you  will  not  be  wronged.’”  He  proceeded  to  complete  the  hadith  as  above. 

Abu  Da’ud  gives  a  section  entitled,  Chapter  of  those  who  stated,  ‘He  gives  an  address 
on  the  day  of  the  sacrifice’. 

He  went  on  to  state  that  Harun  b.  <Abd  Allah  related  to  him,  quoting  Hisham 
b.  cAbd  al-Malik,  quoting  cIkrima  —  he  being  Ibn  'Ammar  -  quoting  al-Hirmas 
b.  Ziyad  al-Bahill,  who  said,  “I  saw  the  Messenger  of  God  (SAAS)  make  an 
address  to  the  people  while  on  his  camel  al-^Adba?  on  the  day  of  the  immolation 
at  Mina.” 

Ahmad  and  al-Nasah  narrated  it  from  several  lines,  from  cIkrima  b.  'Ammar, 
from  al-Hirmas,  who  said,  “My  father  was  mounted  behind  myself  and  I  saw  the 
Messenger  of  God  (SAAS)  making  an  address  to  the  people  at  Mina  on  the  day 
of  the  sacrifice  while  on  his  camel  al  (-Adb<P.n 

This  is  the  wording  of  Ahmad.  It  is  from  one  of  the  three  volumes  of  his 
musnad  compendium. 

Abu  Da’ud  stated  further  that  Mu’ammil  b.  al-Fadl  al-Harram  related  to  him, 
quoting  al-Wahd,  quoting  Ibn  Jabir,  quoting  Sulaym  b.  'Amir  al-Kalacl,  who 
said  he  heard  Abu  A  mama  say,  “I  heard  the  address  given  by  the  Messenger  of 
God  (SAAS),  at  Mina  on  the  day  of  the  sacrifice.” 

Imam  Ahmad  stated  that  cAbd  al-Rahman  related  to  him,  from  Mfrawiya  b. 
$alih,  quoting  Sulaym  b.  cAmir  al-Kalacl,  who  said,  “I  heard  Abu  Umama  state, 
‘I  heard  the  Messenger  of  God  (SAAS),  one  day  while  mounted  upon  al-Jad'a5, 
his  feet  placed  in  the  stirrups,  stretching  out  so  that  people  would  hear.  He  said 
at  the  top  of  his  voice,  “Do  you  not  hear?”  One  man  in  one  of  the  groups  of 
people  asked,  “Messenger  of  God,  with  what  do  you  charge  us?”  He  replied, 
“Worship  your  Lord.  Perform  your  five  (prayers).  Fast  for  your  month.  And 
obey  when  you  are  commanded.  (Then)  you  will  enter  your  Lord’s  garden.”’ 

“I  (Sulaym)  asked  him,  ‘Abu  Umama,  (how  old  were  you)  at  that  time?’  He 
replied,  ‘At  that  time  I  was  a  man  of  30,  controlling  the  camel  and  urging  it 
forwards  towards  the  Messenger  of  God  (SAAS).’  ” 

Ahmad  also  narrated  it  from  Zayd  b.  al-Hubab,  from  Mfrawiya  b.  Salih, 
and  al-Tirmidhl  gave  it  from  Musa  b.  cAbd  al-Rahman  al-Kufl,  from  Zayd  b. 
al-Hubab.  He  stated  that  it  was  hasan  sahih,  “good  and  authentic”. 

Imam  Ahmad  stated  that  Abu  al-Mughlra  related  to  him,  quoting  Isma'il 
b.  'Abbas,  quoting  Shurahbll  b.  Muslim  al-Khawlanl  who  stated  that  he  heard 
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Abu  Umama  al-Bahill  say,  “I  heard  the  Messenger  of  God  (SAAS)  say  in  his 
address  on  the  year  of  the  hijjat  al-wada, ',  ‘God  has  given  to  each  worthy  man 
his  due,  and  so  there  is  no  testamentary  inheritance  for  an  heir.  The  child  applies 
to  the  bed  (to  the  parents).  For  the  adulteress  there  is  the  stone,  and  then- 
reckoning  is  with  God.  Anyone  making  a  claim  to  anyone  but  his  father  or  claims 
an  association  with  any  patron  not  his  own,  upon  him  shall  be  God’s  curse 
that  shall  follow  him  till  Judgement  Day.  A  woman  may  not  expend  from  her 
household  (funds)  except  with  the  permission  of  her  husband.’ 

“Someone  asked  him,  ‘Messenger  of  God,  not  even  for  food?’  He  replied, 
‘That  is  the  best  of  our  possessions.’  He  then  went  on  to  say,  ‘Things  borrowed 
must  be  returned.’” 

The  scholars  of  the  four  orthodox  schools  narrated  it  from  a  hadith  of  Ismacil 
b.  Ayyash.  Al-Tirmidhl  categorized  it  as  hasan,  “good”. 

Abu  Da’ud,  may  God  have  mercy  upon  him,  then  gave  a  section  entitled, 
Section  on  when  he  makes  an  address  on  the  day  of  the  sacrifice. 

He  went  on  to  state  that  cAbd  al-Wahhab  b.  cAbd  al-Rahim  al-Dimashql 
related  to  him,  quoting  Marwan,  from  Hilal  b.  Amir  al-Muzani,  quoting  Rafic 
b.  cAmr  al-Muzani,  who  said,  “I  saw  the  Messenger  of  God  (SAAS)  make  an 
address  to  the  people  at  Mina  when  dawn  arose.  He  was  mounted  on  a  grey 
she-mule.  All  was  speaking  on  his  behalf.  Some  of  the  people  there  were 
standing,  others  were  seated.” 

Al-Nasah  narrated  it  from  Duhaym,  from  Marwan  al-Fazari. 

Imam  Ahmad  stated  that  Abu  Mu’awiya  related  to  him,  quoting  Hilal  b.  Amir 
al-Muzani,  from  his  father,  who  said,  “I  saw  the  Messenger  of  God  (SAAS) 
making  an  address  to  the  people  at  Mina  on  a  she-mule,  wearing  a  red  cloak. 
And  there  was  a  man  who  had  participated  in  the  battle  of  Badr  in  front  of  him 
speaking  on  his  behalf.  I  then  advanced  and  placed  my  hand  between  his  foot 
and  his  shoe-lace.  I  was  surprised  at  how  cool  it  (his  foot)  was.” 

Imam  Ahmad  stated  that  Muhammad  b.  cUbayd  related  to  him,  quoting  a 
sheikh  of  Banu  Fazara,  from  Hilal  b.  Amir  al-Muzani,  who  quoted  his  father  as 
saying,  “I  saw  the  Messenger  of  God  (SAAS),  mounted  upon  a  grey  she-mule; 
All  was  speaking  on  his  behalf.” 

Abu  Da’ud  narrated  it  from  a  hadith  of  Abu  Mu’awiya,  from  Hilal  b.  Amir. 

Abu  Da’ud  went  on  to  give  a  chapter  entitled.  Section  on  what  the  Imam  refers 
to  in  his  address  at  Mina. 

He  then  stated  that  Musaddad  related  to  him,  quoting  Abd  al-Warith, 
from  Humayd  aI-Acraj,  from  Muhammmad  b.  Ibrahim  al-Tayml,  from  Abd 
al-Rahman  b.  MuTidli  al-Taymi,  who  said,  “The  Messenger  of  God  (SAAS) 
made  an  address  to  us  while  we  were  at  Mina.  Our  hearing  was  so  accentuated 
that  we  could  hear  what  he  was  saying  while  we  were  in  our  dwellings.  He  started 
off  by  instructing  them  on  their  rites,  until  he  reached  the  (method  of  stoning) 
the  pillars,  at  which  point  he  raised  both  index  fingers.  Thereafter  he  gave  orders 
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to  the  muhajirln  and  they  positioned  themselves  at  the  front  of  the  mosque.  He 
gave  orders  to  the  ansar  and  they  went  behind  the  mosque.  (The  rest  of)  the 
people  took  their  places  thereafter.” 

Ahmad  narrated  it  from  cAbd  al-Samad  b.  £Abd  al-Warith,  from  his  father. 
Al-NasaM  gave  it  from  a  hadith  of  Ibn  al-Mubarak,  from  cAbd  al-Warith  in 
similar  form. 

Hereabove  is  given  the  account  of  Imam  Ahmad,  from  cAbd  al-Razzaq, 
from  Mahnar,  from  Muhammad  b.  Ibrahim  al-Taymi,  from  cAbd  al-Rahman  b. 
Mu'adh,  from  a  man  who  was  one  of  the  Companions.  God  knows  best. 

It  is  established  in  both  sahih  collections,  from  a  hadith  of  Ibn  Jurayj,  from 
al-Zuhri,  from  ‘Isa  b.  Talha,  from  cAbd  Allah  b.  'Amr  b.  aI-cAs  (who  said). 
“While  the  Messenger  of  God  (SAAS)  was  making  an  address  to  us  on  the  day 
of  the  sacrifice,  a  man  got  up  and  said  to  him,  ‘I  used  to  think  that  this-and-that 
was  before  so-and-such.’  Another  man  then  arose  and  said,  ‘I  used  to  think  that 
this-and-that  was  before  this.’  The  Messenger  of  God  (SAAS)  responded,  ‘Do 
it  (thus).  No  matter.’” 

Both  compilers  of  the  sahih  collections  gave  it  from  a  hadith  of  Malik.  Muslim 
added,  “and  Yunus,  from  al-Zuhri”.  He  gives  many  variations,  but  this  is  not  the 
right  place  to  scrutinize  them.  The  correct  place  is  (my)  work  Kitah  al-Ahkam. 
From  God  help  is  to  be  sought. 

In  the  wording  of  both  sahih  collections,  he  stated,  “The  Messenger  of  God 
(SAAS)  was  not  that  day  asked  about  anything  relating  (to  the  sequence  of 
the  hajj  rites)  without  him  responding,  “Do  it;  no  matter.” 


Chapter. 

The  Prophet  (SAAS)  then  stopped  at  Mina  where  the  mosque  is  today,  so  it 
is  said.  He  positioned  the  muhajirin  to  his  right  and  the  ansar  to  his  left,  with 
the  rest  of  the  people  thereafter  around  them. 

The  hdfiz  al-Bayhaql  stated  that  cAbd  Allah  al-Hafiz  informed  him  that  cAll 
b.  Muhammad  b.  cUqba  al-Shaybanl  of  al-Kufa  (related  to  him)  quoting  Ibrahim 
b.  Ishaq  al-Zuhri,  quoting  cUbayd  Allah  b.  Musa,  quoting  Israel,  from  Ibrahim 
b.  Muhajir,  from  Yusuf  b.  Mahik,  from  Umm  Musayka,  front  ‘Alisha,  who  said, 
“Someone  asked  the  Messenger  of  God  (SAAS),  ‘Should  we  not  construct  for 
you  at  Mina  a  building  to  shade  you?’  He  replied,  ‘No;  Mina  was  a  residence 
of  former  people.’” 

This  line  of  transmission  is  not  bad;  however,  it  is  not  in  al-Musnad ,  nor  in 
the  six  canonical  collections  of  traditions  from  this  line. 

Abu  Da’ud  stated  that  Abu  Bakr  Muhammad  b.  Khallad  al-Bahill  related  to 
him,  quoting  Yahya,  from  Ibn  Jurayj,  quoting  Hariz  -  or  Abu  Harlz,  the  doubt 
stems  from  Yahya  —  who  stated  that  he  heard  cAbd  al-Rahman  b.  Farrukh  ask 
Ibn  cUmar,  “When  we  do  business  (during  the  hijja)  with  the  people’s  goods  and 
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one  of  us  happens  to  be  in  Mecca,  is  he  allowed  to  spend  the  night  there  (or 
should  he  return  to  Mina)?”  He  replied,  “The  Messenger  of  God  (SAAS) 
overnighted  at  Mina  and  went  on  doing  so.” 

Abu  Da’ud  is  alone  in  giving  this. 

Abu  Da’ud  went  on  to  state  that  Uthman  b.  Abu  Shayba  related  to  him, 
quoting  Ibn  Numayr  and  Abu  Usama,  from  Ubayd  Allah,  from  Nafic,  from  Ibn 
Umar,  who  said,  “AI-cAbbas  asked  permission  of  the  Messenger  of  God  (SAAS), 
to  stay  in  Mecca  for  the  nights  (one  is  supposed  to  spend)  at  Mina  because  of 
(his  role  in)  providing  the  water  for  the  pilgrims;  he  gave  him  permission.” 

Al-Bukharl  narrated  it  similarly,  as  did  Muslim,  from  a  hadith  of  cAbd  Allah 
b.  Numayr.  Al-Bukharl  added,  “along  with  Abo  Damra  Anas  b.  cIyad”.  Muslim 
added,  “and  AbU  Usama  Hammad  b.  Usama”. 

Al-Bukharl  traced  it  from  Abu  Usama  and  Uqba  b.  Khalid,  all  of  them 
quoting  Ubayd  Allah  b.  Umar. 

At  Mina  the  Messenger  of  God  (SAAS)  would  shorten  (the  daily  prayers  of 
four  rakalat)  to  two  rakalat ,  as  is  established  in  both  sahih  collections  from  a 
hadith  of  Ibn  Mascud  and  Haritha  b.  Wahb,  may  God  be  pleased  with  them  both. 

This  is  why  a  number  of  scholars  of  the  Maliki  school,  maintain  that  the 
shortening  (of  the  daily  prayers,  where  applicable,  to  just  two  rakcdat)  was  part  of 
the  rites  of  the  hajj.  They  say,  “Regarding  those  who  state  that  the  Messenger  of 
God  (SAAS)  used  at  Mina  to  say  to  the  people  of  Mecca,  ‘Complete  (the  prayer 
as  normal);  we  (shorten  our  prayer  because)  we  are  a  people  who  are  travelling.’  ” 
But  these  people  are  mistaken;  the  Messenger  of  God  (SAAS)  only  said  this  in 
the  year  of  the  conquest  (of  Mecca)  while  he  was  staying  at  al-Abtah,  as  we  have 
stated  hereabove.  But  God  knows  best. 

The  Messenger  of  God  (SAAS)  used  to  cast  stones  at  the  three  pillars  every 
day  of  those  he  spent  at  Mina,  after  the  sun  had  declined,  as  Jabir  related  above. 
He  would  do  so  on  foot,  as  Ibn  Umar  stated  heretofore,  casting  seven  stones 
saying,  “God  is  most  Great!”  with  each  one.  He  would,  moreover,  stop  and  pray 
at  the  first  and  the  second  and  pray  to  God,  Almighty  and  Glorious  is  He,  but 
he  would  not  stop  at  the  third. 

Abu  Da’ud  stated  that  cAll  b.  Bahr  related  to  him,  as  did  cAbd  Allah  b.  Sacld 
al-MacnI,  who  both  stated  that  Abu  Khalid  al-Ahmar  related  to  them,  from 
Muhammad  b.  Ishaq,  from  cAbd  al-Rahman  b.  al-Qasim,  from  his  father,  who 
quoted  ‘Ahsha  as  saying,  “The  Messenger  of  God  (SAAS)  performed  the  tatvaf 
al-ifada  at  the  end  of  his  day  when  he  performed  the  al-zuhr  prayer.  He  then 
returned  to  Mina  and  stayed  there  for  the  nights  of  the  ayyam  al-tashriq ,  casting 
(stones)  at  the  pillar  when  the  sun  began  to  decline,  seven  pebbles  at  each  pillar, 
and  saying  ‘God  is  most  Great!’  with  each  one.  He  stood  and  performed  prayers 
at  the  first  and  the  second,  standing  at  both  at  length  and  making  humble 
entreaties  to  God.  At  the  third  he  cast  (stones)  without  standing  at  it.” 

Abu  Da’ud  is  alone  in  giving  it. 
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Al-Bukharl  narrated  from  more  than  one  line,  from  Yunus  b.  Yazld,  from 
al-Zuhrl,  from  Salim,  from  Ibn  ‘Umar,  that  the  latter  would  cast  seven  pebbles 
at  the  lower  pillar,  saying  “God  is  most  Great!”  after  each  one.  He  then  would  go 
forwards  and  stand  on  level  ground  at  length  facing  the  qibla ,  praying  and  raising 
his  hands.  After  that  he  would  cast  stones  at  the  middle  pillar,  move  to  the 
north  and  then  stand  at  length,  on  level  ground,  facing  the  qibla ,  praying  with 
his  hands  raised.  Thereafter,  he  would  cast  (stones)  at  the  big  pillar,  from  the 
middle  of  the  wadi,  but  he  would  not  stand  at  it.  Then  he  would  move  away, 
saying,  ‘It  was  thus  that  I  saw  the  Messenger  of  God,  God’s  peace  and  blessings 
be  upon  him,  do  it.”’ 

Wabra  b.  ‘Abd  al-Rahman  stated,  “Ibn  ‘Umar  stopped  at  al  - ‘Aqaba  long 
enough  to  recite  the  surat  al~Baqara  (II).”  Abu  Mijlaz  stated,  “I  estimated  his 
stopping  there  to  be  long  enough  to  recite  surat  Yusuf  (XII).” 

Al-Bayhaqi  gave  both  of  these  comments. 

Imam  Ahmad  stated  that  Sufyan  b.  ‘Uyayna  related  to  him,  from  cAbd 
Allah  b.  Abu  Bakr,  from  his  father,  from  Abu  al-Qadah,  from  his  father,  that 
the  Messenger  of  God  (SAAS)  gave  permission  to  the  shepherds  that  they  cast 
(stones)  on  one  day  and  graze  their  flocks  for  a  day. 

Ahmad  stated  that  Muhammad  b.  Abu  Bakr  related  to  him,  and  that 
Rawh  informed  him,  quoting  Ibn  Jurayj,  quoting  Muhammad  b.  Abu  Bakr  b. 
Muhammad  b.  ‘Amr,  from  his  father,  from  Abu  al-Qaddah  b.  ‘Asim  b.  ‘Adi, 
from  his  father,  that  the  Messenger  of  God  (SAAS)  gave  permission  to  the 
shepherds  to  act  consecutively  and  to  cast  stones  on  the  day  of  the  sacrifice.  They 
would  then  pray  for  a  day  and  a  night  and  cast  stones  on  the  following  day. 

Imam  Ahmad  stated  that  ‘Abd  al-Rahman  related  to  him,  quoting  Malik, 
from  ‘Abd  Allah  b.  Bakr,  from  his  father,  from  Abu  al-Quddah  b.  ‘Asim  b.  ‘Adi, 
from  his  father  (who  said)  that  the  Messenger  of  God  (SAAS)  gave  permission 
to  the  camel  herdsmen  to  overnight  at  Mina  until  they  (could)  cast  stones  on  the 
day  of  the  sacrifice.  After  having  done  this,  they  would  also  cast  stones  on  the 
next  day,  or  on  the  day  thereafter,  for  two  days.  And  they  would  then  cast  stones 
on  the  yawm  al-nafr ,  “the  day  of  the  return  from  Mina”. 

He  narrated  it  similarly  from  ‘Abd  al-Razzaq,  from  Malik.  The  scholars  of  the 
al-sunan  texts  narrate  it  from  the  hadith  of  Malik,  and  from  that  of  Sufyan  b. 
‘Uyayna.  Al-Tirmidhl  stated,  “The  account  of  Malik  is  more  authentic;  it  is  a 
hadith  that  is  hasan  sahih.” 


Chapter:  Ahadith  showing  that  the  Prophet  ( SAAS )  made  an  address  to  the  people 
on  the  second,  the  middle  that  is,  day  of  the  ayyam  al-tashriq. 

Abu  Da’ud  gave  a  section  entitled.  Chapter  regarding  which  day  it  was  that  he 
made  an  address  to  the  people. 

He  went  on  to  state  that  Muhammad  b.  al-‘Ala5  related  to  him,  quoting  Ibn 
al-Mubarak,  from  Ibrahim  b.  Nafi‘,  from  Ibn  Abu  Najlh,  from  his  father,  from 
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two  men  of  Banu  Bakr,  both  of  whom  stated,  “We  saw  the  Messenger  of  God 
(SAAS)  make  an  address  around  the  middle  of  the  days  of  the  ayyam  al-tashriq-, 
we  were  close  by  his  camel.  This  was  the  address  he  made  at  Mina.” 

Abu  Da’ud  is  alone  in  giving  this. 

Abu  Da’ud  then  stated  that  Muhammad  b.  Bashshar  related  to  him,  quoting 
Abu  cAsim,  quoting  Rablca  b.  cAbd  al-Rahman  b.  Husayn,  quoting  his  grand¬ 
mother  Sarra3,  daughter  of  Nabhan,  who  had  headed  a  household  before  the 
coming  of  Islaim  She  said,  “The  Messenger  of  God  (SAAS)  made  an  address  to 
us  on  the  yawm  ai-riPus,  ‘the  day  of  the  heads’.  He  (Rabi'a)  asked,  ‘And  what  day 
is  that?’  We  stated,  ‘God  and  His  Messenger  know  best!’  He  asked,  ‘Is  that  not 
the  middle  day  of  the  ayyam  al-tashriq?' ” 

Abu  Da’ud  was  alone  in  giving  this. 

Abu  Da’ud  went  on,  “The  uncle  of  Abu  Hurrat  al-Raqashi  stated  that  he 
made  the  address  on  the  middle  day  of  the  ayyam  al-tashriq .” 

Imam  Ahmad  narrated  this  hadith  with  a  fully  connected  line  of  transmission 
and  at  length.  He  stated  that  TJthman  related  to  him,  quoting  Hammad  b. 
Salama,  quoting  cAIi  b.  Zayd,  from  Abu  Hurrat  al-Raqashi,  from  his  uncle,  who 
said,  “I  was  holding  the  reins  of  the  camel  of  the  Messenger  of  God  (SAAS),  in 
the  middle  of  the  days  of  the  ayyam  al-tashriq,  keeping  the  people  away  from 
him.  He  said,  ‘O  people,  do  you  know  on  which  day  of  which  month  and  in 
which  land  you  are?’  They  replied,  ‘On  a  sacrosanct  day,  of  a  sacrosanct  month, 
in  a  sacrosanct  land.’  He  went  on,  ‘Your  blood,  your  possessions  and  your 
honour  are  sacrosanct  for  you,  as  is  this  your  day,  in  this  your  month,  in  this 
your  land,  on  until  you  meet  Him.’  “He  went  on,  ‘Listen  to  me  and  live.  Do  not 
do  wrong!  Do  not  do  wrong!  Do  not  do  wrong!  The  property  of  a  Muslim  is  not 
permitted  to  you,  except  by  his  wish.  All  blood,  money  and  deeds  done  in  the 
jahiliyya  are  (crushed)  beneath  these  feet  of  mine  until  Judgement  Day.  The  first 
blood  debt  abolished  is  that  of  Ibn  RabiAi  b.  al-Harith  b.  cAbd  al-Muttalib  —  he 
was  fostered  among  Banu  Sacd,  and  Hudhayl  killed  him.  All  the  usury  charges 
of  th z  jahiliyya  are  abolished.  God  has  decreed  that  the  first  usury  charges  to  be 
abolished  are  those  of  a!-cAbbas  b.  cAbd  al-Muttalib.  Your  capital  is  your  own; 
do  not  do  wrong  and  you  will  not  be  wronged.’ 

“‘Time  has  revolved  as  was  its  fashion  the  day  God  created  the  heavens  and 
the  earth.’  He  then  recited,  ‘The  number  of  the  months  with  God  is  twelve 
months  in  God’s  ordinance  since  the  day  He  created  the  heavens  and  the  earth. 
Of  these  four  are  sacrosanct.  That  is  the  correct  reckoning.  Therefore  do  not 
harm  yourselves  regarding  them’  ( surat  al-Tawba  (al-Bara3a);  IX,  v.36).  ‘Do  not 
revert  after  me  into  unbelievers,  striking  the  necks  of  one  another.  Satan  has 
despaired  that  those  who  pray  will  worship  him.  However,  he  is  present  in  the 
dissention  between  yourselves. 

“‘Fear  God  in  (your  relationships)  with  women.  They  are  (as)  captives  with 
you.  They  own  nothing  but  themselves.  They  have  rights  over  you,  and  you  have 
rights  over  them  -  that  they  not  allow  anyone  other  than  yourselves  to  set  foot 
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in  your  furnishings,  and  that  they  not  give  permission  (to  anyone  you  dislike)  to 
enter  your  homes.  If  you  fear  those  of  them  who  are  fractious,  then  admonish 
them  and  leave  them  in  the  beds  and  strike  them,  but  not  viciously.  They  have 
rights  to  their  provisions  and  their  clothing,  in  kindness.  It  was  only  by  God’s 
covenant  that  you  took  them;  and  it  is  by  God’s  word  that  you  are  permitted 
access  to  their  sexual  organs.  And  whoever  has  a  covenant  should  discharge  it 
to  whomever  entrusted  it  to  him.’ 

“He  then  spread  out  his  hands  and  said,  ‘Have  I  delivered  the  message?  Have 
I  delivered  the  message?’  He  went  on,  ‘Let  those  witnessing  inform  those  absent. 
Many  of  those  who  are  informed  are  happier  than  those  who  hear.’” 

Humayd  stated  that  when  these  words  reached  al-Hasan  he  commented, 
“They  have  indeed  delivered  the  message  to  peoples  who  were  happier  by  it.” 

Abu  Da’ud  narrated  an  account  in  the  Kitab  al~Nikah  chapter  of  his  work 
alSunan,  from  Musa  b.  Ismacll,  from  Hammad  b.  Salama,  from  cAIl  b.  Zayd  b. 
jadcan,  from  Abu  Hurrat  al  Raqqashl  -  his  given  name  being  Hanifa  -  from 
his  uncle,  that  makes  some  reference  to  the  “women  who  are  fractious”  (in  the 
above  hadith). 

Ibn  I.Iazm  stated,  “It  is  said  that  the  Prophet  (SAAS)  made  an  address  on  the 
yawm  al-ru?us,  that  being  the  second  day,  following  the  day  of  the  sacrifice,  as  the 
Meccans  do  not  dispute.  It  is  said  also  that  this  is  the  amat ,  ‘the  middle’,  of  the 
ayyam  al-tashriq.  It  is  likely  that  the  word  amat  is  being  used  here  in  the  sense 
of  askraf,  “most  noble”,  as  in  the  words  of  God  Almighty,  “And  likewise  we  have 
made  of  you  a  nation  that  is  amat ,  ‘most  noble’”  (surat  al-Baqara;  II,  v.143). 

This  view  adopted  by  Ibn  Hazm  is  implausible.  But  God  knows  best. 

The  hafiz  Abu  Bakr  al-Bazzar  stated  that  al-Walid  b.  cAmr  b.  Miskln  related 
to  him,  quoting  Abu  Hammam  Muhammad  b.  al-Zabraqan,  quoting  Mosa  b. 
TJbayda,  from  cAbd  Allah  b.  Dinar  and  Sadaqa  b.  Yasar  from  cAbd  Allah  b. 
cUmar,  who  said,  “This  siirat  was  revealed  to  the  Messenger  of  God  (SAAS),  at 
Mina  during  the  amat  of  the  ayyam  al-tashriq ,  on  the  hijjat  al-wada c:  ‘When  God’s 
help  and  the  victory  came’  (sural  al-Nasr;  CX,  v.l).  He  knew  that  it  was  the 
farewell,  and  he  ordered  that  his  camel  al-Qaswa3  be  brought.  It  was  saddled  for 
him  and  he  mounted  it  and  stood  for  the  people  at  aPAqaba.  There  assembled 
around  him  as  many  of  the  Muslims  as  God  wished.  He  gave  appropriate  praise 
and  thanks  to  God  and  then  he  said,  ‘To  proceed:  O  people!  All  blood  debts  of 
the  jahiliyya  are  made  null  and  void;  the  first  blood  debt  so  rendered  is  that  of 
Ibn  Rabica  b.  al-Harith  -  who  was  suckled  among  the  BanO  Layth  and  killed  by 
Hudhayl.  All  usury  of  the  jahiliyya  is  abolished.  The  first  such  usury  abolished 
is  that  of  aPAbbas  b.  cAbd  al-Muttalib. 

“  ‘Q  people!  Time  has  revolved  as  is  its  fashion  (since)  the  day  God  created  the 
skies  and  the  earth.  The  number  of  the  months  with  God  is  twelve,  of  which  four 
are  sacrosanct.  (These  are)  Rajab  of  (Banu)  Mudar  that  is  between  Jumada  and 
Shaman,  Dhu  al-Qacda,  Dho  al-Hijja  and  al-Muharram.  “That  is  the  correct 
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faith;  do  not  wrong  yourselves  in  them”  {sural  al-Tawba\  IX,  v.36).  And  “ al-nas? , 
‘intercalation’,  is  an  excess  of  disbelief;  by  it  those  who  disbelieve  are  led  astray. 
One  year  they  make  it  permissible  and  another  year  they  make  it  prohibited,  in 
order  to  conform  (outwardly)  with  the  number  that  God  made  sacred”  {silrat 
al-Tawba ;  IX,  v.37).  One  year  they  would  make  Safar  halal  and  another  year  they 
would  make  al-Muharram  haram.  One  year  they  would  make  Safar  haram  and 
another  they  would  make  al-Muharram  halal.  That  is  al-nas? ,  ‘intercalation’.” 

“‘O  people,  those  having  deposits  should  award  them  to  those  who  entrusted 
them  with  them.  O  people,  Satan  has  despaired  that  he  will  be  worshipped 
in  your  land  till  the  end  of  time.  Yet  he  may  be  pleased  with  you,  by  (your) 
despicable  acts.  Beware  of  him  (harming)  your  religion  by  despicable  acts.  O 
people!  Women  are  (as)  captives  with  you.  You  took  them  with  God’s  covenant 
and  you  are  permitted  access  to  their  sexual  organs  by  God’s  word.  You  have 
rights  over  them  and  they  have  rights  over  you.  One  of  your  rights  you  have 
over  them  is  that  they  not  allow  others  than  yourselves  to  set  foot  upon  your 
furnishings.  And  they  should  not  disobey  you  in  (your)  permissible  requests. 
If  they  so  obey,  then  you  have  no  right  to  (chastise  them).  They  are  due  their 
food  and  their  clothing  in  kindness.  If  you  strike  (them),  then  do  so  without 
viciousness.  No  man  should  have  access  to  his  brother’s  funds,  unless  with  his 
goodwill.  O  people!  I  have  left  among  you  that  with  which,  if  you  adopt  it,  you 
will  not  go  astray,  the  Book  of  God;  behave  by  it. 

“‘O  People!  What  day  is  this?’  They  replied,  ‘A  sacrosanct  day.’  He  said, 
‘What  land  is  this?’  They  replied,  ‘A  sacrosanct  land.’  He  asked,  ‘What  month  is 
this?’  They  replied,  ‘A  sacrosanct  month.’  He  said,  ‘God  has  made  sacrosanct 
your  blood,  your  possessions  and  your  honour,  just  as  this  day  in  this  land  and 
this  month  are  sacrosanct.  Let  those  of  you  who  witness  inform  those  of  you 
who  are  absent.  There  will  be  no  prophet  after  me,  and  no  nation  after  you.’  He 
then  raised  his  hands  and  said,  ‘Q  God,  bear  witness!’” 


REFERENCES  TO  A  HADITH  IN  WHICH  IT  IS  STA  TED  THA  T  THE 
MESSENGER  OF  GOD  (SAAS)  WOULD  VISIT  THE  KAlBA  EVERY 
NIGHT  OF  THOSE  AT  MINA. 

Al-Bukhari  stated,  “It  is  recounted  from  Abu  Hassan  from  Ibn  cAbbas,  that  the 
Messenger  of  God  (SAAS)  would  visit  the  kacba  during  the  days  at  Mina.” 

He  related  it  thus,  with  a  comment  that  it  was  a  weak  tradition. 

The  hafiz  al-Bayhaql  stated  that  Abu  al-Hasan  b.  cAbdan  informed  him, 
quoting  Ahmad  b.  cUbayd  al-Saffar,  quoting  al-TJmarl,  quoting  Ibn  cArcara,  who 
said,  “Mu'adh  b.  Hisham  presented  us  a  document,  saying,  ‘I  heard  it  from  my 
father;  he  did  not  read  it.’  He  went  on,  ‘In  it  it  states,  “from  Qatada,  from  Abu 
Hassan,  from  Ibn  cAbbas  (who  said)  that  the  Messenger  of  God  (SAAS)  would 
visit  the  kacba  every  night  for  so  long  as  he  was  at  Mina.”  He  commented,  ‘I 
never  saw  anyone  agree  with  him  over  this.’”” 
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Al-Bayhaql  stated  that  al-Thawrl  narrated  in  the  book  al-Jami ',  from  Ibn 
Tawus,  from  Tawus,  from  Ibn  'Abbas  (who  said)  “The  Messenger  of  God 
(SAAS)  would  perform  the  circumambulation  (of  the  ka'-ba)  every  night” 
-  those  at  Mina,  that  is.  This  hadith  is  tnursal. 


Chapter. 

The  sixth  day  of  Dhu  al-Hijja,  according  to  some,  is  said  to  have  been  known  as 
the  yawm  al-zina,  “the  day  for  decoration”,  because  on  it  the  sacrificial  camels 
would  be  adorned  with  garlands  and  other  things. 

The  seventh  day  is  known  as  the  yawm  al-tarmyya ,  “the  day  for  the 
provisioning  with  water”,  because  on  it  they  refresh  themselves  with  the  water 
and  carry  away  what  they  need  of  it  for  the  al-wuquf  “the  stationing”  (at  'Arafat), 
and  thereafter. 

The  eighth  day  is  known  as  yawm  Mina,  “  the  day  at  Mina”,  because  pilgrims 
proceed  then  from  al-Abtah  to  Mina. 

The  ninth  day  is  known  as  yawm  ' Arafat ,  “the  day  at  Mt.  'Arafat’,  because 
they  stand  upon  it  that  day. 

The  tenth  day  is  known  as  yawm  al-nahr ,  “the  day  of  the  sacrifice”,  and  yawm 
al-adha 5,  “the  day  of  the  immolation”,  and  as  yawm  al-hajj  al-akbaru,  “day  of  the 
greater  hajf\ 

The  day  following  that  is  known  as  yawm  al-qarr,  “the  day  of  rest”,  since  on 
that  day  pilgrims  rest.  It  is  also  known  as  yawm  al-ru’us ,  “the  day  of  the  heads”, 
because  on  that  day  they  eat  the  heads  of  the  animals  sacrificed.  It  is  the  first  of 
the  ayyam  al-tashriq. 

The  second  day  of  the  ayyam  al-tashriq  is  known  as  the  yawm  al-nafr 
al-awwal,  “the  first  day  of  the  departure”,  because  it  is  permissible  to  leave  on  it. 
It  is  also  said  to  refer  to  the  day  known  as  the  yawm  al-ru’us. 

The  third  day  of  the  ayyam  al-tashriq  is  known  as  the  yawm  al-nafr  al-akhir, 
“the  other  day  of  the  departure”.  God  Almighty  stated,  “Those  who  hasten  away 
in  two  days  shall  not  be  considered  sinful;  and  those  who  remain  behind  are  not 
considered  sinful”  (sural  al-Baqara;  II,  v.203). 

On  the  yawm  al-nafr ,  the  third  day  of  the  ayyam  al-tashriq ,  that  being  a  Tuesday, 
the  Messenger  of  God  (SAAS)  and  the  Muslims  with  him  got  upon  their 
mounts.  He  departed  with  them  from  Mina  and  stopped  at  al-Muhassab,  a  wadi 
between  Mecca  and  Mina.  There  he  performed  the  al-casr  prayer. 

Al-Bukharl  stated  that  Muhammad  b.  al-Muthanna  related  to  him,  quoting 
Ishaq  b.  Yusuf,  quoting  Sufyan  al-Thawrl,  from  'Abd  al-'Azlz  b.  Rufay',  who  said, 
“I  asked  Anas  b.  Malik,  ‘Tell  me  about  something  you  heard  related  about  the 
Messenger  of  God  (SAAS).  Where  did  he  perform  the  al-zukr  prayer  on  the  yawm 
al-tarwiyyaV  He  replied,  ‘At  Mina’.  I  asked,  ‘Where  did  he  perform  the  alsasr 
prayer  on  the yawm  al-nafr?’’  ‘At  al-Abtah;  do  as  your  leaders  do,’  he  replied.” 
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It  is  also  narrated  that  the  Messenger  of  God  (SAAS)  performed  the  al-zuhr 
prayer  on  th eyawm  al-nafr  at  al-Abtah;  that  is  al-Muhassab.  Bui:  God  knows  best. 

Al-Bukhari  (also)  stated  that  cAbd  al-Mutta^ali  b.  Talib  related  to  him,  quoting 
Ibn  Wahb,  quoting  cAmr  b.  al-Harith,  (who  said)  that  Qatada  related  to  him 
that  Anas  b.  Malik  related  to  him  that,  “The  Prophet  (SAAS)  performed  the 
al-zuhr ,  the  al-casr ,  the  al-maghrib  and  the  al-Hsha 5  prayers  and  laid  down  to  rest 
at  al-Muhassab,  rode  to  the  kacba  and  circumambulated  it.” 

I  note  that  he  is  referring  to  the  tawaf  al-wada c,  the  farewell  circumambulation 
(after  completion  of  the  hijja). 

Al-Bukhari  stated  that  cAbd  Allah  b.  cAbd  al-Wahhab  related  to  him,  quoting 
Khalid  b.  al-Harith,  who  said,  “cAbd  Allah  was  asked  about  al-Muhassab  and 
so  TJbayd  Allah  related  to  us,  from  Nafic,  who  said,  ‘The  Messenger  of  God 
(SAAS)  stayed  there,  as  did  ‘Umar  and  Ibn  TJmar.’” 

And  from  Nafi'  (it  is  narrated  that),  “Ibn  TJmar  would  pray  there  -  meaning 
al-Muhassab  -  for  the  al-zuhr  and  the  al-’-asr  prayers.  I  think  he  said,  ‘and  the 
al-maghrib  prayer’.”  Khalid  (b.  al-Harith)  stated,  “I  have  no  doubt  about  the 
al-Hsha 9  prayer.  He  would  then  lie  down  and  sleep;  and  he  would  narrate  that 
about  the  Prophet  (SAAS).” 

Imam  Ahmad  stated  that  Nuh  b.  Maymun  related  to  him,  quoting  cAbd  Allah, 
from  NafP,  from  Ibn  cUmar,  who  said  that  the  Messenger  of  God  (SAAS),  Abu 
Bakr,  TJmar  and  TJthman  stayed  at  al-Muhassab. 

I  saw  it  thus  in  the  musnad  of  Imam  Ahmad,  from  a  hadith  of  cAbd  Allah 
al -TJmar I,  from  Nafi<. 

Al-Tirmidhl  narrated  this  hadith  from  Ishaq  b.  Mansur.  Ibn  Maja  promulgated 
it  from  Muhammad  b.  Yahya,  both  quoting  from  cAbd  al-Razzaq,  from  TJbayd 
Allah  b.  TJmar,  from  Nafb,  from  Ibn  TJmar,  who  said,  “The  Messenger  of  God 
(SAAS),  Abu  Bakr,  TJmar  and  TJthman  would  stay  at  al-Abtah.” 

Al-Tirmidhi  stated,  “And  on  this  subject  (there  are  ahadith)  from  cA5isha, 
Abu  RafP  and  Ibn  cAbbas.  The  hadith  of  Ibn  TJmar  is  hasan  gharib.  And  we  only 
know  it  from  a  hadith  of  cAbd  al-Razzaq,  from  TJbayd  Allah  b.  TJmar.” 

Muslim  narrated  it  from  Muhammad  b.  Mahran  al-Razl,  from  cAbd  al-Razzaq, 
from  Macmar,  from  Ayyub,  from  Nafi<,  from  Ibn  TJmar  (who  said)  that  the 
Messenger  of  God  (SAAS),  Abu  Bakr  and  TJmar  would  stay  at  al-Abtah. 

Muslim  also  narrated  it  from  a  hadith  of  Sakhr  b.  Juwayriyya,  from  Nafic, 
from  Ibn  TJmar,  (who  said)  that  he  would  stay  at  al-Muhassab,  and  that  he 
would  perform  the  al-zuhr  prayer  on  the  yaivm  al-nafr  at  al-Hasaba. 

Nafic  stated  that  the  Messenger  of  God  (SAAS)  stayed  at  al-Muhassab,  and 
that  the  caliphs  did  so  after  him. 

Imam  Ahmad  stated  that  Yunus  related  to  him,  quoting  Hammad  -  meaning 
Ibn  Salama  -  from  Ayyub  and  Humayd,  from  Bakr  b.  cAbd  Allah,  from  Ibn 
TJmar,  (who  said)  “The  Messenger  of  God  (SAAS)  performed  the  al-zuhr ,  the 
al-lasr,  the  al-maghrib  and  the  al-Hsha- *  prayers  at  al-Batha5  and  he  then  slept. 
Thereafter  he  entered”  -  meaning  Mecca  —  “and  circumambulated  the  kacba.” 
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Ahmad  also  narrated  it  from  cAffan,  from  Hammad,  from  Humayd,  from 
Bakr,  from  Ibn  cUmar. 

At  the  end  of  this  hadith  he  added,  “Ibn  TJmar  would  do  this.” 

Abu  Da’ud  narrated  it  like  this  from  Ahmad  b.  Hanbal. 

Al-Bukharl  stated  that  al-Humaydl  related  to  him,  quoting  al-Walld,  quoting 
aI-AwzacI,  quoting  al-Zuhrx,  from  Abu  Salama,  from  Abu  Hurayra,  who  said, 
“The  Messenger  of  God  (SAAS)  said  that  as  from  tomorrow,  the  day  for  the 
sacrifice  at  Mina,  (they  would  stay  in  the  khayj):  “Tomorrow  we  will  stay  at  the 
kkayf'27  of  Banu  Kinana,  where  they  pledged  disbelief  to  one  another.”  By  this 
he  was  referring  to  al-Muhassab. 

Muslim  narrated  it  from  Zuhayr  b.  Harb,  from  al-Walld  b.  Muslim,  from 
al-Awzacl.  He  related  it  the  same. 

Imam  Ahmad  stated  that  cAbd  al-Razzaq  related  to  him,  quoting  Macmar, 
from  al-Zuhri,  from  cAli  b.  al-Husayn,  from  cAmr  b.  TJthman,  from  Usama  b. 
Zayd,  who  said,  “I  asked  the  Messenger  of  God  (SAAS),  ‘Where  will  you  stay 
tomorrow?’  This  was  on  his  hijja.  He  replied,  ‘Has  cAqll  left  us  anywhere  to 
stay?’  He  then  said,  ‘Tomorrow,  if  God  wills  it,  we  will  stay  at  the  khayf  of  Banu 
Kinana’  -  meaning  al-Muhassab  —  ‘where  they  made  a  pact  of  unbelief  with 
Quraysh.’” 

This  referred  to  how  Banu  Kinana  made  a  pact  with  Quraysh  regarding  Banu 
Hashim  —  that  they  would  not  intermarry,  nor  ally  with  them,  nor  accommodate 
them  -  until  the  latter  had  delivered  over  to  them  the  Messenger  of  God 
(SAAS),  that  is. 

He  (the  Prophet  (SAAS))  went  on  to  say,  “Muslims  shall  not  inherit  from 
unbelievers,  nor  unbelievers  from  Muslims.” 

Al-Zuhri  stated  that  the  word  al-khayf  meant  al-wadi,  “the  dry  river  bed”. 

They  (the  authors  of  the  two  sahih  collections)  both  gave  it  from  a  hadith  of 
cAbd  al-Razzaq. 

These  two  ahadith  provide  evidence  that  the  Prophet  (SAAS)  planned  to  stay  at 
al-Muhassab  to  spite  them  for  the  agreement  the  Quraysh  unbelievers  had  made 
when  they  signed  the  pact  to  boycott  Banu  Hashim  and  Banu  al-Muttalib  until 
they  delivered  over  to  them  the  Messenger  of  God  (SAAS),  as  we  have  explained 
above  in  the  appropriate  place. 

He  similarly  stayed  there  in  the  year  of  the  conquest  (of  Mecca).  His  having 
stayed  there  therefore  constitutes  a  sunna  to  be  emulated.  This  is  one  of  the  two 
comments  made  by  the  scholars. 

Al-Bukhari  stated  that  Abu  Nu'aym  related  to  him,  quoting  Sufyan,  from 
Hisham  b.  Tirwa,  from  his  father,  from  <A)isha,  who  said,  “The  Prophet  (SAAS) 
only  stayed  there  since  it  would  be  more  convenient  for  his  departure.”  This 
reference  was  to  al-Abtah. 

127.  Al-Zuhri  is  quoted  hereafter  as  interpreting  this  obscure  word  to  mean  wadi ,  “dry  river 
bed”. 
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Muslim  gave  it  from  a  hadith  of  Hashim.  Abo  Da’ud  narrated  it  from  Ahmad 
b.  Hanbal,  from  Yahya  b.  Sacld,  from  Hisham,  from  his  father,  from  cA5isha  who 
said,  “The  Messenger  of  God  (SAAS)  only  stayed  at  al-Muhassab  so  that  it 
would  be  more  convenient  for  his  departure.  It  is  not  a  sunna.  Staying  there  is  a 
matter  of  personal  preference.” 

Al-Bukharl  stated  that  <Ali  b.  cAbd  Allah  related  to  him,  quoting  Sufyan,  who 
said,  “cAmr  stated,  quoting  ‘Ata*  from  Ibn  cAbbas,  who  said,  ‘Al-Tahsib  is 
nothing  (of  importance);  it  is  just  somewhere  the  Messenger  of  God  (SAAS) 
stayed.” 

Muslim  narrated  it  from  Abu  Bakr  b.  Abu  Shayba,  and  others  from  Sufyan, 
the  latter  being  Ibn  cUyayna. 

Abu  Da’ud  stated  that  Ahmad  b.  Hanbal,  ‘XJthman  b.  Abu  Shayba  al-Macnl 
and  Musaddad  stated  that  Sufyan  related  to  them,  quoting  Salih  b.  Kaysan,  from 
Sulayman  b.  Yasar,  who  said,  “Abu  Rafic  stated,  ‘He’  —  meaning  the  Messenger 
of  God  (SAAS)  —  ‘did  not  order  me  to  stay  there.  However,  his  pavilion  was 
pitched  and  so  he  did  stay  there.’  ” 

Abu  Da’ud  quoted  Musaddad  as  stating,  “He  was  in  charge  of  the  baggage 
of  the  Prophet  (SAAS).”  Abu  Da’ud  also  quoted  cUthman  as  stating  that  this 
(place)  reference  was  to  al-Abtah. 

Muslim  narrated  it  from  Qutayba,  Abu  Bakr  and  Zuhayr  b.  Harb  from  Sufyan 
b.  cUyayna. 

The  outcome  of  the  above  is  that  all  of  these  are  agreed  that  the  Prophet 
(SAAS)  did  stay  at  al-Muhassab  when  he  left  from  Mina.  However,  they  do 
differ  somewhat.  Some  (scholars)  maintain  that  he  had  not  actually  planned  to 
stay  there  but  had  done  so  by  chance  and  for  the  conveneince  of  his  departure. 
Others  interpret  his  words  to  imply  his  having  stayed  there  intentionally.  This  is 
more  likely. 

That  is  because  the  Prophet  (SAAS)  ordered  people  that  they  spend  their  last 
time  there  at  the  kacba ;  before  that  they  would  leave  from  all  parts,  as  Ibn  cAbbas 
stated.  And  so  he  ordered  people  that  their  last  time  there  should  be  at  the  kaQba 
-  this  reference  being  to  the  tamaf  al-  wada(-  “the  farewell  circumambulation”. 
The  Messenger  of  God  (SAAS)  wanted  himself  and  those  Muslims  there 
with  him  to  perform  the  taivaf  al-wada A  He  had  departed  from  Mina  at  around 
noon  and  had  not  been  able  to  come  to  the  kacba  for  the  rest  of  that  day,  to 
circumambulate  it  and  travel  on  into  the  outskirts  of  Mecca  on  the  Medina  side, 
since  that  would  have  been  impossible  for  so  numerous  a  throng.  And  so  he 
needed  to  spend  the  night  near  Mecca. 

There  was  no  place  more  appropriate  for  him  to  stay  than  al-Muhassab,  where 
Quraysh  had  made  a  pact  against  Banu  Hashim  and  Banu  al-Muttalib.  But  God 
did  not  fulfil  anything  for  Quraysh,  but  crushed  and  defeated  them  instead, 
making  His  religion  dominant,  aiding  His  Prophet  and  enhancing  his  influence. 
God  fulfilled  for  him  the  true  religion  and  through  him  made  dear  the  straight 
path. 
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And  so  he  went  on  pilgrimage  with  the  people  and  made  clear  to  them  God’s 
rites  and  regulations.  He  had  made  his  departure  after  having  completed  the 
rituals  and  then  stayed  in  that  place  where  Quraysh  had  sworn  a  pact  for  evil, 
aggression  and  boycott.  There  he  performed  the  prayers  for  the  al-zuhr,  the 
al-lasr ,  the  ai  rnaghnb  and  the  al-Hsha, 5  and  then  he  went  to  sleep. 

He  had  dispatched  cA5isha,  “mother  of  the  Believers”,  along  with  her  brother 
cAbd  al-Rahman,  to  perform  the  al-Himra  from  al-Tan'Im  and  to  come  to  him  after 
finishing.  When  she  had  completed  her  Himra  and  returned,  he  gave  permission 
to  the  Muslims  to  proceed  to  the  ancient  ka<ba. 

As  Abu  Da’ud  stated,  “Wahb  b.  Baqiyya  related  to  me,  quoting  Khalid,  from 
Aflah,  from  al-Qasim,  from  ‘Afisha,  who  said,  ‘I  declared  myself  in  a  state  of 
ihram  for  the  Himra  from  al-Tan(lm,  entered  Mecca  and  performed  it.  The 
Messenger  of  God  (SAAS)  waited  for  me  at  al-Abtah  until  I  had  finished  and 
then  ordered  the  people  to  set  off.  He  went  to  the  kalba,  circumambulated  it 
and  left.’” 

Both  (authors  of  the  sahih  collections)  included  it,  from  a  hadith  of  Aflah 
b.  Humayd. 

Abu  Da’ud  went  on  to  state  that  Muhammad  b.  Bashshar  related  to  him, 
quoting  Abu  Bakr  -  meaning  al-Hanafi  -  quoting  Aflah,  from  al-Qasim,  from 
cA5isha,  who  said,  “I  went  forth  with  him”  -  meaning  the  Messenger  of  God 
(SAAS)  -  “on  the  occasion  of  the  final  departure,  and  he  stayed  at  al-Muhassab.” 

Abu  Da’ud  stated,  “Ibn  Bashshar  mentioned  her  having  been  sent  to  al-Tafrlm. 
She  said,  “I  then  came  (back  shortly)  before  daybreak.  He  gave  his  Companions 
permission  to  depart  and  did  so  himself.  He  passed  by  the  kcfba  before  the 
al-subh  prayer.  When  he  left,  he  circumambulated  it  and  proceeded  off  to  Medina.” 

Al-Bukhari  narrated  it  from  Muhammad  b.  Bashshar. 

I  observe  that  it  is  clear  that  the  Prophet  (SAAS)  performed  the  al-subh  prayer 
with  his  Companions  that  day  at  the  kacba.  In  that  prayer  of  his,  he  recited,  “By 
Mt.  al-Tur  and  a  book  inscribed  on  a  stretched  leather!  By  the  inhabited  house  and 
the  raised  roof!  And  by  the  swelling  sea”  ( surat  al-Tur ;  LII,  v.1-6). 

This  (conclusion)  stems  from  what  al-Bukhari  narrated.  He  stated  that  Ismacll 
related  to  him,  quoting  Malik,  from  Muhammad  b.  cAbd  al-Rahman  b.  Nawfal, 
from  TJrwa  b.  al-Zubayr,  from  Zaynab,  daughter  of  Abu  Salama,  from  Umm 
Salama,  the  wife  of  the  Messenger  of  God  (SAAS),  who  said,  “I  complained 
to  the  Messenger  of  God  (SAAS),  telling  him  I  was  in  pain.  He  replied, 
‘Circumambulate  at  the  rear  of  the  people,  while  mounted.’  I  did  so  while  he 
was  praying  that  day  beside  the  kaTba  and  reciting,  ‘By  Mt.  al-Tur  and  a  book 
inscribed  .  .  .’” 

The  rest  of  the  scholars  of  the  ahadith,  except  for  al-Tirmidhl,  gave  it  from  a 
hadith  of  Malik,  with  a  similar  line  of  transmission. 

Al-Bukhari  narrated  it  from  a  hadith  of  Hisham  b.  TJrwa,  from  his  father, 
from  Zaynab,  from  Umm  Salama,  to  the  effect  that  the  Messenger  of  God  (SAAS) 


298 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


was  at  Mecca  and  wished  to  leave;  however,  Umm  Salama  had  not  yet  circum¬ 
ambulated  but  wanted  to  leave.  He  then  told  her,  “When  the  al-subh  prayer  is 
being  performed,  circumambulate  on  your  camel  while  the  people  are  praying.” 
He  then  gave  the  rest  of  the  hadtth. 

Imam  Ahmad  narrated  that  Abu  Mu’awiya  related  to  him,  quoting  Hisham  b. 
cUrwa,  from  his  father,  from  Zaynab,  daughter  of  Abo  Salama,  from  Umm  Salama, 
who  said  that  the  Messenger  of  God  (SAAS),  “ordered  her  to  circumambulate 
at  Mecca  with  him  at  the  time  of  the  al-subh  prayer  on  the  day  of  the  sacrifice”. 

This  obviously  has  a  line  of  transmission  that  meets  the  criteria  of  both  sahih 
collections.  However,  no  one  (else)  gave  it  with  this  terminology  from  this  line. 
Perhaps  this  is  because  of  the  words  “the  day  of  the  sacrifice”  -  an  error  from 
the  narrator  or  from  the  copyist.  In  fact  it  was  the  yawm  al-nafr ,  “the  day  of  the 
departure”.  This  is  substantiated  by  the  account  we  have  given  above  from 
al-Bukhari.  But  God  knows  best. 

The  outcome  of  this  is  that  when  the  Messenger  of  God  (SAAS)  had 
completed  the  al-subh  prayer,  he  performed  seven  circumambulations  of  the 
kalba  and  stood  at  the  al-multazam 128  that  is  between  the  corner  bearing  the  “black 
stone”  and  the  door  of  the  ka’-ba.  He  said  a  prayer  to  God,  the  Almighty  and 
Glorious,  and  pressed  his  body  close  to  the  kacba. 

Al-Thawri  stated,  from  al-Muthanna  b.  al-Sabbah,  from  'Amr  b.  Shu'ayb, 
from  his  father,  who  quoted  his  grandfather  as  saying,  “I  saw  the  Messenger  of 
God  (SAAS)  press  his  face  and  his  chest  to  the  al-multazam." 

Al-Muthanna  is  a  weak  source. 


Chapter. 

The  Messenger  of  God  (SAAS)  then  made  his  departure  from  the  lower  part  of 
Mecca.  As  cA5isha  stated,  “The  Messenger  of  God  (SAAS)  entered  Mecca  from 
its  upper  part  and  left  from  its  lower  part.”  Both  sahih  collections  include  this. 

Ibn  cUmar  stated,  “The  Messenger  of  God  (SAAS)  entered  from  the  upper 
pass  at  al-Batha5,  and  left  by  the  lower  pass.” 

Al-Bukhari  and  Muslim  narrated  this. 

In  one  version  the  wording  is,  “He  entered  from  Kada5  and  left  from  Kuda .” 

Imam  Ahmad  stated  that  Muhammad  b.  Fudayl  related  to  him,  quoting  Ajlah 
b.  cAbd  Allah,  from  Abu  al-Zubayr,  from  Jabir,  who  said,  “The  Messenger  of 
God  (SAAS)  departed  from  Mecca  at  sunset.  He  did  not  pray  until  he  reached 
Sarif,  which  is  nine  miles  from  Mecca.” 

This  is  very  strange.  There  are  differing  views  about  Ajlah.  Perhaps  this 
related  to  some  occasion  other  than  the  hijjat  al-wadac.  As  we  have  stated  above, 
the  Messenger  of  God  (SAAS)  circumambulated  the  katba  after  the  al-subh 
prayer.  What  could  have  delayed  him  until  sunset?  This  is  very  strange. 

128.  The  word  means  here,  “the  place  against  which  the  faithful  press  while  supplicating  God”. 
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Unless,  that  is,  the  claim  made  by  Ibn  Hazm  is  true.  Namely,  that  he  returned 
to  al-Muhassab  from  Mecca  after  his  having  made  the  tawaf  al-wadac  circum- 
ambulation.  The  only  evidence  he  gave  for  this  was  the  statement  of  Misha 
when  she  returned  after  having  made  her  himra  from  al-Tancim,  meeting  the 
Prophet  (SAAS),  at  Sa'da,  whether  while  he  was  going  down  to  the  people  of 
Mecca  or  while  she  was  descending  and  he  ascending. 

Ibn  Hazm  stated,  “One  thing  beyond  doubt  is  that  she  was  going  up  from 
Mecca  and  that  he  was  descending.  This  is  because  she  had  come  in  for  the 
himra  and  he  was  waiting  until  she  came.  lie  then  arose  to  make  the  tawaf 
al~wada c  and  met  her  on  his  way  out  to  al-Muhassab  from  Mecca.” 

Al-Bukhari  gave  a  section  entitled.  Chapter  on  those  who  stayed  at  Dhu  T uwan 
when  he  returned  from  Mecca. 

Al-Bukhari  went  on  to  quote  Muhammad  b.  ‘Isa  as  stating  that  Hammad  b. 
Zayd  related  to  him,  from  Ayyub,  from  Nafic,  to  the  effect  that  when  Ibn  'Umar 
came  (on  the  pilgrimage  to  Mecca)  he  spent  the  night  at  Dhu  Tuwan  and  went 
in  (to  Mecca)  next  morning.  When  he  departed  (from  Mecca)  he  would  pass  by 
Dhu  Tuwan  where  he  would  pass  the  night  till  next  morning.  He  would  relate 
that  the  Messenger  of  God  (SAAS)  did  this. 

He  related  this  thus,  with  a  fully  connected  line  of  transmission,  and  in 
certainty.  He,  along  with  Muslim,  substantiated  this  from  a  hadith  of  Hammad 
b.  Zayd;  however,  there  is  no  mention  in  it  of  staying  at  Dhu  Tuwan  on  his 
return.  God  knows  best. 

An  invaluable  addendum  that  gives  the  information  that  the  Messenger  of  God 
(SAAS)  took  away  some  of  the  water  of  zamzam  with  him. 

The  hafiz  Abu  Isa  al-Tirmidhi  stated  that  Abu  Kurayb  related  to  him, 
quoting  Khallad  b.  Yazld  al-Jucfi,  quoting  Zuhayr  b,  MPawiya,  from  Hisham  b. 
TJrwa,  from  his  father,  from  'Misha,  (who  said)  that  she  would  carry  water  from 
zamzam  and  she  reported  that  the  Messenger  of  God  (SAAS)  would  carry  it. 

He  (al-Tirmidhi)  then  stated,  “This  hadith  is  hasan  gharib;  we  know  of  it  only 
from  this  line.” 

Al-Bukhari  stated  that  Muhammad  b.  Muqatil  related  to  him,  quoting  cAbd 
Allah  -  he  being  Ibn  al-Mubarak  -  quoting  Musa  b.  'Uqba,  from  Salim  and 
Nafic,  from  cAbd  Allah  b.  ‘Umar  (who  said)  “When  the  Messenger  of  God 
(SAAS)  returned  from  a  military  expedition  or  from  the  hajj  or  the  cumra,  be 
would  thrice  proclaim,  ‘God  is  most  Great!’.  Then  he  would  say,  ‘There  is 
no  god  but  God  alone!  He  has  no  associate!  Power  is  His,  and  praise.  He  has 
control  over  everything.  We  return,  repenting,  worshipping,  prostrating  to  our 
Lord,  praising.  God  has  fulfilled  His  promise,  given  aid  to  His  servant,  and 
defeated  the  factions  (by  Himself)  alone.’” 

The  accounts  stating  this  are  numerous.  And  to  God  all  praise  and  reliance 
are  due. 
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Chapter:  On  the  narration  of  the  hadith  showing  that  the  Prophet  (SAAS)  gave  an 
address  in  a  place  between  Mecca  and  Medina  on  his  way  back  from  the  hijjat  al-wada\ 
near  al-fuhfa,  a  place  called  Ghadir  Khumm. 

At  this  place  he  made  clear  the  virtue  of  ‘All  b.  Abo  Talib  and  how  his  honour 
was  untainted  by  the  charges  made  against  him  by  some  of  those  who  had  been 
with  him  in  Yemen  on  account  of  the  awards  he  had  issued  then  that  some 
thought  to  be  unjust,  inadequate  and  miserly.  However,  he  was  in  the  right 
in  this. 

When,  therefore,  the  Prophet  (SAAS)  had  finished  explaining  the  pilgrimage 
rituals  and  returned  to  Medina,  on  the  way  he  clarified  that  issue,  making 
a  major  address  on  the  18th  of  Dhu  al-Hijja  that  year.  It  was  a  Sunday;  it  was 
delivered  beneath  a  tree  at  Ghadir  Khumm  and  in  it  he  clarified  a  variety  of 
concerns.  He  emphasized  ‘All’s  virtues,  his  trustworthiness  and  his  closeness  to 
himself,  all  of  which  erased  the  doubts  that  many  people  had  about  him. 

We  will,  through  God’s  power  and  help,  present  the  most  significant  of  the 
accounts  relating  to  this,  making  clear  what  in  them  is  authentic  and  what  is 
questionable. 

Abu  Ja‘far  Muhammad  b.  Jarir  al-Tabari,  author  of  the  Qur’an  exegesis 
and  the  history,  greatly  concerned  himself  with  this  hadith.  He  collected  two 
volumes  of  material  relating  to  it,  giving  its  variations  in  lines  of  transmission  and 
terminology.  He  distinguished  between  the  authentic  and  inauthentic  reports 
(contrary)  to  the  practice  of  many  of  the  early  authorities  on  the  hadith  literature, 
who  presented  in  this  section  all  that  came  to  them  without  discriminating 
between  those  of  doubtful  quality  from  others  of  clear  authenticity.  The  same 
may  be  said  of  the  great  hdfiz  Abu  al-Qasim  b.  ‘Asakir,  who  gave  many  ahddith 
relating  to  this  address. 

We  will  give  the  major  relevant  accounts  with  notice  that  none  of  it  (contains 
material)  from  the  Shi's  community;  what  we  will  present  and  explain  will 
provide  them  neither  support  nor  evidence. 

To  proceed  —  and  God’s  help  is  sought  -  Muhammad  b.  Ishaq  stated  in  his 
text  on  the  hijjat  al-waddl '■  that  it  was  related  to  him  by  Yahya  b.  ‘Abd  Allah  b. 
cAbd  al-Rahman  b.  Abu  cAmra,  from  Yazld  b.  Talha  b.  Yazid  b.  Rukana,  who 
said,  “When  ‘All  arrived  from  Yemen  to  meet  the  Messenger  of  God  (SAAS)  in 
Mecca,  he  hurried  ahead  leaving  behind  one  of  his  men  in  command  of  his 
troops.  The  latter  proceeded  to  dress  each  of  his  men  in  a  special  robe  made  from 
the  cloth  that  ‘All  had. 

“When  the  army  approached,  he  (‘All)  went  out  to  meet  them  and  was 
surprised  to  see  them  dressed  in  robes.  ‘What  is  all  this?’  he  asked.  He  (his 
deputy  commander)  replied,  ‘I  dressed  up  the  men  so  that  they  would  look  well 
when  they  arrive  among  the  people.’  ‘Confound  you!’  ‘All  exclaimed.  ‘Take 
them  off  before  you  get  to  the  Messenger  of  God.’  His  deputy  proceeded  to 
remove  their  robes  and  replaced  them  in  the  store  of  cloth.  The  army  expressed 
complaints  at  how  he  (‘All)  had  treated  them.” 
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Ibn  Ishaq  went  on  to  state  that  cAbd  Allah  b.  cAbd  al-Rahman  b.  Mafrnar  b. 
Ilazm  related  to  him,  from  Su  lay  man  b.  Muhammad  b.  Kafr>  b.  cUjra,  from  his 
aunt  Zaynab,  daughter  of  Kafr),  who  was  married  to  Aba  Safrd  al-Khudrl,  who 
quoted  Abu  Safrd  as  saying,  “People  complained  about  cAli  and  the  Messenger 
of  God  (SAAS)  arose  among  us  to  make  an  address.  I  heard  him  say,  ‘People! 
Don’t  complain  about  cAll!  I  swear  by  God,  he  is  too  rigorous  regarding  God  and 
His  cause  than  for  him  to  be  the  object  of  complaint.”’ 

Imam  Ahmad  narrated  it  from  a  fya-dith  of  Muhammad  b.  Ishaq,  quoting  him 
as  stating,  “He  is  very  rigorous  regarding  God  and  His  cause.” 

Imam  Ahmad  also  stated  that  al-Fadl  b.  Dukayn  related  to  him,  quoting  Ibn 
Abu  Ghaniyya,  from  al-Hakam,  from  Safrd  b.  Jubayr,  from  Ibn  cAbbas,  from 
Burayda,  who  said,  “I  went  on  the  expedition  to  Yemen  with  cAll  and  considered 
his  behaviour  harsh.  When  I  reached  the  Messenger  of  God  (SAAS),  I  referred 
to  cAlt  with  criticism.  I  saw  the  expression  on  the  face  of  the  Messenger  of 
God  (SAAS)  change  and  he  said,  ‘Burayda,  do  I  not  have  a  higher  claim  on  the 
Muslims  than  they  have  on  themselves?’  ‘Yes  indeed,  Messenger  of  God,’  I 
replied.  He  said,  ‘Whoever  has  myself  as  his  lord,  so  is  cAli  his  lord.’” 

Al-Nasafr  narrated  it  thus  from  Abu  Da’ud  al-Harrani,  from  Abu  Nu'aym 
al-Fadl  b.  Dukayn,  from  cAbd  al-Malik  b.  Abu  Ghaniyya;  his  line  of  transmission 
is  similar.  This  line  is  excellent  and  firm;  all  the  men  quoted  are  considered 
trustworthy. 

Al-Nasah  narrated  in  his  al-sunan  from  Muhammad  b.  al-Muthanna,  from 
Yahya  b.  Hammad,  from  Abu  Mifawiya,  from  al-Afrnash,  from  Habib  b.  Abu 
Thabit,  from  Abu  al-Tufayl,  who  quoted  Zayd  b.  Arqam  as  having  said,  “When 
the  Messenger  of  God  (SAAS)  returned  from  the  hijjat  al-wadfr  and  stayed  at 
Ghadlr  Khumm,  he  ordered  that  the  area  under  the  large  trees  be  swept.  He 
then  said,  ‘It  is  as  if  I  have  received  an  invitation  and  have  accepted.  I  have  left 
among  you  the  two  treasures:  the  Book  of  God  and  my  family,  my  household. 
Watch  how  you  succeed  me  in  both  these.  They  will  never  split  apart  until  they 
come  to  me  at  al-hawd.'m 

“He  then  said,  ‘God  is  my  Lord,  and  I  am  the  guardian  of  every  believer.’  He 
then  took  cAll  by  the  hand  and  said,  ‘Whoever  has  myself  as  his  lord,  so  is  this 
(man)  his  guardian.  O  God,  protect  all  who  protect  him,  and  oppose  all  who 
oppose  him.’” 

“I  (Abu  al-Tufayl)  asked  Zayd,  ‘You  actually  heard  this  from  the  Messenger 
of  God  (SAAS)?’  He  replied,  ‘There  was  no  one  in  the  tents  who  did  not  see  him 
with  his  own  eyes  and  hear  him  with  his  own  ears.’” 

Al-Nasa3?  is  alone  in  giving  this  from  this  line. 

Our  teacher,  Sheikh  Abu  cAbd  Allah  b.  Dhahabl  said  that  this  was  an  authentic 
hadith. 

129.  The  pool  or  basin  near  which  on  Judgement  Day  the  Prophet  (SAAS)  is  to  meet  his 
community. 
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Ibn  Maja  stated  that  cAli  b.  Muhammad  related  to  him,  quoting  Abu  al-Husayn, 
quoting  Hammad  b.  Salama,  from  £All  b.  Zayd  b.  Jud'an,  from  'Adi  b.  Thabit, 
from  al-Bara5  b.  'Azib,  who  said,  “We  came  (to  Mecca)  with  the  Messenger  of 
God  (SAAS),  on  the  hijjat  al-wada '  that  he  attended.  He  made  a  halt  on  the  way 
and  gave  orders  that  there  be  a  general  prayer.  He  took  eAll  by  the  hand  and  said, 
‘Do  I  not  have  a  higher  claim  on  the  Muslims  than  they  have  on  themselves?’ 
They  replied,  ‘Yes,  indeed!’  He  then  asked,  ‘Do  I  not  have  a  higher  claim  on 
each  Muslim  than  he  has  on  himself?’  ‘Yes,  indeed,’  they  replied.  He  then  said, 
‘This  (man)  is  the  lord  of  all  those  whose  lord  I  am.  O  God,  protect  those  who 
protect  him  and  oppose  all  who  oppose  him.’” 

(Abd  al-Razzaq  narrated  it  thus,  from  Macmar,  from  All  b.  Zayd  b.  Jud'an, 
from  'Adi,  from  al-Barab 

The  hafiz  Abu  Ya'la  al-Mawsill  and  al-Hasan  b.  Sufyan  stated  that  Hudba 
related  to  them,  quoting  Hammad  b.  Salama,  from  <All  b.  Zayd  and  Abu  Harun, 
from  cAdl  b.  Thabit,  from  al-Bara5,  who  said,  “We  were  with  the  Messenger  of 
God  (SAAS),  on  the  hijjat  al-wada1.  When  we  came  to  Ghadlr  Khumm,  the 
ground  beneath  two  trees  was  swept  for  the  Messenger  of  God  (SAAS).  A  call 
was  made  for  a  general  prayer.  The  Messenger  of  God  (SAAS)  summoned  'All, 
took  him  by  the  hand  and  placed  him  to  his  right.  He  then  asked,  ‘Do  I  not  have 
a  higher  claim  on  each  man  than  he  has  on  himself?’  They  replied,  ‘Yes,  indeed.’ 
He  then  said,  ‘This  man  is  lord  of  all  those  whose  lord  I  am.  O  God,  protect  all 
who  protect  him  and  oppose  those  who  oppose  him.’ 

“'Umar  b.  al-Khattab  met  him  and  he  said,  ‘Good  for  you!  Morning,  noon  and 
night  you’re  to  be  lord  of  every  believing  man  and  woman!’  ” 

Ibn  Jarir  narrated  it  from  Abu  Zur'a,  from  Musa  b.  Isma'll,  from  Hammad  b. 
Salama,  from  'All  b.  Zayd  and  Abu  Harun  al-'Abdi  -  both  of  whom  are  weak 
sources  -  from  'Adi  b.  Thabit,  from  al-Bara’  b.  'Azib. 

Ibn  Jarir  narrated  this  hadith  from  a  hadith  of  Musa  b.  'Uthman  al-Hadrami 
-  a  very  weak  source  -  from  Abu  Ishaq  al-Sabl'l,  from  al-Bara5  and  Zayd  b. 
Arqam.  But  God  knows  best. 

Imam  Ahmad  stated  that  Ibn  Numayr  related  to  him,  quoting  'Abd  al-Malik, 
from  Abu  'Abd  al-Rahlm  al-Kindl,  from  Zadhan  Abu  'Umar,  who  said,  “I  heard 
'All  at  al-Rahba  while  he  was  addressing  the  people  saying,  ‘Who  witnessed  the 
Messenger  of  God  (SAAS),  on  the  day  at  Ghadlr  Khumm  when  he  spoke  as 
he  did?”’ 

Zadhan  went  on,  “Twelve  men  arose  and  bore  witness  that  they  had  heard 
the  Messenger  of  God  (SAAS)  say,  ‘Those  whose  lord  I  have  been  have  'All  as 
their  lord.’” 

Ahmad  is  alone  in  giving  this;  the  “Abu  'Abd  al-Rahlm”  quoted  is  not  known. 

'Abd  Allah,  son  of  al-Imam  Ahmad,  stated  in  his  father’s  musnad  hadith 
collection,  “A  hadith  of 'All  b.  Hakim  al-'Azdl  quoted  Shank,  from  Abu  Ishaq, 
from  Sa'ld  b.  Wahb,  and  from  Zayd  b.  Yuthay',  who  said,  ‘‘All  addressed  those 
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at  al-Rahba,  asking,  “Anyone  who  heard  the  Messenger  of  God  (SAAS)  speak 
on  the  day  at  Ghadir  Khumm  should  rise.” 

‘“Six  men  arose  on  behalf  of  Sacld,  while  six  men  arose  on  behalf  of  Zayd. 
They  testified  that  they  had  heard  the  Messenger  of  God  (SAAS)  say  to  cAii  on 
the  day  at  Ghadir  Khumm,  “Is  not  God  more  solicitous  of  the  Muslims  than 
(they  are)  of  themselves?”  “Yes  indeed,”  they  replied.  He  then  asked,  “O  God, 
those  whose  lord  I  have  been  have  cAll  as  their  lord.  O  God,  protect  those  who 
protect  him  and  oppose  those  who  oppose  him.”’” 

cAbd  Allah  went  on  to  state  that  cAli  b.  Hakim  related  to  him,  quoting  Shank, 
from  Abu  Ishaq,  from  cAmr  Dhu  Amr,  a  hadtth  similar  to  that  of  Abu  Ishaq, 
from  Sa{ld  and  Zayd,  that  is.  He  added  to  it  the  words,  “Aid  those  who  aid  him 
and  forsake  those  whom  he  forsakes.” 

cAbd  Allah  stated  that  cAli  related  to  him,  quoting  Shank,  from  al-Acmash, 
from  Habib  b.  Abu  Thabit,  from  Abu  al-Tufayl,  from  Zayd  b.  Arqam,  who 
quoted  the  Prophet  (SAAS),  as  above. 

Al-Nasa5!  stated  in  the  book  Kkasa’is  cAlt  that  al-Husayn  b.  Harb  related  to  him, 
quoting  al-Fadl  b.  Musa,  from  al-Acmash,  from  Abu  Ishaq,  from  Sacld  b.  Wahb, 
who  said,  “'All  said  at  al-Rahba,  ‘I  adjure  by  God  any  man  who  heard  the 
Messenger  of  God  (SAAS),  that  day  at  Ghadir  Khumm  say,  “God  is  the  lord  of 
the  Believers  and  those  whose  lord  I  have  been  have  this  (man)  as  their  lord.  O 
God,  protect  those  who  protect  him,  oppose  those  who  oppose  him  and  aid  those 
who  aid  him”  (to  rise  and  so  testify)”’130 

Shu'ba  narrated  it  thus  from  Abu  Ishaq.  And  this  is  an  excellent  line  of 
transmission. 

Al-Nasah  also  narrated  it  from  a  hadtth  of  Israel,  from  Abu  Ishaq,  from  'Amr 
Dhu  Amr,  (who  said)  “cAll  adjured  the  people  at  al-Rahba  and  some  men  got  up 
and  bore  witness  that  they  had  heard  the  Messenger  of  God  (SAAS)  say  on  the 
day  at  Ghadir  Khumm,  ‘Those  whose  lord  I  have  been  (now  have)  cAll  as  their 
lord.  O  God,  protect  those  who  protect  him,  oppose  those  who  oppose  him,  and 
favour  those  who  favour  him;  hate  those  who  hate  him  and  aid  those  who  aid  him.’  ” 
Ibn  Jarir  narrated  it  from  Ahmad  b.  Mansur,  from  cAbd  al-Razzaq,  from 
Israel,  from  Abu  Ishaq,  from  Zayd  b.  Wahb  and  cAbd  Khayr,  from  cAll. 

Ibn  Jarir  also  narrated  it  from  Ahmad  b.  Mansur,  from  TJbayd  Allah  b.  Musa, 
who  is  a  Shici  considered  a  trustworthy  source,  from  Matar  b.  Khalifa,  from  Abu 
Ishaq,  from  Zayd  b.  Wahb,  Zayd  b.  Yuthayc,  and  cAmr  Dhu  Amr  (who  said)  that 
cAll  adjured  the  people  at  al-Kufa.  He  then  gave  the  hadtth  as  above. 

cAbd  Allah  b.  Ahmad  stated  that  cAbd  Allah  b.  “Umar  al-Qawarlri  related  to 
him,  quoting  Yunus  b.  Arqam,  quoting  Yazid  b.  Abu  Ziyad,  from  cAbd  al-Rahman 
b.  Abu  Layla  (who  said)  “I  witnessed  cAll  at  al-Rahba  adjuring  the  people.  He 
said,  ‘I  adjure  by  God  anyone  who  heard  the  Messenger  of  God  (SAAS),  on  the 

130.  This  phrase,  necessary  for  the  sense  of  the  text,  seems  to  have  been  omitted  in  error  from 
this  one  narration. 
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day  at  Ghadlr  Khumm,  say,  “Anyone  whose  guardian  I  have  been,  has  <A1t  as 
his  guardian”  to  get  up  and  so  testify.’” 

'Abd  al-Rahman  went  on,  “So  twelve  men  arose;  it  is  as  though  I  am  at 
this  moment  looking  at  one  of  them.  They  said,  ‘We  testify  that  we  heard  the 
Messenger  of  God  (SAAS)  say  on  the  day  at  Ghadlr  Khumm,  ‘Do  I  not  have  a 
higher  claim  on  the  Muslims  than  they  have  on  themselves?  And  are  not  my 
wives  like  their  own  mothers?’  ‘Yes  indeed.  Messenger  of  God,’  we  replied.  He 
went  on,  ‘Those  whose  lord  I  have  been  have  'All  as  their  lord.  O  God,  protect 
those  who  protect  him  and  oppose  those  who  oppose  him.’” 

This  line  of  transmission  is  daHf  gharib,  “weak  and  anomalous”. 

'Abd  Allah  b.  Ahmad  stated  that  Ahmad  b.  Numayr  al-Wakl'i  stated,  quoting 
Zayd  b.  al-Hubab,  quoting  al-Walld  b.  TJqba  b.  Dirar  al-Qaysl,  quoting  Simak, 
from  cUbayd  b.  ah  Wall  d  al-Qaysl,  who  said,  “I  went  in  to  cAbd  al-Rahman  b. 
Abu  Layla  and  he  related  to  me  that  he  witnessed  'All  at  al-Rahba.  He  said,  ‘He 
adjured  any  man  who  had  heard  and  witnessed  the  Messenger  of  God  (SAAS) 
on  the  day  at  Ghadlr  Khumm  to  rise;  only  those  who  had  actually  seen  him 
should  arise.  Twelve  men  got  up  and  said,  ‘We  saw  and  heard  him  when  he  took 
him,  ('All)  by  the  hand,  saying,  “O  God,  protect  those  who  protect  him  and 
oppose  those  who  oppose  him.  Aid  whoever  aids  him  and  forsake  any  who 
forsake  him.”  (All)  except  three  (who  had  heard  him)  stood  up;  these  three  did 
not.  He  then  cursed  them  (the  three)  and  his  curse  was  effective.’” 

It  was  also  narrated  from  'Abd  al-A'la  b.  'Amir  al-Tha'labl  and  others,  from 
'Abd  al-Rahman  b.  Abu  Layla. 

Ibn  Jarir  stated  that  Ahmad  b.  Mansur  related  to  him,  quoting  Abu  'Amir 
al-'Aqdl  and  Ibn  Abu  'Asim  narrated,  from  Sulayman  al-Ghallabl,  from  Abu 
'Amir  al-'Aqdl,  quoting  Kathlr  b.  Zayd,  quoting  Muhammad  b.  'Umar  b.  'All, 
from  his  father,  from  'All  (who  said)  that  the  Messenger  of  God  (SAAS)  was 
present  near  a  tree  at  Khumm.  He  went  on  to  relate  the  hadlth  which  contained 
the  words,  “Whose  lord  I  have  been,  has  'All  as  his  lord”. 

Some  authorities  narrated  it  from  Abu  'Amir,  from  Kathlr,  from  Muhammad 
b.  'Umar  b.  'All,  from  'All,  with  a  line  of  transission  that  is  munqati '. 

Isma'll  b.  'Ami-  al-Bajah  -  he  being  a  weak  source  -  stated,  from  Mis'ar,  from 
Talha  b.  Musrif,  from  'Umayra  b.  Sa'd  (who  said)  that  he  witnessed  'All  on 
the  minbar  adjuring  the  Companions  of  the  Messenger  of  God  (SAAS),  who  had 
heard  the  latter  on  the  day  at  Ghadlr  Khumm  (to  stand  up).  Twelve  men  did 
stand;  these  included  Abu  Hurayra,  Abu  Sa'ld  and  Anas  b.  Malik.  They  testified 
that  they  had  heard  the  Messenger  of  God  (SAAS)  say,  “Anyone  whose  lord  I 
have  been  has  'All  as  his  lord.  O  God,  protect  those  who  protect  him  and  oppose 
those  who  oppose  him.” 

'Ubayd  Allah  b.  Musa  narrated  it  from  Hani3  b.  Ayyub  -  he  being  considered 
a  trustworthy  source  -  from  Talha  b.  Musarrif. 

'Abd  Allah  b.  Ahmad  stated  that  Hajjaj  b.  al-Sha'ir  related  to  him,  quoting 
Shababa,  quoting  Nu'aym  b.  Hakim,  quoting  Abu  Maryam  and  a  man  who  was 
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a  close  companion  of  'All,  who  quoted  'All  as  saying  that,  “The  Messenger  of 
God  (SAAS)  said  on  the  day  at  Ghadlr  Khumm,  ‘Anyone  whose  lord  I  have 
been,  has  'All  as  his  lord.’  He  went  on  to  say  that,  ‘Some  people  add  to  that  the 
words,  “protect  those  who  protect  him  and  oppose  those  who  oppose  him”.’” 

Abu  Da’ud  narrated  with  this  line  of  transmission  the  hadith  of  al-Mukhdij. 

Imam  Ahmad  stated  that  Husayn  b.  Muhammad  and  Abu  Nu'aym  al-Ma'nl 
both  stated  that  Qatn  quoted  Abu  al-Tufayl  as  having  said,  “'All  assembled 
the  people  at  al-Rahba  -  meaning  the  courtyard  of  the  mosque  at  al-Kufa  -  and 
said,  ‘God  calls  upon  all  who  heard  the  Messenger  of  God  (SAAS)  speak  at 
Ghadlr  Khumm  to  stand  (and  say)  what  they  heard.’  Many  people  did  stand  and 
testified  to  his  having  taken  'All  by  the  hand  and  having  asked  the  people,  ‘Do 
you  know  that  I  have  a  higher  claim  on  the  people  than  they  have  on  themselves?’ 
They  replied,  ‘Yes,  Messenger  of  God.’  He  continued,  ‘Anyone  whose  lord  I 
have  been  has  'All  as  his  lord.  O  God,  protect  those  who  protect  him  and  oppose 
those  who  oppose  him.’ 

“I  then  left,  feeling  somewhat  disturbed,  and  met  Zayd  b.  Arqam.  I  told  him 
what  I  had  heard  'All  say.  He  asked,  ‘What  is  it  you  are  disputing?  I  heard  the 
Messenger  of  God  (SAAS)  say  that  to  him.’” 

Imam  Ahmad  related  it  thus  in  the  musnad  ascribed  to  Zayd  b.  Arqam,  may 
God  be  pleased  with  him. 

Al-Nasah  narrated  it  from  a  hadith  of  al-A'mash,  from  Habib  b.  Abu  Thabit, 
from  Abu  al-Tufayl,  from  Zayd  b.  Arqam.  This  is  given  above. 

Al-Tirmidhi  gave  it  from  Bandar,  from  Ghundar,  from  Shu'ba,  from  Salama 
b.  Kuhayl,  who  said,  “I  heard  Abu  al-Tufayl  relate  from  Abu  Sariha”  -  or  Zayd 
b.  Arqam,  Shu'ba  was  unsure  -  “that  the  Messenger  of  God  (SAAS)  said, 
‘Anyone  whose  lord  I  have  been  has  'All  as  his  lord.’” 

Ibn  Jarir  narrated  it  from  Ahmad  b.  Hazim,  from  Abu  Nu'aym,  from  Kamil 
Abu  al-'Ala5,  from  Habib  b.  Abu  Thabit,  from  Yahya  b.  Ja'da,  from  Zayd  b.  Arqam. 

Imam  Ahmad  stated  that  'Affan  related  to  him,  quoting  Abu  'Awana,  from 
al-Mughlra,  from  Abu  'Ubayd,  from  Maymun  Abu  'Abd  Allah,  who  said,  “Zayd 
b.  Arqam  said,  while  I  listened,  ‘We  made  a  halt  at  a  place  called  Wadi  Khumm. 
He  ordered  prayers  and  performed  it  at  midday. 

“‘He  made  an  address  to  us.  The  Messenger  of  God  (SAAS)  was  protected 
from  the  sun  by  a  cloth  placed  over  a  tree.  He  said,  “Do  you  not  know”  -  or 
“do  you  not  bear  witness”  -  “that  I  have  a  higher  claim  on  any  believer  than  he 
has  on  himself?”  “Yes  indeed,”  they  replied.  He  went  on,  “Anyone  whose  lord  I 
have  been  has  'All  as  his  lord.  O  God,  protect  those  who  protect  him  and  oppose 
those  who  oppose  him.’”” 

Ahmad  proceeded  to  narrate  it  from  Ghundar,  from  Shu'ba,  from  Maymun 
Abu  'Abd  Allah,  from  Zayd  b.  Arqam,  up  to  the  words,  “Anyone  whose  lord  I 
have  been  has  'All  as  his  lord”.  Maymun  then  stated,  “Some  authorities  quote 
Zayd  as  saying  that  the  Messenger  of  God  (SAAS)  also  said,  ‘O  God,  protect 
those  who  protect  him  and  oppose  those  who  oppose  him.’” 
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This  line  of  transmission  is  excellent.  Its  sources  are  men  considered 
trustworthy  according  to  the  criteria  of  the  sunan.  Al-Tirmidhl  categorized  as 
sahih  a  tradition  with  this  line  of  transmission  dealing  with  al-rayth ,  “tardiness”. 

Imam  Ahmad  stated  that  Yahya  b.  Adam  related  to  him,  quoting  Hanash  b. 
al-Harith  b.  Laqit  al-Ashja'I,  from  Rabbah  b.  al-Harith,  who  said,  “A  group  of 
men  came  to  cAll  at  al-Rahba  and  said,  ‘Peace  be  upon  you,  lord  of  ours!’  He 
replied,  ‘How  can  I  be  your  “lord”  when  you  are  Arabs?’  They  responded, 
‘We  heard  the  Messenger  of  God  (SAAS)  say  on  the  day  at  Ghadir  Khumm, 
“Anyone  whose  lord  I  have  been  has  this  man  as  his  lord.’”” 

Rabbah  went  on,  “When  they  left,  I  went  in  after  them  and  asked,  ‘Who 
were  those?’  They  replied,  ‘A  group  of  arnar ;  Abu  Ayyub  al-Ansari  was  one 
of  them.’” 

Imam  Ahmad  stated  that  Hanash  related  to  us,  from  Rabbah  b.  al-Harith, 
who  said,  “I  saw  a  group  of  ansar  go  in  to  see  cAll  at  al-Rahba.  He  asked,  ‘Who 
are  these  people?’  They  replied,  ‘Your  mawali,  “subjects”,  Commander  of  the 
Believers.’”  And  he  completed  the  hadith  similarly. 

This  is  his  phraseology;  the  hadith  is  one  of  those  that  only  he  gives. 

Ibn  Jarir  stated  that  Ahmad  b.  TJthman  Abu  al-Jawza5  related  to  him,  quoting 
Muhammad  b.  Khalid  b.  cAthama,  quoting  Musa  b.  Ya'qub  al~Zam(I  -  he  being 
entirely  trustworthy  -  quoting  Muhajir  b.  Mismar,  from  'A’isha,  daughter  of 
Say,  who  quoted  her  father  as  saying,  “I  heard  the  Messenger  of  God  (SAAS) 
speak  on  the  day  at  al-Juhfa.  He  took  'All  by  the  hand  and  made  an  address. 
Then  he  said,  ‘People,  I  am  your  guardian.’  ‘You  are  right,’  the  people  responded. 
He  then  raised  'All’s  hand  and  said,  ‘This  is  my  wall ,  “my  deputy”,131  and 
mu'addi ,  “the  one  deputized  by  me”.  God  is  the  protector  of  those  who  protect 
him  and  the  opponent  of  those  who  oppose  him.’” 

Our  teacher  al-Dhahabl  stated,  “This  hadith  is  hasan  gharib ,  “good  yet 
anomalous”. 

Ibn  Jarir  then  narrated  it  from  a  hadith  of  Ya'qub  b.  Ja'far  b.  Abu  Bakr,  from 
Muhajir  b.  Mismar.  His  version  tells  of  the  Prophet  (SAAS)  stopping  until  those 
behind  him  caught  up  and  of  his  ordering  back  those  who  had  advanced.  He  then 
addressed  them  as  in  the  ahadith  above. 

Abu  Ja'far  b.  Jarir  al-Tabari  stated  in  the  first  part  of  his  book  Ghadir  Khumm , 
that  his  teacher  Abu  'Abd  Allah  al-Dhahabl  stated  that  he  found  the  following  in 
a  manuscript  quoting  Ibn  Jarir  as  stating  that  MuhmUd  b.  'Awf  al-Ta5l  related, 
quoting  'Ubavd  Allah  b.  Yusuf,  quoting  Isma'll  b.  Kashit,  from  Jamil  b.  'Ammara, 
from  Salim  b.  'Abd  Allah  b.  'Umar  -  Ibn  Jarir  stated,  “I  think  he  added,  ‘from 
'Umar’,  but  that  is  not  in  my  notes”  -  who  said,  “I  heard  the  Messenger  of  God 
(SAAS)  say,  as  he  held  the  hand  of 'All,  ‘Anyone  whose  lord  I  have  been  has 

131.  The  term  could  well  have  been  used  to  imply  “appointed  successor”.  However,  other 
meanings  are  also  possible  for  this  word  that  normally  gains  specificity  from  some  succeeding 
term,  absent  here,  to  which  it  is  paired. 
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this  man  as  his  lord.  O  God,  protect  those  who  protect  him,  and  oppose  those 
who  oppose  him.’” 

This  hadith  is  gharib\  indeed,  it  is  munkar ,  “objectionable”,  and  its  line  of 
transmission  is  daHf.  Al-Bukharl  stated  that  Jamil  b.  cAmmara  is  a  questionable 
source. 

Al-Muttalib  b.  Ziyad  stated,  quoting  from  cAbd  Allah  b.  Muhammad  b.  {Aqll, 
who  heard  Jabir  b.  cAbd  Allah  say,  “We  were  at  the  dry-well  at  Ghadir  Khumm 
when  the  Messenger  of  God  (SAAS)  came  out  to  us  and  said,  ‘Anyone  whose 
lord  I  have  been  has  cAli  as  his  lord.’” 

Our  teacher,  al-Dhahabi,  stated,  “This  hadith  is  hasan,  ‘good’.”  Ibn  Lahl'a 
narrated  it  from  Bakr  b.  Sawada  and  others,  from  Abu  Salama  b.  cAbd  al-Rahman, 
from  Jabir  similarly. 

Imam  Ahmad  stated  that  Yahya  b.  Adam  and  Ibn  Abu  Bukayr  related  to  him, 
that  Israel  related  to  them  both,  from  Abu  Ishaq,  from  Habashi  b.  Janada  —  who 
had,  Yahya  b.  Adam  stated,  been  present  on  the  hijjat  al-wada ic  —  and  stated, 
“The  Messenger  of  God  (SAAS)  said,  ‘‘All  is  of  me,  and  I  am  of  him;  and  only 
I  or  ‘All  direct  from  me.’” 

Ibn  Abu  Bukayr  said  (that  the  words  spoken  were),  “No  one  settles  debts 
on  my  behalf  except  myself  or  cAll.” 

Ahmad  also  narrated  it  thus  from  Abu  Ahmad  al-Zubayri,  from  Isra’il. 

Imam  Ahmad  stated  that  al-Zubayrl  related  to  him,  quoting  Shurayk,  from 
Abu  Ishaq,  from  Habashi  b.  Janada  in  similar  terms,  “I”,  (Shurayk)  “asked  Abu 
Ishaq,  ‘Where  did  you  hear  him  say  this?’  He  replied,  ‘He  stood  over  us  on  a 
mare  at  our  majlis,  “assembly”,  at  the  al-Sabic  cemetery.’  ” 

Ahmad  narrated  it  similarly,  from  Aswad  b.  ‘Amir,  as  did  Yahya  b.  Adam, 
from  Shurayk.  AI-Tirmidhi  narrated  it  from  Isma‘ll  b.  Musa,  from  Shurayk.  Ibn 
Maja  did  so  from  Abu  Bakr  b.  Abu  Shayba,  as  also  did  Suwayd  b.  Sa‘id  and 
IsmaAI  b.  Musa,  all  three  of  these  quoting  it  from  Shurayk.  Al-Nasa’I  narrated 
it  from  Ahmad  b.  Sulayman,  from  Yahya  b.  Adam,  from  Isra-’ll.  Al-Tirmidhl 
characterized  it  as  hasan  sahib  gharib. 

Sulayman  b.  Qarm  -  whose  traditions  are  rejected  -  narrated  it  from  Abu 
Ishaq,  from  Habashi  b.  Janada,  who  heard  the  Messenger  of  God  (SAAS)  say 
on  the  day  at  Ghadir  Khumm,  “Anyone  whose  lord  I  have  been  has  cAli  as 
his  lord.  O  God,  protect  those  who  protect  him  and  oppose  those  who  oppose 
him.”  He  went  on  to  narrate  the  hadith. 

The  hafiz  Abo  Ya^a  al-Maw§ill  stated  that  Abu  Bakr  b.  Abu  Shayba  related 
to  him,  quoting  Shurayk,  from  Abu  Yazld  al-Azdl,  from  his  father,  who  said, 
“Abu  Hurayra  came  in  to  the  mosque  and  the  people  gathered  about  him.  One 
young  man  went  up  to  him  and  said,  ‘I  adjure  you  by  God  to  tell  whether  you 
heard  the  Messenger  of  God  (SAAS)  say,  “Anyone  whose  lord  I  have  been  has 
cAll  as  his  lord.  O  God,  protect  those  who  protect  him  and  oppose  those  who 
oppose  him.”  “Yes,”  he  replied.’” 
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Ibn  Jarir  narrated  it  from  Abu  Kurayb,  from  Shadhan,  from  Shurayk.  Idris 
al-Azdi  concurred  with  him,  quoting  it  from  his  brother  Abu  Yazid,  whose  name 
was  Da’ud  b.  Yazid.  Ibn  Jarir  also  narrated  it  from  a  hadith  of  Idris  and  Da’ud, 
from  their  father,  from  Abu  Hurayra. 

Also  there  is  the  hadith  narrated  by  Damra  from  Ibn  Shawdhab,  from  Matar 
al-Warraq,  from  Shahr  b.  Hawshab,  from  Abu  Hurayra,  which  states,  “When 
the  Messenger  of  God  (SAAS)  took  cAli  by  the  hand,  he  said,  ‘Anyone  whose 
lord  I  have  been  has  cAli  as  his  lord.’  And  so  God  the  Almighty  and  Glorious 
revealed,  ‘Today  I  have  perfected  for  you  your  religion  and  completed  My 
favours  upon  you’  ”  (sural  al-Ma^ida;  V,  v.3). 

Abu  Hurayra  went  on,  “This  was  the  day  at  Ghadir  Khumm;  whoever  fasts 
the  18th  day  of  Dhu  al-Hijja  has  credited  for  him  a  fast  of  60  months.” 

This  is  a  highly  objectionable  hadith ;  indeed  it  is  mendacious!  Because 
contradictory  material  is  established  in  both  sahih  collections  from  the  Commander 
of  the  Believers,  TJmar  b.  al-Khattab,  to  the  effect  that  this  verse  was  revealed 
on  the  Friday,  the  day  at  Arafat,  while  the  Messenger  of  God  (SAAS)  was 
standing  there.  We  have  given  this  above. 

Similarly,  his  statement,  “whoever  fasts  the  18th  day  of  Dhu  al-Hijja  has 
credited  for  him  a  fast  of  60  months”  is  untrue.  For  what  is  established  in  the 
sahih  collections  is  that  fasting  the  month  of  Ramadan  brings  credit  of  10  months. 
And  so  how  could  it  be  that  fasting  one  day  would  be  counted  as  60  months? 
This  is  nonsense. 

After  relating  this  hadith,  our  teacher,  the  hafiz  Abu  Abd  Allah  al-Dhahabi 
commented,  “This  hadith  is  extremely  objectionable.” 

Habshun  al-Khallal  and  Ahmad  b.  Abd  Allah  b.  Ahmad  al-Niri,  both  highly 
trustworthy  sources,  narrated  it  from  cAli  b.  Sacid  al-Ramali,  from  Damra,  who 
said,  “This  hadith  is  narrated  from  those  (traced  to)  Umar  b.  al-Khattab,  Malik 
b.  al-Huwayrith,  Anas  b.  Malik,  Abu  Sacid  and  others,  with  weak  lines  of 
transmission.” 

Damra  went  on,  “The  beginning  part  of  the  hadith  is  successively  given,  with 
high  certainty  that  the  Messenger  of  God  (SAAS)  spoke  it.  Regarding  the  words, 
‘O  God,  protect  those  who  protect  him’,  it  is  an  addition  that  has  strong  lines  of 
transmission.  This  reference  to  fasting,  however,  is  inauthentic.  And,  by  God, 
this  verse  quoted  was  definitely  revealed  on  Mt.  Arafat,  some  days  before  that 
at  Ghadir  Khumm.  But  God,  Almighty  is  He,  knows  best.” 

Al-Tabrani  stated  that  'All  b.  Ishaq,  al-Wazir  al-Isbahani,  related  to  him, 
quoting  All  b.  Muhammad  al-Muqaddiml,  quoting  Muhammad  b.  TJmar  b. 
All  al-Muqaddiml,  quoting  All  b.  Muhammad  b.  Yusuf  b.  Shabban  b.  Malik  b. 
Masmac,  quoting  Sahl  b.  Hanif  b.  Sahl  b.  Malik,  the  brother  of  Ka<b  b.  Malik, 
from  his  father  who  quoted  his  grandfather  as  saying,  “When  the  Messenger 
of  God  (SAAS)  arrived  in  Medina  from  the  hijjat  al-wada\  he  mounted  the 
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minbar ,  gave  praise  and  thanks  to  God  and  said,  ‘People,  Abu  Bakr  never  did  me 
harm;  give  him  credit  for  that.  People,  I  am  well  pleased  with  Abu  Bakr, 
<Umar,  TJthman,  ‘All,  Talha,  al-Zubayr,  cAbd  al-Rahman  b.  cAwf  and  the  initial 
rnuhajirin.  Give  them  all  credit  for  that.  People,  preserve  me  in  my  Companions, 
my  relatives  and  my  friends.  God  does  not  seek  for  you  to  harm  any  one  of  them. 
People,  keep  your  tongues  off  the  Muslims,  and  if  one  of  them  should  die,  then 
say  good  of  him.”’ 


THE  YEAR  11  ah. 

This  year  commenced  after  the  return  of  the  noble  Prophet  (SAAS),  to  that 
city  of  prophecy,  Medina,  “the  purified”,  following  his  completion  of  the  hijjat 
al-wadab. 

Momentous  events  took  place  that  year,  among  the  most  shocking  being  the 
death  of  the  Messenger  of  God  (SAAS).  However,  he  was  in  fact  transported  by 
Almighty  God  from  this  transient  abode  away  into  eternal  ease  in  an  elevated 
place  on  high,  the  most  exalted  and  most  splendid  level  of  paradise.  As  the 
Almighty  stated,  “The  afterlife  is  better  for  you  than  the  former;  your  Lord  will 
give  to  you,  and  you  will  be  pleased”  ( surat  al-Duha;  XCIII,  v.4). 

That  was  after  he  had  completed  carrying  out  the  mission  that  God  Almighty 
had  ordered  him  to  announce.  He  had  given  advice  to  his  nation  and  had  directed 
them  to  the  very  best  that  he  knew  for  them.  He  had  warned  them  and  restrained 
them  from  what  would  have  harmed  them  here  on  earth  and  in  their  afterlife. 

We  have  given  above  the  hadith  of  TJmar  b.  al-KJhattab  narrated  by  both 
authors  of  the  sahib  collections,  to  the  effect  that  the  words  of  the  Almighty: 
“Today  I  have  perfected  for  you  your  religion  and  completed  My  favours 
upon  you,  and  willed  that  Islam  be  your  religion”  ( surat  al-M&ida ;  V,  v.3) 
were  revealed  on  Friday,  while  the  Messenger  of  God  (SAAS)  was  standing 
on  ‘Arafat. 

We  have  narrated,  from  a  fine  line  of  transmission,  that  when  this  surat  was 
revealed,  cUmar  b.  al-Khattab  wept.  He  was  asked,  “What  makes  you  weep?”  He 
replied,  “After  perfection  there  can  only  be  loss.”  It  was  as  though  he  had  sensed 
the  death  of  the  Prophet  (SAAS). 

The  latter  pointed  to  this  in  what  was  narrated  by  Muslim  from  a  hadith  of  Ibn 
Jurayj,  from  Abu  al-Zubayr,  from  Jabir,  that,  “the  Messenger  of  God  (SAAS) 
stood  at  the  pillar  at  aI-cAqaba  and  said  to  us,  ‘Take  from  me  your  rituals,  for 
I  may  perhaps  not  make  the  pilgrimage  after  this  year.’” 

We  have  given  above  what  the  two  hujfaz  Abu  Bakr  al-Bazzar  and  al-Bayhaqi 
narrated  from  the  hadith  of  Musa  b.  TJbayda  al-Rabadhl,  from  Sadaqa  b.  Yasar, 
from  Ibn  TJmar,  who  said,  “This  surat :  ‘(Remember)  when  God’s  help  and 
the  victory  came’  {surat  al-Nasr ;  CX,  v.l)  was  revealed  in  the  middle  days  of 
al-tashriq,  and  the  Messenger  of  God  (SAAS)  knew  that  it  meant  the  farewell. 
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He  therefore  ordered  that  his  camel  al-Qaswa5  be  brought,  and  it  was  saddled.” 
He  went  on  to  refer  to  the  address  the  Prophet  (SAAS)  made  that  day,  as  is 
told  above. 

'Abd  Allah  b.  'Abbas,  may  God  be  pleased  with  him,  spoke  similarly  to  'Umar 
b.  al-Khattab  when  he  asked  him  about  the  interpretation  of  this  surat  in  the 
presence  of  many  of  the  Companions,  to  show  them  the  virtue  of  Ibn  'Abbas,  his 
superiority  and  knowledge.  This  related  to  his  having  been  brought  forwards 
and  seated  (in  a  prominent  position)  with  the  elders  who  had  participated  in  the 
batde  of  Badr.  He  ('Umar)  said,  “You  know  from  where  he  came.”  He  proceeded, 
in  the  presence  of  Ibn  'Abbas,  to  question  them  on  the  interpretation  of  this 
surat:  “(Remember)  when  God’s  help  and  the  victory  came  and  you  saw  the 
people  entering  God’s  religion  in  droves.  Give  joyful  praise  to  your  lord,  and 
seek  His  forgiveness.  He  is  Forgiving”  ( surat  al-Nasr;  CX  v.  1-3).  They  replied, 
“We  were  ordered,  after  having  been  given  (God’s)  help,  to  speak  His  name,  to 
praise  Him  and  to  seek  His  forgiveness.” 

“He  (cUmar)  asked,  ‘What  do  you  say,  Ibn  cUmar?’  He  replied,  ‘It  (referred 
to)  the  impending  death  of  the  Messenger  of  God  (SAAS);  he  was  being  notified 
of  it.’  'Umar  commented,  ‘I  know  of  it  only  what  you  know.’” 

We  have  referred,  in  our  exegesis  of  this  surat,  to  the  various  sources  substanti¬ 
ating  Ibn  'Abbas’s  statement,  even  though  that  does  not  contradict  interpretations 
offered  by  the  Companions. 

What  is  narrated  by  Imam  Ahmad  is  similar.  (He  stated)  that  Wakl'  related 
to  him,  from  Ibn  Abu  Dhi3b,  from  Salih,  the  freed-man  of  al-Taw>ama,  from 
Abu  Hurayra,  (who  said)  that  when  the  Messenger  of  God  (SAAS)  went  on  the 
pilgrimage  accompanied  by  his  wives,  he  said,  “There  will  only  be  this  hijja,  and 
then  they  will  remain  in  confinement.” 

Ahmad  is  alone  in  giving  it  from  this  line.  Abu  Da’ud  narrated  it  in  his  work 
al-sunan,  from  another  excellent  line. 

What  is  implied  here  is  that  this  year  the  people  sensed  the  (impending)  death 
of  the  Messenger  of  God  (SAAS). 

We  will  refer  to  all  that  and  present  the  accounts  and  evidences  relating 
thereto.  And  God’s  help  is  to  be  sought. 

In  way  of  preface  to  that,  we  will  refer  to  what  the  imam  Muhammad  b.  Ishaq 
b.  Yasar,  Abu  ja'far  b.  Jarir  and  Abu  Bakr  al-Bayhaqi  narrated  prior  to  his 
death,  in  their  enumerations  of  his  pilgrimages,  military  expeditions  and  raids, 
documents  and  messages  to  rulers.  Our  references  will  be  concise  and  abridged, 
and  we  will  follow  this  material  with  the  death. 

In  both  sahih  collections,  it  is  stated  in  a  hadith  of  Abu  Ishaq  al-Sabl'l,  from 
Zayd  b.  Arqam,  that  the  Messenger  of  God  (SAAS)  went  on  nineteen  military 
expeditions  and,  following  his  hijra,  performed  the  hijjat  al-wada '  but  made 
no  pilgrimage  thereafter. 

Abu  Ishaq  stated  that  there  was  one  other  at  Mecca. 
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Abu  Ishaq  aI-Sablcl  stated  the  same.  Zayd  b.  ai  Hubab  stated,  from  Sufyan 
al-Thawri,  from  Ja‘far  b.  Muhammad,  from  his  father,  from  Jabir,  (who  said) 
that  the  Messenger  of  God  (SAAS)  made  three  pilgrimages  -  two  before  his 
Hijra  and  one  thereafter,  along  with  which  he  also  performed  an  himra.  To  the 
latter  he  brought  thirty-six  camels  for  sacrifice  and  ‘All  brought  the  complement 
thereto  from  Yemen. 

We  have  presented  information  above  given  in  both  sahih  collections  from 
more  than  one  of  the  Companions,  including  Anas  b.  Malik,  to  the  effect  that 
the  Prophet  (SAAS)  performed  the  himra  four  times,  that  at  al-Hudaybiyya,  the 
himrat  al-qada?,  the  from  al-Jicrana,  and  the  himra  that  accompanied  his 
hijjat  al-wada c. 

Regarding  the  military  expedition,  al-Bukhari  narrated,  from  Abu  cAsim 
al-Nabll,  from  Yazld  b.  Abu  cUbayd,  from  Salama  b.  al-Akwac,  who  said,  “I 
participated  in  seven  military  expeditions  with  the  Messenger  of  God  (SAAS), 
and  in  nine  with  Zayd  b.  Haritha,  whom  the  Messenger  of  God  (SAAS)  had 
appointed  in  command  of  us.” 

In  both  sahih  collections  a  hadith  is  given  from  Qutayba,  from  Hatim  b. 
Ismacll,  from  Zayd,  from  Salama  who  said,  “I  went  on  seven  military  expeditions 
with  the  Messenger  of  God  (SAAS),  and  on  nine  others  he  dispatched  (without 
himself  participating).  On  one  Abu  Bakr  was  in  command  of  us,  and  on  another 
it  was  Usama  b.  Zayd.” 

In  the  sahih  collection  of  al-Bukhari,  there  is  a  hadith  from  Israel,  from  Abu 
Ishaq,  from  al-Bara5,  who  said,  “The  Messenger  of  God  (SAAS)  went  out  on 
fifteen  military  expeditions.” 

In  both  sahih  collections  it  is  stated  in  a  hadith  from  Shucba,  from  Abo  Ishaq, 
frormal-Bara3,  that  the  Messenger  of  God  (SAAS)  made  nineteen  expeditions,  in 
seventeen  of  which  he  participated.  The  first  of  these  was  that  to  “al-cUshayr” 
or  “al-'Usayr”. 

Muslim  narrated  from  Ahmad  b.  Hanbal,  from  Mu'tamir,  from  Kahmas  b. 
al-Hasan,  from  Ibn  Burayda,  who  quoted  his  father  as  saying  that  he  participated 
along  with  the  Messenger  of  God  (SAAS)  in  sixteen  military  expeditions. 

There  is  also  an  account  of  Muslim,  through  al-Husayn  b.  Waqid,  from 
cAbd  Allah  b.  Burayda,  who  quoted  his  father  as  saying  that  he  participated  in 
nineteen  military  expeditions  with  the  Messenger  of  God  (SAAS),  in  eight  of 
which  he  engaged  in  combat. 

In  another  account  from  him  with  this  line  of  transmission,  it  is  said  that  he 
dispatched  twenty-four  military  expeditions,  and  that  he  engaged  in  the  battles 
of  Badr,  Uhud,  al-Ahzab,  al-Muraysl‘,  Khaybar,  Mecca  and  Hunayn. 

In  the  sahih  collection  of  Muslim,  from  a  hadith  of  Abu  al-Zubayr,  Jabir  is 
quoted  as  saying,  “The  Messenger  of  God  (SAAS)  engaged  in  twenty-one 
military  expeditions.  I  took  part  with  him  in  nineteen,  and  did  not  fight  at  Badr 
or  Uhud  because  my  father  prevented  me.  When  the  latter  was  killed  at  Uhud, 
I  never  missed  any  military  expedition  he  sent  out.” 
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cAbd  al-Razzaq  stated  that  Macmar  related  to  him,  from  al-Zuhrl,  who  said, 
“I  heard  Sacld  b.  al-Musayyab  say,  ‘The  Messenger  of  God  (SAAS)  organized 
eighteen  military  expeditions.’  And  once  I  heard  him  say  that  they  totalled 
twenty-four.  But  I  don’t  know  whether  I  imagined  that  or  heard  it  thereafter.” 

Qatada  stated,  “The  Messenger  of  God  (SAAS)  organized  nineteen  military 
expeditions  in  eight  of  which  he  himself  engaged  in  combat.  He  also  sent  out 
twenty-four  missions.  His  expeditions  and  raids  together  totalled  forty-three.” 

TJrwa  b.  al-Zubayr,  al-Zuhri,  Musa  b.  cUqba,  Muhammad  b.  Ishaq  b.  Yasar 
and  other  scholars  expert  in  this  subject  state  that  the  Prophet  (SAAS)  fought 
at  Badr  in  Ramadan  in  2  AH,  then  at  Uhud  in  Shawwal  of  3  AH,  at  al-khandaq 
and  against  Banu  Qurayza,  also  in  Shawwal,  of  4  AH  -  for  which  date  5  ah  is  also 
given  —  against  Banu  al-Mustaliq  at  al-MuraysIc  in  Shahan  of  5  AH,  and  at 
Khaybar  in  Safer  of  7  AH,  dated  by  some  as  6  AH.  What  is  correct  is  that  it 
occurred  at  the  beginning  of  7  AH  and  the  end  of  6  AH.  Then  he  fought  against 
the  Meccans  in  Ramadan  of  8  AH,  and  against  (Banu)  Hawazin,  then  besieged  the 
inhabitants  of  al-Ta3if  in  Shawwal  and  part  of  Dhu  al-Hijja  in  8  AH,  as  is  told 
above  in  detail.  In  8  AH  cAttab  b.  Usayd,  the  Governor  of  Mecca,  made  the 
pilgrimage  with  the  people  and  then  in  9  AH,  Abu  Bakr,  “the  trusting”,  did  so. 
Thereafter,  in  10  AH  the  Messenger  of  God  (SAAS)  performed  the  pilgrimage 
with  the  Muslims. 

Muhammad  b.  Ishaq  stated,  “The  number  of  military  expeditions  which  the 
Messenger  of  God  (SAAS)  organized  totalled  twenty-seven.  These  were,  in 
order,  Waddan,  also  known  as  al-Abwa3;  Buwat,  over  towards  Radwa;  al-TJshayra, 
in  the  Yanbuc  valley;  the  first  Badr  battle,  in  pursuit  of  Kurz  b.  Jabir;  ‘the  great 
battle  of  Badr’,  in  which  God  slew  the  Quraysh  chiefs;  Banu  Sulaym,  proceeding 
as  far  as  al-Kudr;  al-Sawiq,  in  pursuit  of  Abu  Sufyan  b.  Harb;  Ghatafan,  also 
known  as  Dhu  Amarr;  Bahran,  a  mine  in  Hijaz;  Uhud;  Hamra3  al-Asad;  Banu 
al-Nadlr;  Dhat  al-Riqac  of  Nakhl;  the  ‘other’  battle  of  Badr;  Dumat  al-Jandal; 
al-khandaq;  Banu  Qurayza;  Banu  Libyan  of  Hudhayl;  Dhu  Qarad;  Banu 
al-Mustaliq  of  Khuza'a;  al-Hudayblyya,  where  he  did  not  intend  to  do  battle  and 
was  blocked  by  the  polytheists;  Khaybar;  the  Himrat  al-qada  pilgrimage;  al-Fath; 
Hunayn;  al-Ta3if;  and  Tabuk.” 

Ibn  Ishaq  went  on,  “He  actually  engaged  in  combat  in  nine  expeditions 
—  Badr;  Uhud;  al-khandaq;  Qurayza;  al-Mustaliq;  Khaybar;  al-Fath;  Hunayn; 
and  aI-Ta3if.” 

I  note  that  all  this  is  narrated  in  detail  above  in  the  appropriate  places  and  with 
reference  to  various  witnesses  and  evidence.  And  to  God  praise  is  due. 

Ibn  Ishaq  went  on  to  state  that  the  missions  and  raids  he  dispatched  totalled 
thirty-eight.  And  he  proceeded  to  present  details  of  these. 

All  or  most  of  this  material  we  have  presented  above  in  the  proper  place.  And 
to  God  goes  all  praise  and  credit. 
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Let  us,  then  summarize  what  Ibn  Ishaq  referred  to  here:  the  dispatch  of 
fUbayda  b.  al-Harith  to  below  Thaniyat  Dhu  al-Marwa;  the  dispatch  of  Hamza 
b.  cAbd  al-Muttalib  to  the  coast,  over  towards  al-^s;  some  predate  this  to  the 
dispatch  of  cUbayda,  as  mentioned  hereabove.  God  knows  best. 

The  dispatch  of:  Sacd  b.  Abu  Waqqas  to  al-Kharrar;  cAbd  Allah  b.  Jahsh 
to  Nakhla;  Zayd  b.  Haritha  to  al-Qarada;  Muhammad  b.  Maslama  to  Ka'b  b. 
al-Ashraf;  Marthad  b.  Abu  Marthad  to  al-Rajl1-;  al-Mundhir  b.  cAmr  to  BPr 
Macuna;  Abu  ‘Ubayda  to  Dhu  al-Qassa;  ‘Umar  b.  al-Khattab  to  Turba  in  Banu 
‘Amir  territory;  cAh  to  Yemen. 

(The  dispatch  of)  Ghalib  b.  cAbd  Allah  al-Kalbl  to  al-Kadld,  where  he  fought 
Banu  al-Mulawwah.  He  attacked  them  by  night,  killed  a  number  of  them  and 
took  away  their  livestock.  Some  of  them  pursued  to  retrieve  the  livestock  and  when 
they  drew  near  a  wadi,  a  flood  intervened.  On  their  way  the  Muslims  captured 
al-Harith  b.  Malik  b.  al-Barsa\ 

Ibn  Ishaq  gave  account  of  this  here,  as  we  have  dealt  with  it  above. 

(Ibn  Ishaq  went  on),  “The  dispatch  of:  ‘All  b.  Abu  Talib  to  the  territory  of 
Fadak;  Abu  al-Awja5  al-Sulaml  to  Banu  Sulaym,  both  he  and  his  men  being 
killed;  ‘Ukasha  to  al-Ghamra;  Abu  Salama  b.  ‘Abd  al-Asad  to  Qatan,  a  well  in 
Najd  belonging  to  Banu  Asad;  Muhammad  b.  Maslama  to  al-Qarta5  of  Hawazin; 
Bashir  b.  Sacd  to  Banu  Murra  at  Fadak;  also  Bashir  b.  Sa‘d  out  towards  Hunayn; 
Zayd  b.  Haritha  to  al-Jumum,  territory  of  Banu  Sulaym.”132 

Regarding  the  expedition  of  Zayd  b.  al-Haritha  to  Judham,  territory  of  Banu 
Khushayn.  Ibn  Hisham  commented  that  this  was  part  of  the  territory  of  Hashml. 
The  reason  for  this,  as  told  by  Ibn  Ishaq  and  others,  was  that  when  Dihya  b. 
Khalifa  returned  from  his  trip  to  the  Byzantine  emperor,  having  taken  to  him  the 
document  from  the  Messenger  of  God  (SAAS),  inviting  him  to  God  and  having 
received  treasures  and  gifts,  he  arrived  in  a  valley  in  Banu  Judham  territory 
called  Shanar.  At  that  time  al-Hunayd  b.  ‘Us  and  his  son  ‘Us  b.  al-Hunayd,  men 
of  (Banu)  al-Dulay‘,  a  clan  of  Judham,  attacked  him.  They  took  all  he  had  with 
him.  One  group  of  them,  who  had  accepted  Islam,  fled  from  them,  retrieving  for 
Dihya  what  had  been  seized  from  him. 

(Ibn  Ishaq  went  on),  “When  Dihya  returned  to  the  Messenger  of  God  (SAAS), 
he  told  him  what  had  happened  and  asked  his  permission  to  take  the  blood  of 
al-Hunayd  and  his  son  ‘Us.  Thereupon  the  Messenger  of  God  (SAAS)  dispatched 
Zayd  b.  Haritha  with  a  force  of  men  against  them.  They  approached  from  near 
al-Awlaj,  attacking  Maqis  from  the  direction  of  the  lava  field.  They  captured  the 
men  and  property  they  could  find  and  killed  al-Hunayd,  his  son,  two  men  of 
Banu  al-Ahnaf  and  one  of  Banu  Khasib. 

“After  Zayd  had  captured  their  livestock  and  families,  a  group  of  them  met 
with  Rifa'a  b.  Zayd,  who  had  received  a  letter  from  the  Messenger  of  God  (SAAS), 


132.  At  this  point  Ibn  Kathir  abbreviates  and  edits  the  account  given  by  Ibn  Ishaq.  See  Guillaume, 
op.  cit.  page  662  et  seq. 
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inviting  them  to  Islam.  Rifaca  read  it  out  to  them  and  a  group  responded.  Zayd 
b.  Haritha  did  not,  however,  know  this. 

“After  three  days  riding  they  reached  the  Messenger  of  God  (SAAS)  in 
Medina.  They  gave  him  the  letter  and  he  ordered  that  it  be  read  out  in  public. 
He  then  asked  aloud,  three  times,  ‘What  should  I  do  about  those  slain?’  One 
of  their  men,  named  Abu  Zayd  b.  'Amr,  replied,  ‘Release  those  who  are  alive, 
Messenger  of  God.  Those  dead  are  already  beneath  these  feet  of  mine.’ 

“The  Messenger  of  God  (SAAS)  ordered  ‘All  b.  Abu  Talib  to  accompany 
them.  ‘All  responded,  ‘Zayd  will  not  obey  me.’  And  so  the  Messenger  of  God 
(SAAS)  gave  him  his  own  sword  as  a  sign.  ‘All  then  left  with  them,  riding  one  of 
their  camels.  At  Fayfa5  al-Fahlatayn  they  met  up  with  Zayd,  and  ‘All  gave  back 
to  them  all  that  had  been  taken  from  them;  they  lost  nothing  at  all. 

“He  also  dispatched  Zayd  b.  Haritha  to  Banu  Fazara  at  Wadi  al-Qura,  where 
a  number  of  his  men  were  killed.  He  was  wounded,  along  with  those  killed. 
When  he  returned  home,  he  swore  that  no  water  would  touch  his  head  after 
a  jandbam  until  he  had  attacked  them  again.  When  he  had  recovered  from  his 
wound,  the  Messenger  of  God  (SAAS)  sent  him  off  once  more  in  command  of 
a  force.  He  fought  them  at  Wadi  al-Qura,  taking  prisoner  Umm  Qirfa,  Fatima, 
daughter  of  Rabi'a  b.  Badr,  the  wife  of  Malik  b.  Hudhayfa  b.  Badr,  who  was 
accompanied  by  a  daughter  of  hers.  Zayd  b.  Haritha  gave  orders  to  Qays  b. 
al-Musahhar  al~Ya‘murl  and  he  killed  Umm  Qirfa,  allowing  her  daughter  to 
live.  Umm  Qirfa  had  been  held  in  very  high  honour,  maxims  being  in  common 
use  referring  to  her  nobility.  Salama  b.  al-Akwa  took  charge  of  her  daughter  and 
he  petitioned  the  Messenger  of  God  (SAAS),  to  award  her  to  him,  which  he  did. 
Thereafter  the  Messenger  of  God134  (SAAS)  presented  her  to  his  (Salama’s) 
uncle,  Hazn  b.  Abu  Wahb,  to  whom  she  bore  his  son  ‘Abd  al-Rahman. 

“He  twice  sent  ‘Abd  Allah  b.  Rawaha  to  Khaybar.  On  one  expedition  he  killed 
al-Yusayr  b.  Rizam  who  had  been  assembling  Ghatafan  to  attack  the  Messenger 
of  God  (SAAS).  The  latter  therefore  dispatched  ‘Abd  Allah  b.  Rawaha  with  a  force 
of  men  that  included  ‘Abd  Allah  b.  Unays.  When  they  approached  al-Yusayr 
b.  Rizam,  they  wished  to  conduct  him  back  to  the  Messenger  of  God  (SAAS). 
He  did  proceed  with  them,  but  when  they  were  at  al-Qarqara,  some  six  miles 
from  Khaybar,  al-Yusayr  regretted  having  come.  His  son,  ‘Abd  Allah,  attacked 
him  while  he  was  drawing  his  sword  and  used  his  own  to  strike  him,  cutting  off 
his  father’s  leg.  Al-Yusayr  struck  him  back  on  the  head  with  a  staff  of  shawhat 
wood.  Each  Muslim  then  attacked  and  killed  his  Jewish  companion.  One  of  them, 
however,  escaped  on  foot. 

“When  ‘Abd  Allah  b.  Unays  arrived,  the  Messenger  of  God  (SAAS)  spat 
upon  his  head  and  his  wound  did  not  suppurate  or  cau'se  him  pain.” 

133.  The  word  in  Islamic  practice  means  a  “major  ritual  impurity”.  That  is,  he  would  abstain 
from  sexual  relations  until  he  had  again  fought  Banu  Fazara. 

134.  In  the  version  of  Ibn  Ishaq  translated  by  Guillaume,  it  was  Salama  who  presented  the 
woman  to  his  uncle.  Op.  cit.  page  665. 
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I  note  that  I  think  the  other  expedition  to  Khaybar  to  have  been  when  the 
Messenger  of  God  (SAAS)  dispatched  him  to  the  date-palms  at  Khaybar.  But 
God  knows  best. 

(Ibn  Ishaq  continued)  “He  dispatched  cAbd  Allah  b.  cAtlk  and  his  men  to 
Khaybar  and  they  killed  Abu  Rafic,  the  Jew.  He  dispatched  cAbd  Allah  b.  Unays 
to  Khalid  b.  Sufyan  b.  Nubayh,  whom  he  killed  at  Tirana.” 

Ibn  Ishaq  narrated  here  his  story  at  length.  Reference  is  made  to  him  in  the 
account  of  events  of  5  AH.  But  God  knows  best. 

He  sent  Zayd  b.  Haritha,  Ja'far  and  cAbd  Allah  b.  Rawaha  to  Mu5ta  in  Syria, 
where  they  were  killed  as  was  related  above. 

He  sent  Kab  b.  cUmayr  (and  a  force)  to  Dhat  Allah,  in  Syria,  and  they  too 
were  killed. 

He  sent  cUyavna  b.  Hisn  b.  Hudhayfa  b.  Badr  to  Banu  aI-cAnbar  of  Tamlm, 
whom  he  attacked.  He  killed  a  number  of  their  men  and  then  a  delegation  from 
them  accompanied  the  prisoners  to  the  Messenger  of  God  (SAAS).  He  set  some 
of  them  free  and  accepted  ransom  for  others. 

He  also  sent  Ghalib  b.  cAbd  Allah  to  Syria  where  Mirdas  b.  Nahik,  their  ally 
from  al-Hurqa  of  (Banu)  Juhayna  was  struck  down.  He  was  killed  by  Usama  b. 
Zayd  and  one  of  the  ansar  who  overtook  him.  When  they  drew  their  swords  upon 
him,  he  uttered  the  words,  “There  is  no  god  but  God”  (but  they  still  killed  him). 
When  the  two  men  returned,  the  Messenger  of  God  (SAAS)  criticized  them 
severely.  They  excused  themselves  by  maintaining  that  he  had  only  spoken  these 
words  to  avoid  being  killed.  He  asked  Usama,  “And  so  did  you  tear  up  his  heart  (to 
learn  whether  he  was  feigning  belief)?”  He  began  saying  to  Usama,  “And  what  will 
happen  to  you  on  Judgement  Day,  when  confronted  by  the  statement  ‘There  is  no 
god  but  God’?”  Usama  said,  “And  he  went  on  repeating  this  until  I  wished  I  had 
myself  not  become  a  Muslim  before  that  (incident).”  We  have  discussed  this  above. 

He  sent  cAmr  b.  al~cAs  to  Dhat  al-Salasil  in  Banu  cUdhra  territory  to  encourage 
the  Arabs  to  attack  Syria.  This  was  because  the  mother  of  al-cAs  b.  Wa’il  was 
from  Ball;  the  Messenger  of  God  (SAAS)  therefore  sent  cAmr  to  enlist  them, 
believing  he  would  be  received  most  favourably  by  them. 

When  he  reached  a  well  of  theirs  called  al-Salsal,  he  grew  fearful  of  them.  He 
therefore  sent  to  the  Messenger  of  God  (SAAS)  for  help.  The  latter  dispatched 
to  him  a  force  that  included  Abu  Bakr  and  TJmar  and  was  commanded  by  Abu 
TJbayda  b.  al-Jarrah.  When  they  reached  him,  cAmr  took  command  over  them 
all,  saying,  “You  have  only  been  dispatched  as  reinforcements  for  myself.”  Abu 
TJbayda,  an  easy-going  man  who  cared  little  for  prestige,  accepted  submissively. 
'Amr  would  lead  the  prayer  with  all  of  them.  Upon  his  return,  therefore,  he 
asked,  “Messenger  of  God,  who  is  your  favourite  person?”  “cA5isha,”  he  replied. 
“And  of  the  men?”  <Amr  asked.  “Her  father,”  he  responded. 

He  dispatched  cAbd  Allah  b.  Abu  Hadrad  to  the  Idam  valley.  That  was  prior 
to  the  conquest  of  Mecca.  The  story  of  Muhallim  b.  Haththatha,  given  above 
with  reference  to  7  AH,  is  narrated  at  length  above. 
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He  also  dispatched  Ibn  Abu  Hadrad  to  al-Ghaba. 


THE  DISPA  TCH  OF  <ABD  AL-RAHMAN  B.  <A  WF  TO  DUMA  T  AL-JANDAL. 

Muhammad  b.  Ishaq  stated  that  someone  above  suspicion  quoted  'Ata3  b.  Abu 
Rabah  as  having  said,  “I  heard  a  man  from  Basra  ask  'Abd  Allah  b.  'Umar  b. 
al-Khattab  about  a  man’s  allowing  his  turban,  if  wearing  one,  to  fly  freely  behind 
him.”  'Abd  Allah  stated,  “I  will  tell  you  about  that,  if  God  so  wills  it.  You  should 
know  that  I  was  the  tenth  in  a  group  of  Companions  of  the  Prophet  (SAAS),  in 
his  mosque.  The  others  were  Abu  Bakr,  'Umar,  'Uthman,  'All,  'Abd  al-Rahman 
b.  'Awf,  Ibn  Mas'ud,  Mu'adh  b.  Jabal,  Hudhayfa  b.  al-Yaman,  and  Abu  Sa'ld 
al-Khudrl.  I  was  there  with  the  Messenger  of  God  (SAAS),  when  a  young 
ansari  came  in,  greeted  him  and  sat  down.  He  then  asked,  ‘Messenger  of  God, 
which  of  the  Believers  is  the  best?’  ‘The  most  virtuous,’  he  replied.  He  then 
asked,  ‘And  which  of  the  Believers  is  the  most  intelligent?’  ‘The  one  who  is  the 
most  aware  of  death  and  best  prepared  for  it  before  it  comes;  those  like  that  are 
the  most  intelligent.’  The  young  man  became  silent. 

“The  Messenger  of  God  (SAAS)  then  came  over  to  us  and  said,  ‘ Muhajirs , 
there  are  five  faults  that  I  pray  to  God  will  never  befall  you.  If  immorality  ever 
settles  upon  and  overcomes  a  people,  plague  and  disease  will  appear  among  them 
such  as  never  did  among  their  forefathers.  If  they  give  short  measure  and  weight, 
they  will  be  overwhelmed  by  famine  and  the  ruler’s  tyranny.  If  they  ever  refuse 
to  give  the  zakat  from  their  wealth,  they  will  be  deprived  of  moisture  from  the 
sky;  for  were  it  not  for  the  animals,  no  rain  would  fall  on  them.  If  ever  they  break 
the  pact  with  God  or  His  Messenger,  an  enemy  will  overpower  them  and  take 
some  of  what  they  had.  If  their  imams  should  ever  rule  without  God’s  book  and 
what  God  revealed,  then  He  will  bring  calamity  among  them.’ 

“He  then  ordered  'Abd  al-Rahman  b.  'Awf  to  make  preparations  for  an 
expedition  on  which  he  was  sending  him.  Next  morning  he  wore  a  turban  made 
of  black  cotton.  The  Messenger  of  God  (SAAS)  asked  him  to  approach,  and 
untied  and  then  rearranged  the  turban  so  that  four,  or  so  fingers’  length  were 
lying  behind  him.  He  said,  ‘That’s  the  way,  Ibn  'Awf.  Put  your  turban  on  thus 

that  is  better  and  more  usual.’ 

“He  then  told  Bilal  to  present  him  with  the  banner,  and  he  did  so.  The 
Messenger  of  God  (SAAS)  praised  God,  spoke  a  prayer  for  himself  and  said, 
‘Take  it,  Ibn  'Awf.  Combat  all  in  God’s  cause  and  do  battle  against  those  who 
disbelieve  in  Him.  Do  not  defraud  or  use  deceit,  mutilate,  or  kill  children.  This 
is  God’s  covenant  and  the  way  of  your  Prophet  among  you.’ 

“And  so  'Abd  al-Rahman  took  the  banner.”  Ibn  Hisham  added,  “He  proceeded 
out  to  Dumat  al-Jandal.” 

He  also  despatched  Abo  'Ubayda  b.  al-Jarrah.  They  were  some  300  riders  who 
travelled  to  the  coast.  The  Messenger  of  God  (SAAS)  provisioned  him  with 
a  stock  of  dates.  The  story  of  the  canbar,  “the  great  whale”,  cast  ashore  from  the 
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sea,  relates  to  this  expedition.  It  provided  food  for  them  all  for  close  to  a  month. 
It  restored  them  to  health  and  they  cut  it  up  into  steaks  to  provision  themselves 
for  their  return  to  the  Messenger  of  God  (SAAS).  They  gave  him  some  of  it 
and  he  ate  it.  This  story  is  narrated  above. 

Ibn  Hisham  stated,  “There  were  other  expeditions  to  which  Ibn  Ishaq  did  not 
refer  here.”  There  was  the  dispatch  of  cAmr  b.  Umayya  al-Damr!  to  fight  Abu 
Sufyan  Sakhr  b.  Harb,  after  the  killing  of  Khubayb  b.  cAdl  and  his  companions. 
We  have  related  above  what  became  of  him. 

With  (Amr  b.  Umayya  there  was  Jabbar  b.  Sakhr.  It  did  not  so  happen  that 
they  killed  Abu  Sufyan;  in  fact,  they  killed  a  different  man  and  brought  down 
Khubayb’s  body  from  his  stake. 

He  sent  Salim  b.  TJmayr,  one  of  the  bukaHna,  “the  weepers”,  to  Abu  cAfak,  of 
Banu  ‘Amr  b.  cAwf.  He  had  made  his  hypocrisy  apparent  when  the  Messenger 
of  God  (SAAS)  killed  al-Harith  b.  Suwayd  b.  al-Samit,  as  was  told  above.  He 
mourned  him  with  the  following  verses,  criticizing  -  may  God  damn  him  -  his 
acceptance  of  the  faith: 

“I  have  lived  for  an  age  and  I  have  never  seen  a  house 
nor  a  group 

More  true,  when  called  upon,  to  promises,  nor  more 
trustworthy  to  those  who  have  compacted  with  them 
Than  the  sons  of  Qayla135  in  their  assembly,  making 
mountains  shake  and  never  submitting. 

A  rider  who  came  to  them  split  them  apart  (by  saying ) 

‘Permissible!’  ‘Forbidden!’  to  various  things. 

If  you  had  believed  in  glory  or  kingship,  you  would 
have  followed  TubbaA” 

The  Messenger  of  God  (SAAS)  asked,  “Who  will  take  care  of  this  foul  fellow 
for  me?”  And  so  this  man  Salim  b.  TJmayr  volunteered  and  killed  him. 

Umama  al-Muridiyya  spoke  the  following  verses  on  this  subject: 

“You  deny  the  veracity  of  God’s  religion  and  the  man 
Ahmad!  By  the  life  of  him  who  bore  you,  evil  is  he  who  did 
so! 

A  hanif  presented  you  with  a  thrust  in  the  night, 

(saying)  ‘Take  that,  Abu  <Afak,  despite  your  age!”’ 

He  dispatched  Tim  ay  r  b.  cAdl  al-Khatml  to  kill  al-cAsma3,  daughter  of  Marwan, 
of  Banu  Umayya  b.  Zayd.  She  had  been  satirizing  Islam  and  those  practising  it. 
When  Abu  cAfak,  mentioned  above,  was  killed,  she  made  her  hypocrisy  plain, 
speaking  the  verses: 

“Confound  Banu  Malik,  al-Nablt,  cAwf  and  Banu  al  Khazraj! 


135.  A  reference  to  the  supposed  ancestry  of  the  ansar  of  Medina. 
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You  have  obeyed  a  stranger  not  of  yourselves,  not  a  man 
of  (Banu)  Murad  or  (Banu)  Madhhij. 

You  have  hopes  of  him,  after  his  having  killed  the 
chiefs,  as  you  might  hope  for  blossoms  after  fruit 
ripens! 

Is  there  no  proud  man  to  ambush  him  and  so 
destroy  the  hope  of  the  pretender?” 

Hassan  b.  Thabit  answered  her  with  the  verses: 

“Banu  Wahl,  Banu  Waqif  and  Khatma  are  beneath  Banu  al-Khazraj. 

Having  asked  for  folly,  may  woe  be  upon  her  in  her 
lamenting;  and  death  will  come. 

She  upset  a  hero  of  fine  ancestry,  a  man  noble  both  in 
his  entering  and  in  his  exit. 

He  smeared  her  with  blood  shortly  after  the  daytime  and 
he  has  no  regrets.” 

When  the  Messenger  of  God  (SAAS)  had  heard  her  words,  he  had  said,  “Will 
no  one  rid  me  of  Marwan’s  daughter?”  TJmayr  heard  this  and  the  evening  of  that 
night  he  attacked  and  killed  her.  Next  morning,  he  went  to  the  Messenger  of 
God  (SAAS),  and  said,  “Messenger  of  God,  I  have  killed  her!”  He  responded, 
‘ccUmayr,  you  have  given  help  both  to  God  and  to  His  Messenger.”  <Umayr 
asked,  “Messenger  of  God,  will  I  be  held  accountable  for  what  happened  to  her?” 
He  replied,  “Not  even  two  goats  will  clash  about  her!” 

'Umayr  returned  to  his  people  who  were  in  disagreement  about  her  death; 
she  had  five  sons.  TJmavr  said,  “It  was  I  who  killed  her!  Come  at  me,  all  of  you; 
don’t  wait!”  That  was  the  first  day  that  Islam  gained  strength  among  Banu 
Khatma.  A  large  number  of  them  became  Muslims  when  they  recognized  the 
power  of  Islam. 

Ibn  Ishaq  went  on  to  refer  to  those  who  captured  Thumama  b.  Uthal  al-Hanafi 
and  the  circumstances  relating  to  his  acceptance  of  Islam.  We  have  referred  to 
this  above  in  relating  authentic  ahadith. 

Ibn  Hisham  stated  that  it  was  in  relation  to  him  that  the  Messenger  of  God 
(SAAS)  said,  “The  Believer  eats  with  one  stomach,  the  unbeliever  with  seven!” 
This  was  because  of  the  little  food  Thumama  ate  after  his  acceptance  of  Islam. 
He  related  how,  having  left  Medina,  he  entered  Mecca  to  make  the  Himra ,  reciting 
the  talbiyya.  The  Meccans  forbad  him  from  doing  this,  but  he  disobeyed  them, 
threatening  to  cut  off  their  supply  of  grain  from  Yamama.  When  he  returned 
home  there,  he  did  deny  them  grain  until  the  Messenger  of  God  (SAAS)  wrote 
to  him  and  he  restored  it  to  them.  A  man  of  Banu  Hanlfa  said,  “Among  us  is 
he  who  recited  the  talbiyya  in  Mecca,  though  forbidden,  in  spite  of  Abu  Sufyan, 
in  the  sacrosanct  months.” 

He  sent  cAlqama  b.  Mujazziz  al-Mudliji  to  take  vengeance  for  his  brother 
Waqqas  b.  Mujazziz  the  day  he  was  killed  at  Dhu  Qarad.  He  asked  permission 
from  the  Messenger  of  God  (SAAS)  to  follow  their  tracks;  he  gave  it  and 


IMAM  ABU  AL-FIDA’  ISMA'I  L  IBN  KATHIR 


319 


appointed  him  commander  of  a  force  of  men.  When  they  were  on  their  way, 
he  ordered  a  group  of  them  to  come  to  him,  and  he  appointed  'Abd  Allah  b. 
Hudhafa  to  be  their  leader.  He  liked  to  joke.  He  lit  a  fire  and  ordered  the 
men  to  enter  it.  When  some  were  about  to  do  so,  he  said,  “I  was  only  joking!” 
When  this  reached  the  Messenger  of  God  (SAAS),  he  commented,  “Do  not 
obey  someone  who  orders  you  to  disobey  God.” 

The  hadith  on  this  subject  was  related  by  Ibn  Hisham  from  al-Darawardi, 
from  Muhammad  b.  'Amr  b.  'Alqama,  from  'Amr  b.  al-Hakam  b.  Thawban,  from 
Abu  Sacid  al-Khudrl. 

He  sent  Kurz  b.  Jabir  to  fight  those  men  who  had  come  to  Medina.  They  were 
of  Qays  of  (Banu)  Bajila.  They  found  Medina  unhealthy  and  became  sick  and 
so  the  Messenger  of  God  (SAAS)  told  them  to  go  out  to  his  camels  and  to 
drink  their  urine  and  their  milk.  When  they  recovered,  they  butchered  Yasar, 
the  freed-man  of  the  Messenger  of  God  (SAAS),  who  was  the  camels’  herdsman 
and  stuck  thorns  into  his  eyes.  They  then  took  away  all  the  milch-camels.  The 
Messenger  of  God  (SAAS)  sent  after  them  Kurz  b.  Jabir  with  a  force  of  his  men 
and  they  brought  them  back  from  Bajila  following  the  return  of  the  Messenger 
of  God  (SAAS)  from  the  expedition  to  Dhu  Qarad.  He  gave  his  order  and  their 
hands  and  feet  were  cut  off  and  their  eyes  were  gouged  out. 

It  may  well  be  that  these  are  the  men  referred  to  in  the  well-accepted  hadith  of 
Anas  -  a  group  of  eight  men  of  'Ukl  or  'Urayna  who  came  to  Medina  with  the 
same  consequences.  It  seems  obvious  that  these  were  they;  we  have  narrated 
their  story  at  length  above.  Should  they  have  been  different  men,  we  have  given 
here  the  major  information  given  by  Ibn  Hisham.  God  knows  best. 

Ibn  Hisham  went  on  to  relate  the  expedition  (to  Yemen)  made  twice  by  'All  b. 
Abu  Talib.  Ibn  Hisham  quotes  Abu  'Amr  al-Madanl  as  stating,  “The  Messenger 
of  God  (SAAS)  dispatched  'All  to  Yemen  and  Khalid  with  a  different  force.  He 
had  stated  that  if  the  two  forces  were  to  combine,  then  'Ah  b.  Abu  Talib  was  to 
be  their  commander. 

He  (Ibn  Hisham)  went  on,  “Ibn  Ishaq  made  reference  to  the  dispatch  of 
Khalid,  but  did  not  include  it  in  the  total  of  expeditions  and  raids  dispatched  by 
the  Messenger  of  God  (SAAS).  The  number  of  these  he  should  have  given 
would  be  39.” 

Ibn  Ishaq  stated,  “The  Messenger  of  God  (SAAS)  dispatched  Usama  b.  Zayd 
b.  Haritha  to  Syria.  He  ordered  him  to  have  the  cavalry  patrol  the  al-Balqa3  and 
al-Darum  regions  of  Syria.  The  men  equipped  themselves  and  it  was  the  initial 
muhajirun  who  accompanied  Usama.” 

Ibn  Hisham  added,  “This  was  the  last  expedition  dispatched  by  the  Messenger 
of  God  (SAAS).” 

Al-Bukharl  stated  that  Isma'll  related  to  him,  quoting  Malik,  from  'Abd  Allah 
b.  Dinar,  from  'Abd  Allah  b.  'Umar,  that  the  Messenger  of  God  (SAAS)  sent 
out  a  force  under  the  command  of  Usama  b.  Zayd,  but  that  the  people  criticized 
his  appointment.  The  Prophet  (SAAS)  therefore  arose  and  said,  “Your  criticism 
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of  his  leadership  is  similar  to  your  earlier  criticism  of  his  father’s  appointment  to 
command.  The  former  was,  by  God,  qualified  for  command  and  one  of  those 
most  beloved  by  me.  And  this  man  is  also  of  those  most  loved  by  me.” 

Al-Tirmidhi  narrated  it  from  a  hadith  of  Malik.  He  categorized  it  as  a  hadith 
that  was  sahih  hasan. 

A  large  number  of  the  senior  initial  tnuhajirin  and  ansar  took  part  in  this 
army.  The  most  important  of  these  was  cUmar  b.  al-Khattab.  Those  who  say 
that  Abo  Bakr  was  among  them  are  in  error.  The  illness  of  the  Messenger  of 
God  (SAAS)  was  increasing  in  severity  while  the  force  was  encamped  at  al-Jurf. 
The  Prophet  (SAAS)  at  that  time  apointed  Abu  Bakr  to  lead  the  prayer,  as 
will  be  recounted.  How,  then,  could  he  have  been  in  the  army  while  being  the 
imam  for  the  Muslim  community,  by  permission  of  the  Messenger  of  God 
(SAAS),  from  the  lord  of  the  worlds?  Even  if  it  be  supposed  that  he  had 
proceeded  out  with  them,  the  law-giver  (the  Prophet)  selected  him  out  from 
among  them  by  appointing  him  to  leadership  of  the  prayer,  one  of  the  most 
important  of  the  pillars  of  Islam.  And  when  the  Messenger  of  God  (SAAS)  died, 
Abu  Bakr  sought  cUmar  b.  al-Khattab’s  exclusion  (from  the  expedition)  from 
Usama,  so  the  latter  allowed  cUmar  to  remain  at  the  side  of  Abu  Bakr.  Abu  Bakr, 
“the  trusting”,  then  led  Usama’s  force  (for  a  short  distance  to  the  outskirts 
of  Medina). 


THE  VERSES  IN  THE  QUR?AN  AND  AHADITH  FOREWARNING  OF 
THE  DEATH  OF  THE  MESSENGER  OF  GOD  (SAAS),  AND  HOW  THE 
ILLNESS  FROM  WHICH  HE  DIED  COMMENCED. 

God  Almighty  stated,  “You  (will  be)  dead  and  they  shall  be  dead.  Then,  on 
resurrection  day,  you  will  be  contending  with  one  another  before  your  Lord” 
(stir at  al-Zumar ;  XXXIX,  v.30-31).  And,  “We  ordained  no  immortality  for  any 
person  before  you;  and  if  you  die,  shall  they  be  immortal?”  (surat  al-AnbiyycR; 
XXI,  v.34).  And,  “Every  soul  will  taste  death,  and  you  shall  only  be  fully  paid 
your  wages  on  the  day  of  resurrection.  Those  drawn  away  from  the  fire  and 
brought  into  paradise  will  be  those  who  succeed.  Life  on  earth  is  nothing  but 
the  baggage  of  vanity”  (surat  Al  '■Imran;  III,  v.285). 

The  Almighty  also  stated,  “Muhammad  is  nothing  but  a  messenger;  messengers 
have  passed  away  before  him.  If  he  dies  or  is  killed,  you  might  turn  away  on  your 
heels.  Whoever  runs  away  on  his  heels  will  cause  no  harm  to  God.  And  God  will 
reward  the  grateful”  (surat  Al 'Imran;  III,  v.144).  It  was  this  verse  that  Abu  Bakr, 
“the  trusting”,  recited  on  the  day  of  the  death  of  the  Messenger  of  God  (SAAS). 
When  the  people  heard  it,  it  was  as  though  they  had  not  done  so  previously. 

The  Almighty  also  stated,  “(Remember)  when  God’s  help  and  the  victory 
came  and  you  saw  the  people  entering  God’s  religion  in  droves.  Give  joyful 
praise  to  your  Lord,  and  seek  His  forgiveness.  He  is  forgiving”  (surat  al-Nasr; 
CX,  v.13). 
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cUmar  b.  al-Khattab  and  Ibn  fAbbas  stated,  “This  was  (referring  to)  the 
death  of  the  Messenger  of  (God  (SAAS),  of  which  he  was  being  informed”  Ibn 
TJmar  stated,  “This  was  revealed  in  the  middle  part  of  Tishrin,  during  the  hijjat 
al-wadac,  ‘the  farewell  pilgrimage’.  The  Messenger  of  God  (SAAS)  knew  it 
meant  farewell  and  he  delivered  to  the  people  an  address  in  which  he  gave  them 
instruction  and  prohibition.”  This  famous  address  was  as  given  above; 

Jabir  stated,  “I  saw  the  Messenger  of  God  (SAAS),  casting  at  the  pillars.  He 
stopped  and  said,  ‘You  should  take  your  rites  and  ceremonies  from  me.  I  might 
perhaps  not  perform  the  pilgrimage  after  this  year.’” 

The  Messenger  of  God  (SAAS)  said  the  following  to  his  daughter  Fatima, 
“Gabriel  would  review  the  Qur’an  with  me  once  each  year;  he  did  so  twice  this 
year.  I  can  only  think  that  this  means  the  approach  of  my  death.” 

In  the  sahih  collection  of  al-Bukharl,  it  is  narrated  from  a  hadith  of  Abu 
Bakr  b.  cAyyash,  from  Abu  Husayn,  from  Abu  Salih,  that  Abu  Hurayra  stated, 
“Each  month  of  Ramadan  the  Messenger  of  God  (SAAS)  would  practise  iltiraf, 
withdraw  into  seclusion  (in  the  mosque)  for  ten  days.  The  year  he  died  he  so 
withdrew  for  twenty  days.  The  Qur’an  was  reviewed  to  him  each  Ramadan;  the 
year  he  died,  it  was  reviewed  to  him  twice.” 

Muhammad  b.  Ishaq  stated,  “The  Messenger  of  God  (SAAS)  returned  in  Dhu 
al-Hijja  for  the  hijjat  al-wada c  and  stayed  in  Medina  for  the  remainder  of  that 
month,  and  for  aI~Muharram  and  Safar.  He  dispatched  Usama  b.  Zayd  (on  an 
expedition). 

“While  the  people  were  engaged  in  that,  the  Messenger  of  God  (SAAS) 
began  to  suffer  from  that  illness  in  the  course  of  which  God  took  him  away  to 
that  mercy  and  honour  He  wished  for  him.  This  occurred  shortly  before  the  end 
of  Safar  or  early  in  Rabic  al-Awwal. 

“When  the  first  symptoms  appeared  from  which  the  Messenger  of  God 
(SAAS)  suffered,  so  I  have  been  informed,  he  went  out  to  BaqF  al-Gharqad136 
in  the  middle  of  the  night  and  prayed  for  forgiveness  for  them  (the  dead), 
then  returned  home  to  his  family.  Next  morning  and  from  that  day  on  he  began 
suffering  pain. 

“cAbd  Allah  b.  Ja'far  related  to  me,  from  TJbayd  b.  Jubayr,  the  freed-man 
of  al-Hakam,  from  ‘Abd  Allah  b.  'Amr  b.  al-'As,  from  Abu  Muwayhiba,  the 
freed-man  of  the  Messenger  of  God  (SAAS),  who  said,  ‘The  Messenger  of  God 
(SAAS)  sent  me  out  in  the  middle  of  the  night,  saying,  “Abu  Muwayhiba,  I  have 
been  ordered  to  ask  for  forgiveness  for  those  in  this  Baqlc.  So  come  with  me.” 

“‘I  left  with  him  and  when  he  halted  among  them,  he  said,  “Peace  be  upon 
you,  you  people  in  the  graves!  May  you  be  content  that  you  do  not  experience  the 
same  as  people  here.  Troubles  come  like  dark  portions  of  the  night,  following 
one  another  in  succession,  the  last  being  worse  than  the  first.” 


136.  The  cemetery  outside  Medina. 
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“  ‘He  then  came  over  to  me  and  said,  “Abu  Muwayhiba,  I  have  been  given  the 
keys  to  the  treasuries  of  the  world,  remaining  here  a  long  time  and  the  (going  to) 
paradise.  I  have  been  given  the  choice  between  this  and  meeting  my  Lord  and 
(going  to)  paradise  (soon).” 

“‘I  said,  “By  my  parents’  lives,  choose  the  keys  of  the  world’s  treasuries,  long 
life  here,  and  then  paradise."  He  replied,  “No,  Abu  Muwayhiba,  I  have,  by  God, 
chosen  to  meet  my  Lord  and  paradise.” 

‘“He  then  proceeded  to  pray  for  forgiveness  for  the  dead  of  al-BaqIc,  then  left. 
And  so  began  the  illness  in  which  God  took  him.’” 

None  of  the  authors  of  the  books  (of  traditions)  gave  this.  However,  Ahmad 
did  narrate  it  from  YacqUb  b.  Ibrahim,  from  his  father,  who  quoted  Muhammad 
b.  Ishaq. 

Imam  Ahmad  stated  that  Abu  al-Nadr  related  to  him,  quoting  al-Hakam 
b.  Fudayl,  quoting  Ya'la  b.  cAta’,  from  cUbayd  b.  Jubayr,  who  quoted  Abu 
Muwayhiba  as  saying,  “The  Messenger  of  God  (SAAS)  was  ordered  to  pray 
for  the  dead  at  al-Baql'.  He  prayed  for  them  three  times  and  after  the  third,  he 
said,  ‘Abu  Muwayhiba,  saddle  up  my  mount.’ 

“He  rode  while  I  walked  until  we  reached  them.  He  then  dismounted.  I  held 
the  mount,  while  he  stood”  -  or  he  said  “he  remained  standing”  -  “over  them. 
He  then  said,  ‘May  your  present  state  make  you  more  happy  than  the  people  are. 
Troubles  come  like  dark  portions  of  the  night,  following  one  another  in  succession, 
the  last  being  worse  than  the  first.  So  may  your  present  state  make  you  more 
happy  than  the  people  are.’ 

“He  then  came  back  and  said,  ‘Abu  Muwayhiba,  I  have  been  awarded’  -  or 
he  said  ‘asked  to  choose  between’  -  ‘the  keys  of  what  will  be  conquered  by  my 
nation  after  myself  and  then  paradise,  or  meeting  my  Lord.’ 

“I  said,  ‘By  my  father  and  mother,  choose  us!’  He  replied,  ‘To  reverse  what 
God  intended?  I  have  chosen  to  meet  my  Lord!’ 

“And  it  was  no  more  than  seven  or  eight  days  thereafter  that  he  died.” 

cAbd  al-Razzaq  stated,  from  Macmar,  from  Ibn  TawUs,  who  quoted  his  father 
as  saying,  “I  was  given  aid  through  terror  and  was  awarded  the  treasuries.  Then 
I  was  given  the  choice  between  remaining  (alive)  to  see  what  would  be  conquered 
for  my  people  and  acceleration  (of  my  death).  I  chose  acceleration.” 

Al-BayhaqI  stated,  “This  hadith  is  mursal ;  it  does  testify  to  the  hadith  of  Abu 
Muwayhiba.” 

Ibn  Ishaq  stated,  “Ya'qub  b.  TJtba  related  to  me,  from  al-Zuhrl,  from  'Ubayd 
Allah  b.  cAbd  Allah  b.  TJtba,  from  Ibn  Mas'ud,  who  quoted  'A’isha  as  stating, 
“The  Messenger  of  God  (SAAS)  returned  from  the  cemetery  and  found  me 
suffering  from  a  pain  in  my  head.  I  was  complaining,  ‘O  my  head!’  He  com¬ 
mented,  ‘I  swear  by  God,  cA5isha,  I’m  the  one  with  the  headache!’  He  then  asked, 
‘Would  you  mind  if  you  died  before  me,  and  I  were  to  stand  over  you,  put  you 
in  your  shroud,  pray  over  you  and  bury  you?’  I  replied,  ‘I  imagine  that  if  you  did 
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that  you  would  return  to  my  house  and  celebrate  a  wedding  night  there  with 
one  of  your  wives!’ 

“The  Messenger  of  God  (SAAS)  smiled.  The  pain  persisted  in  him  while  he 
visited  in  turn  his  wives.  He  was  overcome  by  it  in  the  home  of  Maymuna.  He 
summoned  his  wives  and  asked  their  permission  to  be  nursed  in  my  home;  this 
was  agreed. 

“The  Messenger  of  God  (SAAS)  then  left,  being  helped  along  by  two  men 
of  his  household,  al-Fadl  b.  < Abbas  and  another  man.  He  had  his  head  bound 
and  he  was  dragging  his  feet  when  he  entered  my  house.” 

cUbayd  Allah  stated,  “I  related  this  to  Ibn  cAbbas  and  he  said,  ‘Do  you  know 
who  the  other  man  was?  That  was  cAll  b.  Abu  Talib.’” 

This  hadith  has  testimonials  that  will  come  shortly. 

Al-BayhaqI  stated  that  al-Hakim  informed  him,  quoting  al-Asamm,  quoting 
Ahmad  b.  cAbd  al-Jabbar,  from  Yunus  b.  Bukayr,  from  Muhammad  b.  Ishaq, 
quoting  Ya'qub  b.  TJtba,  from  al-Zuhri,  from  cUbayd  Allah  b.  cAbd  Allah,  who 
quoted  cA3isha  as  having  said,  “The  Messenger  of  God  (SAAS)  came  in  to  me 
while  suffering  from  a  headache  while  I  was  complaining  about  my  own  head.  I 
said,  ‘Q  my  head!’  He  said,  ‘I  swear  by  God,  <A5isha,  I’m  the  one  with  headache!’ 

“He  then  said,  ‘Would  you  mind,  if  you  were  to  die  before  myself,  if  I  were 
to  take  care  of  you,  prayed  over  you  and  buried  you?’  I  replied,  ‘I  swear  by  God, 
I  believe  that  if  that  happened,  you  would  closet  yourself  with  one  of  your 
wives  in  my  house  as  soon  as  the  day  was  over!’  The  Messenger  of  God  (SAAS) 
laughed. 

“His  pain  persisted  and  became  severe  while,  visiting  his  wives  in  turn,  he  was 
at  the  house  of  Maymuna.  His  family  assembled,  and  al-cAbbas  said,  ‘We  think 
the  Messenger  of  God  has  pleurisy.  Let’s  give  him  medicine  through  the  comer 
of  his  mouth.’  They  did  so  and  the  Messenger  of  God  (SAAS)  came  to.  ‘Who 
did  this?’  he  asked.  ‘It  was  your  uncle  al-cAbbas;  he  is  afraid  you  have  pleurisy.’ 
The  Messenger  of  God  (SAAS)  said,  ‘It  is  from  Satan!  God  would  never  have 
inflicted  me  with  it!  You  should  not  omit  giving  medicine  to  anyone  in  my  house 
except  for  my  uncle  al-'Abbas!’  And  all  the  household  were  given  medicine  - 
even  Maymuna,  who  was  fasting.  That  was  done  in  the  sight  of  the  Messenger 
of  God  (SAAS). 

“Thereafter  he  asked  permission  of  his  wives  to  be  nursed  in  my  home;  he 
received  permission.  So  he  left,  between  al-cAbbas  and  another  man”  -  she  did 
not  name  him  -  “his  feet  dragging  on  the  ground.” 

cUbayd  Allah  said  that  Ibn  cAbbas  stated,  “The  other  man  was  cAIi  b.  Abu 
Talib.” 

Al-Bukharl  stated  that  Sacld  b.  TJfayr  related  to  him,  quoting  al-Layth,  quoting 
cAqil,  from  Ibn  Shihab,  who  quoted  cUbayd  Allah  b.  cAbd  Allah  b.  TJtba  as 
stating  that  cA5isha,  the  wife  of  the  Prophet  (SAAS)  said,  “When  the  Messenger 
of  God  (SAAS)  became  ill  and  his  pain  intensified,  he  asked  permission  from 
his  wives  to  be  nursed  in  my  home.  And  he  was  given  permission.  He  left 
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between  two  men,  dragging  his  feet  on  the  ground  between  'Abbas,  Ibn  'Abd 
al-Muttalib,  that  is,  and  another  man.” 

cUbayd  Allah  said,  “I  told  cAbd  Allah”  —  meaning  Ibn  'Abbas  —  “what  'A’isha 
had  said.  He  asked  me,  ‘Do  you  know  who  was  the  other  man  whom  'A’isha  did 
not  name?’  I  replied,  ‘No.’  He  said,  ‘It  was  'All.’” 

'Ahsha,  wife  of  the  Messenger  of  God  (SAAS),  used  to  relate,  “When  the 
Messenger  of  God  (SAAS)  entered  my  house  and  his  pain  was  severe,  he  said, 
‘Pour  over  me  from  seven  water-skins  the  tops  of  which  have  not  been  untied 
so  that  I  will  (be  well  enough  to)  give  advice  to  people.’ 

“We  seated  him  in  a  tub  belonging  to  Hafsa,  the  wife  of  the  Prophet  (SAAS). 
Then  we  set  about  pouring  over  him  water  from  those  skins  until  he  gestured  to 
us  with  his  hand  saying,  ‘You  have  done  it  now.’ 

“He  then  went  outside  to  the  people,  spoke  a  prayer  for  them  and  made  them 
an  address.” 

Al-Bukharl  also  narrated  it  in  other  places  in  his  sahih  collection.  Muslim  gave 
it  with  various  lines  of  transmission  from  al-Zuhrl. 

Al-Bukharl  stated  that  Isma'll  related  to  him,  quoting  Sulayman  b.  Bilal, 
quoting  Hisham  b.  cUrwa,  quoting  his  father,  who  quoted  'A3isha  as  having  said 
that  the  Messenger  of  God  (SAAS)  would  ask  during  the  illness  in  which  he 
died,  “Where  will  I  be  tomorrow?  Where  will  I  be  tomorrow?’  He  was  referring 
to  'Aysha’s  day  (for  his  visit  to  her).  His  wives  permitted  him  to  be  wherever  he 
wished,  so  he  was  in  'Alisha’s  house  until  he  died  there. 

(The  account  narrates  that)  “'A’isha,  may  God  be  pleased  with  her,  stated, 
‘He  died  on  the  day  he  would  come  to  visit  me  in  my  house.  God  took  him  while 
his  head  lay  between  my  breasts  and  my  throat.  His  saliva  mixed  with  mine.’  ” 

She  went  on,  “'Abd  al-Rahman  b.  Abu  Bakr  came  in  carrying  a  tooth-pick 
with  which  he  was  cleaning  his  teeth.  The  Messenger  of  God  (SAAS)  looked  over 
at  him  and  I  asked  'Abd  al-Rahman,  ‘Give  me  the  tooth-pick,  'Abd  al-Rahman.’ 
He  gave  it  to  me,  and  I  chewed  and  softened  it  and  gave  it  to  the  Messenger  of 
God  (SAAS).  He  cleansed  his  teeth  with  it  while  he  rested  against  my  chest.” 

Al-Bukharl  is  alone  in  giving  this  from  this  line  of  transmission. 

Al-Bukharl  stated  that  'Abd  Allah  b.  Yusuf  informed  him,  quoting  al-Layth, 
quoting  Ibn  al-Had,  from  'Abd  al-Rahman  b.  al-Qasim,  from  his  father,  who 
quoted  'A’isha  as  saying,  “The  Prophet  (SAAS)  died  while  between  my  breast 
and  my  chin.  And  I  no  longer  abhor  the  death  throes  of  anyone  after  (those  of) 
the  Prophet  (SAAS).” 

Al-Bukharl  stated  that  Hibban  related  to  him,  quoting  'Abd  Allah,  quoting 
Yunus,  from  Ibn  Shihab,  who  said,  “'IJrwa  informed  me  that  'A’isna  narrated  to 
him  that  whenever  the  Messenger  of  God  (SAAS)  was  in  pain,  he  would  breathe 
over  himself,  recite  the  al-mu<awmdhatxyi  and  wipe  his  hands  over  his  body.  And 
so  when  he  was  in  pain  during  the  illness  from  which  he  died,  I  set  about  reciting 
137.  The  final  two  surats  of  the  Qur’an. 
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the  di-mu'- a wwidhat  over  him,  breathing  over  him  as  he  had,  and  using  the  hand 
of  the  Prophet  (SAAS)  to  wipe  over  him.” 

Muslim  narrated  this  from  a  hadith  of  Ibn  Wahb,  from  Yunus  b.  Yazid  al-Ayll, 
from  al-Zuhrl.  Al-Fallas  and  Muslim  gave  it  from  Muhammad  b.  Hatim  and  all 
of  them. 

It  is  established  in  both  sahih  collections  from  a  hadith  of  Abu  cAwana,  from 
Firas,  from  al-Shacbl,  from  Masruq,  who  quoted  c A  Asha  as  having  stated,  “The 
wives  of  the  Messenger  of  God  (SAAS)  all  assembled  around  him;  none  of  them 
was  left  out.  Fatima  came  in,  her  footsteps  not  missing  the  style  of  his  own  walk. 
He  said,  ‘Welcome  indeed  to  my  daughter!’  He  sat  her  down  at  his  right,  or  his 
left.  He  then  spoke  something  confidentially  to  her,  and  she  wept.  He  then  spoke 
to  her  quietly  again,  and  she  laughed.  I  commented  to  her,  ‘The  Messenger  of 
God  speaks  secrets  to  you  alone,  and  yet  you  cry!’ 

“When  she  arose,  I  asked  her,  ‘Tell  me  what  he  spoke  to  you.’  She  replied,  ‘I 
could  not  disclose  a  secret  of  the  Messenger  of  God.’  After  he  had  died,  I  asked 
her,  ‘I  ask  you,  by  my  rights  over  you,  to  tell  me.’  She  replied,  ‘Now  I  can  do  so. 
The  first  comment  he  made  in  confidence  to  me  was,  “Gabriel  would  review  the 
Qur’an  with  me  once  each  year.  This  year  he  has  done  so  twice.  I  can  see  this 
only  as  meaning  the  approach  of  my  death.  Fear  God  and  be  patient;  I  am  a 
worthy  predecessor  to  you.”  And  so  I  wept.  He  then  whispered  to  me  again, 
saying,  “Will  it  not  please  you  to  be  mistress  of  the  women  of  the  Believers,  or 
mistress  of  (all)  the  women  of  this  nation?”  I  laughed.’” 

This  hadith  has  various  lines  of  transmission  from  cA5isha. 

Al-Bukhari  narrated  from  cAll  b.  <Abd  Allah  and  al-Fallas,  as  did  Muslim  b. 
Muhammad  b.  Ilatim,  all  of  them  quoting  from  Yahya  b.  Sacld  al-Qattan,  from 
Sufyan  al-Thawri,  from  Musa  b.  Abu  cA3isha,  from  TJbayd  Allah  b.  cAbd  Allah, 
from  ‘A’isha,  who  said,  “We  poured  medicine  into  the  corner  of  the  mouth  of  the 
Messenger  of  God  (SAAS),  during  his  illness  and  he  began  gesturing  to  us  not 
to  do  so.  We  said,  ‘It’s  just  the  dislike  of  a  sick  person  for  his  medicine.’  When 
he  recovered  somewhat,  he  asked,  ‘Did  I  not  forbid  you  to  put  medicine  in  my 
mouth?’  We  replied,  ‘(We  thought  it)  dislike  of  a  sick  person  for  his  medicine.’ 
He  then  said,  ‘Let  all  in  the  house  have  medicine  poured  into  their  mouths  while 
I  look  on  —  except  for  al-cAbbas  who  did  not  witness  what  you  did.’  ” 

Al-Bukhari  stated,  “Ibn  Abu  al-Zinad  narrated  it  from  Hisham,  from  his 
father,  from  cA3isha,  who  quoted  the  Prophet  (SAAS).” 

AI-Bukhari  also  stated  that  Yunus  stated  that  al-Zuhrx  quoted  cUrwa  as 
saying,  “cA3isha  stated,  ‘The  Prophet  (SAAS)  would  say  during  the  illness  in 
which  he  died,  “cA>isha,  I  still  suffer  pain  from  the  food  I  ate  at  Khaybar.  At  this 
time  I  sense  my  aorta  being  severed  by  that  poison.”’” 

Al-Bukhari  gave  this  as  being  mucallaq. 

The  hdfiz  al-Bayhaqi  gave  it  from  a!  Hakim,  from  Abo  Bakr  b.  Muhammad 
b.  Ahmad  b.  Yahya  al-Ashqar,from  Yusuf  b.  Musa,  from  Ahmad  b.  Salih,  from 
cAnbasa,  from  Yunus  b.  Yazid  al-Ayll,  from  al-Zuhrl. 
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Al-Bayhaqi  stated  that  al-Hakim  informed  him,  quoting  al-Asamm,  quoting 
Ahmad  b.  cAbd  al-Jabbar,  from  Abu  Mu5awiya,  from  al-Acmash,  from  cAbd 
Allah  b.  Murra,  from  Abu  al-Ahwas,  from  cAbd  Allah  b.  Mascud,  who  said,  “I 
would  prefer  to  swear  nine  times  over  that  the  Messenger  of  God  (SAAS)  was 
murdered  than  to  do  so  once  that  he  was  not  killed!  That  is  because  God  assigned 
him  to  be  a  prophet  and  a  martyr  as  well.” 

Al-Bukharl  stated  that  Ishaq  related  to  him,  quoting  Bishr  b.  Shu'ayb  b.  Abu 
Hamza,  quoting  his  father,  from  al-Zuhri,  who  said,  “'Abd  Allah  b.  Ka<b  b.  Malik 
al-Ansarl  -  Ka^  b.  Malik  having  been  one  of  the  three  men  who  had  received 
forgiveness138  —  informed  me  that  cAbd  Allah  b.  'Abbas  told  him  when  cAll  b.  Abu 
Talib  came  out  after  having  been  with  the  Messenger  of  God  (SAAS),  during  the 
illness  in  which  he  died,  people  asked  him,  ‘Abu  al-Hasan!  How  is  the  Messenger 
of  God,  doing  this  morning?’  He  replied,  ‘Thanks  be  to  God,  he  is  recovered.’ 

“'•Abbas  b.  cAbd  al-Malik  took  cAll  by  the  hand  and  said,  ‘Three  days  from 
now,  I  swear  by  God,  you  will  be  ‘slave  of  the  stalF.139 1  swear,  I  can  see  that  the 
Messenger  of  God  (SAAS)  will  die  from  this  illness.  I  well  know  how  members 
of  the  'Abd  al-Muttalib  family  look  when  near  death.  Let  us  go  to  the  Messenger 
of  God,  and  ask  him  to  whom  rule  will  go.  If  to  us,  then  we  will  know  it;  if  to 
someone  other  than  us,  we  can  tell  him  and  he  (the  Prophet  (SAAS))  can  tell  him 
to  care  for  us.’ 

“'All  stated,  ‘I  swear  by  God,  if  we  asked  the  Messenger  of  God  (SAAS)  for 
it  (the  rule)  and  he  refused  it,  then  the  people  would  never  give  it  to  us  after  him. 
So  I  swear,  I’ll  not  ask  the  Messenger  of  God  for  it.’” 

Al-Bukharl  is  alone  in  giving  this. 

Al-Bukhan  stated  that  Qutayba  related  to  him,  quoting  Sufyan,  from  Sulayman 
al-Ahwal,  from  Sa'ld  b.  Jubayr,  who  said,  “Ibn  'Abbas  stated,  ‘What  a  terrible 
Thursday  that  was!  The  illness  of  the  Messenger  of  God  (SAAS)  worsened. 
Then  he  asked,  “Bring  me  writing  materials  with  which  I  can  write  you  a 
document  after  which  you  will  never  go  astray.”  People  disputed  over  this  -  and 
there  should  never  be  disputation  in  the  presence  of  a  prophet.  Some  said,  “What 
is  wrong  with  him;  is  he  delirious?  Question  him.”  So  they  went  to  him  to  ask 
him.  He  told  them,  “Leave  me  alone;  my  present  condition  is  better  than  that  to 
which  you  invite  me.”  He  then  advised  them  to  do  three  things.  He  said,  “Remove 
the  unbelievers  from  the  Arabian  peninsula.  Treat  with  dignity  delegations 
as  you  saw  me  treat  them,”  And  he  either  did  not  speak  the  third  request,  or  he 
spoke  it  but  I  have  forgotten  it.’  ” 

Al-Bukharl  also  narrated  it  elsewhere;  Muslim  gave  it  from  a  hadith  of  Sufyan 
b.  Uyayna. 

Al-Bukharl  then  stated  that  'All  b.  'Abd  Allah  related  to  him,  quoting  'Abd 
al-Razzaq,  quoting  Ma'mar,  from  al-Zuhri,  from  TJbayd  Allah  b.  cAbd  Allah, 

138.  A  reference  to  the  three  Muslims  who  had  held  back  from  participation  in  the  attack  on 
Tabuk  ordered  by  the  Prophet  (SAAS).  See  above,  Vol.  IV,  pages  29-33. 

139.  Under  a  new  ruler,  that  is. 
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from  Ibn  cAbbas,  who  said,  “When  death  was  close  for  the  Messenger  of  God 
(SAAS),  and  there  were  men  present  in  his  home,  he  said,  ‘Come  close;  I  will 
write  a  document  for  you  after  which  you  will  never  go  astray.’  Some  of  them 
then  said,  ‘(But)  the  Messenger  of  God  is  overcome  by  illness,  and  you  have  the 
Qur5an.  God’s  Book  is  enough  for  us.’ 

“The  household  differed  among  themselves  and  disputed.  Some  said,  ‘Go 
over  near  him  and  let  him  write  something  after  which  you  will  never  stray.’ 
Others  said  the  contrary.  When  their  disputation  increased,  the  Messenger  of 
God  (SAAS)  told  them,  ‘Go  away!’ 

“TJbayd  Allah  said,  ‘Ibn  cAbbas  stated,  “It  was  truly  disastrous  that,  due  to 
their  noise  and  disputation,  the  Messenger  of  God  (SAAS)  was  prevented  from 
writing  that  document  for  them.”’” 

Muslim  narrated  it  from  Muhammad  b.  Rafic,  as  did  cAbd  b.  llumayd,  both 
quoting  from  cAbd  al-Razzaq  in  the  same  way.  Al-Bukharl  gave  it  in  various 
places  in  his  sahih,  collection  from  a  hadith  of  Macmar  and  Yunus,  from  al-Zuhrl. 

This  hadith  has  served  to  feed  the  imaginations  of  certain  foolish  persons,  who 
advocate  improper  innovative  practices.  These  adherents  of  the  shfa  and  others, 
all  claimed  that  the  Messenger  of  God  (SAAS)  wished  to  write  in  the  document 
referred  to  above  what  they  purpose  in  their  own  statements.  This  claim  of  theirs 
constitutes  adherence  to  reasoning  by  allegory  and  disregard  for  what  is  fully 
established.’40 

Orthodox  scholars  accept  what  is  fully  established  and  reject  what  might  be 
viewed  as  allegorical.  This  is  the  methodology  of  those  firmly  rooted  in  knowledge, 
al-rasikhuna  ft  al-Hlm ,  as  God,  the  Almighty  and  Glorious  characterized  them  in 
His  Book  (surat  Al  '•Imran,  III,  v.7). 

This  area  is  one  of  those  where  the  feet  of  many  of  the  noisesome  slip. 
Orthodox  scholars,  however,  follow  no  ‘school  of  thought’  but  pursue  the  truth 
alone,  moving  with  it  along  whatever  path  it  leads. 

Whatever  the  Messenger  of  God  (SAAS)  wished  to  write  came  previously  in 
those  ahadith  that  lend  themselves  to  clear  and  unambiguous  interpretation. 

Imam  Ahmad  stated  that  Mu-’ammil  related  to  him,  quoting  Nafic,  from  Ibn 
cAmr,  quoting  Ibn  Abu  Mulayka,  from  cA5isha  who  said,  “When  the  Messenger 
of  God  (SAAS)  was  suffering  from  that  illness  from  which  he  died,  he  said, 
‘Summon  Abu  Bakr  and  his  son,  so  that  no  one  will  lust  after,  or  aspire  to,  Abu 
Bakr’s  role.’  He  went  on,  ‘God  and  the  Believers  reject  that.’  He  said  this  twice.” 

‘A’isha  is  quoted  as  then  having  said,  “And  God  and  the  Believers  did  indeed 
reject  that!” 

Ahmad  is  alone  in  giving  this  from  this  line  of  transmission. 

Ahmad  stated  that  Abu  Mu’awiya  related  to  him,  quoting  cAbd  al-Rahman  b. 
Abu  Bakr  al-Qurashi,  from  Ibn  Abu  Mulayka,  who  quoted  'Alisha,  who  said, 


140.  The  Arabic  terms  are  mutashabih  and  tnuhkam. 
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“When  the  illness  of  the  Messenger  of  God  (SAAS)  worsened,  he  told  cAbd 
al-Rahman,  Abu  Bakr’s  son,  ‘Bring  me  a  shoulder  bone141  or  a  tablet  so  that  I 
can  write  for  Abu  Bakr  a  document  about  which  no  one  can  dispute.’  When  cAbd 
al-Rahman  went  to  do  this,  he  said,  ‘God  and  the  Believers  reject  there  being 
any  disagreement  over  you,  Abu  Bakr!”’ 

Ahmad  is  also  alone  in  giving  this  from  this  line  of  transmission. 

Ai-Bukhari  narrated  from  Yahya  b.  Yahya,  from  Sulayman  b.  Bilal,  from  Yahya 
b.  Sacld,  from  al-Qasim  b.  Muhammad,  who  quoted  cA5isha  as  stating  that  the 
Messenger  of  God  (SAAS)  said,  “I  plan  to  send  for  Abu  Bakr  and  his  son  to 
make  a  covenant,  lest  people  argue  or  have  ambitions.’  He  went  on,  ‘Either  God 
rejects  or  the  Believers  impel,  or  God  impels  and  the  Believers  reject.’” 

In  the  sahih  collection  of  al-Bukharl  and  in  that  of  Muslim,  there  is  a  hadith 
of  Ibrahim  b.  Sacd,  from  his  father,  from  Muhammad  b.  Jubayr  b.  Mutcim,  who 
quoted  his  father  as  saying,  “A  woman  came  to  the  Messenger  of  God  (SAAS), 
and  he  told  her  to  return  to  him  again.  She  asked,  ‘But  supposing  I  came  and 
did  not  find  you?’  —  she  seemed  to  be  implying  his  death.  He  replied,  ‘If  you  do 
not  find  me,  then  go  to  Abu  Bakr.’” 

It  seems  obvious  -  though  God  knows  best  -  that  she  only  said  that  to  the 
Messenger  of  God  (SAAS),  during  the  illness  from  which  he  died. 

On  the  Thursday,  five  days  before  he  died,  the  Messenger  of  God  (SAAS) 
had  delivered  an  address  in  which  he  had  asserted  the  superiority  of  Abn  Bakr, 
“the  trusting”,  over  the  other  Companions,  as  part  of  his  direction  that  he  (Abu 
Bakr)  lead  them  (in  prayer). 

It  may  perhaps  be  that  this  address  should  be  viewed  as  a  substitution  for  what 
he  intended  to  write  in  the  document. 

He  had  washed  himself  prior  to  making  that  noble  address.  They  had 
sprinkled  over  him  water  from  seven  water-skins,  the  openings  of  which  had  not 
been  untied.  This  is  referred  to  (in  the  sahih  collections)  in  the  chapter,  Seeking 
a  cure  by  seven  (washings)',  ahadith  referring  to  this  are  also  given  elsewhere  than 
in  this  section. 

The  point  here  is  that  the  Messenger  of  God  (SAAS)  washed,  went  out  and 
performed  prayer  with  the  people,  and  then  made  an  address  to  them.  This  is 
shown  above  in  the  hadith  quoting  cA5isha,  may  God  be  pleased  with  her. 


THE  AHADITH  MAKING  REFERENCE  TO  THAT. 

Al-Bayhaqi  stated  that  al-Hakim  informed  him,  quoting  al-Asamm,  from  Ahmad 
b.  cAbd  al-Jabbar,  from  Yunus  b.  Bukayr,  from  Muhammad  b.  Ishaq,  from 
al-Zuhri,  from  Ayyub  b.  Bashir,  who  stated,  “The  Messenger  of  God  (SAAS) 
said  during  his  illness,  ‘Pour  water  over  me  from  seven  water-skins  from  seven 
different  wells  so  that  I  can  go  out  and  make  a  covenant  with  the  people.’ 

141.  Paper  not  yet  having  been  invented,  sources  tell  us  that  Arabs  wrote  on  large  bones  and 
pieces  of  leather,  etc. 
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“They  did  so  and  he  went  out  and  sat  upon  the  minbar.  The  first  thing  he 
did,  after  praising  and  thanking  God,  was  to  refer  to  his  Companions  who  had 
attended  the  battle  of  Uhud;  he  asked  God’s  forgiveness  for  them  and  said  a 
prayer  for  them.  He  then  said,  ‘ Muhajirun ,  you  have  become  very  numerous 
while  the  ansar  have  remained  as  they  were  and  have  not  increased  in  number. 
They  are  my  saviours,  those  with  whom  I  sought  refuge.  Honour  them  for  their 
exploits  and  disregard  their  shortcomings.’ 

“He  went  on,  ‘People,  one  servant  of  God  has  been  given  by  God  to  choose 
between  what  is  upon  earth  and  what  is  with  God.  And  he  has  chosen  what  is 
with  God.’ 

“Abu  Bakr,  may  God  be  pleased  with  him,  was  one  among  the  people  there 
who  understood  this  and  he  wept,  saying,  ‘We  would  redeem  you  with  ourselves, 
our  children  and  our  possessions!’  But  the  Messenger  of  God  (SAAS)  said, 
‘Take  it  easy,  Abu  Bakr!  Look  at  these  doors  leading  in  to  the  mosque  and  close 
them  all  off,  except  for  the  one  from  Abu  Bakr’s  house.  I  know  of  no  one  whom 
I  consider  a  finer  Companion  than  him.’” 

This  hadtth  is  mursal ,  incomplete  in  its  line;  there  are  many  testimonies  to 
it.  Al-Waqidl  stated  that  Farwa  b.  Zabld  b.  Taws  related  to  him,  from  'Afisha, 
daughter  of  Sacd,  from  Umm  Dharr,  who  quoted  Umm  Salama,  wife  of  the 
Prophet  (SAAS),  as  saying,  “The  Messenger  of  God  (SAAS)  went  outside 
wearing  a  piece  of  cloth  around  his  head.  When  he  sat  down  on  the  minbar  people 
stared  hard  at  the  minbar  and  flocked  around  him.  He  said,  ‘By  Him  in  whose 
hand  is  my  soul,  I  am  at  this  hour  standing  at  the  hawd ,  “the  pool”.’  He  then 
spoke  the  shahada.  When  he  had  finished  this,  the  first  words  he  spoke  were  to 
ask  forgiveness  for  the  martyrs  killed  at  Uhud.  He  then  said,  ‘One  servant  of 
God  has  been  asked  to  choose  between  this  world  and  that  with  God;  and  this 
servant  has  chosen  that  with  God.’ 

“Abu  Bakr  wept;  we  were  surprised  at  his  weeping.  He  said,  ‘By  my  father  and 
my  mother!  We  would  redeem  you  with  our  fathers,  our  mothers,  ourselves  and 
our  possessions!’  It  was  the  Messenger  of  God  (SAAS),  who  had  been  given  the 
choice,  and  Abu  Bakr  was  the  most  aware  of  us  what  the  Messenger  of  God 
(SAAS)  had  meant.  The  latter  then  said  to  him,  ‘Take  it  easy,  Abu  Bakr!’” 

Imam  Ahmad  stated  that  Abu  cAmir  related  to  him,  quoting  Fulayh,  from 
Salim  Aba  al-Nadr,  from  Bishr  b.  Sacid,  who  quoted  Abu  Sacid  as  saying,  “The 
Messenger  of  God  (SAAS)  made  an  address  to  the  people  and  said,  ‘God  had  a 
worshipper  make  a  choice  between  this  world  and  that  with  him.  That  worshipper 
chose  that  with  God.’ 

“Abu  Bakr  wept.  We  were  surprised  at  his  weeping  at  the  Messenger  of  God 
(SAAS),  having  made  a  reference  to  a  ‘worshipper’.  For  it  was  the  Messenger  of 
God  (SAAS)  who  had  been  given  the  choice  and  Abu  Bakr  was  the  most  aware 
of  us  what  he  meant.  The  Messenger  of  God  (SAAS)  said,  ‘The  person  most 
faithful  to  myself  in  his  friendship  and  his  wealth  is  Abu  Bakr.  If  I  were  to  take 
any  other  than  God  as  my  Companion,  I  would  so  take  Abu  Bakr.  However, 
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(what  I  do  have  with  him)  is  the  companionship  of  Islam  and  his  love.  Every 
door  in  the  mosque  has  been  shut  except  that  of  Abu  Bakr.’” 

Al-Bukhari  narrated  it  thus  from  a  hadith  of  Abu  ‘Amir  al-cAqadl. 

Imam  Ahmad  narrated  it  from  Yunus,  from  Fulayh,  from  Salim  b.  Abu 
al-Nadr,  from  TJbayd  b.  Hunayn  and  Bishr  b.  Sa‘ld,  from  Abu  Sa‘ld. 

Al-Bukhari  narrated  it  similarly,  as  did  Muslim,  from  a  hadith  of  Fulayh; 
Malik  b.  Anas  gave  it  from  Salim,  from  Bishr  b.  Sa‘ld  and  ‘Ubayd  b.  Hunayn, 
both  of  whom  quoted  from  Abu  Sa‘ld  in  similar  terms. 

Imam  Ahmad  stated  that  Abu  al-Walld  related  to  him,  quoting  Hisham, 
quoting  Abu  ‘Awana,  from  cAbd  al-Malik,  from  Ibn  Abu  al-Mu'alla,  from  his 
father  (who  said)  “The  Messenger  of  God  (SAAS)  one  day  made  an  address  and 
said,  ‘A  man  has  been  given  by  his  Lord  to  choose  between  living  on  earth  so 
long  as  he  wishes  and  eating  on  earth  whatever  he  wishes,  and  between  meeting 
his  Lord.  And  he  has  chosen  to  meet  with  his  Lord.’ 

“Abu  Bakr  wept.  The  Companions  of  the  Messenger  of  God  (SAAS)  asked 
one  another,  ‘Aren’t  you  surprised  at  this  sheikh  and  the  Messenger  of  God, 
referring  to  a  fine  man  to  whom  God  has  given  the  choice  of  remaining  on  earth 
or  meeting  his  Lord  and  him  choosing  to  meet  his  Lord?’  For  it  was  Abu  Bakr 
who  was  most  aware  of  what  the  Messenger  of  God  (SAAS)  had  meant.  And 
Abu  Bakr  responded,  ‘No,  we  will  redeem  you  with  our  possessions  and  our 
children!’  And  so  the  Messenger  of  God  (SAAS)  said,  ‘No  person  is  more 
faithful  to  us  in  his  friendship  and  generosity  than  (Abu  Bakr)  Ibn  Abu  Quhafa. 
And  were  I  to  take  someone  as  my  Companion,  that  person  would  be  Ibn  Abu 
Quhafa.  However,  there  (is  between  us)  love,  brotherly  feelings  and  faith.  Your 
friend  is  the  companion  of  God,  Almighty  and  Glorious  is  He.’” 

Ahmad  is  alone  in  giving  this.  The  correct  name  in  the  above  line  of  trans¬ 
mission  is  “Ibn  Said  b.  al-Mu‘alla”.  However,  God  knows  best. 

The  hafiz  al-Bayhaql  narrated  through  Ishaq  b.  Ibrahim  -  he  being  Ibn 
Rahawayh  -  who  quoted  Zakariyya3  b.  cAdl,  quoting  TJbayd  Allah  b.  cAmr 
al-Raqql,  from  Zayd  b.  Abu  Anlsa,  from  cAmr  b.  Murra,  from  ‘Abd  Allah  b. 
al-Harith,  who  quoted  Jundab  as  having  said  that  he  heard  the  Messenger 
of  God  (SAAS)  saying,  five  days  before  his  death,  “From  (all  of)  you  I  have 
had  brothers  and  friends.  I  release  each  companion  from  his  companionship.  If 
I  were  to  take  from  my  nation  one  companion,  then  that  would  be  Abu  Bakr.  My 
Lord  has  taken  me  as  His  companion,  as  He  did  Abraham.  A  people  who  came 
prior  to  yourselves  treated  the  graves  of  their  prophets  and  holy  men  as  mosques. 
Do  not  treat  graves  as  mosques;  I  prohibit  you  from  doing  that.” 

Muslim  narrated  this  in  his  sakih  collection,  from  Ishaq  b.  Rahawayh  in 
similar  terms. 

This  day  that  preceded  his  death  by  five  days  was  that  Thursday  referred  to 
above  by  Ibn  ‘Abbas. 

We  have  given  this  address  from  Ibn  ‘Abbas.  The  hafiz  al-Bayhaql  stated 
that  Abu  al-H^san  b.  Muhammad  al-Muqri3  informed  him,  quoting  al-Hasan  b. 
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Muhamad  b.  Ishaq,  quoting  Yusuf  b.  Ya‘qub  —  he  being  Ibn  ‘Awana  al-Isfaraylnl 

—  who  said,  “Muhammad  b.  Abu  Bakr  related  to  us,  quoting  Wahb  b.  Jarir, 
quoting  his  father,  who  said,  ‘I  heard  Ya‘la  b.  Hakim  relate  from  ‘Ikrima,  who 
quoted  Ibn  ‘Abbas  as  saying,  “The  Prophet  (SAAS)  went  outside  during  the 
illness  from  which  he  died  with  his  head  bandaged  by  a  piece  of  cloth.  He 
mounted  the  minbar ,  gave  praise  and  thanks  to  God,  then  said,  ‘Not  one  of  the 
people  has  been  more  faithful  to  me  with  both  himself  and  his  possessions  than 
Abu  Bakr.  If  I  were  taking  any  one  of  the  people  as  a  companion,  that  person 
would  be  Abu  Bakr.  However,  (what  I  have  with  him)  is  the  companionship  of 
Islam,  which  is  best.  Close  off  from  me  every  entry-way  into  the  mosque  except 
that  of  Abu  Bakr.””” 

Al-Bukharl  narrated  it  from  TJbayd  Allah  b.  Muhammad  al-Jucfl,  from  Wahb 
b.  Jarir  b.  Hazim,  from  his  father.  In  the  words  of  the  Prophet  (SAAS),  “Close 
off  from  me  every  khawja ,  ‘entry-way’”  -  by  which  he  meant  the  small  doors 

-  ‘into  the  mosque  except  that  of  Abu  Bakr”,  he  was  making  a  reference  to  the 
caliphate.  That  is,  so  that  he  (Abu  Bakr)  could  pass  through  it  to  lead  the  prayer 
with  the  Muslims. 

Al-Bukhari  also  narrated  it  from  the  hadtth  of  cAbd  al-Rahman  b.  Sulayman 
b.  Hanzala  b.  al-Ghasil,  from  cIkrima,  from  Ibn  ‘Abbas.  He  stated  that  the 
Messenger  of  God  (SAAS)  came  out  in  the  illness  from  which  he  died  with  his 
head  wrapped  in  a  blackish  cloth,  with  a  mantle  over  his  shoulders  and  sat  upon 
the  minbar.  Ibn  ‘Abbas  went  on  to  quote  the  address,  including  his  counsel  to 
the  ansar,  and  concluded  with  the  words,  “It  was  the  last  meeting  the  Messenger 
of  God  (SAAS)  attended  until  he  died.”  By  this  he  meant  that  this  was  the 
last  address  made  by  the  Messenger  of  God  (SAAS). 

This  hadtth  is  also  recorded  (as  follows)  from  an  anomalous  and  different  line 
of  transmission  from  Ibn  ‘Abbas;  its  wording  is  also  ghartb,  “anomalous”. 

Al-Bayhaqi  stated  that  ‘All  b.  Ahmad  b.  ‘Abdan  informed  him,  quoting  Ahmad 
b.  TJbayd  al~Saffar,  quoting  Ibn  Abu  Qammash  -  he  being  Muhammad  b.  ‘Isa  - 
quoting  Musa  b.  Isma‘ll  Abu  ‘Imran  al-Jubbull,  quoting  Ma°an  b.  Isa  al-Qazzaz, 
from  al-Harith  b.  ‘Abd  al-Malik  b.  cAbd  Allah  b.  Unays  al-Laythl,  from  al-Qasim 
b.  Yazld  b.  ‘Abd  Allah  b.  Qaslt,  from  his  father,  from  ‘Ala’,  from  Ibn  ‘Abbas, 
from  al-Fadl  b.  ‘Abbas,  who  said,  “The  Messenger  of  God  (SAAS)  came  to  me 
while  severely  ill  and  having  bandaged  his  head.  He  said,  ‘Fadl,  take  my  hand.’ 
I  did  so  until  he  had  mounted  the  minbar.  He  then  said,  ‘Summon  the  people, 
Fadl.’  I  cried  out,  ‘General  assembly  for  prayer!’ 

“People  assembled  and  the  Messenger  of  God  (SAAS)  arose  to  address  them. 
He  said,  ‘To  proceed,  my  absence  from  among  you  is  near  at  hand.  You  will  not 
longer  see  me  among  you  in  this  place.  I  have  been  thinking  that  there  was  no 
one  who  could  dispense  with  my  affairs  unless  I  do  it  among  you  (personally).  If 
there  is  anyone  whose  back  I  have  whipped,  then  here  is  my  own  back;  let  that 
person  retaliate.  Anyone  whose  money  I  took:  here  is  mine  from  which  he  may 
take.  Anyone  against  whose  honour  I  have  cursed  should  retaliate  against  mine. 
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Let  no  man  say,  ‘I  fear  rancour  from  the  Messenger  of  God.’  Indeed  not; 
rancour  is  not  my  nature  or  my  character.  Those  of  you  I  like  best  are  those  who 
will  either  take  their  due  if  I  am  in  their  debt  or  release  me  therefrom,  that  I  meet 
Almighty  God,  without  any  injustice  on  anyone  because  of  me.’ 

“One  of  the  men  arose  and  said,  ‘Messenger  of  God,  you  have  three  dirhams 
of  mine.’  He  replied,  ‘I  will  not  give  the  lie  to  anyone,  nor  will  I  ask  him  to  swear 
an  oath.  Why  do  I  have  your  money?’  The  man  answered,  ‘Don’t  you  remember 
how  once  a  beggar  passed  you  and  you  gave  me  orders,  so  I  awarded  him  three 
dirhams ?’  He  said,  ‘Give  it  to  him,  Fadl!’  And  he  told  the  man  to  sit. 

“The  Messenger  of  God  (SAAS)  then  returned  to  his  original  address  and 
said,  ‘Anyone  of  you  who  still  has  anything  resulting  from  deception  should 
return  it.’  A  man  got  up  and  said,  ‘Messenger  of  God,  I  have  three  dirhams  I  took 
by  deceit.’  ‘Why  did  you  do  so?’  he  asked.  ‘I  needed  it,’  he  replied.  ‘Take  it  from 
him,  Fadl,’  the  Messenger  of  God  (SAAS)  said. 

“He  again  reverted  to  his  original  address,  then  said,  ‘People,  if  any  of  you  are 
troubled,  stand  and  I  will  say  a  prayer  for  you.’ 

“One  man  arose  and  said,  ‘Messenger  of  God,  I  am  a  hypocrite,  a  liar  and  I 
sleep  to  excess.’  TJmar  b.  al-Khattab  interjected,  ‘Confound  you,  fellow!  God 
would  have  covered  for  you  (your  shortcomings)  if  only  you  had  done  so  for 
yourselfl’  The  Messenger  of  God  (SAAS)  said,  ‘Quiet,  Ibn  al-Khattab!  Scandal 
on  earth  is  easier  to  bear  than  scandal  in  the  afterlife!  O  God,  favour  him  with 
veracity  and  faith  and  take  away  his  sleep,  if  he  so  wishes  that.’ 

“The  Messenger  of  God  (SAAS)  then  said,  ‘cUmar  is  with  me,  and  I  with 
TJmar.  And  the  truth  after  me  is  with  TJmar.’” 

In  both  the  line  of  transmission  and  the  text  of  this  hadith  there  is  much  that 
is  anomalous. 


An  Account  of  the  order  by  the  Messenger  of  God  (SAAS),  to  Abu 
Bakr,  ‘ The  Trusting’,  to  lead  the  prayer  with  all  the  Companions,  in 
the  presence  of  them  all.  And  how  the  Messenger  of  God  ( SAAS )  came 
out  and  prayed  behind  him,  emulating  him  in  some  of  the  prayers,  as  we 
shall  relate,  and  how  the  latter  acted  as  imam  for  the  former  and  for 
those  of  the  Companions  after  him. 

Imam  Ahmad  stated  that  Ya'qub  related  to  him,  quoting  his  father,  from  Ibn 
Ishaq,  quoting  Ibn  Shihab  al-Zuhri,  quoting  cAbd  al-Malik  b.  Abu  Bakr  b.  'Abd 
al-Rahman  b.  al-Harith  b.  Hisham,  from  his  father,  from  cAbd  Allah  b.  Hisham, 
from  his  father,  from  cAbd  Allah  b.  Zam'a  b.  al-Aswad  b.  al-Muttalib  b.  Asad, 
who  said,  “When  the  illness  of  the  Messenger  of  God  (SAAS)  grew  more 
intense,  I  was  there  with  him,  along  with  a  group  of  his  Companions.  Bilal  made 
the  call  to  prayer  and  he  (the  Prophet  (SAAS))  said,  ‘Tell  someone  to  lead  the 
people  in  prayer.’ 
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“So  I  went  off  and  found  Umar  among  the  people,  Abu  Bakr  being  absent.  I 
said,  ‘Umar,  get  up  and  lead  people  in  prayer.’  When  Umar  made  the  declaration 
that  ‘God  is  most  Great!’  the  Messenger  of  God  (SAAS)  heard  his  voice  —  he  was 
a  man  with  a  loud  voice  -  and  asked,  ‘Where  is  Abu  Bakr?  God  refuses  that,  as 
do  the  Muslims!  God  refuses  that,  as  do  the  Muslims!’ 

“He  then  sent  for  Abu  Bakr  and  he  came  after  Umar  had  led  that  prayer.  And 
then  Abu  Bakr  prayed  with  the  people.” 

cAbd  Allah  b.  Zam'a  went  on,  “Umar  said  to  me,  ‘Confound  you!  What 
have  you  done,  Ibn  Zamca!  By  God,  I  only  thought  that  it  was  the  Messenger  of 
God  who  told  me  to  do  it.  Otherwise,  I  would  not  have  led  the  prayer.’  I  replied, 
‘I  swear  that  was  not  what  the  Messenger  of  God  ordered.  However,  when  I  did 
not  see  Abu  Bakr,  I  thought  you  the  most  deserving  man  present  at  the  prayer.”’ 

That  is  also  how  Abu  Da’ud  narrated  it,  from  the  hadith  of  Ibn  Ishaq  quoting 
al-Zuhrl.  Yunus  b.  Bukayr  narrated  it  from  Ibn  Ishaq,  quoting  Yacqub  b.  Utba, 
from  Abu  Bakr  b.  cAbd  al-Rahman,  from  cAbd  Allah  b.  Zarn'a,  as  above. 

Abo  Da’ud  stated  that  Ahmad  b.  Salih  related  to  him,  quoting  Ibn  Abu  Fudayk, 
quoting  Musa  b.  Yacqub,  from  cAbd  al-Rahman  b.  Ishaq,  from  Ibn  Shihab,  from 
Ubayd  Allah  b.  cAbd  Allah  b.  Utba,  (who  said)  that  cAbd  Allah  b.  ZairFa 
related  to  him  the  following  account,  “When  the  Prophet  (SAAS)  heard  Umar’s 
voice,  he  came  out,  so  that  his  head  could  be  seen  looking  out  from  his  room. 
Then  he  exclaimed,  ‘No!  No!  Only  Ibn  Abu  Quhafa  shall  lead  the  people  in 
prayer!’  He  spoke  this  in  anger.” 

Al-Bukharl  stated  that  Umar  b.  Hafs  related  to  him,  quoting  his  father,  quoting 
al-Acmash,  from  Ibrahim  (who  stated  that)  al-Aswad  said,  “We  were  with  cA5isha 
at  her  home  and  made  reference  to  the  assiduity  (of  the  Messenger  of  God 
(SAAS)),  to  prayer  and  to  her.  She  said,  ‘When  the  Messenger  of  God  (SAAS) 
was  suffering  from  the  illness  from  which  he  died,  and  the  time  for  the  prayer 
arrived  and  Bilal  made  the  call  to  it,  he  said,  “Tell  Abu  Bakr  to  lead  the  people 
in  prayer.”  He  was  told,  “Abu  Bakr  is  a  grievously  sad  man;  if  he  were  to  stand 
up  in  your  place,  he  would  not  be  able  to  proceed  with  the  prayer.”  The 
Messenger  of  God  (SAAS)  repeated  what  he  had  said  and  the  same  response  was 
given  him.  He  said  it  a  third  time,  then  went  on,  “You  women  are  like  Joseph’s 
companions.  Tell  Abu  Bakr  to  lead  the  prayer  with  the  people!” 

“  ‘Abu  Bakr  went  out  (to  perform  the  prayer).  The  Messenger  of  God  (SAAS) 
felt  somewhat  better  and  went  out,  being  helped  forward  between  two  men; 
I  seem  to  see  now  his  two  feet  dragging  in  pain.  Abu  Bakr  wanted  to  stay  back, 
but  the  Prophet  (SAAS)  gestured  to  him  to  remain  in  his  place.  He  was  then 
brought  and  seated  at  his  side.’” 

(Al-Bukhari’s  account  continues)  “Someone  asked  al-Acmash,  ‘Was  the 
Messenger  of  God  (SAAS)  praying  and  Abu  Bakr  praying  as  he  did,  with  the 
people  then  following  the  prayer  of  Abu  Bakr?’  Using  his  head,  al-Acmash 
answered  in  the  affirmative.” 
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Al-Bukharl  went  on,  “Abu  Da’ud  narrated  this  in  part  from  Shu'ba.  Abu 
MiFawiya  added  the  following  to  the  account  given  by  al- A  An  ash,  ‘He  sat  at 
the  right  side  of  Abu  Baler;  Abu  Bakr  was  standing  as  he  prayed.’” 

Al-Bukharl  narrated  this  in  several  places  in  his  work.  Muslim,  al-Nasa?x  and 
Ibn  Maja  narrated  it  along  various  lines  of  transmission  from  al-Acmash.  In  one 
of  these  al-Bukharl  gave  it  from  Qutayba;  Muslim  gave  it  from  Abu  Bakr  b.  Abu 
Shayba  and  Yahya  b.  Yahya,  from  Abu  Mu5awiya. 

Al-Bukharl  also  stated  that  cAbd  Allah  b.  Yusuf  related  to  him,  quoting  Malik, 
from  Hisham  b.  TJrwa,  from  his  father,  from  cA3isha,  to  the  effect  that  she 
stated,  “The  Messenger  of  God  (SAAS)  said  during  his  illness,  ‘Tell  Abu  Bakr 
to  lead  the  prayer  for  the  people.’” 

Ibn  Shihab  stated,  “TJbayd  Allah  b.  cAbd  Allah  quoted  cA5isha  as  having  said, 
‘I  opposed  the  Messenger  of  God  (SAAS)  in  this;  the  only  thing  making  me 
oppose  him  was  my  concern  that  the  people  would  perceive  Abu  Bakr’s  praying 
as  an  evil  portent,  though  I  knew  that  would  be  the  case  no  matter  who  took 
his  place.  What  I  wanted  was  to  have  the  Messenger  of  God  (SAAS)  deflect  this 
away  from  Abu  Bakr  to  someone  else.’” 

In  the  sahih  collection  of  Muslim,  it  is  stated  in  a  hadith  of  cAbd  al-Razzaq, 
from  Macmar,  from  al-Zuhrl,  who  said,  “Hamza  b.  cAbd  Allah  b.  Umar  informed 
me  that  'Alisha  stated,  ‘When  the  Messenger  of  God  (SAAS)  came  into  my 
house,  he  said,  ‘Tell  Abu  Bakr  to  lead  the  people  in  the  prayer.’  I  said,  ‘Messenger 
of  God,  Abu  Bakr  is  a  sensitive  man;  if  he  recites  the  Qur'an,  he  will  not  be  able 
to  restrain  his  tears.  What  if  you  were  to  tell  someone  else?’” 

“cA5isha  went  on,  ‘I  swear  by  God,  I  only  did  this  out  of  my  dislike  that 
the  people  would  blame  the  first  man  who  prayed  in  place  of  the  Messenger 
of  God  (SAAS)  as  an  evil  portent.  I  reiterated  this  two  or  three  times,  but  he 
said,  “Let  Abu  Bakr  lead  the  prayer  for  the  people.  You  women  are  like  Joseph’s 
companions.”’” 

In  both  sahih  collections  there  is  a  hadith  of  {Abd  al-Malik  b.  'Umayr,  from 
Abu  Burda,  from  Abu  Musa,  who  quoted  his  father  as  stating,  “The  Messenger 
of  God  ($AAS)  was  ill  and  said,  ‘Tell  Abu  Bakr  to  lead  the  prayer  for  the  people.’ 

“<A5isha  said,  ‘Messenger  of  God,  Abu  Bakr  is  a  sensitive  man;  when  he  stands 
up  in  your  place,  he  won’t  be  able  to  pray  with  the  people.’  He  said,  ‘Tell  Abu  Bakr 
to  lead  the  prayer  for  the  people.  You  women  are  like  Joseph’s  companions.’  And 
so  Abu  Bakr  did  lead  the  prayer  throughout  the  (remainder  of)  the  life  of  the 
Messenger  of  God  (SAAS).” 

Imam  Ahmad  stated  that  cAbd  al  Rahman  b.  Mahdi  related  to  him,  quoting 
Za3ida,  from  Musa  b.  Abu  cA5isha,  from  Ubayd  Allah  b.  cAbd  Allah,  who  said, 
“I  went  in  to  cA>isha  and  asked,  ‘Would  you  tell  me  about  the  illness  of  the 
Messenger  of  God  (SAAS)?’  She  replied,  ‘Certainly.  When  he  became  very  ill, 
he  asked,  “Have  the  people  prayed?”  We  replied,  “No;  they  are  waiting  for  you, 
Messenger  of  God.”  He  then  said,  “Pour  some  water  into  the  wash  basin  for 
me.”  We  did  so.  He  then  washed  and  made  as  if  to  get  up  to  leave,  but  fainted. 
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When  he  recovered,  he  asked,  “Have  the  people  prayed?”  We  replied,  ‘No;  they 
are  waiting  for  you,  Messenger  of  God.”  “Pour  some  water  into  the  wash  basin 
for  me,”  he  asked.  We  did  so  and  he  washed  and  made  as  if  to  get  up  to  leave, 
but  fainted.  When  he  recovered,  he  asked,  “Have  the  people  prayed?”  We  replied, 
“No;  they  are  waiting  for  you,  Messenger  of  God.”  He  said,  “Pour  some  water 
into  the  wash  basin  for  me,”  he  asked.  We  did  so  and  he  washed  and  made  as  if 
to  get  up  to  leave,  but  fainted.  When  he  recovered,  he  asked,  “Have  the  people 
prayed?”  We  replied,  “No;  they  are  waiting  for  you.”’” 

'Misha  went  on,  “The  people  were  still  in  the  mosque,  waiting  for  the 
Messenger  of  God  (SAAS),  for  the  al-Hsha ?  prayer.  The  Messenger  of  God 
(SAAS)  sent  a  message  to  Abu  Bakr  saying  that  he  should  lead  the  people 
in  prayer.  Abu  Bakr  was  a  sensitive  man  and  he  asked,  ‘TJmar,  you  lead  the 
people  in  prayer.’  He  replied,  ‘No;  you  are  more  worthy  of  that.’  But  he  did 
lead  them  in  prayer  for  those  days. 

“Then  the  Messenger  of  God  (SAAS)  recovered  somewhat  and  went  out, 
being  led  between  two  men,  one  of  them  al-cAbbas,  to  perform  the  al-zuhr  prayer. 
When  Abu  Bakr  saw  him,  he  went  to  move  to  the  back,  but  the  Messenger  of 
God  (SAAS)  gestured  to  him  not  to  do  so  and  ordered  the  two  men  to  seat  him 
beside  Abu  Bakr.  Abu  Bakr  began  praying,  standing  while  the  Messenger  of  God 
(SAAS)  prayed  while  seated.” 

TJbayd  Allah  went  on,  “I  then  went  in  to  Ibn  ‘Abbas  and  said,  ‘Should  I  tell 
you  what  Misha  told  me  about  the  illness  of  the  Messenger  of  God  (SAAS)?’ 
‘Let’s  hear  it,’  he  replied.  So  I  did  tell  him,  and  he  contradicted  nothing.  He 
did  ask,  ‘Did  she  name  to  you  the  man  who  was  with  al-‘Abbas?’  I  replied,  ‘No.’ 
‘That  was  <Ali,’  he  said.” 

Both  al-Bukharl  and  Muslim  narrated  it  from  Ahmad  b.  Yunus,  from  Zahda. 
In  one  account,  the  text  states,  “Abu  Bakr  began  praying  with  the  prayer  of 
the  Messenger  of  God  (SAAS)  while  standing;  the  people  repeated  the  prayer 
delivered  by  Abu  Bakr,  while  the  Messenger  of  God  (SAAS)  remained  seated.” 

Al-BayhaqI  stated,  “In  this  it  is  stated  that  the  Prophet  (SAAS)  led  that  prayer 
and  that  Abu  Bakr  joined  his  prayer  to  it.” 

He  went  on,  “AI-Aswad  and  TJrwa  related  it  thus,  from  Misha.  Al-Arqam 
b.  Shurahbll  narrated  it  thus  from  Ibn  ‘Abbas.” 

By  this  he  is  referring  to  the  hadith  narrated  by  Imam  Ahmad,  who  stated 
that  Yahya  b.  Zakariyya’  b.  Abu  Zahda  related  to  him,  quoting  his  father,  from 
Abu  Ishaq,  from  al-Arqam  b.  Shurahbll,  from  Ibn  ‘Abbas,  who  said,  “When  the 
Prophet  (SAAS)  became  sick,  he  ordered  Abu  Bakr  to  lead  the  people  in  prayer. 
He  then  recovered  and  went  out.  When  Abu  Bakr  became  aware  of  him,  he 
wanted  to  withdraw,  but  the  Prophet  (SAAS)  gestured  to  him  and  he  sat  down 
next  to  Abu  Bakr,  on  his  left.  He  commenced  with  the  verse  at  which  Abu  Bakr, 
may  God  be  pleased  with  him,  had  finished.” 

He  then  narrated  it  again  from  Waki‘,  from  Israel,  from  Abu  Ishaq,  from 
Arqam,  from  Ibn  ‘Abbas  at  greater  length. 
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Waklc  stated  one  time,  “Abu  Bakr  would  follow  the  Prophet  (SAAS)  (in  that 
prayer)  and  the  people,  Abu  Bakr.” 

Ibn  Maja  narrated  it  from  'All  b.  Muhammad,  from  WakF,  from  Israhl,  from 
Abu  Ishaq,  from  Arqam  b.  Shurahbll,  from  Ibn  'Abbas. 

Imam  Ahmad  stated  that  Shababa  b.  Sawwar  related  to  him,  quoting  Shu'ba, 
from  Nucaym  b.  Abu  Hind,  from  Abu  Wahl,  from  Masruq,  who  quoted  'A’isha 
as  saying,  “During  the  illness  from  which  he  died,  the  Messenger  of  God  (SAAS), 
while  seated,  prayed  behind  Abu  Bakr.” 

Al  Tirmidhi  and  al  Nasah  narrated  this  from  the  kadith  of  Shu'ba  and 
al-Tirmidhl  categorized  it  as  hasan  sahih. 

Ahmad  stated  that  Bakr  b.  'Isa  related  to  him  that  he  heard  Shu'ba  b.  al-Hajjaj 
quote  from  Nu'aym  b.  Abu  Hind,  from  Abu  Wahl,  from  Masruq,  who  quoted 
cA5isha  as  stating,  “Abu  Bakr  led  the  people  in  prayer  while  the  Messenger  of 
God  (SAAS)  remained  in  the  row  (of  worshippers).” 

Al-BayhaqI  stated  that  Abu  al-Husayn  b.  al-Fadl  al-Qattan  informed  him, 
quoting  £Abd  Allah  b.  Jacfar,  quoting  Ya'qub  b.  Sufyan,  quoting  Muslim  b. 
Ibrahim,  quoting  Shu'ba,  from  Sulayman  al-A'mash,  from  Ibrahim,  from 
al-Aswad,  from  'Ahsha,  who  said  that  the  Messenger  of  God  (SAAS)  prayed 
behind  Abu  Bakr. 

The  line  of  transmission  for  this  is  excellent;  they  (the  major  compilers)  did 
not  give  it. 

Al-BayhaqI  stated,  “Humayd  narrated  it  thus,  from  Anas  b.  Malik,  as  did 
Yunus,  from  al-Hasan  as  being  mursal.  He  then  gave  this  from  the  line  of 
Hushaym,  quoting  Yunus  from  al-Hasan.” 

Hushaym  stated  that  Humayd  informed  him,  from  Anas  b.  Malik,  (who  said) 
that,  “The  Messenger  of  God  (SAAS)  went  out  while  Abu  Bakr  was  leading 
the  people  in  prayer  and  sat  down  by  his  side.  He  was  wearing  a  cloak,  the 
ends  of  which  he  crossed  over.  Abu  Bakr  prayed,  as  did  the  Messenger  of  God 
(SAAS).” 

Al-BayhaqI  stated  that  cAli  b.  Ahmad  b.  'Abdan  informed  him,  quoting  Ahmad 
b.  'Ubayd  al-Saffar,  quoting  'Ubayd  b.  Shurayk,  quoting  Ibn  Abu  Maryam, 
quoting  Muhammad  b.  Ja'far,  quoting  Humayd,  who  said  that  he  heard  Anas 
say,  “For  the  last  prayer  performed  by  the  Messenger  of  God  (SAAS)  with  the 
people,  he  was  wearing  one  piece  of  clothing  wrapped  around  himself,  and  he 
was  positioned  behind  Abu  Bakr.” 

I  note  that  this  line  of  transmission  is  excellent  and  conforms  with  the  criteria 
of  the  (compilers  of)  the  sahih  collections;  they  did  not  include  it. 

This  addendum  is  excellent  -  that  it  was  the  final  prayer  that  the  Prophet 
(SAAS)  performed  with  the  people. 

Al-BayhaqI  narrated  through  Sulayman  b.  Bilal  and  Yahya  b.  Ayyub,  from 
Humayd,  from  Anas,  that  the  Prophet  (SAAS)  prayed  while  behind  Abu  Bakr, 
wearing  one  garment  the  ends  of  which  were  crossed  over.  When  he  wished  to 
get  up,  he  said,  “Call  Usama  b.  Zayd  for  me.”  He  came  and  the  Messenger  of 
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God  (SAAS),  rested  his  back  against  Usama’s  chest.  This  was  the  last  prayer 
he  performed. 

Ai-Bayhaql  stated,  “In  this  there  is  evidence  that  this  prayer  was  that  of  the 
morning  of  Monday,  the  day  on  which  his  death  occurred,  because  that  was  the 
last  prayer  he  performed  and  because  it  is  established  that  he  died  in  the  forenoon 
of  Monday.” 

What  al-Bayhaql  stated  here  he  had  taken  intact  from  the  work  on  the  military 
expeditions  by  Musa  b.  TJqba,  for  he  related  it  thus.  Abu  al-Aswad  narrated  it 
similarly,  from  TJrwa. 

That  conclusion  is  weak.  This  was  indeed  the  last  prayer  he  performed  with 
the  people,  as  is  in  accord  with  his  addendum  given  above  in  the  other  account. 
Because  (both)  are  one  (in  meaning)  it  is  necessary  to  understand  the  general 
mutlaq  tradition  in  light  of  the  specific  muqayyad  tradition. 

Moreover,  it  is  not  possible  that  this  be  the  prayer  of  the  early  morning  of 
the  Monday  that  was  the  day  he  died.  Because  he  did  not  perform  it  with  the 
community,  but  in  his  home;  this  was  due  to  his  weak  condition. 

Proof  of  this  is  what  al-Bukharl  stated  in  his  sahlh  collection.  He  stated  that 
Abu  al-Yaman  related  to  him,  quoting  Shucayb,  from  al-Zuhrl,  quoting  Anas 
b.  Malik,  who  had  followed  the  Prophet  (SAAS),  and  been  his  servant  and 
companion.  He  stated,  “Abu  Bakr  would  pray  before  them  during  the  illness 
from  which  the  Messenger  of  God  (SAAS)  died.  This  was  until  the  Monday. 
They  (the  Muslims)  were  in  lines  for  the  prayer  when  the  Prophet  (SAAS) 
withdrew  the  curtain  across  his  chamber  and  looked  out  at  us.  He  was  standing, 
and  his  face  was  like  that  of  a  sheet  from  a  mushaf.m  He  smiled  and  laughed.  We 
were  becoming  overwhelmed  with  delight  at  sight  of  the  Prophet  (SAAS),  when 
Abu  Bakr  turned  around  to  straighten  the  line.  He  thought  that  the  Prophet. 
(SAAS)  was  coming  out  for  the  prayer.  But  the  latter  gestured  to  us  to  complete 
the  prayer.  He  then  drew  down  the  curtain.  That  was  the  same  day  he  died.” 

Muslim  narrated  it  from  a  hadith  of  Sufyan  b.  TJyayna,  Sabih  b.  Kaysan  and 
Mahnar,  from  al-Zuhri,  from  Anas. 

Al-Bukharl  then  stated  that  Abu  Macmar  related,  quoting  cAbd  al-Warith, 
quoting  cAbd  al-cAzlz,  from  Anas  b.  Malik,  who  said,  “The  Messenger  of  God 
(SAAS)  did  not  come  out  for  three  days.  Then  the  prayer  was  held.  Abu  Bakr 
went  to  advance  and  the  Messenger  of  God  (SAAS)  said,  ‘Take  the  screen.’  He 
raised  it.  And  when  the  face  of  the  Prophet  (SAAS)  became  visible,  we  felt  as 
though  we  had  never  seen  any  more  wonderful  sight  than  it.  The  Prophet  ($AAS) 
gestured  to  Abu  Bakr  to  go  forward.  The  Prophet  (SAAS)  then  released  the 
screen.  He  remained  incapacitated  (thereafter)  until  he  died.” 

Muslim  narrated  it  from  a  hadith  of  cAbd  al-Samad  b.  cAbd  al-Warith,  from 
his  father. 

142.  The  word  means  a  book  or  manuscript  and  is  commonly  applied  to  the  Qur’an.  A  footnote 
in  the  Arabic  printed  text  states  that  the  phrase  suggests  the  beauty  of  the  face  and  the  clarity  and 
luminosity  of  his  skin. 
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This  provides  very  clear  evidence  that  the  Messenger  of  God  (SAAS)  did  not 
perform  the  al-subh  prayer  with  the  people  on  the  Monday,  and  that  he  had 
withdrawn  from  them,  not  having  gone  out  to  them  for  three  days. 

We  note  that  therefore  the  last  prayer  he  performed  with  them  was  that  of 
al-zuhr,  as  is  clearly  stated  in  the  hadith  given  above  from  cA5isha.  That  would 
have  been  on  the  Thursday,  not  the  Saturday,  nor  the  Sunday,  as  al-Bayhaqi 
told  it  from  the  work  on  the  military  campaigns  by  Musa  b.  TJqba.  That  hadith 
is  weak,  especially  in  light  of  the  address  he  made  following  it,  and  of  his  having- 
been  absent  from  them  on  the  Friday,  Saturday  and  Sunday,  these  being  those 
full  days. 

Al-Zuhrl  stated,  quoting  Abu  Bakr  b.  Abu  Sabra,  that  Abu  Bakr  led  them  in 
prayer  17  times.  Others  give  that  number  as  20.  God  knows  best. 

Then  his  noble  visage  appeared  before  them  early  in  the  morning  of  the 
Monday,  and  he  bad  them  farewell  with  a  gaze  that  almost  overwhelmed  them 
with  delight.  That  was  the  last  occasion  on  which  he  gathered  with  them.  One 
who  might  have  spoken  for  them,  would  have  agreed  with  the  poet,  who  said: 

“I  looked  on  as  though  death  were  only  an  hour  away; 

how  would  it  be  if  the  time  remaining  were  to  end  with 

Judgement  Day!” 

It  is  strange  that  the  hafiz  al-Bayhaqi  would  give  this  hadith  from  these  two  lines 
and  then  say,  in  effect,  “Perhaps  the  Prophet  (SAAS)  remained  secluded  from 
them  for  the  first  rakaca  then  emerged  for  the  second  rakaca  and  performed 
the  prayer  behind  Aba  Bakr,  as  TJrwa  and  Musa  b.  fUqba  stated,  that  fact  not 
being  apparent  to  Anas  b.  Malik.  Or  perhaps  he  gave  part  of  the  information,  but 
remained  silent  about  the  rest  of  it.” 

This  statement  of  his  is  all  the  more  improbable  because  Anas  said,  “He 
remained  incapacitated  (thereafter)  until  he  died.”  In  one  account  he  stated,  “That 
was  his  last  contact  with  them.”  Precedence  is  to  be  accorded  to  the  statements 
of  the  al-sahdbi,  “a  Companion”,  over  that  of  the  al-tabi%  “an  authority  of  the 
following  generation”. 

But  God  knows  best. 

The  outcome  is  that  the  Messenger  of  God  (SAAS)  did  select  Abu  Bakr,  “the 
trusting”,  as  imam  for  all  the  Companions  in  the  prayer  assembly,  what  is  in 
actuality  the  most  important  of  the  pillars  of  Islam. 

Sheikh  Abu  al-Hasan  al-Ash'arl  stated,  “This  selection  (of  Abu  Bakr)  is  a  fact 
about  the  religion  of  Islam  necessarily  to  be  recognized.” 

He  went  on,  “The  selection  of  him  by  the  Prophet  (SAAS)  is  proof  that  Abu 
Bakr  was  the  Companion  who  was  the  most  learned  and  the  best  reciter  (of  the 
Qur'an).  This  is  established  in  that  statement  of  the  Prophet  (SAAS),  accepted 
as  authentic  by  the  scholars,  in  which  he  said,  ‘The  person  to  act  as  the  people’s 


IMAM  ABO  AL-FIDA’  ISM  A 'I  L  IBN  KATHIR 


339 


imam  is  to  be  the  one  who  best  recites  the  Book  of  God.  Should  several  be  equal 
in  this,  then  the  imam  should  be  the  one  most  knowledgeable  in  the  sunna.  If 
equal  in  this  too,  then  the  oldest  of  them.  If  equal  in  this,  then  the  one  of  them 
who  first  accepted  Islam.” 

I  note  that  these  words  of  al-Ashcari,  may  God  have  mercy  upon  him,  ought 
to  be  inscribed  in  gold!  All  these  qualities,  moreover, -were  combined  in  Abu 
Bakr,  may  God  be  pleased  with  him. 

The  fact  that  the  Messenger  of  God  (SAAS)  himself  prayed  behind  Abu  Bakr 
at  some  of  the  prayers,  as  we  have  narrated  above  in  authentic  accounts,  does  not 
(of  course)  negate  the  statements  recorded  in  the  sahih.  collection  to  the  effect 
that  Abu  Bakr  in  fact  followed  him  (in  prayer).  This  is  because  those  occasions 
were  at  different  prayer  assemblies,  as  al-Shafici  and  other  imams ,  may  God  the 
Almighty  and  Glorious  have  mercy  upon  them  all,  state. 

In  addition,  Malik,  al-ShaficI  and  a  group  of  scholars  including  al-Bukharl 
drew  evidence  from  the  Messenger  of  God  (SAAS)  performing  the  prayer  seated, 
as  Abu  Bakr  imitated  him  while  standing,  the  people  meanwhile  imitating  Abo 
Bakr.  This,  they  maintain,  renders  invalid  the  statement  of  the  Messenger  of 
God  (SAAS),  reported  in  the  sahih  hadith ,  which  tells  of  when,  while  seated,  he 
performed  prayer  with  some  of  his  Companions.  He  had  fallen  from  a  horse  and 
his  side  had  been  injured.  They  then  prayed  while  standing  behind  him.  He 
gestured  to  them  to  sit.  When  he  had  completed  (the  prayer),  he  said,  “Thus 
should  you  pray.  By  Him  who  bears  my  soul  in  His  hand,  would  you  behave 
like  the  practice  in  Persia  and  Byzantium?  It  is  they  who  stand  over  their  elite 
who  sit!”  He  also  said,  “The  imam  is  made  solely  to  be  imitated;  if  he  says  Allahu 
Akbarl  ‘God  is  most  Great!’,  then  you  say  it.  If  he  performs  a  rakca,  then  you 
do  so.  If  he  gets  up,  you  get  up.  If  he  prostrates,  you  prostrate  too.  If  he  prays 
seated,  then  you  all  pray  seated.” 

They  stated,  “Then  while  he  was  ill,  the  Messenger  of  God  (SAAS)  was 
seated  while  acting  as  their  imam  and  they  remained  standing.” 

This  indicates  the  abrogation  of  what  is  stated  above.  But  God  knows  best. 

The  scholarly  community  has  responded  in  many  and  various  ways  to  this 
evidence.  The  proper  place  to  deal  with  it  is  in  my  large  work  al-Ahkam  al-Kabir , 
if  God  so  wills  it,  and  in  Him  is  all  trust  and  reliance. 

In  summary,  there  are  those  who  claim  that  the  Companions  sat  in  accord 
with  his  previous  order  while  Abu  Bakr  only  remained  standing  to  report  to 
them  from  him. 

Others  maintain  that  Abu  Bakr  was  actually  and  essentially  acting  as  the  imam , 
as  some  of  the  narrators  affirm,  as  was  told  above.  And  that  Abu  Bakr,  due  to 
extreme  politeness  with  the  Messenger  of  God  (SAAS),  would  not  act  prior  to 
him  but  imitated  him.  Thus  it  was  as  though  the  Prophet  (SAAS)  acted  as  the 
imam  of  the  imam.  This  is  why  they  did  not  sit  -  because  of  their  imitating  Abu 
Bakr  while  he  stood.  And  Abu  Bakr  did  not  sit  because  he  was  an  imam  and 


340 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


because  he  was  reporting  to  them  the  times  of  movement,  being  stationary  and 
the  transitions  in  which  the  Messenger  of  God  (SAAS)  was  engaging.  But  God 
knows  best. 

Yet  others  maintain  that  there  is  a  difference  between  a  situation  when  the 
prayer  begins  behind  the  imam  when  he  is  standing  and  continues  to  do  so,  even 
if  he  might  happen  to  sit  during  the  prayer,  as  was  the  case  here,  and  a  situation 
when  the  prayer  begins  behind  the  imam  when  he  is  seated.  In  such  a  latter  case 
it  would  be  necessary  to  sit,  because  of  the  hadith  narrated  above.  But  God’s 
knows  best. 


THE  MANNER  OF  HIS  DYING ,  AND  HIS  ACTUAL  DEATH 

tom  Ahmad  stated  that  Abu  MiFawiya  related  to  him,  quoting  al-Acmash, 
from  Ibrahim  al-Tayml,  from  al-Harith  b.  Suwayd,  from  cAbd  Allah,  he  being 
Ibn  Mascud,  who  said,  “I  went  in  to  the  Prophet  (SAAS),  when  he  was  ill  and 
I  touched  him.  I  told  him,  ‘Messenger  of  God,  you  are  seriously  ill.’  ‘Yes,’  he 
replied.  ‘I  am  ill  enough  for  two!’  I  commented,  ‘You  shall  be  doubly  rewarded.’ 
‘Yes,’  he  agreed,  ‘by  Him  in  whose  hand  is  my  soul,  every  single  Muslim  who 
suffers  illness  shall  have  God  cast  away  his  sins,  just  as  a  tree  drops  its  leaves.’” 

Al-Bukhari  and  Muslim  gave  it  through  various  lines  from  Sulayman  b. 
Mahran  al-Acmash. 

The  hdfiz  Abu  Yala  al-Mawsill  stated  in  his  musnad  collection  that  Ishaq  b. 
Abu  IsraTl  related  to  him,  quoting  cAbd  al-Razzaq,  quoting  Ma'mar,  from  Zayd 
b.  Aslam,  from  “a  man”,  from  Abu  Sacld  al-Khudrl  (who  said)  that  he  placed  his 
hand  upon  the  Prophet  (SAAS),  and  told  him,  “By  God,  I  can’t  bear  to  place  my 
hand  upon  you,  your  fever  is  so  severe!”  The  Prophet  (SAAS)  replied,  “For  us 
prophets  affliction  is  doubled,  just  as  our  rewards  are  doubled.  If  one  is  a  true 
prophet  one  might  be  afflicted  unto  death  by  lice.  A  man  might  be  so  afflicted  by 
nakedness  as  to  take  his  laba’a  and  make  a  jubba  out  of  it. 1+3  People  should  rejoice 
in  deprivation  as  they  do  in  prosperity.” 

The  line  of  transmission  for  this  hadith  contains  reference  to  “a  man”,  who  is 
utterly  unidentified.  God  knows  best. 

Al-Bukharf  and  Muslim  narrated  it  from  a  hadith  of  Sufyan  al-Thawrl  and 
Shuba  b.  al-Hajjaj,  to  whom  Muslim  added  Jarir.  All  three  quote  from  al-Acmash, 
from  Abu  Wa5ll,  the  brother  of  Ibn  Salama,  from  Masruq,  from  cAJisha,  who  said, 
“I  never  saw  the  pain  of  any  person  more  intense  than  that  of  the  Messenger  of 
God  (SAAS).” 

In  the  sahib  collection  of  al-Bukharl,  from  a  hadith  of  Yazid  b.  al-Hadd,  from 
cAbd  al-Rahman  b.  al-Qasim,  from  his  father,  'A’isha  is  quoted  as  saying,  “The 
Messenger  of  God  (SAAS)  died  (while  resting)  his  head  between  my  breast  and 
my  chin.  And  I  no  longer  abhor  the  death  throes  of  anyone  after  (those  of)  the 
Prophet  (SAAS).” 

143.  That  is,  turn  a  lightweight  wrap  into  a  long,  wide-sleeved  outer  garment. 
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There  is  another  hadith  narrated  by  al-Bukhari  in  his  sahih  collection  that 
states,  “The  Messenger  of  God  (SAAS)  said,  ‘Those  persons  most  suffering 
affliction  are  the  prophets.  Then  come  the  pure,  and  then  so  on  down.  A  man  is 
afflicted  to  the  degree  of  his  faith;  if  firm  in  his  faith,  he  will  be  severely  afflicted.’  ” 

Imam  Ahmad  stated  that  Ya'qub  related  to  him,  quoting  his  father,  quoting 
Muhammad  b.  Ishaq,  quoting  Sa(ld  b.  TJbayd  b.  al-Sabbaq  from  Muhammad  b. 
Usama  b.  Zayd,  from  his  father  Usama  b.  Zayd,  who  said,  “When  the  Messenger 
of  God  (SAAS)  became  severely  ill,  I  came  down,  along  with  others,  to  Medina. 
I  went  in  to  the  Messenger  of  God  (SAAS),  and  found  him  totally  silent,  not 
speaking  at  all.  He  began  raising  his  hands  towards  the  sky,  then  dropped  them 
down  on  to  me.  I  know  that  he  was  praying  for  me.” 

Al-Tirmidhl  narrated  this  from  Abu  Kurayb,  from  Yunus  b.  Bukayr,  from 
Ibn  Ishaq.  He  categorized  it  as  hasan  gharib. 

In  his  work  al-Muwatta 3  Imam  Malik  quoted  Isma'll  b.  Abu  Hakim  as  saying 
that  he  heard  TJmar  b.  cAbd  a!-cAziz  say,  “The  last  of  the  statements  made 
by  the  Messenger  of  God  (SAAS)  was,  ‘May  God  destroy  the  Jews  and  the 
Christians!  They  have  adopted  the  graves  of  their  prophets  as  mosques.  Two 
religions  shall  not  remain  on  the  land  of  the  Arabs!’  ” 

He  narrated  it  thus  in  the  mursal  mode  from  the  Commander  of  the  Believers 
TJmar  b.  (Abd  ai-'Aziz,  may  God  have  mercy  upon  him. 

Al-Bukharl  and  Muslim  narrated  from  a  hadith  of  al  Zuhrl,  from  TJbayd  Allah 
b.  cAbd  Allah  b.  cUtba,  from  'A’isha  and  Ibn  'Abbas,  both  of  whom  stated,  “When 
the  Messenger  of  God  (SAAS)  received  revelation,  he  would  immediately  throw 
a  khamisa 1+4  over  his  face.  If  he  felt  depressed,  he  would  take  it  off  his  face.  While 
thus,  he  once  said,  ‘May  God  damn  the  Jews  and  the  Christians!  They  have 
adopted  the  graves  of  their  prophets  as  mosques!’  He  was  cautioning  against  what 
they  did.” 

The  hafiz  al-Bayhaqi  stated  that  Abu  Bakr  b.  Abu  Raja5  al-Adib  informed 
him,  quoting  Abu  al-'Abbas  al-Asamm,  quoting  Ahmad  b.  cAbd  al-Jabbar, 
quoting  Abu  Bakr  b.  'Ayyash,  from  al-Acmash,  from  Abu  Sufyan,  from  Jabir  b. 
cAbd  Allah,  who  said,  “I  heard  the  Messenger  of  God  (SAAS)  say  three  times 
before  his  death,  ‘Think  well  of  God!’” 

In  one  hadith  it  is  narrated  by  Muslim  from  al-A'mash,  from  Abu  Sufyan 
Talha  b.  Nafic,  who  quoted  Jabir  as  stating,  “The  Messenger  of  God  (SAAS) 
said,  ‘Let  none  of  you  die  without  thinking  well  of  God,  Almighty  is  He.’” 

In  another  hadith  narrated  by  Muslim,  God  Almighty  is  quoted  as  having 
stated,  “I  am  as  My  worshippers  regard  Me;  let  them  therefore  think  well  of  Me.” 

Al-Bayhaqi  stated  that  al-Hakim  informed  him,  quoting  al-Asamm,  quoting 
Muhammad  b.  Ishaq  al-Saghanl,  quoting  Abu  Khaythama  Zuhayr  b.  Harb, 
quoting  Jarir,  from  Sulayman  al-Taymi,  from  Qatada,  from  Anas,  who  said, 
“The  general  testamentary  statement  spoken  by  the  Messenger  of  God  (SAAS) 
144.  A  black-bordered  cloak. 
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when  his  death  approached  was,  ‘(Uphold)  prayer;  and  (care  for)  what  your  right 
hands  possess’.  (He  was  saying  this)  until  he  began  to  gurgle  over  it  and  his 
tongue  could  not  pronounce  it  clearly.” 

Al-Nasa3!  narrated  this  from  Ishaq  b.  Rahawayh,  from  Jarir  b.  cAbd  al-Hamld; 
Ibn  Maja  gave  it  from  Abu  al~Ash‘ath,  from  Mu‘tamir  b.  Sulayman,  who  quoted 
it  from  his  father. 

Imam  Ahmad  stated  that  Asbat  b.  Muhammad  related  to  him,  quoting  al- 
Taymi,  from  Qatada,  from  Anas  b.  Malik,  who  said,  “The  general  testamentary 
statement  made  by  the  Messenger  of  God  (SAAS),  when  his  death  approached 
was,  ‘(Uphold)  prayer;  and  (care  for)  what  your  right  hands  possess’,  until  his 
chest  began  to  gurgle  as  he  spoke,  and  his  tongue  could  scarcely  express  it.” 

Al-Nasah  and  Ibn  Maja  narrated  it  from  a  hadlth  of  Sulayman  b.  Tarkhan,  he 
being  al-Tayml,  from  Qatada,  from  Anas. 

It  is  also  given  by  al-Nasah  from  Qatada,  from  a  companion  of  his,  from  Anas. 

Ahmad  stated  that  Bakr  b.  ‘Isa  al-Rasibi  related  to  him,  quoting  cUmar  b. 
al-Fadl,  from  Nu'aym  b.  Yazid,  from  ‘All  b.  Abu  Tallb,  who  said,  “The  Messenger 
of  God  (SAAS)  ordered  me  to  take  him  a  thin  bone  on  which  he  could  write 
what  would  prevent  his  nation  from  going  astray  after  him.  I  was  afraid  that  his 
spirit  would  slip  away  before  (my  return).  I  told  him,  ‘I  will  memorize  and  be 
alert.’  He  said,  ‘I  charge  you  (to  attend  to)  the  prayer,  the  zakat  and  what  your 
right  hands  possess.’” 

Ahmad  is  alone  in  giving  it  from  this  line. 

Ya'qub  b.  Sufyan  stated  that  Abu  al-Nu‘man  Muhammad  b.  al  Fudayl  related 
to  him,  quoting  Abu  ‘Awana,from  Qatada,  from  Safina,  from  Umm  Salama,  who 
said,  “The  general  testamentary  statement  made  by  the  Messenger  of  God 
(SAAS),  at  his  death  was,  ‘prayer  and  what  your  right  hands  possess’  until  he 
was  gurgling  with  it  in  his  chest  and  his  tongue  was  not  producing  it.” 

Al-Nasa’l  narrated  it  thus  from  Hamid  b.  Mas'ada,  from  Yazid  b.  Zuray‘, 
from  Sa‘ld  b.  Abu  TJruba,  from  Qatada,  from  Safina,  from  Umm  Salama. 

Al-Bayhaql  stated,  “What  is  true  is  what  ‘Affan  narrated,  from  Hammam, 
from  Qatada,  from  Abu  al-Khalll,  from  Safina,  from  Umm  Salama.” 

Al-Nasab  also  narrated  it  thus,  as  did  Ibn  Maja,  from  a  hadlth  of  Yazid  b. 
Harun,  from  Hammam,  from  Qatada,  from  Salih  Abu  al-Khalll,  from  Safina,  from 
Umm  Salama. 

Al-Nasa5!  also  narrated  it  from  Qutayba,  from  Abu  ‘Awana,  from  Qatada, 
from  Safina,  from  the  Prophet  (SAAS).  He  then  narrated  it  from  Muhammad  b. 
‘Abd  Allah  b.  al-Mubarak,  from  Yunus  b.  Muhammad,  who  said,  “He  narrated 
it  from  Safina  who  gave  it  similarly.” 

Ahmad  stated  that  Yunus  related  to  him,  quoting  al-Layth,  from  Zayd  b. 
al-Hadd,  from  Musa  b.  Sarjis,  from  al-Qasim,  from  ‘A’isha,  who  said,  “I  watched 
the  Messenger  of  God  (SAAS),  while  he  was  dying.  With  him  there  was  a 
vessel  containing  water.  He  would  put  his  hand  into  the  vessel  then  wipe  his  face 
with  the  water.  Then  he  would  say,  ‘O  God,  spare  me  the  pangs  of  death.’” 
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Al-Tirmidhl,  al-Nasa’i  and  Ibn  Maja  narrated  it  from  a  hadith  of  al-Layth. 
Al-Tirmidhl  categorized  it  as  gharib. 

Imam  Ahmad  stated  that  Wakic  related  to  him,  from  Isma'll,  from  Mus'ab 
b.  Ishaq  b.  Talha,  from  cA5isha,  who  quoted  the  Prophet  (SAAS)  as  saying,  “It 
eases  me  that  I  have  seen  the  whiteness  of  ‘A’isha’s  palm  in  paradise.” 

Ahmad  is  alone  in  giving  this;  its  line  of  transmission  is  not  bad. 

This  gives  evidence  of  the  intensity  of  the  love  of  the  Messenger  of  God 
(SAAS)  for  cA5isha,  may  God  be  pleased  with  her. 

People  have  made  many  comments  relating  to  the  magnitude  of  love,  but  none 
of  them  has  reached  this  extent.  They,  moreover,  exaggerate  in  their  words  that 
have  no  truth  to  them.  These  words  are  truth,  definitely  and  unquestionably. 

Hammad  b.  Zayd  stated,  from  Ayyub,  from  Ibn  Abo  Mulayka,  who  said, 
“M’isha  stated,  ‘The  Messenger  of  God  (SAAS)  died  in  my  house.  And  he 
died  between  my  chest  and  my  throat.  Gabriel  would  protect  him  by  saying  a 
prayer  when  he  was  sick;  I  started  to  ask  God  to  protect  him,  and  he  raised  his 
sight  to  the  sky.  And  he  said,  “With  the  Highest  Companion!  With  the  Highest 
Companion!” 

“‘cAbd  al-Rahman  b.  Abu  Bakr  came  in  carrying  a  fresh  date-palm  leaf.  He 
looked  at  it,  and  I  thought  he  needed  it.  So  I  took  it  and  chewed  on  it  and  gave 
it  to  him.  He  cleaned  his  teeth  with  it  with  more  care  than  he  ever  did.  He  then 
went  to  give  it  to  me,  but  it  fell  from  his  hand.  And  so  God  mixed  my  saliva  with 
his  on  his  last  day  on  earth,  (which  was)  also  his  first  day  in  the  Hereafter.’” 

Al-Bukhari  narrated  it  from  Sulayman  b.  Harb,  from  Hammad  b.  Zayd. 

Al-BayhaqI  stated  that  Abu  cAbd  Allah  al-Hafiz  informed  him,  quoting  Abu 
Nasr  Ahmad  b.  Sahl,  the  jurist  at  Bukhara,  quoting  Salih  b.  Muhammad  al-Hafiz 
of  Baghdad,  quoting  Da’ud,  from  'Amr  b.  Zuhayr  al-Dabbl,  quoting  Isa  b.  Yunus, 
from  TJmar  b.  Sa(ld  h.  Abu  Husayn,  quoting  Ibn  Abu  Mulayka  (who  said)  that 
Abu  cAmr  Dhakwan,  the  freed-man  of  cA3isha  informed  him  that  <A3isha  used 
to  say,  “It  is  one  of  God’s  blessings  to  me  that  the  Messenger  of  God  (SAAS) 
died  on  the  day  of  my  turn,  in  my  house,  between  my  chest  and  my  neck,  and 
that  he  mixed  my  saliva  with  his  at  his  death.” 

She  went  on,  “My  brother  came  in  carrying  a  palm-wood  toothpick.  I  was 
resting  the  Messenger  of  God  (SAAS),  on  my  chest  and  saw  him  looking  at  the 
toothpick.  I  knew  that  he  was  accustomed  to  and  enjoyed  using  them.  I  asked 
him,  ‘Shall  I  get  it  for  you?’  He  nodded  in  assent.  I  softened  it  for  him  and  he 
used  it  in  his  mouth.  Between  his  hands  he  was  holding  a  pot  or  a  tin  containing 
water.  He  began  putting  his  hand  in  the  water  and  wiping  his  face  with  it.  After 
that  he  raised  his  hands  and  said,  ‘There  is  no  god  but  God!  Death  has  its 
pangs.’  Then  he  lifted  his  left  (fore-finger)  and  began  saying,  ‘With  the  Highest 
Companion!  With  the  Highest  Companion!’  until  he  died  and  his  hand  slipped 
into  the  water.” 

Al-Bukhari  narrated  this  from  Muhammad  (b.  TJbayd),  from  ^sa  b.  Yunus. 
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Abu  Da’ Lid  al-Tayaiisl  stated  that  Shucba  related  to  him,  from  Sabi  b.  Ibrahim, 
who  said  that  he  heard  TJrwa  quote  cA5isha  as  having  said,  “We  used  to  tell  one 
another  that  a  prophet  would  not  die  until  given  to  choose  between  this  world 
and  the  hereafter.  And  during  the  illness  of  the  Messenger  of  God  (SAAS), 
from  which  he  died,  I  offered  him  a  seed  and  heard  him  say,  ‘With  those  prophets, 
holy  men,  martyrs  and  men  of  purity  -  they  would  be  fine  Companions.’  And  we 
thought  that  he  had  been  given  to  choose.” 

Both  compilers  of  the  sahih  collections  gave  this  from  Shucba. 

A1  Zuhri  stated  that  Sacid  b.  al-Musayyab  and  TJrwa  b.  al-Zubayr  were 
among  various  scholars  who  quoted  cA’isha  as  having  said,  “The  Messenger  of 
God  (SAAS)  used  to  say  -  while  healthy  -  that  no  prophet  would  be  taken  by 
death  until  he  had  seen  his  resting  place  in  heaven  and  had  been  asked  to  make 
a  choice.  When  the  Messenger  of  God  (SAAS)  put  his  head  down  upon  my 
thigh,  he  lost  consciousness  for  a  period.  Then  he  came  to  and  fixed  his  gaze 
upon  the  ceiling.  He  said,  ‘O  God,  the  Highest  Companion!’  I  know  it  related  to 
what  we  had  been  talking  about  when  he  was  healthy,  that  a  prophet  would  not 
be  taken  in  death  before  he  had  seen  his  resting  place  in  heaven  and  had  been 
offered  a  choice.  So  I  commented,  ‘Then  he  is  not  choosing  (to  remain  with)  us.’ 
And  those  words,  ‘the  Highest  Companion’  were  the  final  words  uttered  by  the 
Messenger  of  God  (SAAS).” 

Both  compilers  of  the  sahih  collections  gave  them  on  more  than  one  line  of 
transmission  from  al-Zuhri.  Sufyan  -  Sufyan  al-Thawri,  that  is  -  quoted  from 
Ismacil  b.  Abu  Khalid,  from  Abu  Burda,  from  cA5isha,  who  said,  “The  Messenger 
of  God  (SAAS)  lost  consciousness  while  he  was  in  my  lap.  I  set  about  wiping  his 
face  and  praying  for  a  cure  for  him.  He  said,  ‘No;  I  ask  God,  the  Most  Gracious, 
the  Highest  Companion,  with  Gabriel,  Mlkahl  and  Israfll.’” 

Al-Nasah  narrated  it  from  a  hadith  of  Sufyan  al-Thawri. 

Al-Bayhaqi  stated  that  Abu  cAbd  Allah  al-Hafiz  and  others  informed  them 
that  Abu  al-cAbbas  al-Asamm  related  to  them,  quoting  Muhammad  b.  cAbd  Allah 
b.  (Abd  al-Hakam,  quoting  Anas  b.  cIyad,  from  Hisham  b.  TJrwa,  from  cAbbad 
b.  SVbd  Allah  b.  al-Zubayr,  that  'A’isha  narrated  to  him  that  she  heard  the 
Messenger  of  God  (SAAS),  and  listened  to  him  before  he  died  while  resting  on 
her  chest,  saying,  “Q  God,  forgive  and  have  mercy  on  me;  and  let  me  join  the 
Highest  Companion!” 

Both  compilers  of  the  sahih  collections  gave  it  from  a  hadith  of  Hisham  b. 
TJrwa. 

Imam  Ahmad  stated  that  Yacqub  related  to  him,  quoting  his  father,  from  Ibn 
Ishaq,  quoting  Ibn  cAbbad  b.  cAbd  Allah  b.  al-Zubayr,  from  his  father  cAbbad, 
who  quoted  cA5isha  as  saying,  “The  Messenger  of  God  (SAAS)  died  between  my 
chest  and  my  neck  and  in  my  domain.  And  I  did  not  do  harm  to  anyone  therein. 
And  it  is  because  of  my  comfort  and  my  youth  that  the  Messenger  of  God 
(SAAS)  was  taken  while  in  my  lap.  Then  I  placed  his  head  upon  a  pillow  and 
arose  to  slap  myself  and  strike  my  face  along  with  the  women.” 
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Imam  Ahmad  stated  that  Muhammad  b.  'Abd  Allah  b.  al-Zubayr,  quoted 
Kathlr  b.  Zayd,  from  al-Muttalib  b.  cAbd  Allah,  who  quoted  cA5isha  as  having 
said,  “The  Messenger  of  God  (SAAS)  used  to  say,  ‘Every  single  prophet  has 
his  spirit  taken,  and  he  sees  the  reward  and  thereafter  it  is  returned  to  him; 
and  he  is  made  to  choose  between  having  it  returned  to  him  or  joining  (God).’  I 
had  learned  that  from  him.  As  I  rested  him  against  my  chest,  I  looked  at  him  as 
he  turned  his  neck  and  I  said,  ‘He  has  decided.’  I  knew  what  he  had  said.  I  was 
looking  right  at  him  when  he  raised  himself  up  and  stared.  I  said,  ‘Then,  by  God, 
he  is  not  choosing  us!’  He  said,  ‘With  the  Highest  Companion,  in  paradise  with 
those  prophets,  men  of  trust,  martyrs  and  men  of  purity  .  .  .  fine,  those  men,  as 
companions.’” 

Ahmad  is  alone  in  giving  this.  They  (the  other  major  compilers  of  the  traditions) 
did  not  include  it. 

Imam  Ahmad  stated  that  ‘Affan  related  to  him,  quoting  Hammam,  quoting 
Hisham  b.  TJrwa,  from  his  father,  who  quoted  cA5isha  as  having  said,  “The 
Messenger  of  God  (SAAS)  died  while  his  head  was  between  my  breast  and 
my  neck.  And  when  his  soul  came  forth,  I  had  never  experienced  a  finer  scent 
than  it.” 

This  line  of  transmission  is  sahih,  according  to  the  criteria  of  both  sahih 
collections;  not  one  of  the  compilers  of  the  six  (canonical)  books  of  traditions 
gave  it. 

Al-BayhaqI  narrated  it  from  a  hadith  of  Hanbal  b.  Ishaq,  from  {Affan. 
Al-BayhaqI  stated  that  Abu  cAbd  Allah  al-Hafiz  informed  him,  quoting  Abu 
al-{Abbas  al-Asamm,  quoting  Ahmad  b.  (Abd  al-Jabbar,  quoting  YOnus,  from 
Abu  Ma'shar,  from  Muhammad  b.  Qays,  from  Abu  TJrwa,  from  Umm  Salama, 
who  said,  “I  placed  my  hand  upon  the  chest  of  the  Messenger  of  God  (SAAS), 
the  day  he  died,  and  a  mouthful  passed  on  to  me.  And  (even  though)  I  perform 
the  ablutions  the  scent  of  musk  never  leaves  my  hand.” 

Ahmad  stated  that  both  cAffan  and  Bahz  stated  to  him,  “Sulayman  b.  al-Mughlra 
related  to  us,  quoting  Humayd  b.  Hilal,  from  Abu  Burda,  who  said,  ‘I  went  in  to 
visit  'Alisha  and  she  brought  out  to  us  a  coarse  wrap  like  those  made  in  Yemen 
and  one  of  those  garments  they  call  al-mulabbada ,  “closely  woven”.  She  said, 
“The  Messenger  of  God  (SAAS)  died  while  wearing  these.”  ’  ” 

All  the  scholarly  community  narrated  this,  except  for  al-Nasah,  from  several 
lines,  back  to  Humayd  b.  Hilal.  AI-Tirmidhl  characterized  it  as  hasan  sahih. 

Imam  Ahmad  stated  that  Bahz  related  to  him,  quoting  Hammad  b.  Salama, 
quoting  Abu  cImran  al-Jawni,  from  Yazid  b.  Babanus,  who  said,  “I  and  a 
companion  went  to  cA5isha  and  asked  if  we  could  visit  with  her.  She  set  down  a 
cushion  for  us  and  threw  a  veil  over  herself.  My  companion  asked,  ‘Mother  of 
the  Believers,  what  do  you  have  to  say  about  the  al-Hrak ,  “the  death  agony”?  She 
replied,  ‘What  do  you  imply  with  that  word,  al-HrakV  I  knocked  against  my 
companion’s  shoulder  and  she  commented,  ‘Careful!  You  hurt  your  brother!’ 
She  went  on,  ‘By  al-Hrak  do  you  mean  al-mahid ,  “menstruation”?  Speak  what 
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God,  Almighty  and  Glorious  is  He,  said  about  menstruation!  Well,  the  Messenger 
of  God  (SAAS)  would  put  a  cloak  over  me  and  touch  my  head.  There  would  be 
a  blanket  between  myself  and  him  when  I  was  menstruating. 

‘“Whenever  the  Messenger  of  God  (SAAS)  passed  by  my  door,  he  would 
speak  words  with  which  God  would  help  me.  One  day  he  went  by  without 
saying  anything.  Then  he  passed  by  again  twice  or  thrice  without  speaking.  I  told 
my  servant  girl,  “Put  out  a  cushion  for  me  at  the  door.”  I  then  bandaged  up  my 
head.  He  passed  by  and  asked,  “What  is  wrong  with  you,  cA5isha?”  “My  head 
hurts,”  I  replied.  He  commented,  “And  mine  too!” 

“  ‘Soon  after  that  he  was  brought  back,  being  borne  in  a  cloth.  He  entered  my 
quarters  and  sent  a  message  to  the  (other)  wives  saying,  “I  am  ill  and  unable 
to  make  my  round  to  you.  Permit  me  to  remain  with  cA5isha.”  I  would  nurse 
him,  though  I  had  never  nursed  anyone  before.  One  day,  while  he  was  resting  on 
my  shoulder,  he  turned  his  head  towards  mine.  I  thought  he  wanted  something 
from  my  head,  but  a  cold  discharge  came  from  inside  his  mouth  and  fell  at  the 
opening  of  my  neck.  My  skin  shivered  at  it,  and  I  thought  he  had  fainted.  So  I 
covered  him  with  a  blanket. 

‘“'Umar  and  al-Mughlra  arrived  and  asked  to  come  in;  I  invited  them 
in,  drawing  the  veil  over  myself.  TJmar  then  looked  at  him  and  exclaimed, 
“What  a  faint!  The  Messenger  of  God  is  totally  unconscious!”  They  both  arose, 
and  when  they  drew  near  the  door,  al-Mughlra  said,  “TJmar,  the  Messenger 
of  God  has  died.”  I  exclaimed,  “You’re  lying!  You  must  be  planning  some 
mischief!  The  Messenger  of  God  would  not  die  before  God  had  wiped  out  the 
hypocrites!” 

“‘Abu  Bakr  came.  I  drew  aside  the  veil  and  he  looked  at  him.  Then  he 
said,  “To  God  we  belong,  and  to  Him  we  return!  The  Messenger  of  God  has 
died!”  He  then  moved  towards  his  head,  lowered  his  own  mouth  and  kissed  his 
forehead.  He  then  said,  “Alas  for  a  prophet!”  He  raised  his  head,  lowered  his 
mouth  and  kissed  his  forehead,  saying,  “Alas  for  a  man  of  purity!”  Again  he 
raised  his  head,  lowered  his  mouth  and  kissed  his  forehead,  saying,  “Alas  for  a 
bosom  friend.  The  Messenger  of  God  (SAAS)  is  dead.” 

“  ‘He  left  for  the  mosque  while  cUmar  was  making  an  address  to  the  people  in 
which  he  was  saying,  “The  Messenger  of  God  would  not  die  before  God  wiped 
out  the  hypocrites.” 

“  ‘Abu  Bakr  then  spoke,  praising  and  thanking  God  and  went  on  to  say,  “God 
states,  ‘You  (will  be)  dead  and  they  (will  be)  dead’”  ( surat  al-Zumar,  XXXIX, 
v.30),  reciting  the  verse  to  its  conclusion.  He  went  on  to  recite,  “Muhammad  is 
no  more  than  a  messenger.  And  the  messengers  have  passed  away  before  him.  If 
he  were  to  die  or  be  killed,  would  you  turn  on  your  heels?  And  those  who  turn 
on  their  heels”  .  .  .  (surat  A l  lImran;  III,  v.143). 

“‘He  continued,  “To  those  of  you  who  have  been  worshipping  God,  (I  say) 
God  is  alive  and  will  not  die.  To  those  of  you  who  have  been  worshipping 
Muhammad,  (I  say)  Muhammad  is  dead.” 
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“‘Umar  asked,  “And  is  that  in  God’s  Book?  I  never  was  aware  that  that  was 
in  God’s  Book!”  He  went  on,  “People,  this  is  Abu  Bakr.  He  is  the  most  prominent 
of  all  the  Muslims.  Pledge  allegiance  to  him!”  And  they  did  pledge  allegiance 
to  him.’  ” 

Abu  Da’ud  and  al-Tirmidhl  narrated  it  in  al-Sham&il,  from  a  hadith  of 
Marhum  b.  cAbd  al-(Aziz  al-cAttar,  from  Abu  Imran  al-Jawnl,  who  gave  it  in  part. 

The  hafiz  al-Bayhaql  stated  that  Abu  cAbd  Allah  al-Hafiz,  quoting  Abu 
Bakr  b.  Ishaq,  quoting  Ahmad  b.  Ibrahim  b.  Malhan.  quoting  Yahya  b.  Bukayr, 
quoting  al-Layth,  from  cAqll,  from  Ibn  Shihab,  quoting  Aba  Salama,  from  <Abd 
al-Rahman,  who  stated  that  cA5isha  told  him  that  Abu  Bakr  rode  in  on  his  horse 
from  his  house  in  al-Sunh.HS  He  dismounted  and  entered  the  mosque,  but  did 
not  speak  to  the  people  before  he  went  in  to  see  cA5isha.  He  went  over  to  the 
Messenger  of  God  (SAAS),  who  was  shrouded  in  a  striped  cloak.  He  uncovered 
his  face,  bent  over  him,  kissed  him  and  wept.  He  then  said,  “How  I  wish  I  could 
ransom  you  with  my  father  and  mother!  I  swear  by  God,  God  will  not  ever  lay 
upon  you  two  deaths,  and  you  have  now  suffered  the  death  decreed  for  you.” 

Al-Zuhrl  stated  that  Abo  Salama  related  to  him,  from  Ibn  (Abbas,  that  Abu 
Bakr  came  out  while  Umar  was  speaking  with  the  people.  He  said,  “Sit  down, 
Umar.”  But  Umar  declined  to  sit.  Again  he  said,  “Sit  down,  Umar!”  but  again 
Umar  declined  to  sit.  Abu  Bakr  made  the  invocation,  “I  testify  that  there  is  no 
god  but  God  and  that  Muhammad  is  the  Messenger  of  God”  and  the  people 
assembled  around  him.  He  then  said,  “To  proceed,  to  those  of  you  who  have 
been  worshipping  Muhammad,  Muhammad  has  died.  To  those  of  you  who 
have  been  worshipping  God,  God  will  not  die.  God,  Almighty  is  he,  recited, 
‘Muhammad  is  no  more  than  a  messenger.  And  the  messengers  have  passed 
away  before  him.  If  he  were  to  die  or  be  killed,  would  you  turn  on  your  heels?’” 
(surat  A l  ‘Imran;  III,  v.143). 

Ibn  c  Abbas  went  on,  “And  I  swear  by  God,  it  was  as  though  the  people  did  not 
know  that  God  had  revealed  this  verse  until  Abu  Bakr  recited  it.  The  people  all 
learned  it  from  him  and  that  was  all  you  could  hear,  people  reciting  it.” 

Al-Zuhrl  stated,  “Sacld  b.  al-Musayyab  informed  me  that  Umar  said,  ‘I  swear 
by  God,  no  sooner  did  I  hear  Abu  Bakr  reciting  it  than  I  knew  that  it  was  the 
truth  and  I  was  so  awe-struck  that  my  legs  would  not  bear  me,  and  I  fell  to  the 
ground.  And  I  knew,  when  I  heard  him  recite  it,  that  the  Messenger  of  God 
(SAAS)  had  died.’” 

Al-Bukhari  narrated  it  from  Yahya  b.  Bukayr. 

The  hafiz  al-Bayhaql  narrated  through  Ibn  Lahlca,  quoting  Abu  al-Aswad, 
from  Urwa  b.  al-Zubayr  concerning  the  death  of  the, Messenger  of  God  (SAAS), 
as  follows,  “Umar  b.  al-Khattab  then  got  up  to  address  the  people,  threatening 
anyone  who  might  say  that  he  died  by  violence.  He  was  saying,  ‘The  Messenger 
of  God  (SAAS)  would  be  under  a  covering  if  there  had  been  any  violence.’  (Arar 
b.  Qays  b.  Za5ida  b.  al-Asamm  b.  Umm  Maktum  was  at  the  back  of  the  mosque, 
145.  A  suburb  of  Upper  Medina. 
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reciting,  ‘Muhammad  is  no  more  than  a  messenger.  And  the  messengers  have 
passed  away  before  him’  while  the  people  there  in  the  mosque  were  weeping  in 
confusion,  not  listening. 

“cAbbas  b.  cAbd  al-Muttalib  then  went  out  to  the  people  and  said,  ‘People, 
does  any  one  of  you  have  any  agreement  from  the  Messenger  of  God  (SAAS), 
relating  to  his  death  about  which  he  should  tell  us?’  ‘No,’  they  replied.  I  Ie  then 
asked,  ‘TJmar,  do  you  have  (any  such)  knowledge?’  ‘No,’  he  replied. 

“AMAbbas  went  on,  ‘Bear  witness,  people,  that  no  one  is  testifying  that  they 
have  any  claim  against  the  Messenger  of  God  (SAAS),  due  upon  his  death.  I 
swear  by  the  God  than  whom  there  is  no  other,  that  the  Messenger  of  God 
(SAAS)  has  tasted  death.’ 

“Abu  Bakr,  may  God  be  pleased  with  him,  then  arrived  on  his  camel  from 
al-Sunh  and  dismounted  at  the  door  of  the  mosque.  He  came  in  looking 
grief-stricken  and  depressed.  He  asked  permission  to  enter  the  apartment  of  his 
daughter  'Misha  and  she  invited  him  in.  He  entered.  The  Messenger  of  God 
(SAAS)  had  died  on  the  mattress,  and  the  women  were  all  around  him.  They 
veiled  their  faces,  concealing  themselves  from  Abu  Bakr,  except  in  the  case 
of  cA5isha.  He  uncovered  the  Messenger  of  God  (SAAS),  and  bent  over  him, 
kissing  him  and  weeping,  saying,  ‘Whatever  Ibn  al-Khattab  says  is  nothing;  the 
Messenger  of  God  (SAAS)  is  dead,  by  Him  who  holds  my  life  in  His  hands!  May 
God  have  mercy  upon  you,  Messenger  of  God!  How  fine  you  are,  alive  or  dead!’ 
He  then  covered  him  with  the  cloth. 

“Thereafter  he  hurried  into  the  mosque,  passing  through  the  throng  of  people, 
and  reached  the  minbar.  'Umar  sat  down  when  he  saw  Abu  Bakr  approaching. 
Abu  Bakr  stood  beside  the  minbar  and  called  out  to  the  people,  who  sat  down  and 
listened.  He  reiterated  the  shahada  several  times,  then  said,  ‘God,  Almighty  and 
Glorious  is  He,  has  announced  to  His  Prophet  his  own  death.  Yet  He  is  alive 
among  you  and  is  making  announcement  to  you  too,  of  death.  Eventually  none 
of  you  will  remain  -  (all  will  die)  except  God,  Almighty  and  Glorious  is  He.  The 
Almighty  stated,  “Muhammad  is  no  more  than  a  messenger.  And  the  messengers 
have  passed  away  before  him.’” 

“'Umar  asked,  ‘And  this  verse  is  in  the  Qui°an?  By  God,  I  never  knew  before 
today  that  this  verse  had  been  revealed!  God  Almighty  did  say  to  Muhammad, 
“You  (will  be)  dead  and  they  (will  be)  dead”  ( surat  al-Zumar\  XXXIX,  v.30). 
And  He  did  say,  “Every  thing  perishes  except  for  His  face.  Judgement  is  His, 
and  to  Him  you  shall  be  returned”  ( surat  al-Qasas;  XXVIII,  v.88).  And  He  said, 
“Every  one  upon  it  will  pass  away;  and  the  face  of  Your  Lord,  Possessor  of  glory 
and  honour,  shall  endure”  ( surat  al-Rahman\  LV,  v.26,  7).  And  he  also  said, 
“Every  soul  shall  taste  death  and  you  will  only  receive  your  rewards  in  full  on 
Judgement  Day”’  (surat  Al^Imran;  III,  v.184). 

“He  (Abo  Bakr)  went  on,  ‘God  gave  life  to  Muhammad  (SAAS),  and  kept  him 
alive  until  he  had  established  God’s  religion,  made  God’s  orders  plain,  delivered 
His  message  and  fought  in  His  cause.  Thereafter  God  took  him  to  Himself  and 
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left  you  upon  the  path.  And  none  shall  perish  except  after  clear  signs  and  pain. 
Those  whose  Lord  is  God  (shall  know)  that  God  is  alive  and  will  not  die.  For 
those  who  worshipped  Muhammad  and  treated  him  as  a  god  (should  know)  that 
their  god  has  expired.  Fear  God,  people!  Hold  fast  to  your  religion  and  put 
your  trust  in  your  Lord.  God’s  religion  is  established.  God’s  word  is  complete. 
God  will  help  those  who  support  Him  and  who  revere  His  religion.  God’s 
Book  is  among  us.  It  is  both  the  light  and  the  cure.  By  it  God  led  Muhammad 
(SAAS).  In  it  it  states  what  God  considers  hallal,  “permissible”,  and  what  haram , 
“prohibited”.  And,  by  God,  we  will  not  care  who  of  God’s  creation  descend 
upon  us.  God’s  swords  are  still  unsheathed;  we  have  not  yet  put  them  down.  We 
will  fight  vigorously  against  those  who  oppose  us,  just  as  we  fought  with  the 
Messenger  of  God  (SAAS).  Let  no  one  depend  upon  other  than  himself.’” 

The  muhajirun  then  left  with  him  for  the  Messenger  of  God  (SAAS).  The 
hadith  proceeds  to  relate  his  being  washed,  and  placed  in  a  shroud,  how  prayers 
were  spoken  over  him  and  he  was  buried. 

I  note  that  we  will  relate  all  this  in  full  detail  and  all  evidence  hereafter,  if 
God  Almighty  so  wills  it. 

Al-Waqidl  narrated  from  his  sheikhs.  They  stated,  “When  there  was  doubt 
about  the  death  of  the  Prophet  (SAAS),  some  people  said,  ‘He  is  dead!*  Others 
said,  ‘He  is  not  dead.’  Asma3,  daughter  of  Umays,  then  placed  her  hand  between 
the  shoulders  of  the  Messenger  of  God  (SAAS),  and  said,  ‘The  Messenger 
of  God  (SAAS)  is  dead.  And  the  “seal”  has  been  removed  from  between  his 
shoulders!’  It  was  by  this  that  his  death  was  known.” 

The  hafiz  al-Bayhaqi  gave  it  thus  in  his  work  the  DaWil  al-Nubuwwa,  through 
al-Waqidi.  The  tradition  is  considered  daHf  “weak”.  The  sheikhs  whom  he 
quotes  are  unidentified  and  the  hadith  is  munqati {,  “truncated’,  in  any  case,  and 
it  contradicts  what  is  true.  It  contains  what  is  exceedingly  strange  -  the  removal 
of  the  “seal”.  But  God  knows  what  is  correct. 

Al-Waqidi  and  others  have  given  many  reports  about  the  death  that  are  very 
strange  and  objectionable.  We  have  omitted  most  of  these,  due  to  the  weakness 
of  their  lines  of  transmission  or  the  objectionable  nature  of  their  content, 
especially  material  given  by  many  of  the  tellers  of  narratives,  and  others;  much 
of  that  is  definitely  invented. 

In  the  authentic  and  good  ahadtth  related  in  the  famous  works,  material 
containing  untruths  and  of  unknown  lines  of  transmission  are  avoided.  And  God 
knows  best. 


Section:  An  account  of  important  events  that  occurred  after  the  death 
of  the  Messenger  of  God  (SAAS),  and  before  his  burial. 

One  of  the  most  important  and  significant  of  these  in  consequence  for  Islam 
and  its  followers  was  the  pledging  of  allegiance  to  Abu  Bakr,  “the  trusting”,  may 
God  be  pleased  with  him. 
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What  happened  was  that  on  the  day  of  the  death  of  the  Messenger  of  God 
(SAAS),  Abu  Bakr  had  performed  the  al-subh  prayer  with  the  people.  At  that 
time  the  Messenger  of  God  (SAAS)  had  briefly  recovered  from  the  throes  of 
the  illness  from  which  he  was  suffering;  he  had  drawn  aside  the  curtain  to  his 
apartment  and  had  looked  out  at  the  Muslims  lined  up  in  prayer  behind  Abu 
Bakr.  This  sight  delighted  him  and  he  smiled  at  the  Muslims,  who,  in  their 
pleasure  at  seeing  him,  were  almost  distracted  from  the  prayer  in  which  they 
were  engaged.  And  Abu  Bakr  had  been  about  to  return  to  the  line  of  worshippers, 
but  the  Messenger  of  God  (SAAS)  signalled  to  them  to  remain  where  they  were 
and  let  down  the  curtain.  This  was  their  last  experience  of  him. 

When  Abu  Bakr  had  completed  the  prayer,  he  came  in  to  him  and  said  to 
<A>isha,  “I  see  that  the  illness  of  the  Messenger  of  God  (SAAS)  is  somewhat 
alleviated.  This  is  the  day  assigned  to  Bint  Kharija.”  He  was  referring  to  one  of 
his  two  wives,  who  resided  in  al-Sunh,  over  towards  the  east  side  of  Medina.  He 
then  mounted  a  horse  he  owned  and  went  to  his  house  there. 

The  Messenger  of  God  (SAAS)  died  in  the  late  morning  of  that  day;  some  say 
after  the  sun  had  passed  the  zenith.  But  God  knows  best. 

Upon  his  death,  the  Companions  fell  into  disagreement.  Some  said  he  had 
died,  some  that  he  had  not.  Salim  b.  TJbayd  went  after  Abu  Bakr  in  al-Sunh  and 
told  him  of  the  death  of  the  Messenger  of  God  (SAAS).  The  latter  left  his  house 
when  he  received  the  news  and  went  in  to  the  apartment  of  the  Messenger  of 
God  (SAAS).  He  drew  back  the  covering  from  over  his  face,  kissed  him  and 
established  that  he  had  died. 

Then  he  went  out  to  the  people  and,  from  the  side  of  the  minbar  addressed 
them.  He  told  them  about  the  death  of  the  Messenger  of  God  (SAAS),  as  we  have 
related  above,  and  put  an  end  to  their  confusion  and  doubt.  All  the  people  came 
back  around  him,  and  a  number  of  the  Companions  pledged  their  allegiance  to 
him  in  the  mosque. 

Some  of  the  ansar  had  doubts  and  it  occurred  to  certain  of  them  that  it  would 
be  acceptable  to  appoint  one  of  the  ansar  as  khalifa ,  “caliph”,  “successor”.  Others 
of  them  compromised  and  suggested  that  one  leader  be  appointed  for  the  muhajirin 
and  one  for  the  ansar.  Eventually  Abu  Bakr  made  clear  to  them  that  the  caliphate 
could  only  be  from  Quraysh.  They  therefore  came  back  to  him  and  resolved 
unanimously  on  him,  as  we  will  narrate  and  elucidate. 

• 

The  Story  of  the  hall  of  Banu  Sa(ida. 

Imam  Ahmad  stated  that  Ishaq  b.  ‘Isa  aI-Tabbac  related  to  him,  quoting  Malik  b. 
Anas,  quoting  Ibn  Shihab,  from  (Ubayd  Allah  b.  cAbd  Allah  b.  ‘Utba  b.  Mascud, 
who  said  that  Ibn  ‘Abbas  reported  to  him  that  cAbd  al-Rahman  b.  ‘Awf  returned 
to  his  baggage.  Ibn  ‘Abbas  stated,  “I  had  been  teaching  cAbd  al-Rahman  b. 
cAwf  to  recite  and  (on  his  return)  he  found  me  waiting  for  him;  that  was  at  Mina, 
during  the  last  hijja  performed  by  TJmar  b.  al-Khattab.  cAbd  al-Rahman  b.  cAwf 
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said,  ‘A  man  came  to  Umar  b.  al-Khattab  and  said,  “So-and-so  is  saying  that  if 
Umar  were  to  have  died,  I  would  have  pledged  allegiance  to  so-and-so.”  At  this 
'Umar  said,  “I  intend  to  stand  up  among  the  people  this  evening,  if  God  so  wills 
it,  and  I  will  warn  them  against  that  band  who  wish  to  seize  power  over  them!””” 

“'Abd  al-Rahman  went  on,  ‘I  told  him,  “Commander  of  the  Believers,  don’t 
do  that;  the  pilgrimage  brings  together  all  kinds  of  low-class  rifF-raff  and  they 
will  be  in  the  majority  in  your  assembly  should  you  rise  to  address  the  people.  I 
am  afraid  you  may  say  something  they  will  report  all  over  the  place  without 
understanding  or  placing  in  the  right  context.  You  should  first  arrive  in  Medina, 
the  seat  of  the  Hijra  and  the  home  of  the  sunna,  and  which  only  consists  of 
scholars  and  the  leading  men.  Say  (in  Medina)  whatever  you  want  in  security. 
They  will  understand  and  properly  interpret  your  words.”’” 

“  <cUmar  replied,  “If  I  reach  Medina  safely,  I  certainly  will  tell  the  people  of 
it  at  the  first  assembly  I  hold.”’” 

“‘After  reaching  Medina,  at  the  end  of  DhO  al-Hijja,  when  it  was  Friday, 
I  hurried  over  in  (a  state  of)  sakkdt  al-acma>.  [I,  (Ishaq  b.  'Isa  al-  Tabs')  asked 
Malik,  “What  did  the  narrator  mean  by  sakkat  al-a'-maV’  He  replied,  “It  means 
approximately  when  one  doesn’t  care  what  the  time  is  or  how  hot  or  cold  it 
may  be.”] 

“cAbd  al-Rahman  b.  cAwf  went  on,  ‘I  found  Sa'ld  b.  Zayd  at  the  right  comer 
of  the  minbar ,  he  having  preceded  me  there.  I  sat  down  facing  him,  my  knee 
touching  his.  'Umar  was  there  right  away.  When  I  saw  him,  I  said,  “This  evening 
he  is  going  to  speak  on  this  minbar  what  no  one  has  ever  expressed  before.’”” 

“Sa'ld  b.  Umar  disputed  this,  saying,  ‘What  might  he  say  that  no  one  has  said 
before?’” 

“Umar  sat  on  the  minbar  and  when  the  muezzin  had  finished  making  the 
call  to  prayer,  he  got  up  and  gave  appropriate  praise  to  God.  Then  he  said,  “To 
proceed,  I  am  about  to  speak  what  it  was  decreed  for  me  to  say.  I  do  not  know 
whether  it  will  prove  to  be  immediately  before  my  death.  Those  who  listen  and 
understand  it  should  talk  about  it  wherever  they  may  travel.  Those  who  do  not 
understand  it  I  do  not  permit  to  tell  lies  about  me. 

“‘“God  sent  Muhammad  with  the  truth  and  revealed  the  Book  to  him.  One  part 
of  what  He  revealed  to  him  was  the  verse  relating  to  stoning.  We  recited  it  and 
fully  appreciated  and  understood  it.  The  Messenger  of  God  (SAAS)  cast  stones, 
and  we  did  so  after  him.  I  fear  that  eventually  people  may  say,  ‘We  don’t  find  any 
verse  referring  to  the  stoning  to  be  present  in  God’s  Book.’  And  so  they  will  go 
astray  by  abandoning  an  ordinance  revealed  by  God  the  Almighty  and  Glorious. 
The  stoning  in  God’s  Book  is  a  punishment  upon  married  men  and  women  who 
commit  adultery  when  proof  is  present,  or  there  is  a  pregnancy  or  a  confession.’ 

“‘“Moreover,  we  used  to  recite,  ‘Do  not  deny  your  own  forebears,  for  it  is 
unbelief  for  you  to  deny  your  forebears.’  And  the  Messenger  of  God  (SAAS)  also 
said,  ‘Do  not  praise  me  to  excess  as  people  would  do  about  Jesus,  son  of  Mary.  I 
am  only  a  servant;  say  (he  is),  “The  servant  and  Messenger  of  God.”  ’ 
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‘““It  has  reached  me  that  one  of  you  is  saying,  ‘If  ‘Umar  had  died,  I  would 
have  pledged  allegiance  to  so-and-so.’  Let  no  man  deceive  himself  by  saying, 
‘The  allegiance  paid  to  Abu  Bakr  was  accidental  and  then  became  established.’ 
Indeed,  it  was  that  way,  except  that  God  prevented  it  causing  evil.  There  is  none 
among  you  today  who  could  command  such  allegiance  as  was  the  case  for  Abu 
Bakr.  He  was  the  best  of  us  when  the  Messenger  of  God  (SAAS)  died.” 

“‘“cAll,  al-Zubayr  and  their  associates  withdrew  to  the  house  of  Fatima, 
daughter  of  the  Messenger  of  God  (SAAS)  while  all  the  ansar  went  off  in 
opposition  to  the  hall  of  Banu  Sa’ida.  The  muhajirun  assembled  around  Abu 
Bakr. 

““‘I  told  him,  ‘Abu  Bakr,  let  us  go  and  join  our  ansar  brothers.’  We  set  off  to 
join  them  and  were  met  by  two  fine  men.  They  reported  to  us  what  the  people 
were  doing.  They  asked,  ‘Where  are  you  muhajirun  going?’  I  replied,  ‘We  want 
to  join  our  ansar  brothers.’  They  replied,  ‘No;  you  should  not  go  near  them. 
Make  your  own  decision,  you  muhajirun .’  I  told  them,  ‘I  swear  by  God,  we  will 
go  to  them!’ 

“‘“We  proceeded  further  and  joined  them  in  the  hall  of  Banu  Saqlfa.  They 
were  assembled  there  and  among  them  was  one  man  heavily  shrouded.  I  asked, 
‘Who  is  that?’  They  replied,  ‘That  is  Sa<d  b.  Ubada.’  I  asked,  ‘What’s  wrong  with 
him?’  They  replied,  ‘He  is  ill.’ 

“‘“When  we  sat  down,  their  speaker  arose,  spoke  appropriate  praise  for  God, 
and  went  on,  ‘To  proceed,  we  are  the  ansar  of  God,  the  “squadron  of  Islam”  and 
you  muhajirun  are  the  people  of  the  Prophet  (SAAS).  But  apparently  a  group  of 
you  wish  to  sever  us  from  our  origins  and  block  us  from  gaining  authority.’” 

“‘Umar  continued,  “When  he  had  finished,  I  wanted  to  speak,  for  I  had 
readied  a  speech  I  much  liked  that  I  wanted  to  deliver  before  Abu  Bakr  and 
mitigate  some  of  his  tartness.  But  he  was  wiser  and  more  dignified  than  myself, 
and,  by  God,  when  I  remained  silent  he  did  not  omit  a  word  that  I  would  have 
wished  to  utter,  and  he  did  so  better. 

“‘“What  he  said  was,  ‘To  proceed,  you  fully  deserve  every  credit  of  which 
you  spoke.  However,  the  Arabs  will  recognize  this  authority  only  in  this  tribe  of 
Quraysh,  for  they  are  the  finest  of  the  Arabs  in  descent  and  residence.  I  therefore 
recommend  to  you  either  of  these  two  men  you  might  prefer.’  He  then  took  my 
hand  and  that  of  Abu  Ubayda  b.  al-Jarrah.  This  was  the  only  thing  he  had  said 
that  I  disliked.  I  would  rather  have  been  taken  off  to  be  beheaded  without  having 
committed  a  sin,  or  when  dying,  to  have  had  my  soul  succumb  to  temptation, 
than  to  be  given  command  of  those  that  included  Abu  Bakr! 

“‘“One  of  the  ansar  then  arose  and  said,  ‘I  am,  as  it  were,  my  people’s 
rubbing  post,  and  their  fruitful,  propped-up  date-palm.  One  ruler  should  come 
from  us,  and  another  from  you,  Quraysh.’ 

““‘I  asked  Malik,  ‘What  does  he  mean  by  “rubbing  post”  and  “fruitful, 
propped  up  date-palm”?’  He  replied,  “He’s  saying,  ‘I  am  their  most  clever 
man’.” 
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“‘“Voices  rose  in  heated  debate  so  that  we  feared  a  break-up.  I  then  said,  ‘Hold 
out  your  hand,  Abu  Bakr!’  He  did  so,  and  I  pledged  allegiance  to  him,  as  did  all  the 
muhajirun  and  then  the  ansar  did  so  too.  And  we  leaped  upon  Sa'd  b.  'Ubada.146 
Someone  shouted,  ‘You  have  killed  Sacd!’  I  responded,  ‘(May)  God  kill  Sacd!’” 

“  ‘'Umar  went  on,  “We  felt  we  could  not  have  been  more  successful  than  we 
had  been,  in  having  allegiance  pledged  to  Abu  Bakr.  We  had  feared  that  if  we  had 
left  them  without  there  having  been  a  pledge,  one  would  have  been  made  after 
we  had  left;  either  we  would  have  had  to  accept  their  decision  that  we  did  not 
want,  or  we  would  have  had  to  oppose  them,  which  would  have  meant  disaster. 
Allegiance  made  to  a  leader  without  consultation  with  the  Muslim  community  is 
invalid  for  the  person  making  it,  as  is  that  of  someone  who  so  pledges  out  of  fear 
of  being  killed.’”” 

Malik  stated,  “Ibn  Shihab  quoted  cUrwa  as  having  said,  ‘The  two  men  who 
met  them  were  TJwaym  b.  Sa'ida  and  Ma'n  b.  'Adi.’” 

Ibn  Shihab  stated,  “Sa'ld  b.  al-Musayyab  reported  to  me  that  the  ‘rubbing 
post’  was  al-Hubab  b.  al-Mundhir.” 

The  scholarly  community  all  gave  this  hadith  in  their  works,  along  various 
lines  from  Malik  and  others,  all  of  whom  drew  it  from  al-Zuhrl. 

Imam  Ahmad  stated  that  Mu’awiya  related  to  him  from  cAmr,  quoting  ZaHda, 
quoting  'Asim,  and  I  have  also  been  informed  by  Husayn  b.  cAll,  from  Za5ida, 
from  'Asim,  from  Zirr,  from  'Abd  Allah  -  he  being  Ibn  Mas'ud  -  who  said, 
“When  the  Messenger  of  God  (SAAS)  died,  the  ansar  said,  ‘A  leader  from  us 
and  a  leader  from  you.’  'Umar  went  to  them  and  said,  ‘Ansar,  do  you  not  know 
that  the  Messenger  of  God  (SAAS)  ordered  Abu  Bakr  to  act  as  the  people’s 
imam ?  Who  of  you  would  feel  at  ease  taking  precedence  over  Abu  Bakr?’ 

“The  ansar  responded,  ‘We  seek  refuge  in  God  from  ever  taking  precedence 
over  Abu  Bakr!’” 

Al-Nasa?l  narrated  it  from  Ishaq  b.  Rahawayh  and  Hannad  b.  al-Sarri,  from 
Husayn  b.  'All  al-Ju'fi,  from  Za’ida. 

'All  b.  al-Madinl  narrated  it  from  Husayn  b.  'All,  who  said,  “It  is  sahih.  I 
know  it  only  from  a  hadith  of  Za5ida,  from  'Asim.” 

Al-Nasa5i  also  narrated  it  from  a  hadith  of  Salama  b.  Nubayt,  from  Nu'aym  b. 
Abu  Hind,  from  Nubayt  b.  Sharlt,  from  Salim  b.  'Ubayd,  from  'Umar  similarly. 
It  is  also  narrated  from  'Umar  b.  al-Khattab  similarly  through  another  line  of 
transmission. 

Muhammad  b.  Ishaq  narrated  it  from  'Abd  Allah  b.  Abu  Bakr,  from  al-Zuhrl, 
from  'Ubayd  Allah  b.  'Abd  Allah,  from  Ibn  'Abbas,  from  'Umar,  who  stated,  “I 

146.  The  Arabic  phrase  given  is  wa  nazawna  '■ala.  Sa'd ,  that  is,  we  “jumped  upon”,  “mounted”  or 
“served”  Sacd.  Sa'd  had  offered  an  ansdri  candidate  for  Caliph.  The  text  suggests  that  the  muhajirun 
had  thwarted  Sa'd’s  plans,  rather  than  done  violence  to  him.  In  any  case,  Sa'd,  an  important 
figure  in  the  early  history  of  Islam,  went  into  retirement  thereafter  and  died  some  two  years  after 
'Umar’s  accession  to  the  caliphate. 
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said,  ‘Muslims,  the  one  most  worthy  of  the  authority  of  the  Prophet  of  God 
should  be  the  second  of  the  two  who  were  in  the  cave;147  and  Abu  Bakr  is  the 
foremost  and  the  senior  (candidate).’ 

“I  then  went  to  take  his  hand  but  an  ansdri  anticipated  me  and  touched  his 
hand  before  I  did.  I  then  took  his  hand  and  the  (other)  people  followed.” 

Muhammad  b.  Sa'd  narrated  it  from  cArim  b.  al-Fadl,  from  Ham  mad  b.  Zayd, 
from  Yahya  b.  Sa'id,  from  al-Qasim  b.  Muhammad.  His  account  is  similar  to 
the  above;  he  gave  the  name  of  the  man  who  preceded  'Umar  b.  al-Khattab 
in  pledging  allegiance  to  Abu  Bakr  as  Bashir  b.  Sa'd,  the  father  of  al-Nu'man 
b.  Bashir. 


An  Account  of  the  recognition  by  Sacd  b.  cUbada  of  the  truth  of 
what  Abu  Bakr  stated  that  day  at  the  hall. 

Imam  Ahmad  stated  that  'Affan  related  to  him,  quoting  Abu  'Awana,  from 
Da’ud  b.  cAbd  Allah  al-Azdl,  from  Humayd  b.  'Abd  al-Rahman,  who  said,  “The 
Messenger  of  God  (SAAS)  died  while  Abu  Bakr,  may  God  be  pleased  with  him, 
was  in  his  summer  residence  outside  Medina. 

“He  arrived,  uncovered  his  face  and  kissed  him,  saying,  ‘Would  that  ray 
mother  and  my  father  could  ransom  you!  There  was  none  finer  than  you,  alive 
or  dead!  Muhammad  has  died,  by  the  lord  of  the  kaiba.,n 

He  went  on  to  narrate  the  hadlth  as  above  and  stated,  “Abu  Bakr  and  'Umar 
hurried  off  and  joined  them.  Abu  Bakr  spoke,  omitting  nothing  that  had  been 
revealed  about  the  ansdr  or  that  the  Messenger  of  God  (SAAS)  had  said  about 
them.  He  stated,  ‘You  well  know  that  the  Messenger  of  God  (SAAS)  said,  ‘If 
the  people  were  to  take  a  path  along  a  valley  while  the  ansdr  followed  a  different 
one,  I  would  take  that  of  the  ansdr .’  You  well  know,  Sa'd,  that  the  Messenger  of 
God  (SAAS)  said  -  while  you  were  seated  -  ‘Quraysh  are  those  entrusted  with 
this  authority.  Those  of  the  people  who  are  righteous  are  but  followers  of  the 
righteous  (of  Quraysh),  while  the  sinners  would  do  the  same.’  Sa'd  said  to  him, 
‘You  are  right;  we  are  the  viziers,  you  the  princes!’” 

Imam  Ahmad  stated  that  'All  b.  'Abbas  related  to  him,  quoting  al-Walld  b. 
Muslim,  quoting  Yazld  b.  Sa'ld  b.  Dhu  'Adwan  al-'Absl,  from  'Abd  al-Malik  b. 
'Umayr  ai-Lakhml,  from  Rafi'  al-Ta’I,  the  companion  of  Abu  Bakr,  “the  trusting”, 
on  the  expedition  to  Dhu  al-Salasil,  who  said,  “I  asked  him  what  had  been  said 
when  allegiance  was  pledged  to  him.  He  replied,  (while  telling  him  what  the  ansdr 
had  been  discussing,  what  he  had  said  to  them  and  what  'Umar  b.  al-Khattab  had 
said  to  the  ansdr)  ‘and  he  reminded  them  of  my  being  appointed  their  imam  by 
order  of  the  Messenger  of  God  (SAAS),  during  his  illness.  And  they  therefore 
pledged  allegaince  to  me,  and  I  accepted  this  from  them.  I  was  worried  that 
(otherwise)  there  would  be  unrest  after  which  would  come  secession.’” 

147.  A  reference  to  surat  al-Tawba\  IX,  v.40. 
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The  line  of  transmission  for  this  is  excellent  and  strong. 

The  implication  of  this  is  that  Abu  Bakr  only  accepted  the  appointment  as 
imam  due  to  his  concern  that  there  would  be  unrest  worse  than  if  he  had  refused 
to  accept  it. 

I  note  that  this  activity  took  place  during  the  remainder  of  that  Monday.  On 
the  morning  of  the  following  day,  Tuesday,  the  people  gathered  in  the  mosque 
where  the  pledge  of  allegiance  was  made  by  the  entire  body  of  the  muhajirm  and 
the  ansar.  This  preceded  the  burial  of  the  Messenger  of  God  (SAAS). 

Al-Bukhari  stated  that  Ibrahim  b.  Musa  related  to  him,  quoting  Hisham,  from 
Macmar,  from  al-Zuhrl,  who  quoted  Anas  b.  Malik  as  having  said  that  he  heard 
the  final  address  when  cUmar  sat  upon  the  minbar.  That  was  the  day  following 
that  of  the  death  of  the  Messenger  of  God  (SAAS).  Abu  Bakr  was  there,  not 
speaking.  TJmar  said,  “What  I  wanted  was  for  the  Messenger  of  God  (SAAS), 
to  live  on  until  he  dabbarana ”  —  by  this  word148  he  meant  until  he  was  the  last 
one  of  them  alive  -  “however,  even  if  he  has  died,  God  has  placed  among  you  a 
light  by  which  you  may  be  guided.  God  led  Muhammad  (SAAS)  aright;  Abu 
Bakr,  his  Companion  and  ‘the  second  of  two’  is  the  Muslim  most  fitted  to  have 
authority  over  you.  Come  forward  and  pledge  allegiance  to  him.” 

A  group  had  pledged  allegiance  to  him  before  that,  in  the  hall  of  Banu  Safida; 
the  general  pledge  occurred  at  the  minbar. 

Al-Zuhrl  quoted  Anas  b.  Malik  as  having  said,  “I  heard  TJmar  say  that  day 
to  Abu  Bakr,  ‘Mount  the  minbar.'’  And  he  kept  on  saying  this  until  Abu  Bakr  did 
mount  the  minbar  and  there  was  a  general  pledge  of  allegiance  made  to  him.” 

Muhammad  b.  Ishaq  stated  that  al-Zuhrl  quoted  to  him  Anas  b.  Malik  as 
having  said,  “When  Abu  Bakr  received  the  pledge  of  allegiance  in  the  hall,  it 
being  the  day  after  (the  death  of  the  Prophet  (SAAS)),  Abu  Bakr  was  seated  on 
the  minbar.  ‘Umar  arose  and  spoke  prior  to  Abu  Bakr.  He  spoke  appropriate 
words  of  praise  and  thanks  to  God,  then  he  said,  ‘People,  I  made  a  new  address 
to  you  yesterday,  one  I  did  not  find  in  God’s  Book,  and  one  that  the  Messenger 
of  God  (SAAS)  had  not  authorized  me  to  deliver.  However,  I  had  thought  that 
he  would  dabbara  us’  -  he  meant  ‘be  the  last  of  us’.  ‘God  has  preserved  among 
you  His  Book  by  which  He  gave  guidance  to  the  Messenger  of  God  (SAAS). 
If  you  adhere  to  it,  then  God  will  lead  you  to  that  to  which  He  led  him.  God 
has  given  responsibility  for  your  affairs  to  the  very  best  man  among  you,  the 
Companion  of  the  Messenger  of  God  (SAAS),  the  second  of  two  when  they  were 
together  in  the  cave;  arise  and  pledge  allegiance  to  him.’ 

“And  the  people  did  make  a  general  pledge  of  allegiance  to  Abu  Bakr  after 
the  pledge  made  at  the  hall. 

“Abu  Bakr  then  spoke.  He  gave  appropriate  praise  and  thanks  to  God,  then 
said,  ‘To  proceed:  people,  I  have  assumed  authority  over  you,  even  though  I  am 
not  the  best  of  you.  If  I  do  well,  then  help  me.  If  I  err,  then  set  me  straight. 

148.  The  word  can  also,  more  normally,  mean  “organize”,  “arrange”. 
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Honesty  is  loyalty;  dishonesty  is  perfidy.  It  is  the  weak  among  you  who  are 
powerful  in  my  view  until  I  can  do  away  with  their  infirmity.  It  is  the  strong  among 
you  who  are  weak  until  I  can  draw  forth  from  them  the  right,  if  God  so  wills  it. 
No  people  abandons  the  fight  for  God’s  cause  without  God  afflicting  them  with 
degradation.  Depravity  never  spreads  over  a  people  without  God  making  them 
experience  calamity.  Obey  me  for  as  long  as  I  obey  God  and  His  Messenger.  If  I 
disobey  God  and  His  Messenger,  then  I  should  expect  no  obedience  from  you. 
Proceed  with  your  prayer,  and  may  God  have  mercy  upon  you!’” 

This  has  a  line  of  transmission  that  is  sahih. 

His  statement  ,  “I  have  assumed  authority  over  you,  even  though  I  am  not 
the  best  of  you”  stems  from  (a  sense)  of  forbearance  and  modesty.  They  were 
united  in  belief  that  he  was  the  most  virtuous  and  best  of  them,  may  God  be 
pleased  with  them  all. 

The  hdfiz  Abu  Bakr  al-Bayhaql  stated  that  Abu  al-Hasan  cAll  b.  Muhammad 
al-Hafiz  al-Isfaraylni  related  to  him,  quoting  Abu  cAll  al-Husayn  b.  cAli  al-Hafiz, 
quoting  Abu  Bakr  Muhammad  b.  Ishaq  b.  Khuzayma  and  Ibrahim  b.  Abu  Talib, 
both  of  whom  stated,  “Bandar  b.  Bashshar  related  to  us,  quoting  Abu  Hashim 
al-Makhzumi,  quoting  Wuhayb,  quoting  Da’ud  b.  Abu  Hind,  quoting  Abu  Nadra, 
from  Abu  Sacld  al-Khudrl  who  said,  ‘When  the  Messenger  of  God  (SAAS)  died, 
the  people  gathered  in  the  home  of  Sacd  b.  TJbada;  they  included  Abu  Bakr  and 
cUmar. 

“‘The  spokesman  for  the  ansar  arose  and  said,  “You  should  know  that  the 
Messenger  of  God  (SAAS)  was  one  of  the  muhdjirin  and  that  his  successor  will 
be  from  the  muhajirin.  We  have  been  the  ansar,  “the  Helpers”,  of  the  Messenger 
of  God  (SAAS),  and  we  will  be  the  ansar  of  his  caliph,  just  as  we  were  his  ansar? 

“Umar  b.  al-Khattab  then  arose  and  said,  “Your  speaker  is  correct.  If  you  had 
said  anything  other  than  this,  we  would  not  have  agreed  with  you.”  He  then  took 
the  hand  of  Abu  Bakr  and  said,  “This  is  your  leader;  pledge  allegiance  to  him.” 
Umar  pledged  allegiance  to  him,  as  did  the  muhdjirun  and  the  ansar .” 

He  went  on,  “Abu  Bakr  mounted  the  minbar  and,  looking  out  into  their  faces, 
he  did  not  see  al-Zubayr.  And  so  he  summoned  al-Zubayr  and  said,  ‘I  ask,  would 
you,  the  nephew  of  the  Messenger  of  God  (SAAS),  and  his  disciple,  wish  to 
break  asunder  the  staff  of  the  Muslims?’  He  replied,  ‘Let  there  be  no  reproof, 
Caliph  of  the  Messenger  of  God  (SAAS).’  And  he  arose  and  made  his  pledge  of 
allegiance  to  him. 

“Abu  Bakr  then  looked  out  into  the  faces  of  the  people  and  did  not  see  cA!l. 
He  then  summoned  cAll  b.  Abu  Talib,  and  he  came.  Abu  Bakr  said,  ‘I  ask,  would 
the  nephew  of  the  Messenger  of  God  (SAAS),  and  his  son-in-law,  wish  to  break 
asunder  the  staff  of  the  Muslims?’  He  replied,  ‘Let  there  be  no  reproof,  Caliph 
of  the  Messenger  of  God  (SAAS).’  And  he  pledged  to  him  his  allegiance.  This 
is  approximately  what  was  said.” 


IMAM  ABO  AL-FIDA3  ISMA'IL  IBN  KATHIR 


357 


Abu  cAli  al-Hafiz  stated,  “I  heard  Muhammad  b.  Ishaq  b.  Khuzayma  say, 
‘Muslim  b.  al-Hajjaj  came  to  me  and  asked  me  about  this  hadith;  I  wrote  it  down 
for  him  on  a  scrap  (of  cloth)  and  read  it  aloud  to  him.’ 

“This  hadith  is  worth  a  camel  offered  in  sacrifice.” 

I  say  it  certainly  is;  indeed,  it  is  worth  a  whole  hoard  of  cash! 

Al-Bayhaql  then  narrated  it  from  al-Hakim  and  Abu  Muhammad  b.  Hamid 
al-Maqburi,  both  of  whom  quoted  from  Abu  al-cAbbas  Muhammad  b.  Yacqab 
al-Asamm,  from  Jacfar  b.  Muhammad  b.  Shakir,  from  cAffan  b.  Salam,  from 
Wuhayb.  However,  he  reported  that  it  was  Abo  Bakr,  not  TJmar,  who  responded 
to  the  ansar  spokesman.  And  in  that  account  he  stated  that  it  was  Zayd  b.  Thabit 
who  took  the  hand  of  Abu  Bakr  and  said,  “This  is  your  leader;  pledge  him 
allegiance.”  He  stated  that,  “They  then  left,  and  when  Abu  Bakr  mounted  the 
tninbar,  he  looked  out  into  the  faces  of  the  people  there  and,  not  seeing  ‘All,  asked 
after  him.  Some  of  the  ansar  then  got  up  and  brought  him.”  He  proceeded 
thereafter  to  refer  to  the  account  relating  to  al-Zubayr.  God  knows  best. 

Imam  Ahmad  b.  Hanbal  narrated  it  from  trusted  authorities  from  Wuhayb,  in 
abbreviated  form.  cAll  b.  cAsim  narrated  it  from  al-Jarlrl,  from  Abu  Nadra,  from 
Abu  Sa'id  al-Khudrl.  His  account  is  similar  to  the  above. 

The  line  of  transmission  for  this  is  sahih  and  mahfuz ,  “authentic  and  appro¬ 
priate”,  from  a  hadith  of  Abo  Nadrat  al-Mundhir  b.  Malik  b.  Natca,  from  Abu 
Sacld  Sa^  b.  Malik  b.  Sinan  al-Khudrl. 

This  account  has  clear  value;  it  refers  to  the  pledge  of  allegiance  made  by 
'All  b.  Abu  Talib,  either  on  the  first  day  or  the  second  following  the  death.  This 
is  true.  For  cAll  b.  Abu  Talib  never  once,  at  any  time,  opposed  Abu  Bakr  and 
never  failed  to  be  present  behind  him  at  any  one  of  the  prayers,  as  we  will  relate. 
He  also  went  out  with  him  to  Dhu  al-Qissa  when  Abu  Bakr  proceeded  forth,  his 
sword  unsheathed,  to  do  battle  with  those  in  secession  from  Islam. 

However,  when  it  so  happened  that  Fatima,  may  God  be  pleased  with  her, 
criticized  Abu  Bakr  because  she  fancied  that  she  had  rights  to  inherit  from  the 
Messenger  of  God  (SAAS),  this  was  due  to  her  not  having  known  what  Abu 
Bakr  told  her  of  the  latter’s  statement,  “What  we  leave  shall  not  be  inherited  but 
will  become  a  sadaqa ,  ‘a  charitable  trust’”.  He  therefore  blocked  her  and  others 
of  the  wives  of  the  Messenger  of  God  (SAAS),  as  well  as  his  uncle  from  the 
inheritance,  due  to  this  clear  statement  as  we  will  explain  in  its  proper  place.  She 
then  asked  him  that  ‘All  look  into  the  land  at  Khaybar  and  Fadak  made  into  a 
sadaqa.  Abu  Bakr  did  not,  however,  respond  favourably  in  this  because  he  -  that 
man  who  was  truthful,  pious,  upright  and  virtuous  -  thought  it  his  duty  to 
administer  all  those  matters  entrusted  to  him  by  the  Messenger  of  God  (SAAS). 
She,  a  very  human  woman  with  no  aspirations  for  infallibility,  felt  resentful  and 
angry  and  never  again  spoke  to  Abu  Bakr  before  she  died.  cAli  was  obliged  to 
respect  her  feelings  somewhat.  When  she  died,  some  six  months  following  the 
death  of  her  father  (SAAS),  cAll  thought  it  best  to  renew  his  pledge  of  allegiance 
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to  Abu  Bakr,  may  God  be  pleased  with  him,  in  addition  to  the  pledge  he  had 
made  earlier,  prior  to  the  burial  of  the  Messenger  of  God  (SAAS). 

The  authenticity  of  all  this  is  further  established  by  the  statement  made  by 
Musa  b.  TJqba  in  his  work  on  the  military  expeditions  of  the  Prophet  (SAAS). 
In  it  he  quotes  from  Sacd  b.  Ibrahim,  quoting  his  father,  to  the  effect  that  his 
father,  <Abd  al-Rahman  b.  cAwf,  was  with  cUmar  and  that  Muhammad  b.  Maslama 
broke  the  sword  of  al-Zubayr. 

(The  hadtth  states)  “Abu  Bakr  then  made  an  address  in  which  he  apologized 
to  the  people,  saying,  ‘I  was  never  ambitious  for  power,  not  for  a  single  day  or 
night;  I  never  asked  for  it,  secretly  or  openly.’  And  the  muhajirun  accepted  his 
statement.” 

cAli  and  al-Zubayr  both  stated,  “The  only  thing  that  angered  us  is  that  we 
were  too  late  for  the  mashura,  ‘the  consultation  activity’.  We  consider  that  Abu 
Bakr  is  the  most  deserving  of  the  people  for  power.  He  is  the  ‘companion  of  the 
cave’  and  we  well  know  his  nobility  and  goodness.  And  the  Messenger  of  God 
(SAAS)  did,  while  alive,  appoint  him  to  lead  the  people  in  prayer.” 

The  line  of  transmission  for  this  is  excellent.  And  to  God  be  all  praise  and 
credit. 

Division 

Anyone  contemplating  what  we  have  been  reporting  will  clearly  recognize  that 
the  precedence  awarded  by  both  the  muhajirun  and  the  ansar  to  Abu  Bakr  was 
unanimous.  They  will  see  in  this  proof  of  the  statement  made  by  the  Messenger 
of  God  (SAAS)  that  “God  and  the  Believers  would  reject  anyone  but  Abu  Bakr”. 

It  will  be  apparent  to  them,  nevertheless,  that  the  Messenger  of  God  (SAAS) 
did  not  assign  the  caliphate  to  any  specific  person,  not  to  Abu  Bakr,  as  one 
group  of  the  orthodox  maintain,  nor  to  cAli,  as  a  group  of  the  al-r&fida™  “the 
rejectionists”,  argue. 

He  did,  however,  make  an  indication  (of  preference)  so  strong  that  any  person 
of  perception  and  intelligence  would  recognize,  for  Abu  Bakr,  as  we  have  shown 
above  and  will  refer  to  hereafter.  And  to  God  be  praise. 

It  is  similarly  established  in  both  hadtth  collections  from  a  hadtth  of  Hisham 
b.  TJrwa,  from  his  father,  from  Ibn  TJmar,  that  when  cUmar  was  stabbed,  he 
was  asked,  “Will  you  not  appoint  a  successor,  Commander  of  the  Believers?”  He 
replied,  “If  I  were  to  appoint  a  successor,  someone  better  than  myself  did  so” 
-  meaning  Abu  Bakr  -  “and  if  I  do  not,  someone  else  better  than  myself  did 
not”  —  meaning  the  Messenger  of  God  (SAAS). 

Ibn  TJmar  went  on,  “I  knew,  when  he  mentioned  the  Messenger  of  God 
(SAAS),  that  he  was  not  going  to  appoint  a  successor.” 

149.  From  the  verb  rafada ,  “reject”,  the  term,  sometimes  used  perjoratively,  is  applied  to  the 
Shici  community  of  Mam  who  “rejected”  the  legitimacy  of  the  succession  to  the  caliphate  of 
al-shaykhayn,  “the  two  elders”,  Abu  Bakr  and  TJmar. 
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Sufyan  al-Thawrl  stated  that  'Amr  b.  Qays  quoted  'Amr  b.  Sufyan  as  having 
said,  “When  'All  took  command  over  the  people,  he  said,  ‘People,  the  Messenger 
of  God  (SAAS)  left  us  no  instructions  regarding  power.  We  considered  it 
appropriate  to  appoint  Abu  Bakr  as  his  successor.  And  he  took  various  action, 
and  so  it  went  until  he  passed  away.  Then  Abu  Bakr  decided  to  appoint  Tlmar 
as  his  successor.  And  he  took  various  actions  and  so  it  went  till  he  passed  away’ 
-  or  he  said,  ‘until  his  authority  was  formly  established’.  And  so  on.” 

Imam  Ahmad  stated  that  Abu  Nu'aym  related  to  him,  quoting  Shurayk,  from 
al-Aswad  b.  Qays,  from  cAmr  b.  Sufyan,  who  said,  “A  man  made  an  address  at 
the  battle  of  Basra  at  which  'All  was  victorious  and  'All  spoke,  saying,  “(Regarding) 
this  uneven  speaker,  the  Messenger  of  God  (SAAS)  came  first,  Abu  Bakr  came 
second  and  'Umar  came  third.  After  them  we  were  rocked  by  disorders  in  which 
God  performed  His  will.” 

The  hafiz  al-Bayhaql  stated  that  Abu  'Abd  Allah  al-Hafiz  informed  him, 
quoting  Abu  Bakr  Muhammad  b.  Ahmad  al-Zakl  of  Merv,  quoting  'Abd  Allah 
b.  Rawh  al-Mada’ini,  quoting  Shababa  b.  Sawwar,  quoting  Shu'ayb  b.  Maymun, 
from  Husayn  b.  'Abd  al-Rahman,  from  al-Sha'bl,  from  Abu  Wa5ll,  who  said, 
“'All  b.  Abu  Talib  was  asked,  ‘Will  you  not  appoint  a  successor  over  us?’  He 
replied,  ‘The  Messenger  of  God  (SAAS)  did  not  appoint  a  successor,  so  should 
I  appoint  one?  If  God  wishes  the  people  well,  He  will  unite  them,  after  me, 
behind  the  best  man  among  them,  as  He  united  them  behind  the  best  man  among 
them  after  their  prophet.’” 

The  line  of  transmission  for  this  is  excellent;  the  compilers  of  the  sahih 
collections  did  not  give  it. 

We  have  quoted  hereabove  al-Bukharl’s  account  of  the  hadith  of  al-Zuhrl,  from 
'Abd  Allah  b.  Ka'b  b.  Malik,  from  Ibn  'Abbas,  to  the  effect  that  when  'Abbas 
and  'All  came  away  from  the  Messenger  of  God  (SAAS),  a  man  asked  them, 
“How  is  the  Messenger  of  God  (SAAS)  this  morning?”  'Ah  responded,  “Thanks 
be  to  God,  he  is  recovered.”  Al-'Abbas  then  said,  “Three  days  from  now,  I 
swear  by  God,  you  will  be  ‘slave  of  the  staff.  I  well  know  how  members  of 
Banu  Hashim  look  when  near  death.  And  I  see  death  in  the  face  of  the  Messenger 
of  God  (SAAS).  Let  us  go  to  him  and  ask  him  to  whom  rule  will  go.  If  to 
us,  then  we  will  know  it;  if  to  someone  other  than  us,  we  can  tell  him  and  he 
(the  Prophet  (SAAS))  can  tell  him  to  care  for  us.”  'All  said,  “I’ll  not  ask  him 
that,  I  swear  by  God.  If  he  refused  it  to  us,  the  people  would  never  give  it  to  us 
after  him.” 

Muhammad  b.  Ishaq  gave  this  from  al-Zuhrl.  That  account,  “They  both  went 
in  to  him  the  day  the  Messenger  of  God  (SAAS)  died”,  ends  with  the  words 
“and  he  died  when  the  heat  grew  intense  of  the  late  morning  of  that  day”. 

I  note  that  this  was  a  Monday,  the  day  on  which  he  died;  this  is  evidence  that 
the  Prophet  (SAAS)  died  without  leaving  a  testamentary  statement  concerning 
the  leadership. 
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In  both  sahih  collections  Ibn  ‘Abbas  is  quoted  as  having  stated,  “It  was  truly 
disastrous  that  the  Messenger  of  God  (SAAS)  was  prevented  from  writing  that 
document.” 

We  have  narrated  above  how  the  Prophet  (SAAS)  sought  to  write  a  document 
for  them  after  which  they  would  not  go  astray,  and  how,  when  disputes  and 
differences  were  expressed  in  his  presence,  he  said,  “Leave  me  alone;  my  present 
condition  is  better  than  that  to  which  you  invite  me.” 

We  also  quoted  him  above  as  having  stated  thereafter,  “God  and  the  Believers 
would  reject  anyone  but  Abu  Bakr.” 

In  both  sahih  collections  it  is  stated  from  a  hadith  of ‘Abd  Allah  b.  ‘Awn,  from 
Ibrahim  al-Tayml,  that  al-Aswad  is  quoted  as  having  said,  “Someone  told  ‘A’isha 
that  people  were  saying  that  the  Messenger  of  God  (SAAS)  made  a  testamentary 
statement  appointing  ‘All  as  his  successor.  She  asked,  ‘Regarding  what?  He  did 
ask  for  a  bowl  in  which  to  urinate  while  I  was  resting  him  against  my  chest,  and 
he  then  turned  aside  and  died,  without  my  sensing  it.  How  is  it  they  say  he  made 
a  testamentary  statement  appointing  ‘All  as  his  successor?’” 

In  both  sahih  collections  there  is  a  hadith  of  Malik  b.  Mighwal  which  quotes 
Talha  b.  Musrif  as  saying,  “I  asked  ‘Abd  Allah  b.  Abu  Awfa  whether  the  Messenger 
of  God  (SAAS)  had  made  a  testamentary  statement.  He  replied,  ‘No.’  I  asked, 
‘So  he  made  us  no  testamentary  statement?’  He  replied,  ‘He  commended  to  us 
the  Book  of  God,  Almighty  and  Glorious  is  He.’” 

Talha  b.  Musrif  stated  that  Hudhayl  b.  Shurahbil  said,  “Abo  Bakr  is  behaving 
like  a  ruler  on  the  basis  of  a  testamentary  statement  made  by  the  Messenger  of 
God  (SAAS)!  Abu  Bakr  wishes  he  had  found  some  (written)  testament  from  the 
Messenger  of  God  (SAAS),  but  the  Messenger  of  God  (SAAS)  died  (without 
doing  so).”  Abu  Bakr  would  have  been  delighted  —  if  he  had  found  a  testament 
from  the  Prophet  (SAAS)  to  have  applied  it  diligently. 

It  is  also  stated  in  both  sahih  collections,  from  a  hadith  of  al-A'mash,  from 
Ibrahim  al-Tayml,  who  quotes  his  father  as  having  said,  “‘All  b.  Abu  Talib,  may 
God  be  pleased  with  him,  made  an  address  to  us  in  which  he  said,  ‘Whoever 
claims  that  we  have  anything  to  read  that  is  not  in  God’s  Book  and  on  this  sheet’ 
-  referring  to  a  sheet  suspended  on  his  sword  that  contained  some  camel’s  teeth 
and  items  taken  from  wounds  -  ‘is  telling  lies!’” 

Concerning  it  (the  sheet)  he  said,  “The  Messenger  of  God  (SAAS)  stated 
(in  it),  ‘Medina  is  sacrosanct,  from  Mt.  ‘Ayr  to  Mt.  Thawr.  Whoever  commits  a 
sin  inside  it  or  provides  sanctuary  for  someone  who  has  sinned  shall  have  upon 
him  the  curses  of  God,  the  angels  and  the  people  combined.  God  will  not  accept 
from  him  on  Judgement  Day  any  repentance  or  compensation.  Anyone  claiming 
descent  from  someone  not  his  father  or  who  claims  connection  to  those  not  his 
protectors  shall  have  upon  him  the  curses  of  God,  the  angels  and  the  people 
combined.  God  will  not  accept  from  him  on  Judgement  Day  any  repentance  or 
compensation.  Inviolability  of  Muslims,  even  those  of  the  lowest  ranks,  is  all  one; 
any  person  who  violates  his  pact  with  a  Muslim  shall  be  cursed  by  God,  the 
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angels  and  the  people  combined.  God  will  not  accept  from  him  on  Judgement 
Day  any  repentance  or  compensation.’” 

This  hadith  established  in  both  sahih  collections  and  elsewhere  from  cAll,  may 
God  be  pleased  with  him,  refutes  the  claim  of  the  ‘rejectionist’  faction  that  the 
Messenger  of  God  (SAAS)  made  a  testamentary  statement  appointing  him  to 
the  succession.  Were  it  to  have  been  as  they  claim,  none  of  the  Companions 
would  have  rejected  it.  They  were  too  obedient  to  God  and  to  His  Messenger, 
both  during  his  life  and  after  his  death,  to  use  their  own  judgement  contrary 
to  his  and  to  give  their  preference  to  someone  other  than  his  choice,  or  to 
downgrade  someone  to  whom  he  had  given  preference  in  his  own  test.  Far  from 
it,  definitely,  and  why  ever? 

Whoever  would  think  that  of  the  Companions,  may  God  be  pleased  with 
them,  any  would  have  ascribed  to  them  sinfulness  and  collusion  in  resistance  to 
the  Messenger  of  God  (SAAS),  and  opposition  to  his  decision  and  his  document? 
Anyone  who  reaches  this  point  has  taken  off  the  mantle  of  Islam  and  expressed 
disbelief  in  the  concensus  of  the  famous  imams.  Spilling  the  blood  of  such  persons 
would  be  more  permissible  than  the  spilling  of  wine! 

Moreover,  if  ‘All  b.  Abu  Talib,  may  God  be  pleased  with  him,  did  in  fact 
possess  a  document  why  did  he  not  use  it  to  argue  against  the  Companions  to 
establish  his  power  over  them  and  his  role  as  their  imam ? 

If  he  could  not  put  into  effect  that  document,  then  he  was  weak,  and  a  weakling 
is  not  fit  for  power.  If  he  were  able  and  did  not  act,  then  he  was  a  traitor;  and 
such  a  sinful  traitor  should  be  denied  and  kept  away  from  power.  If  he  did  not 
know  of  the  existence  of  the  document,  then  he  was  ignorant. 

And  then  could  others  after  him  have  known  of  it?  This  is  impossible  -  a  lie, 
foolishness  and  error. 

This  would  only  seem  appropriate  to  persons  of  ignorance  and  depravity, 
human  beings  who  are  totally  misled.  Satan  provides  embellishment  for  them 
without  evidence  or  proof  but  with  mere  use  of  imagination,  irrationality, 
mendacity  and  false  accusations. 

Refuge  is  to  be  sought  with  God  from  the  delirium,  inadequacy,  madness 
and  disbelief  they  suffer,  refuge  with  God  by  adherence  to  the  sunna ,  the  Qur'an, 
fidelity  to  Islam  and  to  faith,  by  reliance  upon  certainty,  the  weight  of  evidence, 
to  escape  the  flames  and  to  attain  heaven.  And  God  is  Munificent,  Benign, 
Merciful  and  Compassionate. 

In  this  hadith  from  ‘All,  firmly  based  in  both  sahih  collections  that  we  have  given 
above,  there  is  refutation  of  the  claims  made  by  those  numerous  ignorant  cultists 
and  storytellers  who  claim  that  the  Prophet  (SAAS)  made  a  testamentary 
statement  awarding  him  power.  Their  statements  asserting  this  are  many  and 
various,  claiming  that  the  Prophet  (SAAS)  told  him,  “‘All,  do  this!”,  “‘All,  do 
not  do  that”.  “‘All,  anyone  doing  this  and  that  would  be  such-and-such.”  They 
employ  phraseology  that  is  weak  and  express  concepts  that  are  largely  absurd. 
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Many  of  their  statements  are  on  paper  and  are  not  worth  the  ink!  But  God 
knows  best. 

The  hafiz  al-Bayhaqi  gave  a  hadith  through  Hammad  b.  'Amr  al-Nasibl  —  he 
being  one  of  those  unmitigated  liars  -  from  al-Sarri  b.  Khallad,  from  Ja'far  b. 
Muhammad,  from  his  father,  from  his  grandfather,  from  'All  b.  Abu  Talib,  who 
quoted  the  Prophet  (SAAS),  as  having  said,  “{All,  I  am  entrusting  a  commandment 
to  you;  honour  it  and  you  will  be  well  for  as  long  as  you  keep  to  it.  'All,  the 
believer  is  distinguished  by  three  characteristics  -  prayer,  fasting  and  payment 
of  the  zakat."  r 

Al-Bayhaqi  went  on,  “He  proceeded  to  give  a  lengthy  hadith  concerning 
motivations  and  morals.  The  hadith  is  fabricated.  And  I  stipulated  at  the  beginning 
of  the  book  that  I  would  not  include  any  hadith  I  know  to  be  fabricated.” 

He  proceeded  to  relate  through  Hammad  b.  TJmar,  this  being  from  Zayd 
b.  Rufay',  from  Makhul  al-Shami,  who  said,  “This  is  what  the  Messenger  of 
God  (SAAS)  stated  to  'All  b.  Abu  Talib  when  he  returned  from  the  military 
expedition  to  Hunayn  and  surat  al-Nasr  (CX)  was  revealed  to  him.” 

Al-Bayhaqi  stated,  “He  went  on  to  relate  a  long  hadith  concerning  al~fitna , 
‘civil  disorder’;  this  too  is  an  objectionable  hadith  that  is  without  proper  founda¬ 
tion.  Yet  there  are  enough  authentic  ahadith ;  success  is  through  God.” 

Let  us  here  offer  comments  made  upon  the  life  of  Hammad  b.  cAmr  b.  Abu 
Ismael  al-Nasibl.  It  is  narrated  from  al-A'mash  and  others,  as  well  as  from  Ibrahim 
b.  Musa,  Muhammad  b.  Mahran,  Musa  b.  AyyUb  and  others. 

Yahya  b.  Macln  stated,  “He  is  one  of  those  who  lie  and  who  fabricate  ahadith .” 
cAmr  b.  'All  al-Fallas  and  Abu  Hatim  stated,  “His  ahadith  are  objectionable;  very 
weak.”  Ibrahim  b.  Ya'qub  al-Jawzanl  said,  “He  would  lie.”  Al-Bukhari  stated, 
“His  ahadith  are  objectionable.”  Abu  Zur'a  said,  “His  ahadith  are  feeble.”  Al-Nasah 
stated,  “To  be  ignored.”  Ibn  Hibban  said,  “Completely  fabricates  ahadith.'’’  Ibn 
'Adi  stated,  “His  whole  body  of  ahadith  are  such  that  none  of  the  trustworthy 
authorities  quote  him.”  Al-Darqutni  said,  “Weak.”  Al-Hakhn  Abu  'Abd  Allah 
commented,  “He  narrates  from  the  trustworthy  authorities  ahadith  that  are 
fabricated;  he  is  simply  notorious.” 

And  then  there  is  the  hadith  given  by  the  hafiz  al-Bayhaqi,  who  stated  that 
Abu  'Abd  Allah  Muhammad  b.  'Abd  Allah  al-Hafiz  related,  quoting  Hamza 
b.  al-'Abbas  al-'Aqabi  of  Baghdad,  quoting  'Abd  Allah  b.  Rawh  al-Madatini, 
quoting  Sallam  b.  Sulayman  al-Mada’inl,  quoting  Sallam  b.  Sulaym  al-Tawil,  from 
'Abd  al-Malik  b.  'Abd  al-Rahman,  from  al-Hasan  al-Maqburi,  from  al-Ash'ath 
b.  Tahq,  from  Murra  b.  Sharahil,  from  'Abd  Allah  b.  Mas'ud,  who  said,  “When 
the  Messenger  of  God  (SAAS)  became  seriously  ill,  we  gathered  in  'Atisha’s 
home.  As  the  Messenger  of  God  (SAAS)  looked  over  at  us,  his  eyes  welled  with 
tears.  He  then  told  us,  ‘The  time  for  the  parting  is  near.’  And  he  went  on  to 
tell  us  of  his  impending  death.  He  then  said,  ‘Welcome  to  you  all;  may  God 
give  you  long  life.  May  He  give  you  guidance,  help,  benefit,  success,  instruction, 
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protection,  support  and  acceptance.  I  commend  you  to  fear  of  God;  I  commend 
you  to  God  and  ask  Him  to  take  charge  of  you.  I  am  to  you  all  a  clear  harbinger, 
warning  you  not  to  go  against  God  by  being  haughty  towards  His  worshippers 
and  His  land.  God  said  to  me  and  to  you,  “That  abode,  the  Hereafter,  We  assign 
to  those  who  do  not  seek  self-agrandisement  on  earth  or  iniquity;  reward  shall 
come  to  the  pious”  ( surat  al-Qasas;  XXVIII,  v.83).  He  also  stated,  “Is  there  not 
in  hell  an  abode  for  the  conceited?’”  ( surat  al-Zumar ;  XXXIX,  v.60). 

“We  asked  him,  ‘When  will  your  death  come,  Messenger  of  God?’  He  replied, 
‘It  is  near;  as  is  the  return  to  God,  to  the  al-sidrat  al-muntaha,m  to  the  most 
bountiful  cup  and  the  highest  furnishings.’  We  asked,  ‘Who  is  it  will  wash  you 
(after  death),  Messenger  of  God?’  He  replied,  ‘The  very  closest  menfolk  of  my 
household,  along  with  many  angels  who  see  you  from  where  you  do  not  see  them.’ 
We  asked,  ‘In  what  should  we  shroud  you,  Messenger  of  God?’  He  replied, 
‘In  these  clothes  of  mine,  if  you  wish,  or  in  a  Yemeni  cloth  or  a  white  one  from 
Egypt.’ 

“We  asked,  ‘Who  will  pray  over  you,  Messenger  of  God?’  He  wept  and  we 
did  so  too.  He  said,  ‘Easy!  May  God  forgive  you  and  reward  you  well  on  behalf 
of  your  Prophet!  When  you  have  washed  me,  embalmed  me,  wound  me  in  a 
shroud  and  placed  me  at  the  edge  of  my  grave,  then  depart  from  me  for  a  while. 
The  first  person  to  pray  for  me  shall  be  my  two  Companions  and  friends,  Gabriel 
and  Mikael,  then  Israfll,  then  the  angel  of  death,  along  with  troops  of  angels, 
upon  whom  be  peace.  Let  the  men  of  my  own  household  begin  prayers  for 
me;  then  the  women,  then  let  others  come  in  groups  and  as  individuals.  Do  not 
harm  me  by  weeping,  lamenting  or  screaming.  Give  my  greetings  to  those  of 
my  Companions  who  are  absent.  I  ask  you  to  bear  witness  that  I  send  greetings 
to  all  who  have  entered  into  Islam  and  to  those  who  have  followed  me  in  this 
faith  of  mine,  from  this  day  and  on  to  the  Day  of  Judgement.’  We  said,  ‘Who  will 
place  you  in  your  grave,  Messenger  of  God?’  He  replied,  ‘The  very  closest  of  the 
men  of  my  household,  along  with  many  angels  who  see  you  from  where  you  do 
not  see  them.’” 

Al  Bayhaqi  then  stated,  “Ahmad  b.  Yunus  concurred  with  him,  quoting  from 
Sallam  al-TawlI.  Sallam  al-Tawll  is  the  only  person  who  gave  this.” 

I  note  that  his  refers  to  Sallam  b.  Salam,  known  as  Ibn  Salim  and  also  as 
Ibn  Sulayman.  The  first  version  is  more  correct  -  (in  full)  al-Tamiml  al-Sacdi 
al-Tawll.  It  is  narrated  from  Jacfar  al-Sadiq,  Humayd  al  Tawll  and  Zayd  al-'Ami 
and  a  group.  From  Sallam  a  group  of  persons  quote,  including  Ahmad  b.  cAbd 
Allah  b.  Yunus,  Asad  b.  Musa,  Khalaf  b.  Hisham  al-Bazzar,  cAli  b.  al-Jacd  and 
Qabisa  b.  cAqaba. 

cAll  b.  al-Madini,  Ahmad  b.  Hanbal,  Yahya  b.  Macin,  al  Bukhari,  Abu  Hatim, 
Abu  Zur'a,  al-Jawzajani,  al-Nasah  and  others  consider  Sallam  a  weak  source. 
Some  of  the  imams  deny  his  veracity  and  others  ignore  him. 


150.  The  reference  is  to  a  lote  tree  that  grows  to  the  right  side  of  the  throne  of  God. 
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However,  the  hafiz  Abu  Bakr  al-Bazzar  narrated  this  hadtth  with  this  entire 
text  from  a  line  that  does  not  include  this  Sailam.  He  stated  that  Muhammad 
b.  Ismael  al-Ahmasi  narrated  it  to  him,  quoting  ‘Abd  alRahman  b.  Muhammad 
al-Muharibl,  from  Ibn  al-Isbahanl,  who  quoted  it  from  Murra,  from  cAbd  Allah. 
He  gives  the  hadtth  in  full. 

Al-Bazzar  then  stated  that  this  hadtth  was  narrated  from  Murra,  from  several 
closely  similar  lines,  and  that  cAbd  al  Rahman  b.  al-Isbahanl  did  not  hear  this 
from  Murra.  However,  it  is  given  from  those  who  related  it  from  Murra.  I  know 
of  no  one  who  narrated  it  from  ‘Abd  Allah  quoting  from  Murra. 


Section:  Accounts  of  the  time  at  which  the  Messenger  of  God  (SAAS )  died, 
his  age  at  the  time  of  his  death,  how  he  was  washed,  placed  in  a  shroud  and 
buried,  and  the  site  of  his  grave. 

There  is  no  disagreement  over  the  Messenger  of  God  (SAAS)  having  died  on 
a  Monday. 

Ibn  ‘Abbas  stated,  “Your  Prophet  (SAAS)  was  bom,  became  a  prophet,  left 
Mecca  as  a  muhajir,  entered  Medina  and  died,  all  on  Mondays.” 

Imam  Ahmad  and  al-Bayhaql  both  narrated  this. 

Sufyan  al-Thawri  stated,  from  Hisham  b.  ‘Urwa,  from  his  father,  who  quoted 
cA>isha  as  having  said,  “Abu  Bakr  asked  me,  ‘On  what  day  did  the  Messenger 
of  God  (SAAS)  die?’  I  answered,  ‘On  Monday.’  ‘I  hope  I  die  on  that  day,’  he 
commented.  And  he  did  so.” 

Al-Bayhaqi  narrated  this  from  a  hadtth  of  al-Thawri. 

Imam  Ahmad  stated  that  Aswad  b.  ‘Amir  narrated  to  him,  quoting  Iluraym, 
quoting  Ibn  Ishaq,  from  cAbd  al-Rahman  b.  al-Qasim,  from  his  father,  who  quoted 
‘A’isha  as  having  said,  “The  Messenger  of  God  (SAAS)  died  on  Monday;  he  was 
buried  on  the  night  of  the  Wednesday.” 

Ahmad  is  alone  in  giving  this. 

‘Urwa  b.  al-Zubayr  stated  in  his  work  on  the  military  campaigns,  as  did  Musa 
b.  ‘Uqba  from  Ibn  Shihab  (who  said),  “When  the  pain  of  the  Messenger  of  God 
(SAAS)  became  severe,  ‘Ahsha  sent  a  message  to  Abu  Bakr,  and  she  dispatched 
Hafsa  to  'Umar  and  Fatima  to  ‘All.  However,  they  did  not  gather  together  until 
the  Messenger  of  God  (SAAS)  had  died,  while  resting  on  c .Misha’s  chest  and  on 
the  day  scheduled  for  his  visit  to  her.  This  was  on  Monday,  as  the  sun  passed  its 
zenith,  early  in  the  month  of  Rabl‘  al-Awwal.” 

Abu  Ya'la  stated  that  Abu  Khaythama  related  to  him,  quoting  Ibn  UJyayna, 
from  al-Zuhrl,  from  Anas,  who  said,  “The  last  look  I  had  at  the  Messenger  of 
God  (SAAS)  was  on  the  Monday.  He  withdrew  the  screen;  there  were  people 
behind  the  screen  and  others  behind  Abu  Bakr.  His  face  appeared  to  me  like  a 
sheet  of  a  document.  The  people  wanted  to  move  away,  but  he  gestured  to  them 
to  stay.  He  then  drew  the  screen  across.  He  died  late  in  that  day.” 
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This  hadtth  is  in  the  sahib,  collections;  it  provides  evidence  that  the  death 
occurred  after  the  sun  had  passed  the  zenith.  But  God  knows  best. 

Ya'qub  b.  Sufyan  narrated,  from  cAbd  al-Hamld  b.  Bakkar,  from  Muhammad  b. 
Shu'ayb,  and  from  Safwan,  from  'Umar  b.  'Abd  al-Wahid,  both  of  whom  quoted 
from  al  Awza'l,  who  said,  “The  Messenger  of  God  (SAAS)  died  on  Monday 
before  the  middle  of  the  daytime.” 

Al-Bayhaqi  stated  that  Abu  'Abd  Allah  al-Hafiz  informed  him,  quoting  Ahmad 
b.  Kamil,  quoting  al-Husayn  b.  'All  al-Bazzar,  quoting  Muhammad  b.  'Abd 
al-A'la,  quoting  al-Mu'tamir  b.  Sulayman,  from  his  father,  he  being  Sulayman 
b.  Tarkhan  al-Tayml  in  his  book  on  the  military  campaigns.  He  stated,  “The 
Messenger  of  God  (SAAS)  fell  ill  on  Monday,  it  being  the  20th  of  Safar.  His 
sickness  began  when  he  was  present  at  the  home  of  a  girl  he  owned  named 
Rayhana,  one  of  the  Jewish  prisoners.  The  first  day  he  fell  ill  was  a  Saturday.  He 
died  on  Monday,  two  days  of  Rabl'  al-Awwal  having  passed,  at  the  close  of 
ten  years  after  his  arrival  in  Medina.” 

Al-Waqidi  stated  that  Abu  Ma'shar  related  to  him,  from  Muhammad  b.  (Jays, 
who  said,  “The  Messenger  of  God  (SAAS)  fell  seriously  sick  on  Wednesday, 
eleven  days  before  the  end  of  Safar  in  11  AH  in  the  home  of  Zaynab,  daughter  of 
Jahsh.  All  his  women  gathered;  he  was  ill  for  thirteen  days  and  died  on  Monday, 
two  days  after  the  beginning  of  Rabl'  al-Awwal,  11  AH.” 

Al-Waqidi  also  stated,  “They  say  that  the  Messenger  of  God  (SAAS)  first 
began  to  suffer  on  Wednesday,  two  days  prior  to  the  end  of  Safar.  He  died  on 
Monday,  twelve  days  after  the  beginning  of  Rabl'  al-Awwal.” 

This  was  the  assertion  made  by  Muhammad  b.  Sa'd,  his  scribe.  He  added, 
“And  he  was  buried  on  the  Tuesday.” 

Al-Waqidi  stated  that  Sa'ld  b.  'Abd  Allah  b.  Abu  al-Abyad  related  to  him, 
from  al-Maqburi,  from  'Abd  Allah  b.  Rafi',  from  Umm  Salama,  who  said  that  the 
Messenger  of  God  (SAAS)  first  fell  ill  in  the  home  of  MaymUna. 

Ya'qub  b.  Sufyan  stated  that  Ahmad  b.  Yunus  related  to  him,  quoting  Abu 
Ma'shar,  from  Muhammad  b.  Qays,  who  said,  “The  Messenger  of  God  (SAAS) 
was  ill  for  thirteen  days.  While  the  pain  was  light,  he  continued  to  perform  the 
prayer;  when  it  became  severe,  Abu  Bakr  performed  it  in  his  stead.” 

Muhammad  b.  Ishaq  stated,  “The  Messenger  of  God  (SAAS)  died  twelve 
days  following  the  beginning  of  Rabl'  al-Awwal,  on  the  day  of  the  week  on 
which  he  came  to  Medina  as  a  muhajir.  He  completed  ten  full  years  after  his 
Hijra.” 

Al-Waqidi  stated,  “That  is  what  is  fully  established  among  us.  Muhammad  b. 
Sa'd,  his  scribe,  asserted  it.” 

Ya'qub  b.  Sufyan  quoted  Yahya  b.  Bukayr  as  having  said  that  al-Layth  stated, 
“The  Messenger  of  God  (SAAS)  died  on  Monday,  one  day  having  passed  of 
Rabl'  al-Awwal.  It  had  been  at  the  commencement  of  ten  years  before  that  day 
that  he  had  arrived  in  Medina.” 
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Sa'd  b.  Ibrahim  alZuhri  stated,  “The  Messenger  of  God  (SAAS)  died  on 
Monday,  two  days  after  the  beginning  of  Rabic  al-Awwal,  at  the  end  of  ten  years 
after  his  arrival  in  Medina.” 

Ibn  'Asakir  narrated  this.  Al-Waqidi  narrated  it  from  Abu  Ma'shar,  from 
Muhammad  b.  Qays,  exactly  as  above.  Khalifa  b.  Khayyat  also  stated  this. 

Abu  Nu'aym  al-Fadl  b.  Dukayn  stated  that  the  Messenger  of  God  (SAAS) 
died  on  Monday  at  the  beginning  of  Rabi'  al-Awwal  in  1 1  AH,  the  year  of  his  arrival 
in  Medina.  Ibn  'Asakir  narrated  it  also. 

It  was  narrated  above  from  TJrwa  and  Musa  b.  cUqba  and  al-Zuhrl  also,  as 
we  quoted  from  the  works  of  the  military  expeditions.  But  God  knows  best. 

What  is  most  widely  known  is  the  statements  made  by  Ibn  Ishaq  and  al-Waqidi. 

Al-Waqidl  narrated  it  from  Ibn  'Abbas  and  'A’isha,  may  God  be  pleased  with 
them  both.  He  stated  that  Ibrahim  b.  Yazid  related  to  him,  from  Ibn  Tawus, 
from  his  father,  from  Ibn  'Abbas,  and  Muhammad  b.  'Abd  Allah  related  to  him 
from  al-Zuhri,  from  'Urwa,  from  'A’isha.  Both  accounts  stated  that  the  Messenger 
of  God  (SAAS)  died  on  Monday,  twelve  days  following  the  beginning  of  Rabi' 
al-Awwal. 

Ibn  Ishaq  narrated  it  from  'Abd  Allah  b.  Abu  Bakr  b.  Hazm,  from  his  father 
in  similar  words;  he  added,  “and  he  was  buried  on  the  night  of  Wednesday”. 

Sayf  b.  'Umar  narrated,  from  Muhammad  b.  'Ubayd  Allah  al-'Arzami,  from 
al-Hakam,  from  Miqsam,  from  Ibn  'Abbas,  who  said,  “When  the  Messenger  of 
God  (SAAS)  had  completed  his  ‘farewell  pilgrimage’,  he  travelled  back  to 
Medina,  where  he  remained  for  the  rest  of  Dhu  al-Hijja,  al-Muharram  and 
Safar.  He  died  on  a  Monday,  ten  days  after  the  beginning  of  Rabi'  al-Awwal.” 

It  is  also  narrated  from  Muhammad  b.  Ishaq,  from  al-Zuhrl,  from  'Urwa.  In 
a  hadith  of  Fatima  from  'Urwa,  from  'A’isha,  the  statement  is  similar,  except  that 
Ibn  'Abbas  initially  stated,  “some  days  having  passed  since  its  beginning”.  And 
'Ahsha’s  wording  given  was,  “after  some  days  of  it  had  passed”. 

Abu  al-Qasim  al-Suhayll  stated  in  his  work  al-Rawad  words  to  the  effect  that  it 
is  impossible  to  conceive  of  him  (the  Prophet  (SAAS))  having  died  on  Monday, 
the  12th  of  Rabi'  al-Awwal  of  1 1  AH.  That  is  because  the  Messenger  of  God 
(SAAS)  was  present  at  one  of  the  stations  on  the  hijjat  al-wada,1  of  10  AH  on  a 
Friday.  The  first  day  of  Dhu  al-Hijja  was  a  Thursday.  On  the  basis  of  calculating 
the  months  thereafter  either  as  full  in  length  or  shortened,  or  any  combination 
of  these,  it  is  unimaginable  that  the  12th  of  Rabi'  al-Awwal  could  have  been 
a  Monday. 

This  conclusion,  made  in  these  words,  has  become  widely  known. 

A  number  of  scholars  have  attempted  to  refute  this.  It  can  only,  however,  be 
refuted  in  one  way,  by  there  having  been  a  difference  in  the  moon’s  rising.  This 
view  required  the  people  of  Mecca  to  have  seen  the  new  moon  of  Dhu  al-Hijja 
on  the  night  of  the  Thursday,  while  the  people  of  Medina  did  not  see  it  until  the 
night  of  the  Friday. 
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This  is  supported  by  the  statement  of  cA5isha,  and  others  as  well,  that  the 
Messenger  of  God  (SAAS)  left  Medina  on  the  hijjat  al-wada c  five  days  prior  to 
the  end  of  Dhu  al-Qa'da. 

It  is  clearly  established,  as  we  noted  above,  that  the  Messenger  of  God  (SAAS) 
set  forth  (on  the  pilgrimage)  on  Saturday,  not  on  Thursday  as  Ibn  Hazm  asserted, 
for  he  remained  (away)  for  more  than  five  days,  without  doubt.  It  is  not  possible 
that  he  left  on  the  Friday,  because  Anas  stated,  “The  Messenger  of  God  (SAAS) 
performed  the  al-zuhr  prayer  of  four  rakacat  in  Medina  and  the  al-(asr  prayer 
of  two  rakacat  at  Dhu  al-Hulayfa.  It  is  well  established  that  he  left  (there)  on 
Saturday,  five  days  before  the  end  of  that  month.” 

In  light  of  this,  the  people  of  Medina  saw  the  new  moon  of  Dhu  al-Hijja  on 
the  eve  of  Friday.  If  that  was  on  the  first  day  of  Dhu  al-Hijja,  a  Friday,  with  the 
people  of  Medina  and  the  months  thereafter  are  calculated  in  full,  then  the  first 
day  of  Rabi(  al-Awwal  would  be  a  Thursday,  and  the  twelfth  day  would  be  a 
Monday.  But  God  knows  best. 

It  is  established  in  both  sahih  collections  from  a  hadith  of  Malik,  from  Rabi'a 
b.  Abu  cAbd  al-Rahman,  from  Anas  b.  Malik,  who  said,  “The  Messenger  of  God 
(SAAS)  was  neither  very  tall,  nor  short.  He  was  neither  pure  white  nor  deep 
brown.  His  hair  was  neither  curly  nor  straight.  God,  the  Almighty  and  Glorious, 
gave  him  His  mission  when  he  was  forty  years  old.  He  resided  in  Mecca  ten 
(more)  years  and  then  for  ten  years  in  Medina.  God  took  him  to  Himself  early 
in  his  sixtieth  year.  At  that  time  he  did  not  have  twenty  white  hairs  in  his  head 
and  beard.” 

Ibn  Wahb  narrated  it  thus,  from  cUrwa,  from  al-Zuhrl,  from  Anas,  and  from 
Qurra  b.  Rabl'a,  from  Anas,  similarly  to  the  above. 

The  hafiz  Ibn  cAsakir  stated,  “The  hadith  of  Qurra  from  al-Zuhri  is  gharih. 
However,  the  account  of  Rabl'a  from  Anas  is  narrated  thus  by  a  group  (of 
scholars).” 

He  then  gave  it  with  a  line  of  transmission  through  Sulayman  b.  Bilal,  from 
Yahya  b.  Sa'id  and  Rabl'a  from  Anas,  (who  said)  that  the  Messenger  of  God 
(SAAS),  was  sixty-three  years  old  when  he  died. 

He  then  gave  it  through  Malik;  al-Awzacl,  Mis'ar,  Ibrahim  b.  Tahman,  cAbd 
Allah  b.  cUmar,  Sulayman  b.  Bilal,  Anas  b.  Bilal,  Anas  b.  cAyad,  al-Darawardl  and 
Muhammad  b.  Qays  al-Madanl  all  gave  it  from  Rabl'a,  from  Anas,  who  stated, 
“The  Messenger  of  God  (SAAS)  died  when  he  was  sixty  years  of  age.” 

Al-BayhaqI  stated  that  Abu  al-Husayn  b.  Bishran  reported  to  him,  quoting 
Abu  'Amr  b.  al-Sammak,  quoting  Hanbal  b.  Ishaq,  quoting  Abu  Macmar  cAbd 
Allah  b.  'Amr,  quoting  cAbd  al-Warith,  quoting  Abu  Ghalib  al-Bahili,  who  said, 
“I  asked  Anas  b.  Malik,  ‘How  old  was  the  Messenger  of  God  (SAAS),  when  he 
received  his  mission?’  He  rep  bed,  ‘He  was  forty  years  of  age.’  ‘What  happened 
then?’  I  asked.  He  replied,  ‘He  was  in  Mecca  for  ten  years  and  then  ten  in  Medina. 
He  had  reached  sixty  by  the  time  he  was  taken  by  God,  the  Almighty  and 
Glorious.  He  was  the  strongest,  finest,  most  handsome  and  well-built  of  men.’” 
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Imam  Ahmad  narrated  it  from  'Abd  al-Samad  b.  'Abd  al-Warith,  from  his  father. 

Muslim  narrated  from  Abu  Ghassan  Muhammad  b.  cAmr  al-RazI,  known  as 
Rubayh,  from  Hakkam  b.  Salm,  from  'Uthman  b.  Zahda,  from  al-Zubayr  b. 
'Adi,  from  Anas  b.  Malik,  who  said,  “The  Prophet  (SAAS)  died  when  he  was 
sixty-three;  Abu  Bakr  died  when  he  was  sixty-three,  and  TJmar  similarly,  when 
he  too  was  sixty-three.” 

It  is  established  in  both  sahih  collections  from  a  hadith  of  al-Layth  b.  Sa'd, 
from  'Aqil,  from  al-Zuhrl,  who  quoted  'A’isha  as  having  said,  “The  Messenger  of 
God  (SAAS)  died  at  age  sixty-three.” 

Al-Zuhrl  stated  that  it  was  reported  to  him  similarly  by  Sacld  b.  al-Musayyab. 
Musa  b.  'Uqba,  'Uqayl,  Yunus  b.  Yazld  and  Ibn  Jurayj  narrated  it  from  al-Zuhrl, 
from  'Urwa,  from  'A’isha.  She  said,  “The  Messenger  of  God  (SAAS)  died  when 
he  was  sixty-three.”  Al-Zuhrl  stated,  “And  Sacld  b.  al-Musayyab  told  it  to  me 
similarly.” 

Al-Bukhari  stated  that  Abu  Nu'aym  narrated  to  him,  quoting  Shayban,  from 
Yahya  b.  Aba  Kathlr,  from  Abu  Salama,  from  'A’isha,  and  Ibn  'Abbas,  who  said 
that  the  Messenger  of  God  (SAAS)  remained  in  Mecca  for  ten  years  receiving 
revelation  of  the  Qur5an,  and  also  ten  years  in  Medina. 

Muslim  did  not  include  it. 

Abu  Da’ud  al-Tayalisi  stated  in  his  musnad  collection  that  Shu'ba  related 
to  him,  from  AbU  Ishaq,  from  cAmir  b.  Sacd,  from  Jarir  b.  'Abd  Allah,  from 
Mu5awiya  b.  Abu  Sufyan,  who  said,  “The  Prophet  (SAAS)  died  when  he  was 
sixty-three  years  old.  Abu  Bakr  also  died  at  age  sixty-three,  as  did  cUmar.” 

Muslim  narrated  it  thus  from  a  hadith  of  Ghundar,  from  Shu'ba.  It  is  one  of 
the  ahadith  that  he  alone  gives,  one  not  included  by  al-Bukhari.  Some  give  its 
line  of  transmission  from  cAmir  b.  Sacd,  from  Mu’awiya.  The  correct  line  is  as 
we  have  given  it,  from  ‘Amir  b.  Sa'd,  from  Jarir,  from  Mu’awiya. 

We  also  narrated  it  through  'Amir  b.  Sharahil,  from  al-Sha'bi,  from  Jarir  b. 
cAbd  Allah  al-Bajali,  from  Mu’awiya. 

The  hdfiz  Ibn  'Asakir  gave  it  through  al-Qadi  Abu  Yusuf,  from  Yahya  b.  Sa'id 
al-Ansari,  from  Anas,  who  said,  “The  Messenger  of  God  (SAAS)  died  at  age 
sixty-three.  Abu  Bakr  died  when  he  was  sixty-three,  as  did  'Umar.” 

Ibn  Lahi'a  stated,  from  AbU  al-Aswad,  from  TJrwa,  from  'Afisha,  who  said, 
“The  Messenger  of  God  (SAAS)  and  Abu  Bakr  made  mention  of  their  ages 
at  my  home.  The  Messenger  of  God  (SAAS)  was  older  than  Abu  Bakr.  The 
Messenger  of  God  (SAAS)  died  at  the  age  of  sixty-three;  Abu  Bakr  died  after 
him,  also  at  the  age  of  sixty-three.” 

Al-Thawri  stated  that  al-A'mash  quoted  al-Qasim  b.  'Abd  al-Rahman  as 
having  said,  “The  Messenger  of  God  (SAAS),  along  with  AbU  Bakr  and  'Umar, 
died  at  the  age  of  sixty-three.” 

Hanbal  stated  that  Imam  Ahmad  related  to  him  quoting  Yahya  b.  Sa'id,  from 
Sa'id  b.  al-Musayyab,  who  said,  “The  Prophet  (SAAS)  (first)  received  revelation 
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at  the  age  of  forty-three.  He  stayed  ten  more  years  in  Mecca  and  lived  on  in 
Medina  for  ten.” 

This  (line  of  transmission)  is  gharib  from  him,  but  sahih,  “authentic”  up  to  him. 

Ahmad  stated  that  Hushaym  related  to  him,  quoting  Da’ud  b.  Abu  Hind, 
from  al-Sha'bl,  who  said,  “The  Messenger  of  God  (SAAS)  became  a  prophet 
at  age  forty;  he  stayed  there  for  three  years,  then  Gabriel  was  sent  to  him  with 
his  mission.  Thereafter  he  remained  there  for  ten  years,  then  went  into  exile  to 
Medina.  He  died  at  age  sixty-three.” 

Imam  Abu  cAbd  Allah  Ahmad  b.  Hanbal  stated,  “What  is  clearly  established 
in  our  view  is  (that  he  died)  at  age  sixty-three.” 

I  note  that  it  was  thus  that  Mujuhid  narrated  it,  from  al-Sha'bl;  it  was  also 
narrated  from  a  hadith  of  Isrria'll  b.  Abu  Khalid. 

In  both  sahih  collections  it  is  stated  from  a  hadith  of  Rawh  b.  'Ubada,  from 
Zakariyya5  b.  Ishaq,  from  'Amr  b.  Dinar,  from  Ibn  'Abbas  (who  stated)  that  the 
Messenger  of  God  (SAAS)  remained  in  Mecca  thirteen  years  and  died  when  he 
was  sixty-three  years  of  age. 

In  the  sahih,  collection  of  al-Bukhari  it  is  stated,  from  a  hadith  of  Rawh  b. 
TJbada  also,  from  Hisham,  from  'Ikrama,  from  Ibn  'Abbas,  who  said,  “The 
Messenger  of  God  (SAAS)  received  his  mission  at  the  age  of  forty.  He  remained 
in  Mecca  for  thirteen  years  and  then  was  ordered  to  go  into  exile;  he  did  so 
for  ten  years.  Then  he  died  at  the  age  of  sixty-three.” 

Imam  Ahmad  narrated  it  from  Rawh  b.  'Ubada,  as  did  Yahya  b.  Sa'Id  and 
Yazld  b.  Harun,  all  of  these  quoting  from  Hisham  b.  Hassan,  from  'Ikrama,  from 
Ibn  'Abbas. 

Abu  Ya'la  al-Mawsili  narrated  it  from  al-Hasan  b.  TJmar  b.  Sufyan,  from 
Jacfar  b.  Sulayman,  from  Hisham  b.  Hassan,  from  Muhammad  b.  Sirin,  from 
Ibn  'Abbas,  in  similar  words.  He  then  gave  it  similarly  through  several  lines 
from  Ibn  'Abbas. 

Muslim  narrated  it  from  a  hadith  of  Hammad  b.  Salama,  from  Abu  Jamra, 
from  Ibn  'Abbas  (who  said)  that  the  Messenger  of  God  (SAAS)  remained  in 
Mecca  receiving  revelation  for  thirteen  years.  He  lived  on  for  ten  years  in 
Medina  and  died  at  age  sixty-three. 

The  hafiz  Ibn  'Asakir  gave  its  line  of  transmission  through  Muslim  b.  Junada, 
from  cAbd  Allah  b.  cUmar,  from  Kurayb,  from  Ibn  'Abbas,  who  said,  “The 
Messenger  of  God  (SAAS)  died  when  he  was  sixty-three.”  He  gave  this  in  the 
hadith  of  Abu  Nadra  from  Sa'ld  b.  al-Musayyab,  from  Ibn  'Abbas. 

This  statement  is  the  most  widely  accepted  and  promulgated. 

Imam  Ahmad  stated  that  Isma'il  related  to  him,  from  Khalid  al-IIadha1, 
quoting  'Ammar,  the  freed-man  of  Banu  Hashim,  who  said  he  heard  Ibn 
'Abbas  say,  “The  Messenger  of  God  (SAAS)  died  when  he  was  sixty-five  years 
of  age.” 

Muslim  narrated  it  from  a  hadith  of  Khalid  al-Hadha\ 
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Ahmad  stated  that  Hasan  b.  Musa  related  to  him,  quoting  Haramad  b.  Salama, 
from  'A  mar  a  b.  Abu  ‘Ammar,  from  Ibn  'Abbas  (who  said),  “The  Messenger  of 
God  (SAAS)  stayed  in  Mecca  for  fifteen,  eight  or  seven  years,  during  which 
he  saw  the  light  or  heard  the  sound  and  then  eight  or  seven  more  receiving 
revelation.  And  he  lived  thereafter  in  Medina  for  ten  years.” 

Muslim  narrated  it  from  a  hadith  of  Haramad  b.  Salama. 

Ahmad  also  stated  that  'Affan  related  to  him,  quoting  Yazld  b.  Zurayc,  quoting 
Yunus,  from  'Ammar,  the  freed-man  of  Banu  Hashim,  who  said,  “I  asked  Ibn 
'Abbas  how  old  the  Messenger  of  God  (SAAS)  was  the  day  he  died.  He  replied, 
‘I  did  not  know  there  was  anyone  in  your  tribe  unaware  of  this.’  I  replied,  ‘I  have 
asked  people  but  received  different  replies.  I  wanted  to  know  what  you  would 
say  about  it.’  He  asked,  ‘Can  you  count?’  ‘Yes,’  I  replied.  ‘Then  take  forty  years 
at  which  point  he  received  his  mission.  Then  add  fifteen  he  stayed  on  in  Mecca 
feeling  both  secure  and  afraid,  and  ten  more  for  his  life  in  exile  in  Medina.’” 

Muslim  narrated  it  thus  from  a  hadith  of  Yazld  b.  Zuray'  and  Shu'ba  b. 
al-Hajjaj,  both  of  whom  quoted  Yunus  b.  'Ubayd,  from  'Ammar,  from  Ibn  'Abbas 
in  similar  words. 

Imam  Ahmad  stated  that  Ibn  Numayr  related  to  him,  quoting  al-'Ala  b.  Salih, 
quoting  al-Minhal  b.  'Amr,  from  Sa'ld  b.  Jubayr,  who  said  that  a  man  came  to 
Ibn  'Abbas,  asking,  “Did  the  Messenger  of  God  (SAAS)  receive  revelation  for 
ten  years  in  Mecca  and  ten  in  Medina?”  “Who  says  so?”  he  asked.  “He  received 
revelation  for  fifteen  years  in  Mecca  and  ten  in  Medina;  and  (he  died  at)  over 
sixty  years  of  age.” 

This  is  one  of  the  ahadith  unique  to  Ahmad  both  in  its  line  of  transmission  and 
in  its  content. 

Imam  Ahmad  stated  that  Hushaym  related  to  him,  quoting  'All  b.  Zayd,  from 
Yusuf  b.  Mahran,  from  Ibn  'Abbas,  who  said,  “The  Prophet  (SAAS)  died  at  age 
sixty-five.” 

Ahmad  is  alone  in  giving  this. 

Al-Tirmidhl  narrated  in  his  book  al-Shama?il ,  as  did  Abu  Ya'la  al-Mawsill 
and  al-Bayhaql,  from  a  hadith  of  Qatada,  from  al-Hasan  al-Basn,  from  Daghfal 
b.  Hanzala  al  Shaybani  al-Nasaba,  that  the  Prophet  (SAAS)  died  at  age  sixty-five. 

Al-Tirmidhi  commented,  “We  do  not  know  of  any  quotation  Daghfal  cited 
from  the  Prophet;  he  was  a  man  during  his  time.” 

Al-Bayhaql  stated,  “This  accords  with  the  account  of 'Ammar  and  those  who 
quoted  him,  from  Ibn  'Abbas.” 

The  account  of  the  group  quoting  from  Ibn  'Abbas  that  his  age  was 
sixty-three  are  more  correct.  They  are  more  reliable  and  more  numerous,  their 
account  according  with  the  authentic  statement  given  from  'Urwa  who  quoted 
'Afisha.  They  agree  with  one  of  the  accounts  quoting  from  Anas  and  the  authentic 
account  from  Mu’awiya.  That  is  the  statement  of  Sa'id  b.  al-Musayyab,  'Amir 
al-Sha'bl  and  Abu  Ja'far  Muhammad  b.  'All,  may  God  be  pleased  with  them 
all.” 
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I  note  that  this  also  applies  to  'Abd  Allah  b.  TJqba,  al-Qasim  b.  'Abd  al  Rahman, 
al-Hasan  al-Basrl,  cAll  b.  al-Husayn  and  others. 

One  of  the  strange  statements  given  is  that  narrated  by  Khalifa  b.  Khayyat,  from 
Mu'adh  b.  Hisham,  quoting  his  father,  from  Qatada,  who  said,  “The  Messenger 
of  God  (SAAS)  died  at  age  sixty-two.” 

Ya'qub  b.  Sufyan  narrated  it  from  Muhammad  b.  al-Muthanna,  from  Mu'adh 
b.  Hisham,  from  his  father,  from  Qatada,  similarly.  Zayd  al-'Uma  also  narrated 
it,  from  Yazld,  from  Anas. 

Also  similar  is  the  account  of  Muhammad  b.  'Amir,  from  al-Qasim  b.  Humayd, 
from  al-Nu'man  b.  al-Mundhir  al-Ghassanl,  from  Makhul,  who  said,  “The 
Messenger  of  God  (SAAS)  died  at  age  sixty-two  and  several  months.” 

Ya'qub  b.  Sufyan  narrated  it,  from  'Abd  al-Hamld  b.  Bakkar,  from  Muhammad 
b.  Shu'ayb,  from  al-Nu'man  b.  al-Mundhir,  from  Makhul,  who  said,  “The 
Messenger  of  God  (SAAS)  died  at  age  sixty-two  and  a  half.” 

Even  stranger  than  all  the  above  is  what  is  narrated  by  Imam  Ahmad  from 
Rawh,  from  Sa'ld  b.  Abu  'Aruba,  from  Qatada,  from  al-Hasan,  who  said,  “The 
Qur’an  was  revealed  to  the  Messenger  of  God  (SAAS),  over  a  period  of  eight 
years  in  Mecca  and  ten  after  he  went  into  exile.” 

Although  this  al-Hasan  agrees  with  the  majority  who  state  that  the  Prophet 
(SAAS),  received  revelation  at  the  age  of  forty,  he  held  the  view  that  he  lived  to 
the  age  of  fifty-eight.  This  is  very  strange. 

However,  we  have  narrated  through  Musaddad,  from  Hisham  b.  Hassan,  from 
al-Hasan,  who  stated  that  the  Messenger  of  God  (SAAS)  died  at  age  sixty. 

Khalifa  b.  Khayyat  stated  that  Abu  'Asim  related  to  him,  from  Ash'ath,  from 
al-Hasan,  who  said,  “The  Messenger  of  God  (SAAS)  received  his  mission  at  age 
forty-five.  He  remained  in  Mecca  for  ten  years  and  for  eight  in  Medina.  He  died 
at  age  sixty-three.” 

This  information,  so  stated,  is  very  strange. 


DESCRIPTIONS  OF  HOW  THE  PROPHET  (SAAS)  WAS  WASHED 
(PRIOR  TO  HIS  BURIAL). 

We  have  stated  above  that  the  Companions,  may  God  be  pleased  with  them,  were 
engaged  in  making  their  pledge  of  allegiance  to  Abu  Bakr  for  the  remainder  of 
the  Monday  and  part  of  the  Tuesday.  Having  gone  through  all  the  preliminary 
stages  of  this  and  brought  it  to  completion,  they  began  to  prepare  for  the  burial 
of  the  Messenger  of  God  (SAAS),  relying  in  all  this  upon  Abu  Bakr  in  what  he 
directed  them. 

Ibn  Ishaq  stated,  “When  Abu  Bakr  had  received  the  pledge  of  allegiance, 
the  people  began  preparing,  on  the  Tuesday,  for  the  burial  of  the  Messenger  of 
God  (SAAS).” 
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It  has  been  narrated  above,  from  the  hadith  of  Ibn  Ishaq,  from  'Abd  al-Rahman 
b.  al-Qasim,  from  his  father,  from  'A3isha,  that  the  Messenger  of  God  (SAAS) 
died  on  Monday  and  was  buried  on  Wednesday  night. 

Abu  Bakr  b.  Abu  Shayba  stated  that  Abu  MiPawiya  related  to  him,  quoting 
Abu  Burda,  from  cAlqama  b.  Yazld,  from  Sulayman  b.  Burayda,  from  his  father, 
who  said,  “When  they  set  about  washing  the  Messenger  of  God  (SAAS),  a  voice 
cried  out  to  them  from  inside,  saying,  ‘Do  not  remove  the  shirt  of  the  Messenger 
of  God!’” 

Ibn  Maja  narrated  it  from  the  hadith  of  Abu  Mu3awiya,  from  Abu  Burda  -  his 
full  name  being  cAmr  b.  Yazld  al-Tamlml  Kufi. 

Muhammad  b.  Ishaq  stated  that  Yahya  b.  'Abbad  b.  cAbd  Allah  b.  al-Zubayr 
related  to  him,  from  his  father,  who  stated  that  he  heard  'A3isha  say,  “When  they 
wished  to  wash  the  Prophet  (SAAS),  they  said,  ‘We  don’t  know  whether  we 
should  remove  the  clothes  from  the  Messenger  of  God  (SAAS),  as  we  do  from 
our  dead,  or  should  we  wash  him  with  his  clothes  on?’ 

“When  they  differed  over  this,  God  cast  sleep  over  them,  so  that  every  one  of 
them  soon  had  his  chin  on  his  chest!  Then  a  voice  that  they  could  not  recognize 
addressed  them  from  the  direction  of  the  house,  saying,  ‘Wash  the  Messenger  of 
God  (SAAS),  with  his  clothes  on.’ 

“They  got  up  and  went  over  to  the  Messenger  of  God  (SAAS),  and  washed 
him  while  he  was  still  in  his  shirt.  They  poured  water  on  the  shirt  and  rubbed 
with  the  shirt,  not  their  hands.  'A’isha  used  to  say,  ‘Had  I  known  first  what 
I  later  learned,  only  the  wives  would  have  washed  the  Messenger  of  God 
(SAAS).’” 

Abu  Da’ud  narrated  this  from  a  hadith  of  Ibn  Ishaq. 

Imam  Ahmad  stated  that  Ya'qub  related  to  him,  quoting  his  father,  from  Ibn 
Ishaq,  quoting  Husayn  b.  'Abd  Allah,  from  'Ikrama,  from  Ibn  'Abbas,  who  said, 
“The  people  gathered  to  wash  the  Messenger  of  God  (SAAS);  there  were  only 
his  own  family  in  the  house  -  his  uncle  al-'Abbas  b.  'Abd  al-Muttalib,  'All  b. 
Abu  Talib,  al-Fadl  b.  'Abbas,  Qutham  b.  al-'Abbas,  Usama  b.  Zayd  b.  Haritha 
and  Salih,  freed-man  of  the  Messenger  of  God  (SAAS). 

“When  they  gathered  to  wash  him,  Aws  b.  Khawla  al-Ansari,  of  Banu  'Awf 
b.  al-Khazraj,  who  had  fought  at  Badr,  called  out  from  the  back  of  the  crowd 
to  'All  b.  Abu  Talib,  ‘'All,  we  plead  with  you,  by  God  and  our  fine  experience 
of  the  Messenger  of  God  (SAAS)!’  'All  replied  to  him,  ‘Come  inside.’  He  did 
so  and  was  present  at  the  washing  of  the  Messenger  of  God  (SAAS);  he  did  not 
participate  at  all  in  washing  him. 

“'All  rested  him  (the  Prophet  (SAAS),  who  was  still  dressed  in  his  shirt,  upon 
his  own  chest,  while  al-'Abbas,  Fadl  and  Qutham,  along  with  'All  were  turning 
him  over,  while  Usama  b.  Zayd  and  Salih,  his  freed-man,  both  poured  water 
upon  him.  As  'All  set  about  washing  him,  not  seeing  from  the  Messenger  of  God 
(SAAS),  any  of  what  usually  is  emitted  from  the  dead,  he  called  out,  ‘By  my 
father  and  my  mother!  How  sweet-smelling  you  are,  alive  or  dead!’ 
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“When  they  had  finished  washing  the  Messenger  of  God  (SAAS),  having 
done  so  using  water  and  lote-tree  balm,  they  dried  him.  Then  there  was  done  to 
him  what  is  normally  done  to  the  dead.  After  that  he  was  wrapped  in  three 
cloths,  two  white  and  one  striped  cloak. 

“Al-'Abbas  then  summoned  two  men.  He  told  them,  ‘One  of  you  should  go  to 
Abu  'Ubayda  b.  al-Jarrah.’  Abu  Ubayda  would  make  graves  for  the  Meccans. 
Al-'Abbas  went  on,  ‘The  other  of  you  should  go  to  Abu  Talha  b.  Sahl  al-Ansan.’ 
Abu  Talha  would  make  the  burial  niche151  for  the  people  of  Medina. 

“Al-'Abbas  then  said,  as  he  dispatched  the  two  men,  ‘O  God,  choose  for  your 
messenger!’ 

“The  two  men  left.  However,  the  one  looking  for  Abu  Ubayda  could  not 
find  him;  the  man  seeking  Abu  Talha  did  locate  him  and  he  came  and  prepared 
the  niche  for  the  Messenger  of  God  (SAAS).” 

Ahmad  is  alone  in  giving  this. 

Yunus  b.  Bukayr  stated,  from  al-Mundhir  b.  Tha'laba,  from  al-Salt,  from 
al-'Alba’  b.  Ahmar,  who  said,  “As  'All  and  al-Fadl  were  washing  the  Messenger 
of  God  (SAAS),  a  voice  called  out  to  cAll,  ‘Raise  your  sight  to  the  sky!’” 

This  is  munqatic ,  “incomplete  in  its  chain”. 

I  note  that  the  ahl  al-sunan  quote  cAll  as  having  said  that  the  Messenger  of 
God  (SAAS),  had  told  him,  “All,  do  not  make  your  thigh  visible.  And  do  not 
look  at  the  thigh  of  anyone,  alive  or  dead.” 

This  implies  that  he  was  issuing  him  an  order  relating  to  himself.  But  God 
knows  best. 

The  hafiz  Abu  Bakr  al-Bayhaqi  stated  that  Abu  'Abd  Allah  al-Hafiz  informed  him, 
quoting  Muhammad  b.  Ya'qub,  quoting  Yahya  b.  Muhammad  b.  Yahya,  quoting 
Damra,  quoting  'Abd  al-Wahid  b.  Ziyad,  quoting  Ma'mar,  from  al-Zuhrl,  from 
Sa'id  b.  al-Musayyab,  who  said,  “'All  stated,  ‘As  I  washed  the  Messenger  of  God 
(SAAS),  I  watched  for  any  discharge  such  as  comes  from  a  dead  person,  but  saw 
nothing.  He  was  sweet-smelling  alive  and  dead  (SAAS).’” 

Abu  Da’ud  narrated  it  in  his  work  al-Marasil. 

In  the  account  from  which  he  quotes  the  above,  al-Bayhaqi  adds  the  following 
words  from  Sa'ld  b.  al-Musayyab:  “Four  persons  took  charge  of  the  burial  of  the 
Messenger  of  God  (SAAS).  These  were:  'All,  al-'Abbas,  al-Fadl  and  Salih,  the 
freed-man  of  the  Messenger  of  God  (SAAS).  They  placed  him  in  his  niche  and 
erected  bricks  over  it  as  a  marker.” 

A  number  of  the  tabiHin ,  including  'Amir  al-Sha'bl,  Muhammad  b.  Qays, 
'Abd  Allah  b.  al-Harith,  narrate  approximately  the  same  in  various  phraseology; 
it  would  be  too  lengthy  to  give  them  here. 

Al-Bayhaqi  stated  that  it  was  narrated  by  Abu  'Amr  Kaysan,  from  Yazld  b. 
Bilal,  who  stated  that  he  heard  'All  say,  “The  Messenger  of  God  (SAAS) 


151.  The  Arabic  word  is  lahd,  a  vault  with  a  niche  within  which  the  corpse  is  placed. 
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instructed  that  no  one  but  myself  should  wash  him  and  that  ‘anyone  who  sees 
my  private  parts  will  have  his  eyes  lose  their  sight’. 

“'All  said,  ‘Al-'Abbas  and  Usama  would  hand  me  the  water  from  behind  the 
curtain.  Whenever  I  took  hold  of  a  limb  it  was  as  if  there  were  30  men  turning 
it  over  along  with  me,  until  I  had  finished  washing  him.’” 

The  hafiz  Abu  Bakr  al-Bazzar  gave  the  following  line  of  transmission  for  this 
in  his  musnad  collection.  He  stated  that  Muhammad  b.  'Abd  al-Rahim  related 
to  him,  quoting  cAbd  al-Samad  b.  al-Nu'man,  quoting  Kaysan  Abu  cAmr,  from 
Yazld  b.  Bilal,  who  said,  “'All  b.  Abu  Talib  stated,  ‘The  Prophet  (SAAS), 
instructed  me  that  no  one  but  myself  should  wash  him  and  said,  “anyone  who 
sees  my  private  parts  will  have  his  eyes  lose  their  sight”.’ 

“'All  went  on,  ‘Al-'Abbas  and  Usama  were  handing  me  the  water  from  behind 
the  curtain.’  ” 

I  observe  that  this  is  very  strange. 

Al-Bayhaqi  stated  that  Muhammad  b.  Musa  b.  al-Fadl  informed  us,  quoting 
Abu  al-'Abbas  al-Asamm,  quoting  'Usayd  b.  'Asim,  quoting  al-Husayn  b.  Hafs, 
from  Sufyan,  from  'Abd  al-Malik  b.  Jurayj,  who  said  he  heard  Muhammad  b. 
'All  Abu  Ja'far  say,  “The  Prophet  (SAAS)  was  washed  three  times  with  lote-tree 
balm.  He  was  washed  while  he  still  wore  his  shirt.  The  water  came  from  a  well 
called  al-Ghars  at  Quba3  that  was  the  property  of  Sa'd  b.  Khaythama.  The 
Messenger  of  God  (SAAS)  used  to  drink  from  it.  'All  and  al-Fadl  took  charge 
of  washing  him;  al-Fadl  cradled  him,  while  al-'Abbas  poured  the  water.  Al-Fadl 
began  crying,  ‘Relieve  me!  You’re  cutting  my  heart  artery!  Something  is  making 
me  feel  faint!’” 

Al-Waqidl  stated  that  'Asim  b.  'Abd  Allah  al-Hakami  related  to  him,  from 
'Umar  b.  'Abd  al-Hakam,  who  said,  “The  Messenger  of  God  (SAAS)  said,  ‘Yes; 
that  well,  the  well  called  Gharas  is  one  of  the  water-sources  of  heaven.  Its  water 
is  the  very  sweetest.’  The  Messenger  of  God  ($AAS)  would  have  its  sweet  water 
drawn  for  him,  and  he  was  washed  with  water  from  the  Gharas  well.” 

Sayf  b.  'Umar  stated,  from  Muhammad  b.  'Adi,  from  'Ikrama,  from  Ibn 
'Abbas,  who  said,  “When  the  grave  had  been  completed  and  the  people  had 
performed  the  al-zuhr  prayer,  al-'Abbas  proceeded  to  wash  the  Messenger  of 
God  (SAAS),  and  a  sheet  of  close-woven  netting  made  in  Yemen  was  placed 
above  him.  He  was  positioned  in  the  middle  of  the  house,  inside  the  netting. 
Al-'Abbas  then  called  for  'Ail  and  al-Fadl.  When  he  left  for  the  well  to  bring 
water  for  the  two  men,  he  called  for  Abu  Sufyan  b.  al-Harith  and  brought  him 
inside,  along  with  men  of  Banu  Hashim  positioned  behind  the  netting,  and  some 
of  the  ansdr  who  had  requested  entry  from  my  father.  These  men  included  Aws 
b.  Khawla,  may  God  be  pleased  with  them  all.” 

Sayf  (b.  'Umar)  went  on  to  quote  from  al-Dahhak  b.  Yarbu'  al-Hanafi,  from 
Mahan  al-Hanafi,  from  Ibn  'Abbas,  who  related  the  construction  of  the  cover  of 
netting,  how  al-'Abbas  brought  'All,  al-Fadl,  Abu  Sufyan  and  Usama  inside 
it,  and  men  of  Banu  Hashim;  all  stood  inside  the  house  behind  the  netting.  He 
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narrated,  “A  drowsiness  overcame  them  and  they  heard  a  voice  saying,  ‘Do  not 
wash  the  Messenger  of  God;  he  was  unsullied.’  Al-‘Abbas  responded,  ‘No;  we 
must.’  The  members  of  the  household  said,  ‘The  voice  spoke  the  truth,  so  do 
not  wash  him.’  But  aMAbbas  said,  ‘We  can’t  give  up  a  hallowed  sunna  practice 
because  of  some  voice  we  can’t  identify.’ 

“Then  drowsiness  overcame  them  a  second  time  and  a  voice  called  out,  ‘Wash 
him  with  his  clothes  on!’  The  members  of  the  household  responded,  ‘No;  no!’ 
Al-‘Abbas  said,  ‘I  certainly  will.’  They  then  set  about  washing  him,  while  he  was 
still  dressed  in  his  shirt  and  an  open  mijwal.m  They  washed  him  in  the  clear 
water,  perfumed  him  with  camphor  on  the  parts  of  his  body  which  he  would 
prostrate  in  prayer  and  on  his  joints.  His  shirt  and  his  mijmal  were  squeezed  dry. 
He  was  then  wrapped  in  his  winding-sheet  and  they  burned  incense  and  perfumes 
over  him.  They  picked  him  up,  placed  him  on  his  bed  and  shrouded  him.” 

This  text  is  very  strange. 


DESCRIPTION  OF  THE  SHROUD  OF  THE  MESSENGER  OF  GOD  (SAAS ). 

Imam  Ahmad  stated  that  al-Walid  b.  Muslim  related  to  him,  quoting  al-Awza% 
quoting  al-Zuhrl,  from  al-Qasim,  who  quoted  cA5isha  as  having  said,  “The 
Messenger  of  God  (SAAS)  was  wrapped  in  a  striped  cloth,  but  then  it  was 
removed  from  him.” 

Al-Qasim  stated,  “The  remains  of  that  cloth  are  still  with  us.” 

This  line  of  transmission  meets  the  criteria  of  the  compilers  of  the  two  sahih 
collections;  Abu  Da’ud,  however,  narrated  it  from  Ahmad  b.  Hanbal,  al-Nasah 
from  Muhammad  b.  Muthanna.  Mujahid  b.  Masa  differentiated  between  these 
two  men.  All  quoted  from  al-Walid  b.  Muslim. 

Imam  Abu  cAbd  Allah  Muhammad  b.  Idris  al-Shaficl  stated  that  Malik  related 
to  him,  from  Hisham  b.  cUrwa,  from  his  father,  who  quoted  cA3isha  as  having 
said,  “The  Messenger  of  God  (SAAS)  was  shrouded  in  seven  white  cloths  from 
Sahul;153  these  did  not  include  a  shirt  or  a  turban.” 

Al-Bukhari  narrated  it  from  Ismacll  b.  Abu  Uways,  from  Malik. 

Imam  Ahmad  stated  that  Sufyan  related  to  him,  from  Hisham,  from  his 
father,  who  quoted  cA3isha  as  having  said,  “The  Messenger  of  God  (SAAS)  was 
shrouded  in  three  white  cloths  of  Sahul.” 

Muslim  gave  it  from  a  hadtth  of  Sufyan  b.  cUyayna.  Al-Bukharl  gave  it  from 
Aba  Nu'aym,  from  Sufyan  al-Thawrl.  Both  authorities  gave  it  from  Hisham  b. 
TJrwa. 

Abu  Da’ud  stated  that  Qutayba  related  to  him,  quoting  Hafs  b.  Ghiyath,  from 
Hisham  b.  TJrwa,  from  his  father,  who  quoted  ‘.Misha  as  having  said,  “The 

152.  The  word  may  be  interpreted,  as  in  a  footnote  to  the  Arabic  printed  text,  as  a  white  cloth 
placed  over  the  hand  of  the  person  shuffling  the  arrows  in  the  ancient  Arabian  gambling  game  of 
maysar.  Dictionaries  also  have  the  word  as  referring  to  a  short  skirt-like  garment. 

153.  Located  in  Yemen. 
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Messenger  of  God  (SAAS)  was  shrouded  in  three  white  Yemeni  cloths  made  of 
cotton;  these  did  not  include  a  shirt  or  a  turban.” 

TJrwa  went  on,  “It  was  reported  to  cA3isha  that  he  was  shrouded  in  two  cloths 
and  a  striped  cloak.  She  commented,  ‘The  cloak  was  brought  to  him,  but  they 
rejected  it  and  did  not  shroud  him  in  it.’” 

Muslim  also  narrated  it  thus,  from  Abu  Bakr  b.  Abu  Shayba,  from  Hafs  b. 
Ghiyath. 

AI-Bayhaql  stated  that  Abu  cAbd  Allah  al-Hafiz  informed  him,  quoting  Abu 
al-Fadl  Muhammad  b.  Ibrahim,  quoting  Ahmad  b.  Salama,  quoting  Hannad  b. 
al-Sarrl,  quoting  Abu  Mu’awiya,  from  Hisham  b.  TJrwa,  from  his  father,  who 
quoted  cA5isha  as  having  said,  “The  Messenger  of  God  (SAAS)  was  shrouded 
in  three  cotton  white  cloths  from  Sahul;  these  did  not  include  a  shirt,  nor  a 
turban.  The  ceremonial  gown  people  had  doubts  about.  It  had  been  bought 
especially  as  a  shroud  for  him,  but  it  was  put  aside.  cAbd  Allah  b.  Abu  Bakr  took 
it,  saying,  ‘I’m  going  to  keep  it  for  myself  to  be  buried  in!’  He  added,  ‘If  God 
had  been  pleased  with  it  for  His  Prophet  (SAAS),  He  would  have  buried  him  in 
it.’  He  sold  it,  giving  its  price  to  charity.” 

Muslim  narrated  it  in  his  sahih  collection  from  Yahya  b.  Yahya  and  others, 
from  Abu  Mu’awiya. 

Al-Bayhaqi  then  narrated  it  from  al-Hakim,  from  al-Asamm,  from  Ahmad  b. 
cAbd  al-Jabbar,  from  Abu  Mu’awiya,  from  Hisham,  from  his  father,  who  quoted 
‘A’isha  as  having  said,  “The  Messenger  of  God  (SAAS)  was  shrouded  in  a 
striped  cloak  that  belonged  to  cAbd  Allah  b.  Abu  Bakr.  He  was  wrapped  up  in  it, 
but  it  was  then  removed.  cAbd  Allah  b.  Abu  Bakr  had  obtained  that  ceremonial 
gown  to  he  buried  in  himself  when  he  died.  He  commented,  after  he  received 
it  back,  ‘I’d  not  keep  for  myself  something  that  God  kept  from  being  used  as 
the  shroud  of  His  Messenger.’  cAbd  Allah  donated  its  cost  to  charity.” 

Imam  Ahmad  stated  that  cAbd  al-Razzaq  related  to  him,  quoting  MaAnar, 
from  al-Zuhri,  from  cUrwa  who  quoted  ‘A’isha  as  having  said,  “The  Messenger 
of  God  (SAAS)  was  shrouded  in  three  white  cloths  from  Sahul.” 

Al-Nasa3I  narrated  it  from  Ishaq  b.  Rahawayh,  from  cAbd  al-Razzaq. 

Imam  Ahmad  stated  that  Miskln  b.  Bakr  related  to  him,  from  SaAd  -  meaning 
Ibn  cAbd  aI-cAziz  -  who  quoted  Makhul  as  quoting  TJrwa  that  cA5isha  said, 
“The  Messenger  of  God  (SAAS)  was  shrouded  in  three  Yemeni  fine-mesh 
cloths.” 

Ahmad  is  alone  in  giving  this. 

Abu  Yacla  al-Mawsull  stated  that  Sahl  b.  Habib  al-Ansari  related  to  him, 
quoting  cAsim  b.  Hilal,  the  imam  of  the  mosque  of  AyyOb,  quoting  Ayyub,  from 
Nafic,  from  Ibn  TJmar,  who  said,  “The  Messenger  of  God  (SAAS)  was  shrouded 
in  three  white  cloths  from  Sahul.” 

Sufyan  stated,  from  cAsim  b.  TJbayd  Allah,  from  Salim,  from  Ibn  TJmar, 
who  said  that  the  Messenger  of  God  (SAAS)  was  shrouded  in  three  pieces  of 
clothing. 
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In  some  accounts  the  wording  is  given  as,  “two  pieces  of  clothing  of  Suhhar,154 
and  a  striped  cloak”. 

Imam  Ahmad  stated  that  Ibn  Idris  related  to  him,  quoting  Yazld,  from  Miqsam, 
from  Ibn  ‘Abbas,  who  said  that  the  Messenger  of  God  (SAAS)  was  shrouded 
in  three  pieces  of  clothing  -  the  shirt  in  which  he  died,  and  a  ceremonial  gown 
from  Najran,  the  latter  consisting  of  two  garments. 

Abu  Da’ud  narrated  it  from  Ahmad  b.  Hanbal,  while  ‘Uthman  b.  Abu  Shayba 
and  Ibn  Maja  did  so  from  ‘All  b.  Muhammad,  all  three  further  quoting  from 
‘Abd  Allah  b.  Idris,  from  Yazld  b.  Abu  Ziyad,  from  Miqsam,  from  Ibn  ‘Abbas, 
as  above. 

This  is  very  strange. 

Imam  Ahmad  stated  also  that  ‘Abd  al-Razzaq  related  to  him,  quoting  Sufyan, 
from  Ibn  Abu  Layla,  from  al-Hakam,  from  Miqsam,  from  Ibn  ‘Abbas,  who  said, 
“The  Messenger  of  God  (SAAS)  was  shrouded  in  two  white  garments  and  a 
red  cloak.” 

Ahmad  is  alone  in  giving  this. 

Abu  Bakr  al-Shafi‘I  stated  that  ‘All  b.  al-Hasan  related  to  him,  quoting  Hamid 
b.  al-Rabl‘,  quoting  Bakr  -  meaning  Ibn  ‘Abd  al-Rahman  -  quoting  ‘Isa  -  meaning 
Ibn  al-Mukhtar  -  from  Muhammad  b.  ‘Abd  al-Rahman  -  he  being  Ibn  Abu  Layla 
—  from  ‘Ata3,  from  Ibn  ‘Abbas,  from  al-Fadl  b.  ‘Abbas,  who  said,  “The  Messenger 
of  God  (SAAS)  was  shrouded  in  two  white  garments  and  a  red  cloak.” 

Abu  Ya‘la  stated  that  Sulayman  al-Shadhkunl  related  to  him,  quoting  Yahya 
b.  Abu  al-Haytham,  quoting  ‘Uthman  b.  ‘Ata3,  from  his  father,  from  Ibn  ‘Abbas, 
from  al-Fadl,  who  said,  “The  Messenger  of  God  (SAAS)  was  shrouded  in  two 
white  garments  from  Sahul.” 

Muhammad  b.  ‘Abd  al-Rahman  b.  Abu  Layla  added,  “and  a  red  cloak”. 

Several  authorities  narrated  it  from  Isma‘ll  al-Mu3adib,  from  Ya‘qub  b.  ‘Ata3, 
from  his  father,  from  Ibn  ‘Abbas,  from  al-Fadl,  who  said,  “The  Messenger  of  God 
(SAAS)  was  shrouded  in  two  white  garments.”  And  in  one  account  the  garments 
were  stated  to  be  from  Sahul.  But  God  knows  best. 

The  hafiz  Ibn  ‘Asakir  narrated  through  Abu  Tahir  al-Mukhallis,  quoting  Ahmad 
b.  Ishaq,  from  al-Bahlul,  quoting  ‘Abbad  b.  Ya‘qub,  quoting  Sharik,  from  Abu 
Ishaq,  who  said,  “I  happened  to  attend  a  meeting  of  Banu  ‘Abd  al-Muttalib, 
many  of  them  being  present.  I  asked  them,  ‘In  how  many  pieces  of  cloth  was  the 
Messenger  of  God  (SAAS)  shrouded?’  They  stated,  ‘In  three  garments,  without 
a  shirt,  a  qibiP,  “a  long-sleeved  outer  garment”,  or  a  turban.’  I  asked  them,  ‘How 
many  of  you  were  taken  prisoner  at  the  battle  of  Badr?’  ‘Al~‘Abbas,  Nawfal  and 
‘Aqil,’  they  replied.” 

Al-Bayhaql  narrated  through  al-Zuhrl,  from  ‘All  b.  al-Husayn  Zayn  al-‘Abidin, 
who  said,  “The  Messenger  of  God  (SAAS)  was  shrouded  in  three  garments,  one 
being  a  striped  cloak.” 

154.  A  footnote  in  the  Arabic  printed  text  suggests  that  the  word  refers  to  the  mountain  by  that 
name  above  'Amman. 
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The  hafiz  Ibn  ‘Asakir  gave  it  along  a  line  of  doubtful  authenticity,  from  ‘All 
b.  Abu  Talib,  who  said,  “I  shrouded  the  Messenger  of  God  (SAAS)  in  two 
garments  from  Sahul  and  a  striped  cloak.” 

Abu  Sa‘ld  b.  al-A‘rabl  stated  that  Ibrahim  b.  al-Walid  related  to  him,  quoting 
Muhammad  b.  Kathlr,  quoting  Hisham,  from  Qatada,  from  Sacld  b.  al-Musayyab, 
from  Abu  Hurayra,  who  said,  “The  Messenger  of  God  (SAAS)  was  shrouded 
in  two  fine-mesh  cloths  and  a  striped  cloak  from  Najran.” 

Abu  Da’ud  al-TayalisI  narrated  it  from  Hisham  and  ‘Imran  al-Qattan,  from 
Qatada,  from  Sa‘ld,  from  Abu  Hurayra. 

Al-Rabl‘  b.  Sulayman  narrated  it  from  Asad  b.  Musa,  quoting  Nasr  b.  Tarlf, 
from  Qatada,  quoting  Ibn  al-Musayyab,  from  Umm  Salama  (who  said)  that,  “The 
Messenger  of  God  (SAAS)  was  shrouded  in  three  garments,  one  of  which  was  a 
cloak  from  Najran.” 

Al-Bayhaql  stated,  “From  what  we  have  narrated  from  ‘A’isha,  it  is  clear 
why  there  is  confusion  for  people,  and  that  the  striped  cloth  was  removed  from 
him.  But  God  knows  best.” 

The  hafiz  al-Bayhaql  narrated  through  Muhammad  b.  Ishaq  b.  Khuzayma, 
quoting  Ya‘qub  b.  Ibrahim  al-Dawraqi,  from  Humayd  b.  ‘Abd  al-Rahman 
al-Ru}asi,  from  Hasan  b.  Salih,  from  Harun  b.  Sa‘id,  who  said,  “‘All  had  some 
musk,  and  he  gave  instruction  that  it  be  used  for  embalming.  He  said,  ‘It  is  some 
of  the  musk  left  over  from  embalming  the  Messenger  of  God  (SAAS).’” 

He  narrated  this  through  Ibrahim  b.  Musa,  from  Hamid,  from  Hasan,  from 
Harun,  from  Abu  Wahl,  from  ‘All. 


THE  MANNER  IN  WHICH  PRAYERS  WERE  OFFERED  OVER  THE 
MESSENGER  OF  GOD  (SAAS). 

The  hadith  narrated  above  by  al-Bayhaql,  quoting  from  al-Ash‘ath  b-  Taltq 
and  al-Bazzar  from  a  hadith  of  al-Isbahanl,  both  quoting  from  Murra,  from  Ibn 
Mas‘ud,  tells  of  the  instruction  made  by  the  Prophet  (SAAS),  that  he  should 
be  washed  by  the  men  of  his  household.  In  it  he  is  also  quoted  as  having  said, 
“Shroud  me  in  these  clothes  of  mine,  or  in  a  Yemeni  cloth,  or  a  white  one  from 
Egypt.”  After  placing  him  in  his  shroud,  they  were  to  place  him  on  the  edge  of 
his  grave,  then  leave  him  until  the  angels  had  prayed  over  him,  after  which  the 
men  of  his  household  were  to  pray  over  him,  with  the  other  people  to  follow 
thereafter  individually. 

The  hadith  is  given  above  in  full.  There  is  some  dispute  over  its  authenticity, 
as  we  have  stated.  God  knows  best. 

Muhammad  b.  Ishaq  stated  that  al-Husayn  b.  ‘Abd  Allah  b.  ‘Ubayd  Allah 
b.  ‘Abbas  related  to  him,  quoting  ‘Ikrama,  from  Ibn  ‘Abbas,  who  said,  “When 
the  Messenger  of  God  (SAAS)  died,  the  men  were  brought  in  and  they  prayed 
over  him  in  groups  and  without  an  imam.  When  the  men  had  finished,  the 
women  were  brought  in  and  they  prayed  over  him.  Then  the  children  came  and 
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prayed,  then  the  slaves.  All  these  prayed  over  him  in  groups,  without  anyone 
acting  as  imam .” 

Al-Waqidi  stated  that  Ubayy  b.  ‘Ayyash  b.  Sahl  b.  Sa‘d  related  to  him,  from 
his  father,  from  his  grandfather,  who  said,  “When  the  Messenger  of  God 
(SAAS)  had  been  wrapped  in  his  shroud,  he  was  placed  on  his  bed.  After  that  he 
was  placed  on  the  edge  of  his  grave  and  the  people  came  in  (to  pray)  over  him  in 
groups,  without  anyone  acting  as  their  imam.” 

Al  -Waqidi  also  stated  that  Musa  b.  Muhammad  b.  Ibrahim  related  to  him, 
that,  “I  have  discovered  a  document  in  the  handwriting  of  my  father.  In  it  it 
states  that  when  the  Messenger  of  God  (SAAS)  was  wrapped  in  his  shroud  and 
placed  on  his  bed,  Abu  Bakr  and  ‘Umar,  may  God  be  pleased  with  them,  arrived, 
accompanied  by  a  group  of  muhajirun  and  ansar  as  large  as  the  house  could 
contain.  The  two  men  said,  ‘Peace  be  upon  you,  Prophet,  along  with  God’s  mercy 
and  blessings.’  The  muhajirun  and  the  ansar  made  the  same  salutation  as  had 
Abu  Bakr  and  ‘Umar,  and  then  they  arranged  in  lines,  though  without  anyone 
acting  as  their  imam. 

“Abu  Bakr  and  ‘Umar  -  they  being  in  the  first  line  -  then  spoke,  facing 
towards  the  Messenger  of  God  (SAAS),  saying,  ‘O  God,  we  bear  witness  that  he 
has  delivered  the  message  that  was  revealed  to  him  and  that  he  has  properly 
advised  his  nation.  He  strove  hard  in  God’s  cause  until  God  made  His  religion 
firm  and  completed  His  word;  He  has  become  worshipped  alone  and  without 
associate.  Make  us,  O  God,  of  those  who  follow  the  words  revealed  with  him. 
Unite  us  with  him,  letting  him  know  us,  and  making  us  know  him.  He  was 
always  forgiving  and  merciful  towards  the  believers.  We  seek  no  alternative  to 
having  faith  in  him,  and  we  would  never  exchange  it  at  any  price,’ 

“At  this,  those  present  called  out  Amen!  Amen!  They  then  left  and  others 
came  in.  This  went  on  until  all  the  men  had  prayed,  then  the  women  and  then 
the  children.’” 

It  has  been  said  that  they  prayed  over  him  following  the  sun’s  passing  its  zenith 
on  Monday  until  the  same  time  on  the  Tuesday,  and  also  that  they  continued 
praying  over  him  for  three  days,  as  will  be  explained  shortly.  But  God  knows  best. 

This  practice,  their  having  prayed  over  him  individually  without  anyone 
acting  as  their  imam  is  accepted  unanimously,  without  any  disagreement. 

However,  there  is  dispute  over  interpreting  this.  If  the  hadith  we  have  given 
from  Ibn  Mas‘ud  is  authentic,  then  it  constitutes  documentary  evidence.  This 
(behaviour)  would  constitute  al-tacabbud  “an  act  of  religious  devotion”,  the 
purpose  of  which  is  difficult  to  explain.  It  is  not  up  to  anyone  to  say,  “This  was 
because  they  had  no  imam”,  because  we  have  explained  above  that  they  only 
began  preparing  him  for  burial  after  completion  of  the  pledge  of  allegaince  made 
to  Abu  Bakr,  may  God  be  pleased  with  him. 

Some  scholars  have  stated  that  no  one  acted  as  their  imam  only  in  order  that 
each  person  might  engage  in  direct,  personal  prayer  over  him.  This  was  also 
because  of  the  constant  repetition  of  the  prayers  of  the  Muslims  over  him,  one 
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following  the  other,  each  of  the  Companions,  the  men,  their  women,  their  children 
and  their  slaves,  both  male  and  female,  acting  as  indivuals. 

Al-Suhayll  stated,  in  essence,  that  God  had  informed  him  (the  Prophet  (SAAS)) 
that  He  and  His  angels  would  pray  over  him,  and  ordered  that  each  individual 
Muslim  should  pray  directly  for  him  after  his  death  in  this  way.  He  stated,  “And 
also  the  angels  act  for  Us  as  imams  in  that.”  But  God  knows  best. 

Later  adherents  of  the  ShafPl  school  differ  over  the  question  of  the  legality  of 
others  than  the  Companions  subsequently  praying  over  his  grave.  Some  assert 
the  positive,  because  his  body  remained  fresh  in  his  grave,  because  God  forbad 
the  earth  to  spoil  the  bodies  of  prophets,  as  is  stated  in  the  hadith  in  the  al-sunan 
collections  of  the  traditions  as  well  as  elsewhere;  he  is  still  just  as  a  person  dead 
today  would  be.  Others  disagreed,  saying  that  this  should  not  be  done,  because 
the  early  Muslims  who  came  directly  after  the  Companions  did  not  do  this.  If 
it  had  been  in  accord  with  the  sharfia ,  they  would  have  done  this  early  on  and 
kept  up  the  practice.  But  God  knows  best. 


DESCRIPTIONS  OF  THE  BURIAL  OF  THE  MESSENGER  OF  GOD  (SAAS), 
AND  WHERE  HE  WAS  BURIED.  REFERENCE  TO  THE  DIFFERENCES 
OVER  WHETHER  HE  WAS  BURIED  BY  NIGHT  OR  BY  DAY. 

Imam  Ahmad  stated  that  cAbd  al-Razzaq  reported  that  Ibn  Jurayj,  quoting  his 
father,  cAbd  al-cAziz  b.  Jurayj,  as  having  said,  “The  Companions  of  the  Prophet 
(SAAS)  did  not  know  where  to  bury  him  until  Abu  Bakr  stated,  “I  heard  the 
Prophet  (SAAS),  say,  ‘Every  prophet  has  been  buried  wherever  he  died.’  And 
so  they  took  away  his  bed  and  dug  a  grave  beneath  it.” 

This  hadith  has  a  link  missing  between  cAbd  al-^Azlz  b.  Jurayj  and  Abu  Bakr, 
the  former  not  having  met  the  latter.  However,  the  hafiz  Abu  Ya^a  narrated  it 
from  a  hadith  of  Ibn  cAbbas  and  (A5isha,  from  Abu  Bakr,  may  God  be  pleased 
with  them  all.  He  stated  that  Abu  Musa  al-Harawi  related  to  him,  quoting  Abu 
MiPawiya,  quoting  cAbd  al-Rahman  b.  Abu  Bakr,  from  Ibn  Abo  Mulayka,  who 
quoted  'A’isha  as  having  said,  “There  was  disagreement  over  the  burial  of  the 
Prophet  ($AAS),  after  his  death.  Abu  Bakr  stated,  ‘I  heard  the  Prophet  (SAAS) 
say,  “A  prophet  only  dies  in  the  places  most  loved  by  him.”  He  went  on,  ‘Bury 
him  where  he  died.”’ 

Al-Tirmidhi  related  this  similarly,  from  Abu  Kurayb,  from  Abu  Mu’awiya,  from 
cAbd  al-Rahman  b.  Abu  Bakr,  from  Ibn  Abu  Mulayka,  who  quoted  cA5isha  as 
having  said,  “When  the  Messenger  of  God  (SAAS)  died,  there  was  disagreement 
over  his  burial.  Abu  Bakr  stated,  ‘I  heard  from  the  Messenger  of  God  (SAAS) 
something  I  have  not  forgotten.  He  said,  “A  prophet  always  dies  in  that  place 
where  he  wishes  to  be  buried.”  Bury  him  where  his  bed  is  positioned.”’ 

Al-Tirmishi  classified  al-Mulayka  as  a  weak  source  and  then  stated,  “This 
hadith  is  also  narrated  from  a  different  line.  Ibn  cAbbas  related  that  Abu  Bakr 
quoted  this  statement  from  the  Messenger  of  God  ($AAS).” 
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Al-Umawl  quoted  his  father,  from  Ibn  Ishaq,  from  a  man  who  quoted  from 
Arwa,  from  'A’isha,  who  said  that  Abu  Bakr  stated,  “I  heard  the  Messenger  of 
God  (SAAS)  say,  ‘No  prophet  has  ever  been  buried  in  any  place  other  than 
that  where  he  died.’  ” 

Abu  Bakr  b.  Abu  al-Dunya  stated  that  Muhammad  b.  Sahl  al-Tamlmi  related 
to  him,  quoting  Hisham  b.  cAbd  al-Malik  al-Tayalisl,  from  Hammad  b.  Salama, 
from  Hisham  b.  cUrwa,  from  his  father,  who  quoted  'A’isha  as  having  said, 
“There  were  two  grave  diggers  in  Medina,  and  when  the  Prophet  (SAAS)  died, 
people  asked,  ‘Where  should  we  bury  him?’  Abu  Bakr,  may  God  be  pleased  with 
him,  said,  ‘In  the  place  where  he  died.’  One  of  the  grave-diggers  would  make 
a  niche,  the  other  would  dig  a  pit.  The  one  who  made  niches  did  arrive,  and  he 
did  so  for  the  Prophet  (SAAS).” 

Malik  b.  Anas  narrated  it  from  Hisham  b.  TJrwa,  from  his  father,  with  a  line 
of  authorities  that  was  munqati '. 

Abu  Ya'la  stated  that  Ja'far  b.  Mahran  related  to  him,  quoting  cAbd  al-A'la, 
from  Muhammad  b.  Ishaq,  quoting  Husayn  b.  cAbd  Allah,  from  'Ikrama,  from 
Ibn  'Abbas,  who  said,  “When  they  wanted  to  dig  a  grave  for  the  Prophet  (SAAS), 
there  was  Abu  TJbayda  b.  al-Jarrah  who  would  dig  down  a  pit  as  the  Meccans 
favoured  and  Abu  Talha  Zayd  b.  Sahl,  who  would  dig  for  the  Medinans  and 
would  make  a  niche.  Al-'Abbas  called  to  two  men.  To  one  he  said,  ‘Go  and  fetch 
Abu  'Ubayda.’  To  the  other  he  said,  ‘Go  and  fetch  Abu  Talha.’  (He  then  said) 
‘O  God,  choose  for  Your  messenger!’” 

He  went  on,  “The  man  sent  to  Abu  Talha  did  locate  him.  He  came  and  made 
a  grave  with  a  niche  for  the  Messenger  of  God  (SAAS).” 

“When  the  Messenger  of  God  (SAAS)  had  been  prepared  for  burial  on 
Tuesday,  he  was  placed  on  his  bed  in  his  house.  The  Muslims  were  in  disagree¬ 
ment  about  his  burial.  One  said,  ‘We  should  bury  him  in  his  mosque.’  Another 
suggested,  ‘We  should  bury  him  with  his  Companions.’  Abu  Bakr  said,  ‘I  heard 
the  Messenger  of  God  (SAAS)  say,  “Every  prophet  who  died  was  buried  where 
he  died.”’ 

“The  bed  of  the  Messenger  of  God  (SAAS),  on  which  he  had  died,  was  taken 
away  and  they  dug  a  grave  beneath  it.  The  people  were  then  brought  in  to  pray 
over  him  in  groups.  When  the  men  had  finished,  the  women  were  brought 
in.  When  they  had  finished  the  children  were  brought.  No  one  acted  as  imam 
for  the  people  over  the  Messenger  of  God  (SAAS).  He  was  buried  in  the  middle 
of  Wednesday  night.” 

Ibn  Maja  narrated  it  similarly  from  Nasr  b.  cAll  al-Jahdami,  from  Wahb  b. 
Jarir,  from  his  father,  from  Muhammad  b.  Ishaq;  that  account  has  the  same 
line  of  transmission.  At  its  end,  he  added,  “'All  b.  Abu  Talib,  and  al-Fadl  and 
Qutham,  the  two  sons  of  'Abbas,  along  with  Shuqran,  the  freed-man  of  the 
Messenger  of  God  (SAAS)  went  down  into  his  tomb.  And  Aws  b.  Khawla  -  Abu 
Layla,  that  is  -  asked  'All  b.  Abu  Talib,  ‘I  charge  you  by  God  and  our  fine 
experience  of  the  Messenger  of  God  (SAAS).’  'All  told  him,  ‘Come  down  then.’ 
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“Shuqran,  the  freed-man  of  the  Prophet  (SAAS),  took  a  cloak  the  Messenger 
of  God  (SAAS)  would  wear  and  put  it  in  the  grave.  He  said,  ‘I  swear  by  God,  no 
one  will  ever  wear  it  after  you!’  And  it  was  buried  with  him.” 

Imam  Ahmad  narrated  it  from  Husayn  b.  Muhammad,  from  Jarir  b.  Hazim, 
from  Ibn  Ishaq,  in  abbreviated  form.  Yunus  b.  Bukayr  and  others  narrated  it 
similarly  from  (Ibn)  Ishaq. 

Al-Waqidl  narrated  from  Ibn  Abu  Hablba,  from  Da’ud  b.  al-Husayn,  from 
'Ikrama,  from  Ibn  cAbbas,  from  Abu  Bakr,  “the  trusting”,  who  quoted  from  the 
Messenger  of  God  (SAAS)  as  having  said,  “Every  prophet  who  died  was  buried 
where  he  died.” 

AI-Bayhaql  narrated  from  al-Hakim,  from  al-Asamm,  from  Ahmad  b.  cAbd 
al-Jabbar,  from  Ynnus  b.  Bukayr,  from  Muhammad  b.  Ishaq,  from  Muhammad  b. 
cAbd  al-Rahman  b.  <Abd  Allah  b.  al-Husayn  or  Muhammad  b.  Jacfar  b.  al-Zubayr, 
who  said,  “When  the  Messenger  of  God  (SAAS)  died  there  was  disagreement 
over  his  burial.  People  asked,  ‘How  should  we  bury  him?  With  the  people?  Or 
in  his  apartments?’ 

“Abu  Bakr  said,  ‘I  heard  the  Messenger  of  God  (SAAS)  say,  “Every  prophet 
who  died  was  buried  where  he  died.”  And  so  he  was  buried  where  his  bed  had 
been;  the  bed  was  lifted  away  and  a  (grave)  was  dug  beneath  it.”” 

Al-Waqidl  stated  that  cAbd  al-Hamld  b.  Jacfar  al-Akhnas!  quoted  from 
cAbd  al-Rahman  b.  Sacld  -  he  being  Ibn  Yarbuc  -  who  said,  “When  the  Prophet 
(SAAS)  died,  there  was  disagreement  over  the  position  of  his  grave.  One  person 
said,  ‘In  al-BaqIc;  he  made  many  prayers  for  (God’s)  forgiveness  for  them 
(buried)  there.’  Another  said,  ‘At  his  minbard  Another  said,  ‘In  his  own  chapel.’ 

“Abu  Bakr  came  and  said,  ‘I  have  knowledge  and  a  comment  about  that.  I 
heard  the  Messenger  of  God  (SAAS)  say,  “Every  prophet  who  died  was  buried 
where  he  died.””’ 

The  kafiz  al-Bayhaql  stated,  “It  is  also  given  in  a  hadith  of  Yahya  b.  Sacid,  from 
al-Qasim  b.  Muhammad,  and  in  a  hadith  of  Ibn  Jurayj,  from  his  father,  both 
of  whom  quote  from  Abu  Bakr,  who  quoted  the  Prophet  (SAAS).  The  hadith 
is  mursalan.” 

Al-Bayhaql  also  stated,  quoting  al-Hakim,  from  al-Asamm,  from  Ahmad  b. 
cAbd  al-Jabbar,  from  Yunus  b.  Bukayr,  from  Salama  b.  Nubayt  b.  Shurayt,  from 
his  father,  from  Salim  b.TJbayd  —  one  of  those  who  had  resided  at  al-Suffa’55 
-  who  said,  “Abu  Bakr  went  in  to  the  Messenger  of  God  (SAAS),  when  he 
died,  and  then  he  left  again.  He  was  asked  ‘Has  the  Messenger  of  God  died?’ 
‘Yes,’  he  replied.  And  people  knew  it  to  be  as  he  said. 

“He  was  asked,  ‘Should  we  pray  over  him?  And  how  should  we  pray?’  He 
replied,  ‘You  should  come  in  in  groups  and  then  pray.’  And  they  knew  it  should 
be  as  he  said. 

155.  A  shelter  that  was  attached  to  the  Prophet’s  mosque  in  Medina  that  was  used  by  guests  and 
homeless  people. 
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“They  asked,  ‘Will  he  be  buried,  and  where?’  He  replied,  ‘In  the  place  where 
his  soul  was  taken.  His  soul  would  only  have  been  taken  in  a  good  place.’  And 
they  knew  it  should  be  as  he  said.” 

Al-BayhaqI  narrated  from  a  hadtth  of  Sufyan  b.  TJyayna,  from  Yahya  b.  Sacld 
al-Ansarl,  from  Sacld  b.  al-Musayyab,  who  said,  “cA5isha  described  to  her  father 
a  vision  she  had  seen;  he  was  one  of  the  most  highly  skilled  of  men  in  inter¬ 
pretation.  She  said,  ‘I  saw  three  moons  fall  into  my  lap.’  He  responded,  ‘If  your 
vision  is  accurate,  then  three  of  the  finest  men  on  earth  will  be  buried  in  your 
house.’ 

“When  the  Messenger  of  God  (SAAS)  died,  he  told  her,  ‘‘A’isha,  this  is  the 
best  of  your  “moons”!’” 

Malik  narrated  this  with  an  incomplete  chain,  from  Yahya  b.  Sacld,  from  cA>isha. 

She  is  quoted  in  both  sahih  collections  as  having  said,  “The  Prophet  (SAAS) 
died  in  my  house,  on  the  day  of  his  visit  to  me,  and  resting  between  my  chest 
and  neck.  And  God  joined  my  saliva  with  his  in  his  last  moments  on  earth  and 
his  first  in  the  Hereafter.’” 

In  the  sahih  collection  of  al-Bukharl,  it  is  related  from  ahadith  of  Abu  cAwana, 
from  Hilal  al-Warraq,  from  TJrwa,  who  quoted  cA5isha  as  having  said,  “I  heard 
the  Messenger  of  God  (SAAS)  say  during  the  illness  from  which  he  died,  ‘May 
God  curse  the  Jews  and  the  Christians  who  adopt  the  graves  of  their  prophets 
as  places  of  worship.’” 

‘AAisha  went  on,  “Had  it  not  been  for  that,  he  would  have  made  a  prominent 
tomb;  he  feared,  however,  that  it  would  be  adopted  as  a  mosque.” 

Ibn  Maja  stated  that  Mahmud  b.  Ghaylan  related  to  him,  quoting  Hashim 
b.  al-Qasim,  quoting  Mubarak  b.  Fadala,  quoting  Humayd  al-Tawll,  from  Anas 
b.  Malik,  who  said,  “When  the  Messenger  of  God  (SAAS)  died,  there  was  in 
Medina  one  man  who  specialized  in  making  wall  niches  in  graves  and  another 
who  dug  trench  graves.  People  said,  ‘We  will  let  God  choose;  we  will  send  for 
both.  And  we’ll  let  the  one  do  it  who  arrives  first.’  They  were  sent  for  and  the  one 
who  made  the  niches  arrived  first.  And  so  they  dug  for  him  a  grave  with  a  niche.” 

Ibn  Maja  is  alone  in  giving  this.  Imam  Ahmad  narrated  it  from  Abo  al-Nadr 
Hashim  b.  al  -Qasim. 

Ibn  Maja  also  stated  that  TJmar  b.  Shabba  b.  TJbayda  b.  Zayd  related  to  him, 
quoting  TJbayd  b.  Tufayl,  quoting  cAbd  al-Rahman  b.  Abu  Mulayka,  quoting 
Ibn  Abu  Mulayka,  from  cA5isha,  who  said,  “When  the  Messenger  of  God  (SAAS) 
died,  there  was  disagreement  over  whether  he  should  be  buried  in  a  niche  or 
in  a  trench  grave.  The  dispute  became  intense,  with  voices  raised.  TJmar  said, 
‘You  shouldn’t  make  a  hubbub  near  the  Messenger  of  God  (SAAS),  whether 
dead  or  alive’  -  or  words  to  that  effect.  So  they  summoned  both  a  man  who  dug 
trench  graves  and  another  who  dug  graves  with  niches.  The  man  who  made  the 
niches  arrived  and  so  he  dug  one  for  the  Messenger  of  God  (SAAS),  who  was 
then  buried.” 
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Ibn  Maja  was  alone  in  giving  this. 

Imam  Ahmad  stated  that  Waklc  related  to  him,  quoting  al-'Umarl,  from  Nafi', 
from  Ibn  cUmar,  and  also  from  cAbd  al-Rahman  b.  al-Qasim,  from  his  father, 
who  quoted  'Ahsha  as  having  said  that  a  grave  with  a  niche  was  dug  for  the 
Messenger  of  God  (SAAS). 

Ahmad  is  alone  in  giving  this  from  both  these  lines. 

Imam  Ahmad  also  stated  that  Yahya  b.  Shu'ba  and  Ibn  Jacfar  related  to  him, 
quoting  Shu'ba,  quoting  Abu  Jamra,  who  said  that  Ibn  'Abbas  stated,  “A  red 
velvet  cloth  was  placed  in  the  grave  of  the  Prophet  (SAAS).” 

Muslim,  al  Tirmidhx  and  al-Nasah  narrated  this  from  several  lines,  from 
Shu'ba.  Waklc  narrated  it  from  Shu'ba. 

Waki'  stated,  “This  was  done  exclusively  for  the  Messenger  of  God  (SAAS).” 

Ibn  'Asakir  narrated  this. 

Ibn  Sa'd  stated  that  Muhammad  b.  'Abd  Allah  al-Ansarl  informed  him, 
quoting  Ash'ath  b.  'Abd  al-Malik  al-Humrani,  from  al-Hasan,  that  the  Messenger 
of  God  (SAAS)  was  laid  out  with  a  red  velvet  garment  beneath  him  that  he 
had  used  to  wear.  Al-Hasan  said,  “The  earth  was  damp.”  Hushaym  b.  Mansur 
quoted  al-Hasan  as  having  said,  “A  cloth  of  red  velvet  was  placed  in  the  grave  of 
the  Prophet;  he  had  won  it  at  the  battle  of  Hunayn.” 

Al-Hasan  went  on,  “This  was  done  because  the  ground  at  Medina  is  marsh¬ 
like.” 

Muhammad  b.  Sa'd  stated  that  Hammad  b.  Khalid  al-Khayyat  related  to 
him,  from  TJqba  b.  'Abu  al-Sahba5  who  said  that  he  heard  al-Hasan  say,  “The 
Messenger  of  God  (SAAS)  said,  ‘Lay  out  for  me  a  piece  of  velvet  in  my  niche, 
for  the  earth  should  not  be  given  power  over  the  bodies  of  prophets.’” 

The  hafiz  al-Bayhaql  narrated  from  a  hadith  of  Musaddad,  quoting  'Abd 
al-Wahid,  quoting  Ma'mar,  from  al-Zuhri,  from  Sa'ld  b.  al-Musayyab,  who  said, 
“'All  stated,  ‘I  washed  the  Prophet  (SAAS),  and  I  set  about  looking  for  any  such 
discharge  as  comes  from  the  dead,  but  I  saw  nothing;  he  was  sweet-smelling  both 
alive  and  dead.’” 

He  went  on,  “There  were  four  persons  who,  more  than  the  other  people,  took 
charge  of  the  burial  and  refilling  the  grave  of  the  Prophet  (SAAS).  These  men 
were  'All,  al-'Abbas,  al-Fadl  and  Salih,  the  freed-raan  of  the  Prophet  (SAAS).  A 
niche  was  dug  in  his  grave  and  unburnt  bricks  were  placed  over  it  as  a  marker.” 

Al-Bayhaql  reported,  from  some  sources,  that  nine  bricks  were  placed  as  a 
marker  over  his  grave. 

Al-Waqidi  narrated  from  Ibn  Abu  Sabra,  from  'Abd  Allah  b.  Ma'bad,  from 
'Ikrama,  from  Ibn  'Abbas,  who  said,  “The  Messenger  of  God  (SAAS)  was  placed 
upon  his  bed  from  when  the  sun  had  begun  to  decline  on  the  Monday  until  it 
began  to  decline  on  the  Tuesday.  The  people  prayed  over  him  while  his  bed  was 
positioned  at  the  edge  of  his  grave.  When  they  wished  to  bury  him,  they  turned 
the  bed  towards  his  feet  and  placed  him  in  from  there.  Al-'Abbas,  'All,  Qutham, 
al-Fadl  and  Shuqran  went  into  his  grave.” 
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Al-BayhaqJ  narrated  from  a  hadith  of  Isma‘ll  al-Suddl,  from  cIkrama,  from 
Ibn  ‘Abbas,  who  said,  “Those  who  entered  the  grave  of  the  Messenger  of  God 
(SAAS)  were  al-‘Abbas,  cAll,  and  al-Fadl.  An  ansari  arranged  the  grave-niche; 
it  was  he  who  had  arranged  the  niches  of  the  graves  of  the  martyrs  killed  at  the 
battle  of  Badr.” 

Ibn  ‘Asakir  stated,  “The  correct  wording  should  be  ‘at  the  battle  of  Uhud’.” 

Here  above  we  have  given  the  account  of  Ibn  Ishaq  from  Husayn  b.  ‘Abd 
Allah,  from  ‘Ikrama,  from  Ibn  ‘Abbas,  who  said,  “Those  who  went  down  into 
the  grave  of  the  Messenger  of  God  (SAAS)  were  ‘All,  al-Fadl,  Qutham  and 
Shuqran.”  He  also  mentioned  the  fifth  person,  who  was  Aws  b.  Khawll  and 
went  on  to  report  the  story  of  the  (red)  velvet  cloak  that  Shuqran  placed  in 
the  grave. 

The  hafiz  al-Bayhaql  stated  that  Abu  Tahir  al-Khudabadhl  informed  him, 
quoting  Abu  Qalaba,  quoting  Abu  ‘Asim,  quoting  Sufyan  b.  Sac!d  -  al  ThawrI, 
that  is  -  from  Ismael  b.  Abu  Khalid,  from  al-Sha^i,  who  quoted  Abu  Marhab 
as  having  said,  “It’s  as  if  I  can  still  see  them  now,  those  four  men  in  the  grave 
of  the  Prophet  (SAAS).  And  one  of  them  was  cAbd  al-Rahman  b.  cAwf.” 

Abu  Da’ud  narrated  it  thus  from  Muhammad  b.  al-Sabah,  from  Sufyan,  from 
Isma‘ll  b.  Abu  Khalid. 

He  then  went  on  to  narrate  it  from  Ahmad  b.  Yunus,  from  Zuhayr,  from 
Isma‘11,  from  al-Sha^I,  quoting  Marhab  or  Ibn  ‘Ammi  Marhab  (who  said),  “They 
took  with  them  ‘Abd  al-Rahman  b.  cAwf.  When  ‘All  had  finished,  he  said,  ‘Only 
a  man’s  family  should  follow  him.’” 

This  hadith  is  extremely  strange.  Its  line  of  transmission  is  very  strong,  and 
we  know  of  it  only  from  this  line. 

Abu  ‘Umar  b.  ‘Abd  al-Barr  stated  in  his  study,  “The  given  name  of  Abu 
Marhab  is  Suwayd  b.  Qays.”  He  also  mentioned  another  Abu  Marhab,  saying, 
“But  I  don’t  know  anything  about  him.” 

Ibn  al-Athlr  stated  in  his  work  al-Ghaba ,  “It  is  likely  that  the  narrator  of  this 
hadith  is  the  first  of  these  two  men;  or  it  could  be  a  third  person,  someone  other 
than  either  of  these.  And  to  God  be  praise.” 


Accounts  of  who  was  the  last  person  to  be  with  the 
Messenger  of  God  (SAAS). 

Imam  Ahmad  stated  that  Ya^ub  related  to  him,  quoting  his  father,  from  Ibn 
Ishaq,  quoting  his  father,  Ishaq  b.  Yasar,  from  Miqsam  Abu  al-Qasim,  the  freed- 
man  of  ‘Abd  Allah  b.  al-Harith  b.  Nawfal,  from  his  freed-man,  ‘Abd  Allah  b. 
al-Harith,  who  said,  “I  went  on  the  Himra  pilgrimage  with  ‘All  in  the  reign  of 
‘Umar  -  or  ‘Uthman  -  and  ‘All  stopped  to  visit  his  sister  Umm  Hani5,  daughter 
of  Abu  Talib.  When  he  had  finished  performing  the  '■urnm,  he  returned  (to  her 
home)  and  she  poured  out  water  for  him  with  which  he  washed. 
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“When  he  had  finished  washing,  a  group  of  men  from  Iraq  came  in  to  see 
him  and  asked,  ‘Abu  Hasan,  we  have  come  to  ask  you  to  tell  us  about  something.’ 
He  responded,  ‘I  imagine  al-Mughlra  b.  Shucba  is  telling  you  how  he  was  the 
last  person  to  be  with  the  Messenger  of  God  (SAAS).’  ‘Yes,  that’s  right’,  they 
answered.  ‘That’s  what  we  have  come  to  ask  you  about.’  He  replied,  ‘The  last 
person  to  be  with  the  Messenger  of  God  (SAAS),  was  Qutham  b.  cAbbas.’” 

Ahmad  is  alone  in  giving  this  from  this  line. 

Yunus  b.  Bukayr  narrated  it  from  Muhammad  b.  Ishaq  exactly  the  same,  except 
that  he  added  to  the  beginning  (of  the  chain)  Muhammad  b.  Ishaq,  who  said, 
“Al-Mughlra  b.  Shucba  used  to  say,  ‘I  took  my  ring  and  threw  it  into  the  grave 
of  the  Messenger  of  God  (SAAS),  and  said,  when  the  people  left,  ‘My  ring  has 
fallen  into  the  grave.”  I  dropped  it  there  deliberately  so  that  I  would  touch  the 
Messenger  of  God  (SAAS)  with  it  and  so  be  the  last  person  to  be  with  him.’  ” 

Ibn  Ishaq  went  on,  “My  father  Ishaq  b.  Yasar  related  to  me,  from  Miqsam 
who  quoted  his  freed-man  cAbd  Allah  b.  al-Harith  as  having  said,  ‘I  went  on  the 
Himra  pilgrimage  with  cAll . . and  he  proceeded  to  narrate  the  hadlth  as  above. 

This  material  narrated  from  al-Mughira  b.  Shucba  does  not  necessarily  mean 
that  it  occurred  as  he  had  hoped.  It  could  be  that  cAll,  may  God  be  pleased 
with  him,  did  not  permit  him  to  go  down  into  the  grave  and  that  he  directed 
someone  else  to  do  so,  and  the  latter  gave  it  to  him  (al-Mughlra).  According  to 
the  information  given  above,  it  would  have  been  Qutham  b.  cAbbas  whom  he 
asked  to  take  it. 

Al-Waqidl  stated  that  cAbd  al-Rahman  b.  Abu  al-Zinnad  related  to  him,  from 
his  father,  who  quoted  TJbayd  Allah  b.  cAbd  Allah  b.  TJtba  as  having  said, 
“Al-Mughlra  b.  Shucba  threw  his  ring  down  into  the  grave  of  the  Messenger  of 
God  (SAAS).  And  ‘All  commented,  ‘You  only  did  that  to  say,  “I  went  down  into 
the  grave  of  the  Prophet  (SAAS).”’  And  he  then  went  down  himself  and  gave 
it  back  to  him  -  or  he  told  another  man  to  do  so,  who  returned  it.” 

Imam  Ahmad  stated  that  Bahz  and  Abu  Kamil  related  to  him  that  Hammad 
b.  Salama  related  to  them  both,  from  Abu  Tinman  al-Jawnl,  from  Abu  cAs!b  -  or 
Abu  {AsIm  -  who  quoted  Bahz  as  having  said  that  he  witnessed  the  prayers  being 
spoken  over  the  Prophet  (SAAS),  and  that  people  asked,  “How  should  we  pray?” 
He  (presumably  Abu  Bakr)  replied,  “Go  in  in  groups.”  And  they  entered  from 
one  door,  prayed  over  him  and  then  went  out  through  the  other  door. 

Bahz  went  on,  “When  he  had  been  placed  in  his  niche,  al-Mughlra  said, 
‘You  did  not  properly  arrange  (the  shroud  over)  part  of  his  feet.’  They  told  him, 
‘Well,  you  go  down  and  do  it.’  So  he  did  enter  the  grave  and  placed  his  hand 
inside  (the  shroud)  and  touched  both  his  feet.  He  then  said,  ‘Now  pass  down 
some  earth  to  me.’  They  did  so  until  it  was  covering  half  his  legs.  He  then  came 
out.  He  used  to  say,  ‘I  was  later  than  any  of  you  to  be  with  the  Messenger  of 
God  (SAAS)!”’ 
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WHEN  THE  BURIAL  OF  THE  MESSENGER  OF  GOD  (SAAS) 

TOOK  PLACE. 

Yunus  quoted  Ibn  Ishaq  as  having  stated,  “Fatima  told  me,  she  being  the 
daughter  of  Muhammad,  the  wife  of  'Abd  Allah  b.  Abu  Bakr,  who  let  me  in  to 
visit  her  so  that  I  heard  it  from  her.  She  cited  from  'Amra,  who  quoted  'A5isha 
as  having  said,  ‘We  did  not  know  about  the  burial  of  the  Prophet  (SAAS),  until 
we  heard  the  sound  of  the  spades  in  the  middle  of  the  Wednesday  night.’” 

Al-Waqidl  stated  that  Ibn  Abu  Sabra  related  to  him,  from  al~Halyas  b. 
Hisham,  from  cAbd  Allah  b.  Wahb,  who  quoted  Umm  Salama  to  say,  “While  we 
were  gathered  together  we  wept;  we  did  not  sleep  while  the  Messenger  of  God 
(SAAS)  was  there  in  our  apartments.  We  took  comfort  in  seeing  him  on  the  bed. 
Then  we  heard  the  sound  of  the  pickaxes  in  the  pre-dawn  night.  We  screamed 
in  lament  and  those  in  the  mosque  did  so  too.  The  whole  town  was  screaming 
with  one  voice.  Then  Bilal  made  the  dawn  call  to  prayer.  When  he  mentioned 
the  Prophet  (SAAS),  he  wept  and  lamented.  His  pain  increased  our  own.  Then 
people  began  going  in  to  his  grave,  but  they  were  shut  out.  What  a  disaster  that 
was!  Any  later  tragedy  we  came  to  suffer  was  alleviated  when  we  recalled  our 
disastrous  loss  of  the  Messenger  of  God  (SAAS).” 

Imam  Ahmad  narrated  from  a  hadith  of  Muhammad  b.  Ishaq,  from  cAbd 
al-Rahman  b.  al-Qasim,  from  his  father,  from  'A’isha,  that  the  Messenger  of  God 
(SAAS)  died  on  Monday  and  was  buried  on  the  night  of  Wednesday. 

Several  narrations  similar  to  this  have  been  given  above.  This  represents  the 
view  accepted  by  many  of  the  imams ,  both  early  and  later.  These  include  Sulayman 
b.  Tarkhan  al-Tayml,  Jacfar  b.  Muhammad  al-Sadiq,  Ibn  Ishaq,  Musa  b.  TJqba 
and  others. 

Ya'qub  b.  Sufyan  narrated  from  cAbd  al-Hamid,  from  Bakkar,  from  Muhammad 
b.  Shu'ayb,  from  al-Awza'i,  who  said,  “The  Messenger  of  God  (SAAS)  died  on 
Monday  before  the  middle  of  the  day,  and  he  was  buried  on  Tuesday.” 

Imam  Ahmad  narrated  this  similarly  from  cAbd  al-Razzaq,  from  Ibn  Jurayj, 
who  said,  “I  was  told  that  the  Messenger  of  God  (SAAS)  died  in  the  forenoon 
of  Monday  and  was  buried  in  the  forenoon  of  the  next  day.” 

Ya'qub  stated  that  Sufyan  related  to  him,  quoting  Sa'ld  b.  Mansur,  quoting 
Sufyan,  from  Ja'far  b.  Muhammad,  from  his  father  and  from  Ibn  Jurayj,  from 
Abu  Ja'far,  that  the  Messenger  of  God  (SAAS)  died  on  Monday  and  that  he 
remained  (unburied)  for  that  day,  that  night  and  up  to  the  end  of  the  daytime 
of  Tuesday. 

This  statement  is  strange.  What  is  most  widely  accepted  is,  as  we  have  given 
above,  that  he  died  on  Monday  and  was  buried  on  the  Wednesday  night. 

One  other  strange  statement  made  in  this  regard  is  that  narrated  by  Ya'qub  b. 
Sufyan  from  'Abd  al-Hamid  b.  Bakkar,  from  Muhammad  b.  Shu'ayb,  from  Abu 
al-Nu'man,  from  Makhul,  who  said,  “The  Messenger  of  God  (SAAS)  was  born 
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on  Monday,  received  revelation  on  Monday,  went  into  exile  on  Monday  and  died 
on  Monday  at  age  sixty-two  and  a  half.  He  remained  unburied  for  three  days, 
with  people  coming  in  and  praying  in  groups,  not  standing  in  lines  and  without 
imams  to  lead  them.” 

His  words,  “He  remained  unburied  for  three  days”,  is  strange.  What  is  factual  is 
that  he  remained  unburied  for  the  remainder  of  Monday  and  all  of  Tuesday  and 
was  buried  on  the  eve  of  Wednesday,  as  we  have  stated  above.  But  God  knows  best. 

An  opposing  view  is  that  narrated  by  Sayf,  from  Hisham,  from  his  father, 
who  said,  “The  Messenger  of  God  (SAAS)  died  on  Monday,  was  also  washed  on 
Monday  and  was  buried  on  the  night  of  Tuesday.” 

Sayf  went  on,  “Yahya  b.  Sa'id  on  one  occasion  related  all  this  to  me  from 
cA5isha.” 

This  is  very  strange. 

Al-Waqidl  stated  that  cAbd  Allah  b.  Jacfar  related  to  him,  from  Ibn  Abu 
'Awn,  from  Abu  'Atiq,  from  Jabir  b.  cAbd  Allah,  who  said,  “The  grave  of  the 
Messenger  of  God  (SAAS)  was  sprayed  with  water.  The  person  who  did  this 
was  Bilal  b.  Rabbah,  using  a  water-skin.  He  began  at  his  head,  from  his  right 
side,  and  finished  with  his  legs.  He  then  struck  the  water  on  the  wall,  but  was 
not  able  to  turn  around  from  the  wall.” 

Sa'id  b.  Mansur  stated,  from  al-Darawardl,  from  Yazld  b.  cAbd  Allah  b.  Abu 
Yaman,  from  Umm  Salama,  who  said,  “The  Messenger  of  God  (SAAS)  died  on 
Monday  and  was  buried  on  Tuesday.” 

Ibn  Khuzayma  stated  that  Muslim  b.  Hammad  related  to  him,  from  his  father, 
from  cAbd  Allah  b.  TJmar,  from  Kurayb,  from  Ibn  'Abbas,  who  said,  “The 
Messenger  of  God  (SAAS)  died  on  Monday  and  was  buried  on  Tuesday.” 

Al-Waqidi  stated  that  Ubayd  b.  'Ayyash  b.  Sahl  b.  Sa'd  related  to  him,  quoting 
his  father  as  having  said,  “The  Messenger  of  God  (SAAS)  died  on  Monday  and 
was  buried  on  Tuesday  night.” 

Abu  Bakr  b.  Abu  al-Dunya  quoted  Muhammad  b.  Sa'd  as  having  said,  “The 
Messenger  of  God  (SAAS)  died  on  Monday,  12  days  after  the  beginning  of  Rabi' 
al-Awwal,  and  he  was  buried  on  Tuesday.” 

'Abd  Allah  b.  Muhammad  b.  Abu  al-Dunya  stated  that  al-Hasan  b.  Israhl 
Abu  Muhammad  al-Nahritirl  related  to  him,  quoting  'Tsa  b.  Yunus,  from  Isma'll 
b.  Abu  Khalid,  who  stated  that  he  heard  'Abd  Allah  b.  Abu  Awfa  say,  “The 
Messenger  of  God  (SAAS)  died  on  Monday;  and  he  was  not  buried  until 
Wednesday.” 

Sa'id  b.  al-Musayyab  said  the  same,  as  did  Abu  Salama  b.  cAbd  al-Rahman 
and  Abu  Ja'far  al-Baqir. 


Section:  On  the  descriptions  of  the  grave  of  the  Prophet  ( SAAS ). 

It  has  been  reiterated  that  the  Messenger  of  God  (SAAS)  was  buried  in  the 
apartment  of  'A’isha  which  had  been  set  aside  for  her  to  the  east  of  the  mosque, 
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in  the  south-west  comer  of  the  room.  Later  on,  after  him,  Abo  Bakr  and  then 
cUmar,  may  God  be  pleased  with  them  both,  were  also  buried  there. 

Al-Bukharl  stated  that  Muhammad  b.  Muqatil  related  to  him,  quoting  Abu 
Bakr  b.  cAyyash,  who  stated  to  him  that  Sufyan  al-Taramar  narrated  to  him 
that  he  had  seen  the  grave  of  the  Prophet  (SAAS),  as  a  convex  pile. 

Abu  Da’ud  stated  that  Ahmad  b.  Salih  narrated  to  him,  quoting  Ibn  Abu 
Fudayk,  quoting  (Amr  b.  Uthman  b.  HanP,  from  al-Qasim,  who  said,  “I  went 
in  to  cA5isha  and  asked  her,  ‘Expose  for  me  the  grave  of  the  Messenger  of  God 
(SAAS),  and  those  of  his  two  Companions.5  She  then  exposed  three  graves  that 
were  neither  elevated  nor  recessed  and  inscribed  on  the  red  surface  of  the 
floor  were  (the  words)  ‘The  Prophet’,  (SAAS),  ‘Abu  Bakr’,  may  God  be  pleased 
with  him,  and  ltUmar’,  may  God  be  pleased  with  him.” 

Abu  Da’ud  is  alone  in  giving  this. 

Al-Hakim  and  al-Bayhaql  narrated  this  from  a  hadith  of  Ibn  Abu  Fudayk, 
from  cAmr  b.  Uthman,  from  al-Qasim,  who  said,  “I  saw  the  Prophet  (SAAS)  in 
front;  the  head  of  Abu  Bakr  was  resting  between  the  shoulders  of  the  Prophet 
(SAAS).  The  head  of  Umar  was  at  the  leg  of  the  Prophet  (SAAS).” 

Al-Bayhaql  stated,  “This  narrative  shows  that  their  graves  were  flat,  because 
gravel  only  remains  stable  on  what  is  flat.” 

This  is  a  strange  comment  for  al-Bayhaql,  may  God  have  mercy  upon  him,  to 
make.  For  there  is  no  mention  in  the  account  whatsoever  of  gravel.  In  that 
regard,  it  could  well  have  been  made  convex,  with  the  gravel  buried  in  the  clay 
and  other  earth. 

Al-Waqidl  narrated  from  al-Darawardi,  from  Jacfar  b.  Muhammad,  from  his 
father,  who  said,  “The  grave  of  the  Messenger  of  God  (SAAS)  was  flat.” 

AI-Bukharl  stated  that  Farwa  b.  Abu  al-MaghraJ  related  to  him,  quoting  cAll 
b.  Mushir,  from  Hisham,  from  Urwa,  who  quoted  his  father  as  having  said, 
“When  the  wall  collapsed  in  the  era  of  al-Walid  b.  cAbd  al-Malik,  they  set  about 
rebuilding  it.  A  foot  became  visible  to  them  and  they  were  extremely  shocked, 
thinking  it  to  be  the  foot  of  the  Prophet  (SAAS).  No  one  could  be  found  who 
knew  about  it,  but  eventually  Urwa  told  them,  ‘No,  I  swear  by  God,  that’s  not 
the  foot  of  the  Prophet  (SAAS);  that’s  Umar’s  foot.’” 

It  is  also  given  from  Hisham,  from  his  father,  who  said  that  cA’isha  instructed 
cAbd  Allah  b.  al-Zubayr,  saying,  “Don’t  bury  me  with  them.  Bury  me  with  my 
companions  in  (the  cemetery  of)  al-Baqic.  There  I’ll  never  receive  inappropriate 
praise.” 

I  note  that  when  al-Walid  b.  cAbd  al-Malik  came  to  power,  in  the  year  86  AH, 
he  began  building  the  Damascus  mosque.  He  wrote  to  his  governor  in  Medina, 
his  cousin  Umar  b.  (Abd  al^Azlz,  telling  him  to  expand  the  Medina  mosque.  He 
did  so,  including  its  eastern  side,  and  so  the  apartment  of  the  Prophet  (SAAS) 
became  encompassed  within  it. 

Ibn  <Asakir  narrated  the  hafiz  with  a  line  of  transmission  from  Zadan,  the 
freed-man  of  al-Farafisa,  who  built  the  Mosque  of  the  Prophet  (SAAS),  during 
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the  governorship  of  TJmar  b.  <Abd  aMAzlz  over  Medina.  He  (Ibn  cAsakir)  quoted 
from  Salim  b.  cAbd  Allah  approximately  as  had  al-Bukharl,  and  he  also  gave  a 
description  of  the  graves  as  Abu  Da’ud  had  narrated. 


Accounts  of  the  great  afflictions  that  befell  the  Muslims 
upon  the  death  of  the  Prophet  (SAAS). 

Al-Bukhari  stated  that  Sulayman  b.  Harb  related  to  him,  quoting  Hammad  b. 
Zayd,  quoting  Thabit,  from  Anas,  who  said,  “When  the  illness  of  the  Messenger 
of  God  (SAAS)  grew  intense,  he  was  overwhelmed  by  agony.  Fatima  exclaimed, 
‘What  agony,  father!’  He  responded,  ‘Your  father  will  suffer  no  more  agony 
after  today.’ 

“When  he  died,  she  said,  ‘O  for  father!  He  has  responded  to  a  Lord  Who  has 
summoned  him!  O  father,  whose  abode  is  (now)  the  garden  of  paradise!  O  father, 
we  make  Gabriel  aware  of  your  death.’ 

“When  he  was  buried,  Fatima  asked,  ‘Anas,  are  you  men  pleased  to  be  piling 
earth  over  the  Messenger  of  God  (SAAS)?’” 

Al-Bukhari,  may  God  have  mercy  upon  him,  was  alone  in  giving  this. 

Imam  Ahmad  stated  that  Yazid  related  to  him,  quoting  Hammad  b.  Zayd, 
quoting  Thabit  al-Bananl,  who  quoted  Anas  as  having  said,  “When  the  Prophet 
(SAAS)  was  buried,  Fatima  said,  ‘Anas,  are  you  men  now  pleased  that  you  have 
buried  the  Messenger  of  God  (SAAS),  in  the  earth  and  have  come  back?” 

Ibn  Maja  narrated  it  thus,  in  abbreviated  form  from  a  hadith  of  Hammad  b. 
Zayd.  According  to  him,  Hammad  stated,  “When  Thabit  related  this  hadith  he 
would  weep  so  hard  his  chest  would  heave.” 

This  should  not  be  considered  tantamount  to  lamentation.  It  is,  rather,  the 
expression  of  just  admiration  for  him,  may  he  receive  the  very  best  of  prayers 
and  salutations.  We  have  made  this  comment  only  because  the  Messenger  of 
God  (SAAS)  forbad  lamentation. 

Imam  Ahmad  and  al-Nasab  narrated  from  a  hadith  of  Shu'ba,  who  quoted 
Qatada,  quoting  Mutarrif,  from  Hakim  b.  Qays  b.  cAsim,  from  his  father  who, 
leaving  instructions  for  his  children,  said,  “Do  not  lament  over  me;  no  lamentation 
was  made  over  the  Messenger  of  God  (SAAS).” 

Ismael  b.  Ishaq  al-Qadl  narrated  it  in  his  al-Nawadir ,  from  cAmr  b.  Maymun, 
from  Shu'ba.  He  then  narrated  it  from  cAli  b.  al-Madinl,  from  al-Mughira  b. 
Salama,  from  al-Sacq  b.  Hazn,  from  al-Qasim  b.  Mutayyab,  from  al-Hasan  al-Basrl, 
from  Qays  b.  cAsim,  who  said,  “Do  not  lament  for  me.  Lamentation  was  not 
made  for  the  Messenger  of  God  (SAAS),  and  I  heard  him  forbid  lamentation.” 

He  thert  narrated  it  from  cAll  b.  Muhammad  b.  al-Fadl,  from  alSa'q,  from 
al-Qasim,  from  Yunus  b.  cUbayd,  from  al-Hasan,  from  cAsim. 

The  hafiz  Abu  Bakr  al-Bazzar  stated  that  cUqba  b.  Sinan  related  to  him, 
quoting  TJthman  b.  TJthman,  quoting  Muhammad  b.  'Amr,  from  Abu  Salama, 
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from  Abu  Hurayra,  that  no  lamentation  was  made  for  the  Messenger  of  God 
(SAAS). 

Imam  Ahmad  stated  that _cAffan  related  to  him,  quoting  Jacfar  b.  Sulayman, 
quoting  Thabit,  from  Anas,  who  said,  “On  the  occasion  of  the  return  of  the 
Messenger  of  God  (SAAS)  to  Medina,  everything  was  brightly  lit  up.  The  day 
he  died  everything  there  became  dark. 

“And  no  sooner  had  we  finished  with  the  Messenger  of  God  (SAAS),  than 
we  were  overcome  by  doubts.” 

Both  al  Tirmidh!  and  Ibn  Maja  narrated  it  thus,  from  Bishr  b.  Hilal  al-Sawwaf, 
from  Jacfar  b.  Sulayman  al-DabcI. 

Al-Tirmidhl  stated,  “This  hadith  is  sahih  gharib .” 

I  note  that  its  line  of  transmission  satisfies  the  criteria  of  the  sahih  collections. 
And  it  is  correct  from  a  hadith  of  Jacfar  b.  Sulayman.  The  scholastic  community 
gave  it  from  him,  and  the  people  at  large  do  so  similarly. 

Al-Kudayml,  he  being  Muhammad  b.  Yunus,  may  God  have  mercy  upon  him, 
narrated  a  hadith  that  could  be  considered  gharib ,  in  this  regard.  He  stated  that 
Abu  al-Walid  Hisham  b.  cAbd  al-Malik  al-Tayalisi,  quoted  Jacfar  b.Sulayman 
al-Dabcl,  from  Thabit,  from  Anas,  who  said,  “When  the  Messenger  of  God 
(SAAS)  died,  Medina  became  so  dark  that  we  could  not  see  one  another.  One 
would  stretch  out  one’s  hand  but  not  see  it”  -  or  “not  catch  sight  of  it”.  “No 
sooner  had  we  completed  his  burial  than  we  were  overcome  by  doubts.” 

Al  Bavhaqi  narrated  it  similarly  through  that  line. 

He  also  narrated  it  similarly  through  a  different  line  of  hufaz ,  from  Abo  Walid 
al-Tayalisi,  as  we  have  given  it  above.  It  is  the  correct  version,  but  God  knows 
best. 

The  great  hafiz  Abu  al-Qasim  b.  cAsakir  narrated  through  Abu  Hafs  b.  Shahin, 
quoting  Husayn  b.  Ahmad  b.  Bistam  at  al-Abilla,  quoting  Muhammad  b.  Yazld 
al-Rir’asi,  quoting  Maslama  b.  cAIqama,  from  Da’ud  b.  Abu  Hind,  from  Abu 
Nadra,  from  Aba  Sacid  al-Khudri,  who  said,  “When  the  Messenger  of  God 
(SAAS)  entered  Medina  everything  there  became  bright.  The  day  he  died 
everything  there  became  dark.” 

Ibn  Maja  stated  that  Ishaq  b.  MansOr  related  to  us,  quoting  <Abd  al-Wahhab 
b.  cAta}  al-Bjll,  from  Ibn  cAwn,  from  al-Hasan,  from  Ubayy  b.  KaT,  who  said, 
“While  we  were  with  the  Messenger  of  God  (SAAS),  we  were  (united)  in  one 
direction,  and  when  he  died,  we  looked  (disunited)  here  and  there.” 

He  also  stated  that  Ibrahim  b.  al-Mundhir  al-Hizaml  related  to  us,  quoting  his 
uncle  Muhammad  b.  Ibrahim  b.  al-Muttalib  b.  al  Sa-’ib  b.  Abu  Wadaca  al-Sahml, 
quoting  Musa  b.  cAbd  Allah  b.  Aba  Umayya  al-Makhzuml,  quoting  Mus'ab  b. 
cAbd  Allah,  who  quoted  Umm  Salama,  daughter  of  Abu  Umayya,  the  wife  of  the 
Prophet  (SAAS),  as  having  said,  “At  the  time  of  the  Messenger  of  God  (SAAS), 
if  someone  arose  to  pray  he  would  do  so  without  allowing  his  sight  to  rise  from 
the  position  of  his  feet.  Then  he  died  and  there  was  Abu  Bakr  (in  command)  and 
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if  someone  arose  to  pray,  he  would  not  allow  his  sight  to  move  from  the  spot 
where  his  head  rested  (during  prostration).  Then  Abu  Bakr  died  and  there  was 
Umar  (in  command)  and  if  someone  arose  to  pray  he  would  not  allow  his  sight 
to  move  away  from  the  qibla.  Then  “Umar  died  and  there  was  Uthman  (in 
command)  and  dissension  arose,  and  at  that  time  people  would  look  everywhere, 
to  right  and  to  left.” 

Imam  Ahmad  stated  that  cAbd  al-Samad  related  to  him,  quoting  Hammad, 
from  Thabit,  from  Anas,  that  Umm  Ayman  wept  when  the  Messenger  of  God 
(SAAS)  died.  She  was  asked,  “Why  are  you  weeping  over  the  Prophet  (SAAS)?” 
She  replied,  “I  knew  the  Messenger  of  God  (SAAS)  would  die;  what  I’m 
lamenting  for  is  the  revelation  that  was  taken  from  us.” 

He  narrated  it  thus,  in  a  condensed  form. 

Al-BayhaqI  stated  that  Abu  cAbd  Allah  al-Hafiz  informed  us,  quoting 
Abu  cAbd  Allah  Muhammad  b.  Ya^qub,  quoting  Muhammad  b.  Nu^ym  and 
Muhammad  b.  al-Nadr  al-Jarudl,  both  of  whom  said,  “Al-Hasan  b.  cAli  al-KhuIanl 
related  to  us,  quoting  cAmr  b.  cAsim  al-Kilabi,  quoting  Sulayman  b.  al-Mughlra, 
from  Thabit,  from  Anas,  who  said,  “The  Messenger  of  God  (SAAS)  went  to 
visit  Umm  Ayman  and  I  accompanied  him.  She  brought  him  a  cordial.  He  was 
either  fasting  or  did  not  want  it,  and  he  refused  it.  She  then  went  over  to  him 
to  make  him  laugh.  After  the  death  of  the  Prophet  (SAAS),  Abu  Bakr  said  to 
Umar,  ‘Let’s  go  and  visit  Umm  Ayman.’  When  we  arrived  to  see  her,  she  wept. 
The  two  men  asked  her,  ‘What  is  making  you  weep?  Being  with  God  is  good 
for  His  Messenger.’  She  replied,  ‘I  swear  by  God,  I’m  not  weeping  because  I 
don’t  realize  that  to  be  with  God  is  good  for  His  Messenger;  I’m  weeping  that 
revelation  from  heaven  has  ceased.” 

“She  aroused  them  to  tears,  and  they  began  weeping.” 

Muslim  alone  (of  the  major  scholars)  narrated  it,  from  Zuhayr  b.  Harb,  from 
cAmr  b.  cAsim. 

Musa  b.  cUqba  stated,  in  his  account  of  the  death  of  the  Messenger  of  God 
(SAAS),  and  of  Abu  Bakr’s  address  on  that  occasion,  as  follows,  “And  the  people 
came  back  after  Abu  Bakr  had  finished  the  address  and  there  was  Umm  Ayman 
sitting  weeping.  She  was  asked,  ‘What  is  making  you  cry?  God  has  honoured  His 
Prophet  (SAAS),  taken  him  into  His  garden  and  given  him  rest  from  worldly 
cares.’  She  responded,  ‘I  am  only  weeping  for  that  news  of  heaven  that  used  to 
come  to  us  like  a  fresh  fruit  every  day  and  night.  Now  it  has  been  cut  off  and 
ended,  and  I  weep  for  it.’ 

“People  were  much  impressed  by  her  words.” 

Muslim  b.  al-Hajjaj  stated  in  his  sahih  collection  that  it  was  related  to  him 
from  Abu  Usama,  by,  among  others,  Ibrahim  b.  SacTd  al-Jawhari,  quoting  Abu 
Usama,  quoting  Burayd  b.  cAbd  Allah,  from  Abu  Burda,  from  Abu  Musa,  from 
the  Prophet  (SAAS),  who  said,  “When  God  wished  to  grant  mercy  to  some 
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nation  of  his  worshippers,  he  would  first  take  away  their  prophet  and  make  of 
him  a  precursor  and  forerunner  who  could  bear  witness  for  them.  If  God  wished 
to  destroy  a  nation,  He  would  chastise  them  while  His  Prophet  was  still  alive;  He 
would  destroy  them  while  His  Prophet  looked  on.  And  this  destruction  of  them 
would  please  the  latter  since  they  would  have  disbelieved  him  and  disobeyed 
his  commands.” 

Muslim  is  alone  in  giving  this,  both  in  regard  to  its  line  of  transmission  and 
its  content. 

The  hafiz  Abu  Bakr  al-Bazzar  stated  that  Yusuf  b.  Musa  related  to  him, 
quoting  cAbd  al-Majid  b.  cAbd  al-'AzIz  b.  Abu  Rawwad,  from  Sufyan,  from  cAbd 
Allah  b.  al-Safib,  from  Zadhan,  from  cAbd  Allah  -  he  being  Ibn  Mascud  -  who 
quoted  the  Prophet  (SAAS),  as  having  said,  “God  has  angels  who  will  travel  all 
around  and  pass  on  to  me  greetings  from  my  nation.” 

The  went  on,  “The  Messenger  of  God  (SAAS)  said,  ‘My  life  is  a  good  thing 
for  you;  you  take  action  and  it  comes  to  pass  for  you.  And  my  death  is  a  good 
thing  for  you;  your  actions  will  be  shown  to  me.  For  that  which  I  have  seen  to  be 
good  I  have  praised  God.  For  that  which  I  have  seen  to  be  evil,  I  have  asked 
God’s  forgiveness  for  you.’” 

Al-Bazzar  then  stated,  “We  know  of  the  latter  part  of  this  hadith  being  narrated 
from  cAbd  Allah  only  from  this  line.” 

I  note  that  the  first  part  of  this  hadith  consists  of  the  words  of  the  Prophet 
(SAAS),  “God  has  angels  who  will  travel  all  around  and  pass  on  to  me  greetings 
from  my  nation.”  Al-Nasah  narrated  it  from  several  lines,  from  Sufyan  al-Thawri 
and  from  al-Acmash,  both  of  whom  gave  it  from  cAbd  Allah  b.  al-Safib,  who 
quoted  it  from  his  father. 

Imam  Ahmad  stated  that  Husayn  b.  cAll  al-juTl  related  to  him,  from  <Abd 
al-Rahman  b.  Yazid  b.  Jabir,  from  Abu  al-AshAith  al-San'ani,  from  Aws  b.  Aws, 
who  said  that  the  Messenger  of  God  (SAAS)  stated,  “Friday  is  one  of  the  best  of 
your  days.  On  it  Adam  was  created  and  on  it  he  died.  On  it  (life  began  with)  a 
breath,  and  on  it  (life  will  end  with)  a  thunderbolt.  Pray  for  me  often  on  that  day, 
for  your  prayer  will  be  made  known  to  me.” 

People  asked,  “Messenger  of  God,  how  will  our  prayers  be  made  known  to 
you  when  you  will  have  arimta,  ‘disintegrated’?”  By  this  word  he  meant  balita, 
“decayed”.  He  replied,  “God  has  forbidden  the  earth  to  eat  the  bodies  of  prophets, 
may  peace  be  upon  them.” 

Abu  Da’ud  narrated  it  thus  from  HarUn  b.  cAbd  Allah,  and  from  al-Hasan  b. 
cAll.  Al-Nasa5l  gave  it  from  Ishaq  b.  Mansur,  all  three  of  them  quoting  it  from 
Husayn  b.  All.  Ibn  Maja  narrated  it  from  Abu  Bakr  b.  Abu  Shayba,  from  Husayn 
b.  cAli,  from  Ibn  Jabir,  from  Abu  al-Ashcath,  from  Shaddad  b.  Aws. 

Our  teacher,  Sheikh  Abu  al-Hajjaj  al-Mizzl  stated,  “That  line  of  transmission 
quoted  by  Ibn  Maja  is  imagined;  the  correct  name  is  Aws  b.  Aws,  he  being  known 
as  ‘al-Thaqafl’,  may  God  be  pleased  with  him.” 
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I  note  that  this  is  confirmed  as  widely  known  to  be  correct  by  a  copy  of  the 
line  of  transmission  I  have  in  my  possession,  just  as  Ahmad,  Abu  Da’ud  and 
al-Nasa?i  narrated  it  —  from  Aws  b.  Aws,  that  is. 

Ibn  Maja  confirmed  that  cAmr  b.  Sawwad  al-Misrl  narrated  to  him,  quoting 
(Abd  Allah  b.  Wahb,  from  cAmr  b.  al-Harith,  from  Sacid  b.  Abu  Hilal,  from  Zayd 
b.  Ayman,  from  ffJbada  b.  Nusayy,  who  quoted  Abu  al-Dara5  as  having  said, 
“The  Messenger  of  God  (SAAS)  said,  ‘Pray  for  me  often  on  Friday,  for  it  will 
be  witnessed  by  the  angels.  Whenever  anyone  shall  pray  for  me  his  prayer  will 
be  made  known  to  me,  right  on  until  he  finishes  it.’  And  what  about  after  (your 
death)?’  He  replied,  ‘God  has  forbidden  the  earth  to  eat  the  bodies  of  prophets, 
may  peace  be  upon  them.’  The  Prophet  of  God  is  alive  and  sustained  (in  his 
grave).” 

This  is  one  of  the  ahadtth  that  are  given  only  by  Ibn  Maja,  may  God  have 
mercy  upon  him. 

At  this  point  in  his  work  the  hafiz  Ibn  ‘Asakir  gives  a  section  presenting  those 
ahadith  narrated  about  visitation  to  his  sacred  grave,  may  God’s  prayers  and 
salutations  be  for  him  until  Judgement  Day!  The  proper  place  to  examine  this 
is  in  my  work  al-Ahkdm  al-Kabir ,  if  God  so  wills  it. 


REFERENCE  TO  THE  EXPRESSIONS  OF  CONSOLATION  MADE 
REGARDING  THE  DEATH  OF  THE  MESSENGER  OF  GOD  (SAAS). 

Ibn  Maja  stated  that  al-Walld  b.  cAmr  b.  al-Sukayn  related  to  him,  quoting  Abu 
Hammam,  he  being  Muhammad  b.  al-Zibraqan  al-Ahwazi,  quoting  Musa  b. 
<Ubayda,  quoting  M  us'ab  b.  Muhammad,  from  Abu  Salama  b.  <Abd  al-Rahman, 
who  quoted  cA5isha  as  having  said,  “The  Messenger  of  God  (SAAS)  opened  a 
door  between  himself  and  the  people”  -  or  lifted  aside  a  screen  -  “and  there  they 
were  praying  behind  Abu  Bakr.  He  gave  praise  at  having  seen  them  in  such  fine 
condition,  and  hoping  that  he  would  be  succeeded  by  the  one  he  was  looking  at. 
He  said,  “People,  should  any  person,  any  believer,  suffer  some  disaster,  let 
him  derive  strength  from  the  suffering  he  was  made  to  endure  because  of  (my 
departure).  For  none  of  my  nation  will  suffer  after  myself  any  disaster  more 
severe  than  that  caused  by  (my  departure).” 

Ibn  Maja  is  alone  in  giving  this. 

The  hafiz  al-Bayhaql  stated  that  Abu  Ishaq  Ibrahim  b.  Muhammad  al-Faqlh 
informed  him,  quoting  Shafic  b.  Muhammad,  quoting  Abu  Jaffar  b.  Salama 
al-Tahawl,  quoting  al-Mizzi,  quoting  al  ShafFi,  from  al-Qasim  b.  ‘Abd  Allah 
b.  cUmar  b.  Hafs,  from  Jaffar  b.  Muhammad,  from  his  father,  that  some  men  of 
Quraysh  went  in  to  visit  his  father,  cAll  b.  al-Husayn.  The  latter  said,  “Should 
I  talk  to  you  about  the  Messenger  of  God  (SAAS)?”  Please  do,  they  asked.  And 
so  he  related  to  us  about  Abu  al-Qasim  -  the  Prophet  (SAAS)  -  saying,  “When 
the  Messenger  of  God  (SAAS)  became  ill,  Gabriel  came  to  him  and  said, 
‘Muhammad,  God  has  dispatched  me  to  you  to  express  special  honour  and 
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respect  for  you,  to  ask  you  about  what  He  knows  better  than  yourself:  How  are 
you?’  ‘Gabriel,  I  am  much  afflicted.  Gabriel,  I  am  in  agony.’ 

“Gabriel  returned  to  him  the  second  day,  asked  him  the  same  and  the  Prophet 
(SAAS)  responded  to  him  as  he  had  on  the  first  day.  Gabriel  then  came  to  him 
a  third  day,  asking  as  he  had  on  the  first,  and  the  response  was  the  same.  Then 
he  came  to  him  accompanied  by  an  angel  named  Isma'il,  who  had  charge  of 
100,000  angels,  each  angel  in  charge  of  another  100,000  angels.  He  asked  to 
introduce  him,  and  he  (the  Prophet  (SAAS))  asked  about  him.  Gabriel  told 
him,  ‘This  is  the  angel  of  death  who  asks  permission  to  visit  you,  having  never 
asked  such  permission  of  any  human  being  before  yourself,  and  never  will  of  any 
person  after  you.’  The  Prophet  (SAAS)  responded,  ‘Allow  him  in’,  and  Gabriel 
did  so. 

“He  (Ismael)  entered  and  said,  ‘Muhammad,  God  has  sent  me  to  you.  If  you 
order  me  to  take  your  soul,  I  will  do  so.  If  you  order  me  to  leave  you  alone,  I  will 
do  so.’  ‘Would  you  really  do  that,  angel  of  death?’  he  asked.  ‘Yes,’  he  replied. 
‘That  was  what  I  was  ordered,  and  I  was  ordered  to  obey  you.’ 

“The  Prophet  (SAAS)  looked  over  at  Gabriel  and  Gabriel  said  to  him, 
‘Muhammad,  God  is  longing  to  meet  you.’  The  Messenger  of  God  (SAAS)  then 
said  to  the  angel  of  death,  ‘Proceed  as  you  were  ordered.’  And  he  took  away  his 
soul. 

“When  the  Prophet  (SAAS)  died,  and  condolences  came,  people  heard  a 
voice  from  the  direction  of  the  house,  saying,  ‘Peace  be  upon  you  all,  people 
of  the  house,  and  the  mercy  and  blessings  of  God.  In  God  there  is  consolation 
from  all  disaster,  substitute  for  all  that  perishes,  permanence  from  all  transience. 
And  so,  put  in  God  your  trust  and  in  Him  hope.  Those  truly  afflicted  are  those 
forbidden  reward.’ 

“'All,  may  God  be  pleased  with  him,  asked,  ‘Do  you  know  who  that  is?  This 
is  al-Khidr,  may  peace  be  upon  him.’” 

This  hadtth  is  mursal.  There  is  weakness  in  its  line  of  transmission  with  regard 
to  al-Qasim  al-'Umari.  Several  of  the  imams  have  categorized  him  as  a  weak  source, 
while  others  of  them  totally  exclude  him.  Al-Rabl'  narrated  it  from  al-Shafi'l, 
from  al-Qasim,  from  Ja'far,  from  his  father,  from  his  grandfather,  from  whom  he 
narrated  only  the  story  of  the  consolation  with  a  full  line  of  transmission.  In  that 
line  there  is  reference  to  the  aforementioned  al-'Umari.  We  mention  him  here  so 
that  there  be  no  delusion  about  him. 

However,  the  hafiz  al-Bayhaqi  did  narrate  it,  from  al-Hakim,  from  Abu  Ja'far 
al-Baghdadl,  quoting  'Abd  Allah  b.  al-Harith,  or  'Abd  al-Rahman  b.  al-Murta'id 
al-Saghanl,  quoting  Abu  al-Walid  al-MakhzOmi,  quoting  Anas  b.  'Iyyad, 
from  Ja'far  b.  Muhammad,  Jabir  b.  'Abd  Allah,  who  said,  “When  the  Messenger 
of  God  (SAAS)  died,  a  voice  called  out  to  people;  they  could  hear  the  voice  but 
not  see  the  speaker.  It  said,  ‘Peace  be  upon  you,  people  of  the  house,  and  mercy, 
and  His  blessings.  In  God  there  is  consolation  from  all  disaster  and  permanence 
from  all  transience.  Put  your  trust  in  God  and  in  Him  hope.  Those  truly  deprived 
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are  those  deprived  of  reward.  Peace  be  upon  you  all,  and  God’s  mercy  and 
blessings.”’ 

Al-BayhaqI  then  stated,  “Even  though  one  of  these  two  lines  of  transmission 
is  weak,  the  one  does  substantiate  the  other,  and  shows  that  it  originates  from  the 
hadith  of  Jacfar.  But  God  knows  best.” 

Abu  cAbd  Allah  al-Hafiz  informed  us,  quoting  Aba  Bakr  Ahmad  b.  Balawayh, 
quoting  Muhammad  b.  Bishr  b.  Matar,  quoting  Kamil  b.  Talha,  quoting  cAbbad 
b.  cAbd  al-Samad,  from  Anas  b.  Malik,  who  said,  “When  the  Messenger  of  God 
(SAAS)  died,  his  Companions  stared  at  him  and  gathered  around  him  weeping. 
Then  a  large,  handsome  man  with  a  white  beard  arrived  who  watched  them 
and  wept.  He  then  turned  to  the  Companions  of  the  Messenger  of  God  (SAAS), 
and  said,  ‘There  is  in  God  consolation  for  every  disaster,  compensation  for 
everything  that  passes  away,  and  substitute  for  all  that  perishes.  Return  to  God 
and  express  to  Him  your  wishes.  His  gaze  is  towards  you  in  your  distress,  so 
look.  The  afflicted  are  those  not  restored.’  He  then  left. 

“They  asked  one  another,  ‘Do  you  know  this  man?’  Abu  Bakr  and  cAli  replied, 
‘Yes;  this  is  al-Khidr,  the  brother  of  the  Messenger  of  God  (SAAS).” 

Al-Bayhaqi  then  stated,  “cAyyad  b.  cAbd  al-Samad  is  a  weak  source.  And  this 
(tradition)  is  extremely  objectionable.” 

Al-Harith  b.  Abu  Usama  narrated  from  Muhammad  b.  Sacd,  quoting  Hashim 
b.  al-Qasim,  quoting  Salih  al-MizzI,  from  Abu  Hazim  al-Madani,  that  when  the 
Messenger  of  God  (SAAS)  was  taken  away  by  God,  the  Almighty  and  Glorious, 
the  muhajirun  went  in  in  groups,  praying  over  him  and  then  leaving.  The  ansar 
would  go  in  next  and  do  the  same,  then  the  people  of  Medina  followed.  After 
the  men  had  finished,  the  women  went  in.  From  among  them  there  came  cries 
of  the  kind  that  occurred  in  the  past. 

Then  they  heard  a  thud  inside  the  house  and  knew  and  kept  silent.  Suddenly 
a  voice  spoke,  “In  God  there  is  consolation  from  all  that  passes  away  and  com¬ 
pensation  from  all  disaster,  substitute  for  all  that  perishes.  The  person  restored 
is  one  whom  the  reward  (of  God)  has  restored;  the  one  (truly)  afflicted  is  he 
whom  the  reward  does  not  restore.’” 

Section:  Narratives  telling  of  the  knowledge  of ‘The  People  of  the  Book’ 

(the  Christians  and  the  Jews)  of  the  death  of  the  Messenger  of  God  (SAAS). 

Abu  Bakr  b.  Abu  Shayba  stated  that  cAbd  Allah  b.  Idris  related  to  him,  from  Isma'll 
b.  Abu  Khalid,  from  Qays  b.  Abu  Hazim,  from  Jarir  b.  cAbd  Allah  al-Bajall, 
who  said,  “I  was  in  Yemen  and  met  two  men  from  there,  (one  named)  Dhu 
Kalac,  the  other  Dhu  cAmr.  I  began  talking  with  them  about  the  Messenger  of 
God  (SAAS).  They  told  me,  ‘If  what  you  say  is  true,  your  master  passed  away 
three  days  ago.’ 

“I  continued  on,  as  did  they  with  me.  On  the  road  a  party  travelling  from 
Medina  appeared  before  us.  We  questioned  them  and  they  told  us,  ‘The 


IMAM  ABU  AL-FIDA’  ISMAEL  IBN  KATHIR 


397 


Messenger  of  God  (SAAS)  has  passed  away  and  Abu  Bakr  was  appointed  his 
successor;  the  people  are  fine.”’ 

He  went  on,  “The  two  Yemenis  then  said  to  me,  ‘Tell  your  master  that  we 
came;  perhaps  we  will  return,  if  God  the  Almighty  and  Glorious  so  wills  it.’ 

“The  two  men  did  return  to  Yemeni  When  I  arrived,  I  informed  Abu  Bakr 
what  they  had  said.  He  asked,  ‘Why  did  you  not  bring  them?’ 

“Later,  Dhu  <Amr  said  to  me,  ‘Jarir,  I  owe  you  a  favour;  I’m  going  to  inform  you 
of  something.  You  Arab  people  will  continue  to  be  fine  for  so  long  as  whenever 
one  of  your  leaders  dies  you  appoint  another  to  power.  If,  however,  it  happens 
by  the  sword,  you’ll  end  up  a  kingdom,  enduring  the  rage  of  the  kings  and  being 
pleased  when  they  so  please.’” 

Imam  Ahmad  narrated  it  thus,  as  did  al-Bukharl,  from  Abu  Bakr  b.  Abu  Shayba. 
Al-Bayhaql  also  narrated  it  thus,  from  al-Hakim,  from  'Abd  Allah  b.  Jacfar,  from 
Ya'qub  b.  Sufyan. 

Al-Bayhaqi  stated  that  al-Hakim  informed  him,  quoting  'All  b.  al-Mutawakkil, 
quoting  Muhammad  b.  Yusuf,  quoting  Ya'qub  b.  Ishaq  al-Hadraml,  quoting 
Za’ida,  from  Ziyad  b.  'Alaqa,  from  Jarir,  who  said,  “A  high  priest  met  me  in 
Yemen  and  told  me,  ‘If  your  master  was  a  prophet,  he  died  on  Monday.’” 

That  is  how  al-Bayhaql  narrated  it. 

Imam  Ahmad  stated  that  Abu  Sa'ld  related  to  him,  quoting  Zahda,  quoting 
Ziyad  b.  'Alaqa,  from  Jarir,  who  said,  “A  high  priest  in  Yemen  told  me,  ‘If 
your  master  was  a  prophet,  he  died  today.’”  Jarir  added,  “And  he  died  on 
Monday.” 

Al-Bayhaql  stated  that  Abo  al-Husayn  b.  Bishran  al-Mu'addil  of  Baghdad 
informed  him,  quoting  Abu  Ja'far  Muhammad  b.  'Amr,  quoting  Muhammad 
b.  al-Haytham,  quoting  Sa'ld  b.  Kathir  b.  cUfayr,  quoting  cAbd  al-Hamid  b. 
Kacb  b.  'Alqama  b.  Ka'b  b.  'Adi  al-Tanukhl,  from  'Amr  b.  al-Harith,  from  Na'lm 
b.  Ajbal,  from  Ka'b  b.  'Adi,  who  said,  “I  arrived  in  a  delegation  from  the  people 
of  al-Hlra  to  the  Prophet  (SAAS),  and  he  explained  Islam  to  us.  We  accepted 
Islam  and  then  left  for  al-Hlra. 

“Soon  news  reached  us  of  the  death  of  the  Prophet  (SAAS).  My  friends  were 
confused  by  this  and  said,  ‘Well,  if  he  were  a  prophet,  he  would  not  have  died!’ 
I  replied,  ‘The  prophets  before  him  died.’  So  I  remained  firm  in  my  Islam.  Later 
I  left  for  Medina  and  passed  by  a  monk  without  whose  advice  we  never  decided 
anything.  I  asked  him,  ‘Would  you  advise  me  about  something  that  is  bothering 
me?’  He  replied,  ‘Bring  me  some  name.’  I  brought  him  a  bone  dice.156  He  said, 
‘Cast  it  into  this  text’,  referring  to  a  text  he  had  brought  out.  So  I  cast  the  bone 
into  it.  He  then  leafed  through  the  text  and  came  upon  the  description  of  the 
Prophet  (SAAS),  just  as  I  had  seen  him.  And  it  was  foretold  that  he  would  die 
at  the  time  his  death  actually  occurred. 

156.  The  word  used  is  ka’-b,  an  oblong  bone  from  an  animal’s  foot  that  was  used  as  a  dice.  The 
game  of  kacb  was  forbidden  in  the  Qur’an.  The  narrator’s  name  is  also  “Ka'b”,  so  it  is  possible  that 
he  brought  the  monk,  who  had  asked  for  a  name,  something  that  bore  his  own  name. 
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“And  so  my  conviction  in  my  faith  was  strengthened.  I  went  to  Aba  Bakr, 
may  God  be  pleased  with  him,  and  told  him  of  this,  then  I  remained  there  with 
him.  After  that  he  dispatched  me  to  Chosroe,  and  I  later  returned.  Umar  b. 
al-Khattab  also  dispatched  me  to  him  and  I  delivered  to  him  his  (cUmar’s)  letter. 
Then  the  battle  of  Yarmuk  took  place,  without  my  having  knowledge  of  it.  He 
(Chosroe)  asked  me,  ‘Do  you  know  that  the  Byzantines  have  killed  and  routed 
the  Arabs?’  I  replied,  ‘Not  possible!’  ‘Why  not?’  he  asked.  I  replied,  ‘God  promised 
His  Prophet  that  he  would  give  him  victory  over  all  religions,  and  He  is  not  one 
to  break  His  promise.’  He  told  me,  ‘Your  Prophet  spoke  the  truth  to  you.  The 
Byzantines  were  killed.  And  God  did  kill  cAd.’  He  then  asked  me  about  the  most 
important  Companions  of  the  Messenger  of  God  (SAAS),  and  I  told  him  of 
them.  He  gave  gifts  to  Umar  and  to  them  also.  Those  to  whom  he  made  gifts 
were  cAli,  <Abd  al  Rahman  and  al-Zubayr.” 

The  sub-narrator  stated,  “And  I  think  he  also  named  al-{ Abbas.” 

Ka'b  went  on,  “I  had  been  a  partner  of  Umar  in  a  cloth  business  during  the 
jahiliyya.  When  Umar  imposed  the  diwart 157  system,  he  put  me  in  charge  of  Banu 
<Ad!  b.  Ka'b.” 

This  is  a  strange  tradition  and  contains  surprising  information.  It  meets  the 
criteria  for  the  category  of  sahih. 

Division 

Muhammad  b.  Ishaq  stated,  “When  the  Messenger  of  God  (SAAS)  died,  the 
Arab  tribes  seceded.  Judaism  and  Christianity  became  arrogant  and  hypocrisy 
spread.  The  Muslims  became  like  sheep  in  the  rain  on  a  winter’s  night  at  loss 
of  their  Prophet  (SAAS),  until  God  united  them  around  Abu  Bakr,  may  God  be 
pleased  with  him.”ls® 

Ibn  Hisham  stated,  “Abu  Ubayda  and  other  scholars  related  to  me  that  when 
the  Messenger  of  God  (SAAS)  died,  most  of  the  Meccans  considered  leaving 
Islam  -  and  indeed  were  intending  to  do  so.  ‘Attab  b.  Usayd,159  may  God  be 
pleased  with  him,  was  afraid  of  them  and  went  into  hiding.  But  then  Suhayl 
b.  (Amr,  may  God  be  pleased  with  him,  arose,  gave  praise  and  thanks  to  God, 
then  made  reference  to  the  death  of  the  Messenger  of  God  (SAAS).  He  said, 
‘That  event  has  only  increased  the  strength  of  Islam;  and  we  will  behead  anyone 
doubting  it!’  And  so  the  Meccans  reconsidered  and  gave  up  what  they  had  been 
considering.  cAttab  b.  Usayd  reappeared.  This  is  the  position  the  Messenger  of 
God  (SAAS)  prophesied  that  Suhayl  would  take,  as  shown  by  his  words  to  Umar 
b.  al-Khattab.  When,  that  is,  Umar  made  reference  to  pulling  out  Suhayl’s  two 
front  teeth  when  he  was  among  the  prisoners  at  the  battle  of  Badr,  the  Messenger 

157.  The  system  instituted  by  the  Caliph  cUmar  that  regulated  both  taxation  and  payments  for 
governmental  empoyees,  both  civilian  and  military. 

158.  Ibn  Ishaq  is  apparently  quoting  'Misha  in  these  words.  See  Guillaume,  op.  cit.  page  689. 

159.  The  Muslim  governor  of  Mecca. 
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of  God  (SAAS),  had  said,  ‘He  may  well  take  a  position  for  which  you  certainly 
won’t  blame  him!’” 

We  have  recounted  elsewhere160  the  apostacy  that  occurred  in  many  Arab 
tribes  after  the  death  of  the  Messenger  of  God  (SAAS),  and  events  involving 
Musaylima  b.  Habib,  the  self-professed  prophet  in  al-Yamama,  and  the  uprising 
of  al-Aswad  al-cAnsI  in  Yemen.  We  have  there  shown  what  became  of  these 
people,  until  they  retracted  and  came  back  to  God,  expressing  repentance  and 
regret  for  the  great  stupidity  and  ignorance  they  had  displayed  in  seceding, 
attitudes  to  which  they  had  been  seduced  by  Satan.  God  then  gave  them  aid  and 
settled  them  down,  restoring  them  to  His  true  religion  at  the  hands  of  his  caliph, 
Abu  Bakr,  “the  trusting”,  may  God  be  pleased  with  him. 

Division 

Ibn  Ishaq  and  others  quote  poems  by  Hassan  b.  Thabit,  may  God  be  pleased 
with  him,  on  the  death  of  the  Messenger  of  God  (SAAS).  One  of  the  finest 
and  most  eloquent  of  these  is  that  narrated  by  cAbd  al-Malik  b.  Hisham,  may 
God  be  pleased  with  him,  from  Abu  Zayd  al-Ansarl,  in  which  Hassan  b.  Thabit, 
may  God  be  pleased  with  him,  mourns  the  Messenger  of  God  (SAAS): 

“At  Tayba  traces  remain  of  the  Messenger,  and  a  light-emitting 
locality,  though  traces  may  often  fade  and 
disappear, 

The  signs  of  a  sacred  building  with  the  minbar  the 
guide  would  mount  will  never  disappear. 

It  signs  are  clear,  its  features  lasting,  and  that  home 
with  a  chapel  and  a  mosque. 

There  are  chambers  amidst  which  light  from  God  would 
descend,  giving  illumination  and  fire, 

Knowledge  that  will  never  be  effaced,  signs  which,  if 
removed  become  renewed. 

There  I  knew  the  Messenger’s  design  and  commission  and 
a  grave  in  whose  dust  he  was  hidden  and  buried. 

I  remained  there  weeping  for  the  Messenger,  though  the 
eyes  of  the  spirits  were  delighted, 

Recalling  those  blessings  of  the  Messenger.  I  see  my 
soul  unable  to  enumerate  and  so  is  confused. 

My  spirit  is  tormented,  drained  by  loss  of  Ahmad,  as  it 
goes  on  enumerating  the  wonders  of  the  Messenger. 

It  cannot  manage  to  account  for  one-tenth  of  all  his 
deeds,  and  my  soul  has  still  more  to  suffer. 

I  stood  long  there  at  the  mound  of  that  grave 
containing  Ahmad,  my  eyes  weeping  all  they  could. 


160.  In  Ibn  Kathir’s  work  al-Bidaya-  wa  al-Nihayya. 
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You  are  blessed  indeed,  grave  of  the  Messenger,  and 
blessed  you,  that  land  where  the  wise  and  rightly-guided  one 
resided. 

Blessed  be  that  grave  that  contains  a  good  man,  over 
which  stands  a  structure  of  broad  stones  in  tiers. 

Hands  poured  earth  over  him,  eyes  their  tears,  and  at 
that  the  stars  set. 

They  sent  away  wisdom,  knowledge  and  mercy,  that  night 
they  covered  him,  pillowless,  with  dirt. 

Then  they  left  sadly,  their  Prophet  not  among  them, 
their  backs  and  arms  feeling  weak. 

Weeping  for  one  whose  death-day  the  heavens  and  the 
earth  mourn,  and  the  people  were  more  sad. 

Could  ever  mourning  for  a  dead  man  equal  that  of  the 
day  when  Muhammad  died? 

A  day  when  the  site  of  revelation  was  taken  from  them, 
a  source  of  light  that  gave  benefit  and  help. 

Leading  to  the  Merciful  One  those  who  imitated  him, 
saving  them  from  the  horror  of  shame,  guiding  aright, 

An  imam  for  them  energetically  leading  them  to  the 
truth,  a  teacher  of  truth;  those  obeying  him  found  happiness, 

Forgiving  their  errors,  accepting  their  excuse;  if  they 
behaved  well,  God  was  very  generous  with  reward. 

If  disaster  struck  them  too  hard  to  bear,  from  Him  came 
ease  for  what  pained  them 

While  they  enjoyed  God’s  favour,  a  guide  amidst  them  to 
show  the  way  to  be  followed. 

It  hurt  him  if  they  strayed  from  the  true  path,  and  he 
was  eager  that' they  go  straight  in  right  guidance. 

He  was  sympathetic  towards  them,  not  excluding  any  from 
his  protection,  leading  them  towards  shelter. 

While  there  in  that  light  an  arrow  sent  by  death  struck 
into  their  light. 

And  so  Mahmud  was  sent  back  to  God  while  the  angels 
mourned  him  while  giving  praise. 

The  sites  in  the  land  of  the  sacred  places  became 
desolate  at  the  absence  of  the  revelation  it  had  known. 

Deserted,  except  for  that  spot  with  the  grave  where  our 
long-lost  friend  rests,  between  Balat  and  Gharqad161 

And  his  mosque  and  those  places  deserted  at  his  loss 
are  an  empty  area  where  once  he  stood  and  prostrated. 

And  the  great  stoning  mound  there,  the  houses,  vacant 
land,  encampments  and  birth-sites  miss  him. 


161.  Balat  was  the  area  between  Medina’s  mosque  and  the  market,  and  Gharqad  was  its  graveyard. 
The  words  mean,  respectively,  “even  ground”  and  “box  tree”. 
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Weep  tears,  eye,  for  the  Messenger  of  God,  and  may  I 
never  know  you  with  your  tears  dried  up! 

What  is  wrong  with  you,  eye,  that  you  do  not  weep  for 
that  generous  man  whose  ample  robe  encompassed  the  people? 

Shed  tears  copiously  and  mourn  aloud  at  loss  of  him  the 
like  of  whom  will  never  again  exist. 

The  ancients  never  lost  the  like  of  Muhammad,  and  his 
like  will  never  be  mourned  again  till  Judgement  Day, 

Nor  any  one  more  kind  or  trustworthy  in  obligation 
after  obligation,  nor  anyone  more  generous,  one  never 
ill-tempered. 

Nor  anyone  more  munificent  with  wealth  both  newly 
acquired  and  long-held;  while  others  are  generous,  some  are 
niggardly  with  their  inheritance. 

Nor  anyone  more  noble  in  descent  in  the  clans  when 
ancestry  is  checked,  not  more  noble  in  ancestry  to  leaders 
of  the  (Mecca)  valley, 

Nor  anyone  more  fortressed  by  eminence,  nor  more  secure 
in  a  prominence  that  is  supported  by  towering  supports. 

Nor  anyone  more  firm  in  his  roots  and  his  branches  and 
his  trunk,  watered  by  rain  clouds,  his  trunk  strong  and 
supple. 

It  was  an  illustrious  Lord  who  reared  him,  bringing  him 
to  perfection  in  the  most  fine  of  deeds. 

Instruction  for  the  Muslims  rested  with  him,  and 
knowledge  was  not  kept  back,  nor  was  opinion  disaproved. 

I  say,  and  no  one  could  complain  at  my  words,  unless 
devoid  of  sense  and  out  of  touch. 

That  it  is  not  my  intent  to  refrain  from  praising  him; 
it  may  be  that  I  will  reside  in  paradise  forever, 

With  the  Chosen  One,  whose  aid  I  hope  thereto;  and  to 
attain  that  day  I  will  constantly  strive.” 

The  hafiz  Abu  al-Qasim  al-Suhayll  stated  at  the  end  of  his  book  al-Rawad 
that  Abu  Sufyan  b.  al-Harith  Ibn  cAbd  al-Muttalib  said,  in  mourning  over  the 
Messenger  of  God  (SAAS), 

“I  lay  awake,  my  night  endless,  and  the  night  of  the 
friend  of  one  struck  down  is  ever  long. 

My  weeping  cheered  me,  and  my  mourning  was  little 
indeed  compared  to  what  the  Muslims  had  lost. 

Our  disaster  was  enormous,  momentous,  that  evening  when 
it  was  said  that  the  Messenger  had  died. 

Our  very  earth,  because  of  what  had  afflicted  it, 
seemed  ready  to  quake. 

We  had  lost  the  divine  inspiration  and  its  revelation 
among  us,  that  had  been  brought  by  Gabriel  as  he  came  to 
and  fro. 
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That  man  was  fully  worthy  to  have  the  souls  of  the 
people  flow  out  to  him,  or  almost  so. 

A  Prophet  who  would  lift  doubt  away  from  us,  by  what 
was  revealed  to  him,  and  what  he  said. 

He  guided  us,  and  we  never  feared  going  astray,  the 
Messenger  being  our  guide. 

O  Fatim(a),  you  have  excuse  indeed  to  mourn,  but  if  you 
do  not,  that  is  the  (right)  path. 

For  the  grave  of  your  father  is  the  most  important 
grave  of  all,  and  in  it  lies  the  most  important  of  men, 
the  Messenger.” 


Chapter:  Information  showing  that  the  Prophet  (SAAS )  did  not  leave  a  dinar,  a  dirham,  a 
slave,  a  slave-girl,  a  sheep,  a  camel,  nor  anything  to  be  inherited  from  him  —  except  for  land, 
all  of  which  he  left  as  a  charitable  offering  to  God,  the  Almighty  and  Glorious. 

The  world  and  all  things  thereon  were  to  him  -  as  they  are  to  God  -  too  insigni¬ 
ficant  for  him  to  strive  after,  or  to  leave  as  inheritance  -  may  God’s  prayers  and 
greetings  be  upon  him  and  upon  his  brother  prophets  and  messengers,  fully  and 
constantly,  until  Judgement  Day. 

Al-Bukhari  stated  that  Qutayba  related  to  him,  quoting  Abu  al-Ahwas,  from 
Abu  Ishaq,  from  'Amr  b.  al-Harith,  who  said,  “The  Messenger  of  God  (SAAS) 
did  not  leave  a  dinar ,  a  dirham ,  a  slave,  a  slave-girl  -  nothing  except  his  white  mule 
that  he  used  to  ride,  his  weapon's  and  land  that  he  left  as  a  charitable  bequest  for 
wayfarers.” 

Al-Bukhari  is  alone  in  giving  this;  Muslim  did  not.  Al-Bukhari  narrated  it  in 
various  places  in  his  sahih  collection,  from  various  lines  of  transmission  from 
Abu  al-Ahwas,  Sufyan  al-Thawri  and  Zuhayr  b.  Mu’awiya. 

Al-Tirmidhi  narrated  it  from  a  hadith  of  Israel.  Al-Nasa5l  gave  it  also,  from  a 
hadith  of  Yunus  b.  Abu  Ishaq,  all  of  them  quoting  from  Abu  Ishaq.  cAmr  b.  cAbd 
Allah  al-Sabl%  from  cAmr  b.  al-Harith  b.  al-Mustaliq  b.  Abu  Dinar,  the  brother 
of  Juwayriyya,  daughter  of  al-Harith,  “the  mother  of  the  Believers”,  may  God  be 
pleased  with  them  both. 

Imam  Ahmad  stated  that  Abu  M  iPawiya  related  to  him,  quoting  al-Acmash 
and  Ibn  Numayr,  from  al-Acmash,  from  Shaqiq,  from  Masruq,  from  cA3isha, 
who  said,  “The  Messenger  of  God  (SAAS)  did  not  leave  a  dinar,  a  dirham ,  a 
sheep,  a  camel,  nor  did  he  leave  testamentary  statements  over  anything.” 

Muslim  is  alone  in  narrating  it,  al-Bukhari  not  having  given  it.  Abu  Da’ud, 
al-Nasah  and  Ibn  Maja  gave  it  from  several  lines  from  Sulayman  b.  Mahran 
al-Acmash,  from  Shaqiq  b.  Salama  Abu  Wahl,  from  Masruq  b.  al-Ajda(,  from  the 
mother  of  the  Believers,  cAhsha,  “the  trusting  lady”,  the  daughter  of  (Abu  Bakr) 
“the  trusting”,  the  beloved  of  him  beloved  by  God,  the  lady  declared  innocent 
from  above  the  seven  heavens,  may  God  be  pleased  with  her  and  give  her  pleasure. 
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Imam  Ahmad  stated  that  Ishaq  b.  Yusuf  related  to  him,  from  Sufyan,  from 
cAsim,  from  Zirr  b.  Hubaysh,  from  'A’isha,  who  said,  “The  Messenger  of  God 
(SAAS)  did  not  leave  a  dinar ,  a  dirham ,  a  slave-girl,  a  slave,  a  sheep  or  a  camel.” 

(Imam  Ahmad  also  stated),  “cAbd  al-Rahman  related  to  us,  from  Sufyan,  from 
cAsim  b.  Zirr,  from  cA>isha  (who  said),  ‘The  Messenger  of  God  (SAAS)  did  not 
leave  a  dinar ,  a  dirham ,  a  sheep  or  a  camel.’” 

Sufyan  stated,  “That  is  the  extent  of  my  knowledge;  I  have  doubts  about  (the 
reference  to)  the  slave  and  the  slave-girl.” 

Al-Tirmidhl  narrated  it  thus  in  al-ShamaHl  from  Bindar,  from  cAbd  al-Rahman 
b.  Mahdi. 

Imam  Ahmad  stated  that  Waki'  related  to  him,  quoting  Mis'ar,  from  'Asim  b. 
Abu  al-Nujud,  from  Zirr,  who  quoted  cA5isha,  as  having  said,  “The  Messenger 
of  God  (SAAS)  did  not  leave  a  dinar,  a  dirham,  a  slave,  a  female  slave,  a  sheep  or 
a  camel.” 

Imam  Ahmad  narrated  it  thus,  without  (expression  of)  doubt. 

Al-Bayhaqi  narrated  it  from  Abu  Zakariyya3  b.  Abu  Ishaq  al-Muzakki,  from 
Abu  cAbd  Allah  Muhammad  b.  Ya'qub,  quoting  Muhammd  b.  cAbd  al-Wahhab, 
quoting  Jacfar  b.  cAwn,  quoting  Mis'ar,  from  cAsim,  from  Zirr,  who  said,  “'A’isha 
stated,  ‘Are  you  asking  me  about  the  inheritance  left  by  the  Messenger  of  God 
(SAAS)?  He  did  not  leave  a  dinar,  a  dirham,  a  slave  or  a  slave-born  female.’” 

Mis'ar  is  quoted  as  having  said,  “I  think  he  said,  ‘or  a  sheep  or  a  camel’.” 

Al-Bayhaqi  went  on  to  state  that  Mi.s'ar  informed  him,  from  'Adi  b.  Thabit, 
from  'All  b.  al-Husayn,  who  said,  “The  Messenger  of  God  (SAAS)  did  not  leave 
a  dinar,  a  dirham,  a  slave  or  a  slave-born  female.” 

It  is  established  in  both  sahih  collections,  from  a  hadith  of  al-A'mash,  from 
Ibrahim,  from  al-Aswad,  from  'A’isha,  that  the  Messenger  of  God  (SAAS) 
bought  food  from  a  Jew  for  a  given  length  of  time  and  gave  as  security  an  iron 
chain-mail. 

In  the  version  given  by  al-Bukhari,  he  narrated  it  from  Qablsa,  from  al-Thawri, 
from  al-A'mash,  from  Ibrahim,  from  al-Aswad,  from  'Ahsha,  may  God  be  pleased 
with  her,  who  said,  “The  Prophet  (SAAS)  died  while  his  armour  was  mortgaged 
to  a  Jew  fot  30.”162 

Al-Bayhaqi  narrated  it  from  a  hadith  of  Yazld  b.  HarUn,  from  al-Thawri,  from 
al-A'mash,  from  Ibrahim,  from  al-Aswad,  who  quoted  her  as  having  said,  “The 
Prophet  (SAAS),  died  while  his  armour  was  mortgaged  for  30  sac  of  barley.” 

He  went  on,  “Al-Bukhari  narrated  it  from  Muhammad  b.  Kathir,  from  Sufyan.” 

Al-Bayhaqi  went  on  to  state  that  'All  b.  Ahmad  b.  'Abdan  informed  him,  quoting 
Abu  Bakr  Muhammad  b.  Hammuwayh  al-cAskari,  quoting  Ja'far  b.  Muhammad 
al-Qalanisi,  quoting  Adam,  quoting  Shayban,  from  Qatada,  from  Anas,  who 
said,  “The  Messenger  of  God  (SAAS)  was  invited  to  a  meal  of  barley  bread  and 
rancid  fat.”  Anas  went  on,  “And  I  heard  the  Messenger  of  God  (SAAS)  say,  ‘By 
162.  The  Arabic  printed  text  quotes  al-Bukhari  as  adding,  “For  30  sac  weight  of  barley,  that  is.” 
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Him  who  holds  the  life  of  Muhammad  in  his  hands,  Muhammad’s  family  has 
no  longer  a  sac’s  weight  of  wheat  or  of  dates.’  At  that  time  he  had  nine  wives.  He 
had  pawned  a  coat  of  armour  he  had  to  a  Jew  in  Medina  in  exchange  for  food; 
and  he  had  not  found  money  to  redeem  it  up  to  his  death.’” 

Ibn  Maja  narrated  some  of  this  from  a  hadith  of  Sufyan  b.  ‘Abd  al-Rahman 
al-Nahwi,  from  Qatada. 

Imam  Ahmad  stated  that  ‘Abd  al-Samad  related  to  him,  quoting  Thabit, 
quoting  Hilal,  from  ‘Ikrama,  from  Ibn  ‘Abbas  who  said,  “The  Prophet  (SAAS) 
gazed  towards  Mt.  Uhud  and  said,  ‘By  Him  who  holds  my  soul  in  His  hand,  how 
it  would  please  me  if  Mt.  Uhud  belonged  to  Muhammad’s  people  and  I  could 
spend  it  in  God’s  cause!  The  day  I  die  I  would  have  two  dinars  worth  of  it;  these, 
however,  I  would  set  aside  for  debt.’ 

“He  did  die,  but  did  not  leave  a  dinar ,  a  dtrham,  a  slave,  nor  a  slave-born  female. 
He  left  his  armour  still  pledged  to  a  Jew  for  thirty  sals  weight  of  barley.” 

Ibn  Maja  narrated  the  latter  part  of  this,  from  cAbd  Allah  b.  Mu’awiya 
al-Jumahl,  from  Thabit  b.  Yazld,  from  Hilal  b.  Khabbab  al-‘Abdi  al-Kufl.  For 
the  first  part  there  is  testimony  in  the  sahih  collections  from  a  hadith  of  Abu 
Dharr,  may  God  be  pleased  with  him. 

Imam  Ahmad  stated  that  cAbd  al-Samad,  Abu  Said  and  ‘Allan  related  to  him, 
quoting  Thabit  -  Ibn  Yazld,  that  is  -  quoting  Hilal  -  Ibn  Khabbab,  that  is  -  from 
‘Ikrama,  from  Ibn  ‘Abbas,  that  TJmar  came  in  to  see  the  Prophet  (SAAS),  while 
he  was  lying  on  a  straw  mat  that  had  left  a  mark  on  his  side.  ‘Umar  asked, 
‘Prophet  of  God,  should  you  not  have  a  more  comfortable  bed  than  this?’  He 
replied,  ‘I’m  not  concerned  with  worldly  things;  I  am  merely  like  a  rider  travelling 
on  a  summer’s  day,  resting  for  a  while  during  the  day  time  beneath  a  tree,  then 
moving  away  and  leaving  it  behind.’” 

Ahmad  is  alone  in  giving  this.  Its  line  of  transmission  is  excellent. 

There  is  testimony  to  it  from  a  hadith  of  Ibn  ‘Abbas,  from  ‘Umar,  regarding 
the  two  women  who  protested  to  the  Messenger  of  God  (SAAS);  and  also  in  the 
story  of  the  abstinence  from  marital  relations.  The  hadith,  and  others  like  it, 
relating  this  will  come  later  in  discussion  of  the  asceticism  of  the  Prophet 
(SAAS),  and  his  disinterest  in  and  disavowal  of  worldly  things;  all  this  will 
substantiate  our  statements  that  he  cared  nothing  for  things  of  this  world. 

Imam  Ahmad  stated  that  Sufyan  related  to  him,  quoting  ‘Abd  al-‘Azlz  b. 
Rufay‘,  who  said,  “I  and  Shaddad  b.  Ma‘qil  went  in  to  see  Ibn  ‘Abbas,  who  told 
us,  ‘The  Messenger  of  God  (SAAS)  left  nothing  except  what  is  contained 
between  these  two  covers.’  We  then  went  to  see  Muhammad  b.  ‘All  and  he  told 
us  the  same.” 

Al-Bukhari  narrated  this  similarly,  from  Qutayba,  from  Sufyan  b.  TJyayna. 

Al-Bukharl  stated  that  Abu  Nucaym  related  to  him,  quoting  Malik  b.  Mighwal, 
from  Talha,  who  said,  “I  asked  ‘Abd  Allah  b.  Abu  Awfa,  ‘Did  the  Prophet 
(SAAS)  leave  a  will?’  ‘No,’  he  replied.  I  asked,  ‘Why  was  it,  then,  recorded  that 
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the  people  should  make  wills  or  that  they  were  ordered  to  do  so?’  He  replied, 
‘He  bequeathed  the  Book  of  God,  Almighty  and  Glorious  is  He.’” 

Al-Bukhari,  Muslim,  and  all  the  orthodox  scholars,  except  Abu  Da’ud,  narrated 
this,  from  several  lines  of  transmission,  from  Malik  b.  Micwal.  Al-Tirmidhl  stated, 
“It  is  hasan  sahih  gharib;  we  know  of  it  only  from  the  hadith  of  Malik  b.  Mighwal.” 

Notice. 

Many  ahadith  exist  that  we  will  give  shortly  after  this  section,  relating  to 
dwellings,  apartments  for  his  wives,  slaves  both  female  and  male,  horses,  camels, 
weapons,  a  mule,  a  donkey,  clothes,  furnishings,  a  ring  and  various  other  things 
owned  by  the  Messenger  of  God  (SAAS)  during  his  life.  We  will  give  the 
evidences  and  lines  of  transmission  for  the  statements  relating  to  all  this. 

Perhaps  the  Prophet  (SAAS)  gave  many  of  these  away  as  gifts  to  charity 
during  his  life;  and  he  manumitted  his  slaves,  both  male  and  female.  He  also  set 
aside  some  of  his  belongings,  along  with  the  two  tracts  of  land  of  Banu  al-Nadlr, 
and  that  at  Khaybar  and  Fadak  to  which  God  entrusted  him,  for  the  benefit  of 
the  Muslims. 

We  will  explain  all  this,  if  God  so  wills  it.  However,  he  did  not  leave  any  of 
that  to  be  inherited  absolutely  from  himself,  as  we  will  show  shortly.  And  God’s 
help  is  to  be  sought. 


Chapter:  Evidence  to  the  Prophet  (SAAS)  having  said,  ‘We  will  not  leave 
(property  for)  inheritance’. 

Imam  Ahmad  stated  that  Sufyan  related  to  him,  from  Abu  al-Zinad,  from  al-Afraj, 
from  Abu  Hurayra  to  whom  this  evidence  came.  He  once  said,  “The  Messenger 
of  God  (SAAS)  said,  ‘My  heirs  will  not  inherit  a  dinar  nor  a  dirham;  whatever  I 
leave,  after  the  expenses  for  my  wives  and  provision  for  my  employees,  is  to  be 
treated  as  a  charity.” 

Al-Bukhari,  Muslim  and  Abu  Da’ud  narrated  it  from  various  sources  from 
Malik  b.  Anas,  from  Abu  al-Zinad  cAbd  Allah  b.  Dhakwan,  from  cAbd  al-Rahman 
b.  Hurmuz  al-Acraj,  from  Abu  Hurayra,  that  the  Messenger  of  God  (SAAS) 
said,  “My  heirs  will  not  inherit  a  dinar  nor  a  dirham;  whatever  I  leave,  after  the 
expenses  for  my  wives  and  provision  for  my  employees,  is  to  be  treated  as  a 
charity.” 

This  is  the  text  of  al-Bukhari. 

Al-Bukhari  went  on  to  state  that  cAbd  Allah  b.  Maslama  related  to  him,  from 
Malik,  from  Ibn  Shihab,  from  TJrwa,  from  ‘.Misha,  who  stated  that,  following  the 
death  of  the  Prophet  (SAAS),  his  wives  wished  to  send  TJthman  to  Abu  Bakr  for 
him  to  ask  about  their  inheritances.  cA3isha  said,  “But  did  the  Messenger  of  God 
(SAAS)  not  say,  ‘We  will  not  leave  (property  for)  inheritance;  what  we  leave 
will  be  for  charity’?” 
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Muslim  narrated  it  thus,  from  Yahya  b.  Yahya.  Abu  Da’ud  gave  it  from 
al-Qa'nabl,  al-Nasa5i  from  Qutayba.  All  of  them  quoted  it  from  Malik. 

This  comment  was  from  one  of  the  inheriting  wives  —  if  inheritance  had  been 
decreed  -  who  acknowledged  that  the  Messenger  of  God  (SAAS)  established  his 
estate  for  charity,  not  inheritance.  It  is  clear  that  the  remainder  of  “the  mothers 
of  the  Believers”  agreed  with  what  she  narrated  and  remembered  what  had  been 
said  to  them  in  that  regard.  Her  expression  shows  that  this  was  a  matter  well 
established  among  them.  But  God  knows  best. 

Al-Bukharl  stated  that  Isma'll  b.  Aban  related  to  him,  quoting  'Abd  Allah 
b.  al-Mubarak,  from  Yunus,  from  al-Zuhn,  from  cUrwa,  from  'A’isha,  who  said 
that  the  Prophet  (SAAS)  stated,  “We  will  not  leave  (property  for)  inheritance; 
what  we  leave  will  be  for  charity.” 

Al-Bukharl  also  stated,  under  the  section  entitled,  The  statements  made  by 
the  Messenger  of  God  (SAAS)  as  follows,  “'Abd  Allah  b.  Muhammad  related  to 
us,  quoting  Hisham,  quoting  Macmar,  from  al-Zuhn,  from  'Urwa,  from  cA3isha, 
that  Fatima  and  al-'Abbas  went  to  Abu  Bakr,  may  God  be  pleased  with  him,  to 
receive  their  inheritance  from  the  Messenger  of  God  (SAAS).  They  were,  at 
that  time,  seeking  his  land  at  Fadak  and  his  share  of  Khaybar.  Abu  Bakr  told 
them,  ‘I  heard  the  Messenger  of  God  (SAAS)  say,  “Our  property  is  not  to  be 
inherited;  what  we  leave  will  be  for  charity.  However,  Muhammad’s  family  may 
feed  themselves  from  this  property.”  ’ 

“Abu  Bakr  went  on,  ‘I  swear  by  God,  I  will  never  omit  doing  anything  I  saw 
the  Messenger  of  God  (SAAS)  doing.’ 

“Fatima  then  left  him  and  did  not  speak  to  him  again  from  then  to  her  death.” 

Imam  Ahmad  narrated  it  thus  from  'Abd  al-Razzaq,  from  Macmar. 

Ahmad  then  narrated  it  from  Ya'qub  b.  Ibrahim,  from  his  father,  from  Salih 
b.  Kaysan,  from  al-Zuhrl,  from  cUrwa,  from  'A’isha,  that  following  the  death 
of  the  Messenger  of  God  (SAAS),  Fatima  asked  Abu  Bakr  for  her  inheritance 
from  what  he  had  left  that  God  had  provided  him.  Abu  Bakr  told  her,  “The 
Messenger  of  God  (SAAS)  said,  ‘Our  property  is  not  to  be  inherited;  what  we 
leave  will  be  for  charity.’”  Fatima  grew  angry  and  left  Abu  Bakr;  she  continued 
avoiding  him  up  to  her  death. 

Ahmad  stated,  “Fatima  lived  on  for  six  months  following  the  death  of  the 
Messenger  of  God  (SAAS).”  And  he  proceeded  to  narrate  the  hadith. 

Imam  Ahmad  stated  it  thus.  Al-Bukharl  narrated  this  hadith  in  his  work  Kitab 
al-Maghazi  within  his  sahih  collection,  from  Ibn  Bukayr,  from  al-Layth,  from 
cAqll,  from  al-Zuhn,  from  TJrwa,  from  'A5isha,  as  is  given  above.  And  he  added, 
“When  she  died,  'All  buried  her  at  night.  He  did  not  inform  Abu  Bakr;  he  did 
pray  over  her.” 

('Arisha  stated,)  “During  the  life  of  Fatima,  'All  had  great  prestige  among  the 
people.  When  Fatima  died,  he  lost  this  special  position  and  set  about  making 
peace  with  Abu  Bakr  and  pledging  allegiance  to  him.  He  had  not  pledged 
allegiance  for  those  months.  So  he  sent  a  message  to  Abu  Bakr,  saying,  ‘Come  to 
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us,  but  don’t  bring  anyone  else.’  He  did  not  want  cUmar  to  come  because  of 
what  he  knew  of  ‘Umar’s  severity.  ‘Umar  said,  (to  Abu  Bakr),  ‘Don’t  go  in  to 
them  alone,  by  God!’  Aba  Bakr  replied,  ‘What  could  they  do  to  me?  I  shall  go  to 
them,  by  God!’ 

“Abu  Bakr,  may  God  be  pleased  with  him,  then  set  off.  ‘All  spoke  the  shahada 
and  went  on,  ‘We  well  know  your  virtue  and  what  God  has  awarded  you.  We’ll 
not  envy  you  for  the  good  to  which  God  has  led  you.  But  you  monopolized 
power,  to  which  we  thought,  because  of  our  close  relationship  to  the  Messenger 
of  God  (SAAS),  we  had  a  right  to  share.’  cAll  went  on  talking  until  Abu  Bakr, 
may  God  be  pleased  with  him,  wept.  The  latter  then  said,  ‘By  Him  in  whose 
hand  is  my  soul,  I  would  prefer  to  do  good  to  relatives  of  the  Messenger  of  God 
(SAAS),  than  to  my  own!  Regarding  the  question  of  the  properties  that  inspired 
antagonism  between  us,  I  am  not  inclining  in  this  away  from  what  is  right; 
I  would  never  omit  doing  anything  that  the  Messenger  of  God  (SAAS) 
had  himself  done.’ 

“When  Abu  Bakr  had  finished  performing  the  al-zuhr  prayer,  he  mounted 
the  minbar  and  spoke  the  shahada.  He  then  made  reference  to  ‘All’s  having 
been  late  in  pledging  allegiance  to  him  and  the  excuses  he  had  made  that  had 
been  accepted.  ‘Ali,  may  God  be  pleased  with  him,  then  spoke  the  shahada  and 
emphasized  Abu  Bakr’s  right  and  went  on  to  refer  to  his  virtue  and  precedence. 
He  stated  that  his  actions  had  not  been  influenced  by  any  jealousy  towards  Abu 
Bakr.  He  then  went  up  to  Aba  Bakr,  may  God  be  pleased  with  him,  and  expressed 
his  allegiance  to  him.  The  people  gathered  around  cAli  saying,  ‘You  have  done 
well!’  ‘All  became  very  popular  when  he  rejoined  the  common  cause.” 

Al-Bukharl  also  narrated  this,  as  did  Muslim,  Abu  Da’ad,  and  al-Nasah,  from 
several  lines  of  transmission,  from  al-Zuhri,  from  ‘Urwa,  from  ‘Afisha  in  similar 
form. 

This  pledge  of  allegiance  made  by  ‘All,  may  God  be  pleased  with  him,  to  Abu 
Bakr,  may  God  be  pleased  with  him,  came  after  the  death  of  Fatima,  may  God 
be  pleased  with  her.  It  affirmed  the  peace  between  them.  It  was  subsequent  to 
that  pledge  to  which  we  referred  first  on  that  day  in  the  hall,  as  was  narrated  by 
Ibn  Khuzayma  and  declared  authentic  by  Muslim  b.  al-Hajjaj.  ‘All  had  not  been 
avoiding  Abu  Bakr  for  these  six  months,  but  had  been  performing  the  prayer 
behind  him  and  attending  al-mashwara ,  “the  consultative  assemblies”,  with  him. 
He  had  also  accompanied  him  to  Dhu  al  Qissa. 

In  the  sahih  collection  of  al-Bukharl  it  is  stated  that  Aba  Bakr.  ma\  God  be 
pleased  with  him,  performed  the  al-hisr  prayer  some  nights  following  the  death 
of  the  Messenger  of  God  (SAAS),  and,  leaving  the  mosque,  found  al-Hasan, 
‘All’s  son,  playing  with  the  other  boys.  He  carried  him  on  his  back  and  began 
chanting, 

“Oh,  by  my  father,  the  image  of  the  Prophet,  but  not  the  image  of ‘All!” 

‘All  was  laughing.  However,  when  this  second  pledge  of  allegiance  took  place, 
some  narrators  believed  that  ‘All  had  not  spoken  a  pledge  before  that,  and  denied 


408 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


that  he  had  done  so.  But  what  is  positively  affirmed  takes  precedence  over  what 
is  negative,  as  we  have  shown  and  stated  above.  But  God  knows  best. 

As  for  the  anger  being  expressed  by  Fatima,  may  God  be  pleased  with  her  and 
give  her  pleasure,  against  Abu  Bakr,  may  God  be  pleased  with  him  and  give  him 
pleasure,  I  cannot  account  for  it. 

If  it  was  due  to  his  refusal  to  award  her  the  inheritance  for  which  she  asked 
him,  he  had  given  her  a  reason  that  had  to  be  accepted.  This  was  his  reference 
to  the  statement  by  her  father,  the  Messenger  of  God  (SAAS),  who  said,  “Our 
property  is  not  to  be  inherited;  what  we  leave  will  be  for  charity.”  She  was  one 
of  those  who  submitted  to  the  text  of  the  law-giver  that  had  been  unknown  to  her 
before  she  asked  about  inheritance,  just  as  it  was  unknown  to  the  wives  of  the 
Prophet  (SAAS),  until  ‘Alisha  informed  them  all  of  it;  and  they  accepted  it. 

It  should  not  be  thought  of  Fatima,  may  God  be  pleased  with  her,  that  she 
was  making  some  accusation  to  (Abu  Bakr)  “the  trusting”,  may  God  be  pleased 
with  him,  for  what  he  had  told  her  -  heaven  forbid  that,  both  for  her  and  for 
him!  How  could  this  be,  since  'Ll  mar  b.  al-Khattab,  TJthman  b.  cAffan,  cAll  b. 
Abu  Talib,  al-cAbbas  b.  cAbd  al-Muttalib,  {Abd  al-Rahman  b.  cAwf,  Talha  b. 
TJbayd  Allah,  al-Zubayr  b.  al-cAwwam,  Sa'd  b.  Abu  Waqqas,  Abu  Hurayra  and 
cA>isha  had  all  agreed  with  him  in  his  narration  of  this  hadith ,  as  we  will  shortly 
demonstrate.  And  even  if  it  had  been  an  account  narrated  solely  by  Abu  Bakr, 
may  God  be  pleased  with  him,  it  would  still  have  been  incumbent  upon  the 
whole  world  to  accept  it,  and  to  yield  to  him  in  the  matter. 

If  her  anger  related  to  what  she  had  asked  Abu  Bakr,  may  God  be  pleased 
with  him,  these  lands  were  a  public  charity,  not  an  inheritance  that  her  husband 
should  supervise.  His  reason  amounted  to  his  assertion  that,  because  he  was  the 
successor  of  the  Messenger  of  God  (SAAS),  he  considered  it  his  duty  to  do 
as  the  former  had  done,  and  to  rule  as  he  had.  The  hadith  quotes  him  as  saying, 
“I  will  never  omit  doing  anything  I  saw  the  Messenger  of  God  (SAAS)  doing.” 
And  it  goes  on,  “Fatima  then  avoided  him  and  did  not  speak  to  him  again  from 
then  to  her  death.” 

This  circumstance  and  her  estrangement  from  him  opened  a  broad  field 
for  the  “rejectionist  faction”  and  extensive  foolishness,  because  of  which  they 
intruded  themselves  where  they  had  no  business. 

Had  they  properly  understood,  they  would  have  credited  Abu  Bakr  with  his 
virtue  and  accepted  the  reason  he  gave  as  it  should  be  by  everyone. 

However,  they  are  a  forsaken  faction,  a  contemptible  group,  people  who 
stubbornly  maintain  the  dubious,  while  ignoring  what  is  accepted  as  definite 
and  incontrovertible  by  the  great  imams  of  Islam,  the  Companions  and  their 
immediate  successors,  and  the  well-respected  scholars  who  followed  them 
throughout  the  ages  and  everywhere  -  may  God  be  pleased  with  them  all  and 
give  them  pleasure! 
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DISCUSSION  OF  THE  NARRATION  FROM  VARIOUS  AUTHORITIES 
CONCERNING  THE  STATEMENT  MADE  BY  ABU  BAKR  AND  THEIR 
AGREEMENT  UPON  THIS. 

AI-Bukhari  stated  that  Yahya  b.  Bukayr  narrated  to  him,  quoting  al-Layth,  from 
cAqll,  from  Ibn  Shihab,  who  said,  “Malik  b.  Aws  b.  al-Hadathan  informed  me” 
-  and  Muhammad  b.  Jubayr  b.  Mut‘im  also  narrated  part  of  this  kadith,  saying 
that  he  went  in  to  him,  (Malik)  and  asked  him  and  that  he  replied  to  him  as 
follows  -  “‘I  had  gone  in  to  see  ‘Umar,  when  his  doorkeeper,  Yarfa5  came  and 
asked  him,  ‘Would  you  like  to  see  ‘Uthman,  cAbd  al-Rahman  b.  ‘Awf,  al  Zubavr 
and  Sacd?”  He  replied,  “Yes,  let  them  come  in.”  Yarfa5  then  asked,  “And  ‘All 
and  ‘Abbas  too?”  “Yes,”  he  replied.’ 

“‘Abbas  asked,  ‘Commander  of  the  Believers,  give  judgement  between  myself 
and  this  man  (‘All).’  ‘Umar  replied,  ‘I  charge  you  by  God  through  whose 
permission  the  heavens  and  the  earth  exist,  do  you  know  that  the  Messenger  of 
God  (SAAS)  said,  “Our  property  is  not  to  be  inherited;  what  we  leave  will 
be  for  charity”,  and  that  by  this  he  (the  Prophet)  was  referring  to  himself?’  The 
group  agreed  that  he  had  indeed  said  that.  ‘Umar  then  approached  ‘All  and 
‘Abbas  and  said,  ‘Do  you  both  know  that  the  Messenger  of  God  (SAAS)  said 
that?’  They  replied,  ‘Yes,  he  did  say  that.’” 

‘Umar  b.  al-Khattab  went  on,  “I  will  talk  to  you  about  this  matter.  God  chose 
His  Messenger  for  this  faP,u’3  ‘booty’,  as  something  he  had  not  given  to  anyone 
else.  As  God  stated,  ‘What  God  had  awarded  as  fa?  for  His  messenger  .  .  .  has 
power  over  all  things’  {sural  al-Hashr ;  LIX,  v.6). 

“That  property  was  therefore  specifically  for  the  Messenger  of  God  (SAAS). 
He  did  not,  however,  I  swear  by  God,  keep  it  for  himself  or  withhold  it  from  you, 
but  gave  out  its  income  which  he  distributed  to  you  so  that  the  present  property 
remained.  And  from  it  he  would  provide  the  yearly  expenses  for  his  family, 
treating  whatever  remained  as  God’s  property.  He  acted  in  this  way  throughout 
his  life.  I  adjure  you  by  God,  do  you  know  that?’  ‘Yes,’  they  replied.  ‘Umar  then 
asked  ‘All  and  ‘Abbas,  ‘I  adjure  you  by  God,  do  you  two  men  know  that?’  ‘Yes,’ 
they  replied. 

“‘Umar  went  on,  ‘Then  the  Messenger  of  God  (SAAS)  died  and  Abu  Bakr, 
may  God  be  pleased  with  him,  said,  ‘I  am  the  successor  of  the  Messenger  of  God 
(SAAS).’  And  he  took  that  property  and  managed  it  as  the  Messenger  of  God 
(SAAS)  had  done.  Then  Abu  Bakr  died  and  I  said,  ‘Now  I  am  the  successor 
of  the  successor  to  the  Messenger  of  God  (SAAS).’  And  I  took  that  property 
for  two  years,  managing  it  as  the  Messenger  of  God  (SAAS)  had  done.  Then 
you  both  came  to  me,  each  saying  the  same  thing  and  making  the  same  case. 
Eventually  you  (‘Abbas)  came  to  me  asking  me  for  your  share  from  the  property 
of  your  nephew  (the  Prophet  (SAAS)).  After  that,  this  man  (‘All)  came  requesting 

163.  Goods  or  property  won  at  wax  by  Muslims  but  without  fighting  actually  having  occurred. 
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the  share  of  his  wife  from  her  father.  I  told  you  both,  ‘If  you  wish,  I  will  give  it 
to  you  to  be  managed  in  the  same  way.’  Are  you  now  seeking  from  me  a  different 
judgement?  By  God  by  whose  permission  the  heavens  and  earth  exist,  I’ll  never 
give  you  any  decision  that  is  different,  not  even  till  Judgement  Day!  If  you  are 
incapable  of  managing  it,  then  return  it  to  me,  and  I’ll  take  care  of  it  for  you!’” 

Al-Bukhari  narrated  this  in  various  places  in  his  sahih  collection.  Muslim  and 
the  other  orthodox  scholars  gave  it  from  various  lines,  from  al-Zuhrl. 

In  one  narrative  in  both  sahih  collections,  'Umar  is  quoted  as  saying,  “Then 
Abu  Bakr  became  in  charge  of  it,  and  managed  it  as  the  Messenger  of  God 
(SAAS)  had  done.  And  God  knows  that  he  was  truthful,  pious,  rightly  guided, 
and  always  in  pursuit  of  the  truth.  Then  I  took  control  of  it  and  managed  it  as 
had  both  the  Messenger  of  God  (SAAS)  and  Abu  Bakr.  And  God  knows  that  I 
too  am  truthful,  pious,  rightly  guided  and  always  in  pursuit  of  the  truth.  Then 
you  both  came  to  me  and  I  gave  it  over  to  your  control,  to  manage  it  as  had  the 
Messenger  of  God  (SAAS),  Abu  Bakr  and  1. 1  adjure  you  by  God,  did  I  not  pass 
it  to  you  to  do  likewise?’  ‘Yes,’  they  said.  cUmar  then  said  to  them,  ‘I  adjure  you 
two  men  by  God,  did  I  not  pass  it  to  you  both  to  do  likewise?’  ‘Yes,’  they  said. 
cUmar  went  on,  ‘Do  you  (now)  seek  from  me  some  different  decision?  No,  by 
Him  whose  permission  the  heavens  and  the  earth  exist!’” 

Imam  Ahmad  stated  that  Sufyan  narrated  to  him,  from  cAmr,  from  al-Zuhrl, 
from  Malik  b.  Aws,  who  said,  “I  heard  'Umar  say  to  'Abd  al-Rahman,  Talha, 
al-Zubayr  and  Sa'd,  ‘I  implore  you  by  God  by  whose  order  the  heavens  and 
the  earth  exist,  do  you  know  that  the  Messenger  of  God  (SAAS)  said,  “Our 
property  will  not  be  inherited;  we  have  left  it  as  charity”?’  “Yes,”  they  said.’” 

This  hadith  meets  the  criteria  of  both  sahih  collections. 

I  note  that  what  the  two  men  asked  him  -  though  God  knows  best  —  was  that, 
following  the  award  of  authority  to  them,  the  income  would  be  divided  between 
them  so  that  they  would  receive  what  would  have  been  their  right  if  it  had  been 
decreed  that  each  be  an  actual  heir  to  the  land. 

They  apparently  sent  ahead  of  themselves  a  group  of  the  Companions, 
including  'Uthman,  Ibn  'Awf,  Talha,  al-Zubayr  and  Sa'd.  They  had  developed 
a  serious  rivalry  because  the  management  authority  had  been  divided  between 
them.  The  Companions  who  had  gone  on  ahead  asked  'Umar,  “Commander  of 
the  Believers,  decide  between  them  both.  Or  relieve  one  of  the  other.” 

It  seems  that  'Umar,  may  God  be  pleased  with  him,  was  reluctant  to  divide 
authority  between  them  as  if  dividing  a  heritage,  even  if  doing  so  only  in  appear¬ 
ance,  since  he  wished  to  act  in  accord  with  the  words  of  the  Messenger  of  God 
(SAAS),  ‘Our  property  is  not  to  be  inherited;  what  we  leave  will  be  for  charity.’ 
He  therefore  resisted  them  all  and  gave  them  an  outright  refusal,  may  God  be 
pleased  with  him. 

'All  and  al-'Abbas  continued  thereafter  to  manage  the  property  jointly  up  to 
the  time  of  'Uthman  b.  'Affan.  Then  'All  gained  the  advantage  to  it  and  al-'Abbas 
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gave  it  up  to  him,  with  the  assent  of  his  son  cAbd  Allah,  may  God  be  pleased  with 
them  both,  in  the  presence  of  TJthman.  Ahmad  narrated  to  this  effect  in  his 
musnad  collection.  It  has  continued  to  be  controlled  by  the  cAlawl16+  community. 

I  have  closely  examined  the  lines  of  transmission  of  this  hadith  and  its 
phraseology  in  both  musnad  collections  of  ahadith  of  the  shaikhan ,  Abu  Bakr  and 
cUmar,  may  God  be  pleased  with  them  both.  For  each  one  I  have  assembled  a 
large  volume  of  narrations  they  made  relating  to  the  Messenger  of  God  (SAAS), 
and  their  views  on  what  constitutes  proper  and  useful  law.  I  have  arranged  this 
material  under  legal  headings  currendy  used  today. 

I  have  narrated  that  Fatima,  may  God  be  pleased  with  her,  initially  argued 
using  analogy  and  general  reference  to  verses  in  the  Holy  Qur’an.  Abu  Bakr 
responded  to  her  by  quoting  the  texts  restricting  the  rights  of  the  Prophet 
(SAAS),  and  she  accepted  his  words.  This  is  what  is  attributed  to  her,  may  God 
be  pleased  with  her. 

Imam  Ahmad  stated  that  'Affan  narrated  to  him,  quoting  Hammad  b.  Salama, 
from  Muhammad  b.  cAmr,  from  Abu  Salama,  that  Fatima  asked  Abu  Bakr, 
“Who  would  inherit  for  you  if  you  died?”  “My  son  and  my  family,”  he  replied. 
She  asked,  “Then  why  can  we  not  inherit  from  the  Messenger  of  God  (SAAS)?” 
He  replied,  “I  heard  the  Messenger  of  God  (SAAS)  say,  ‘Prophets  do  not  leave 
(property  for)  inheritance.’  However,  I  myself  provide  for  those  whom  the 
Messenger  of  God  (SAAS)  provided  and  give  money  to  those  to  whom  the 
Messenger  of  God  (SAAS)  gave.” 

Al-Tirmidhi  narrated  it  in  his  collection,  from  Muhammad  b.  al-Muthanna, 
from  Abu  al-Walid  al-Tayalisi,  from  Muhammad  b.  'Amr,  from  Abu  Salama, 
from  Abu  Hurayra.  Al-Tirmidhi  gave  it  with  a  full  line  of  transmission  and 
categorized  it  as  being  hasan  sahih  gharib. 

There  is  also  the  hadith  given  by  Imam  Ahmad,  who  stated  that  'Abd  Allah  b. 
Muhammad  b.  Abu  Shayba  related  to  him,  quoting  Muhammad  b.  Fudayl,  from 
al-Walid  b.  Jumayc,  from  AbU  al-Tufayl,  who  said,  “When  the  Messenger  of  God 
(SAAS)  died,  Fatima  sent  the  following  message  to  Abu  Bakr:  ‘Is  it  you  who 
inherited  from  the  Messenger  of  God  (SAAS),  or  his  family!’  He  replied,  ‘Not 
me,  his  family.’  She  then  asked,  ‘So  where  is  the  share  of  the  Messenger  of  God 
(SAAS)?’  Abu  Bakr  replied,  ‘I  heard  him  say,  “If  God  gives  provision  to  a 
prophet  then  takes  him  away,  He  leaves  that  provision  to  whomever  succeeds 
him.”  So  I  thought  I  should  return  it  to  the  Muslims.’  She  responded,  ‘Then 
(do)  as  you  (think)  and  heard  from  the  Messenger  of  God  (SAAS).”’ 

Abu  Da’ud  narrated  it  thus  from  cUthman  b.  Abu  Shayba,  from  Muhammad 
b.  Fudayl. 

This  hadith  is  somewhat  strange  and  objectionable.  It  may  have  been  narrated 
in  the  sense  that  some  sources  understood  it.  These  include  some  who  love  Shici 
tendencies;  this  should  be  known. 


164.  The  descendants  of ‘All,  that  is. 


412 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


The  best  aspect  of  this  hadith  is  her  having  said,  “Then  (do)  as  you  (think)  and 
heard  from  the  Messenger  of  God  (SAAS).”  This  is  correct  and  what  is  to  be 
expected  of  her,  appropriate  to  her  situation,  her  leadership  role,  her  knowledge 
and  her  faith.  May  God  be  pleased  with  her! 

It  seems  that  it  was  after  this  that  she  asked  him  to  appoint  her  husband 
manager  of  this  charitable  property,  but  he  did  not  agree  to  that,  as  we  have 
shown.  And  because  of  that  she  scolded  him.  She  was  a  woman  like  all  Adam’s 
daughters,  becoming  upset  as  they  all  do;  she  is  certainly  not  infallible,  in  light  of 
the  existence  of  a  text  from  the  Messenger  of  God  (SAAS),  and  her  opposition 
to  Abu  Bakr,  “the  trusting”;  may  God  be  pleased  with  her! 

And  we  have  narrated  of  Abu  Bakr,  may  God  be  pleased  with  him,  that  he  did 
reconcile  with  Fatima  and  treated  her  kindly  before  her  death,  and  this  pleased 
her,  may  God  be  pleased  with  him. 

The  haftz  Abu  Bakr  al-Bayhaql  stated  that  Abu  cAbd  Allah  Muhammad 
b.  Yacqub  informed  him,  quoting  Muhammad  b.  cAbd  al-Wahhab,  quoting 
cAbdan  b.  cUthman  al-cAtkl,  of  Nishapur,  quoting  Abu  Jamra,  from  Ismacll  b. 
Abu  Khalid,  from  al-Sha'bl,  who  said,  “When  Fatima  fell  ill,  Abu  Bakr  went  and 
asked  permission  to  visit  with  her.  cAli  said,  ‘Fatima,  this  is  Abu  Bakr.  May 
he  visit  with  you?’  She  asked,  ‘Do  you  wish  me  to  give  him  permission?’  ‘Yes,’ 
he  replied. 

“She  permitted  him  to  enter  and  he  did  so,  in  order  to  cheer  her.  He  said,  ‘I 
swear  by  God,  I  have  never  left  home,  property,  family  and  tribe  unless  to  please 
God,  His  Messenger  and  all  of  you,  his  family!’  He  then  reconciled  with  her 
so  that  she  was  content.” 

The  line  of  transmission  for  this  is  excellent  and  strong.  It  is  clear  that  Amir 
al-Sha'bl  heard  it  from  cA1t,  or  from  someone  who  heard  it  directly  from  him. 

The  scholars  who  belong  to  the  household  of  the  Prophet  (SAAS)  acknowledge 
the  soundness  of  Abu  Bakr’s  decision  in  this  matter. 

The  haftz  al-Bayhaqi  stated  that  Muhammad  b.  cAbd  .Allah  al-Hafiz  informed 
him,  quoting  Abu  cAbd  Allah  al-Saffar,  quoting  Ismacll  b.  Ishaq  al-Qadl,  quoting 
Nasr  b.  cAll,  quoting  Ibn  Da’ud,  from  Fudayl  b.  Marzuq,  who  said,  “Zayd  b.  cAll 
b.  al-Husayn  b.  All  b.  Abu  Talib  stated,  ‘For  my  part,  if  I  had  been  in  Aba  Bakr’s 
place,  I  would  have  reached  the  same  decision  he  reached  over  (the  property  at) 
Fadak.’” 

Division 

The  al-rafiduna ,  “the  rejectionists”,  have  spoken  foolishly  in  this  regard, 
pretending  knowledge  they  did  not  actually  have.  They  lied  about  what  they  had 
no  knowledge  and  were  unable  to  interpret.  They  intruded  themselves  into 
issues  not  of  their  concern. 

Some  of  them  have  tried  to  refute  Abu  Bakr’s  reported  statement  to  which  we 
have  referred  above  by  maintaining  that  it  is  contrary  to  the  Qur’an  in  which 
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God  Almighty  stated,  “and  Solomon  was  heir  to  David”  ( surat  al-Naml;  XXVII, 
16),  and  also  to  where  the  Almighty  quotes  Zakariyya  by  saying,  “so  grant  me 
from  Yourself  someone  to  be  my  successor  to  inherit  from  me  and  from  Jacob’s 
progeny.  And  make  him,  O  Lord,  pleasing  (to  You)”  (surat  Maryam  (Mary); 
XIX,  v.5,  6). 

Their  quoting  this  as  evidence  is  foolish  from  several  viewpoints. 

One  is  that  in  His  words,  “Solomon  was  heir  to  David”  He  was  referring 
only  to  power  and  to  prophethood,  saying,  in  effect,  “We  have  made  him  his 
successor  in  his  exercise  of  power,  management  over  his  subjects  and  rule  among 
the  Israelites;  We  have  made  him  a  noble  prophet  like  his  father.  Just  as  We 
combined  kingship  and  prophethood  in  his  father,  so  did  we  in  his  son  after  him.” 

This  does  not  mean  in  inheritance  of  wealth.  For,  as  is  stated  by  many 
commentators,  David  had  very  many  sons,  said  to  number  100.  And  why,  then, 
should  the  reference  have  been  made  to  only  Solomon  of  all  these,  if  what  was 
meant  was  inheritance  of  property?  What  was  meant  by  inheritance  was  Solomon’s 
assumption  of  the  prophethood  and  power  after  David.  This  is  why  He  stated, 
“and  Solomon  was  heir  to  David”.  And  He  quoted  Solomon  as  saying,  “O 
my  people!  We  have  been  taught  the  speech  of  birds,  and  we  have  been  given 
(knowledge)  of  everything.  This  is  assuredly  manifest  grace”  (surat  al-Naml; 
XXVII,  v.16). 

We  have  covered  this  issue  fully  and  sufficiently  in  our  work,  Tafsir  (Exegesis). 
And  all  praise  and  credit  belong  to  God. 

Regarding  the  story  of  Zakariyya,  he  was,  may  peace  be  upon  him,  one  of  the 
noble  company  of  prophets.  He  considered  this  world  of  too  little  consequence 
for  him  to  ask  God  for  a  son  to  inherit  his  property;  why  should  he,  indeed, 
when  he  was,  as  al-Bukharl  tells  us,  merely  a  carpenter,  living  off  his  earnings? 
Providing  merely  for  his  own  sustenance,  he  had  no  savings  to  bequeath,  for  which 
to  need  to  ask  God  for  an  heir.  And  even  if  he  had  had  property,  what  he  did  ask 
for  was  actually  a  righteous  son  to  inherit  prophethood  from  him  and  to  work 
for  the  benefit  of  Banu  Israhl  and  to  lead  them  to  righteousness.  The  Almighty 
therefore  said,  “Kafhaya c ayn  sad.'65  Mention  of  the  mercy  of  Your  Lord  to  His 
worshipper  Zakariyya,  when  he  called  out  to  his  Lord  in  a  low  voice,  saying, 
‘O  God,  my  bones  are  become  weak,  and  my  head  shines  with  greyness!  And, 
O  Lord,  I  have  never  been  tiresome  in  praying  to  You.  I  fear  those  who  will 
come  after  my  time.  My  wife  has  been  barren,  and  so  grant  me  from  Yourself 
someone  to  be  my  successor  to  inherit  from  me  and  from  Jacob’s  progeny.  And 
make  him,  O  Lord,  pleasing  (to  You)’”  (surat  Maryam  (Mary);  XIX,  v.1-6).  The 
words  were,  “my  successor  to  inherit  from  me  and  from  Jacob’s  progeny”.  By 
this  he  meant  the  prophethood,  as  we  have  affirmed  in  our  work,  al-Tafsir 
(Exegesis),  and  to  God  be  all  praise  and  credit. 

165.  A  number  of  the  sfirat,  “chapters”,  of  the  Qur’an,  as  here,  are  prefixed  by  letters  that  offer 
themselves  to  various  interpretations.  These  are  discussed  in  the  standard  works  of  exegesis  to 
which  the  interested  reader  may  make  reference. 
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It  is  given  hereabove  in  the  account  of  Abu  Salama,  from  Abu  Hurayra,  from 
Abu  Bakr,  that  the  Messenger  of  God  (SAAS)  said,  “Prophets  do  not  leave 
(property)  for  inheritance.”  This  is  a  comprehensive,  all-inclusive  reference 
encompassing  all  prophets.  Al-Tirmidhi  categorized  the  hadith  as  hasan.  And 
in  another  hadith  he  is  quoted  as  saying,  “We  prophets  do  not  leave  (property 
for)  inheritance.” 

Secondly,  the  Messenger  of  God  (SAAS)  was  singled  out  from  all  the  prophets 
with  ordinances  in  which  others  do  not  participate  with  him;  we  will  give  a 
separate  chapter  on  this  at  the  end  of  this  biography,  if  God  so  wills  it.  If  it  is 
supposed  that  prophets  other  than  himself  might  leave  property  in  inheritance  — 
and  that  is  not  the  case  —  then  that  would  have  been  narrated  in  the  information 
we  have  given  from  the  Companions,  including  the  “four  imams ”,  Abu  Bakr, 
Umar,  Uthman  and  ‘All,  and  this  would  have  made  clear  his  having  been 
singled  out  from  the  others  by  this  ordinance.166 

Thirdly,  it  is  necessary  to  operate  in  accord  with  this  hadith  and  to  reach 
judgement  on  its  basis  as  the  caliphs  did,  its  veracity  having  been  recognized 
by  the  scholars,  whether  or  not  they  regarded  this  as  a  unique  feature  of  (the 
Prophet).  He  did,  indeed,  state,  “We  will  not  leave  (property  for)  inheritance; 
what  we  leave  will  be  for  charity.” 

It  is  possible,  therefore,  from  the  phrase  used,  that  the  words  of  the  Prophet 
(SAAS),  “What  we  leave  will  be  for  charity”,  represent  information  about  his 
decision  or  that  of  the  rest  of  the  prophets,  along  with  himself,  in  accord  with 
the  above;  this  seems  apparent.  It  is  also  possible  that  the  words  constitute  a 
testamentary  statement,  suggesting  that  he  meant,  “We  will  not  leave  (property 
for)  inheritance,  since  all  that  we  have  left  is  for  charity”,  his  specific  purpose 
being  to  affirm  the  validity  of  all  his  property  being  considered  to  be  for  charity. 

The  first  of  these  possibilities  is  preferable  and  is  that  accepted  by  the 
majority.  The  second  might  be  considered  strengthened  by  what  is  given  above 
in  the  hadith  of  Malik  and  others,  from  Abu  al-Zinad,  from  al-Acraj,  from  Abu 
Hurayra,  to  the  effect  that  the  Messenger  of  God  (SAAS)  said,  “My  heirs  will 
not  inherit  a  dinar  nor  a  dirham ;  whatever  I  leave,  after  the  expenses  for  my  wives 
and  provision  for  my  employees  is  to  be  treated  as  a  charity.” 

This  wording  is  given  in  both  sahih  collections.  It  refutes  the  distortions 
spoken  by  that  foolish  faction  of  the  shfa  who  read  the  phrase  as,  “What  we  leave 
is  (to  be  considered)  as  an  inheritance”,  considering  the  negative  particle  md  as  a 
“ma,  ‘denying  categorization’”.167  Yet  how  would  this  work  with  the  first  part  of 
the  hadith,  in  which  he  stated.  Id  niirathu ,  “we  will  not  be  inherited  from”.168  and 
also  this  other  hadith  saying,  md  taraktu  balda  nafaqati  nisd?i.'m 

166.  That  is,  that  he  not  leave  property  in  inheritance. 

167.  A  grammatical  term;  thus  it  would  render  the  statement  all-inclusive,  meaning  “whatever”, 
instead  of  “not”. 

168.  Translated  above  as:  “our  property  is  not  to  be  inherited”. 

169.  Translated  above  as:  “whatever  I  leave,  after  the  expenses  for  my  wives  .  .  .” 
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And  is  this  anything  but  similar  to  what  is  related  of  a  certain  miftazili 170 
who  recited  to  an  orthodox  sheikh  the  words,  “And  God  spoke  to  Moses,  using 
words”  (surat  al-NisiP;  IV,  v.164),  with  the  word  Allah  in  the  accusative  case.  To 
which  the  sheikh  commented,  “Confound  you!  How  will  you,  in  keeping  with  the 
above  reading,  be  able  to  distort  the  following  words  of  the  Almighty,  ‘And  when 
Moses  came  at  our  appointed  time  and  his  Lord  spoke  to  him.’”  ( surat  al-A'raf, 
VII,  v.  143). 

The  outcome  is  that  application  must  be  given  to  the  words  of  the  Prophet 
(SAAS),  “We  will  not  leave  (property  for)  inheritance;  what  we  will  leave  will 
be  for  charity”,  to  the  full  extent  that  phraseology  and  meaning  allow.  It  is  a 
statement  that  makes  specific  the  general  tenor  of  the  verse  relating  to  inheritance 
and  excludes  the  Prophet  (SAAS),  either  alone  or  along  with  his  brother  prophets, 
may  God’s  peace  and  blessings  be  upon  them  all. 


Chapter:  An  Account  of  the  wives  and  children,  may  God  be  pleased  with 
them  all,  of  the  Prophet  (SAAS). 

God  Almighty  stated,  “Wives  of  the  Prophet,  you  are  not  like  any  other  women, 
provided  you  remain  conscious  of  God.  Hence  be  not  alluring  in  your  speech, 
lest  those  men  with  sickness  in  their  hearts  be  attracted.  Speak  with  politeness. 
Remain  in  your  homes  and  do  not  display  yourselves  as  women  did  in  the 
days  of  ignorance.  Perform  the  prayers,  pay  the  alms  and  obey  God  and  His 
Messenger.  God  wishes  only  to  preseve  you  from  what  is  vile,  you  family 
members  of  the  household,  and  to  keep  you  thoroughly  pure.  And  remember 
those  verses  and  the  wisdom  from  God  that  are  revealed  in  your  homes.  God  is 
kind  and  knowledgeable”  ( surat  al-Ahzdb ;  XXXIII,  v.32-4). 

There  is  no  dispute  over  the  fact  that  when  the  Messenger  of  God  (SAAS) 
died,  he  left  nine  widows.  These  were  'Misha  al-Taymiyya,  daughter  of  Abu 
Bakr,  “the  trusting”;  Hafsa  aMAdawiyva,  daughter  of  TJmar  b.  al-Khattab;  Umm 
Habiba  Ramla  aLUmawiyya,  daughter  of  Abu  Sufyan  Sakhr  b.  Harb  b.  Umayya; 
Zaynab  al-Asadiyya,  daughter  of  Jahsh;  Umm  Salama  Hind  al-Makhzumiyya, 
daughter  of  Abu  Umayya;  Maymuna  al-Hilaliyya,  daughter  of  al-Harith;  Sawda 
al-Mmiriyya,  daughter  of  Zam'a;  Juwayriyya  al-Mustaliqiyya,  daughter  of 
al-Harith  b.  Abu  Dirar;  and  Safiyya  al-Nadariyya  allsrahliyya  al-Haruniyya, 
daughter  of  Huyayy  b.  Akhtab.  May  God  be  pleased  with  them  and  give  them 
pleasure. 

He  also  had  two  wives  donated  to  him.  The  first  of  these  were  Mariyya 
al-Qubtiyya  al-Misriyya,  from  Kawrat  Ansina5,  who  was  the  mother  of  his  son 

170.  The  mtPtazila  movement  seems  to  have  initially  encompassed  those  who  ‘■azalu,  “remained 
neutral  or  uncommitted”,  in  the  dispute  over  the  succession  in  AH  35  of  'All  b.  Abu  Talib.  Later 
the  word  became  applied  to  a  theological  movement  centred  in  Basra  that  differed  essentially 
with  the  suntii  orthodox  community  over  the  specifics  of  sin  and  disbelief.  See  article  in  The 
Encyclopaedia  of  Islam. 
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Ibrahim,  upon  whom  be  peace.  The  second  was  Rayhana  al-Quraziyya,  daughter 
of  Shamcun;  she  accepted  Islam  and  he  manumitted  her.  She  then  rejoined 
her  family.  Some  claim  that  she  remained  in  seclusion  among  them.  But  God 
knows  best. 

We  will  proceed  to  give  detailed  information  on  them,  drawing  upon  statements 
made  by  the  imams ,  may  God  have  mercy  upon  them. 

The  great  hdfiz  Abu  Bakr  al-Bayhaql  narrated,  through  Sacid  b.  Abu  cAruba, 
from  Qatada,  who  said,  “The  Messenger  of  God  (SAAS)  married  fifteen  women. 
He  consummated  marriage  with  thirteen  of  these  and  eleven  lived  with  him.  He 
died  leaving  nine  widows.” 

He  went  on  to  name  those  nine,  as  we  have  done;  may  God  be  pleased  with 
them  all. 

Sayf  b.  TJmar  narrated  this  from  Sa'id,  from  Qatada,  from  Anas.  Buhayr  b. 
Kathlr  narrated  it  from  Qatada  from  Anas.  The  first  line  is  more  (likely  to  be) 
authentic.  Sayf  b.  TJmar  al-Tamimi  narrated  it  from  Sacld,  from  Qatada,  from 
Anas,  as  also  did  Ibn  c Abbas. 

Sayf  narrated  it  similarly  from  Sacld  b.  cAbd  Allah  ,  from  cAbd  Allah  b.  Abu 
Mulayka,  from  cA5isha  who  said,  “The  two  women  with  whom  he  did  not 
consummate  his  marriage  were  'Amra,  daughter  of  Yazid  al-Ghifariyya  and 
al-Shanba5.  He  was  alone  with  cAmra,  but  when  he  undressed  her  he  saw  leprosy 
on  her.  He  therefore  sent  her  away,  providing  her  with  a  dowry  and  she  was 
prohibited  from  contact  with  other  men.  AI-Shanba5,  when  brought  in  to  him, 
was  not  receptive  and  he  left  her,  waiting  for  her  to  become  so.  However,  when 
his  son  Ibrahim  died  shortly  thereafter,  she  commented,  ‘If  he  were  a  prophet, 
his  son  would  not  have  died!’  And  so  he  divorced  her,  provided  a  dowry  for 
her  and  she  was  prohibited  from  other  men.” 

cA5isha  went  on,  “The  women  who  were  in  his  household  were:  cA5isha; 
Sawda;  Hafsa;  Umm  Salama;  Umm  Hablba;  Zaynab,  daughter  of  Jahsh;  Zaynab, 
daughter  of  Khuzayma;  Juwayriyya;  Safiyya;  Maymuna  and  Umm  Sharlk.” 

I  note  that  in  the  sahih  collection  of  al-Bukharl,  it  is  stated  from  Anas  that 
the  Messenger  of  God  (SAAS)  would  go  to  his  wives  in  sequence  and  that  they 
totalled  eleven  wives. 

It  is  well  established  that  the  Messenger  of  God  (SAAS)  did  not  consummate 
his  marriage  to  Umm  Sharlk,  as  will  be  explained.  The  mention  above  of  him 
attending  his  wives  in  sequence  and  their  being  eleven  women  in  number  was  the 
total  of  the  nine  women  named  above  and  the  two  women  gifted  to  him,  Mariyya 
and  Rayhana.  • 

Ya'qub  b.  Sufyan  al-FasawI  narrated  this  from  al-Hajjaj  b.  Abu  Manlc,  from 
his  grandfather  TJbayd  Allah  b.  Abu  Ziyad  aI-Ra§afi,  from  al-Zuhrl. 

Al  Bukharl  gave  it  in  his  sahih  collection  with  a  full  line  of  transmission  from 
this  same  al-Hajjaj. 
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The  hafiz  b.  ‘Asakir  gave  this  in  part,  also  attributing  it  to  him,  to  the  effect 
that  the  first  wife  the  Messenger  of  God  (SAAS),  married  was  Khadlja,  daughter 
of  Khuwaylid  b.  Asad  b.  cAbd  al-TJzza  b.  Qusayy,  and  that  she  was  married  to 
him  by  her  father  prior  to  his  having  received  his  prophetic  mission. 

In  one  account,  al-Zuhrl  stated,  “The  Messenger  of  God  (SAAS)  was  21 
years  of  age  when  he  married  Khadija;  it  is  also  said  that  he  was  25  and  that  the 
marriage  took  place  around  the  time  that  the  kalba  was  being  reconstructed.” 

Al-Waqidi  added  to  this,  “And  she  was  45  years  old.” 

Other  scholars  state  that  his  age  at  that  time  was  30.  Hakim  b.  Hizam  is 
quoted  as  having  said,  “The  age  of  the  Messenger  of  God  (SAAS)  was  25  years 
of  age  the  day  he  married  Khadlja,  and  she  was  40.” 

Ibn  ‘Abbas  is  quoted  as  having  said  that  she  was  28  years  old.  Ibn  ‘Asakir 
gives  both  these  accounts. 

Ibn  Jarir  stated,  “(At  that  time)  the  Prophet  (SAAS)  was  37  years  old.  To 
him  were  born  al-Qasim,  by  whose  name  he  was  commonly  known,  al-Tayyib, 
al-Tahir,  Zaynab,  Ruqayya,  Umrn  Kulthum  and  Fatima.” 

I  note  that  she  was  the  mother  of  all  his  children,  except  for  Ibrahim,  who  was 
born  to  Mariyya,  as  will  be  explained  hereafter. 

Ibn  Jarir  went  on  to  speak  about  each  of  the  daughters  of  the  Messenger  of 
God  (SAAS),  and  those  who  married  them.  His  conclusion  was  that  Zaynab  was 
married  by  al-‘As  b.  al-Rabi‘  b.  cAbd  al-‘Uzza  b.  ‘Abd  Shams  b.  ‘Abd  Manaf,  who 
was  Khadlja’ s  nephew.  His  mother  was  Hala,  daughter  of  Khuwaylid.  To  him  she 
bore  a  son  named  cAll  and  a  daughter  named  Umama.  cAll  b.  Abu  Talib  married 
her  following  the  death  of  Fatima.  He  died  while  still  married  to  her.  After  his 
death,  she  married  al-Mughlra  b.  Nawfal  b.  al-Harith  b.  ‘Abd  al-Muttalib. 

(Ibn  Jarir  went  on)  “Ruqayya  was  married  to  TJthman  b.  ‘Affan.  She  bore  him 
a  son,  cAbd  Allah;  ‘Uthman  was  first  known  by  this  son’s  name  and  later  by  his 
son  ‘Amr.  Ruqayya  died  while  the  Messenger  of  God  (SAAS)  was  at  the  battle 
of  Badr.  When  Zayd  b.  Haritha  returned  with  the  news  (of  the  victory)  he  found 
them  levelling  the  earth  over  her  grave.  ‘Uthman  had  remained  with  her,  nursing 
her,  but  the  Messenger  of  God  (SAAS)  awarded  him  his  payment  and  share 
of  the  booty.  He  then  married  ‘Uthman  to  his  other  daughter  Umm  Kulthum. 
This  is  why  ‘Uthman  is  known  as  ‘he  who  possessed  the  two  lights’.  She  died, 
also  while  living  with  TJthman,  during  the  life  of  the  Messenger  of  God  (SAAS). 

“Fatima  was  married  by  her  cousin  ‘All  b.  Abu  Talib  b.  ‘Abd  al-Muttalib.  He 
consummated  his  marriage  to  her  following  the  battle  of  Badr,  as  we  recounted 
above.  She  bore  him  Hasan,  by  whom  he  was  known,  and  Husayn  who  was 
martyred  in  ‘Iraq.” 

I  note  that  he  was  also  named  “Muhsin”. 

(Ibn  Jarir  went  on)  “Then  there  were  Zaynab  and  Umm  Kulthum.  This 
Zaynab  was  married  by  her  cousin,  ‘Abd  Allah  b.  Ja‘far.  She  bore  him  ‘All  and 
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cAwn  and  died  while  living  with  cAbd  Allah.  Umm  Kulthum  was  married  by  the 
Commander  of  the  Believers,  'Umar  b.  al-Khattab.  She  bore  him  Zayd;  cUmar 
died  while  still  married  to  her.  After  him  she  married  the  sons  of  her  uncle  Ja'far, 
one  after  the  other.  First  she  married  'Awn  b.  Jacfar,  and  he  died.  His  brother 
Muhammad  then  married  her  and  he  too  died.  Then  the  brother  of  both  these 
men,  cAbd  Allah  b.  Ja'far,  married  her,  and  she  died  while  still  married  to  him.” 

Al-Zuhrl  stated,  “Khadlja,  daughter  of  Khuwaylid,  had  been  married  prior 
to  her  marriage  to  the  Messenger  of  God  (SAAS)  to  two  men.  The  first  of 
these  was  cAtlq  b.  'A’idh  b.  Makhzum.  To  him  she  bore  Jariyya,  the  mother  of 
Muhammad  b.  Sayfl.  The  second  was  Abu  Hala  al  Tayml;  to  him  she  bore  Hind 
b.  Hind.” 

Ibn  Ishaq  gave  his  name  and  went  on,  “After  the  death  of  'A’idh  Abu  Hala, 
she  married  al-Nabbash  b.  Zurara,  a  man  of  Banu  cAmr  b.  Tamlm,  an  ally  of  Banu 
cAbd  al-Dar.  To  him  she  bore  one  boy  and  one  girl,  and  he  died.  Then  the 
Messenger  of  God  (SAAS)  married  her,  and  to  him  she  bore  his  four  daughters 
and  after  them  his  sons  al-Qasim,  al-Tayyib  and  al-Tahir.  All  the  boys  died 
while  still  suckling.” 

I  note  that  the  Messenger  of  God  (SAAS)  did  not  marry  another  woman  while 
she  was  still  alive. 

cAbd  al-Razzaq  narrated  it  thus  from  Ma'mar,  from  al-Zuhrl,  from  'Urwa, 
who  quoted  'A’isha,  as  above. 

We  have  referred  above  in  the  appropriate  place  to  her  marriage,  and  have 
also  made  reference  to  her  virtues,  with  the  evidences  thereto. 

Al-Zuhrl  went  on,  “Then  the  Messenger  of  God  (SAAS),  after  Khadlja,  married 
'A’isha,  daughter  of  Abu  Bakr  cAbd  Allah  b.  Abu  Quhafan  'Uthman  b.  'Amir  b. 
cAmr  b.  Ka'b  b.  Sa'd  b.  Taym  b.  Murra  b.  K acb  b.  Lifavy  b.  Ghalib  b.  Fihr  b. 
Malik  b.  al-Nadr  b.  Kinana;  she  was  the  only  virgin  he  ever  married.” 

I  note  that  she  bore  him  no  children,  It  is  said,  however,  that  she  miscarried 
a  child  of  his  whom  the  Messenger  of  God  (SAAS)  had  named  'Abd  Allah. 
And  she  was  therefore  named  Umm  cAbd  Allah.  Others  say,  however,  that  she 
bore  this  name  after  the  son  of  her  sister  Asma5,  his  father  being  al-Zubayr  b. 
al-'Awwam,  may  God  be  pleased  with  them  all. 

I  also  note  that  it  is  also  said  that  the  Messenger  of  God  (SAAS)  married 
Sawda  prior  to  'Arisha;  Ibn  Ishaq  and  others  stated  this.  We  have  mentioned 
above  the  dispute  over  this.  God  knows  best. 

I  have  described  the  marriage  of  the  Messenger  of  God  (SAAS)  to  both  these 
women  prior  to  the  Hijra,  and  how  he  postponed  the  consummation  of  his 
marriage  to  'Arisha  until  after  the  Hijra. 

(Al-Zuhri  went  on)  “And  he  married  Hafsa,  daughter  of  'Umar  b.  al-Khattab. 
She  had  previously  been  the  wife  of  Khunays  b.  Hudhafa  b.  Qays  b.  cAdl  b. 
Hudhafa  b.  Sahm  b.  cAmr  b.  Husays  b.  Ka'b  b.  Lu’ayy,  He  died,  a  Muslim, 
while  still  married  to  her. 


IMAM  ABO  AL-FIDA5  ISMA'IL  IBN  KATHIR 


419 


“Then  he  married  Umm  Salama  Hind,  daughter  of  Aba  Umayya  b.  al-Mughlra 
b.  cAbd  Allah  b.  cUmar  b.  Makhzum.  She  had  previously  been  the  wife  of  her 
cousin  Abu  Salama  cAbd  Allah  b.  cAbd  al-Asad  b.  Hilal  b.  (Abd  Allah  b.  TJmar 
b.  Makhzum. 

“After  that  he  married  Sawda,  daughter  of  Zamca  b.  cAbd  Shams  b.  cAbd  Wudd 
b.  Nasr  b.  Malik  b.  Hisl  b.  cAmir  b.  Lu’ayy.  She  had  previously  been  married  to 
al-Sakran  b.  (Amr,  the  brother  of  Suhayl  b.  cAmr  b.  cAbd  Shams.  He  died  as  a 
Muslim  while  married  to  her  after  his  and  her  return  to  Mecca  from  Abyssinia; 
may  God  be  pleased  with  them  both. 

“He  next  married  Umm  Habiba  Ram  la,  daughter  of  Abu  Sufyan  b.  Harb 
b.  Umayya  b.  cAbd  Shams  b.  cAbd  Manaf  b.  Qusay.  She  had  previously  been 
married  to  cUbayd  Allah  b.  Jahsh  b.  RPab  of  Banu  Asad  b.  Khuzayma.  He  died 
a  Christian  in  Abyssinia.  The  Messenger  of  God  (SAAS)  sent  to  her  cAmr 
b.  Umayya  al-Damri  in  Abyssinia  to  arrange  his  betrothal  to  her.  TJthman  b. 
cAffan  conducted  his  marriage  to  her.” 

I  note  that  this  is  what  he  stated;  however,  the  correct  name  here  should  be 
TJthman  b.  Abu  al-cAs.  The  Negus  awarded  her  a  dowry  on  his  behalf  of  400 
dinars  and  dispatched  her  with  Shurahbll  b.  Hasana.  We  have  narrated  all  this 
at  length  above  -  and  to  God  be  praise. 

Al-Zuhri  went  on,  “Then  he  married  Zaynab,  daughter  of  Jahsh  b.  RPab  b. 
Arad  b.  Khuzayma.  Her  mother  was  Umayma,  daughter  of  cAbd  al-Muttalib, 
the  aunt  of  the  Messenger  of  God  (SAAS).  Zaynab  had  previously  been  the  wife 
of  Zayd  b.  Haritha,  the  freed-man  of  the  Messenger  of  God  (SAAS).  She  was 
the  first  of  his  wives  to  have  joined  him  (after  her  death)  and  the  first  to  have  a 
grave  monument  constructed  over  her.  Asma5,  daughter  of  TJmays,  made  this 
over  her,  having  seen  this  done  in  Abyssinia. 

“He  next  married  Zaynab,  daughter  of  Khuzayma.  She  was  of  Banu  'Abd 
Manaf  b.  Hilal  b.  ‘Amir  b.  Sana'a .  She  was  known  as  umm  al-masakin,  ‘the 
mother  of  the  unfortunate’,  and  had  previously  been  the  wife  of  cAbd  Allah  b. 
Jahsh  b.  Ri5ab,  who  was  killed  at  the  battle  of  Uhud.  She  lived  only  a  short 
time  with  the  Messenger  of  God  (SAAS),  before  she  died;  may  God  be  pleased 
with  her.” 

Yunus  quoted  Muhammad  b.  Ishaq  as  having  stated,  “Prior  to  this  she  had 
also  been  married  to  al-Husayn  b.  al-Harith  b.  cAbd  al-Muttalib  b.  cAbd  Manaf, 
or  to  his  brother  al-Tufayl  b.  al-Harith.” 

Al-Zuhri  went  on,  “The  Messenger  of  God  (SAAS)  also  married  Maymuna, 
daughter  of  al-Harith  b.  Hazn,  son  of  Bujayr  b.  al-Huzam  b.  Ru’aba  b.  cAbd  Allah 
b.  Hilal  b.  cAmir  b.  Sana'a.  And  it  was  she  who  offered  herself  in  marriage.” 

I  note  that  in  fact  he  did  ask  for  her  in  marriage.  The  matchmaker  between 
them  was  Abu  Rafic,  his  freed-man,  as  we  have  narrated  above  in  the  section  of 
the  himrat  al-qada?. 

In  his  account,  Sayf  b.  Umar  stated  that  she  had  been  the  wife  of  TJmayr  b. 
cAmr,  a  son  of  cAqda  b.  Thaqlf  b.  cAmr  al-Thaqafl.  He  died  while  still  married 
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to  her.  She  then  married  Abu  Ruhm  b.  'Abd  al-TJzza  b.  Abu  Qays  b.  'Abd  Wudd 
b.  Nasr  b.  Malik  b.  HisI  b.  ‘Amir  b.  Lu’ayy. 

Sayf  went  on,  “The  Messenger  of  God  (SAAS)  took  Juwayriyya,  daughter  of 
al-Harith  b.  Abu  Dirar  b.  al-Harith  b.  'Amir  b.  Malik  b.  al-Mustaliq  of  Khuza'a 
at  the  battle  of  al-Murayslc.  He  freed  her,  then  married  her.  It  is  also  said  that 
her  father  al-Harith,  the  leader  of  Khuza'a,  came  forward  and  accepted  Islam 
and  then  married  her  to  him.  She  had  previously  been  married  to  her  cousin 
Safwan  b.  Abu  Shufr.” 

Qatada  quoted  from  Sa'ld  b.  al-Musayyab,  al-Sha'bl,  Muhammad  b.  Ishaq 
and  others  as  having  stated,  “This  clan  of  Khuza'a  had  been  allies  of  Abu  Sufyan 
against  the  Messenger  of  God  (SAAS).  This  is  why  Hassan  (b.  Thabit)  spoke 
the  verse, 

‘The  alliance  of  al-Harith  b.  Abu  Dirar  and  that  of 

Qurayza  among  you  are  the  same.’” 

In  his  account  from  Sa'ld  b.  cAbd  Allah,  Sayf  b.  TJmar  stated  that  Ibn  Abu 
Mulayka  quoted  'A’isha  as  having  said,  “Juwayriyya  had  been  married  to  her 
cousin  Malik  b.  Safwan  b.  Tawlab  Dhu  al-Shufr  b.  Abu  al-Sarh  b.  Malik  b. 
al-Mustaliq.” 

Sayf  went  on,  “The  Messenger  of  God  (SAAS)  also  took  captive  Safiyya, 
daughter  of  Huyayy  b.  Akhtab,  of  Banu  al-Nadlr,  at  Khaybar.  She  was  then  the 
bride  of  Kinana  b.  Abu  al-Huqayq.” 

In  his  account,  Sayf  b.  TJmar  maintained  that  prior  to  her  marriage  to  Kinana 
she  had  been  the  wife  of  Sallam  b.  Mishkam.  But  God  knows  best. 

Sayf  concluded,  “These,  then,  are  the  1 1  women  with  whom  the  Messenger 
of  God  (SAAS)  consummated  marriage.” 

During  his  caliphate,  'Umar  b.  al-Khattab  awarded  12,000  ( dirhams )  to  each  of 
the  wives  of  the  Messenger  of  God  (SAAS).  However,  he  gave  6,000  to  Juwayriyya 
and  Safiyya  since  they  had  been  taken  captive. 

Al-Zuhr!  stated,  “The  Messenger  of  God  (SAAS)  had  kept  both  these  women 
in  seclusion  and  had  provided  for  them.” 

I  note  that  we  have  commented  extensively  above,  in  the  appropriate  places, 
on  his  marriages  to  each  of  these  women,  may  God  be  pleased  with  them. 

Ai-Zuhrl  stated  that  the  Messenger  of  God  (SAAS)  also  married  al-'Aliya, 
daughter  of  Zabyan  b.  cAmr,  of  Banu  Bakr  b.  Kilab,  and  that  he  consummated 
this  marriage  and  divorced  her. 

Al-Bayhaqi  commented,  “It  is  thus  stated  in  my  book.  And  also,  in  an  account 
from  someone  else,  it  is  said  that  he  did  not  consummate  marriage  with  her  but 
did  divorce  her.” 

Muhammad  b.  Sa'd  quoted  Hisham  b.  Muhammad  b.  al-Sa3ib  al-Kalbl  as 
having  stated,  “A  man  of  BanO  Bakr  b.  Kilab  related  to  me  that  the  Messenger 
of  God  (SAAS)  married  al-'Aliya,  daughter  of  Zabyan  b.  'Amr  b.  'Awf  b.  Ka'b 
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b.  'Abd  b.  Abu  Bakr  b.  Kilab,  and  that  she  lived  with  him  for  a  period  and  he 
then  divorced  her.” 

Ya'qub  b.  Sufyan  narrated  from  Hajjaj  b.  Abo  Munlc,  from  his  grandfather, 
from  al-Zuhri,  from  cLJrwa,  who  quoted  'A’isha  as  having  said,  “It  was  al-Dahhak 
b.  Sufyan  al-Kilabl  who  pointed  her  out  to  the  Messenger  of  God  (SAAS);  I  was 
listening  from  behind  the  screen.  He  said,  ‘Messenger  of  God,  do  you  find  Umm 
Shabib’s  sister  attractive?’  Umm  Shabib  was  the  wife  of  al-Dahhak.” 

Al-Zuhrx  stated  on  this  subject,  “The  Messenger  of  God  (SAAS)  contracted 
marriage  to  a  woman  of  Banu  'Amr  b.  Kilab.  Then  he  was  told  that  she  had 
leprosy  and  he  divorced  her  without  having  consummated  the  marriage.” 

I  comment  that  it  is  evident  that  this  refers  to  the  woman171  previously 
mentioned.  But  God  knows  best. 

Al-Zuhri  went  on,  “He  also  married  a  woman  of  Banu  al-Jawn  al-Kindl,  allies 
of  Banu  Fazzara.  But  she  took  refuge  from  him  and  he  told  her,  ‘You’ve  indeed 
sought  refuge  with  Someone  mighty!  Rejoin  your  family.’  He  divorced  her 
without  having  consummated  the  marriage. 

He  went  on,  “The  Messenger  of  God  (SAAS)  also  had  in  his  household 
a  bond-maid  called  Mariyya.  A  son  was  bom  to  her  named  Ibrahim.  He  died 
when  several  months  old.172  There  was  also  a  slave-born  female  named  Rayhana, 
daughter  of  Sham'un,  a  Jew  from  Banu  Khanafa,  a  clan  of  Banu  Qurayza.  The 
Messenger  of  God  (SAAS)  manumitted  her.  They  say  that  she  remained  in 
seclusion  thereafter.” 

The  hdfiz  Ibn  'Asakir  narrated,  giving  a  line  of  transmission  from  'All  b. 
Mujahid,  that  the  Messenger  of  God  (SAAS)  married  Khawla,  daughter  of 
al-Hudhayl  b.  Hubayrat  al-Taghlibl,  whose  mother  was  Khamaq,  daughter  of 
Khalifa,  daughter  of  Dihya  b.  Khalifa.  She  was  carried  to  him  from  Syria,  and 
she  died  on  the  way. 

Yunus  b.  Bukayr  quoted  Muhammad  b.  Ishaq  as  having  said,  “The 
Messenger  of  God  (SAAS)  married  Asma5,  daughter  of  Ka'b  al-Jawniyya,  but  he 
had  not  consummated  the  marriage  with  her  by  the  time  he  divorced  her.  He  also 
married  'Amra,  daugher  of  Zayd,  a  woman  of  Banu  Kilab,  from  the  sub-tribe 
of  Banu  al-Wahld.  She  had  previously  been  married  to  al-Fadl  b.  'Abbas  b.  'Abd 
al-Muttalib.  He  (the  Messenger  of  God  (SAAS))  divorced  her  without  having 
consummated  marriage  with  her.” 

Al-Bayhaqi  stated,  “These  were  the  two  women  referred  to  by  al-Zuhri, 
though  he  did  not  name  them.  However,  Ibn  Ishaq  did  not  mention  al-'Aliya.” 

Al-Bayhaq!  also  stated  that  al-Hakim  informed  him,  quoting  al-Asamm, 
quoting  Ahmad  b.  'Abd  al-Jabbar,  from  Yunus  b.  Bukayr,  from  Zakariyya’  b. 
Abu  Zahda,  from  al-Sha'bl,  who  said,  “Various  women  gave  themselves  to  the 
Messenger  of  God  (SAAS).  He  consummated  with  some  of  these  and  with  others 

171.  cAmra,  daughter  of  Yazid  al-Ghifariyya,  that  is. 

172.  The  translation  is  tentative.  The  Arabic  is,  wa  gad  mala? a  al-mahda ,  “after  he  had  filled  the 
cradle”. 
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he  delayed,  not  approaching  them  before  his  death.  They  did  not  marry  after 
him.  These  included  Umm  Sharlk.  This  relates  to  the  words  of  the  Almighty, 
‘You  may  postpone  whomever  of  them  you  wish,  and  you  may  take  to  yourself 
whomever  you  wish.  (Should)  you  desire  those  you  previously  set  aside,  then  no 
blame  is  yours”’  (surat  al-Ahzab;  XXXIII,  v.51). 

AI-BayhaqI  stated  that  it  was  narrated  to  him  from  Hisham  b.  TJrwa,  who 
quoted  his  father  as  having  said,  “Khawla”  -  al-Haklm’s  daughter,  that  is  —  “was 
one  of  those  women  who  gave  themselves  to  the  Messenger  of  God  (SAAS).” 

Al-Bayhaq!  went  on  to  state  that  it  was  narrated  to  him  from  a  hadith  of  Abu 
Rashid  al-Sa'idl  that  the  name  of  the  woman  of  Banu  al-Jawn  who  had  sought 
refuge  and  whom  the  Messenger  of  God  (SAAS)  had  sent  back  to  her  family  was 
Umayma,  daughter  of  al-Nucman  b.  Sharahll. 

Imam  Ahmad  stated  that  Muhammad  b.  cAbd  Allah  al-Zubayrl  related  to  him, 
quoting  cAbd  al-Rahman  b.  al-Ghasll,  from  Hamza  b.  Abu  Usayd,  quoting  his 
father  and  from  cAbbas  b.  Sahl,  quoting  his  father,  both  of  whom  stated,  “The 
Prophet  (SAAS),  accompanied  by  some  of  his  Companions,  passed  by  us,  so  we 
went  off  with  him.  We  reached  a  garden  called  al-Shawt  and  proceeded  in  it  until 
we  came  to  two  walls.  We  sat  between  them,  the  Messenger  of  God  (SAAS), 
having  told  us  to  do  so.  He  then  went  on  inside;  the  woman  of  BanO  al-Jawn, 
accompanied  by  her  maid,  had  been  brought  to  him  (there)  and  left  alone  in  a 
house  belonging  to  Umayma,  daughter  of  aI-Nucman  b.  Sharahll.  When  he  went 
in  to  the  woman  of  Banu  al-Jawn,  he  said  to  her,  ‘Give  yourself  to  me!’  But  she 
answered,  ‘Should  a  queen  give  herself  to  a  common  person!  I  seek  refuge  with 
God  from  You!’  He  replied,  ‘You  have  gained  refuge  with  Him  who  awards  it!’ 

“He  then  came  out  to  us  and  said,  ‘Abu  Usayd,  present  two  coats  of  armour 
to  her  and  take  her  back  to  her  family.’” 

Someone  other  that  Abu  Ahmad  (sic)  gave  the  wording  as,  “a  woman  of  Banu 
al-Jawn  named  Umayma”. 

Al-Bukhar!  stated  that  Abu  Nu'aym  related  to  him,  quoting  cAbd  al-Rahman 
b.  al-Ghasll,  from  Hamza  b.  Abu  Usayd,  from  Abti  Usayd,  who  said,  “We  went 
out  in  the  company  of  the  Messenger  of  God  (SAAS),  and  proceeded  to  a 
garden  called  al-Shawt.  In  it  we  reached  two  walls,  between  which  we  sat  down; 
he  had  told  us,  ‘Sit  down  here.’  He  then  went  on  inside.  The  woman  of  Banu 
al-Jawn,  accompanied  by  her  nurse-maid,  had  been  brought  out  to  him  (there) 
and  had  been  given  accommodations  in  a  house  belonging  to  Umayma,  daughter 
of  al-Nuhnan  b.  Sharahll.  When  the  Messenger  of  God  (SAAS)  went  in  to  her, 
he  asked  her,  ‘Give  yourself  to  me!’  She  replied,  ‘Should  a  queen  give  herself 
to  a  common  person!’  He  brought  down  his  hand  upon  her  so  that  she  would  be 
pacified.  She  then  said,  ‘I  seek  refuge  in  God  from  you!’  He  replied,  ‘You  have 
gained  refuge  with  Him  who  awards  it!’ 

“He  then  came  out  to  us  and  said,  ‘Abu  Usayd,  present  two  white  lined  dresses 
to  her  and  take  her  back  to  her  family.’” 
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Al-Bukhari  also  stated  that  al-Husayn  b.  al-Walld  said,  quoting  cAbd  al-Rahman 
b.  al-Ghasil,  from  'Abbas  b.  Sahl  b.  Sacd,  from  his  father  and  from  Abu  Usayd, 
both  of  whom  stated,  “The  Messenger  of  God  (SAAS)  contracted  marriage  with 
Umayma,  daughter  of  Sharahll.  When  he  went  in  to  her,  he  stretched  out  his 
hand  towards  her,  and  she  seems  to  have  disliked  that.  He  then  told  Abu  Usayd 
to  give  her  a  trousseau  and  two  white  linen  dresses.” 

Al-Bukhari  then  gave  this  hadith  from  'Abd  Allah  b.  Muhammad,  quoting 
Ibrahim  b.  al-Wazlr,  quoting  'Abd  al-Rahman  b.  Hamza,  from  his  father  and  from 
'Abbas  b.  Sahl  b.  Sa'd,  from  his  father. 

Al-Bukharl  is  the  only  author  of  compilations  of  the  ahadith  who  gives  these 
narratives. 

Al-Bukharl  also  stated  that  al-Humaydl  related  to  him,  quoting  al-Walld, 
quoting  al-Awza'l,  who  said  he  asked  al-Zuhri,  “Which  one  of  the  wives  of  the 
Prophet  (SAAS)  sought  refuge  (with  God)  from  him?”  He  replied,  “'Urwa 
quoted  to  me  'A3isha  as  having  said  that  when  the  daughter  of  al-Jawn  went  in  to 
the  Messenger  of  God  (SAAS),  she  said,  ‘I  seek  refuge  with  God  from  you!’  And 
he  replied,  ‘You  have  gained  refuge  with  the  Great  One.  Go  and  join  your 
family.’” 

Abu  'Abd  Allah  went  on  to  say  that  al-Hajjaj  b.  Abu  Manic  narrated  it  from  his 
grandfather,  from  al-Zuhii,  who  said  that  TJrwa  quoted  'Misha  as  having  said 
the  same. 

Al-Bukharl  is  alone  in  giving  this  narrative;  Muslim  does  not. 

AI-Bayhaql  stated,  “I  saw  in  the  book  al-Mahifa  of  Ibn  Manda  that  the  name 
of  the  woman  who  sought  refuge  from  him  with  God  was  Umayma,  daughter  of 
al-Nu'man  b.  Sharahll.  Her  name  is  also  given  as  Fatima,  daughter  of  al-Dahhak. 
Her  true  name  was  Umayma.  But  God  knows  best.” 

They  claim,  moreover,  that  the  name  of  the  woman  of  Banu  Kalb  was  cAmra, 
and  that  she  was  described  by  her  father  as  never  becoming  sick.  The  Messenger 
of  God  (SAAS)  found  her  distasteful. 

Muhammad  b.  Sa'd  narrated  from  Muhammad  b.  'Abd  Allah,  from  al-Zuhri, 
who  said,  “It  was  Fatima,  daughter  of  al-Dahhak  b.  Sufyan,  who  sought  refuge 
with  God  from  him,  and  so  he  divorced  her.  She  would  collect  animal  droppings 
and  say,  ‘How  unfortunate  I  am!’  He  had  contracted  marriage  with  her  in  Dhu 
al-Qa'da  of  8  AH.  She  died  in  60  AH.” 

Yunus  quoted  Ibn  Ishaq  as  having  said  that  among  the  women  with  whom  the 
Messenger  of  God  (SAAS)  contracted  but  did  not  consummate  marriage  were 
Asma?  al-Jawniyya,  daughter  of  Ka'b,  and  'Amra,  daughter  of  Yazld  al-Kilabiyya. 
Ibn  'Abbas  and  Qatada  gave  the  name  as  Asma5,  daughter  of  al-Nu'man  b.  Abu 
al-Jawn.  But  God  knows  best. 

Ibn  'Abbas  stated  that  when  the  woman  sought  refuge  from  him  with  God,  he 
came  out  angry.  Al-Ash'ath  told  him,  “Don’t  let  that  bother  you,  Messenger  of 
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God.  I  have  someone  more  beautiful  for  you.”  And  he  arranged  his  marriage 
with  his  own  sister,  Qatlla. 

Others  say  that  this  incident  occurred  in  the  spring  of  9  AH. 

Sacld  b.  Abu  cAruba  quoted  Qatada  as  having  said  that  the  Messenger  of  God 
(SAAS)  married  15  women;  he  included  Umm  Sharlk  al-Ansariyya  al-Najjariyya 
among  these. 

He  (Qatada)  also  said,  “The  Messenger  of  God  (SAAS)  stated,  ‘I  like  to  marry 
ansar  women,  but  I  hate  their  jealousy.’173  And  he  did  not  consummate  marriage 
with  her.” 

He  went  on,  “He  also  married  Asma’,  daughter  of  al  Salt,  of  Banu  Haram, 
of  the  clan  of  Banu  Salim,  but  he  did  not  consummate  with  her.  And  he  also 
became  engaged  to  Hamza  al  Mazaniyya,  daughter  of  al-Harith.” 

Al-Hakim  Abu  cAbd  Allah  al-Naysaburi  stated,  “Abu  Ubayda  Macmar  b. 
al-Muthanna  said,  ‘The  Messenger  of  God  (SAAS)  contracted  marriage  with 
18  women.’ 

“Among  these  he  mentioned  Qatlla,  daughter  of  Qays,  sister  of  al-Ashcath  b. 
Qays.  Some  claim  that  he  married  her  two  months  prior  to  his  death.  Others 
maintain  that  he  married  her  during  his  illness.  But  she  had  not  come  to  him,  nor 
had  he  seen  her,  nor  had  he  consummated  marriage  with  her.” 

He  went  on,  “Others  claim  that  the  Prophet  (SAAS)  left  a  testamentary 
statement  that  Qatlla  be  given  a  choice.  If  she  wished,  she  could  go  into  seclusion 
and  be  forbidden  access  to  the  Muslims,  and  if  she  wished,  she  could  marry 
anyone  she  liked.  She  did  choose  to  marry ,  and  Tkrama  b.  Abu  Jahl  married  her 
in  Hadramawt.  News  of  this  reached  Abu  Bakr  and  he  commented,  ‘I’m  almost 
grinding  my  teeth  in  anger  at  them  both!’ 

“Umar  b.  al  Khattab  said,  ‘But  she  is  not  one  of  “the  mothers  of  the 
Believers”.  He  did  not  consummate  marriage  with  her,  nor  was  she  placed  in 
seclusion.’” 

“Abu  <Ubayda  stated  that  some  people  maintain  that  the  Messenger  of  God 
(SAAS)  left  no  testamentary  statement  about  her,  that  she  apostatized  after  his 
death,  and  Umar  used  her  apostacy  as  argument  against  Abu  Bakr  by  stating 
that  she  was  not  one  of ‘the  mothers  of  the  Believers’.” 

Ibn  Manda  stated  that  the  woman  who  apostatized  was  al-Barsa5,  of  Banu 
cAwf  b.  Sa(d  b.  Dhubyan. 

The  hafiz  Ibn  cAsakir  narrated  through  several  lines,  from  Da’ud  b.  Abu  Hind, 
from  tkrama,  from  Ibn  cAbbas,  that  the  Messenger  of  God  (SAAS)  contracted 
marriage  to  Qatlla,  sister  of  al-Ashcath  b.  Qays,  but  died  before  giving  her  a 
choice,  and  that  God  freed  her  from  commitment  to  him. 

Hammad  b.  Salama  narrated,  from  Da’ud  b.  Abu  Hind,  from  al-Sha'bl,  that 
Abu  Bakr  wanted  to  behead  cIkrama  b.  Abu  Jahl  after  his  marriage  to  Qatlla. 
‘Umar  b.  al-Khattab,  however,  persuaded  him  against  this,  saying  that  the 
Messenger  of  God  (SAAS)  had  not  consummated  marriage  with  her,  that  she 
173.  The  Arabic  word  used  is  ghayra ;  this  also  connotes  pride  and  high  self-esteem. 
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had  apostatized  with  her  brother,  and  had  become  disassociated  from  both  God 
and  His  Prophet.  He  kept  insisting  on  this  until  Abu  Bakr  gave  up  the  issue. 

Al-Hakim  stated  that  Abu  TJbayda  added  to  the  number  of  wives  given  above 
Fatima,  daughter  of  Shurayh,  and  Saba3,  daughter  of  Asma3  b.  al-Salt  al-Sulamiyya. 

Ibn  £Asakir  narrated  it  similarly  through  Ibn  Manda,  giving  a  line  of  trans¬ 
mission  from  Qatada. 

Muhammad  b.  Sacd  gave  it  similarly  from  Ibn  al-Kalbl.  Ibn  Sacd  said,  “She 
was  Saba3”. 

Ibn  cAsakir  stated  that  her  full  name  was  Saba3,  daughter  of  al-Salt  b.  Habib 
b.  Haritha  b.  Hilal  b.  Haram  b.  Simak  b.  cAwf  al-Sulaml. 

Ibn  Say  stated  that  Hisham  b.  Muhammad  b.  al-Sa3ib  al-Kalbl  related  to  him, 
quoting  aI-cArzami,  from  Nafic,  from  Ibn  cUmar,  who  said,  “The  wives  of  the 
Messenger  of  God  (SAAS)  included  Saba3,  daughter  of  Sufyan  b.  cAwf  b.  Kacb 
b.  Abu  Bakr  b.  Kilab.” 

Ibn  TJmar  sated,  “The  Messenger  of  God  (SAAS)  sent  Abu  Usayd  to  arrange 
his  marriage  to  a  woman  of  Banu  cAmir  named  cAmra,  daughter  of  Yazid  b. 
cUbayd  b.  Kilab.  He  did  contract  marriage  with  her  but  then  learned  that  she  had 
leprosy  and  he  divorced  her.” 

Muhammad  b.  Sacd  quoted  al-Waqidl  as  having  stated  that  Abu  Ma'shar 
related  to  him,  saying,  “The  Messenger  of  God  (SAAS)  married  Mulayka, 
daughter  of  Ka^o.  She  was  reputed  to  be  exceedingly  beautiful.  £A3isha  went  in 
to  visit  her  and  asked,  ‘Are  you  not  ashamed  to  be  marrying  the  man  who  killed 
your  father?’  Mulayka  then  sought  refuge  with  God  from  him  and  he  divorced  her. 

“Her  people  then  came  to  the  Messenger  of  God  (SAAS),  and  told  him,  ‘She 
is  just  young  and  of  unsound  judgement.  And  she  has  been  deceived.  Take  her 
back.’  But  he  refused.  They  then  asked  his  permission  for  her  to  marry  a  close 
relative  of  hers  of  Banu  TJdhra,  and  he  agreed. 

“Her  father  had  been  killed  by  Khalid  b.  al-Walid  at  the  conquest  of  Mecca.” 

Al-Waqidl  stated  that  £Abd  al-'Aziz  al-Jundu£I  related  to  him,  from  his  father, 
from  £Ata3  b.  Yazid,  who  said,  “The  Messenger  of  God  (SAAS)  consummated 
marriage  with  her  in  Ramadan  of  8  AH;  and  she  died  while  still  married  to  him.” 

Al-Waqidl  went  on,  “Our  colleagues  deny  that.” 

The  hafiz  Abu  al-Qasim  b.  £Asakir  stated  that  Abu  al-Fath  Yusuf  b.  cAbd 
al-Wahid  al-Mahanl  informed  him,  quoting  Shujac  b.  cAll  b.  Shuja£,  quoting 
Abu  £Abd  Allah  b.  Manda,  quoting  al-Hasan  b.  Muhammad  b.  Hakim  al-MarwazI, 
quoting  Abu  al-Muwajjih  Muhammad  b.  cAmr  b.  al~Muwajjih  al-Fazzari,  quoting 
cAbd  Allah  b.  cUthman,  quoting  £Abd  Allah  b.  al-Mubarak,  quoting  Yunus  b. 
Yazid,  from  Ibn  Shihab  al-Zuhrl,  who  said,  “The  Messenger  of  God  (SAAS) 
married  Khadlja,  daughter  of  Khuwaylid  b.  Asad  in  Mecca.  She  had  previously 
been  married  to  cAtIq  b.  £A3idh  al-Makhzuml.  He  next  arranged  marriage,  in 
Mecca,  to  cA3isha,  daughter  of  Abu  Bakr.  Then,  in  Medina,  he  married  Hafsa, 
daughter  of  TJmar.  She  had  previously  been  married  to  Khunays  b.  Hudhafa 
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al-Sahml.  Next  he  married  Sawda,  daughter  of  Zam'a,  who  had  previously 
been  married  to  al-Sakran  b.  cAmr,  a  brother  of  Banu  £Amir  b.  Lu’ayy.  Then 
he  married  Umm  Hablba,  daughter  of  Abu  Sufyan,  who  had  previously  been 
married  to  cUbayd  Allah  b.  Jahsh  al-Asadl,  of  Banu  Khuzayma.  He  next  married 
Umm  Salama,  daughter  of  Abu  Umayya,  her  given  name  being  Hind.  She  had 
previously  been  married  to  Abu  Salama  cAbd  Allah  b.  cAbd  al-Asad  b.  {Abd 
al-TJzza.  He  then  married  Zaynab,  daughter  of  Khuzayma  al-Hilaliyya,  also 
al~cAliyya,  daughter  of  Zabyan,  of  Banu  Bakr  b.  (Amr  b.  Kilab.  He  married  a 
woman  of  Banu  al-Jawn  of  Kinda,  and  received  as  a  captive  Juwayriyya,  in  the 
expedition  to  al-MuraysIc,  in  which  Manat  were  defeated.  The  latter  was  the 
daughter  of  al-Harith  b.  Abu  Dirar  of  Banu  al-Mustaliq  of  Khuza^.  He  also 
received  as  a  captive  Safiyya,  daughter  of  Huyayy  b.  Akhtab,  of  Banu  al-Nadlr. 
These  two  women  were  part  of  the  booty  God  had  granted  him,  having  awarded 
both  to  him.  He  also  received  Mariyya,  the  Copt,  as  a  tribute,  and  she  bore  him 
Ibrahim.  He  similarly  received  Rayhana  of  Banu  Qurayza  as  a  tribute;  he  set 
her  free,  and  she  rejoined  her  family  with  whom  she  remained  in  seclusion. 

“The  Messenger  of  God  (SAAS)  divorced  aI-cAliyya,  daughter  of  Zabyan. 
He  separated  from  a  woman  of  Banu  (Amr  b.  Kilab,  and  also  from  a  woman  of 
Banu  al-Jawn,  of  Kinda,  because  she  had  leprosy.  Zaynab  al-Hilaliyya,  daughter 
of  Khuzayma,  died  during  the  lifetime  of  the  Messenger  of  God  (SAAS).  We  have 
also  been  told  that  al-Mliyya,  daughter  of  Zubyan,  whom  he  divorced,  married 
again  before  the  wives  of  the  Messenger  of  God  (SAAS),  had  been  declared 
(by  God)  to  be  prohibited.  She  married  a  cousin,  from  her  own  people,  and  had 
children  among  them.” 

We  have  given  this  text  in  full  because  of  the  strangeness  of  his  reference  to 
the  marriage  of  Sawda  as  having  been  in  Medina.  The  truth  is  that  this  took  place 
in  Mecca,  before  the  Hijra,  as  we  have  related  above.  Though  God  knows  best. 

Yunus  b.  Bukayr  quoted  Muhammad  b.  Ishaq  as  having  stated,  “Khadlja, 
daughter  of  Khuwaylid,  died  three  years  before  the  Messenger  of  God  (SAAS) 
left  on  the  Hijra.  He  did  not  marry  any  other  woman  during  her  lifetime;  she  and 
Abu  Talib  died  the  same  year.  After  Khadlja,  the  Messenger  of  God  (SAAS) 
married  Sawda,  daughter  of  Zam'a.  After  Sawda,  he  married  cA5isha,  daughter 
of  Abu  Bakr.  <Asisha  was  the  only  virgin  he  married;  he  did  not  receive  a  child 
from  her  before  he  died.  After  cA3isha,  he  married  Hafsa,  daughter  of  cUmar. 
Then  he  married  Zaynab  al-Hilaliyya,  daughter  of  Khuzayma,  (known  as) 
umm  al~masakm,  ‘the  mother  of  the  poor’.  After  her  he  married  Umm  Hablba, 
daughter  of  Abu  $ufyan,  and  after  her  Umm  Salama  Hind,  daughter  of  Abu 
Umayya.  After  her  he  married  Zaynab,  daughter  of  Jahsh,  and  after  her  Juwayriyya, 
daughter  of  al-Harith  b.  Abu  Dirar.  Then,  after  Juwayriyya,  he  married  Safiyya, 
daughter  of  Huyayy  b.  Akhtab.  After  Safiyya  he  married  Maymuna  al-Hilaliyya, 
daughter  of  al-Harith.” 

This  sequence  is  preferable  and  more  accurate  than  that  listed  by  al-Zuhrl. 
But  God  knows  best. 


IMAM  ABU  AL-FIDA5  ISMA'IL  IBN  KATHIR 


427 


Yunus  b.  Bukayr  stated,  from  Abu  Yahya,  from  Humayd  b.  Zayd  al-Ta5l, 
from  Sahl  b.  Zayd  al-Ansarl,  who  said,  “The  Messenger  of  God  (SAAS) 
arranged  his  marriage  to  a  woman  of  Banu  Ghifar.  He  went  in  to  her  and  he  told 
her  to  undress,  and  she  did  so.  He  then  saw  a  white  spot  of  leprosy  at  her  breasts 
and  so  kept  away  from  her.  He  then  told  her,  ‘Take  your  clothes  and  rejoin  your 
family.’  He  paid  her  her  dowry  in  full.” 

Abu  Nucaym  narrated  it  from  a  hadith  of  Humayyil  b.  Zayd,  from  Sahl  b. 
Zayd  al-Ansarl,  someone  who  had  seen  the  Prophet  (SAAS).  He  stated,  “The 
Messenger  of  God  (SAAS)  married  a  woman  of  Banu  Ghifar”,  and  he  proceeded 
to  narrate  as  above. 

I  note  that  Umm  Sharik  al-Azdiyya  was  among  those  women  with  whom  the 
Messenger  of  God  (SAAS)  contracted  marriage  but  did  not  consummate. 

Al-Waqidi  stated,  “It  is  well  established  that  she  was  of  Banu  Daws,  though 
some  say  of  the  ansar.  Others  name  her  as  of  Banu  'Amir,  and  that  her  name  was 
Khawla,  daughter  of  Hakim  al-Sulaml.” 

Al-Waqidi  stated  that  her  name  was  Ghaziyya,  daughter  of  Jabir  b.  Hakim. 

Muhammad  b.  Ishaq  quoted  Hakim  b.  Hakim,  from  Muhammad  b.  cAll  b. 
al-Husayn,  as  having  stated  that  his  father  said,  “The  total  number  of  women 
the  Messenger  of  God  (SAAS)  married  was  15.  These  included  Umm  Sharik 
al-Ansariyya;  she  gave  herself  to  the  Prophet  (SAAS).” 

Sacld  b.  Abu  'Aruba  quoted  Qatada  as  having  stated,  “He  married  Umm  Sharik 
al-Ansariyya  of  Banu  al-Najjar.  And  he  said,  ‘I  love  to  marry  amort  women,  though 
I  hate  their  gkayra,  “jealousy”.’  And  he  did  not  consummate  marriage  with  her.” 

Ibn  Ishaq  stated,  from  Hakim,  from  Muhammad  b.  'All,  from  his  father,  who 
said,  “The  Messenger  of  God  (SAAS)  married  Layla  al-Ansariyya,  daughter 
of  al-Khatlm;  she  was  very  jealous.  She  feared  for  herself  from  him  and  asked 
his  permission  to  be  released.  And  so  he  did  release  her.” 


WOMEN  TO  WHOM  THE  MESSENGER  OF  GOD  (SAAS)  BECAME 
ENGA  GED  B  UT  DID  NO  T  UL  TIMA  TEL  Y  MARRY. 

Isma'll  b.  Abu  Khalid  stated,  from  al-Shahl,  that  Umm  HanP,  Fakhita,  daughter 
of  Abu  Talib,  stated  that  the  Messenger  of  God  (SAAS)  proposed  marriage  to 
her.  She  told  him  that  she  had  young  children  and  he  then  left  her,  saying,  “The 
best  women  are  those  who  ride  camels  and  righteous  women  of  Quraysh.  They 
are  those  most  kind  to  their  children  when  young,  and  those  most  careful  with 
their  husband’s  property.” 

'Abd  al-Razzaq  stated,  from  Ma'mar,  from  al-Zuhrl,  from  Sa'ld  b.  al-Musayyab, 
who  quoted  Abu  Hurayra  as  having  said  that  the  Messenger  of  God  (SAAS) 
proposed  marriage  to  Umm  HanP,  daughter  of  Abu  Talib,  and  that  she  replied, 
“Messenger  of  God,  I  am  too  old  and  I  have  young  children.” 

Al-Tirmidhl  stated  that  'Abd  b.  Humayd  related  to  him,  quoting  'Abd  Allah 
b.  Musa,  quoting  Isra’ll,  from  al-Suddl,  from  Abu  Salih,  from  Umm  HanP, 
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daughter  of  Aba  Talib,  who  said,  “The  Messenger  of  God  (SAAS)  proposed 
marriage  to  me,  but  I  asked  to  be  excused  and  he  did  excuse  me.  God  then 
revealed,  ‘We  have  made  lawful  to  you  your  wives  to  whom  you  have  given 
dowries,  as  well  as  those  women  in  your  power  whom  God  has  awarded  you  as 
spoils  of  war,  along  with  the  daughters  of  your  paternal  uncle  and  the  daughters  of 
your  paternal  aunts  and  the  daughters  of  your  maternal  uncle  and  the  daughters 
of  your  maternal  aunts  who  went  into  exile  with  you’  {surat  al-Ahzdb;  XXXIII, 
v.50).  I  was  not  made  lawful  for  him,  because  I  had  not  gone  into  exile;  I  was  one 
of  those  women  divorced.” 

Al-Tirmidhi  went  on  to  state,  “This  hadlth  is  hasan.  We  know  it  only  from 
the  hadith  of  al-Suddi.” 

This  (interpretation)  requires  that  women  who  had  not  gone  into  exile  were 
not  permitted  to  the  Messenger  of  God  (SAAS)..  The  Qadl  al-Mawardl  has 
absolutely  refuted  that  view  in  his  exegesis,  according  to  various  scholars.  It 
is  said  that  the  phrase,  “who  went  into  exile  with  you”  refers  to  those  women 
closely  related  to  him  to  whom  reference  was  made. 

Qatada  stated  that  this  phrase  means,  “those  who  accepted  Islam  with  you”. 
Under  this  interpretation  only  unbelieving  women  would  be  prohibited  to  him 
while  all  Muslim  women  would  have  been  permitted.  This  does  not  rule  out 
(the  possibility)  for  him  to  marry  ansar  women.  However,  he  did  not  in  reality 
consummate  with  any  single  one  of  them. 

Regarding  the  account  given  by  al-Mawardl  from  al-Sha'bl  that  Zaynab, 
daughter  of  Khuzayma,  “the  mother  of  the  poor”,  was  a  woman  of  the  ansar,  this 
is  not  correct.  She  was  indisputably  of  Banu  Hilal,  as  we  have  explained  above. 
But  God  knows  best. 

Muhammad  b.  Sa'd  narrated,  from  Hisham  b.  al-Kalbl,  from  his  father,  from 
Abu  Salih,  from  Ibn  'Abbas,  who  said,  “Layla,  daughter  of  al-Khatlm,  came  up 
to  the  Messenger  of  God  (SAAS)  while  he  had  his  back  turned  towards  the 
sun  and  tapped  him  on  the  shoulder.  He  exclaimed,  ‘Who  is  that?  May  the  Black 
One  devour  you!’  She  replied,  ‘I  am  the  daughter  of  him  who  feeds  the  birds  and 
outpaces  the  wind.  I  am  Layla,  daughter  of  al-Khatlm.  I  have  come  to  you  to 
present  myself  to  you.  Will  you  marry  me?’  ‘Consider  it  done,’  he  replied.  She 
then  returned  to  her  people  and  said,  ‘I  have  arranged  my  marriage  to  the 
Messenger  of  God!’  People  told  her,  ‘What  you  did  was  a  mistake;  you  are  a 
jealous  woman  and  the  Messenger  of  God  is  already  master  of  women  who  are 
jealous  about  him.  He  will  curse  you  to  God.  Seek  your  release.’ 

“So  she  went  back  and  asked,  ‘Messenger  of  God,  please  release  me.’  He  did 
so.  Mas'ud  b.  Aws  b.  Sawad  b.Zufr  then  married  her  and  she  bore  him  a  child. 
One  day,  while  she  was  washing  herself  in  one  of  the  gardens  of  Medina,  a  black 
wolf  leapt  at  her  and  ate  part  of  her,  and  so  she  died.” 

He  also  stated,  from  Ibn  'Abbas,  that  Daba'a,  daughter  of  'Amir  b.  Qirt  was 
the  wife  of  cAbd  Allah  b.  Jud'an  who  divorced  her.  Hisham  b.  al-Mughlra  then 
married  her  and  she  bore  him  Salama.  She  (Daba'a)  was  a  well-built  and  beautiful 
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woman  with  abundant  hair  covering  her  body.  The  Messenger  of  God  (SAAS) 
asked  her  son  Salama  to  accept  his  engagement  to  her.  Salama  asked,  “(Will  you 
wait)  until  I  ask  her  permission?”  He  did  ask  her  and  she  replied,  “Do  you  have 
to  ask  permission  when  it’s  the  Messenger  of  God!”  When  her  son  came  back, 
he  remained  silent,  not  giving  any  answer;  it  seems  that  he  felt  her  to  be  too  old. 
The  Prophet  (SAAS)  said  nothing  (more)  about  her. 

He  (Muhammad  b.  Sa'd)  also  stated,  “The  Messenger  of  God  (SAAS)  also 
became  engaged  to  Safiyya,  daughter  of  Bashama  b.  Nadia  al-cAnbarl.  He  had 
received  her  as  war  spoils.  The  Messenger  of  God  (SAAS)  gave  her  a  choice, 
saying,  ‘If  you  wish,  then  myself;  if  you  wish,  then  your  husband.’  She  replied, 
‘My  husband.’  He  then  sent  her  away.  Banu  Tamlm  cursed  her.” 

Muhammad  b.  Sa'd  went  on  to  say  that  al-Waqidl  informed  him  that  Musa 
b.  Muhammad  b.  Ibrahim  al-Tayml  quoted  his  father  as  having  said,  “Umm 
Shank  was  a  woman  of  Banu  'Amir  b.  Lu5ayy  who  gave  herself  to  the  Messenger 
of  God  (SAAS).  But  he  did  not  accept  her.  She  never  married.” 

He  also  stated  that  Waklc  informed  him,  from  Sharlk,  from  Jabir,  from 
al-Hakam,  who  quoted  'All  b.  al-Husayn  as  having  said  that  the  Messenger  of 
God  (SAAS)  married  Umm  Sharlk  al-Dawsiyya. 

Al-Waqidl  stated,  “We  are  quite  certain  that  she  was  from  Daws  b.  al-Azd.” 
Muhammad  b.  Sa'd  stated,  “Her  name  was  Ghaziyya,  daughter  of  Jabir  b.  Hakim.” 

Al-Layth  b.  Sa'd  stated,  from  Hisham  b.  Muhammad,  who  quoted  his  father 
as  having  said  that  someone  stated  that  Sharlk  had  presented  herself  to  the 
Prophet  (SAAS),  and  that  she  was  a  righteous  woman. 

Those  to  whom  he  became  engaged  but  did  not  marry  included  Hamra, 
daughter  of  al-Harith  b.  cAwn  b.  Abu  Haritha  al-Murrl,  whose  father  said  there 
was  something  wrong  with  her  -  though  there  was  not.  When  her  father  returned 
to  her,  she  had  contracted  leprosy.  She  was  the  mother  of  Shablb  b.  al-Barsa5, 
the  poet. 

Sa'id  b.  Abu  'Aruba  mentioned  this,  quoting  Qatada. 

He  went  on,  “He  also  sought  to  be  engaged  to  Habiba,  daughter  of  al-'Abbas 
b.  'Abd  al-Muttalib.  But  he  discovered  that  her  father  was  his  foster-brother, 
both  having  been  suckled  by  Thuwayba,  Abu  Lahab’s  freed-woman. 

These,  then  are  his  wives.  They  were  of  three  categories.  One  group  consisted 
of  women  with  whom  he  consummated  marriage,  and  he  died  before  their 
deaths.  These  were  the  nine  who  were  mentioned  initially.  They  were  prohibited 
to  others  following  his  death.  This  was  universally  recognized  to  be  required 
by  the  faith,  and  that  their  Hddam  would  last  until  the  end  of  their  lives.  God 
Almighty  had  stated,  “It  is  not  for  you  to  harm  the  Messenger  of  God,  nor  ever 
to  marry  his  wives  after  him;  that  would  be  very  serious  to  God”  ( surat  al-Akzab; 
XXXIII,  v.53). 

174.  The  period  prescribed  for  a  woman  to  wait  from  the  end  of  one  marriage  to  the  beginning 
of  another. 
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Another  category  consists  of  those  women  with  whom  he  consummated 
marriage  but  divorced  during  his  lifetime.  There  is  a  question  as  to  whether  it 
would  be  permissible  for  them  to  remarry  after  the  expiration  of  the  (normal) 
period  of  their  Hdda.  The  scholars  express  two  views.  One  rejects  this,  due  to  the 
all-inclusive  nature  of  the  verse  we  have  mentioned.  The  second  view  considers 
their  remarriage  permissible,  referring  to  the  verse  giving  a  choice.  In  it  God 
stated,  “Q  Prophet,  say  to  your  wives,  ‘If  you  desire  the  life  of  this  world  and  its 
finery,  then  come!  I  will  provide  for  you  and  grant  you  a  pleasant  release.  But  if 
you  desire  God  and  His  Messenger  and  the  abode  of  the  After-life,  then  God  has 
prepared  a  fine  reward  for  those  of  you  who  do  good’  ”  (surat  al-Ahzab;  XXXIII, 
v.28,  29). 

They  stated,  ‘Unless  it  be  permissible  for  someone  else  to  marry  them  after 
his  separation  from  them,  then  there  would  be  no  purpose  in  their  having  a 
choice  between  this  world  and  the  hereafter;  if  his  separation  from  them  did  not 
permit  them  to  marry  others,  there  would  have  been  no  purpose  in  it  for  them.” 
This  argument  is  strong;  God  alone  knows  best. 

The  third  category  of  the  women  consists  of  those  he  married  but  divorced 
before  consummating  marriage  with  them.  It  was  permitted  for  other  men  to 
marry  them;  I  know  of  no  dispute  concerning  this  category. 

Those  women  to  whom  he  became  engaged  but  did  not  actually  contract 
marriage  were  entirely  able  to  marry.  A  chapter  will  come  later  in  the  book 
al-KhasaHs  dealing  with  this  subject.  But  God  knows  best. 


Accounts  of  those  persons  awarded  to  the  Messenger  of  God 
(SAAS)  as  tribute. 

Two  women  were  awarded  to  the  Messenger  of  God  (SAAS)  as  tribute.  One 
of  these  was  Mariya,  the  Copt,  daughter  of  Shamcun.  She  was  awarded  to  him 
by  the  Governor  of  Alexandria,  whose  name  was  Jurayj  b.  Mina.  Along  with  her 
he  also  presented  her  sister  Shinn. 

Abu  Nu'uym  stated  that  he  presented  her  as  one  of  four  girls.  But  God  knows 
best. 

Included  was  a  eunuch  slave  named  Mabur,  and  a  female  mule  called  al-Duldul. 
The  Prophet  (SAAS)  accepted  his  gifts  and  chose  Mariya  for  himself.  She  was 
from  an  Egyptian  village  called  Hafn,  from  the  Kura  Ansina  region.  During  the 
period  of  his  govemorate  (over  Egypt)  Mu5awiya  b.  Abu  Sufyan  exempted  this 
village  from  payment  of  the  kharaj ,  “the  land  tax”,  in  honour  of  her  because  she 
bore  a  male  child,  Ibrahim,  upon  whom  be  peace,  to  the  Messenger  of  God  (SAAS). 

They  say  that  Mariya  was  beautiful  and  fair-skinned,  that  the  Messenger 
of  God  (SAAS)  admired  and  fell  in  love  with  her  and  that  she  enjoyed  much 
favour  with  him.  This  was  especially  true  after  she  bore  him  his  son  Ibrahim. 
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The  Messenger  of  God  (SAAS)  presented  her  sister  Shinn  to  Hassan  b. 
Thabit,  to  whom  she  bore  his  son  'Abd  al-Rahman. 

The  eunuch  slave  Mabur  was  allowed  to  enter  the  quarters  of  Mariya  and 
Shlrin  without  special  permission,  as  had  been  his  practice  in  Egypt.  Some 
people,  however,  began  making  comments  about  Mariya  because  of  that;  they 
did  not  know  that  he  was  an  eunuch  until  the  fact  was  manifest,  as  we  will 
explain  shortly,  if  God  so  wills  it. 

The  mule  mentioned  above  was  one  the  Messenger  of  God  (SAAS)  would 
ride;  it  appears  -  though  God  knows  best  -  that  it  was  this  donkey  he  rode  at  the 
battle  of  Hunayn.  This  donkey  lived  on  to  great  age  and  was  kept  by  'All  b.  Abu 
Talib  during  his  rule.  When  cAli  died  it  became  owned  by  'Abd  Allah  b.  Jacfar 
b.  Abu  Talib.  When  it  grew  very  old,  barley  was  crushed  for  it  to  eat. 

Abu  Bakr  b.  Khuzayma  stated  that  Muhammad  b.  Ziyad  b.  'Ubayd  Allah 
related  to  him,  quoting  Sufyan  b.  'Uyayna,  from  Bashir  b.  al-Muhajir,  from  'Abd 
Allah  b.  Burayda  b.  al-Husayb,  from  his  father,  who  said,  “The  leader  of  the 
Copts  sent  to  the  Messenger  of  God  (SAAS)  two  girls  who  were  sisters,  and  a 
female  mule  that  he  would  ride  in  Medina.  He  took  for  himself  one  of  the  two 
girls  and  she  bore  him  his  son  Ibrahim;  he  gave  away  the  other  girl.” 

Al-Waqidl  stated  that  Ya'qub  b.  Muhammad  b.  Abu  Sa'sa'a  related  to  him, 
from  'Abd  Allah  b.  cAbd  al-Rahman  b.  Abu  Sana'a,  who  said,  “The  Messenger 
of  God  (SAAS)  very  much  admired  Mariya;  she  was  fair-skinned  and  beautiful 
and  had  curly  hair.  He  lodged  her  and  her  sister  with  Umm  Sulaym,  daughter 
of  Milhan.  The  Messenger  of  God  (SAAS)  would  visit  them  both  there  and  it 
was  there  that  they  both  accepted  Islam.  He  consummated  with  Mariya  since  she 
was  a  slave,  then  moved  her  into  a  property  he  had  at  al-'Aliya  that  had  belonged 
to  Banu  al-Nadlr.  He  was  there  during  the  summer  and  at  the  time  for  the  date 
harvest.  He  would  go  to  her  there.  She  was  devout.  He  presented  her  sister 
Shlrin  to  Hassan  b.  Tidbit,  and  she  bore  him  cAbd  al-Rahman. 

“Mariya  bore  to  the  Messenger  of  God  (SAAS)  a  son  whom  he  named 
Ibrahim.  He  sacrificed  a  sheep  for  him  on  the  seventh  day  after  the  child’s  birth. 
He  shaved  his  head  and  made  a  donation  in  silver  to  the  poor  to  the  weight  of  his 
hair  that  he  thereafter  had  buried  in  the  ground.  He  named  the  child  Ibrahim. 
The  midwife  was  Salma,  the  freed-woman  of  the  Messenger  of  God  (SAAS). 
She  came  out  to  see  her  husband  Abu  Rafi'  and  told  him  that  Mariya  had  given 
birth  to  a  son.  Abu  Rail'  went  with  the  good  news  to  the  Messenger  of  God 
(SAAS),  who  gave  him  a  necklace  as  a  gift.  The  wives  of  the  Messenger  of  God 
(SAAS)  were  already  jealous  (of  Mariya)  and  this  envy  grew  more  intense  after 
she  bore  him  the  son.” 

The  hafiz  Abu  al-Hasan  al-Darqutnl  narrated,  from  Abu  'Ubayd  al-Qasim 
b.  Isma'll,  from  Ziyad  b.  Ayyub,  from  Sa'ld  b.  Zakariyya5  al-Mada’inl,  from  Ibn 
Abu  Sara,  from  'Ikrama,  from  Ibn  'Abbas,  who  said,  “When  Mariya  gave  birth, 
the  Messenger  of  God  (SAAS)  said,  ‘Her  son  has  set  her  free!’” 
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Al-Darqutnl  went  on,  “Ziyad  b.  Ayyub  is  alone  in  giving  this,  and  he  is  a 
reliable  source.” 

Ibn  Maja  narrated  similarly  from  a  hadith  of  Husayn  b.  ‘Abd  Allah  b.  cUToayd 
Allah  b.  ‘Abbas,  from  ‘Ikrima,  from  Ibn  ‘Abbas,  and  we  have  also  narrated  it 
from  a  different  source. 

We  have  devoted  an  individual  and  separate  study  to  the  issue  of  the  sale  of 
(slave)  mothers  (who  bore  their  masters)  children.175  Therein  we  have  given 
statements  made  by  the  scholars  relating  to  this,  relevant  to  eight  narratives.  We 
have  given  a  full  line  of  transmission  to  each  narrative.  And  to  God  be  all  praise 
and  credit. 

Yunus  b.  Bukayr  quoted  Muhammad  b.  Ishaq,  from  Ibrahim  b.  Muhammad  b. 
‘All  b.  Abu  Talib,  from  his  father,  who  quoted  his  grandfather  ‘All  b.  Abu  Talib  as 
having  said,  “People  kept  spreading  rumours  about  Mariya,  Ibrahim’s  mother, 
and  a  Coptic  cousin  of  hers  who  would  visit  her  frequently.  The  Messenger  of 
God  (SAAS)  said,  ‘Take  this  sword  and  go.  If  you  find  him  with  her,  then  kill 
him!’  I  replied,  ‘Messenger  of  God,  I  would  do  your  bidding  (directly)  as  on  a 
fully  secured  road;  nothing  would  divert  me  until  I  accomplished  whatever  you 
had  ordered  me  to  do.  Or  (should  I  be  as)  an  eye-witness,  seeing  what  the  absent 
does  not?’  The  Messenger  of  God  (SAAS)  replied,  ‘Indeed  yes;  as  an  eye-witness 
who  sees  what  the  absent  does  not.’ 

“So  off  I  went,  wearing  the  sword,  and  I  found  him  with  her.  I  unsheathed  the 
sword  and  when  he  saw  me,  he  knew  that  I  was  after  him.  He  went  over  to  a  palm 
tree  and  climbed  it,  then  turned  over  on  his  back  and  drew  up  his  legs.  He  had 
been  made  emasculated  and  completely  smooth.  There  was  absolutely  no  trace 
of  a  male  member.  So  I  went  to  the  Messenger  of  God  (SAAS),  and  told  him. 
He  said,  ‘Praise  be  to  God,  who  has  diverted  evil  from  the  household  members.’” 

Imam  Ahmad  stated  that  Yahya  b.  Sa‘ld  related  to  him,  quoting  Sufyan, 
quoting  Muhammad  b.  ‘Umar  b.  ‘All  b.  Abu  Talib,  who  stated  that  ‘All  had  said, 
“Messenger  of  God,  when  you  dispatch  me,  should  I  be  (proceeding  directly)  as 
on  a  fully  secured  road,  or  should  I  be  as  an  eye-witness,  seeing  what  the  absent 
does  not?”  He  replied,  “As  an  eye-witness  who  sees  what  the  absent  does  not.” 

He  narrated  it  thus,  in  abbreviated  form.  This,  then  is  the  origin  for  the 
account  we  have  presented  above;  its  line  of  transmission  consists  of  authorities 
considered  fully  trustworthy. 

Al-TabranI  stated  that  Muhammad  b.  ‘Amr  b.  Khalid  al-Harranl  related  to 
him,  quoting  his  father,  quoting  Ibn  Lahfra,  from  Yazld  b.  Abu  Habib  and  ‘Aqll, 
from  al-Zuhri,  from  Anas,  who  said,  “When  Mariya  gave  birth  to  Ibrahim, 
the  Messenger  of  God  (SAAS)  seemed  almost  to  begin  having  suspicions 
about  him.  Then  Gabriel  came  down  to  him  and  said,  ‘Peace  be  upon  you,  father 
of  Ibrahim!’” 

175.  It  is  not  clear  why  Ibn  Kathir  sees  relevance  to  this  issue,  since  there  is  no  suggestion  of 
Mariya’s  “sale”  of  her  son. 
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Abu  Nu'aym  stated  that  cAbd  Allah  b.  Muhammad  related  to  him,  quoting 
Abu  Bakr  b.  Abu  cAsim,  quoting  Muhammad  b.  Yahya  al-Bahili,  quoting  Ya(qub 
b.  Muhammad,  from  a  man  he  named  who  quoted  al-Layth  b.  Sacd,  from 
al-Zuhri,  from  MJrwa,  who  quoted  cA3isha  as  having  said,  “A  king  of  the 
Byzantine  patriarchs  (sic)  called  al-Muqawqis  presented  a  Coptic  girl  of  royal 
descent  named  Mariya,  along  with  a  young  male  cousin  of  hers.  The  Messenger 
of  God  (SAAS)  went  in  to  see  her  one  day  when  he  would  go  to  his  private  room 
and  consummated  with  her.  She  became  pregnant  with  Ibrahim. 

“When  her  pregnancy  became  visible,  I  was  much  annoyed.  The  Messenger 
of  God  (SAAS)  said  nothing.  She  did  not  produce  milk,  so  he  bought  for  her 
a  ewe  giving  milk  from  which  to  feed  the  boy.  His  body  grew  strong  and  his 
colour  was  excellent  and  his  complexion  clear.  One  day  she  arrived  carrying  him 
on  her  shoulder.  She  asked,  “'Ahsha,  how  do  you  think  the  lad  looks?’  ‘Neither 
I  nor  others  see  a  resemblance,’  I  replied.  She  then  asked,  ‘No  comment  about 
his  flesh?’  I  replied,  ‘By  my  life,  anyone  fed  on  sheep’s  milk  is  going  to  have 
nice  flesh!’  ” 

Al-Waqidl  stated,  “Mariya  died  in  Muharram  of  15  AH.  cUmar  prayed  over 
her  and  buried  her  in  the  al-Baqlc  cemetery.” 

Al-Mufaddal  b.  Ghassan  al-Ghallabl  said  the  same.  Khalifa,  Abu  MJbayda  and 
Ya'qub  b.  Sufyan  all  stated  that  she  died  in  16  AH.  May  God  have  mercy  on  her. 

Included  in  this  category  of  woman  was  Rayhana,  daughter  of  Zayd,  of  Banu 
al-Nadlr,  also  said  to  have  been  of  Banu  Qurayza. 

Al-Waqidl  stated,  “Rayhana,  daughter  of  Zayd,  was  of  Banu  al-Nadlr  or,  it  is 
said,  of  Banu  Qurayza.” 

Al-Waqidl  (also)  stated,  “Rayhana,  daughter  of  Zayd,  was  of  Banu  al-Nadlr 
and  had  married  within  the  tribe.  The  Messenger  of  God  (SAAS)  had  taken 
her  for  himself  as  booty.  She  was  beautiful.  The  Messenger  of  God  (SAAS) 
proposed  to  her  that  she  accept  Islam,  but  she  refused  to  be  anything  but  Jewish. 
He  then  placed  her  in  seclusion,  being  considerably  annoyed.  He  sent  a  message 
to  Ibn  Sacya  telling  him  of  this  and  Ibn  Sacya  responded,  ‘May  my  father  and 
mother  be  your  ransom,  I  swear  she  will  accept  Islam!’  He  then  went  and  told 
her,  ‘Don’t  follow  your  own  people!  You  have  seen  what  Huyayy  b.  Akhtab 
brought  them  to!  Accept  Islam;  and  in  this  case  the  Messenger  of  God  is  to 
choose  you  for  himself.’ 

“While  the  Messenger  of  God  (SAAS)  was  with  his  Companions,  he  heard 
the  sound  of  slippers.  He  said,  ‘Those  are  the  slippers  of  Ibn  Sacya  who  is 
coming  to  tell  me  the  good  news  of  Rayhana  accepting  Islam.’  He  did  come  and 
said,  ‘Messenger  of  God,  Rayhana  has  accepted  Islam!’  He  was  delighted  at  this.” 

Muhammad  b.  Ishaq  stated,  “When  the  Messenger  of  God  (SAAS)  defeated 
Qurayza,  he  chose  for  himself  Rayhana,  daughter  of  cAmr  b.  Khanafa.  She  was 
with  him  until  his  death,  at  which  time  she  was  still  within  his  domain.  He  had 
proposed  Islam  to  her  and  to  marry  her,  but  she  refused,  accepting  only  Judaism.” 
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Ibn  Ishaq  went  on  to  narrate  her  acceptance  of  Islam,  as  above. 

Al-Waqidl  stated  that  cAbd  al-Malik  b.  Sulayman  related  to  him,  from 
Ayyub  b.  cAbd  al-Rahman  b.  Abu  Sana'a,  from  Ayyub  b.  Bashir  al-Macawl,  who 
said,  “The  Messenger  of  God  (SAAS)  sent  her  to  the  house  of  Salma  Umm 
al-Mundhir,  daughter  of  Qays.  She  remained  there  with  her  until  she  had  fully 
menstruated  and  was  cleansed  of  her  menstruation.  Umm  al-Mundhir  then  went 
and  informed  the  Messenger  of  God  (SAAS).  He  went  to  Rayhana  in  Umm 
Mundhir’s  house  and  said,  ‘If  you  wish  me  to  free  you  and  to  many  you,  I  will 
do  so.  If  you  wish  to  remain  in  my  domain  and  for  me  to  have  intercourse  with 
you  by  that  right,  then  that  I  will  do.’  She  replied,  ‘Messenger  of  God,  it  would 
be  easier  on  you  and  on  me  for  me  to  remain  in  your  domain.’  And  she  remained 
in  his  domain,  with  him  having  intercourse  with  her,  until  she  died.” 

Al-Waqidl  stated  that  Ibn  Abu  DhPb  related  to  him,  “I  asked  al-Zuhrl 
about  Rayhana,  and  he  said,  “She  was  a  bond-maid  whom  the  Messenger  of  God 
(SAAS)  had  manumitted  and  then  married.  She  remained  in  seclusion  in  her 
family  and  would  say,  ‘No  one  shall  see  me  after  the  Messenger  of  God.’” 

Al-Waqidl  went  on,  “This  is,  in  our  view,  the  most  secure  of  the  two  ahadith. 
Her  husband,  prior  to  the  Messenger  of  God  (SAAS),  was  al-Hakam.” 

Al-Waqidl  stated  that  cAsim  b.  cAbd  Allah  b.  al-Hakam  related  to  him,  from 
‘Umar  b.  al-Hakam,  who  said,  “The  Messenger  of  God  (SAAS)  manumitted 
Rayhana,  daughter  of  Zayd  b.  cAmr  b.  Khanafa;  she  had  been  living  with  her 
husband  who  loved  her  and  treated  her  honourably.  She  said,  ‘I  will  never  go 
to  anyone  after  him.’  She  was  a  beautiful  woman.  When  Banu  Qurayza  were 
taken  captive,  the  prisoners  were  paraded  before  the  Messenger  of  God  (SAAS). 
Rayhana  said,  ‘I  was  among  those  paraded  before  him;  he  gave  orders,  and  I  was 
placed  aside.  He  had  the  practice  of  taking  (booty  for  himself)  on  each  occasion 
when  there  were  war  spoils.  When  I  was  placed  aside,  God  selected  me.  The 
Messenger  of  God  (SAAS)  sent  me  to  the  home  of  Umm  al-Mundhir,  daughter 
of  Qavs  for  some  days  until  after  he  had  executed  the  prisoners  and  divided 
up  the  slaves.  He  then  came  to  see  me,  and  I  turned  aside  from  him  in  modesty. 
He  called  me  to  him  and  sat  me  down  before  him,  saying,  ‘If  you  choose  God  and 
His  Messenger,  the  Messenger  of  God  will  choose  you  for  himself.’  I  replied, 
‘I  do  choose  God  and  His  Messenger.’  When  I  accepted  Islam,  he  manumitted 
me  and  married  me,  presenting  as  my  dowry  the  weight  (in  silver)  of  12  awqiyya 
and  one  nash,™  the  sum  he  customarily  gave  to  his  wives.  The  wedding  was 
conducted  in  the  home  of  Umm  al-Mundhir.  He  provided  me  the  same  expenses 
as  to  his  other  wives  and  required  me  to  wear  the  veil.’ 

“The  Messenger  of  God  (SAAS)  admired  her  greatly  and  would  give  her 
anything  she  asked  of  him.  People  would  tell  her,  ‘If  you  had  asked  the 
Messenger  of  God  (SAAS),  for  Bann  Qurayza,  he  would  have  set  them  free.’  She 
would  reply,  ‘He  was  not  alone  with  me  until  after  he  had  divided  up  the  slaves.’ 
He  would  spend  time  alone  with  her  and  desired  her  much.  She  remained  with 
176.  The  weight  of  20  dirhams ;  approximately  one  half  of  one  atoqiyya. 
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him  until  her  death  following  his  return  from  the  hijjat  al-wada, He  buried  her 
at  the  al-Baqlc  cemetery.” 

His  marriage  to  her  was  in  Muharram  of  6  AH. 

Ibn  Wahb  stated  that  Yonus  b.  Yazld  quoted  al-Zuhrl  as  having  said,  “The 
Messenger  of  God  (SAAS)  received  Rayhana  as  a  captive  from  Banu  Qurayza. 
He  manumitted  her  and  she  rejoined  her  family.” 

Abu  TJbayda  Macmar  b.  al-Muthanna  stated,  “Rayhana  was  the  daughter  of 
Zayd  b.  ShanYun,  of  Banu  Qurayza.” 

Some  say  that  she  was  from  Banu  Qurayza  and  that  she  would  be  in  one  of  the 
palm-groves  reserved  for  charity,  and  that  the  Messenger  of  God  (SAAS)  would 
sometimes  take  a  siesta  with  her  there.  He  received  her  as  a  captive  in  Shawwal 
of  4  AH. 

Abu  Bakr  b.  Abu  Khaythama  stated  that  Ahmad  b.  al-Miqdam  related  to 
him,  quoting  Zuhayr,  from  Sacid,  from  Qatada,  who  said,  “The  Messenger  of 
God  (SAAS)  had  two  female  slaves:  Mariya,  the  Copt,  and  Rayha  or  Rayhana, 
daughter  of  ShanYun  b.  Zayd  b.  Khanafa,  of  Banu  'Amr  b.  Qurayza.  She  had 
been  married  to  a  cousin  of  hers  called  cAbd  al-Hakam,  so  I  have  been  told,  and 
that  she  died  before  the  death  of  the  Prophet  (SAAS).” 

Abu  TJbayda  Macmar  b.  al-Muthanna  stated,  “The  Messenger  of  God  (SAAS) 
had  in  his  domain  four  bond-maids.  These  were  Mariya,  the  Copt,  and  Rayhana 
of  Banu  Qurayza.  He  also  had  another  beautiful  bond-maid  whom  his  wives 
kept  from  him  for  fear  that  she  would  gain  favour  with  him  over  themselves.  He 
also  had  a  valuable  bond-maid  presented  to  him  by  Zaynab.  He  had  abandoned 
her,  because  of  Safiyya,  daughter  of  Huyayy,  for  the  months  of  Dhu  al-Hijja, 
al-Muharram  and  Safar.  When  the  RabY  al-Awwal  came  in  which  he  died,  he 
was  pleased  to  go  in  to  Zaynab  and  she  told  him,  ‘I  don’t  know  with  what  to 
reward  you!’  And  she  presented  the  girl  to  him.” 

Sayf  b.  TJmar  narrated,  from  Sacid  b.  cAbd  Allah,  from  Ibn  Abu  Mulayka, 
who  quoted  ‘Ahsha  as  having  said  that  the  Messenger  of  God  (SAAS)  would 
sometimes  share  funds  with  Mariya  and  Rayhana,  and  at  others  he  would  leave 
them  out. 

Abu  Nucaym  quoted  Abu  Muhammad  b.  cUmar  al-Waqidl  as  having  stated, 
“Rayhana  died  in  10  AH;  TJmar  prayed  over  her  and  buried  her  in  al-BaqY.  And 
to  God  be  praise.” 


IN  FORMA  TION  CONCERNING  HIS  CHILDREN ,  MA  Y  PRA  YERS 
AND  PEACE  BE  FOR  THEM  ALL. 

There  is  no  disagreement  over  all  his  children  having  been  born  to  Khadlja, 
daughter  of  Khuwaylid,  with  the  exception  of  Ibrahim,  who  was  born  to  Mariya, 
the  Copt,  daughter  of  ShanYun. 

Muhammad  b.  Sacd  stated  that  Hisham  b.  al-Kalbi  informed  him,  quoting 
his  father,  from  Abu  Salih,  from  Ibn  cAbbas,  who  said,  “The  first  son  of  the 
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Messenger  of  God  (SAAS)  was  al-Qasim.  Then  came,  in  succession,  Zaynab, 
'Abd  Allah,  Umm  Kulthum,  Fatima  and  Ruqayya.  Al-Qasim  died  in  Mecca; 
he  was  the  first  of  his  children  to  die.  Then  <Abd  Allah  died.  Al-cAs  b.  Wab'l 
al-Sahml  stated,  ‘His  line  had  been  severed,  and  so  he  was  abtar ,  “cut  off’.  And 
so  God,  the  Almighty  and  Glorious,  sent  down,  ‘We  have  given  abundance  to 
you.  And  so  pray  to  your  Lord,  and  make  sacrifice!  It  is  your  antagonist  who  is 
abtar,  “cut  off””  (sural  al-Kawthar ;  CVIII,  v.1-3). 

He  went  on,  “Thereafter  Mariya  bore  him  Ibrahim  in  Medina,  in  DhO 
al-Hijja,  8  AH.  He  died  at  the  age  of  eighteen  months.” 

Abu  al-Faraj  al-Mu'afa  b.  Zakariyya5  al-Juwayrl  stated  that  cAbd  al-Baql  b. 
NafF  related  to  him,  quoting  Muhammad  b.  Zakariyya5,  quoting  al-cAbbas  b. 
Bakkar,  quoting  Muhammad  b.  Ziyad  and  al-Furat  b.  al-Sa3ib,  from  Maymun 
b.  Mihran,  from  Ibn  cAbbas,  who  said,  “Khadlja  bore  the  Prophet  (SAAS) 
(Abd  Allah  and  after  him  there  was  a  period  without  a  child  being  born  to  him. 
When  the  Messenger  of  God  (SAAS)  was  one  day  talking  to  a  man,  while  al~cAs 
b.  Wahl  looked  on,  a  man  asked  him  (al-As),  ‘Who  is  that?’  He  (al-cAs)  replied, 
‘That  is  al-abtar .’  Among  Quraysh,  if  a  man  were  to  have  a  child  and  then  there 
was  a  delay  in  the  next  birth,  they  would  say,  ‘This  man  is  abtar’ .  And  so  God 
sent  down,  ‘It  is  your  antagonist  who  is  the  abtar.'  This  implied,  ‘It  is  the  one 
angering  you  who  is  “cut  off’  from  all  good.’” 

He  (Ibn  cAbbas)  went  on,  “Then  she  bore  him  Zaynab,  Ruqayya,  al-Qasim, 
al-Tahir,  al-Muttahar,  al-Tayyib,  al-Mutayyab,  Umm  Kulthum  and  then  Fatima, 
the  youngest  of  them.  When  Khadlja  had  a  child,  she  would  give  it  to  someone 
to  nurse.  Only  she,  however,  nursed  Fatima.” 

Al-Haytham  b.  cAdl  stated  that  Hisham  b.  TJrwa  related  to  him,  from  Sa'id 
b.  al-Musayyab,  from  his  father,  who  said,  “The  Prophet  (SAAS)  had  two 
sons:  al-Tahir  and  al-Tayyib.  One  of  them  he  also  named  cAbd  Shams,  the  other 
cAbd  al-TJzza.” 

This  is  somewhat  objectionable.177  But  God  knows  best. 

Muhammad  b.  cA5idh  stated,  “Al-Walld  b.  Muslim  informed  me,  from  Sacld 
b.  cAbd  al^Aziz,  that  Khadlja  gave  birth  to  al-Qasim,  al-Tayyib,  al-Tahir, 
Muttahir,  Zaynab,  Ruqayya,  Fatima  and  Umm  Kulthum.” 

Al-Zubayr  b.  Bakkar  quoted  his  uncle  Muscab  b.  <Abd  Allah  as  having  said, 
“Khadlja  bore  al-Qasim  and  al-Tahir,  who  was  also  called  al-Tayyib.  Al-Tahir 
was  bom  after  the  beginning  of  the  prophethood.  He  died  when  young;  cAbd 
Allah  was  another  name  given  him.  Then  were  born  Fatima,  Zaynab,  Ruqayya 
and  Umm  Kulthum.” 

Al-Zubayr  also  stated  that  Ibrahim  b.  al-Mundhir  related  to  him,  from  Ibn 
Wahb,  from  Ibn  Lahl<a,  from  Abu  al-Aswad,  that  Khadlja  gave  birth  to  al-Qasim, 
al-Tahir,  al-Tayyib,  cAbd  Allah,  Zaynab,  Ruqayya,  Fatima,  and  Umm  Kulthum. 

177.  The  second  names  referred  to  were,  of  course,  common  among  the  polytheists.  They  mean 
“worshipper  of  the  sun”  and  “worshipper  of  (the  goddess)  al-Uzza”. 
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(He  went  on)  “Muhammad  b.  Fadala  quoted  to  me  a  sheikh  who  had  been  a 
contemporary  of  the  Prophet  (SAAS),  as  having  said,  ‘Khadl  ja  bore  alQasim  and 
cAbd  Allah.  Al-Qasim  lived  until  he  could  walk;  cAbd  Allah  died  while  still  small.” 

Al-Zubayr  b.  Bakkar  also  stated,  “In  the  jahiliyya  Khadija  was  known  as 
‘al-  Tahira,  daughter  of  Khuwaylid’.  She  bore  to  the  Messenger  of  God  (SAAS) 
al-Qasim,  his  elder  son,  by  whose  name  he  was  himself  known.  After  al-Qasim 
came  Zaynab  and  cAbd  Allah,  who  was  known  as  ‘al-Tayyib’,  ‘the  good’,  and 
as  al-Tahir,  ‘the  pure’.  The  latter  was  born  after  the  commencement  of  the 
prophethood  and  died  while  small.  Then  she  bore  him,  in  order,  his  daughters 
Umm  Kulthom,  Fatima  and  Ruqayya.  Al-Qasim  died  in  Mecca;  he  was  the  first 
of  his  children  to  die.  And  then  fAbd  Allah  died. 

“Later  Mariya,  daughter  of  Sham'un,  bore  him  Ibrahim.  She  was  a  Copt; 
al-Muqawqis,  Governor  of  Alexandria,  had  presented  her,  along  with  her  sister 
Shinn  and  a  eunuch  named  Mabur.  The  Messenger  of  God  (SAAS)  gave  Shlrln 
to  Hassan  b.  Thabit,  and  she  bore  him  his  son  (Abd  al-Rahman.  The  line  of 
Hassan  b.  Thabit  died  out.” 

Abu  Bakr  b.  al-Barql  stated,  “It  is  said  that  ‘al-Tahir’  was  ‘al-Tayyib’  and  also 
‘cAbd  Allah’.  It  is  also  said  that  al-Tayyib  and  al-Mutayyab  were  twins,  as  also 
were  al-Tahir  and  al-Mutahhar.” 

Al-Mufaddal  b.  Ghassan  stated,  from  Ahmad  b.  Hanbal,  quoting  'Abd 
al-Razzaq,  quoting  Ibn  Jurayj,  from  Mujahid,  who  said,  “Al-Qasim,  son  of  the 
Prophet  (SAAS),  remained  alive  for  seven  days,  then  died.” 

Al-Mufaddal  went  on,  “This  is  an  error;  in  fact,  he  lived  for  seventeen 
months.” 

The  hafiz  Abu  Nucaym  quoted  Mujahid  as  having  said,  “Al-Qasim  died  when 
he  was  seven  days  old.” 

Al-Zuhr!  said  that  he  was  two  years  old.  Qatada  stated  that  he  lived  until  he 
could  walk. 

Hisham  b.  TJrwa  stated,  “It  was  the  Iraqis  who  invented  reference  to  al-Tayyib 
and  al-Tahir.  Our  scholars  say,  (that  his  children  were)  £Abd  al-TJzza,  cAbd 
Manaf,  and  al-Qasim;  the  females  were  Ruqayya,  Umm  Kulthom  and  Fatima.” 

Thus  also  Ibn  cAsakir  gave  it  and  it  is  objectionable;  what  he  denied  is  what  is 
commonly  accepted.  He  also  left  out  any  reference  -  which  is  obligatory  -  to 
Zaynab.  But  God  knows  best. 

Regarding  Zaynab,  (Abd  al-Razzaq  quoted  Ibn  Jurayj  as  having  said,  “Several 
people  told  me  that  Zaynab  was  the  oldest  of  the  daughters  of  the  Messenger  of 
God  (SAAS).  Fatima  was  the  youngest  of  them  and  the  one  he  most  favoured. 
Abu  al-£As  b.  al-Rabl<  married  Zaynab  and  she  bore  him  cAli  and  Umama.  It 
was  Umama  whom  the  Messenger  of  God  (SAAS)  would  carry  during  prayer. 
When  he  prostrated,  he  would  put  her  down;  when  he  stood  up,  he  carried  her.” 

Perhaps  this  was  following  the  death  of  her  mother,  in  8  AH.  This  was  what 
al-Waqidl,  Qatada,  £Abd  Allah  b.  Abu  Bakr  b.  Hazm  and  others  stated.  She  seems 
to  have  been  a  small  child  at  the  time.  But  God  knows  best. 
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cAll  b.  Abu  Talib,  may  God  be  pleased  with  him,  married  her  after  the  death 
of  Fatima. 

The  death  of  Zaynab,  may  God  be  pleased  with  her,  occurred  in  8  ah.  Qatada 
stated  this  from  <Abd  Allah  b.  Abu  Bakr  b.  Hazm,  from  Khalifa  b.  Khayyat,  from 
Abu  Bakr  b.  Abu  Khaythama  and  from  others  also.  Qatada  also  quoted  Ibn 
Hazm  as  having  stated  that  she  died  at  the  beginning  of  8  AH. 

Hammad  b.  Salama  reported  from  Hisham  b.  cUrwa,  from  his  father,  that 
when  Zaynab  left  on  the  Hijra,  a  man  pushed  her  and  she  fell  on  a  rock  and  had 
a  miscarriage,  remaining  thereafter  in  pain  until  she  died.  People  considered  that 
she  died  a  martyr. 

Ruqayya  was  initially  married  by  her  cousin,  cUtba  b.  Abu  Lahab,  whose 
brother  TJtayba  b.  Abu  Lahab  married  her  own  sister,  Umm  Kulthum.  Both 
men  divorced  the  sisters,  before  consummating  marriage  with  them,  out  of  anger 
at  the  Messenger  of  God  (SAAS),  when  God  sent  down,  “May  both  hands 
of  Abu  Lahab  perish  and  may  he  perish!  His  wealth  and  earnings  will  not  avail 
him!  He  will  burn  in  fire  of  flames,  along  with  his  wife,  that  bearer  of  fuel, 
around  her  neck  a  twisted  rope!”  ( surat  al-Lahab;  CXI,  v.  1-5). 

TJthman  b.  cAffan,  may  God  be  pleased  with  him,  married  Ruqayya,  and  she 
went  into  exile  with  him  to  Abyssinia;  he  is  said  to  have  been  the  first  person 
to  leave  for  there.  Thereafter  they  both  returned  to  Mecca,  as  we  narrated  above. 
They  then  went  into  exile  to  Medina.  She  bore  him  his  son,  cAbd  Allah,  who 
lived  on  to  age  six.  A  cock  pecked  him  in  the  eyes  and  he  died.  TJthman  was 
initially  named  for  him,  and  then  later  for  his  son  cAmr. 

She  died  after  the  Messenger  of  God  (SAAS)  had  won  victory  at  Badr,  on  the 
yawm  al-furqan™  when  the  two  forces  clashed.  When  the  messenger  bearing  the 
good  news  of  the  victory,  Zayd  b.  Haritha,  that  is,  reached  Medina,  he  found 
them  levelling  the  soil  over  her  grave.  TJthman  had  remained  with  her  nursing 
her,  by  orders  of  the  Messenger  of  God  (SAAS).  The  latter  gave  him  his  salary 
and  his  share  of  the  booty.  Following  his  return,  the  Messenger  of  God  (SAAS) 
married  cUthman  to  Ruqayya’s  sister  Umm  KulthUm.  TJthman  was  therefore 
known  as  dhu  al-nurayn ,  “he  who  had  the  two  lights”.  Umm  Kulthum  died  in 
his  quarters  in  Sha'ban  of  9  AH;  she  bore  TJthman  no  children.  The  Messenger 
of  God  (SAAS)  had  said,  “If  I  had  had  three  daughters,  I  would  have  married 
them  all  to  cUthman!”  In  one  account  he  is  quoted  as  having  said,  “If  I  had  had 
ten  daughters,  I  would  have  married  them  all  to  TJthman!” 

Fatima  was  married  to  her  cousin  cAll  b.  Abu  Talib  in  Safar  of  2  AH.  She  bore 
him  al-Hasan  and  al-Husayn,  and,  it  is  also  stated,  Muhsin;  she  also  bore  him 
Umm  Kulthum  and  Zaynab. 

During  his  reign  TJmar  b.  al-Khattab  married  Umm  Kulthum,  daughter  of 
'All  b.  Abu  Talib  and  Fatima,  treating  her  with  extreme  honour  and  respect. 
Because  of  her  descent  from  the  Messenger  of  God  (SAAS),  he  awarded  her 
40,000  dirhams.  She  bore  him  a  son,  Zayd  b.  'Umar  b.  al-Khattab. 

178.  See  above,  Vol.  II,  page  252  etseq. 
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Following  the  assassination  of 'Umar  b.  al-Khattab,  his  cousin  'Awn  b.  Ja'far 
married  Umm  Kulthum  and  he  left  her  a  widow.  His  brother  Muhammad  then 
married  her  and  also  left  her  a  widow.  cAbd  Allah  b.  Ja'far,  brother  of  both  her 
previous  two  husbands,  then  married  her  and  she  died  while  still  his  wife.  fAbd 
Allah  b.  Ja'far  had  previously  been  married  to  Umm  KulthOm’s  sister  Zaynab, 
daughter  of  'All,  and  she  too  had  died  while  his  wife.  Fatima  died  six  months 
after  the  Messenger  of  God  (SAAS),  according  to  the  most  widely  accepted 
accounts. 

This  authoritative  information  is  given  from  'Alisha  in  the  sahib,  collections; 
al-Zuhrl  and  Abu  Ja'far  al-Baqir  also  stated  this. 

According  to  al  Zuhrl,  her  death  came  three  months  after  that  of  the  Prophet 
(SAAS).  Abu  al-Zubayr  gave  that  period  as  two  months.  Abu  Burayda  stated, 
“She  lived  for  seventy  days  and  nights  after  him.”  'Amr  b.  Dinar  stated,  “She 
remained  alive  for  eight  months  after  him.”  'Abd  Allah  b.  al-Harith  said  the  same. 
In  an  account  from  'Amr  b.  Dinar,  the  period  of  time  is  given  as  four  months. 

Ibrahim  was  bom  to  Mariya  al  Qibtlya,  as  stated  above.  His  birth  was  in  Dhu 
al-Hijja  of  8  AH.  It  has  been  narrated  from  Ibn  Lahl'a  and  others,  quoting  'Abd 
al-Rahman  b.  Ziyad  as  having  said,  “When  she  became  pregnant  with  Ibrahim, 
Gabriel  came  to  him  and  said,  ‘Peace  be  upon  you,  father  of  Ibrahim!  God  has 
given  you  a  son  from  Mariya,  his  mother,  and  He  commands  you  to  name  him 
Ibrahim.  He  has  blessed  you  in  him,  and  has  made  him  a  source  of  delight  for 
you  in  this  world  and  the  hereafter.’” 

The  hafiz  Abu  Bakr  al-Bazzar  narrated,  from  Muhammad  b.  Miskln,  from 
'Uthman  b.  Salih,  from  Ibn  Lahl'a,  from  'Aqll  and  Yazld  b.  Abu  Habib,  from 
al-Zuhrl,  from  Anas,  who  said,  “When  his  son  Ibrahim  was  bom  to  the  Prophet 
(SAAS),  he  had  doubts  about  him.  And  so  Gabriel  came  to  him  and  said,  ‘Peace 
be  upon  you,  father  of  Ibrahim!’” 

And  Asbat  quoted  al-Suddl  -  Isma'il  b.  'Abd  al-Rahman,  that  is  —  as  having 
said,  “I  asked  Anas  b.  Malik  as  follows,  ‘What  age  did  Ibrahim,  the  son  of  the 
Prophet  (SAAS)  attain?’  He  replied,  ‘He  filled  up  his  cradle.  If  he  had  remained 
alive,  he  would  have  been  a  prophet.  However,  he  was  not  to  be  kept  alive,  for 
your  Prophet  (SAAS),  was  the  last  of  the  prophets.’” 

Imam  Ahmad  stated  that  'Abd  al-Rahman  b.  Mahdi  related  to  him,  quoting 
Sufyan,  from  al-Suddl,  from  Anas  b.  Malik,  who  said,  “If  Ibrahim,  son  of  the 
Prophet  (SAAS),  had  lived,  he  would  have  been  siddiqan  nabiyyan ,  ‘one  fully 
trusting  (in  God)  and  a  prophet’.” 

Abu  'Abd  Allah  b.  Manda  stated  that  Muhammad  b.  Sa'd  and  Muhammad  b. 
Ibrahim  related  to  him,  quoting  Muhammad  b.  'Uthman  al-'Absl,  quoting  Minjab, 
quoting  Abu  'Amir  al-Asadl,  quoting  Sufyan,  from  al-Suddl,  from  Anas,  who 
said,  “Ibrahim,  son  of  the  Prophet  (SAAS),  died  while  a  child  of  16  months.  And 
the  Messenger  of  God  (SAAS)  said,  ‘Bury  him  in  the  al-Baql'  cemetery.  He  has 
a  nursemaid  who  will  complete  suckling  him  in  paradise.’  ” 
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Abu  Yala  stated  that  Abu  Khaythama  related  to  him,  quoting  Ismail  b.  Ibrahim, 
from  Ayyub,  from  {Amr  b.  Said,  from  Anas,  who  said,  “I  never  saw  any  person 
more  kind  with  children  than  the  Messenger  of  God  (SAAS).  Ibrahim  was  being 
suckled  in  the  heights  of  Medina.  He  would  hurry  off  there,  in  our  company.  He 
would  enter  the  house  while  Ibrahim  was  being  fed.  His  wet  nurse  lived  among 
us.  He  would  take  hold  of  him  (Ibrahim)  and  kiss  him,  then  leave.” 

cAmr  said,  “When  Ibrahim  died,  the  Messenger  of  God  (SAAS)  said,  ‘Ibrahim 
is  my  son;  he  died  on  the  breast.  He  has  two  wet  nurses  who  will  complete  his 
suckling  in  paradise . 

Jarir  and  Abu  cAwana  narrated,  from  al-Alnash,  from  Muslim  b.  $abih  Abu 
al-Duha,  from  al-Bara3,  who  said,  “Ibrahim,  the  son  of  the  Messenger  of  God 
(SAAS),  died  while  a  child  of  16  months,  he  said,  ‘Bury  him  in  al-Baqlc;  he  has 
a  nursemaid  in  paradise.”’ 

Ahmad  narrated  it  from  a  hadith  of  Jabir,  from  cAmir,  from  al-Bara3.  Sufyan 
al-Thawrl  narrated  it  thus  from  Fir  as,  from  al-Shabl,  from  al-Bara5  b.  cAzib 
similarly. 

Al-Thawrl  also  narrated  it  from  Abu  Ishaq,  from  al-Bara3.  Ibn  cAsakir  traced 
it  through  cAttab  b.  Muhammad  b.  Shawdhab,  from  cAbd  Allah  b.  Abu  Awfa, 
who  said,  “Ibrahim  died  and  the  Messenger  of  God  (SAAS)  said,  ‘The  rest  of 
his  suckling  will  take  place  in  paradise.’” 

Abu  Yala  al-Mawsill  stated  that  Zakariyya3  b.  Yahya  al-Wasitl  related  to  him, 
quoting  Hushaym,  from  Ismail,  who  said,  “I  asked  Ibn  Abu  Awfa”  —  or  “I  heard 
him  asked”  -  about  Ibrahim,  son  of  the  Prophet  (SAAS).  He  replied,  ‘He  died 
while  still  young.  If  it  had  been  decreed  that  there  be  a  prophet  after  the  Prophet 
(SAAS),  he  would  certainly  have  lived.’” 

Ibn  cAsakir  narrated,  from  a  hadith  of  Ahmad  b.  Muhammad  b.  Said  al-Hafiz, 
quoting  cUbayd  b.  Ibrahim  al-Jucfl,  quoting  al-Hasan  b.  Abu  cAbd  Allah 
al-Fara3,  quoting  Mus^b  b.  Salam,  from  Abu  Hamza  al-Thumall,  from  Abu 
Jacfar  Muhammad  b.  cAli,  from  Jabir  b.  cAbd  Allah,  who  said,  “The  Messenger 
of  God  (SAAS)  said,  ‘If  Ibrahim  had  lived,  he  would  have  been  a  prophet.’” 

Ibn  'Asakir  narrated  from  a  hadith  of  Muhammad  b.  Ismail  b.  Samura,  from 
Muhammad  b.  al-Hasan  al-Asadl,  from  Abu  Shayba,  from  Anas,  who  said,  “When 
Ibrahim  died,  the  Messenger  of  God  (SAAS)  said,  ‘Do  not  wrap  him  in  his 
shroud  until  I  look  at  him.’  He  then  came  and  leaned  over  him  and  wept  so  hard 
that  his  beard  and  his  sides  trembled.” 

I  note  that  narratives  from  Abu  Shayba  are  invalid. 

He  (Ibn  cAsakir)  proceeded  to  narrate  from  a  hadith  of  Muslim  b.  Khalid 
al-Zanjl,  from  Ibn  Khaytham,  from  Shahr  b.  Hawshab,  from  Asma3,  daughter  of 
Yazld  b.  al-Sakn,  who  said,  “When  Ibrahim  died,  the  Messenger  of  God  (SAAS) 
wept  and  Abu  Bakr  and  <Umar  told  him,  ‘You  are  the  one  most  cognisant  of 
God’s  right.’  He  replied,  ‘The  eye  weeps  and  the  heart  is  sad.  We  will  not  speak 
what  would  anger  the  Lord.  If  it  were  not  a  matter  of  a  sincere  promise  and 
a  universal  compact,  and  that  the  latter  of  us  will  follow  the  former,  we  would 
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grieve  for  you,  Ibrahim,  more  severely  than  we  have  ever  mourned  before.  We 
are  deeply  saddened  for  you,  Ibrahim.’” 

Imam  Ahmad  stated  that  Aswad  b.  ‘Amir  related  to  him,  quoting  Isra‘ll, 
from  Jabir,  from  aI~Shacbl,  from  aI-Bara>,  who  said,  “The  Messenger  of  God 
(SAAS)  prayed  over  his  son  Ibrahim.  He  died  at  the  age  of  16  months.  He  said, 
‘There  are  those  in  paradise  who  will  complete  his  suckling,  and  he  is  siddiq,'79 
“innocent”,  “righteous”.’  ” 

It  is  also  narrated  from  a  hadith  of  al-Hakam  b.  ‘Uyayna,  from  al-Sha'bl,  from 
al-Bara5. 

Abu  Ya‘la  stated  that  al-Qawarlrl  related  to  him,  quoting  Isma‘il  b.  Abu 
Khalid,  from  Ibn  Abu  Awfa,  who  said,  “The  Messenger  of  God  (SAAS)  prayed 
over  his  son,  and  I  prayed  behind  him.  He  spoke  the  words  Allahu  akbar\  ‘God 
is  most  Great!’  four  times.” 

Yunus  b.  Bukayr  narrated,  from  Muhammad  b.  Ishaq,  quoting  Muhammad 
b.  Talha  b.  Yazld  b.  Rukana,  who  said,  “Ibrahim,  son  of  the  Messenger  of  God 
(SAAS),  died  while  a  child  of  18  months,  and  he  did  not  pray  over  him.” 

Ibn  ‘Asakir  narrated,  from  a  hadith  of  Ishaq  b.  Muhammad  al-Farwi,  from  ‘Isa 
b.  ‘Abd  Allah  b.  Muhammad  b.  ‘Umar  b.  ‘All  b.  Abu  Talib,  from  his  father,  from 
his  grandfather,  who  quoted  cAll  as  having  said  that  when  Ibrahim,  the  son  of 
the  Messenger  of  God  (SAAS),  died  he  sent  ‘All  b.  Abu  Talib  to  his  mother, 
Mariya,  the  Copt,  who  was  in  an  upper  chamber.  ‘All  carried  him  out  in  a 
basket,  placing  him  before  himself  on  his  horse,  and  brought  him  to  the 
Messenger  of  God  (SAAS).  He  washed  him  and  wrapped  him  in  his  shroud, 
then  carried  him  out  to  the  people.  He  buried  him  in  the  alley  adjoining  the 
house  of  Muhammad  b.  Zayd.  ‘All  went  into  his  grave,  smoothed  (the  soil)  over 
him  and  buried  him.  He  then  emerged  and  sprinkled  water  over  his  grave.  The 
Messenger  of  God  (SAAS)  placed  his  hand  in  his  grave  and  said,  “I  swear  by 
God,  he  was  a  prophet  and  the  son  of  a  prophet.”  And  the  Messenger  of  God 
(SAAS)  wept,  as  did  the  Muslims  around  him.  The  sound  they  all  made  arose 
above  them. 

‘All  then  quoted  the  Messenger  of  God  (SAAS),  as  having)  said,  “The  eye 
weeps  and  the  heart  is  sad.  We  will  not  speak  what  would  anger  the  Lord.  We 
are  deeply  saddened  for  you,  Ibrahim.” 

Al-Waqidl  stated,  “Ibrahim,  son  of  the  Messenger  of  God  (SAAS),  died  on 
Tuesday  the  10th  of  Rabl‘  al-Awwal,  10  AH.  He  was  18  months  old.  He  had  been 
living  among  Banu  Mazin  b.  al-Naj jar,  in  the  home  of  Umm  Barza,  daughter  of 
al-Mundhir.  He  was  buried  in  the  al-Baqi‘  cemetery.” 

I  note  that  I  have  stated  above  that  the  sun  was  eclipsed  on  the  day  of  his 
death.  People  said,  “It  has  eclipsed  at  the  death  of  Ibrahim!”  The  Messenger  of 
God  (SAAS)  made  a  public  address  in  which  he  said,  “The  sun  and  the  moon 

179.  This  epithet  is  translated  throughout  this  text,  when  applied  to  Abu  Bakr,  as  “trusting”. 
However,  in  this  context  the  word,  that  has  implications  of  sincerity  and  trustworthiness,  has  to  be 
appropriate  for  application  to  a  small  child. 
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are  two  signs  of  God,  Almighty  and  Glorious  is  He.  Neither  of  them  are  eclipsed 
at  either  the  death  or  the  life  of  anyone.” 


Chapter:  Material  concerning  the  slaves,  male  and  female,  of the  Messenger  of  God 
(SAAS),  his  servants,  scribes  and  clerks. 

These  are  arranged  in  alphabetical  order  of  their  names,  and  some  information 
given  about  them  is  included. 

The  following  constitutes  in  large  part  all  material  related  about  them. 

They  included  Usama  b.  Zayd  b.  Haritha  Abu  Zayd  al-Kalbl.  He  was 
also  known  as  Abu  Yazid  and  as  Abu  Muhammad.  He  was  a  freed-man  of  the 
Messenger  of  God  (SAAS),  and  the  son  of  his  freed-man;  he  was  his  intimate 
friend  and  the  son  of  his  intimate  friend.  His  mother  was  Umm  Ayman,  her 
given  name  being  Baraka.  She  was  the  nursemaid  of  the  Messenger  of  God 
($AAS),  in  his  infancy,  and  one  of  those  who  believed  in  him  early  after  his 
receipt  of  his  mission. 

In  the  final  days  of  his  life,  the  Messenger  of  God  (SAAS)  appointed  Usama 
a  commander  of  an  expeditionary  force.  His  age  at  that  time  was  some  18  or  19. 
At  the  time  of  the  death  of  the  Prophet  (SAAS),  he  was  commander  of  a  large 
army  that  included  'Umar  b.  al-Khattab  and,  it  is  said,  Abu  Baler,  “the  trusting”, 
as  well;  this,  however,  is  unlikely,  since  the  Messenger  of  God  (SAAS)  had 
appointed  Abu  Bakr  to  the  Imdmate. 

When  the  Messenger  of  God  (SAAS)  died,  the  army  of  Usama  was  encamped 
at  al-Jurf,  as  we  have  narrated  above.  Abu  Bakr  requested  Usama  to  release 
'Umar  b.  al-Khattab  so  that  he  could  remain  in  Medina  with  him  to  give  him 
the  benefit  of  his  counsel.  Usama  did  release  him.  Abu  Bakr  reaffirmed  the 
commission  of  "Usama’s  army  after  many  of  the  Companions  had  changed  their 
minds  about  it.  He  rejected  their  view,  saying,  “I  will  not,  by  God,  take  down  a 
flag  mounted  by  the  Messenger  of  God  (SAAS)!” 

And  so  they  proceeded  forth  as  far  as  the  borders  of  al-Balqa3  in  Syria,  where 
his  father  Zayd,  Ja'far  b.  Abu  Talib  and  'Abd  Allah  b.  Rawaha,  may  God  be 
pleased  with  them  all,  had  been  killed.  He  attacked  that  territory,  acquired  booty 
and  prisoners  and  then  returned  home  safe  and  sound.  This  is  why  Umar  b. 
al-Khattab,  may  God  be  pleased  with  him,  never  failed  to  address  him  with  the 
words,  “Peace  be  upon  you,  commander!” 

When  the  Messenger  of  God  ($AAS)  awarded  him  the  commander’s  banner, 
some  people  complained  at  his  having  been  placed  in  charge.  The  Messenger  of 
God  (SAAS)  therefore  made  an  address  in  which  he  said,  “For  you  to  complain 
about  his  being  in  charge  would  be  tantamount  to  your  complaining  at  his 
father’s  having  been  given  command  previously.  I  swear  by  God,  he  was  fully 
worthy  of  the  comand  and  this  man,  after  him,  has  my  extremely  high  regard.” 

This  is  included  in  the  sahih  collection,  from  a  hadith  of  Musa  b.  Uqba,  from 
Salim,  from  his  father. 
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It  is  established  in  the  sahfh  collection  of  al-Bukhari  that  Usama,  may  God  be 
pleased  with  him,  said,  “The  Messenger  of  God  (SAAS)  would  take  me  and 
al-Hasan  (in  his  lap)  and  say,  ‘O  God,  I  love  these  two;  may  You  love  them  both.’  ” 

From  al-Sha'bl,  cA5isha  is  quoted  as  having  said,  “Let  whoever  loves  God  and 
His  Messenger  love  Usama  b.  Zayd.” 

Therefore,  when  TJmar  b.  al-Khattab  set  the  salaries  in  the  diwan  system,  he 
assigned  5,000  ( dirhams )  for  Usama,  while  he  gave  his  own  son  cAbd  Allah  4,000. 
He  was  asked  about  this  (by  cAbd  Allah)  and  replied,  “He  was  more  highly 
favoured  by  the  Messenger  of  God  (SAAS)  than  you  were;  and  his  father  was 
more  highly  favoured  than  your  own!” 

cAbd  al-Razzaq  narrated,  from  Macmar,  from  al-Zuhrl,  from  TJrwa,  from 
Usama,  that  the  Messenger  of  God  (SAAS)  set  him  behind  himself  on  his 
donkey,  on  a  piece  of  cloth,  when  he  went  to  visit  Sacd  b.  TJbada  prior  to  the 
battle  of  Badr. 

I  note  that  he  mounted  him  similarly  behind  himself  on  his  camel  when  he 
set  out  from  'Arafat  to  al-Muzdalifa,  as  we  have  noted  above  in  the  account  of 
the  hijjat  al-wada c. 

Several  sources  state  that  Usama,  may  God  be  pleased  with  him,  did  not 
participate  with  cAll  in  any  of  the  battles.  And  it  was  he  who  apologized  to  the 
Messenger  of  God  (SAAS),  when  the  latter  asked  him,  after  he  had  killed  the 
man  even  after  he  had  spoken  the  shahada ,  “Who  will  protect  you  at  Judgement 
Day,  from  the  utterance,  ‘There  is  no  god  but  God’?  Did  you  not  kill  him  after 
he  said,  ‘There  is  no  god  but  God’?”  And  so  on,  to  the  completion  of  the  hadith. 

There  are  many  references  to  his  virtues.  He  was  as  black  as  night  and  flat¬ 
nosed.  He  was  sweet-tempered  and  good-looking,  tall,  eloquent,  knowledgeable 
and  masterly.  May  God  be  pleased  with  him. 

His  father  had  similar  qualities,  except  for  being  extremely  pale-skinned.  For 
this  reason  certain  ignorant  people  express  suspicions  about  Usama’s  parentage. 
On  one  occasion  Mujazziz  al-Mudlijllw  passed  by  them  when  they  were  both 
lying  asleep  in  an  outer  wrap,  their  feet  being  visible  -  Usama’s  being  black,  and 
his  father’s  white.  Mujazziz  exclaimed,  “Glory  be  to  God!  These  feet  are  of 
the  same  lineage!”  The  Messenger  of  God  (SAAS)  was  most  impressed  by  this 
comment  and  went  in  to  see  'Misha,  beaming  with  delight.  He  said,  “Would  you 
believe  that  Mujazziz  has  just  looked  at  Zayd  b.  Haritha  and  Usama  b.  Zayd  and 
commented,  ‘These  feet  are  of  the  same  lineage!’  ” 

Because  of  this  hadith  and  the  decision  reached  and  its  acceptance,  scholars 
of  the  traditions  such  as  al-Shafi'l  and  Ahmad  give  credence  to  such  qafa  in 
resolving  questions  involving  mixed  lineage,  as  is  established  in  the  appropriate 
place  (in  the  texts). 

It  is  firmly  established  by  Abu  cUmar  that  Usama  died  in  54  AH.  Others, 
however,  give  that  date  as  58  or  59  AH.  It  is  also  said  that  he  died  after  the 

180.  He  was  a  ^/(plural  qafa),  one  skilled  in  determining  lineage  from  observation  of  similarities 
in  physical  attributes. 
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assassination  of  cUthman,  but  God  knows  best.  All  compilers  of  the  sahih 
collections  include  in  their  books  statements  attributed  to  him. 

Also  there  was  Aslam,  otherwise  called  “Ibrahim”,  “Thabit”  and  “Hurmuz” 
Abu  Rafic  al-Qubtl.  He  accepted  Islam  before  Badr,  but  was  not  present  there 
because  he  was  in  Mecca  with  his  masters  of  the  al-cAbbas  family.  He  used  to 
strike  flint-iron;  the  story  of  his  dealings  with  the  foul  Abu  Lahab  when  news 
came  of  the  battle  of  Badr  is  given  above;18'  and  to  God  be  praise. 

He  then  went  on  the  Hijra  and  took  part  in  the  battle  of  Uhud  and  its 
aftermath.  He  was  a  scribe  and  wrote  for  cAIl  b.  Abu  Talib  at  al-Ktifa.  It  was 
al-Mufaddal  b.  Ghassan  al-Ghallabi  who  stated  this.  He  was  present  at  the 
conquest  of  Egypt  during  the  rule  of  cUmar. 

First  he  belonged  to  al-cAbbas  b.  cAbd  al-Muttalib  who  presented  him  to  the 
Messenger  of  God  (SAAS).  The  latter  manumitted  him  and  married  him  to  his 
own  freed-woman  Salma.  Children  were  born  to  him  and  he  would  be  in  charge 
of  the  baggage  of  the  Prophet  (SAAS). 

Imam  Ahmad  stated  that  both  Muhammad  b.  Jacfar  and  Bahz  stated,  “Shuha 
narrated  to  us,  from  al-Hakam,  from  Ibn  Abu  Rafic,  from  Abu  Rafic,  that  the 
Messenger  of  God  (SAAS)  sent  a  man  of  BanO  Makhzum  to  take  charge  of  the 
sadaqa ,  ‘the  charity  funds’.  The  man  said  to  Abu  Rafic,  ‘Come  along  with  me,  and 
you  will  get  some  of  it.’  ‘No!’  replied  Abu  Rafic.  ‘Not  until  I  go  to  the  Messenger 
of  God  and  ask  him.’  And  so  he  did  go  to  the  Messenger  of  God  (SAAS),  and  he 
replied,  ‘Charity  funds  are  not  permitted  for  us;  the  freed-man  of  a  family  is  one 
of  them  (in  this  regard).’” 

Al-Thawri  narrated  it  from  Muhammad  b.  cAbd  al-Rahman  b.  Abu  Layla, 
from  al-Hakam.  Abu  Yacla  narrated  it  in  his  musnad  hadith  collection,  also  from 
Abu  Rafic,  that  they  suffered  from  extreme  cold  at  the  battle  of  Khaybar.  And 
the  Messenger  of  God  (SAAS)  said,  “Whoever  has  a  blanket  should  share  it  with 
those  who  do  not  have  one.” 

Abu  RafF  went  on,  “I  could  not  find  anyone  to  share  their  blanket  with  me. 
So  I  went  to  the  Messenger  of  God  (SAAS),  and  he  threw  his  coverlet  over  me. 
We  slept  until  morning.  Then  the  Messenger  of  God  (SAAS)  found  a  snake  at 
his  feet  and  he  said,  ‘Abu  Rafic!  Kill  it!  Kill  it!’” 

All  the  compilers  of  the  sahih  collections  included  narrations  from  him.  He 
died  during  the  reign  of  cAll,  may  God  be  pleased  with  him. 

Another  slave  was  Ansa  b.  Ziyad  Abu  Mishrah,  also  known  as  Abu  Misrah. 
He  was  of  mixed  lineage  and  from  al-Sarrat.  He  was  a  muhajtri  and  participated 
at  the  battle  of  Badr,  according  to  TJrwa,  al-Zuhri,  Musa  b.  cUqba,  Muhammad 
b.  Ishaq,  al-Bukharl  and  others.  They  stated,  “He  was  one  of  those  who  would 
allow  access  to  the  Messenger  of  God  (SAAS),  when  he  held  a  meeting.” 

Khalifa  b.  Khayyat  narrated  in  his  book,  “All  b.  Muhammad  stated,  from 
cAbd  al-'Aziz  b.  Abu  Thabit,  from  Da’ud  b.  al-Husayn,  from  flkrama,  from  Ibn 
181.  See  Vol.  II,  pages  321-2. 
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'Abbas,  who  said,  ‘Anasa,  freed-man  of  the  Messenger  of  God  (SAAS),  was 
martyred  at  Badr.’” 

Al-Waqidi  stated,  “In  our  view,  that  is  not  fully  established.  I  have  seen  some 
scholars  also  assert  that  he  witnessed  the  battle  of  Uhud  and  lived  on  for  some 
time  thereafter,  dying  during  the  lifetime  of  Abu  Bakr,  during  his  caliphate.” 

They  also  included  Ayman  b.  'Ubayd  b.  Zayd  al-Habashl.  Ibn  Manda  traced 
his  lineage  to  cAwf  b.  al-Khazraj;  this,  however,  is  controversial. 

He  was  the  son  ofUmm  Ayman  Baraka,  brother  of  Usama  on  his  mother’s  side. 

Ibn  Ishaq  stated,  “He  was  in  charge  of  the  ablution  vessel  used  by  the  Prophet 
(SAAS).  He  was  one  of  those  men  who  stood  firm  at  the  battle  of  Hunayn.  And  it 
is  said  that  it  was  about  him  and  his  companions  that  the  words  of  the  Almighty, 
“and  he  who  hopes  to  meet  his  Lord  should  do  good  works,  and  not  associate  any 
other  (god)  with  the  worship  of  his  Lord”  [surat  al-Kahf,  XVIII,  v.110). 

AI-Shafi'l  stated  that  Ayman  was  killed  while  with  the  Prophet  (SAAS),  at  the 
battle  of  Hunayn. 

He  also  stated  that  the  account  quoting  him  narrated  by  Mujahid  was 
munqati1 ,  “incomplete  in  its  line”.  By  this  he  was  referring  to  what  was  narrated 
by  al-Thawri,  from  Mansur,  from  Mujahid,  from  cAta\  from  Ayman  al-Habashl, 
who  said,  “The  Prophet  (SAAS)  only  sentenced  to  amputation  a  person  who  had 
stolen  a  shield;  the  value  of  a  shield  at  that  time  was  one  dinar." 

Abu  al-Qasim  al-Baghawi  narrated  this  in  his  Mujam  al-Sahdba,  quoting 
Marlin  b.  'Abd  Allah,  from  Aswad  b.  'Amir,  from  al-Hasan  b.  Salih,  from  Mansur, 
from  al-Hakam,  from  Mujahid  and  'Ata},  from  Ayman,  from  the  Prophet  (SAAS), 
in  similar  words. 

This  hadith ,  if  it  has  not  been  forged,  requires  Ayman  to  have  died  after 
the  Prophet  (SAAS).  It  may  well  be  that  the  attribution  should  have  been  to 
someone  other  than  him. 

The  majority  of  scholars,  including  Ibn  Ishaq  and  others,  include  him  among 
those  of  the  Companions  killed  at  the  battle  of  Hunayn.  But  God  knows  best. 

A  story  is  recounted  of  an  incident  involving  his  son  al-Hajjaj  b.  Ayman  and 
'Abd  Allah  b.  'Umar. 

Also  there  was  Badhan;  reference  to  him  will  be  included  in  the  life  of 
Tahman,  to  follow. 

They  also  include  Thawban  b.  Bujdud,  also  known  as  Ibn  Jahdar  Abu  'Abd 
Allah,  as  Abu  'Abd  aLKarlm  and  as  Abu  'Abd  al-Rahman. 

His  parentage  was  among  the  people  of  al-Sarrat,  a  place  between  Mecca 
and  Yemen;  alternatively,  he  is  said  to  be  descended  from  the  Himyar  people 
of  Yemen,  or  from  al-Han.  He  is  also  said  to  be  of  the  line  of  Hakam  b.  Sit'd 
al-'Ashlra  of  Madhhij,  and  to  have  been  taken  captive  in  the  jdhihyya  period. 
The  Messenger  of  God  (SAAS)  purchased  him,  then  manumitted  him  and  gave 
him  the  choice  between  returning  to  his  own  people  or  remaining  one  of  the 
household.  He  remained  loyal  to  the  Messenger  of  God  (SAAS),  until  his  death, 
attending  him  constantly,  whether  at  home  or  travelling. 
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He  took  part  in  the  conquest  of  Egypt  during  the  rule  of  'Umar  and  thereafter 
resided  at  Hims,  where  he  built  a  house.  He  remained  there  until  he  died,  in  54 
AH.  This  date  is  also  given,  mistakenly,  as  44  AH.  It  is  said  that  he  died  in  Egypt, 
but  the  fact  is  that  it  was  in  Hims,  as  stated  above.  But  God  knows  best. 

AI-Bukharl  gives  a  tradition  from  him  in  the  chapter  Kitdb  al-Adab  (“Book  on 
Manners”)  of  his  sahih  collection.  Muslim  also  includes  him  in  his  sahih  collection, 
as  do  the  other  ahl  al-sunan  hadith  compilations. 

Also  there  was  Hunayn,  the  freed-man  of  the  Prophet  (SAAS);  he  was  the 
grandfather  of  Ibrahim  b.  cAbd  Allah  b.  Hunayn. 

We  have  narrated  how  he  served  the  Prophet  (SAAS),  and  helped  him  with 
the  ablution.  When  the  Prophet  (SAAS)  had  finished,  Hunayn  would  take  the 
remainder  of  the  ablution  water  to  the  Companions.  Some  of  these  would  drink 
from  it,  while  others  wiped  themselves  with  it.  Hunayn  would  also  retain  it  and 
keep  it  in  a  jar.  Eventually  they  complained  about  him  to  the  Prophet  (SAAS), 
who  asked  him,  “What  are  you  doing  with  it?”  He  replied,  “I  save  it  up  and  drink 
it,  Messenger  of  God.”  The  latter  commented,  “Have  you  ever  seen  a  slave  store 
away  what  this  one  does!” 

Ultimately  the  Prophet  (SAAS)  presented  him  to  his  uncle  al-'Abbas,  who 
manumitted  him;  may  God  be  pleased  with  them  both. 

They  also  include  Dhakwan;  reference  to  him  will  be  made  in  relation  to  the 
life  of  Tahman,  hereafter. 

Also  there  was  Raft',  or  Abu  Rafi',  also  known  as  Abu  al-Bahi. 

Abu  Bakr  b.  Abu  Khaythama  stated,  “He  belonged  to  Abu  Uhayha  Sa'id  b. 
al-'As  the  elder.  His  sons  inherited  him.  Three  of  them  manumitted  those  they 
had  as  their  share  of  the  inheritance  and  he  was  present  with  them  at  Badr, 
at  which  battle  all  three  were  killed.182  Then  Abu  Rafi'  purchased  the  remaining 
freed-men  from  the  sons  of  Sa'id,  except  for  the  share  of  Khalid  b.  Sa'id. 
Khalid  gave  his  share  to  the  Messenger  of  God  (SAAS);  he  accepted  him,  then 
manumitted  him.  He  used  to  say,  “I  am  the  freed-man  of  the  Messenger  of  God 
(SAAS),”  and  his  sons  after  him  would  also  say  this  of  him. 

They  include  Rabah  al-Aswad,  who  would  grant  access  to  visit  the  Prophet 
(SAAS).  It  was  he  who  took  permission  to  'Umar  b.  al-Khattab  to  enter  in  to  see 
the  Messenger  of  God  (SAAS),  while  he  was  in  that  upper  room,  that  day  he  had 
turned  away  from  his  wives,  secluding  himself  alone  there  from  them. 

He  is  thus  quoted  in  the  hadith  of  'Ikrama  b.  'Am mar,  from  Simak  b.  al-Walld, 
from  Ibn  'Abbas,  from  'Umar. 

Imam  Ahmad  stated  that  Waki'  related  to  him,  quoting  'Ikrama  b.  'Ammar, 
from  Iyas  b.  Salama  b.  al-Akwa',  from  his  father,  who  said,  “The  Prophet  (SAAS) 
had  a  slave  named  Rabah.” 

Of  them  also  was  Ruwayfi',  his  freed-man.  Mus'ab  b.  'Abd  Allah  al-Zubayri 
included  him  among  the  freedmen,  as  did  Abu  Bakr  b.  Abu  Khaythama.  They 

182.  Their  names,  however,  do  not  appear  in  the  list  of  the  participants  at  Badr,  as  compiled  by 
Ibn  Kathlr. 
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both  stated,  “His  son  went  to  cUmar  b.  ‘Abd  al'Aziz,  during  the  latter’s  rule, 
who  gave  him  an  appointment.  He  left  no  offspring.” 

I  note  that  ‘Umar  b.  cAbd  al-cAz!z,  may  God  have  mercy  on  him,  was  very 
solicitous  of  the  ffeed-men  of  the  Messenger  of  God  (SAAS).  He  wished  to  know 
them  and  to  grant  them  favours.  During  his  rule  he  wrote  to  Abu  Bakr  b.  Hazm, 
the  leading  scholar  of  Medina  during  his  time,  asking  him  to  search  for  the 
freed-men  of  the  Messenger  of  God  (SAAS),  including  the  freed-women,  and 
his  servants. 

It  was  al-Waqidl  who  narrated  this.  Abu  ‘Umar  also  mentioned  this  in  brief 
and  said,  “I  am  not  aware  of  any  hadith  attributed  to  him.”  Ibn  al-Athlr  related 
this  in  his  work  al-Ghaba. 

There  was  also  Zayd  b.  Haritha  al-Kalbl.  We  have  given  reference  to  him, 
may  God  be  pleased  with  him,  above  in  the  account  of  his  death  at  the  battle 
of  al-Muha;  that  occurred  in  Jumada,  8  AH,  some  months  prior  to  the  conquest 
of  Mecca. 

He  was  the  commander-in-chief.  After  him  in  command  came  Jacfar,  then, 
following  them  both,  came  cAbd  Allah  b.  Rawaha. 

‘Afisha,  may  God  be  pleased  with  her,  is  quoted  as  having  said,  “The  Messenger 
of  God  (SAAS)  appointed  Zayd  b.  Haritha  as  commander  of  every  military 
expedition  on  which  he  dispatched  him.  If  he  had  remained  alive,  he  would  have 
appointed  him  his  successor.”  It  was  Ahmad  who  gave  this  quotation. 

They  also  include  Zayd  Abu  Yasar. 

Abu  al-Qasim  al-Baghawi  stated  in  his  Mucjam  al-Sahaba,  “Tie  resided 
in  Mecca.  Only  one  hadith  of  which  I  have  knowledge  is  attributed  to  him.  It 
was  related  to  us  by  Muhammad  b.  ‘All  al-Jawzajanl,  quoting  Abu  Salama  - 
al-Tabudhaki,  that  is  -  quoting  Hafs  b.  Umar  al-Tah,  quoting  Abu  Umar  b. 
Murra,  quoting  Bilal  b.  Yasar  b.  Zayd,  the  freed-man  of  the  Prophet  (SAAS), 
quoting  his  father  who  quoted  his  grandfather  as  having  heard  the  Messenger  of 
God  (SAAS),  ‘Whoever  says,  “I  seek  forgiveness  from  God,  than  Whom  there 
is  no  other,  I  le  being  the  Living,  the  Everlasting;  to  Him  I  turn  in  repentance”, 
will  be  forgiven,  even  if  he  has  fled  from  the  battlefield.’” 

Abu  Da’ud  narrated  it  thus  from  Abu  Salama.  Al-Tirmidhl  gave  if  from 
Muhammad  b.  Ismacil  al-Bukhaii,  from  Abu  Salama  Musa  b.  Ismacil.  Al-Tirmidhl 
stated,  “This  is  gkarib.  We  know  of  it  only  from  this  one  source.” 

They  include  Safina  Abu  cAbd  al-Rahman,  known  as  Abu  al-Bakhtarl.  His  given 
name  was  Mahran,  and  is  also  said  to  have  been  ‘Abs,  Ahmar  and  Ruman.  The 
Messenger  of  God  (SAAS)  gave  him  his  agnomen,  for  a  reason  we  will  relate, 
and  it  stuck  to  him. 

He  was  a  freed-man  of  Umm  Salama,  who  set  him  free  on  condition  that 
he  serve  the  Messenger  of  God  (SAAS)  until  he  died.  He  accepted  this 
and  would  say,  “If  she  had  not  stipulated  this,  I  would  not  have  separated  from 
him!” 
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This  hadith  is  recorded  in  the  sunan  (of  Abu  Da’ud). 

He  was  of  mixed  Arab  ancestry,  his  paternal  origins  being  from  Persia.  His 
full  name  was  Safina  b.  Mafinna. 

Imam  Ahmad  stated  that  Abu  al-Nadr  related  to  him,  quoting  Hashraj  b. 
Nubata  al-cAbsi,  a  man  of  Kufa,  quoting  Sacld  b.  Jumhan,  quoting  Safina,  who 
said,  “The  Messenger  of  God  (SAAS)  stated,  ‘The  caliphate  among  my  nation 
will  be  for  30  years,  and  thereafter  it  will  become  a  kingdom.’” 

(Sacid  b.  Jumhan  continued)  “Safina  then  said  to  me,  ‘Take  the  caliphate  of 
Abu  Bakr,  that  of  TJmar,  that  of  'Uthman,  and  then  that  of  cAli.  We  find  they 
total  30  years.’ 

“Later  I  researched  the  caliphs,  but  did  not  find  they  totalled  30  years.  I  asked 
Sacld,  ‘Where  did  you  meet  Safina?’  He  replied,  ‘In  a  date-grove,  in  the  era  of 
al-Hajjaj.  I  stayed  with  him  for  three  nights,  asking  him  to  tell  me  things  the 
Messenger  of  God  (SAAS)  had  said.  I  asked  him,  ‘What  is  your  name?’  He 
replied,  ‘I’m  not  telling  you!  The  Messenger  of  God  (SAAS)  named  me  “Safina”, 
“boat”.’  I  asked  him,  ‘Why  did  he  call  you  “Safina”?’  He  replied,  ‘The  Messenger 
of  God  (SAAS)  went  on  a  journey  with  his  Companions.  Their  baggage  grew 
too  heavy  for  them  and  he  told  me,  “Spread  out  your  cloak!”  I  spread  it  out  and 
they  put  their  belongings  on  it  and  then  placed  it  on  me.  The  Messenger  of  God 
(SAAS)  said,  “Carry  that;  you’re  a  safina !”  And  if  I  had  been  burdened  that 
day  with  the  load  of  one,  two,  three,  four,  five,  six  or  seven  donkeys  it  would  not 
have  been  too  heavy  for  me,  though  they  would  have  been  overdoing  it.’” 

This  hadith  is  given  by  Abu  Da’ud,  al-Tirmidhl  and  al-Nasa3!.  The  phrase 
they  relate  is,  “the  caliphate  of  the  prophethood  will  be  for  30  years.  Then  there 
will  be  a  kingdom.” 

Imam  Ahmad  stated  that  Bahz  related  to  him,  quoting  Hammad  b.  Salama, 
from  Sacid  b.  Jumhan,  who  quoted  Safina  as  having  said,  “We  were  on  a  journey, 
and  whenever  anyone  got  tired,  he  would  throw  his  clothes,  shield  or  sword  over 
on  me  until  I  was  carrying  a  whole  lot  of  that.  The  Prophet  (SAAS)  told  me, 
‘You’re  a  safina?” 

This  was  widely  accepted  to  be  how  he  came  to  be  named  Safina. 

Abu  al-Qasim  al-Baghawi  stated  that  both  al-Rablc  Sulayman  b.  Da’ud 
al-Zahrani  and  Muhammad  b.  Jacfar  al-Warikani  told  him  that  Shank  b.  cAbd  Allah 
al-Nakhaci  had  related  to  them,  from  £Imran  al-Bajali,  from  a  freed-man  of  Umm 
Salama,  who  said,  “We  were  with  the  Messenger  of  God  (SAAS),  and  passed  by 
a  gulley  —  or  a  river  -  and  I  was  busy  helping  people  across.  The  Messenger  of 
God  (SAAS)  told  me,  ‘From  today  on,  you’re  nothing  but  a  safina,  a  “boat”!’” 

Imam  Ahmad  narrated  it  thus,  from  Aswad  b.  cAmir,  from  Shurayk. 

Abu  cAbd  Allah  b.  Manda  stated  that  al-Hasan  b.  Makram  related  to  him, 
quoting  TJthman  b.  TJmar,  quoting  Usama  b.  Zayd,  from  Muhammad  b. 
al-Munkadir,  from  Safina,  who  said,  “I  went  to  sea  on  a  ship  and  it  was  wrecked. 
I  rode  on  one  of  its  planks  and  it  cast  me  up  on  an  island  where  there  was  a  lion, 
and  that  really  surprised  me.  I  said,  ‘Abu  al-Harith,  I’m  the  freed-man  of  the 
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Messenger  of  God  (SAAS).  It  then  began  using  its  shoulder  to  gesture  to  me, 
and  eventually  led  me  to  a  path.  Then  it  growled,  which  I  took  to  be  its  (farewell) 
greeting  to  me.” 

Abu  al-Qasim  al-Baghawl  narrated  it  from  Ibrahim  b.  HanP,  from  TJbayd 
Allah  b.  Musa,  from  a  man,  from  Muhammad  b.  al-Munkadir. 

He  also  narrated  it  from  Muhammad  b.  cAbd  Allah  al-Makhraml,  from 
Husayn  b.  Muhammad,  who  quoted  it  from  fAbd  al-'Aziz  b.  cAbd  Allah  b.  Abu 
Salama,  from  Muhammad  b.  al-Munkadir,  who  quoted  Safina,  as  above. 

Al-Baghawl  also  stated  that  Harun  b.  cAbd  Allah  related  to  him,  quoting  cAll  b. 
cAsim,  quoting  Abu  Rayhana,  who  quoted  Safina,  the  freed-man  of  the  Messenger 
of  God  (SAAS),  as  having  said,  “When  the  lion  confronted  me,  I  said,  ‘I’m 
Safina,  the  freed-man  of  the  Messenger  of  God  (SAAS).’  It  then  struck  its  tail 
on  the  ground  and  lay  down.” 

Muslim  and  the  ahl  al-sunan  quoted  from  him.  It  is  given  above  in  the  hadith 
narrated  by  Imam  Ahmad  that  he  used  to  reside  in  a  date  orchard,  and  that  he 
lived  on  into  the  days  of  al-Hajjaj. 

Salman  al-Farisl,  Abu  cAbd  Allah,  mawla  al-islam,  “the  freedman  of  Islam”,  was 
also  one  of  them. 

He  was  originally  from  Persia  and  circumstances  led  him  being  owned  by  a 
Jew  of  Medina.  When  the  Messenger  of  God  (SAAS)  went  into  exile  there, 
Salman  accepted  Islam.  The  Messenger  of  God  (SAAS)  ordered  him  to  enter 
into  a  contract  of  manumission  with  his  Jewish  master  and  helped  him  to  pay  off 
what  he  owed.  He  was  associated  with  the  Messenger  of  God  (SAAS),  who  said 
of  him,  “Salman  is  of  our  household”. 

We  have  given  above  a  description  of  his  leaving  his  own  country  and  his 
association  with  a  sequence  of  monks,  one  after  the  next,  until  circumstances 
led  him  to  al-madina  al-munawwaram ,  ‘Medina  the  illuminated’.  We  described 
how  he  became  a  Muslim,  may  God  be  pleased  with  him,  early  after  the 
migration  of  the  Prophet  (SAAS),  to  Medina.  His  death  came  in  35  AH,  at  the 
end  of  TJthman’s  rule,  or  early  in  36  AH.  It  is  also  said  that  he  died  during  the 
reign  of  TJmar  b.  al-Khattab;  the  first  date  is  more  widely  accepted. 

Al-{ Abbas  b.  Yazld  al-Bahranl  stated,  “Scholars  had  no  doubt  that  he  lived  for 
250  years;  they  did  differ  over  his  having  lived  to  a  greater  age,  up  to  350  years.” 

Some  later  huffaz,  however,  claim  that  he  did  not  live  beyond  the  age  of  100. 
God  knows  best  what  is  correct. 

Shuqran  al-Habashl  was  also  one  of  them.  His  given  name  was  Salih  b.  (Adl;  the 
Prophet  (SAAS)  inherited  him  from  his  father. 

Muscab  al-Zubayri  and  Muhammad  b.  Sacd  stated,  “He  had  belonged  to  ‘Abd 
al-Rahman  b.  cAwf,  who  presented  him  to  the  Prophet  (SAAS).” 

Ahmad  b.  Hanbal  narrated,  from  Ishaq  b.  cIsa,  from  Abu  Ma^har,  who 
stated  that  Shuqran  had  told  him  that  he  had  participated  at  the  battle  of  Badr. 
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Aba  Ma'shar  stated  that  the  Messenger  of  God  (SAAS)  had  not  awarded  him 
a  share  of  the  booty. 

Muhammad  b.  Sa'd  similarly  includes  him  among  those  who  were  present 
at  Badr.  He  was  a  slave  and  therefore  did  not  receive  a  share  in  the  booty,  but 
was  placed  in  charge  of  the  prisoners  taken.  Each  man  owning  a  prisoner  made 
payment  to  him,  and  so  he  received  more  than  the  equivalent  of  a  full  share. 

He  (Muhammad  b.  Sacd)  stated,  “There  were  three  slaves  apart  from  him 
at  Badr.  One  was  owned  by  'Abd  al-Rahman  b.  'Awf,  another  by  Hatib  b.  Abu 
Balta'a  and  a  third  by  Sa'd  b.  Mu'adh.  He  (the  Prophet  (SAAS))  did  give  them 
a  small  present.” 

Abu  al-Qasim  al-Baghawi  stated,  “There  is  no  mention  in  al-Zuhrl’s  book  or 
in  that  of  Ibn  Ishaq  of  him  (Shuqran)  among  those  who  were  present  at  Badr.” 

Al-Waqidl  stated  that  Aba  Bakr  b.  'Abd  Allah  b.  Abo  Sabra  quoted  Abu  Bakr 
b.  cAbd  Allah  b.  Abu  Jahm  as  having  said,  “The  Messenger  of  God  (SAAS) 
appointed  his  freed-man  Shuqran  in  charge  of  everything  found  in  the  saddle-bags 
at  the  battle  at  al-Muraysl',  including  minor  items,  weapons,  cattle  and  sheep; 
he  assembled  the  children  in  one  area.” 

Imam  Ahmad  stated  that  Aswad  b.  'Amir  related  to  him,  quoting  Muslim 
b.  Khalid,  from  cAmr  b.  Yahya  al-Mazinl,  from  his  father,  who  quoted  Shuqran 
as  having  said,  “I  saw  him”  —  meaning  the  Prophet  (SAAS)  —  “making  his  way 
to  Khaybar  mounted  on  a  donkey,  performing  prayer  as  he  did  so,  and  making 
gesticulations.” 

These  ahadith  provide  evidence  that  Shuqran,  may  God  be  pleased  with  him, 
was  present  at  these  engagements. 

Al-Tirmidhl  narrated,  from  Zayd  b.  Akhzam,  from  'Uthman  b.  Farqad,  from 
Ja'far  b.  Muhammad,  who  quoted  Ibn  Abu  Rafi',  as  having  said,  “I  heard  Shuqran 
say,  ‘I  swear  by  God,  it  was  I  who  spread  out  the  velvet  cloth  in  the  grave  beneath 
the  Messenger  of  God  (SAAS).’”  Al-Tirmidhl  went  on  to  state  that  Ja'far  b. 
Muhammad  quoted  his  father  as  having  said,  “It  was  Abu  Talha  who  made  the 
grave  of  the  Prophet  (SAAS),  and  Shuqran  who  laid  out  the  velvet  cloth.” 

Al-Tirmidhl  categorized  this  hadtth  as  being  liasan  gharib. 

It  has  been  narrated  above  how  Shuqran  participated  in  washing  the  body 
of  the  Messenger  of  God  (SAAS),  how  he  descended  into  his  grave  and  how  he 
placed  beneath  him  the  velvet  on  which  he  had  prayed,  saying,  “I  swear  by  God, 
no  one  will  wear  this  after  you!” 

The  hafiz  Abu  al-Hasan  b.  al-Athlr  stated  in  his  work  al-Ghaba  that  Shuqran’s 
line  died  out  and  that  the  last  of  his  descendants  died  at  Medina  during  the  rule 
of  al-Rashld. 

Also  included  in  their  number  was  Dumayra  b.  Abu  Dumayra  al-Himyari.  He 
was  taken  captive  during  the  jahiliyya  and  the  Prophet  (SAAS)  purchased  him 
then  manumitted  him.  Mus'ab  al-Zubayrl  referred  to  him,  saying,  “He  had  a 
house  at  al-Baqi'  and  a  child.” 
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cAbd  Allah  b.  Wahb  quoted  from  Ibn  Abu  Dhi5b,  from  Husayn  b.  cAbd  Allah 
b.  Dumayra,  from  his  father,  who  quoted  his  grandfather  Dumayra  as  having 
said  that  the  Messenger  of  God  (SAAS)  passed  by  Dumayra’s  mother  while 
she  was  weeping  and  asked  her,  “What  is  making  you  cry?  Are  you  hungry  or 
unclothed?”  She  replied,  “Messenger  of  God,  I  have  been  separated  from  my 
son.”  The  Messenger  of  God  (SAAS)  replied,  “A  mother  and  her  son  can  never 
be  separated.”  He  then  sent  for  the  man  who  had  Dumayra  and  exchanged  a 
young  camel  for  Dumayra. 

Ibn  Abu  Dhi5b  went  on  to  state  that  he  (Husayn  b.  cAbd  Allah  b.  Dumayra) 
then  read  to  him  a  letter  he  had,  as  follows,  “In  the  name  of  God,  the  most 
Merciful  and  Compassionate.  This  letter  is  from  Muhammad,  the  Messenger  of 
God,  to  Abu  Dumayra  and  his  family.  The  Messenger  of  God  has  manumitted 
them  all.  They  are  a  family  of  Arab  descent.  If  they  wish,  they  may  reside  with 
the  Messenger  of  God  and  if  they  wish,  they  may  return  to  their  own  people 
without  hindrance  unless  for  proper  cause.  Those  Muslims  who  meet  with  them 
should  treat  them  with  kindness.  Ubayy  b.  Ka'b  wrote  (it).” 

They  also  include  Tahman,  also  known  as  Dhakwan,  as  Mahran,  as  Maymun, 
Kaysan  and  Badham.  He  quoted  the  Prophet  (SAAS)  as  having  said,  “Charity 
payments  ( sadaqa )  are  not  permitted  to  be  made  to  myself,  nor  to  my  household. 
The  freed-man  of  the  family  is  one  of  them  (and  should  not  be  given  sadaqa).” 

Al-Baghawl  narrated  it  from  Minjab  b.  al-Harith  and  others,  from  Sharik, 
from  £Ata?  b.  al-Sa’ib,  from  Umm  Kulthum,  one  of  the  daughters  of  cAll  b.  Abu 
Talib,  who  said,  “A  freed-man  of  the  Prophet  (SAAS),  a  man  named  Tahman 
or  Dhakwan,  related  to  me  that  the  Messenger  of  God  (SAAS)  said  . . .”,  and  she 
proceeded  to  quote  him  as  above. 

Also  among  them  was  TJbayd,  a  freed-man  of  the  Prophet  (SAAS). 

Abu  Da’ud  al-Tayalisl  stated,  from  Shu'ba,  from  Sulayman  al-Tayml,  from 
a  sheikh  who  asked  TJbayd,  a  freed-man  of  the  Prophet  (SAAS),  “Did  the 
Prophet  (SAAS)  order  the  performance  of  any  prayer  other  than  those  written 
down?”  He  replied,  “A  prayer  between  the  al-maghrib  and  the  al-Hsha 

Abu  al-Qasim  al-Baghawl  stated,  “I  know  of  no  one  other  than  him  who 
narrated  this.” 

Ibn  ‘Asakir  then  commented,  “It  was  not  as  he  said.” 

He  then  proceeded  to  give  a  text  through  Abu  YacIa  al-Mawsili,  who  stated 
that  cAbd  al-Afla  b.  Hammad  related  to  him,  quoting  Hammad  b.  Salama,  from 
Sulayman  al-Tayml,  who  quoted  flJbayd,  a  freed-man  of  the  Messenger  of  God 
(SAAS),  as  having  said  that  there  were  two  women  who  were  fasting  and  were 
slandering  people.  The  Messenger  of  God  (SAAS)  called  for  a  vessel  and  told 
them,  “Vomit!”  They  did  so,  bringing  up  pus,  blood,  meat  and  flesh.  He  then 
commented,  “These  two  women  abstained  from  what  was  permitted  and  broke 
their  fast  (by  eating)  what  was  prohibited.” 

Imam  Ahmad  narrated  this,  from  Yazld  b.  Harun  and  Ibn  Abu  cAdl,  from 
Sulayman  al-Tayml,  from  a  man  who  related  to  them  at  a  gathering  held  by  Abu 
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Uthman,  quoting  from  Ubayd,  a  freed-man  of  the  Messenger  of  God  (SAAS), 
narrating  it  as  above. 

Ahmad  also  narrated  it  from  Ghundar,  who  quoted  Uthman  b.  Ghiyath  as 
having  said,  “I  was  with  Abu  Uthman  when  a  man  said,  “Sacld”  —  or  Ubayd, 
Uthman  was  unsure  of  the  name  -  “a  freed-man  of  the  Prophet  (SAAS) 
said  .  .  And  he  went  on  to  narrate  as  above. 

They  also  included  Faddala,  a  freed-man  of  the  Prophet  (SAAS). 

Muhammad  b.  Sacd  stated  that  al-Waqidi  informed  him,  quoting  Utba  b. 
Khayrat  al-Ahshall  as  having  said,  “Umar  b.  cAbd  al-cAziz  wrote  to  Abu  Bakr 
Muhammad  b.  'Amr  b.  Hazm  asking  him  for  information  about  the  servants  of 
the  Messenger  of  God  (SAAS),  including  the  men,  the  women  and  the  freed-men. 
He  replied  to  him,  stating,  “There  were  Fadala,  a  freed-man  of  his,  originally  of 
Yemen,  who  later  lived  in  Syria,  and  Abu  Muwayhiba,  a  man  of  mixed  Arab 
ancestry,  of  (BanU)  Muzayna,  whom  he  manumitted.” 

Ibn  cAsakir  stated,  “I  find  no  mention  of  Fadala  among  the  freed-men  except 
from  this  source.” 

Qafiz  was  also  among  them, 

Abu  cAbd  Allah  b.  Manda  stated  that  Sahl  b.  al-San  informed  him,  quoting 
Ahmad  b.  Muhammad  b.  al-Munkadir,  quoting  Muhammad  b.  Yahya,  from 
Muhammad  b.  Sulayman  al-Harranl,  from  Zuhayr  b.  Muhammad,  from  Abu 
Bakr  b.  ‘Abd  Allah  b.  Anls,  who  said,  “The  Messenger  of  God  (SAAS)  had  one 
slave  named  Qafiz.” 

Muhammad  b.  Sulayman  is  alone  in  giving  this. 

Also  there  was  Kirkira,  who  was  in  charge  of  the  baggage  of  the  Prophet 
(SAAS),  on  some  of  his  military  expeditions. 

Abu  Bakr  b.  Hazm  mentioned  him  in  what  he  wrote  to  Umar  b.  cAbd  al-cAzlz. 

Imam  Ahmad  stated  that  Sufyan  related  to  him,  from  (Amr,  from  Salim  b. 
Abu  al-JaU,  from  cAbd  Allah  b.  cAmr,  who  said,  “There  was  a  man  named 
Kirkira  in  charge  of  the  baggage  of  the  Prophet  (SAAS).  The  man  died  and  the 
Prophet  (SAAS)  said,  ‘He  is  in  hell-fire!’  Then  they  noticed  that  the  man  had 
a  striped  cloak  or  an  outer  garment  that  he  had  put  on.” 

Al-Bukhari  narrated  this  from  cAli  b.  al-Madlnl,  from  Sufyan. 

I  note  that  his  story  is  similar  to  that  of  Midcam  who  was  given  to  him  by 
Rifa'a  of  Banu  al-Naslb,  as  will  be  explained. 

Kaysan  was  also  one  of  them. 

Al-Baghawl  stated  that  AbU  Bakr  b.  Abu  Shayba  related  to  him,  quoting  Ibn 
Fudayl,  from  cAta5  b.  al-Safib,  who  said,  “I  came  to  Umm  Kulthum,  daughter 
of  cAll,  who  said,  ‘Kaysan,  a  freed-man  of  the  Prophet  (SAAS),  related  to  me 
that  the  latter  said  to  me  with  regard  to  an  object  assigned  to  charity,  ‘We  of 
the  household  are  forbidden  access  to  the  charity.  And  our  freed-man  is  one  of 
ourselves:  so  do  not  consume  charity  offerings.’” 

Also  of  them  was  Mabur,  the  Coptic  eunuch  who  was  presented  to  him  by 
the  Governor  of  Alexandria  along  with  Mariya,  Shlrin  and  the  mule.  We  have 
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given  information  about  him  in  the  material  dealing  with  the  life  of  Mariya,  may 
God  be  pleased  with  them  both. 

Midcam  was  one  of  them.  He  was  a  black,  of  mixed  Arab  descent  from 
Hisma183  who  was  a  gift  from  Rifaca  b.  Zayd  al-Jadhaml.  He  was  killed  during  the 
life  of  the  Prophet  (SAAS),  following  their  return  from  Khaybar.  When  they 
reached  Wadi  al-Qura,  Midcam  was  busy  unloading  the  baggage  from  the  camel 
of  the  Messenger  of  God  (SAAS),  when  a  stray  arrow  struck  and  killed  him. 
People  commented,  “Lucky  for  him!  Martyrdom!”  The  Messenger  of  God 
(SAAS)  commented,  “Absolutely  not,  by  Him  who  holds  my  soul  in  His  hand, 
the  shamlaim  he  took  at  the  battle  of  Khaybar  that  had  not  been  assigned  from 
the  booty  will  light  the  fires  of  hell  for  him!” 

When  they  heard  that  a  man  came  up  with  a  shoelace  —  or  two  shoelaces  -  and 
the  Prophet  (SAAS)  said,  “A  shoelace”  —  or  “two  shoelaces”  —  “of  fire!” 

Both  authors  of  the  sahih  collections  gave  this  from  a  hadith  of  Malik,  from 
Thawr  b.  Yazid,  from  Abu  al-Ghayth,  from  Abu  Hurayra. 

Also  included  among  them  is  Mahran,  also  known  as  Tahman.  It  was  he  who 
was  referred  to  by  Umm  Kulthum,  daughter  of  cAll,  regarding  the  prohibition 
of  charity  payments  to  Banu  Hashim  and  their  freed-men,  as  related  above. 

Maymun  was  also  among  them,  he  being  (the  same  as)  the  person  preceding 
(above). 

Also  there  was  his  freed-man  Nafic. 

The  hdfiz  Ibn  cAsakir  stated  that  Abu  al-Fath  al-Mahanl  informed  him,  quoting 
Shujac  al-Sufi,  quoting  Muhammad  b.  Ishaq,  quoting  Ahmad  b.  Muhammad 
b.  Ziyad,  quoting  Muhammad  b.  cAbd  al-Malik  b.  Marwan,  quoting  Yazid  b. 
Harun,  quoting  Abu  Malik  al-Ashja'i,  from  Yusuf  b.  Maymun,  from  Nafic,  the 
freed-man  of  the  Messenger  of  God  (SAAS),  who  said,  “I  heard  the  Messenger 
of  God  (SAAS)  say,  ‘No  adulterous  old  man,  no  arrogant  pauper  and  no  person 
dissatisfied  with  the  rewards  of  his  work  for  God  the  Almighty  and  Glorious, 
shall  enter  heaven.’” 

Also  included  among  them  is  Nufay(,  sometimes  known  as  Masruh  and  as 
Nafic  b.  Masruh.  The  correct  name  is  Nafic  b.  al-Harith  b.  Kalda  b.  cAmr  b.  <Tlaj 
b.  Salama  b.  cAbd  al-cUzza  b.  Ghira  b.  'Awf  b.  Qays,  he  being  Thaqlf  Abu  Bakra 
al-Thaqafi.  His  mother  was  Sumayya,  Umm  Ziyad. 

He  and  a  number  of  slaves  were  lowered  down  over  the  walls  of  al-Ta-’if, 
and  the  Prophet  (SAAS)  manumitted  him.  He  was  born  in  Bakra,  and  so  the 
Messenger  of  God  (SAAS)  named  him  Abu  Bakra. 

Abu  Nu'aym  stated,  “He  was  a  righteous  man;  the  Messenger  of  God  (SAAS) 
established  brotherhood  between  him  and  Abu  Barza  al-Aslaml.” 

I  note  that  it  was  he  who  prayed  over  the  bier  of  the  latter,  that  being  his 
testament. 

183.  In  Syria. 

184.  A  small  turban  or  a  body-covering  cloak. 
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Abu  Bakra  was  not  present  at  the  battle  of  the  camel,  nor  at  the  battles  at 
Siffin.  His  death  came  in  51  AH,  though  some  say  52  AH. 

Waqid  was  also  one  of  them.  His  name  is  also  given  as  “Abu  Waqid”.  He  was 
a  freed-man  of  the  Messenger  of  God  (SAAS). 

The  hafiz  Abu  Hafiz  al-Isbahanl  stated  that  Abu  cAmr  b.  Hamadan  related 
to  him,  quoting  al-Hasan  b.  Sufyan,  quoting  Muhammad  b.  Yahya  b.  cAbd 
al-Karim,  quoting  al-Husayn  b.  Muhammad,  quoting  al  Haytham  b.  Hammad, 
from  al-Harith  b.  Ghassan,  from  a  man  of  Quraysh  who  lived  in  Medina,  from 
Zadhan,  from  Waqid,  a  freed-man  of  the  Prophet  (SAAS),  who  said,  “The 
Messenger  of  God  (SAAS)  stated,  ‘Whoever  obeys  God  remembers  God,  even 
if  his  prayer,  fasting  and  recitation  of  the  Qur'an  are  minimal.  Whoever  disobeys 
God  does  not  remember  Him,  even  if  his  prayer,  fasting  and  recitation  of  the 
Qur’an  are  substantial.”’ 

Hurmuz  Abu  Kaysan  was  one  of  them.  He  is  also  called  Hurmuz  or  Kaysan. 
It  is  he  who  was  also  known  as  “Tahman”,  as  mentioned  above. 

Ibn  Wahb  stated  that  cAll  b.  cAbbas  related  to  him,  from  'Ata’  b.  al  Sa’ib,  from 
Fatima,  daughter  of  cAli,  or  Umm  Kulthum,  daughter  of 'All,  who  said,  “I  heard 
a  freed-man  of  ours  called  Hurmuz,  whose  agnomen  was  Abu  Kaysan,  say, 
‘I  heard  the  Messenger  of  God  (SAAS)  say,  ‘We  of  the  household  are  not 
permitted  access  to  the  charity.  And  our  freed-men  are  of  ourselves.  So  do  not 
consume  al-sadaqa ,  the  charity.’  ” 

Al-Rablc  b.  Sulayman  narrated  it,  from  Asad  b.  Musa,  from  Warqa’,  from 
cAta5  b.  al  -Sa’ib,  who  said,  “I  went  in  to  Umm  Kulthum  and  she  said,  ‘Hurmuz, 
or  Kaysan,  related  to  us  that  the  Messenger  of  God  (SAAS)  stated,  “We  do  not 
consume  al-sadaqa ,  ‘the  charity’.”’” 

Abu  al-Qasim  al-Baghawl  stated  that  Mansur  b.  Abu  Muzahim  related  to 
him,  quoting  Abu  Hafs  al-Abbar,  from  Ibn  Abu  Ziyad,  from  Mu’awiya,  who 
said,  “Twenty  slaves  were  present  at  Badr,  including  one  slave  belonging  to 
the  Prophet  (SAAS),  a  man  named  Hurmuz.  The  Messenger  of  God  (SAAS) 
manumitted  him  and  said,  ‘God  has  set  you  free.  A  people’s  freed-man  is  one 
of  themselves.  We  of  the  household  do  not  consume  al-sadaqa,  the  charity;  you 
must  not  do  so.’  ” 

Included  among  them  is  Hisham,  a  freed-man  of  the  Prophet  (SAAS). 
Muhammad  b.  Sacd  stated  that  Sulayman  b.  cUbayd  Allah  al-Raqql  informed 
him,  quoting  Muhammad  b.  AyyUb  al-Raqql,  from  Sufyan,  from  cAbd  al-Karim, 
from  Abu  al-Zubayr,  who  quoted  Hisham,  a  freed-man  of  the  Messenger  of 
God  (SAAS),  as  having  said,  “A  man  came  and  said,  ‘Messenger  of  God,  my 
wife  does  not  fend  off  the  hand  of  someone  who  touches  her.’  ‘Divorce  her,’  he 
responded.  The  man  went  on,  ‘(But)  she  pleases  me.’  ‘Then  enjoy  her,’  he  said.” 

Ibn  Manda  stated  that  a  group  of  scholars  narrate  this  from  Sufyan  al-Thawri, 
from  Abu  al-Zubayr,  from  a  freed-man  of  BanU  Hashim,  from  the  Prophet 
(SAAS).  But  this  hadith  did  not  name  the  freed-man.  TJbayd  Allah  b.  cAmr  also 
narrated  it,  from  cAbd  al-Karim,  from  Abu  al-Zubayr,  from  Jabir. 
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Also  among  them  was  Yasar;  it  is  said  that  he  was  killed  by  the  cUranl 
(travellers)  who  had  mutilated  him. 

A1  -Waqidl  narrated,  with  his  line  of  transmission  coming  from  Ya'qub  b. 
cUtba,  that  the  Messenger  of  God  (SAAS)  had  received  him  at  the  engagement 
at  Qarqarat  al-Kudr,  along  with  the  livestock  of  Banu  Ghatafan  and  Banu 
.  Sulaym.  The  men  gave  him  to  the  Messenger  of  God  (SAAS),  and  he  accepted 
him  from  them.  Because  he  saw  that  he  was  properly  performing  the  prayer,  he 
manumitted  him.  He  then  divided  the  livestock  among  the  men,  each  one  of 
them  receiving  seven  camels.  The  men  were  two  hundred  in  number. 

They  also  include  Abu  al-Hamra5,  a  freed-man  and  servant  of  the  Prophet 
(SAAS).  His  name  is  also  given  as  Hilal  b.  al-Harith,  Ibn  al-Muzaffar,  and 
Hilal  b.  al-Harith  b.  Zufr  al-Sulaml.  He  had  been  taken  into  captivity  during  the 
jahiliyya. 

Abu  Ja'far  Muhammad  b.  'All  b.  Duhaym  stated  that  Ahmad  b.  Hazim  related 
to  him,  quoting  'Abd  Allah  b.  Musa  and  al-Fadl  b.  Dukayn,  from  Yunus  b.  Abu 
Ishaq,  from  Abu  Da’ud  al-Fas,  who  quoted  Abu  al-Hamra3  as  having  said,  “I  was 
stationed  in  Medina  for  seven  months  -  it  felt  like  one  day  -  and  the  Prophet 
($AAS)  would  come  to  the  door  of  the  home  of 'All  and  Fatima  every  morning 
and  call  out,  ‘The  prayer!  The  prayer!  People  of  the  household,  God  wants  only 
to  remove  the  filth  from  you,  and  to  thoroughly  purify  you.’” 

Ahmad  b.  Hazim  also  stated  that  TJbayd  Allah  b.  Musa  and  al-Fadl  b. 
Dukayn  -  whose  phraseology  is  given  -  stated,  from  Yunus  b.  Abu  Ishaq,  from 
Abu  Da’ud,  from  Abu  al-Hamra5,  who  said,  “The  Prophet  (SAAS)  passed  by 
a  man  who  had  food  in  a  bowl  (for  sale)  and  he  placed  his  hand  in  it  (to  check 
its  quality).  He  said,  ‘You  cheated!  Whoever  cheats  us  is  not  one  of  us!’” 

Ibn  Maja  narrated  it,  from  Abu  Bakr  b.  Abu  Shayba,  from  Abu  Nu'aym.  This 
is  the  only  source  he  quoted. 

The  “Abu  Da’ud”  referred  to  in  the  above  hadith  was  Nufayc  b.  al-Harith 
al-A'ma;  he  was  one  of  those  sources  considered  weak. 

'Abbas  al-Duri  quoted  Ibn  Mu'ln  as  having  said,  “Abu  al-Hamra5  (referred 
to  above)  was  a  Companion  of  the  Messenger  of  God  ($AAS),  whose  name  was 
Hilal  b.  al-Harith.  He  used  to  live  in  Hints;  I  saw  there  a  young  man  who  was 
one  of  his  sons.” 

Someone  else  said,  “His  home  was  outside  the  walls  of  Hints.”  Abu  al-Wazi' 
quoted  Samura  as  having  said,  “Abu  al-Hamra5  was  one  of  the  freed-men.” 

Also  among  them  was  Abu  Salama,  the  herdsman  of  the  Prophet  (SAAS).  He 
was  also  known  as  Abu  Sallam,  his  given  name  being  Hurayth. 

Abu  al-Qasim  al-Baghawi  stated  that  Kamil  b.  Talha  related  to  him,  quoting 
'Abbad  b.  'Abd  al-Samad,  who  quoted  Abu  Salama,  the  herdsman  of  the  Prophet 
(SAAS),  as  having  said,  “I  heard  the  Messenger  of  God  (SAAS)  say,  ‘Whoever 
meets  God,  testifies  that  there  is  no  god  but  God,  that  Muhammad  is  the 
Messenger  of  God,  and  expresses  faith  in  the  Mission  and  in  the  reckoning  will 
enter  paradise.’” 
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c Ah  bad  went  on,  “We  asked  him,  ‘Did  you  hear  this  from  the  Messenger  of 
God  (SAAS)?’  He  placed  a  finger  in  each  ear  and  replied,  ‘I  heard  that  from  him 
not  once,  not  twice,  not  thrice  and  not  four  times!’” 

Ibn  cAsakir  gives  only  this  hadith  from  him.  Al-Nasa3!  narrated  another  hadith 
from  him  in  the  work  al-  Yawm  wa  al-Layla  and  Ibn  Maja  quoted  another  from 
him. 

Abu  Safiyya,  a  freed-man  of  the  Prophet  (SAAS),  is  another  of  them. 

Abu  al-Qasim  al-Baghawi  stated  that  Ahmad  b.  al-Miqdam  related  to  us, 
quoting  Muctamir,  quoting  Abo  Ka'b,  from  his  grandfather  Baqiyya,  from  Abu 
Safiyya,  freed-man  of  the  Prophet  (SAAS),  that  the  latter  would  lay  out  a  leather 
sheet,  and  a  palm-leaf  basket  containing  pebbles  would  be  brought  to  him.  He 
would  use  these  to  repeat,  subhan  Allah\  “Praise  be  to  God!”  until  midday.  Then 
it  would  be  taken  away.  When  he  had  performed  al-uwla ,  “the  first  prayer”,  he 
would  go  on  repeating  subhan  Allakl  until  evening. 

They  also  included  Abu  Dumayra,  a  freed-man  of  the  Prophet  (SAAS),  the 
father  of  Dumayra  referred  to  above  and  the  husband  of  Umm  Dumayra.  Some 
mention  is  made  of  him  in  their  letter  concerning  his  son,  Taraf,  to  which 
reference  is  made  above.135 

Muhammad  b.  Sacd  stated  in  al-Tabaqat  that  Ismacil  b.  cAbd  Allah  b.  Uways 
al-Wadanl  informed  him,  quoting  Husayn  b.  cAbd  Allah  b.  Abu  Dumayra,  that 
the  text  of  the  letter  written  by  the  Messenger  of  God  (SAAS),  to  Abu  Dumayra 
was  as  follows:  “In  the  name  of  God,  the  most  Merciful  and  Beneficent.  (This 
is)  a  letter  from  Muhammad,  the  Messenger  of  God,  to  Abu  Dumayra  and  his 
family.  They  are  an  Arab  family  who  are  among  those  whom  God  has  awarded 
as  booty  to  His  Messenger.  The  latter  has  manumitted  them.  He  has  given 
Abu  Dumayra  the  choice  of  joining  his  people,  if  he  wishes,  or,  if  he  prefers,  to 
remain  with  the  Messenger  of  God  (SAAS),  he  may  then  be  of  his  household, 
having  then  chosen  God  and  His  Messenger,  and  entered  into  Islam.  No  one  is 
to  interrupt  their  passage,  unless  to  do  them  good.  Those  Muslims  who  meet 
them  should  treat  them  with  kindness.  Ubayy  b.  Ka^i  wrote  (it).” 

Ism  Til  b.  Abu  Uways  stated,  “This  man  was  a  freed-man  of  the  Messenger  of 
God  (SAAS).  He  was  of  Himyar.  A  group  of  them  went  on  a  journey,  bearing 
this  letter.  Thieves  blocked  their  path  and  took  their  belongings.  They  then 
produced  this  letter  and  told  the  thieves  what  it  contained.  The  latter  read  it, 
returned  their  belongings  to  them  and  allowed  them  to  pass. 

“Husayn  b.  cAbd  Allah  b.  Abu  Dumayra  presented  himself  to  the  Commander 
of  the  Believers,  al-Mahdl,  having  brought  this  letter  with  him.  Al-Mahdi  took 
it,  examined  it  carefully,  and  awarded  Husayn  300  dinars.'" 

They  also  included  Abu  cUbayd,  a  freed-man  of  the  Messenger  of  God  (SAAS). 

Imam  Ahmad  stated  that  cAffan  related  to  him,  quoting  Aban  al-cAttar, 
quoting  Qatada,  from  Shahr  b.  Hawshab,  who  quoted  Abu  TJbayd  as  having  said 

185.  The  text  of  the  letter  in  question,  from  a  different  source,  is  given  above  with  minor  variants 
from  the  following  account.  See  above,  pages  450-1. 


IMAM  ABU  AL-FIDA’  ISMA'lL  IBN  KATHIR 


457 


that  he  cooked  a  pot  of  meat  for  the  Messenger  of  God  (SAAS).  The  latter  asked 
him,  “Serve  me  its  shoulder!”  Abu  cUbayd  did  so,  but  again  he  asked,  “Serve  me 
its  shoulder!”  Abu  TJbayd  did  so,  but  again  he  asked,  “Serve  me  its  shoulder!” 
Abu  'Ubayd  then  said,  “Prophet  of  God,  how  many  shoulders  can  a  sheep  have!” 
He  replied,  “By  Him  who  holds  my  soul  in  His  hand,  if  you’d  only  remained 
silent,  you  would  have  been  able  to  give  me  a  shoulder  every  time  I  asked  for  it!” 
Al-Tirmidhl  narrated  this  in  ai  Shamayil  from  Bandar,  from  Muslim  b.  Ibrahim, 
from  Aban  b.  Yazid  al-'Attar. 

They  also  include  Abu  'Asib;  some  give  his  name  as  Abu  cAsim.  The  former  is 
correct.  There  are  those  who  distinguish  between  the  two  men. 

It  is  related  above  that  he  participated  in  the  prayers  spoken  over  the  Prophet 
(SAAS),  attended  his  burial,  and  narrated  the  story  about  al-Mughlra  b.  Shucba. 

Al-Harith  b.  Abu  Usama  stated  that  Yazid  b.  Harun  related  to  him,  quoting 
Muslim  b.  'Ubayd  Abu  Nadra,  who  said,  “I  heard  Abu  'Asib,  a  freed-man  of 
the  Messenger  of  God  (SAAS)  say,  ‘The  Prophet  (SAAS)  said,  “Gabriel  came 
to  me  bearing  fever  and  pestilence.  I  kept  the  fever  in  Medina  and  dispatched  the 
pestilence  to  Syria.  Pestilence  is  a  testimony  and  a  mercy  for  my  own  nation  and 
a  punishment  for  the  unbelievers.”’” 

Imam  Ahmad  narrated  it  thus  from  Yazid  b.  Harun. 

Abu  'Abd  Allah  b.  Manda  stated  that  Muhammad  b.  Ya'qub  informed 
him,  quoting  Muhammad  b.  Ishaq  al-Saghanl,  quoting  Yunus  b.  Muhammad, 
quoting  Hashraj  b.  Nubata,  quoting  Abu  al-Nadra  al-Basri,  from  Abu  'Asib, 
the  freed-man  of  the  Messenger  of  God  (SAAS),  who  said,  “The  Messenger  of 
God  (SAAS)  went  forth  one  night.  He  passed  by  me  and  called  out  to  me,  then 
passed  by  and  called  out  to  Abu  Bakr,  who  came  out  to  him.  He  then  went  on  by 
and  called  out  to  'Umar,  who  also  came  out  to  him.  He  then  walked  on  and 
entered  a  garden  owned  by  an  ansdri.  He  asked  the  owner  of  the  garden,  ‘Provide 
us  with  some  unripe  dates  to  eat.’  The  man  brought  them  and  put  them  down. 
The  Messenger  of  God  (SAAS)  ate,  as  did  all  the  others.  He  then  called 
for  water  and,  having  drunk  some  of  it,  said,  ‘This  is  a  blessing!  You  will  be 
asked  about  this  on  Judgement  Day!’  'Umar  then  took  the  bunch  of  dates  and 
struck  it  on  the  ground,  scattering  the  unripe  dates.  He  (the  ansdri  owner  of  the 
date-grove)  then  asked,  ‘Prophet  of  God,  will  we  really  be  held  responsible  for 
this  on  Judgement  Day?’  He  replied,  ‘Yes;  for  everything  except  three  things: 
a  scrap  of  cloth  with  which  a  man  covers  his  nakedness,  a  morsel  of  food  with 
which  to  blunt  his  hunger,  and  some  stones  (of  a  structure)  he  enters’  -  meaning 
to  escape  the  heat  and  the  cold.” 

Imam  Ahmad  narrated  this  from  Shurayh,  from  Hashraj. 

Muhammad  b.  Sa'd  narrated  it  in  his  work  al-Tabaqdt ,  from  Musa  b.  Isma'll, 
who  quoted  Muslima,  daughter  of  Aban  al-Furay'iyya,  who  quoted  Maymuna, 
daughter  of  Abu  'Asib  as  having  said,  “Abu  'Aslb  would  fast  for  three  days  in 
sequence.  He  used  to  perform  the  al~4uha ,  early  morning,  prayer  while  standing, 
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but  grew  (too)  old.  He  would  also  fast  the  ayyam  al-bid She  went  on  to  tell 
how  he  had  a  bell  in  his  bed,  the  sound  of  which  would  ring  out  when  he  called 
her  with  it;  when  he  rang  it,  she  would  come. 

Abu  Kabsha  al-Anmarl  was  also  one  of  them.  He  was  of  the  Anmar  clan  of  Banu 
Mudhhij  as  is  widely  known.  He  was  a  freed-man  of  the  Prophet  (SAAS). 

There  are  several  versions  given  of  his  name.  The  best  known  of  these  is 
Sulaym;  he  is  also  known  as  cAmr  b.  Sacd  -  or  Sa'd  b.  cAmr.  He  was  originally  of 
mixed  Arab  descent  from  Daws  territory.  He  was  present  at  the  battle  of  Badr. 

Musa  b.  AJqba  quoted  from  al-Zuhrl  as  asserting  this.  Ibn  Ishaq,  al-Bukharl, 
al-Waqidi,  Mus'ab  al-Zubavrl  and  Abu  Bakr  b.  Abu  Khaythama  mention  him. 
Al-Waqidi  added,  “He  also  was  present  at  the  battle  of  Uhud,  and  various  later 
military  engagements.” 

He  died  on  the  day  when  TJmar  b.  al-Khattab  succeeded  to  power.  That  was 
on  Tuesday,  eight  days  prior  to  the  end  of  Jumada  al-Akhira  in  13  AH. 

Khalifa  b.  Khayyat  stated,  “In  23  AH  Abu  Kabsha,  a  freed-man  of  the  Prophet 
(SAAS),  died.” 

It  has  been  given  above,  from  Abu  Kabsha,  that  when  the  Messenger  of 
God  (SAAS)  passed  through  al-Hijr  on  his  journey  to  Tabuk,  the  men  began 
entering  their  houses.  They  were  summoned  to  a  communal  prayer  and  they 
all  assembled.  The  Messenger  of  God  (SAAS)  then  asked,  “What?  Would  you 
enter  in  upon  a  people  with  whom  God  was  angry?”  One  man  called  out,  “We’re 
curious  about  them.”  “Should  I  not  tell  you  of  matters  more  curious  than  that? 
A  man  from  among  yourselves  who  informs  you  of  what  happened  before  you 
and  what  will  be  after  you.”  And  so  on.186 

Imam  Ahmad  stated  that  cAbd  al-Rahman  b.  Mahdl  related  to  him,  from 
MiPawiya  b.  Salih,  from  Azhar  b.  Sacld  al-Hawarl,  who  quoted  Abu  Kabsha 
al-Anmarl  as  having  said,  “The  Messenger  of  God  (SAAS)  was  seated  among 
his  Companions.  Then  he  went  inside  and  later  came  out  again,  having  bathed. 
We  asked,  ‘Messenger  of  God,  was  something  wrong?’  ‘Yes,’  he  replied.  ‘A  certain 
lady  passed  by  me  and  I  had  a  desire  to  be  with  a  woman.  So  I  went  to  one  of  my 
wives  and  had  sexual  relations  with  her.  You  should  all  act  similarly;  to  have  only 
what  is  permitted  is  a  highly  exemplary  deed  for  you.” 

Ahmad  stated  that  Waklc  related  to  him,  quoting  al-Acmash,  from  Salim  b. 
Abu  al-jacd,  who  quoted  Abu  Kabsha  al-Anmarl  as  having  said,  “The  Messenger 
of  God  (SAAS)  stated,  ‘The  like  of  this  nation  is  as  four  persons.  One  is  a  man 
to  whom  God  gave  wealth  and  knowledge  and  who  works  for  Him  and  expends 
it  as  he  should.  Another  is  a  man  to  whom  God  gives  knowledge  but  not  wealth; 
that  person  says,  ‘If  only  I  had  the  wealth  of  this  person,  I  would  act  as  he  does.’ 
These  two  men  shall  be  equal  in  reward. 

“Another  is  a  man  to  whom  God  gives  wealth  but  not  knowledge;  he  acts 
aimlessly  and  expends  it  improperly.  Then  there  is  the  man  to  whom  God  gives 
186.  See  Vol.  IV,  page  28. 


IMAM  ABO  AL-FIDA3  ISMABL  IBN  KATHIR 


459 


neither  wealth  nor  knowledge.  He  says,  ‘If  I  had  money  such  as  does  that  man, 
I  would  do  as  he  does.’  The  Messenger  of  God  (SAAS)  concluded,  “Those  two 
men  shall  be  equal  in  punishment.” 

Ibn  Maja  narrated  it  similarly  from  Abu  Bakr  b.  Abu  Shayba,  and  cAll  b. 
Muhammad,  both  of  whom  quoted  from  Wakic.  Ibn  Maja  also  narrated  it  from 
another  line,  from  a  hadith  of  Mansur,  from  Salim  b.  Abu  al-Jacd,  from  Ibn 
Abu  Kabsha,  from  his  father.  Some  sources  give  his  name  as  ‘Abd  Allah  b.  Abu 
Kabsha. 

Ahmad  stated  that  Yazid  b.  cAbd  Rabbihi  related  to  him,  quoting  Muhammad 
b.  Harb,  quoting  al-Zubaydl,  from  Rashid  b.  Sa‘d,  from  Abu  ‘Amir  al  l  law/aui, 
who  stated  that  Abu  Kabsha  al-Anmari  came  to  him  and  said,  “Loan  me  your 
horse;  for  I  heard  the  Messenger  of  God  (SAAS)  say,  “A  person  who  loans  to 
a  Muslim  a  horse  that  then  gives  birth  for  him  will  receive  a  reward  equivalent 
to  that  for  70  horses  he  might  have  provided  to  bear  fighters  in  God’s  cause.’  ” 

Al-Tirmidhl  narrated  it  from  Muhammad  b.  Isma(ll,  from  Abu  Nu'avni,  from 
TJbada  b.  Muslim,  from  Yunus  b.  Khabbab,  from  Sacld  Abu  al-Bukhtur!  al-Tjpl, 
who  quoted  Abu  Kabsha  as  having  quoted  the  Prophet  (SAAS)  as  having  said, 
“There  are  three  things  to  which  I  will  swear.  And  I  will  relate  to  you  something; 
remember  it.  Charity  never  diminished  a  worshipper’s  wealth.  No  worshipper  was 
ever  maltreated  by  an  injustice  and  then  remained  patient  in  face  of  it  without 
God  increasing  his  glory  thereby.  And  no  worshipper  will  ever  open  the  door 
to  begging  without  God  opening  for  him  a  door  to  poverty.” 

He  categorized  this  as  Hasan  sahih. 

Ahmad  narrated  this  from  Ghundar,  from  Shu'ba,  from  al-A‘mash,  from  Salim 
b.  AbU  al-Ja‘d. 

Abu  Da’ud  and  Ibn  Maja  narrated  it  from  a  hadith  of  al-Walld  b.  Muslim, 
from  Ibn  Thawban,  from  his  father,  from  Abu  Kabsha  al-Anmarl,  who  said  that 
the  Messenger  of  God  (SAAS)  would  have  blood  cupped  from  the  top  of  his 
head  and  from  between  his  shoulders. 

Al-Tirmidhl  narrated  that  Humayd  b.  Masada  related  to  him,  quoting 
Muhammad  b.  Hamran,  from  Abu  Sacld  -  he  being  cAbd  Allah  b.  Busr  -  who 
said,  “I  heard  Abu  Kabsha  al-Anmari  say,  ‘The  caps  worn  by  the  Companions 
of  the  Messenger  of  God  (SAAS)  were  flat  and  close-fitting.’” 

They  also  included  Abu  Muwayhiba,  a  freed-man  of  the  Prophet  (SAAS).  He 
was  of  mixed  Arab  descent  from  Banu  Muzayna.  The  Messenger  of  God  (SAAS) 
purchased  and  then  manumitted  him.  His  given  name,  may  God  be  pleased  with 
him,  is  not  known. 

Abu  Muscab  al-Zubayrl  stated,  “Abu  Muwayhiba  was  present  at  the  battle  of 
al-Muraysic.  It  was  he  who  would  lead  the  camel  of  cA?isha,  may  God  be  pleased 
with  him.” 

Above  is  given  the  hadith  related  by  Imam  Ahmad  with  a  line  of  transmission 
back  to  Abu  Muwayhiba,  who  reported  having  gone  with  the  Messenger  of  God 
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(SAAS)  at  night  to  the  al-BaqIc  cemetery.  He  narrated  how  the  latter  had  stopped 
there,  prayed,  and  asked  forgiveness  for  them  and  then  said,  “You  should  be 
more  pleased  to  be  where  you  are  than  are  some  people  to  be  where  they  are. 
Dissensions  have  arisen  like  pieces  of  dark  night,  riding  the  one  upon  the  other, 
the  latter  ever  more  intense  than  the  first.  You  should  be  pleased  to  be  where 
you  are.” 

He  then  came  back  and  said,  “Abu  Muwayhiba,  I  have  been  given  to  choose 
between  having  the  keys  to  those  places  my  nation  will  conquer  after  me,  going 
to  paradise,  or  meeting  my  Lord  (soon).  I  have  chosen  to  meet  my  Lord.”  Abu 
Muwayhiba  went  on,  “Soon  -  just  seven  or  eight  days  thereafter  -  he  died.” 

The  above  are,  then,  the  slaves  of  the  Messenger  of  God  (SAAS). 

THE  WOMEN  SERVANTS  OF  THE  MESSENGER  OF  GOD  (SAAS). 

These  include  Amat  Allah,  daughter  of  Razina. 

What  is  correct  is  that  it  was  this  woman’s  mother  Razina  who  should  be 
credited,  as  will  be  explained.  However,  the  former  name  is  given  in  the  account 
of  Ibn  Abu  cAsim,  who  narrated  that  TJqba  b.  Makram  related  to  him,  quoting 
Muhammad  b.  Musa,  quoting  TJlayka,  daughter  of  al-Kumayt  al-cAtkiyya, 
quoting  her  father,  who  quoted  Amat  Allah,  the  servant  of  the  Prophet  (SAAS), 
who  said  that  the  latter  took  Safiyya  captive  at  the  battles  against  Banu  Qurayza 
and  Banu  al-Nadir,  then  manumitted  her  and  gave  her  Razina,  the  mother  of 
Amat  Allah  as  her  dowry. 

This  hadtth  is  very  strange. 

They  also  included  Umayma.  Ibn  al-Athlr  stated,  “She  was  a  freed-woman  of 
the  Messenger  of  God  (SAAS).” 

It  is  the  people  of  Syria  who  narrate  a  hadtth  from  her.  Jubayr  b.  Nufayr 
quoted  her  as  saying  that  she  would  wash  the  Messenger  of  God  (SAAS)  (before 
the  prayer)  and  that  one  day  a  man  came  to  the  latter  and  asked  him,  “Give 
me  advice!”  He  responded,  “Do  not  associate  any  other  with  God,  even  if  you 
should  be  mutilated  or  burned  by  fire.  Do  not  deliberately  omit  a  prayer;  anyone 
who  does  this  deliberately  has  the  protection  of  God  and  that  of  His  Messenger 
withdrawn  from  him.  Do  not  drink  intoxicants,  for  they  are  the  chief  factor  of 
every  sin.  Do  not  disobey  your  parents,  even  if  they  should  order  you  to  abandon 
your  family  and  your  way  of  life.” 

These  also  include  Baraka,  Umm  Ayman,  and  Umm  Usama  b.  Zayd  b.  Haritha. 

She  was  Baraka,  daughter  of  ThaSaba  b.  (Amr  b.  Husayn  b.  Malik  b.  Salama 
b.  ‘Amr  b.  al-Nucman  al-Habashiyya. 

She  was  generally  known  by  her  agnomen  “Umm  Ayman”,  “the  mother  of 
Ayman”,  her  son  by  her  first  husband  TJbayd  b.  Zayd  al-  Habashl.  After  him  she 
married  Zayd  b.  Haritha,  to  whom  she  bore  Usama  b.  Zayd.  She  was  also  known 
as  “Umm  al-Ziba5”,  “the  mother  of  the  gazelles”. 
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She  went  out  on  both187  Ilijras,  may  God  be  pleased  with  her.  She  was  the 
nursemaid  to  the  Messenger  of  God  (SAAS),  along  with  his  own  mother,  Amina, 
daughter  of  Wahb.  She  was  one  of  those  received  by  the  Messenger  of  God 
(SAAS),  from  the  inheritance  of  his  father.  Al-Waqidl  stated  this. 

Others  say  that  he  inherited  her  from  his  mother.  Yet  others  say  she  belonged 
to  Khadija’s  sister,  who  presented  her  to  the  Messenger  of  God  (SAAS),  that  she 
accepted  Islam  early  and  went  on  the  Hijra,  following  him  later  on. 

We  have  given  above  the  account  of  the  visit  made  to  her  by  Abu  Bakr  and 
cUmar,  may  God  be  pleased  with  them  both,  after  the  death  of  the  Prophet 
(SAAS),  and  how  she  had  wept.  They  then  asked  her,  “Don’t  you  realize  that 
what  is  with  God  is  better  for  the  Messenger  of  God  (SAAS)?”  She  replied,  “Yes, 
indeed;  but  I  am  weeping  because  revelation  from  heaven  has  ceased.”  And  they 
both  wept  along  with  her. 

Al-Bukhari  stated,  in  his  history,  “cAbd  Allah  b.  Yusuf  stated,  from  Ibn 
Wahb,  from  Yunus  b.  Yazld,  from  al-Zuhrl,  who  said,  ‘Umm  Ayman  suckled 
the  Messenger  of  God  (SAAS),  until  he  was  weaned.  He  manumitted  her  and 
married  her  to  Zayd  b.  Haritha.” 

She  died  five  months  after  the  Prophet  (SAAS).  Some,  however,  give  the 
period  as  six  months.  She  is  alternatively  said  to  have  been  still  alive  after  the 
assassination  of  cUmar  b.  al-Khattab. 

Muslim  narrated  this  from  Abu  al-Tahir  and  Harmala,  both  of  whom  quoted 
Ibn  Wahb,  from  Yunus,  from  al-Zuhrl.  He  gave  her  name  as  Umm  Ayman 
al-Habashiyya. 

Muhammad  b.  Say  stated,  quoting  al-Waqidl,  “Umm  Ayman  died  early 
during  the  caliphate  of  TJthman  b.  cAffan.” 

Al-Waqidl  stated  that  Yahya  b.  Sa{ld  b.  Dinar  informed  him,  from  a  sheikh  of 
Banu  Sacd  b.  Bakr  who  said,  “The  Messenger  of  God  (SAAS)  used  to  address 
Umm  Ayman  as  ‘ ya  ammah ’,  ‘mother’.  And  he  would  look  over  at  her  and  say, 
‘This  woman  is  what  remains  of  my  (childhood)  family  household.’” 

Abu  Bakr  b.  Abo  Khaythama  stated  that  Sulayman  b.  Abu  Sheikh  used  to  tell 
him,  “The  Messenger  of  God  (SAAS)  would  say,  ‘Umm  Ayman  is  my  mother 
who  came  after  my  own  mother.’” 

Al-Waqidl  quoted  his  colleagues  of  Medina  as  having  said,  “Umm  Ayman 
looked  over  at  the  Messenger  of  God  (SAAS),  while  he  was  drinking  and  said, 
‘Give  me  to  drink.’  cA5isha  demanded,  ‘Would  you  say  such  a  thing  to  the 
Messenger  of  God?’  She  replied,  ‘I  served  him  far  longer!’  The  Messenger  of 
God  (SAAS)  commented,  ‘You  are  right.’  And  he  then  brought  her  water  for  her 
to  drink.’  ” 

Al-Mufaddal  b.  cAssan  stated  that  Wahb  b.  Jarir  related  to  him,  quoting  his 
father,  who  said,  “I  heard  TJthman  b.  al-Qasim  say,  ‘When  Umm  Ayman  went 
on  the  Hijra,  she  arrived  in  the  evening  at  ai-Munsarif,  before  al-Rawha’.  She 
187.  That  to  Abyssinia  and  that  to  Medina. 
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was  fasting,  and  she  was  overcome  by  intense  thirst.  A  bucket  of  water,  attached 
to  a  white  well-rope,  came  down  from  heaven  for  her,  and  she  said,  “I  drank,  and 
never  again  did  I  experience  thirst.  I  was  open  to  thirst  through  fasting  on  the 
Hijra  journeys,  but  I  was  never  actually  thirsty  thereafter!”’” 

The  hafiz,  Abo  Ya'la  stated  that  Muhammad  b.  Abu  Bakr  al-Muqaddaml 
related  to  him,  quoting  Salim  b.  Qutayba,  from  al-Husayn  b.  Hurayth,  from  Ya'la 
b.  cAta3,  from  al-Walld  b.  cAbd  al-Rahman,  from  Umm  Ayman,  who  said,  “The 
Messenger  of  God  (SAAS)  had  a  pottery  bowl  into  which  he  would  urinate. 
When  morning  came,  he  would  call  out,  ‘Umm  Ayman,  pour  out  the  contents  of 
the  pot.’  One  night  I  got  up  feeling  thirsty  and  drank  what  it  contained.  And 
when  the  Messenger  of  God  (SAAS)  called  out,  ‘Umm  Ayman,  pour  out  the 
contents  of  the  pot’,  I  replied,  ‘Messenger  of  God,  I  got  up  feeling  thirsty  and 
drank  what  was  in  it!’  He  commented,  ‘You’ll  never  suffer  from  your  stomach!’” 

Ibn  al-Athlr  stated  in  his  work  al-Ghaba ,  “Hajjaj  b.  Muhammad  narrated 
from  Ibn  Jurayj,  from  Haklma,  daughter  of  Umayma,  who  quoted  her  mother 
Umayma,  daughter  of  Raqlqa,  as  having  said,  ‘The  Prophet  (SAAS)  had  a 
wooden  bowl  into  which  he  would  urinate  and  then  place  beneath  his  bed.  A 
woman  named  Baraka  came  one  day  and  drank  it.  He  asked  where  it  was,  being 
unable  to  find  it,  and  he  was  told,  “Baraka  drank  it!”  He  stated,  “She  is  kept  out 
of  hell-fire  by  a  screen!””’ 

The  hafiz  Abu  al-Hasan  b.  al-Athlr  stated,  “It  is  said  that  the  woman  who  drank 
the  urine  of  the  Prophet  (SAAS)  was  none  other  than  Baraka  al-Habashiyya, 
who  came  with  Umm  Hablba  from  Abyssinia.” 

He  differentiated  between  the  two  women.  But  God  knows  best. 

I  note  that  Burayra  belonged  to  the  family  of  Abu  Ahmad  b.  Jahsh.  They  had 
entered  into  a  contract  of  manumission  with  her.  cA>isha  purchased  her  from  them 
and  manumitted  her.  The  right  of  mala ™  then  passed  to  her,  as  is  shown  by  the 
hadith  to  that  effect  in  both  sahih  collections.  Ibn  'Asakir  does  not  mention  her. 

Khadra  was  also  one  of  them.  Ibn  Manda  mentioned  her,  saying  that  Mu5awiya 
narrated,  from  Hisham,  from  Sufyan,  from  Ja'far  b.  Muhammad,  who  quoted  his 
father  as  having  said,  “The  Prophet  (SAAS)  had  a  servant  called  ‘Khadra’.” 

Muhammad  b.  Sa'd  quoted  al-Waqidl  as  having  said  that  Fa3id,  the  freed-man 
of  cUbayd  Allah  related  to  him,  from  TJbayd  Allah  b.  cAll  b.  Abu  Rafic,  from  his 
grandmother  Salma,  who  said,  “The  servants  of  the  Messenger  of  God  (SAAS) 
were  myself,  Khadra,  Radwa  and  Maymuna,  daughter  of  Sacd.  The  Messenger 
of  God  (SAAS)  manumitted  them  all.” 

Also  included  among  them  was  Khulaysa,  the  freed-woman  of  Hafsa,  daughter 
of  'Umar. 

Ibn  al-Athlr  stated  in  his  work  al-Ghaba,  “'Ulayka,  daughter  of  al-Kumayt 
narrated  her  hadith  from  her  grandmother,  from  Khulaysa,  the  freed-woman  of 
Hafsa,  who  told  the  story  of  Hafsa  and  'Afisha  with  Sawda,  daughter  of  Zam'a 

188.  This  refers  to  the  right  of  the  manumitted  slave  to  inherit  from  the  freed-man  in  the  absence 
of  heirs. 
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and  their  joking  with  her  that  al-Dajjal189  had  come  forth.  And  so  she  hid  in  a 
house  where  they  would  light  a  fire  and  laugh  together.  The  Messenger  of  God 
(SAAS)  arrived  and  asked,  ‘What  are  you  two  up  to?’  they  told  him  about  what 
had  happened  with  Sawda,  and  he  went  over  to  her  and  she  asked,  ‘Messenger 
of  God,  has  al-Dajjal  really  come  forth?’  He  replied,  ‘No;  though  it  is  as  though 
he  had.’  And  so  she  emerged,  brushing  spiders’  eggs  from  herself.” 

Ibn  al-Athir  mentioned  Khulaysa,  the  freed- woman  of  Salman  al-FarisI, 
saying,  “Reference  is  made  to  her  regarding  the  acceptance  of  Islam  by  Salman 
al-FarisI,  how  his  mistress  manumitted  him  and  the  Messenger  of  God  (SAAS) 
compensated  her  by  planting  300  palm  seedlings.  She  mentioned  this  as  a  matter 
of  distinction.” 

They  also  include  IChawla,  the  servant  of  the  Prophet  (SAAS);  Ibn  al-Athir 
mentions  her. 

The  hafiz  Abu  Nucaym  narrates  her  hadtth  on  a  line  of  transmission  through 
Hafs  b.  Sacld  al-Qurashi,  from  his  mother,  from  her  mother  Khawla,  who  was 
the  servant  of  the  Messenger  of  God  (SAAS).  He  presented  her  hadtth  on  the 
subject  of  the  interruption  in  the  revelation  due  to  a  puppy  dog  having  died 
beneath  the  bed  of  the  Prophet  (SAAS),  without  anyone  having  been  aware  of 
this.  When  they  took  it  away,  the  revelation  returned,  and  the  words  of  Almighty 
God  were  revealed,  “By  the  early  morning  and  the  night  when  it  becomes  dark!” 
(sural  al-Duha;  XCIII,  v.l,  2). 

This  is  strange;  it  is  well  known  that  the  reason  for  the  revelation  of  this  is 
quite  different.  But  God  knows  best. 

They  include  Razlna.  Ibn  cAsakir  stated,  “In  fact  she  belonged  to  Safiyya, 
daughter  of  Huyayy,  and  also  served  the  Prophet  (SAAS).” 

I  note  that  it  has  been  stated  above  regarding  her  daughter  Amat  Allah  that  the 
Prophet  (SAAS)  gave  her  mother  Razlna  to  $aflyya,  daughter  of  Huyayy,  as  her 
dowry.  In  this  case,  she  must  originally  have  belonged  to  him. 

The  hafiz  Abu  Yacla  stated  that  Abu  Sac5d  al-Jushami  related  to  him,  quoting 
cUlayka,  daughter  of  al-Kumayt,  quoting  her  mother  Amina,  who  quoted  Amat 
Allah,  daughter  of  Razlna,  the  freed- woman  of  the  Messenger  of  God  (SAAS), 
as  having  stated  that  the  latter  took  Safiyya  captive  at  the  battles  in  which  God 
gave  victory  against  Banu  Qurayza  and  Banu  al-Nadlr.  He  led  her  in  as  a  captive. 
When  she  saw  the  women,  she  called  out,  “I  testify  that  there  is  not  god  but  God, 
and  that  you  are  the  Messenger  of  God!”  He  then  released  her,  having  been 
holding  her  by  the  arm,  and  manumitted  her.  Later  he  proposed  marriage  to  her, 
married  her  and  gave  her  Razlna  as  her  dowry. 

This  is  the  sequence  of  events  as  given  in  this  text  which  is  better  than  that 
previously  presented  from  the  account  of  Ibn  Abu  cAsim. 

189.  Al-Dajjal ,  “the  imposter”,  or  al-masih  al-dajjal  “the  anti-Christ”,  the  Arabic  word  thought 
to  be  derived  from  Aramaic  and  Syriac,  refers  to  a  figure  variously  mentioned  in  the  hadith  literature, 
though  not  in  the  Qur’an.  See  the  entry  under  al-Dadjdjal  in  the  Encyclopaedia  of  Islam. 
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However,  the  truth  is  that  the  Prophet  (SAAS),  selected  Safiyya  from  the  booty 
taken  at  Khaybar  and  that  he  made  her  manumission  her  dowry.  The  reference 
in  this  hadith  to  this  having  happened  at  the  battles  against  Banu  Qurayza  and 
Banu  al-Nadlr  is  nonsensical;  there  was  a  period  of  two  years  between  these  two 
engagements.  But  God  knows  best. 

The  hafiz  Abu  Bakr  al-Bayhaql  stated  in  his  work  DaWil  that  Ibn  cAbdan 
informed  him,  quoting  Ahmad  b.  TJbayd  al-Saffar,  quoting  cAh  b.  al-Hasan 
al-Sukarl,  quoting  TJbayd  Allah  b.  cUmar  al-Qawarlrl,  quoting  TJlayka,  daughter 
of  al-Kumayt  al-cAtkiyya,  who  quoted  her  mother  Amina  as  having  said,  “I 
asked  Amat  Allah,  daughter  of  Razlna,  the  freed-woman  of  the  Messenger 
of  God  (SAAS),  ‘Amat  Allah,  did  you  ever  hear  your  mother  relate  that  she 
heard  the  Messenger  of  God  (SAAS)  mention  the  fast  of  cAshura’?’w°  She 
replied,  ‘Yes;  he  venerated  it  highly.  He  would  call  that  day  for  his  suckling 
infants  and  those  of  his  daughter  Fatima.  He  would  spit  into  their  mouths  and 
tell  their  mothers,  ‘Do  not  suckle  them  until  night.’” 

There  is  testimony  to  this  in  the  sahih  collections. 

They  also  included  Radwa. 

Ibn  al-Athlr  stated  that  Sacld  b.  Bashir  narrated,  from  Qatada,  who  would  quote 
Radwa,  daughter  of  Ka'b,  as  having  said  that  she  asked  the  Messenger  of  God 
(SAAS)  about  menstruation  causing  staining.  He  replied,  “There’s  no  harm 
in  that.” 

Abu  Musa  al-Madlnl  narrated  this. 

(Regarding)  Rayhana,  of  Banu  Qurayza,  though  some  say  of  Banu  al-Nadr, 
daughter  of  Shamlun,  reference  is  made  to  her  above,  following  the  section 
dealing  with  the  wives,  may  God  be  pleased  with  them,  of  the  Messenger  of  God 
(SAAS). 

They  also  include  Zarina,  referred  to  above  under  the  correct  spelling  “Razlna”. 

Sa3iba,  freed-woman  of  the  Messenger  of  God  (SAAS),  is  included  among  them. 

She  narrated  from  the  Messenger  of  God  (SAAS)  a  hadith  relating  to  things 
found.  Tariq  b.  cAbd  al-Rahman  quoted  her.  It  was  Abu  Musa  al-Madlnl  who 
narrated  it;  Ibn  al-Athlr  gives  it  thus  in  his  work  al-Ghaba. 

Sadlsa  al-Ansariyya  is  one  of  them.  She  is  said  to  have  been  a  freed-woman  of 
Hafsa,  daughter  of  TJmar. 

She  quoted  the  Prophet  (SAAS)  as  having  said,  “Satan  has  bowed  down 
before  ‘Umar  every  time  he  met  him  since  TImar  accepted  Islam.” 

Ibn  al-Athlr  stated  that  cAbd  al-Rahman  b.  al-Fadl  b.  al-Muwaffaq  quoted 
from  his  father,  from  Israeli,  from  al-Awzah,  from  Salim,  from  Sadlsa,  and  Ishaq 
b.  Yasar  narrated  it  from  al-Fadl.  He  gave  it  from  Sadlsa,  from  Hafsa,  from  the 
Prophet  (SAAS). 

Abu  Nucaym  narrated  this,  as  did  Ibn  Manda. 

190.  A  “voluntary”  fast  observed  on  the  10th  of  Muharram,  from  sunset  to  sunset.  In  shfa 
practice,  the  day  is  associated  with  the  death  of  al-Husayn  b.  'All,  and  the  occasion  of  pilgrimage 
to  sacred  shrines. 
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They  also  include  Sallama,  the  wet-nurse  for  Ibrahim,  the  son  of  the  Messenger 
of  God  (SAAS). 

She  narrated  from  him  a  statement  he  made  on  the  virtues  of  pregnancy, 
divorce,  the  foster-relationship  and  remaining  awake.  The  hadtth  has  objectionable 
aspects  both  to  its  line  of  transmission  and  to  its  content. 

Abu  Nu'aym  and  Ibn  Manda  narrated  it,  from  a  hadtth  of  Hisham  b.  ‘Anmar 
b.  Nusayr,  the  orator  of  Damascus,  from  his  father  'Amr  b.  Sacld  al-Khawlanl, 
from  Anas,  who  quoted  Salama.  Ibn  al-Athlr  gave  it. 

Salma  was  also  one  of  them.  She  was  the  mother  of  Rafic,  and  the  wife  of 
Abu  Rafic,  as  al-Waqidl  narrated,  quoting  her  as  having  said,  “I  used  to  serve  the 
Messenger  of  God  (SAAS),  as  did  Khadra,  Radwa  and  Maymuna,  daughter  of 
Sacd.  The  Messenger  of  God  (SAAS)  manumitted  us  all.” 

Imam  Ahmad  stated  that  Abu  ‘Amir  and  Abu  Sacld,  the  freed-man  of  Banu 
Hashim,  related  to  him,  quoting  cAbd  al-Rahman  b.  Abu  al-Mawali,  from  Fahd, 
the  freed-man  of  Ibn  Abu  Rafi‘,  from  his  grandmother  Salma,  the  servant  of  the 
Prophet  (SAAS),  who  said,  “Whenever  I  heard  anyone  complain  to  the  Messenger 
of  God  (SAAS)  about  a  headache,  he  inevitably  responded,  ‘Have  your  blood 
cupped.’  When  the  complaint  related  to  the  person’s  legs,  he  would  say,  ‘Dye 
them  with  hanna.,”m 

Abu  Da’ud  narrated  it  thus  from  a  hadtth  of  Ibn  Abu  al-Mawali.  Al-Tirmidhl 
and  Ibn  Maja  gave  it  from  a  hadtth  of  Zayd  b.  al-Hubab,  both  of  them  quoting 
from  Fa5id,  from  his  freed-man  TJbayd  Allah  b.  ‘All  b.  Abu  Rafi‘,  from  his 
grandmother  Salma. 

Al-Tirmidhl  stated,  “(This  hadtth)  is  gharih ,  but  we  do  recognize  it  from  a 
hadtth  ofFahd.” 

She  narrated  a  number  of  ahadtth  quoting  the  Messenger  of  God  (SAAS),  too 
many  to  give  and  examine  here. 

Mus'ab  al-Zubayri  stated,  “Salma  was  present  at  the  battle  of  Hunayn.” 

I  note  that  it  is  said  that  she  would  cook  harlra ,  a  milk  and  flour  soup,  for  the 
Prophet  (SAAS),  that  he  greatly  enjoyed. 

She  lived  on  until  after  his  death  and  was  present  at  the  death  of  Fatima,  may 
God  be  pleased  with  her.  She  had  first  belonged  to  Safiyya,  daughter  of  cAbd 
al-Muttalib,  the  aunt  of  the  Prophet  (SAAS),  to  whom  she  went  thereafter.  It 
was  she  who  acted  as  midwife  at  the  births  of  Fatima’s  children  and  at  the  birth 
of  Ibrahim,  the  son  of  the  Messenger  of  God  (SAAS).  She  was  present  at  and 
participated  with  ‘All  b.  Abu  Talib  in  the  pre-burial  washing  of  the  latter’s  wife, 
Fatima,  along  with  Asma5,  daughter  of  TJmays,  the  wife  of  Abu  Bakr. 

Imam  Ahmad  stated  that  Abu  al-Nadr  related  to  him,  quoting  Ibrahim  b. 
Sacd,  from  Muhammad  b.  Ishaq,  from  TJbayd  Allah  b.  cAli  b.  Abu  Rafi‘,  from 
Salma,  who  said,  “Fatima  suffered  greatly  in  the  illness  from  which  she  died,  and 
I  would  nurse  her.” 

191.  “Henna”  the  orange-red  dye  produced  from  the  foliage  of  the  plant  of  that  name,  still 
widely  used  as  a  cosmetic. 
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One  morning  Salma  went  to  her  as  usual  during  her  illness.  She  said,  “cAlI 
went  out  on  some  business  of  his  and  Fatima  said  to  me,  ‘ ya  ammahl  ‘Maid’! 
Pour  me  some  water  to  wash.’ 

“I  poured  her  some  and  she  washed  herself  more  thoroughly  than  I  had  ever 
seen  her  do  before.  She  then  said,  ‘ ya  atnmah,  hand  me  my  new  clothes.’  And  she 
put  them  on.  She  then  said,  ‘ya  ammah ,  put  my  bed  in  the  centre  of  the  house.’ 
I  did  so.  She  lay  down  on  it,  facing  towards  the  kacba,  placed  her  hand  beneath 
her  cheek  and  said,  ‘ya  ammah ,  I  am  dying  now.  I  have  cleansed  myself  and  so  no 
one  should  uncover  me.’  And  she  died  right  there.  When  'All  came,  I  told  him.” 

This  ( hadith )  is  very  gkarih,  strange. 

Shlrln  was  also  one  of  them.  She  was  also  called  Sirin.  She  was  the  sister  of 
Mariya  the  Copt  and  was  therefore  the  aunt  of  Ibrahim,  may  peace  be  upon  him. 
We  have  explained  above  how  the  muqawkis,  the  Governor  of  Alexandria,  whose 
name  was  Jurayj  b.  Mina  had  presented  her  along  with  a  slave  named  Mabur  and 
a  mule  named  al-Duldul.  The  Messenger  of  God  (SAAS)  gave  her  to  Hassan  b. 
Thabit  and  she  bore  him  his  son  cAbd  al-Rahman. 

They  also  included  TJnquda  al-Habashiyya,  mother  of  Mallh.  She  was  a 
servant  girl  belonging  to  cA5isha.  Her  early  name  was  cInba,  “a  grape”,  and  the 
Messenger  of  God  (SAAS)  renamed  her  TJnquda,  “bunch  of  grapes”. 

Abo  Nucaym  narrated  this.  Her  name  is  also  given  as  “Ghafira”. 

Also  there  was  Farwa,  the  wet-nurse  of  the  Prophet  (SAAS).  She  stated  that 
the  Messenger  of  God  (SAAS)  said  to  her,  ‘When  you  go  to  bed,  recite,  ‘Say:  “O 
you  unbelievers’”  (surat  al-Kaftrun ;  CIX,  v.l).  It  will  keep  you  free  from  unbelief.” 

Abu  Ahmad  made  reference  to  her.  This  is  stated  by  Ibn  al-Athlr  in  his  work 
al-Ghaba. 

Fidda  al-Nubiyya  is  mentioned  by  Ibn  al-Athlr  in  al-Ghaba  as  having  been 
a  freed- woman  of  Fatima,  the  daughter  of  the  Messenger  of  God  (SAAS).  He 
then  gave,  through  an  indistinct  line  of  transmission,  from  Mahbub  b.  Humayd 
al-Basri,  from  al-Qasim  b.  Bahram,  from  Layth,  from  Mujahid,  material  from 
Ibn  cAbbas,  regarding  the  statement  of  the  Almighty,  “And  they  donate  for  love 
of  Him  food  to  the  poor,  to  orphans  and  to  captives”  (sara/  al-Insan  or  al-Dahr ; 
LXXVII,  v.8).  He  went  on  to  relate,  in  essence,  that  al-Hasan  and  al-Husayn 
fell  ill  and  were  visited  by  the  Messenger  of  God  (SAAS),  and  by  the  general 
public.  They  asked  cAli,  “To  what  would  it  be,  if  you  were  to  swear  a  resolution?” 
cAll  said,  “If  they  recover  from  what  ails  them  both,  I  will  offer  God  three  days 
of  fasting.”  Fatima  said  the  same,  and  so  did  Fidda. 

God  did  cure  them  both,  and  they  fasted.  Then  eAli  went  and  borrowed  from 
Shamcun  al-Khaybarl  three  sa‘  weight  of  barley.  That  night  they  prepared  one 
sac  of  it  to  eat.  As  they  were  about  to  eat  it  for  their  evening  meal,  there  was  a 
beggar  standing  at  their  door  who  asked,  “Feed  the  poor!  May  God  feed  you  at 
the  tables  of  paradise!”  cAll  gave  orders  and  they  fed  him,  themselves  not  eating. 
The  third  night  they  prepared  the  second  sa(  of  barley  and  when  they  had  it 
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ready  before  them  stood  a  beggar,  who  said,  “Feed  the  orphan!”  And  so  they  fed 
him,  themselves  not  eating.  The  third  night  he  asked,  “Feed  the  captive!”  And 
so  they  fed  him,  themselves  not  eating. 

And  so  God  sent  down  regarding  them,  “Surely  there  came  for  man  a  period 
of  time”  to  “We  desire  from  you  neither  reward  nor  thanks”  (surat  al-Insan; 
V,  v.1-9). 

This  hadtth  is  objectionable.  Some  of  the  imams  consider  it  fabricated,  basing 
their  views  on  the  weakness  of  its  phraseology.  They  also  note  that  this  surat  was 
revealed  in  Mecca,  whereas  al-Hasan  and  al-Husayn  were  bom  in  Medina.  But 
God  knows  best. 

Also  there  was  Layla,  cA3isha’s  freed-woman.  She  (is  reported  to  have)  said, 
“O  Prophet  of  God,  when  you  return  from  the  wasteland  (after  defecation)  and 
I  go  there  after  you,  I  never  see  anything;  all  I  sense  is  the  odor  of  musk.”  He 
replied,  “The  bodies  of  us  prophets  grow  on  the  souls  of  the  people  of  paradise; 
whatever  filth  comes  forth  from  us  the  earth  swallows  up.” 

Abu  Nu'aym  quoted  her  as  having  said  this,  from  a  hadtth  of  Abu  cAbd  Allah 
al-Madani  —  he  being  an  unidentified  source. 

Mariya  al-Qubtiyya,  the  mother  of  Ibrahim,  was  one  of  them;  she  has  been 
considered  above  among  “the  mothers  of  the  Believers”.1’2 

Ibn  al-Athlr  made  a  distinction  between  her  and  Mariya  Umm  al-Rabbab.  He 
stated  that  she  was  also  a  servant  of  the  Prophet  (SAAS). 

She  is  credited  by  the  scholars  of  Basra  with  a  hadtth  narrated  by  cAbd  Allah 
b.  Habib,  from  Umm  Salma,  from  her  mother,  who  quoted  her  grandmother 
Mariya  as  having  said,  “I  bent  over  so  that  the  Prophet  (SAAS)  could  stand  on 
me  to  get  over  a  wall  when  he  fled  from  the  polytheists.” 

He  went  on,  “Mariya  was  a  servant  of  the  Prophet  (SAAS)”.  And  Abu  Bala- 
narrated,  from  Ibn  cAbbas,  from  al-Muthanna  b.  Salih,  who  quoted  his  grand¬ 
mother  Mariya,  who  had  been  a  servant  of  the  Messenger  of  God  (SAAS),  as 
having  said,  “My  hand  never  touched  anything  more  smooth  than  the  palm  of 
the  Messenger  of  God  (SAAS).” 

Abu  TJmar  b.  cAbd  al-Barr  stated  in  his  work  al-Istf-ab,  stated,  “I  do  not  know 
whether  she  (this  Mariya)  is  the  same  one  as  mentioned  before,  or  not.” 

They  also  include  Maymuna,  daughter  of  Sacd. 

Imam  Ahmad  stated  that  cAll  b.  Bahr  related  to  him,  quoting  ‘Tsa  -  he  being 
Ibn  Yusuf  -  quoting  Thawr  -  he  being  Ibn  Yazid  -  from  Ziyad  b.  Abu  Sawda, 
from  his  brother,  that  Maymuna,  the  freed-woman  of  the  Prophet  (SAAS), 
asked,  “Furnish  us  with  information  about  Jerusalem.” 

He  replied,  “(It  is)  the  land  of  both  al-manshar  and  al-mahshar,  ‘the  dispersal 
and  the  in-gathering’.  Go  there  and  pray  therein;  a  prayer  there  is  as  a  thousand 
prayers  (elsewhere).” 

She  asked,  “What  do  you  think  of  someone  not  being  able  to  withstand  the 
strain  of  being  borne  there,  or  of  making  his  way  there?”  He  replied,  “Then  let 
192.  The  title,  of  course,  given  to  the  acknowledged  wives  of  the  Prophet  (SAAS). 
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him  have  oil  for  lamps  taken  there.  For  anyone  who  presents  a  gift  for  it  is  as 
one  who  prays  there.” 

Ibn  Maja  narrated  it  thus,  from  Ismael  b.  'Abd  Allah  al-Raqql,  from  'Isa  b. 
Yunus,  from  Thawr,  from  Ziyad,  from  his  brother  'Uthman  b.  Abu  Sawda,  from 
Maymuna,  the  freed-woman  of  the  Prophet  (SAAS). 

Abu  Da’ud  narrated  it  from  al-Fadl  b.  Miskln  b.  Bukayr,  from  Sa'id  b.  'Abd 
al-'Azlz,  from  Thawr,  from  Ziyad,  from  Maymuna,  without  any  mention  of 
Ziyad’s  brother.  But  God  knows  best. 

Ahmad  stated  that  Husayn  and  Abu  Nu'aym  both  related  to  him,  quoting 
Israel,  from  Zayd  b.  jubayr,  from  Abu  Yazid  al-Dabbi,  from  Maymuna,  daughter 
of  Sa'd,  the  freed-woman  of  the  Prophet  (SAAS),  who  said,  “The  Messenger  of 
God  (SAAS)  was  asked  about  a  child  born  as  the  result  of  fornication.  He 
replied,  ‘There  will  be  no  good  in  him;  I  would  prefer  a  pair  of  shoes  I  might  use 
hard  in  God’s  cause  to  manumitting  a  child  of  fornication!’” 

Ai-N asa’I  narrated  it  thus  from  'Abbas  al-Durl  and  Ibn  Maja,  from  a  hadith 
of  Abu  Bakr  b.  Abu  Shayba,  both  of  whom  quoted  from  Abu  Nu'aym  al-Fadl  b. 
Dukayn. 

The  hafiz  Abu  Ya'la  al-Mawsili  stated  that  Abu  Bakr  b.  Abu  Shayba  related 
to  him,  quoting  al-Muharibl,  quoting  Musa  b.  'Ubayda,  from  Ayyub  b.  Khalid, 
from  Maymuna  -  who  was  a  servant  to  the  Prophet  (SAAS).  She  quoted  him  as 
having  said,  “A  woman  who  swaggers  in  finery  outside  her  own  household  will 
be  like  darkness  on  Judgement  Day  -  absolutely  devoid  of  light.” 

Al-Tirmidhl  narrated  this  from  a  hadith  of  Musa  b.  'Ubayda.  He  stated,  “We 
know  this  only  from  his  hadith.'"  He  categorized  him  as  a  weak  source  for 
ahadith.  Others  also  quote  him  for  it,  but  without  full  lines  of  transmission. 

Also  among  them  was  MaymOna,  daughter  of  Abu  TJnaysa  -  or  the  name  is 
“Abu  'Anbasa”.  Abu  'Amr  b.  Manda  stated  this. 

Abu  Nu'aym  stated  that  this  name  was  a  misspelling,  and  that  the  correct 
name  was  Maymuna,  daughter  of  Abu  'Asib. 

Similarly,  al-Munji'  b.  Mus'ab  Abu  cAbd  Allah  al-'Abdl  gives  a  hadith  from 
Rabl'a,  daughter  of  Marthad,  who  lived  among  Banu  Quray',  from  Munabbih, 
from  Maymuna,  daughter  of  Abu  'Asib,  also  known  as  the  daughter  of  Abu 
'Anbasa,  the  freed-woman  of  the  Prophet  (SAAS).  She  stated  that  a  woman 
of  Huraysh  came  to  the  Prophet  (SAAS),  and  called  out,  “'Afisha,  help  me  out 
with  some  prayer  from  the  Messenger  of  God  (SAAS),  with  which  you  can 
provide  me  contentment  and  tranquillity.”  He  replied  to  her,  “Place  your  right 
hand  over  your  heart,  rub  it  and  say,  ‘In  the  name  of  God.  O  God,  cure  me 
by  your  cure,  heal  me  by  your  healing  and  by  Your  grace  let  me  dispense  with 
all  others.’” 

Rabi'a  went  on,  “I  did  use  this  prayer  and  found  it  excellent.” 

Also  among  them  was  Umm  Dumayra,  the  wife  of  Abu  Dumayra.  Reference 
has  been  made  to  them  both  hereabove;  may  God  be  pleased  with  them  both. 
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Umm  cAyyash  was  also  among  them.  The  Messenger  of  God  (SAAS)  sent 
her  along  with  his  daughter  to  serve  her  after  he  had  arranged  her  marriage  to 
TJthman  b.  cAfifan. 

Abu  al-Qasim  al-BaghawI  stated  that  ‘Ikrima  related  to  him,  quoting  cAbd 
al  Wahid  b.  Safwan,  quoting  Abu  Safwan,  from  his  father,  from  his  grandmother 
Umm  cAyyash  —  who  had  been  the  servant  of  the  Prophet  (SAAS),  that  the 
latter  sent  her  along  with  his  daughter  to  cUthman.  She  said,  “I  would  press  out 
dates  for  Uthrnan  in  the  morning  and  he  would  drink  it  in  the  evening.  In  the 
evening  I  would  press  grapes  that  he  would  drink  in  the  morning.  One  day 
he  asked  me,  ‘Do  you  mix  anything  into  it?’  ‘Yes,’  I  replied.  ‘Don’t  do  that 
again,’  he  told  me.” 

These,  then,  were  his  women  servants,  may  God  be  pleased  with  them  all. 

Imam  Ahmad  stated  that  WakF  related  to  him,  quoting  al-Qasim  b.  al-Fadl, 
quoting  Thu  mam  a  b.  Hazn,  who  said,  “I  asked  cA5isha  about  al-nabidhm  wine. 
She  replied,  “This  is  the  servant  of  the  Messenger  of  God,  ask  her.”  She  was 
referring  to  an  Abyssinian  servant  woman.  She  said,  “I  would  press  grapes 
into  a  waterskin  in  the  evening  and  tie  it  closed.  Next  morning  he  would  drink 
from  it.” 

Muslim  and  al-Nasa5!  narrated  this  from  a  hadlth  of  al-Qasim  b.  al-Fadl. 

The  authorities  on  the  sayings  of  the  Prophet  (SAAS),  include  this  in  those 
attributed  to  cA5isha.  However,  it  would  be  more  appropriate  to  refer  to  it  in  a 
collection  devoted  to  the  sayings  from  an  Abyssinian  slave-woman  who  was  a 
servant  of  the  Prophet  (SAAS).  She  was  either  one  of  those  to  whom  we  have 
made  mention  above,  or  else  she  was  a  person  in  addition  to  them. 


Chapter:  On  those  of  the  Companions  of  the  Messenger  of  God  (SAAS),  who  acted  as  his 
servants,  but  who  were  not  jreed-men. 

Anas  b.  Malik  b.  al-Nadr  b.  Damdam  b.  Zayd  b.  Haram  b.  Jundab  b.  cAsim  b. 
Ghanm  b.  cAdl  b.  al-Najjar  al-Ansarl  al-Najjarl,  the  father  of  Hamza  al-Madani; 
he  was  originally  from  al-Basra. 

He  served  the  Messenger  of  God  (SAAS),  throughout  the  length  of  his 
ten-year  residence  in  Medina.  The  latter  never  criticized  him  for  anything.  He 
never  asked  him  why  he  had  done  something,  nor  why  he  had  not  done  something. 

His  mother  was  Umm  Sulaym,  daughter  of  Milhan  b.  Khalid  b.  Zayd  b. 
Haram.  It  was  she  who  presented  him  to  the  Messenger  of  God  (SAAS),  who 
received  him  kindly.  She  asked  him  to  say  a  prayer  for  him,  and  he  responded, 
“O  God,  increase  his  wealth,  grant  him  children,  give  him  long  life  and  admit 
him  to  paradise.” 

193.  Unfermented  grape-juice;  the  Companions  were  interested  to  know  from  the  Prophet  how 
long  it  could  be  stored  and  remain  permissible  for  their  consumption. 
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Anas  stated,  “I  did  see  two  of  these  and  I  await  the  third.  I  swear  by  God,  I 
have  much  wealth  and  my  children  and  grandchildren  approach  100  in  number.” 

In  one  account  he  is  quoted  as  having  said,  “My  vineyard  bears  fruit  twice 
a  year.  And  my  progeny  totals  106  children.” 

There  are  differences  of  opinion  over  whether  or  not  he  was  present  at  the 
battle  of  Badr.  An  Ansar!  narrated  from  his  father  who  quoted  Thumama  as 
having  said  that  Anas  was  asked  whether  he  had  been  present  at  Badr,  and  that 
he  replied,  “Where  else  would  I  have  been  than  at  Badr,  may  you  lose  your 
mother!” 

However,  it  is  widely  accepted  that  he  did  not  attend  either  the  battles  of  Badr 
or  Uhud,  due  to  his  youth.  He  did  not  participate  in  the  events  of  al-Hudaybiyya, 
Khaybar,  the  himral  al-qada J,  the  conquest  of  Mecca,  Hunayn,  al-TiPif  and  those 
subsequent. 

Abu  Hurayra  stated,  “I  never  saw  anyone  perform  prayer  more  like  that  of 
the  Messenger  of  God  (SAAS)  than  the  son  of  Umm  Salim”  -  meaning  Anas 
b.  Malik. 

Ibn  Sirin  stated,  “He  performed  the  prayer  better  than  anyone  else,  whether 
travelling  or  at  home.” 

He  died  at  Basra,  the  last  of  the  Companions  to  survive  there,  according  to  cAll 
b.  al-  Madmi.  His  death  was  in  90  AH.  Others  give  that  date  as  91,  92  or  93  AH. 
The  first  date  given  is  the  one  most  widely  and  fully  accepted. 

Regarding  his  age  at  his  death,  Imam  Ahmad  stated  in  his  compendium  of 
ahadith  attributed  to  him,  “Muctamir  b.  Sulayman  related  to  us,  from  Hamid, 
that  Anas  lived  to  100  minus  1  year.” 

The  least  figure  given  is  96  years.  The  highest  are  107, 106  and  103  years.  God 
knows  best. 

They  also  included  al-Aslac  b.  Sharik  b.  cAwf  al-Acraji. 

Muhammad  b.  Sacd  stated,  “His  name  was  Maymun  b.  Sinbadh.  Al-Rabic  b. 
Badr  al-AAaji  stated,  from  his  father,  from  his  grandfather,  who  quoted  al-Asla' 
as  having  said,  ‘I  used  to  be  a  servant  of  the  Prophet  and  journey  with  him.  One 
night  he  told  me,  “Aslac,  get  up  and  prepare  to  travel.”  I  replied,  “Messenger  of 
God,  I  have  experienced  a  major  ritual  impurity.’”94  He  was  quiet  a  while,  and 
Gabriel  brought  him  the  ayat  al-saHd''h  ( surat  al-Nisa 3;  IV,  v.43),  and  he  said, 
“Aslac,  get  up  and  cleanse  yourself  with  sand.”  I  wiped  myself  and  prayed.  When 
I  reached  water,  he  told  me,  “Aslac,  off  you  go  and  wash  yourself.”  He  showed 
me  how  to  clean  using  sand  or  earth.  The  Messenger  of  God  (SAAS)  plunged 
his  hands  into  the  earth  and  then  shook  them  and  used  them  to  wipe  both  arms, 

194.  That  is,  having  engaged  in  sexual  intercourse,  or  having  experienced,  as  in  this  case,  a 
nocturnal  ejaculation,  one  is  under  an  obligation  to  perform  a  total  ablution. 

195.  The  verse  allows  the  use  of  clean  earth  or  sand  for  self-purification  in  the  absence  of  water 
for  those  for  whom  a  total  ablution  was  necessary.  The  verse  is  so  named  because  it  includes  the 
words  fatayammamu  sa'-idan  tayyiban,  “make  your  way  to  high  ground”,  to  dust,  sand  or  earth. 
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the  right  hand  wiping  the  left,  the  left  the  right,  on  both  their  upper  and 
lower  sides.’ 

“Al-Rablc  went  on,  ‘My  father  showed  me,  as  had  his  father  him,  as  al-Aslac 
had  him,  as  the  Messenger  of  God  (SAAS)  had  shown  him.’ 

“Al-Rablc  also  stated,  ‘I  related  this  hadith  to  cAwf  b.  Abu  Jamlla,  who  said, 
“I  swear  by  God,  that  is  what  I  saw  al-Hasan  do!’”” 

Ibn  Manda  and  al-Baghawi  narrated  this  in  their  book  Mucjam  al-Sahaba , 
from  a  hadith  of  this  al-RabP  b.  Badr.  Al-Baghawl  stated,  “I  do  not  know  of 
anyone  else  who  narrated  it.” 

Ibn  cAsakir  stated  that  al-Haytham  b.  Ruzayq  al-Malikl  al-Mudlijl  narrated 
this  hadith ,  from  his  father,  from  al-Aslac  b.  Shank. 

Asma5  b.  Haritha  b.  Sa(d  b.  cAbd  Allah  b.  cAbbad  b.  Sacd  b.  cAmr  b.  cAmir  b. 
Thafiaba  b.  Malik  b.  Aqsa  al-Aslaml  was  also  one  of  them.  He  was  from  al-Suffa, 
according  to  Muhammad  b.  Sacd. 

He  was  the  brother  of  Hind  b.  Haritha;  they  both  served  the  Prophet  (SAAS). 

Imam  Ahmad  stated  that  cAffan  related  to  him,  quoting  Wahib,  quoting  cAbd 
al-Rahman  b.  Harmala,  from  Yahya  b.  Hind  b.  Haritha.  Hind  was  a  Companion 
who  had  been  present  at  al-Hudaybiyya.  It  was  Hind’s  brother  Asma5  b.  Haritha 
whom  the  Messenger  of  God  (SAAS)  had  sent  to  his  people  with  orders  to  fast 
the  day  of  al-cashura. 

Imam  Ahmad  went  on  to  state  that  Yahya  b.  Hind  related  to  him,  from  Asma5 
b.  Haritha,  that  the  Messenger  of  God  (SAAS)  had  sent  him  (Hind)  to  him  and 
said,  “Tell  your  people  to  fast  today.”  Asma5  asked,  “But  what  if  I  found  they 
have  already  eaten?”  “Then  they  should  fast  the  rest  of  the  day,”  he  replied. 

Ahmad  b.  Khalid  al-Dhahabl  narrated  it  from  Muhammad  b.  Ishaq,  quoting 
cAbd  Allah  b.  Abu  Bakr,  from  Habib  b.  Hind  b.  Asma5  al-Aslaml,  from  his  father 
Hind,  who  said,  “The  Messenger  of  God  (SAAS)  sent  me  to  Aslam’s  people.  I 
told  them,  ‘Tell  your  people  to  fast  today;  those  you  find  to  have  eaten  already 
should  fast  for  the  remainder  of  the  day.’  ” 

Muhammad  b.  Sacd  stated  that  al-Waqidl  quoted  Muhammad  b.  Nu'aym  b. 
cAbd  Allah  al-Mujammir,  who  quoted  his  father  as  having  said,  “I  heard  Abu 
Hurayra  say,  ‘I  used  to  think  of  Hind  and  Asma5,  the  sons  of  Haritha,  as  merely 
two  mamluksm  owned  by  the  Messenger  of  God  (SAAS).” 

Al-Waqidl  stated,  “These  two  men,  along  with  Anas  b.  Malik  were  servants 
of  his  and  never  left  his  door.” 

Muhammad  b.  Sacd  stated  that  Asma5  b.  Haritha  died  in  66  AH  in  al-Basra,  at 
the  age  of  80. 

Bukayr  b.  al-Shaddakh  was  among  them. 

196.  The  word  mamluk,  literally  “person  owned”,  “slave”,  is  a  term  not  elsewhere  used  in 
this  work  to  apply  to  any  of  the  servants  or  freed-persons  to  whom  reference  is  made.  The  term 
was,  of  course,  used  to  refer  to  the  dynasty  that  later  ruled  Egypt  for  several  centuries  and  to  those 
functionaries,  often  of  high  rank,  who  were  acquired  for  high  service  in  the  military  and  the 
bureaucracy  under  the  Ottomans. 
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Ibn  Manda  stated,  quoting  from  a  line  of  transmission  through  Abu  Bakr 
al-Hudhall,  from  cAbd  al-Malik  b.  Ya^a  al-Laythl,  who  said  that  Bukayr  b. 
Shaddakh  al-Laythl  was  a  servant  of  the  Prophet  (SAAS).  When  he  attained 
puberty,  the  Messenger  of  God  (SAAS)  was  aware  of  that.  Bukayr  said,  “I  have 
been  going  in  to  your  household.  But  I  have  now  attained  puberty,  Messenger  of 
God.”  The  latter  replied,  “O  God,  (put)  trust  in  his  word  and  grant  him  success!” 

(Ibn  Manda  went  on)  “During  the  rule  of  ‘Umar,  a  Jew  was  killed.  TTmar 
stood  to  make  an  address  and  said,  ‘I  adjure  you  by  God,  does  any  man  of  you 
have  knowledge  of  that?’  Bukayr  arose  and  said,  ‘I  killed  him,  Commander  of  the 
Believers!’  TJmar  asked,  ‘And  what  solution  do  you  have,  now  that  you  have 
spilled  his  blood?’ 

“He  replied,  ‘Commander  of  the  Believers,  a  certain  warrior  left  me  in  charge 
of  his  family  and  I  discovered  that  Jew  with  his  wife.  He  was  reciting: 

‘Ash'ath  was  diverted  away  from  me  by  Islam;  I  was 
left  alone  with  his  bride  on  the  consummation  night. 

I  sleep  upon  her  breast  bones,  while  he  spends  the 
night  on  dusty  harnesses. 

Her  inner  thighs  are  as  though  up  and  ready  for  all  and 
sundry!’” 

“TJmar  believed  what  he  said  and  judged  the  blood  of  the  Jew  to  have  been  shed 
without  need  for  him  to  be  avenged,  in  light  of  the  prayer  of  the  Messenger  of 
God  (SAAS)  for  (the  truthfulness  of)  Bukayr,  as  given  above.” 

They  also  include  Bilal  b.  Rabah  al-Habashl. 

Born  in  Mecca,  he  had  been  the  freed-man  of  Umayya  b.  Khalaf.  Abu  Bakr 
purchased  him  from  him  for  a  substantial  sum  because  Umayya  was  severely 
persecuting  Bilal  to  persuade  him  to  give  up  Islam.  Bilal,  however,  may  God  be 
pleased  with  him,  insisted  on  remaining  a  Muslim.  When  Abu  Bakr  purchased 
Bilal,  he  set  him  free  as  an  act  of  homage  to  God. 

He  went  out  on  the  Hijra  with  the  others  and  participated  in  the  battles  of 
Badr,  Uhud  and  later  engagements. 

He  was  known  as  Bilal,  son  of  Hamama,  who  was  his  mother. 

He  was  one  of  the  most  eloquent  of  men;  he  did  not,  as  some  believe,  mispro¬ 
nounce  the  letter  sin  as  skin ,  despite  the  fact  that  some  relate  a  groundless  hadith 
from  the  Messenger  of  God  (SAAS),  to  that  effect. 

He  was  one  of  the  four  persons  who  made  the  call  to  prayer,  as  will  be 
explained.  Moreover,  he  was  the  fust  to  ever  make  the  call,  as  we  have  narrated 
above.  He  was  in  charge  of  the  expenses  for  the  children  and  the  sum  of  the 
wealth  (for  distribution)  was  in  his  possession. 

Following  the  death  of  the  Messenger  of  God  (SAAS),  he  was  one  of  those 
who  went  on  the  military  expeditions  against  Syria.  It  is  also  said,  however,  that  he 
stayed  behind  and  acted  as  the  mu’azzin  for  Abu  Bakr  throughout  his  caliphate. 
The  first  of  these  two  possibilities  is  the  better  and  is  more  widely  accepted. 
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Al-Waqidi  stated  that  he  died  in  Damascus  in  20  AH,  at  some  60  years  of  age. 

Al-Fallas  stated  that  his  grave  is  in  Damascus.  Others  say  it  is  at  Dariya.197 
Alternatively,  he  is  said  to  have  died  in  Aleppo;  the  truth,  however,  is  that  it  was 
his  brother  Khalid  who  died  in  Aleppo. 

Makhul  stated,  “Someone  who  had  seen  Bilal  described  him  to  me  as  of 
very  dark  skin,  lean  and  hump-backed,  and  with  thick  hair,  the  grey  of  which  he 
did  not  dye.  May  God  be  pleased  with  him.” 

Habba  and  Sawa3,  sons  of  Khalid,  were  also  among  them;  may  God  be  pleased 
with  them  both. 

Imam  Ahmad  stated  that  Abu  Mu’awiya  related  to  him,  quoting  Waklc,  quoting 
al-Acmash,  from  Sallam  b.  Shurahbll,  who  quoted  Habba  and  Sawa3  as  having 
said,  “We  once  went  in  to  the  Prophet  (SAAS),  while  he  was  mending  something, 
and  we  helped  him.  He  then  told  us,  ‘Never  despair  of  provision  (from  God),  so 
long  as  your  heads  have  movement.  Man  is  born  of  his  mother  skinless,  with  no 
outer  covering,  and  then  God,  the  Almighty  and  Glorious,  provides  it  for  him.”’ 

Dhu  Mikhmar  was  also  one  of  them;  he  is  also  named  as  Dhu  Mikhbar.  He 
was  the  son  of  the  brother  of  the  Negus,  the  king  of  Abyssinia;  others  say  he  was 
his  sister’s  son.  The  first  possibility  is  correct.  The  king  sent  him  to  serve  the 
Messenger  of  God  (SAAS),  as  a  substitute  for  himself. 

Imam  Ahmad  stated  that  Abu  al-Nadr  related  to  him,  quoting  Jarir,  from 
Yazld  b.  Sulayh,  who  quoted  Dhu  Mikhmar,  a  man  from  Abyssinia  who  served 
the  Prophet  (SAAS),  as  having  said,  “We  were  with  him  on  a  journey.  He  made 
a  rapid  departure;  this  he  would  do  because  of  the  paucity  of  the  provisions. 
Someone  told  him,  ‘Messenger  of  God,  the  rest  have  been  left  behind.’  He  told 
us  all  to  stop  until  they  caught  up.  He  then  asked  them,  (or  someone  asked  him) 
‘Would  you  like  to  have  a  stop  for  sleep?’  He  dismounted,  and  they  did  the  same. 
People  asked,  ‘Who  will  stand  guard  for  us  tonight?’  ‘I  will,  my  God  make  me 
your  ransom!’  I  replied.  He  handed  me  the  bridle  of  his  camel,  saying,  ‘Take  it 
then,  and  don’t  be  negligent.’ 

“So  I  took  the  bridle  of  the  camel  of  the  Messenger  of  God  (SAAS),  and  that 
of  my  own  camel  and  led  them  a  little  way  away.  There  I  released  them  to  graze. 

I  was  observing  them  when  sleep  overcame  me.  The  next  thing  I  knew  was  the 
sun’s  heat  on  my  face.  I  woke  up  and  looked  to  right  and  left  and  there  were 
the  two  camels,  not  far  away  from  me.  I  took  the  bridle  of  the  camel  of  the 
Messenger  of  God  (SAAS),  and  that  of  my  own  and  led  them  over  to  the  closest 
of  our  people.  I  woke  him  up,  and  asked,  ‘Have  you  performed  the  prayer?’  ‘No,’ 
he  replied. 

“The  rest  then  woke  one  another  and  eventually  the  Messenger  of  God 
(SAAS)  awoke.  He  asked,  ‘Bilal,  is  there  water  in  the  mayddta ,  “the  ablution 
water-vessel”?’  He  was  referring  to  the  idawa,  ‘the  water  skin’.  Bilal  replied, 
‘Yes,  may  God  make  me  your  ransom!’  He  took  the  ablution  water  to  him,  but  it 
197.  A  large  village  near  Damascus. 
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did  not  cleanse  him  fully  of  the  dirt.  He  then  gave  order  to  Bilal,  who  made 
the  call  to  prayer.  The  Messenger  of  God  (SAAS)  arose  and  performed  a  prayer 
of  two  rakahit  before  the  al-subh  prayer,  but  did  not  hurry.  He  then  again  gave 
orders  to  Bilal  and  again  performed  the  prayer,  but  without  hurrying.  Someone 
asked  him,  ‘Messenger  of  God,  have  we  been  neglectful?’  He  replied,  ‘No;  God 
took  away  our  souls,  then  restored  them  to  us,  and  we  have  prayed.’” 

They  also  included  Rablca  b.  Ka'b  al-Aslami  Abu  Firas. 

Al-Awza'I  stated  that  Yahya  b.  Abu  Kathir  related  to  him,  from  Rablca  b. 
Kacb,  who  said,  “I  would  spend  the  night  with  the  Messenger  of  God  (SAAS), 
and  bring  him  his  water  for  ablution  and  whatever  he  needed.  He  would  get 
up  at  one  time  of  the  night  and  say,  ‘Glory  be  to  God,  and  may  He  be  praised!’ 
Later  he  would  arise  again,  at  another  time  of  the  night,  and  say,  ‘Glory  be  to 
God,  Lord  of  the  two  worlds!’  He  asked  me,  ‘Do  you  have  a  request?’  I  replied, 
‘To  accompany  you  in  paradise,  Messenger  of  God.’  He  replied,  ‘Help  yourself; 
by  often  prostrating  in  prayer.’” 

Imam  Ahmad  stated  that  Ya'qub  b.  Ibrahim  related  to  him,  quoting  his  father, 
quoting  Muhammad  b.  Ishaq,  quoting  Muhammad  b.  cAmr  b.  'Ata3,  from  Nu'aym 
b.  Muhammad,  from  Rabl'a  b.  Ka'b,  who  said,  “I  used  to  spend  my  entire  day 
serving  the  Messenger  of  God  (SAAS),  until  he  would  perform  the  second  Hsha> 
prayer.  Then  I  would  sit  at  his  door  when  he  went  into  his  home.  I  would  say, 
‘Perhaps  something  might  happen  to  the  Messenger  of  God  (SAAS).’  I  would 
hear  him  constantly  repeating,  ‘Glory  be  to  God;  may  He  be  praised!’  until  I 
became  tired  and  returned  home,  or  until  my  eyes  overcame  me  and  I  fell  asleep. 

“One  day,  because  of  his  having  observed  my  fulfilment  of  my  duty  and 
service  to  him,  he  said,  ‘Rabl'a  b.  Ka'b,  ask  me  and  I  will  grant  it  to  you.’  I 
replied,  ‘I  will  consider  my  situation,  Messenger  of  God,  then  I  will  tell  you.’ 

“I  gave  the  matter  much  thought,  realizing  that  this  life  is  transitory  and  subject 
to  interruption,  and  that  there  was  sufficient  bounty  in  what  I  had  and  might 
come  to  me.  So  I  told  him,  ‘What  I  shall  ask  the  Messenger  of  God  will  have  to 
do  with  my  life  in  the  hereafter:  he  does  have  that  (special)  status  with  God.’ 

“So  I  went  to  him  and  he  asked,  ‘Have  you  done  it,  Rabl'a?’  I  replied,  ‘Yes, 
Messenger  of  God.  I’d  like  to  ask  you  to  intercede  for  me  to  your  Lord  and 
to  free  me  from  hell-fire.’  He  asked,  ‘Who  told  you  to  ask  for  this,  Rabl'a?’  I 
replied,  ‘No,  I  swear  by  Him  who  sent  you  with  the  truth,  no  one  ordered  me. 
But  when  you  said,  “Ask  me  and  I’ll  give  you,”  since  you  have  a  (special)  status 
with  God,  I  did  look  into  my  situation,  realized  that  this  world  is  subject  to 
interruption  and  is  transitory,  and  that  I  do  have  bounty  that  will  come  to  me, 
I  said,  “I’ll  make  a  request  about  my  after  life.”’ 

“The  Messenger  of  God  (SAAS),  was  silent  for  a  long  time,  and  he  then  told 
me,  ‘I  will  do  something;  help  yourself,  by  often  prostrating  in  prayer.’” 

The  hafiz  Abu  Ya'la  stated  that  Abu  Khaythama  related  to  him,  quoting 
Yazid  b.  Harun,  quoting  Mubarak  b.  Fadala,  quoting  Abu  'Imran  al-Jawnl,  from 
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Rabi'a  al-Asiaml,  who  had  been  a  servant  of  the  Prophet  (SAAS),  who  said,  “One 
day  the  Prophet  (SAAS)  asked  me,  ‘Rabi'a,  aren’t  you  going  to  get  married?’  I 
replied,  ‘Messenger  of  God,  I  don’t  want  anything  to  divert  me  from  serving 
you.  And  I  don’t  have  anything  to  give  to  a  woman.’ 

“After  that  I  told  myself  that  the  Messenger  of  God  (SAAS)  knew  more  about 
me  than  I  did  myself,  and  that  he  was  suggesting  I  get  married.  I  decided  that  if 
he  repeated  the  suggestion  I  would  agree.  And  he  did  ask  me,  ‘Rabl'a,  aren’t  you 
going  to  get  married?’  I  replied,  ‘Messenger  of  God,  who  would  marry  me;  I 
don’t  have  anything  to  give  the  woman?’  He  replied,  ‘Go  to  BanO  so-and-so  and 
tell  them  the  Messenger  of  God  orders  you  to  marry  me  to  your  girl  so-and-so.’ 

“I  went  to  them  and  said,  ‘The  Messenger  of  God  has  sent  me  to  you  for 
you  to  arrange  my  marriage  with  so-and-so.’  They  asked,  ‘To  so-and-so?’  ‘Yes,’ 
I  replied.  They  responded,  ‘Welcome  to  the  Messenger  of  God  and  welcome  to 
his  messenger!’  And  they  did  arrange  the  marriage. 

“I  returned  to  the  Messenger  of  God  (SAAS),  and  said,  ‘Messenger  of  God, 
I  come  to  you  from  the  very  best  of  peoples.  They  gave  me  their  trust  and 
arranged  my  marriage.  But  where  do  I  get  the  dowry  to  give?’  The  Messenger  of 
God  (SAAS)  said  to  Burayda  al-Aslaml,  ‘Collect  for  Rabi'a  a  dowry  worth  the 
weight  of  one  narvaf**  of  gold.’ 

“They  collected  and  gave  this  to  me,  I  took  it  to  Banu  so-and-so  and  they 
accepted  it.  I  then  returned  to  the  Messenger  of  God  (SAAS),  and  asked  him 
where  I  would  get  the  food  for  a  wedding  feast.  He  told  Burayda,  ‘Get  for  Rabica 
the  price  of  a  ram.’  They  brought  it  and  he  then  told  me,  ‘Off  you  go  to  cA5isha 
and  ask  her  to  give  you  what  barley  she  has.’  I  went  to  her  and  she  gave  it  to  me. 
So  I  took  to  Banu  so-and-so  the  ram  and  the  barley  and  they  told  me,  ‘We’ll  look 
after  the  barley  for  you,  but  ask  your  friends  to  slaughter  the  ram.’  And  so  they 
cooked  the  barley  and,  I  swear  to  God,  we  thus  had  bread  and  meat. 

“After  that  the  Messenger  of  God  (SAAS)  assigned  to  Abu  Bakr  some 
land  he  had  and  Abu  Bakr  and  I  fell  into  a  dispute  over  a  laden  date-palm.  I 
maintained  that  it  was  on  my  land,  he  that  it  was  on  his.  We  quarrelled  and  Abu 
Bakr  used  a  word  to  me  that  offended  me.  He  regretted  it  and  came  to  me,  asking, 
‘You  say  to  me  as  I  did  to  you.’  I  replied,  ‘No,  by  God,  I’ll  not  speak  to  you 
as  you  did  to  me!’  ‘Well  then,’  he  said,  ‘I’m  going  to  the  Messenger  of  God.’ 

“He  did  go,  and  I  followed  him.  My  people  came  along  as  well,  saying,  ‘He’s 
the  one  who  used  the  word  to  you,  yet  he’s  going  off  to  complain  to  the 
Messenger  of  God  (SAAS)F  I  turned  to  them  and  asked,  ‘Do  you  know  who  this 
man  is?  This  is  al-Siddiq ,  “the  trusting”,  the  dhu  shayba 199  of  the  Muslims!  Go 
back  so  that  he  does  not  turn  and  see  you  and  think  that  you  are  coming  to  help 
me  against  him.  Otherwise  he  might  get  angry  and  go  and  tell  the  Messenger  of 
God,  and  then  Rabica  will  be  finished!’ 

198.  A  date  stone;  a  measure  of  weight  equal  to  five  dirhams  in  value. 

199.  This  epithet,  dhu  shaybat  al-muslimin,  in  English  approximating  “the  Muslims’  revered 
elder  statesman”  is  commonly  applied  to  Abu  Bakr. 
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“When  he  reached  the  Messenger  of  God  (SAAS),  he  said,  ‘I  used  against 
Rablca  a  word  he  found  offensive.  I  told  him  to  say  it  back  to  me,  but  he  refused.’ 

“The  Messenger  of  God  (SAAS)  asked  me,  ‘Rabl'a,  what’s  the  problem 
between  you  and  “the  trusting”?’  I  replied,  ‘Messenger  of  God,  I  swear  I’ll  not 
speak  to  him  as  he  did  to  me.’  He  told  me,  ‘Don’t  speak  to  him  as  he  did  to  you. 
Say  instead,  “May  God  forgive  you,  Abu  Bakr.”’” 

Say,  the  freed-man  of  Abu  Bakr,  may  God  be  pleased  with  him,  was  also  one  of 
them.  He  is  also  known  as  the  mawla,  the  “freed-man”  of  the  Prophet  (SAAS). 

Abu  Da’ud  al-TayalisI  stated  that  Aba  cAmir  related  to  him,  from  al-Hasan, 
from  SaM,  the  freed-man  of  Abu  Bakr,  who  said  that  the  Messenger  of  God 
(SAAS)  told  Abu  Bakr  to  set  Sacd  free  -  Sacd  being  then  a  mamluk ,  a  “slave”, 
owned  by  Abu  Bakr.  The  Messenger  of  God  (SAAS)  had  been  highly  impressed 
by  Sacd’s  qualities  as  a  servant.  Abu  Bakr  replied,  “He  is  the  only  servant  we 
have  here.”  The  Messenger  of  God  (SAAS)  told  him,  “Free  Sacd;  (other)  men 
will  come  to  you.  (Other)  men  will  come  to  you.” 

Ahmad  related  it  thus  from  Abu  Da’ud  al-TayalisI. 

Abo  Da’ud  al-Tayalisl  also  stated  that  Abu  cAmir  related  to  him  from  al-Hasan, 
from  Sacd ,  who  said,  “I  placed  some  dates  before  the  Messenger  of  God  (SAAS), 
and  people  began  eating  them  two  at  a  time.  The  Messenger  of  God  (SAAS) 
then  forbad  them  from  doing  this.” 

Ibn  Maja  narrated  this  from  Bandar,  from  Abu  Da’ud. 

They  also  include  cAbd  Allah  b.  Rawaha.  On  the  day  of  the  c umrat  al-qada?  he 
entered  Mecca  leading  the  camel  of  the  Messenger  of,  God  (SAAS),  reciting: 

“Unbelievers,  clear  out  of  his  path;  today  we  will 

fight  you  about  its  interpretation 

As  we  fought  you  over  its  revelation  ...” 

We  have  narrated  this  at  length  above.200 

cAbd  Allah  b.  Rawaha  was  killed  some  months  thereafter  at  the  battle  of 
Mucta,  as  also  narrated  above. 

cAbd  Allah  b.  Mascud  b.  Ghafil  b.  Habib  b.  Shamakh,  Abu  cAbd  al-Rahman 
al-Hudhali  was  also  one  of  them. 

He  was  one  of  the  imams  of  the  Companions.  He  participated  in  both  of  the 
Hijras  and  took  part  in  Badr  and  engagements  thereafter.  He  was  in  charge  of 
the  footwear  of  the  Prophet  (SAAS),  and  of  cleaning  it.  He  would  also  load  his 
baggage  camel  if  he  wished  to  ride. 

He  had  a  major  role  in  interpreting  God’s  words;  he  had  great  knowledge, 
virtue  and  wisdom.  There  is  a  hadith  to  the  effect  that  the  Messenger  of  God 
(SAAS)  told  his  Companions,  after  they  had  expressed  surprise  at  the  thinness 
of  his  legs,  “By  Him  who  holds  my  soul  in  His  hands,  they  weigh  more  heavily 
in  the  scales  than  does  Uhud!” 


200.  Volume  III,  page  309  el  seq. 
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cUmar  b.  al-Khattab  stated  about  Ibn  Mascud,  “He  was  a  storehouse  filled 
with  learning.”  They  say  he  was  frail  in  form,  fine  in  character.  It  is  said  that 
when  he  walked,  he  would  be  face  to  face  with  those  seated  (in  stature,  that  is). 
He  was  like  the  Prophet  (SAAS)  in  his  manner,  conduct  and  behaviour. 

This  means  that  he  was  like  the  Messenger  of  God  (SAAS)  in  his  movements 
and  when  at  rest,  as  well  as  in  his  speech.  He  imitated  his  performance  of  the 
prayer  to  the  best  of  his  ability. 

He  died  during  the  rule  of  CU  thin  an,  in  32  or  33  AH  in  Medina,  at  the  age  of 
63.  It  is  also  said  that  he  died  in  Kufa;  the  first  is  correct. 

cUqba  b.  cAmir  al-Juhanl,  may  God  be  pleased  with  him,  was  also  one  of 
them. 

Imam  Ahmad  stated  that  al-Walld  b.  Muslim  related  to  him,  quoting  Ibn 
Jabir,  from  al  Qasim  Abu  cAbd  al-Rahman,  from  cUqba  b.  cAmir,  who  said, 
“I  was  leading  the  Messenger  of  God  (SAAS)  along  a  mountain  trail  when  he 
asked  me,  ‘TJqba,  won’t  you  ride?’  I  was  not  to  be  disobedient.  The  Messenger 
of  God  (SAAS)  dismounted  and  I  rode  for  a  while.  Then  he  rode  again  and 
said,  ‘cUqba,  would  you  like  me  to  teach  you  how  to  repeat  the  two  finest  suras 
people  ever  recited?’  I  replied,  ‘Yes  indeed.  Messenger  of  God.’  And  so  he 
recited  to  me,  ‘Say:  “I  seek  refuge  with  the  Lord  of  the  dawn”  ’  (sural  al-Falaq\ 
CXIII,v.l),  and  ‘Say:  “I  seek  refuge  with  the  Lord  of  mankind”’  (surat  al-Nas; 
CXIV,  v.l). 

“The  prayer  was  held  and  the  Messenger  of  God  (SAAS)  came  forward  and 
recited  both  suras.  He  then  passed  by  me  and  said,  ‘Recite  them  both  whenever 
you  go  to  sleep  and  whenever  you  get  up.’” 

Al-Nasa5l  narrated  it  thus  from  a  hadith  of  al-Walld  b.  Muslim  and  cAbd  Allah 
b.  al-Mubarak,  from  Ibn  Jabir.  Abu  Da’ud  and  al-Nasa5!  narrated  it  also  from 
a  hadith  of  Ibn  Wahb,  from  Mu5awiya  b.  Salih,  from  al-cAla5  b.  al-Harith,  from 
al-Qasim  Abu  (Abd  al-Rahman,  from  £Uqba. 

Qays  b.  Sacd  b.  TJbada  al-Ansari  al-Khazrajl  was  also  among  them. 

Al-Bukhari  quoted  Anas  as  having  said  that  Qays  b.  Sacd  b.  TJbada  had  the 
same  role  with  the  Prophet  (SAAS),  as  does  the  sahib  al-shurat,  “the  police  chief’, 
to  the  amir ,  “the  ruler”. 

This  Qays  was  an  exceptionally  tall  man.  His  beard  was  scarce.201  It  is  said  that 
the  tallest  of  men  if  standing  with  his  feet  on  the  ground  would  have  Qays’s 
trousers  reach  up  to  his  nose! 

Mu'hwlya  dispatched  his  trousers  to  the  emperor  of  Byzantium  asking 
whether  they  had  a  man  tall  enough  to  wear  them.  The  emperor  was  amazed 
at  this. 

It  is  related  that  he  was  a  praiseworthy  and  noble  man  of  sound  judgement  and 
intelligence.  He  was  with  cAli  b.  Abu  Talib  at  the  battle  of  Siffln. 

201.  The  Arabic  word  is  kamaj.  A  footnote  to  the  Arabic  printed  text  gives  its  meaning  as 
referring  to  a  person  who  has  missing  teeth.  However,  the  word  may  also  refer  to  someone  whose 
beard  is  scarce. 


478 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


Mis%r  stated,  quoting  Mahad  b.  Khalid,  that  he  was  always  holding  up  his 
finger  giving  praise  and  prayer  to  God.  May  God  be  pleased  with  him  and  give 
him  pleasure. 

Al-Waqidl,  Khalifa  b.  Khayyat  and  others  said  that  he  died  at  Medina  in  the 
last  days  of  MiFawiya. 

The  hafiz  Abu  Bakr  al-Bazzar  stated  that  Umar  b.  al-Khattab  al-Sijistani 
related  to  him,  quoting  ‘All  b.  Yazld  al-Hanafl,  quoting  Sacld  b.  al-Salt,  from 
al-Acmash,  from  Abu  Sufyan,  from  Anas,  who  said,  “There  were  20  young 
ansaris  who  would  keep  close  by  the  Messenger  of  God  (SAAS),  to  take  care 
of  his  needs;  if  he  wanted  something,  he  would  send  them  after  it.” 

They  also  included  al-Mughira  b.  ShuTa  al-Thaqafl,  may  God  be  pleased  with 
him.  He  performed  the  function  of  salahdar,  “armourer”  for  the  Messenger  of 
God  (SAAS).  It  was  he,  moreover,  who  held  the  sword  raised  above  the  head 
of  the  Messenger  of  God  (SAAS),  in  the  tent  at  al-Hudaybiyya.  Whenever 
Mughira’s  uncle  TJrwa  b.  Mas‘ud  al-Thaqafl,  who  had  come  in  the  delegation, 
would  reach  out  to  take  hold  of  the  beard  of  the  Messenger  of  God  (SAAS),  as 
it  was  customary  for  the  Arabs  to  do  in  such  conversations,  al-Mughira  would 
tap  his  hand  with  the  hilt  of  his  sword  and  say,  “Remove  your  hand  from  the 
face  of  the  Messenger  of  God,  or  you’ll  never  get  it  back!” 

The  hadith  is  so  narrated  above.202 

Muhammad  b.  Sacd  and  others  stated  that  he  participated  in  all  the  battles  in 
which  the  Messenger  of  God  (SAAS)  took  part.  The  latter  gave  joint  command 
to  him  and  to  Abu  Sufyan  when  they  went  out  and  destroyed  the  idol  belonging 
to  the  people  of  al-Ta5if  that  was  named  al-Rabba ,  “the  lady”,  al-Lat  that  is. 

He  was  one  of  the  most  shrewd  of  the  Arabs.  Al-Shahi  stated,  “I  heard  him 
say,  ‘No  one  ever  got  the  better  of  me!’” 

Al-ShaTl  stated,  “I  heard  Qablsa  b.  Jabir  say,  ‘I  was  a  companion  of  al-Mughira 
b.  Shucba.  If  a  city  had  eight  gates  through  none  of  which  one  could  leave  without 
some  trickery,  he  would  find  a  way  to  get  out  through  them.’” 

Al-Sha'bi  went  on,  “The  al-qudat ,  the  ‘judges’,  were  four  in  number:  Abu 
Bakr,  TJmar,  Ibn  Mascud  and  Abu  Musa.  The  duhat ,  ‘those  most  shrewd’,  were 
four  in  number:  MiPawiva,  cAmr  b.  al-cAs,  al-Mughira  and  Ziyad.” 

Al-Zuhrl  stated,  “The  duhat  were  five  in  number:  M  iPawiva,  ‘Amr  and 
al-Mughira,  along  with  two  with  ‘All  -  Qays  b.  Sa‘d  b.  ‘Ubada  and  cAbd  Allah 
b.  Badll  b.  WarqaV’ 

Imam  Malik  stated,  “Al-Mughira  b.  Shucba  was  a  much-married  man.  He 
used  to  say,  ‘A  man  with  one  wife  suffers  menstruation  along  with  her,  and  when 
she  gets  sick,  so  does  he.  And  a  man  with  (only)  two  wives  is  right  between  two 
blazing  fires!’ 

“He  would  marry  four  women  at  once,  and  divorce  them  all  together!” 


202.  Vol.  IH,  page  474. 
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Other  sources  state  variously  that  he  married  eighty  or  three  hundred  women. 
It  is  also  said  that  he  married  a  thousand  women. 

There  is  difference  of  opinion  concerning  his  death.  The  most  likely  and  most 
widely  believed  statement  is  that  given  by  al-Khatlb  al-Baghdadl,  who  gave  the 
consensus  as  being  that  he  died  in  50  AH. 

Al-Miqdad  b.  al-Aswad  Abu  Mahad  al-Kindi,  an  ally  of  Banu  Zuhra,  was 
among  them. 

Imam  Ahmad  stated  that  cAffan  related  to  him,  quoting  Hammad  b.  Salama, 
from  Thabit,  from  cAbd  al-Rahman  b.  Abu  Layla,  from  al-Miqdad  b.  al-Aswad, 
who  said,  “I  and  two  companions  came  to  Medina.  We  made  our  presence  known 
to  people,  but  no  one  offered  us  accommodation.  So  we  went  to  the  Prophet 
(SAAS),  and  told  him.  He  took  us  to  his  home,  where  he  had  four  goats.  He  told 
me,  ‘Milk  them,  Miqdad.  Divide  up  their  milk  in  four  portions  and  give  one 
share  to  each  person.’  And  that  is  what  I  would  do. 

“One  night  the  Prophet  (SAAS)  was  invited  elsewhere  and  was  delayed.  As  I 
lay  in  my  bed,  my  inner  self  told  me,  ‘The  Prophet  has  gone  to  the  home  of  one 
of  the  ansar.  You  might  just  as  well  get  up  and  consume  the  drink.’  The  thought 
persisted  until  I  got  up  and  drank  his  portion.  When  it  had  entered  my  stomach 
and  settled  there,  I  felt  troubled  about  what  had  happened.  I  told  myself,  ‘The 
Prophet  is  now  going  to  arrive  hungry  and  thirsty  and  he’ll  see  nothing  in  the 
jug!’  So  I  pulled  a  cloth  up  over  my  face. 

“When  the  Prophet  (SAAS)  arrived,  he  voiced  a  greeting  that  someone  awake 
would  hear  but  would  not  awaken  someone  asleep.  He  uncovered  the  jug  and 
found  nothing.  He  then  raised  his  head  to  the  sky  and  said,  ‘O  God,  provide 
drink  for  those  who  give  me  to  drink,  and  feed  those  who  feed  me.’ 

“I  responded  to  his  call,  got  up,  took  a  sharp  knife  and  went  over  to  the  goats. 
I  felt  them  ail  to  see  which  one  was  the  one  with  the  most  flesh  to  slaughter. 
My  hand  fell  upon  the  udder  of  one  of  them  and,  to  my  surprise,  it  was  full! 
I  examined  the  next  and  it  too  was  full  and  so  too  were  the  others!  I  drew  milk 
into  a  jug  and  took  it  to  him,  asking  him  to  drink  it.  He  said,  ‘What’s  going 
on,  Miqdad?’  ‘Drink  up’,  I  told  him,  ‘then  I’ll  tell  you.’  ‘One  of  your  pranks, 
Miqdad?’  he  commented.  He  drank  and  then  said,  ‘Now  you,  drink.’  I  replied, 
‘No,  you  drink  more,  Prophet  of  God.’  He  did  so  until  he  had  his  fill  and  then 
I  took  and  drank  it.  After  that  I  told  him  what  had  happened  and  he  told  me  to 
tell  him  more.  I  told  him  in  greater  detail  and  the  Prophet  (SAAS)  then  said, 
‘This  was  a  blessing  sent  down  from  heaven!  Could  you  not  have  told  me  so 
that  I  could  have  given  some  to  your  two  companions?’  I  replied,  ‘So  long  as  you 
and  I  have  drunk  this  blessing,  I’m  not  concerned  about  whom  it  has  missed!’” 

Imam  Ahmad  also  narrated  it  from  Abu  al-Nadr,  from  Sulayman  b.  al-Mughrra, 
from  Thabit,  from  cAbd  al-Rahman  b.  Abu  Layla  who  quoted  al-Miqdad.  His 
account  is  as  above,  except  that  in  that  version  al-Miqdad  drew  the  milk  into  the 
vessel  they  never  expected  to  fill  with  it,  and  that  he  kept  on  drawing  it  until  it 
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foamed  on  top.  After  he  brought  it  back,  the  Messenger  of  God  (SAAS)  asked 
him  (according  to  that  account)  “Didn’t  you  all  have  your  drink  tonight, 
Miqdad?” 

(The  account  proceeds)  “I  replied,  ‘Do  drink  it,  Messenger  of  God.’  He  did 
so  and  then  handed  it  to  me.  I  asked,  ‘Drink  some  more.  Messenger  of  God.’  He 
then  again  handed  it  to  me,  and  I  took  it  and  drank  what  remained. 

“When  I  knew  that  the  Messenger  of  God,  had  quenched  his  thirst,  and  that 
his  prayer  had  touched  upon  myself,  I  laughed  so  hard  I  rolled  on  the  ground. 
The  Messenger  of  God  (SAAS)  commented,  ‘One  of  your  pranks,  Miqdad?”’ 

“I  replied,  ‘Messenger  of  God,  this  is  what  I  did.  I  did  so-and-so.’  He  then  said, 
‘This  was  nothing  but  a  mercy  from  God.  Should  you  not  have  warned  me  to  wake 
up  your  two  companions  to  share  in  it?’  I  replied,  ‘By  Him  who  sent  you  with 
the  truth,  I  don’t  care  whoever  else  were  to  receive  it  so  long  as  you  and  I  did!’” 

Muslim,  al-Tirmidhl  and  al-Nasa’i  narrated  it  from  a  hadlth  of  Sulayman  b. 
al-Mughlra. 

Also  among  them  was  Muhajir,  the  freed-woman  of  Umm  Salama. 

AI-TabranI  stated  that  Abu  al-Zinbac  Rawh  b.  al-Faraj  related  to  him,  quoting 
Yahya  b.  cAbd  Allah  b.  Bukayr,  quoting  Ibrahim  b.  cAbd  Allah,  who  stated  that 
he  heard  Bukayr  say,  “I  heard  Muhajir,  the  freed-woman  of  Umm  Salma,  say,  ‘I 
served  the  Messenger  of  God  (SAAS)  for  many  years.  He  never  asked  me  why 
I  had  done  something  I  had  done,  nor  did  he  ask  me  why  I  had  ever  not  done 
something.’” 

In  other  accounts  the  wording  is  that  she  had  served  him  for  ten  or  for  five  years. 

Abu  al-Samh  was  also  one  of  them.  Abu  aMAbbas  Muhammad  b.  Ishaq 
al-Thaqafi  stated  that  Mujahid  b.  Musa  related  to  him,  quoting  cAbd  al-Rahman 
b.  Mahdi,  quoting  Yahya  b.  al-Wahd,  quoting  Muhill  b.  Khalifa,  quoting  Abu 
al-Samh,  who  said,  “I  was  a  servant  of  the  Messenger  of  God  (SAAS).  If  he 
wanted  to  wash,  he  would  say,  ‘Pass  me  my  water  vessel.’  And  I  would  hand 
it  to  him  and  screen  him.  Once  Hasan  or  Husayn  had  been  brought  to  him  and 
had  urinated  over  his  chest.  When  I  came  over  to  wash  him,  he  said,  ‘Someone 
upon  whom  a  girl  has  urinated  should  wash  (the  area),  while  someone  upon 
whom  a  boy  has  urinated  should  merely  splash  thereon.’” 

Abu  Da’ud,  al-Nasa’i  and  Ibn  Maja  narrated  it  thus  from  Mujahid  b.  Musa. 

They  also  included  that  man  who  was  absolutely  the  finest  of  the  Companions, 
Abu  Bakr,  “the  trusting”,  may  God  be  pleased  with  him.  He  served  him  by 
himself  on  his  journey  into  exile,  especially  in  the  cave,  but  after  his  leaving  it 
as  well,  until  they  arrived  in  Medina.  This  has  all  been  explained  above;  and  to 
God  be  all  praise  and  credit. 


Chapter:  Those ,  may  God  be  pleased  with  them,  who  wrote  down  the  revelations  and  other 
matters  in  the  presence  of  the  Messenger  of  God  (SslAS ). 

They  included  the  four  caliphs:  Abu  Bakr,  TJmar,  TJthman,  and  cAii  b.  Abu  Talib, 
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may  God  be  pleased  with  them  all.  Also  of  them  was  Aban  b.  Sa'ld  b.  al-cAs 
b.  Umayyab.  cAbd  Shams  b.  cAbd  Manaf  b.  Qusay  al-Umawl. 

Aban  accepted  Islam  after  his  two  brothers  Khalid  and  cAmr.  He  did  so 
following  al  Hudaybiyya.  This  came  about  because  it  was  he  who  gave  protection 
to  TJthman  when  the  Messenger  of  God  (SAAS)  sent  the  latter  to  meet  with  the 
Meccans  at  al-Hudaybiyya.  Others  say  that  his  conversion  occurred  at  Khaybar; 
this  is  believed  because  of  a  hadith  mentioning  him  that  is  recorded  in  the  sahih 
collections  from  Abu  Hurayra  concerning  the  division  of  the  booty  taken  at 
Khaybar. 

The  reason  for  his  accepting  Islam  was  that,  while  on  business  in  Syria,  he 
met  with  a  monk  to  whom  he  mentioned  the  activities  of  the  Messenger  of 
God  (SAAS).  The  monk  asked  him  to  name  him  and  he  told  him  his  name  was 
Muhammad.  The  monk  then  offered  to  describe  him,  and  did  so  exactly.  He 
asked  Aban,  “When  you  return  home  to  your  people,  give  him  my  greetings.” 

And  so  he  accepted  Islam  after  his  return.  He  was  also  the  brother  of  {Amr 
b.  Sa'ld  al-Ashdaq,  whom  cAbd  al-Malik  b.  Marwan  killed. 

Abu  Bakr  b.  Abu  Shayba  stated,  “The  first  person  to  write  down  the  revelation 
in  the  presence  of  the  Messenger  of  God  (SAAS),  was  Ubayy  b.  Ka'b.  If  he 
were  not  present,  then  Zayd  b.  Thabit  would  record.  TJthman,  Khalid  b.  Sacld 
and  Aban  b.  Sacid  also  wrote  for  him.” 

That  is  his  statement.  This  refers  to  Medina;  for  Ubayy  b.  Ka'b  was  not 
present  at  the  revelation  of  the  Meccan  suras.  These  were  written  down  by  the 
Companions  in  Mecca,  may  God  be  pleased  with  them  all. 

There  is  disagreement  over  the  death  of  this  man  Aban  b.  Sacid.  Musa  b. 
TJqba,  M uscab  b.  al-Zubayr,  al-Zubayr  b.  Bakkar  and  most  of  the  scholars 
of  biography  state  that  he  was  killed  at  the  battle  of  al-Ajnadayn.  That  is,  in 
Jumada  al-Uwla  of  12  AH.  Others  say  he  was  killed  at  the  battle  of  Marj  al-Sufr 
in  14  AH. 

Muhammad  b.  Ishaq  stated,  “He  and  his  brother  cAmr  were  killed  at  the 
battle  of  Yarmuk,  on  the  5th  of  Rajab,  15  AH.”  It  is  also  stated  that  he  lived 
on  into  the  time  of  TJthman,  that  the  latter  ordered  him  to  dictate  the  mushaf 
al-imam,203  ‘the  Qur’an’,  to  Zayd  b.  Thabit  and  that  he  died  thereafter,  in  29  AH. 
But  God  knows  best. 

They  also  include  Ubayy  b.  Ka'b  b.  Qays  b.  Ubayd  al-Khazrajl  al-Ansari 
Abu  al-Mundhir,  also  known  as  Abu  al-Tufayl.  He  was  the  chief  reciter.  He 
participated  at  the  second  cAqaba  meeting,  at  Badr  and  at  the  engagements 
thereafter.  He  was  of  middle  stature,  slim  and  white  of  head  and  beard,  the  grey 
of  which  he  left  unchanged. 

Anas  stated,  “Four  persons”  -  of  the  ansar,  he  means  -  “collected  the  Qur’an. 
These  were  Ubayy  b.  Ka'b,  Mu'adh  b.  Jabal,  Zayd  b.  Thabit  and  an  ansari  named 
Abu  Yazid.” 

203.  An  authorized  version  of  the  Qur’an  compiled  during  the  reign  of  <Uthman  and  held  in 
safekeeping  by  Hafsa  bt.  al-Khattab. 


482 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


Both  compilers  of  the  sahih  collections  included  it. 

In  both  of  these  collections  a  hadtth  is  given  from  Anas  stating  that  Ubayy 
quoted  the  Messenger  of  God  (SAAS),  as  having  said,  “God  ordered  me  to 
recite  the  Qur’an  to  you.” 

Ubayy  asked,  “Did  he  actually  name  me,  Messenger  of  God?”  “Yes,”  he 
replied.  And  Ubayy’s  eyes  welled  with  tears. 

What  is  meant  here  by  “to  recite  the  Qur’an  to  you”  is  a  recitation  to  inform 
and  to  make  heard,  not  a  recitation  from  which  learning  comes.  This  is  something 
that  none  of  the  scholars  understand;  however,  we  are  drawing  attention  to  this 
view  so  that  its  opposite  will  not  be  believed. 

In  another  place  we  have  given  the  reason  for  the  recitation  made  to  him,  and 
to  the  fact  that  he  recited  to  him  the  suraf.  “Those  of  the  people  of  the  Book  and 
the  polytheists  who  disbelieved  could  not  be  abandoned  until  clear  evidence 
came  to  them,  a  Messenger  from  God  reciting  pages  made  pure  that  contain 
priceless  writings”  (sural  al~Bayyina\  XCIX,  v.1-3). 

That  related  to  Ubayy  b.  Kacb  having  berated  another  man  for  having  recited 
the  sura  in  a  manner  different  from  Ubayy’s  own  recitation.  Ubayy  complained 
about  him  to  the  Messenger  of  God  (SAAS),  who  said,  “Recite  then,  Ubayy.” 
When  Ubayy  had  done  so,  he  said,  “That  is  how  it  was  revealed.”  He  then 
said  to  the  other  man,  “Now  you  recite.”  He  did  so  and  the  Messenger  of  God 
(SAAS)  said,  “That  is  how  it  was  revealed.” 

Ubayy  narrated,  “At  this  doubt  seized  me,  that  I  might  still  be  in  th ejahiliyyal 
The  Messenger  of  God  (SAAS)  struck  me  on  the  chest  and  I  broke  out  in  sweat, 
feeling  that  I  was  looking  differently  at  God.”  After  that  the  Messenger  of  God 
(SAAS)  recited  to  him  this  chapter  to  establish  and  explain  to  him  that  this 
Qur’an  was  truth  and  veracity,  and  that  it  was  revealed  in  many  recitations  in 
mercy  and  kindness  to  the  worshippers. 

Ibn  Abu  Khaythama  stated.  “He  was  the  first  person  to  write  down  the 
revelation  in  the  presence  of  the  Messenger  of  God  (SAAS).” 

There  is  disagreement  over  the  date  of  his  death.  It  is  variously  said  to  have 
occurred  in  19,  30  or  23  ah.  It  is  also  said  to  have  been  one  week  prior  to  the 
assassination  of  TJthman.  But  God  knows  best. 

Arqam  b.  Abu  Arqam  was  also  one  of  them.  His  name  was  cAbd  Manaf  b.  Asad 
b.  Jundab  b.  'Abd  Allah  b.  ‘Umar  b.  Makhzum  al-  Makhzumi. 

He  accepted  Islam  early.  It  was  he  in  whose  home  at  al-Safa  the  Messenger  of 
God  (SAAS)  remained  hidden.  That  house  later  became  known  as  al-khayzuran , 
“the  tiller  of  the  rudder”.  He  participated  in  the  Hijra,  at  the  battle  of  Badr  and 
thereafter. 

The  Messenger  of  God  (SAAS)  established  a  tie  of  brotherhood  between  him 
and  cAbd  Allah  b.  Anls. 

It  was  he  who  wrote  out  the  tenancy  document  for  land  at  Fakh  for  cAzlm  b. 
al-Harith  al-Muharibi,  and  other  documents,  as  ordered  by  the  Messenger  of 
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God  (SAAS).  This  is  according  to  the  account  of  the  hdfiz  Ibn  cAsakir,  through 
cAtIq  b.  Ya<q  ub  al-Zubayri,  who  narrated  on  a  line  through  cAbd  al-Malik  b.  Abu 
Bakr  b.  Muhammad  b.  cAmr  b.  Hazm,  from  his  father,  from  his  grandfather 
cAmr  b.  Hazm. 

He  died  in  either  53  or  55  AH,  at  the  age  of  85. 

Imam  Ahmad  narrated  two  ahadith  in  which  Arqam  is  quoted.  In  the  first, 
Ahmad  and  al  Hasan  b.  'Arafa  stated,  the  wording  given  being  from  Ahmad, 
that  cAbbad  b.  cAbbad  al-Muhallabl  related  to  him,  from  Hisham  b.  Ziyad,  from 
cAmmar  b.  Sacd,  from  TJthman  b.  Arqam  b.  Abu  al-Arqam,  from  his  father, 
a  Companion  of  the  Prophet  (SAAS),  who  quoted  the  latter  as  having  said, 
“Whoever  steps  over  the  necks  of  the  people  at  the  Friday  prayer  assembly  and 
separates  between  two  (persons)  after  the  appearance  of  the  Imam  (for  the 
sermon)  is  like  him  who  drags  his  intestines  in  hell-fire!” 

In  the  second  case,  Ahmad  stated  that  cIsam  b.  Khalid  related  to  him,  quoting 
aI-cAttaf  b.  Khalid,  quoting  Yahya  b.  clmran,  from  cAbd  Allah  b.  cUthman  b. 
al-Arqam,  from  his  grandfather  al-Arqam,  who  said  that  he  came  to  the  Messenger 
of  God  (SAAS),  who  asked  him,  “Where  are  you  heading?”  “I  am  heading  over 
there,  Messenger  of  God,”  he  replied,  gesturing  in  the  direction  of  Jerusalem. 
“And  what  is  taking  you  there;  business?”  asked  the  Prophet  (SAAS).  “No,” 
he  replied,  “I  wanted  to  pray  there.”  The  Messenger  of  God  (SAAS)  commented, 
“Prayer  over  here,”  —  and  he  gestured  towards  Mecca  -  “is  better  than  1,000 
prayers”  —  and  he  gestured  towards  Syria. 

Ahmad  is  alone  in  giving  both  of  these. 

They  also  include  Thabit  b.  Qays  b.  Shammas  al- Ansar!  al-Khazrajl  Aba  cAbd 
al-Rahman,  also  known  as  Abu  Muhammad  al-Madani,  the  khatib  al-ansar , 
“the  orator  of  the  ansar ”,  and  as  the  khatib  al-nabi ,  “the  orator  of  the  Prophet 
(SAAS)”. 

Muhammad  b.  SaH  stated  that  cAli  b.  Muhammad  al-Madahnl  informed  him, 
giving  lines  of  transmission  from  his  elders  from  the  delegations  of  Arabs  who 
had  gone  to  the  Messenger  of  God  (SAAS).  These  men  said,  “<Abd  Allah  b.  cAbs 
al-Numall  and  Maslama  b.  Hazzan  al-Huddanl  came  in  a  group  of  men  of  then- 
tribes  to  the  Messenger  of  God  (SAAS),  after  the  conquest  of  Mecca.  They 
accepted  Islam  and  pledged  allegiance  on  behalf  of  their  people.  He  wrote  for 
them  a  document  specifying  the  alms  payments  due  from  their  properties. 
Thabit  b.  Qays  b.  Shammas  wrote  it  out,  and  Sacd  b.  Mucadh  and  Muhammad 
b.  Maslama,  may  God  be  pleased  with  them,  witnessed  it. 

This  man  is  among  those  of  whom  it  is  affirmed  in  the  sakih  collection  of 
Muslim  that  the  Messenger  of  God  (SAAS)  announced  that  they  would  go 
to  paradise. 

Al-Tirmidhl  narrated  in  his  hadith  collection,  with  a  line  of  transmission  that 
meets  the  criteria  of  Muslim,  from  Abu  Hurayra,  that  the  Messenger  of  God 
(SAAS)  said,  “What  an  excellent  man  is  Abu  Bakr!  What  -an  excellent  man  is 


484 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


cUmar!  What  an  excellent  man  is  Abu  'Ubayda  b.  al-Jarrah!  What  an  excellent 
man  is  Usayd  b.  Hudayr!  What  an  excellent  man  is  Thabit  b.  Qays  b.  Shammas! 
What  an  excellent  man  is  Mu'adh  b.  'Amr  b.  ai-Jamuh.” 

Thabit  b.  Qays,  may  God  be  pleased  with  him,  was  martyred  at  the  battle  of 
al-Yamama,  in  12  AH,  during  the  rule  of  Abu  Bakr. 

They  also  include  Hanzala  b.  al-Rablc  b.  Sayfl  b.  Rabah  b.  al-Harith  b.  Mukhashin 
b.  MuJawiyab.  Sharif  b.Jarwa  b.  Usayd  b.  'Amrb.  Tamim  al-Tamlmf  al-Usaydl 
al-Katib,  “the  scribe”,  his  brother  Rabah,  who  was  also  a  Companion,  and  his 
uncle  Aktham  b.  Sayfl,  who  was  (known  as)  hakim  al-'-Arab,  “the  sage  of  the 
Arabs”. 

Al-Waqidl  stated,  “He  wrote  a  document  for  the  Prophet  (SAAS).”  Others 
said,  “The  Messenger  of  God  (SAAS)  sent  him  to  the  people  of  al-Tafif  to  make 
peace.  He  participated  in  Khalid’s  campaigns  in  Iraq  and  elsewhere.  He  lived 
on  into  the  rule  of  cAll,  but  he  did  not  participate  with  him  in  ‘the  battle  of 
the  camel’204  and  other  engagements.  He  moved  away  from  Kufa  because  of  the 
curses  TJthman  spoke  on  it,  and  died  after  the  period  of  'All’s  rule.” 

Ibn  al-Athlr  narrated  in  al-Ghaba  that  after  his  death,  his  wife  expressed  her 
grief  over  him,  leading  her  neighbouring  women  to  criticize  her.  She  spoke  the 
following  verses  on  the  subject: 

“Dacd  was  surprised  at  a  woman  mourning  for  a  venerable 
grey-beard! 

If  you  would  ask  me  today  what  it  is  that  pained  me,  I 
would  tell  you  what  is  no  lie; 

My  eye  is  deathly  afflicted  by  sorrow  for  Hanzala,  the 
scribe.” 

Ahmad  b.  cAbd  Allah  b.  al-Raqql  stated,  “He  remained  aloof  from  civil  strife 
until  he  died,  after  'All.  Two  ahadith  stem  from  him.” 

I  observe  that  in  fact  there  were  three. 

Iman  stated  that  'Abd  al-Samad  and  'Affan  both  stated  that  Hamam  related 
to  them,  that  Qatada  quoted  Hanzala  al-Katib  as  having  said,  “I  heard  the 
Messenger  of  God  (SAAS)  say,  ‘Those  who  observe  the  five  prayers,  performing 
their  prostrations,  and  the  kneelings  and  their  ablution  at  their  proper  times,  and 
recognize  that  these  are  a  duty  owed  to  God,  will  enter  paradise.’”  Alternately, 
the  words  were  “their  due  will  be  paradise”. 

Ahmad  is  alone  in  giving  this.  It  is  missing  a  link  connecting  between  Qatada 
and  Hanzala.  But  God  knows  best. 

The  second  hadith  is  as  follows.  Ahmad,  Muslim,  al-Tirmidhl  and  Ibn 
Maja  narrated  from  a  hadith  of  Sa'id  al-Jarlrl,  from  Abu  'Uthman  al-Nahdl,  who 

204.  At  Khurayba,  near  Basra,  on  10th  Jumada  11  AH  (December  4,  656  ad),  where  the  caliph 
‘■All  defeated  the  combined  forces  of  cA5isha,  Talha  and  al-Zubayr  who  were  contesting  the 
legitimacy  of  his  rule. 
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quoted  Hanzala  as  having  (quoted  the  Prophet  (SAAS)),  as  having  said,  “If  all 
of  you  remain  as  you  are  with  me,  the  angels  will  greet  you  while  you  are 
meeting,  while  you  are  travelling  and  while  you  are  in  your  beds;  but  you  (only 
spend)  part  of  your  time  with  me.” 

Ahmad  and  al-Tirmidhi  also  narrated  it  from  a  hadith  of  Tmran  b.  Da’ud 
al-Qattan,  from  Qatada,  from  Yazld  b.  cAbd  Allah  b.  al-Shikhkhlr,  from  Hanzala. 

The  third  hadith  is  as  follows.  Ahmad,  al-Nasa5!  and  Ibn  Maja  narrated  from 
a  hadith  of  Sufyan  al-Thawri,  from  Abu  al-Zinad,  from  al-Muraqqa*-  b.  Sayfi  b. 
Hanzala,  from  his  grandfather,  concerning  the  prohibition  of  killing  women  in 
warfare. 

However,  Imam  Ahmad  narrated  it  from  <Abd  al-Razzaq,  from  Ibn  Jurayj, 
who  gave  a  line  from  Abu  al-Zinad,  from  Muraqa'  b.  Sayfi  b.  Rabah  b.  Rablc, 
from  his  grandfather  Rabah  b.  Rablc,  the  brother  of  Hanzala  al-Katib. 

Ahmad  also  narrated  it  similarly  from  Hnsayn  b.  Muhammad  and  Ibrahim 
b.  Abu  al-cAbbas,  both  of  whom  quoted  from  al-Mughlra  b.  cAbd  al-Rahman, 
from  his  father.  And  from  Sa'ld  b.  Mansur  and  Abu  cAmir  al-cAqadi,  both  of 
whom  quoted  from  al-Mughlra  b.  cAbd  al-Rahman,  from  Aba  al-Zinad,  from 
Muraqqac,  from  his  grandfather  Rabah.  And  also  through  al-Mughlra.  Al-Nasab 
and  Ibn  Maja  narrated  it  similarly.  Abu  Da’ud  and  al-Nasab  narrated  it  from 
a  hadith  of  TJmar  b.  Muraqqac,  from  his  father,  from  his  grandfather  Rabah. 

The  hadith  is  therefore  from  Rabah,  not  from  Hanzala.  Abu  Bakr  b.  Abu 
Shayba  therefore  stated,  “Sufyan  al-Thawri  was  mistaken  about  this  hadith.'’' 

I  note  that  Ibn  al-Raqql  was  correct  in  stating  that  Hanzala  narrated  only 
two  ahadith.  But  God  knows  best. 

Khalid  b.  Sacld  b.  aI-cAs  b.  Umayya  b.  cAbd  Shams  b.  cAbd  Manaf  Abu  Sacld 
al-Umawl  was  among  them. 

He  accepted  Islam  early.  It  is  said  that  he  was  the  third,  fourth  or  at  most 
fifth  after  Abu  Bakr. 

It  is  said  that  his  accepting  Islam  was  due  to  a  dream  he  had.  In  it  he  was 
standing  on  the  edge  of  hell,  the  extent  of  which  only  God  knew. 

“It  was  as  though  his  father  was  pushing  him  towards  it,  while  the  Messenger 
of  God  (SAAS)  was  holding  him  by  the  hand  to  prevent  him  from  falling.  He 
narrated  this  vision  to  Abu  Bakr,  who  told  him,  ‘Nothing  but  good  was  wished 
for  you;  this  is  the  Messenger  of  God;  follow  him  and  you  will  escape  what  you 
feared.’”  And  so  he  went  to  the  Messenger  of  God  (SAAS),  and  accepted  Islam. 

“When  news  of  this  reached  his  father,  he  was  very  angry  and  hit  him  so  hard 
with  a  stick  he  held  that  he  broke  it  over  his  head.  He  threw  him  out  of  the  house, 
denied  him  food  and  forbad  his  brothers  from  speaking  to  him.  And  so  Khalid 
remained  with  the  Messenger  of  God  (SAAS),  night  and  day.  Thereafter  his 
brother  cAmr  also  accepted  Islam 

“When  the  Muslims  went  to  exile  in  Abyssinia,  these  two  men  accompanied 
them.  It  was  he  who  eventually  arranged  the  marriage  betweeen  Umm  Habiba 
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and  the  Messenger  of  God  (SAAS),  as  we  have  told  above.  Both  men  thereafter 
went  on  the  Hijra  from  Abyssinia  (to  Medina)  in  the  company  of  Ja'far.  They 
reached  the  Messenger  of  God  (SAAS),  at  Khaybar  after  his  conquest  of  it.  After 
consultation  with  the  other  Muslims,  he  gave  them  both  shares  of  the  spoils. 
Their  brother  Aban  b.  Said  also  arrived  and  participated  at  Khaybar,  as  narrated 
above,  and  the  Messenger  of  God  (SAAS)  assigned  them  various  duties. 

“During  the  caliphate  of  Abu  Bakr  both  men  went  to  battle  in  Syria,  and 
Khalid  was  killed  at  Ajnadayn;  however,  some  say  it  was  at  Marj  al-Saffar.  God 
knows  best.” 

'Atlq  b.  Ya'qub  stated  that  'Abd  al-Malik  b.  Abu  Bakr  related  to  him,  from  his 
father,  from  his  grandfather,  from  'Amr  b.  Hazm,  to  the  effect  that  Khalid  b. 
Said  wrote  the  following  document  on  behalf  of  the  Messenger  of  God  (SAAS): 
“In  the  name  of  God  the  most  Merciful  and  Beneficent.  This  has  been  given  by 
•Muhammad,  the  Messenger  of  God,  to  Rashid  b.  'Abd  Rabb  al-Sulami.  He  has 
awarded  him  two  ghalxva^  (of  land)  and  one  ghalwa  at  the  rock  at  Ruhat.  No  one 
should  fear  him.  He  is  trustworthy.  Khalid  b.  Said  wrote  this.” 

Muhammad  b.  Sa'd  stated,  according  to  al-Waqidl,  that  Ja'far  b.  Muhammad 
b.  Khalid  related  to  him,  that  Muhammad  b.  cAbd  Allah  b.  cAmr  b.  'Uthrnan  b. 
'Affan  said,  “Khalid  b.  Said  remained  in  Medina  following  his  arrival  from 
Abyssinia.  He  acted  as  a  scribe  for  the  Messenger  of  God  (SAAS);  it  was  he  who 
wrote  the  document  for  the  people  of  al-Ta’if  to  the  delegation  of  Thaqlf  and 
strove  to  arrange  peace  between  them  and  the  Messenger  of  God  (SAAS).” 

They  also  included  Khalid  b.  al-Walid  b.  cAbd  Allah  b.  'Umar  b.  Makhzum  Abu 
Sulayman  al-Makhzumi. 

He  was  the  commander  of  the  victorious  armies,  the  man  in  charge  of  those 
illustrious  soldiers,  and  glorious  and  famous  battles.  He  was  of  firm  judgement, 
great  bravery  and  fine  conduct.  He  was  father  to  Sulayman  b.  Khalid  b.  al-Walld. 

It  is  said  that  he  was  never  a  participant  in  an  army  that  was  defeated,  either 
before  or  after  Islam. 

Al-Zubayr  b.  Bakkar  stated,  “He  had  the  status  of  a  chief  among  Quraysh  and 
was  in  command  of  the  cavalry.” 

He,  along  with  'Amr'b.  al-'As  and  'Uthrnan  b.  Talha  b.  Abu  Talha,  accepted 
Islam  after  al-Hudaybiyya  and  before  Khaybar.  The  Messenger  of  God  (SAAS) 
soon  gave  him  charge  of  expeditions  and  then,  during  the  rule  of  Abu  Bakr,  he 
became  commander-in-chief  of  all  the  Muslim  forces. 

When  'Umar  b.  al-Khattab  succeeded  to  power,  he  dismissed  him  and 
appointed  Abu  'Ubavda  as  amin  al-uirtma ,  “the  guardian  of  the  community”,  with 
orders  that  he  not  disregard  the  views  of  (Khalid  b.  al-Walld)  Abu  Sulayman. 

Khalid  died  during  the  reign  of  'Umar,  it  is  said  in  21  AH  or  22  AH,  the  former 
date  being  correct,  in  a  village  a  mile  distant  from  Hims.  Al-Waqidl  stated,  “I 
asked  about  its  whereabouts  but  was  told  that  it  had  been  obliterated.” 

205.  A  measure  of  length;  the  distance  travelled  by  an  arrow. 
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Duhaym  stated,  “He  died  in  Medina.”  The  first  place  of  death  mentioned  is 
correct. 

He  narrated  ahadith  too  numerous  to  relate  here. 

cAtIq  b.  Ya'qub  stated  that  cAbd  al-Malik  b.  Abu  Bakr  related  to  him,  from  his 
father,  from  his  grandfather,  from  (Amr  b.  Hazm,  that  the  following  referred 
to  land  tenancies  the  Messenger  of  God  (SAAS)  granted:  “In  the  name  of  God 
the  most  Merciful  and  Beneficent.  From  Muhammad,  Messenger  of  God,  to  the 
Believers.  The  game  from  Sayduh  and  Say  da2®  may  not  be  mutilated  or  killed. 
Anyone  discovered  so  doing  shall  be  flogged  and  have  his  clothing  taken  away. 
Those  transgressing  this  order  shall  be  seized  and  the  Prophet  shall  be  informed 
of  him.  This  comes  from  Muhammad  the  Prophet.  It  is  written  by  Khalid  b. 
al-Walid  upon  command  of  the  Messenger  of  God.  Let  no  one  transgress  this  or 
he  will  do  harm  to  himself  regarding  what  Muhammad  has  ordered.” 

They  also  include  al-Zubayr  b.  al-'Awwam  b.  Khuwaylid  b.  Asad  b.  cAbd  al-TJzza 
b.  Qusayy,  Abu  cAbd  Allah  al-Asadi. 

He  was  one  of  “the  ten”2W  and  also  one  of  the  ashab  al-shura ,  “the  Companions 
consulted”  about  whom  the  Messenger  of  God  (SAAS)  expressed  his  satisfaction 
at  the  time  of  his  death.  He  was  also  regarded  as  a  hawari,  “disciple”,  of  the 
Messenger  of  God  (SAAS),  along  with  his  cousin,  the  son  of  his  aunt  Safiyya, 
daughter  of  Abd  al-Muttalib,  and  was  the  husband  of  Asma5,  daughter  of  Abu 
Bakr,  may  God  be  pleased  with  him. 

'Atlq  b.  Ya'qub  narrated,  with  the  line  of  transmission  given  above,  that  it  was 
al-Zubayr  b.  al-'Awwam  who  wrote  the  document  for  Banu  Mu’awiya  b.  Jarwal, 
as  ordered  by  the  Messenger  of  God  (SAAS). 

Ibn  'Asakir  narrated  this,  giving  his  line  of  transmission  from  cAaq. 

Al-Zubayr,  may  God  be  pleased  with  him,  accepted  Islam  early,  while  he  was 
16  years  old;  some  say  his  age  was  18.  He  took  part  in  both  exiles  and  participated 
in  all  the  battles.  He  was  the  first  person  to  draw  his  sword  in  God’s  cause. 

He  participated,  with  the  greatest  distinction  of  all,  at  the  battle  of  al-Yarmuk. 
That  day  he  twice  pierced  the  ranks  of  the  Byzantines  from  front  to  rear, 
emerging  safely  from  the  other  side.  However,  he  received  two  wounds  on  his 
back.  May  God  be  pleased  with  him. 

The  Messenger  of  God  (SAAS)  called  for  both  his  parents  at  the  battle  of 
al-khandaq,  “the  trench”  and  said,  “Every  prophet  has  a  disciple,  and  my  disciple 
is  al-Zubayr.” 

Many  virtues  and  fine  deeds  are  attributed  to  him.  He  died  at  the  battle  of  the 
camel.  His  death  came  about  after  he  had  turned  around  and  was  returning  from 
the  battle.  cAmr  b.  Jurmuz,  Fadala  b.  Habis  and  a  third  man  called  al-Na(r,  all  of 
Banu  Tamlm,  caught  up  with  him  at  a  place  called  Wadi  al-Sibac.  cAmr  b. 
JurmQz  came  upon  him  while  he  slept  and  killed  him.  That  was  on  a  Thursday, 

206.  Locations  near  Medina. 

207.  See  Vol.  I. 
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ten  days  prior  to  the  end  of  Jumada  al-Uwla  in  36  AH.  At  that  time  he  was 
67  years  old. 

He  died  leaving  a  substantial  inheritance.  After  the  deduction  of  2,200,000 
dinars ,  he  left  a  testamentary  bequest  of  one-third.  When  his  debts  had  been 
satisfied,  and  the  third  had  been  extracted,  the  remainder  was  divided  among  his 
heirs.  Each  of  his  wives  —  of  whom  there  were  four  -  received  1,200,000  dinars. 
The  total  amount  of  his  estate  to  which  we  are  referring  was  some  59,800,000 
dinars. 

All  this  came  to  him  by  legitimate  means  during  his  life,  from  income  he 
received  from  the  al-fay>  and  the  maghanim 208  and  through  various  kinds  of 
permissible  business  activities.  All  that  accrued  after  his  payment  of  the  zakat, 
“the  charity  payments”,  at  the  appropriate  times,  and  numerous  contacts  with 
the  recipients  at  the  times  of  their  need. 

May  God  be  pleased  with  him  and  give  him  pleasure,  making  the  gardens 
of  paradise  his  residence;  and  indeed  He  has!  For  the  Lord  of  both  those  who 
came  first  and  those  who  came  after,  the  Messenger  of  the  Lord  of  the  worlds, 
has  testified  that  there  will  be  paradise  for  him.  And  to  God  be  all  praise  and 
credit! 

Ibn  al-Athlr  stated  in  his  work  al-Ghaba  that  he  had  a  1,000  slaves  collecting 
the  kharaj  tax  payments  for  him,  and  that  he  would  donate  all  that  to  charity. 

Hassan  b.  Thabit  spoke  the  following  verses  giving  him  praise  and  credit  for 
that: 

“He  grew  up  in  the  era  and  guidance  of  the  Prophet,  as 
his  disciple,  and  speech  with  merit  rings  true. 

He  grew  up  in  accord  with  his  way  and  his  path,  allying 
with  the  agent  of  truth,  and  the  truth  is  fully  just. 

He  was  that  famous  knight,  that  hero  who  sprang  forward 
at  every  famous  battle. 

He  was  a  man  whose  mother  was  Safiyya,  and  he  descended 
from  a  proud  man  named  Asad,  ‘lion’. 

He  had  close  family  ties  with  the  Messenger  of  God,  and 
from  fighting  for  Islam  comes  glory  deeply  secure. 

Many  were  the  dangers  al-Zubayr  deflected  with  his 
sword  from  al-Mustafa ,  ‘the  chosen  one’,  and  God  rewards 
most  generously. 

When  war  emerged,  he  would  slice  at  it,  his  blade 
flashing  forward,  charging  proudly  towards  death. 

He  had  no  peer  among  them,  nor  was  ever  his  like 
before,  and  his  fame  will  never,  for  all  time,  fade.” 

It  has  been  recorded  above  that  cAmr  b.  Jurmuz  al-Tamiml  killed  him  in  Wadi 
al-Sibac  while  he  was  asleep.  Alternately,  it  is  said  that  he  emerged  in  a  daze  from 

208.  The  term  al-fay*  is  generally  applied  to  goods  and  properties  taken  from  unbelievers 
without  battle  having  been  engaged,  while  al-maghanm  applies  to  spoils  seized  after  warfare. 
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his  sleep  and  rode  away,  but  was  confronted  by  Ibn  Jurmuz.  When  al-Zubayr 
overcame  him,  Ibn  Jurmuz  was  rescued  by  his  two  companions,  Fadala  and 
al-Nacr,  and  they  all  killed  him.  cAmr  b.  Jurmuz  took  his  head  and  his  sword. 
When  he  brought  both  of  these  to  cAll,  the  latter  said  on  seeing  al-Zubayr’s 
sword,  “Many  is  the  time  this  sword  deflected  danger  from  the  face  of  the 
Messenger  of  God  (SAAS).” 

Among  other  comments  he  made,  cAll  said,  “Announce  to  the  killer  of  Safiyya’s 
son  that  he’s  going  to  hell-fire!” 

It  is  said  that  when  cAmr  b.  Jurmuz  heard  that,  he  killed  himself.  The  fact  is, 
however,  that  he  lived  on  after  cAll  into  the  rule  of  Ibn  al-Zubayr  (al-Zubayr’s 
son  cAbd  Allah).  The  latter  appointed  his  brother  Muscab  to  rule  in  Iraq  on  his 
own  behalf,  and  cAmr  b.  Jurmuz  disappeared,  fearing  that  once  in  authority 
Muscab  would  kill  him  to  avenge  his  father.  Muscab  ordered,  “Inform  him 
that  he  is  safe;  does  he  really  think  I  would  kill  him  for  cAbd  Allah’s  father 
(al-Zubayr)?  Certainly  not,  I  swear  by  God;  they  are  not  equal!” 

This  decision  stems  from  Mus'ab’s  qualities  of  shrewdness,  intelligence  and 
leadership. 

Al-Zubayr  narrated  numerous  ahadith  relating  to  the  Messenger  of  God 
(SAAS),  too  many  to  mention  here. 

When  al-Zubayr  b.  al-cAwwam  was  killed  at  Wadi  al-Sibac,  as  related  above, 
his  wife  cAtika,  daughter  of  Zayd  b.  cAmr  b.  Nufayl,  recited  the  following  verses: 

“Ibn  Jurmuz  deceived  the  army’s  champion  knight,  that 
day  the  forces  clashed;  he  was  not  one  to  flee! 

‘Amr,  if  you  had  warned  him,  you  would  not  have  found 
him  effeminate,  his  hand  or  heart  trembling. 

Many  were  the  battles  he  engaged,  no  resistance  turning 
him  aside,  you  utter  coward! 

May  your  mother  mourn  you!  You  were  never  victorious 
over  his  like  in  any  that  went  before  or  ever  will  be. 

By  God,  your  Lord,  if  you  kill  a  Muslim,  the  punishment 
of  the  Resolute  One  will  alight  upon  you!” 


Zayd  b.  Thabit  b.  al-Dahhak  b.  Zayd  b.  Lawdhan  b.  'Amr  b.  cUbayd  b.  cAwf  b. 
Ghanm  b.  Malik  b.  al-Najjar  al-Ansari  al-Najjarl,  Abu  Sacid,  was  among  them. 
He  was  also  known  as  Abu  Kharija,  and  as  Abu  cAbd  al-Rahman  al-Madanl. 

He  came  to  the  Messenger  of  God  (SAAS),  in  Medina  when  he  was  1 1  years 
old.  Therefore,  due  to  his  youth,  he  did  not  participate  in  the  battle  of  Badr,  nor 
in  that  at  Uhud.  The  first  battle  in  which  he  took  part  was  that  of  al-khandaq, 
“the  trench”.  He  participated  in  all  thereafter. 

He  was  a  hafiz ,  a  learned  man  of  high  intelligence.  It  is  established  about  him 
in  the  sahih  collection  of  al-Bukharl  that  the  Messenger  of  God  (SAAS)  ordered 
him  to  learn  the  writing  system  of  the  Jews  in  order  to  be  able  to  read  to  the 
Prophet  (SAAS)  whatever  they  might  write  to  him.  He  learned  this  in  15  days. 
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Imam  Ahmad  stated  that  Sulayman  b.  Da’ud  related  to  him,  quoting  ‘Abd 
al-Rahman,  from  Abu  al-Zinad,  from  Kharija  b.  Zayd,  who  quoted  his  father 
Zayd  as  having  said,  after  having  come  to  see  the  Messenger  of  God  (SAAS) 
at  Medina,  “I  was  taken  to  him,  and  he  was  impressed  with  me.  People  said, 
‘Messenger  of  God,  this  youth  is  from  Banu  al-Najjar;  he  knows  from  ten  to 
twenty  or  so  of  the  surat  that  God  revealed  to  you.’  This  delighted  the  Messenger 
of  God  (SAAS),  and  he  told  him,  ‘Zayd,  learn  for  me  the  writing  of  the  Jews;  I 
swear  by  God,  I  don’t  trust  a  Jew  to  read  to  me.’” 

Zayd  went  on,  “So  I  set  about  learning  their  writing  and  had  mastered  it 
before  15  days  had  passed.  I  used  to  read  to  him  whatever  letters  they  wrote  to 
him,  and  answered  them  on  his  behalf.” 

Ahmad  then  narrated  this  from  Shurayh  b.  al-Nu‘man,  from  Ibn  Abu  al-Zinad, 
from  his  father,  from  Kharija,  from  his  father  who  related  it  similarly. 

Al-Bukharl  gave  it  in  his  work  al-Ahkam  from  Kharija  b.  Zayd  b.  Thabit  in  an 
abbreviated  form. 

Abu  Da’ud  narrated  it  from  Ahmad  b.  Yunus.  Al-Tirmidhi  gave  it  from  ‘All 
b.  Hajr.  They  both  related  it  from  ‘Abd  al-Rahman  b.  Abu  al-Zinad,  from  his 
father,  from  Kharija,  from  his  father. 

Al-Tirmidhi  categorized  it  as  hasan  sahih. 

This  was  truly  extraordinary  intelligence.  He  was  one  of  those  who  collected 
the  Qur’an  during  the  lifetime  of  the  Messenger  of  God  (SAAS)  from  the  reciters, 
as  is  established  in  both  sahih  collections  from  Anas. 

Ahmad  and  al-Nasah  narrated  from  a  hadith  of  Abu  Qalaba,  from  Anas,  who 
quoted  the  Messenger  of  God  (SAAS)  as  having  said,  “The  person  most  kind 
towards  my  nation  is  Abu  Bakr.  The  most  severe  in  it  for  God’s  religion  is  TJmar. 
The  one  in  it  most  sincere  in  humility  is  ‘Uthman.  The  most  decisive  of  them  is 
‘All  b.  Abu  Talib.  The  man  of  them  most  knowledgeable  of  what  is  permissible 
and  what  forbidden  is  Mu'adh  b.  Jabal.  The  one  most  knowledgeable  about  the 
religious  duties  of  Islam  is  Zayd  b.  Thabit.  And  every  nation  has  an  amin,m  ‘a 
fully  trustworthy  man’.  The  amin  of  this  nation  is  Abu  ‘Ubayda  b.  al-Jarrah.” 

There  are  some  huffaz  who  consider  this  hadith  mursal ,  “incomplete”,  except 
in  so  far  as  it  refers  to  Abu  ‘Ubayda.  It  is  given  in  this  line  of  transmission  in  the 
sahih  of  al-Bukhari. 

Zayd  wrote  down  the  revelations  in  the  presence,  in  several  locations,  of  the 
Messenger  of  God  (SAAS). 

One  of  the  clearest  evidences  of  this  is  in  the  statement  from  him  established 
in  the  sahih  collections,  in  which  he  said,  “When  the  words  of  Almighty  God 
came  down,  ‘Those  believers  who  stay  back  and  those  who  strive  hard  in  God’s 
cause  are  not  equal”10  (surat  al-Nisa 3;  IV,  v.95),  the  Messenger  of  God  (SAAS) 

209.  This  honorific  epithet  is,  of  course,  said  to  have  been  universally  applied  in  Mecca  to  the 
Prophet  (SAAS),  prior  to  his  Hijra,  See  Vol.  I. 

210.  The  additional  words  referred  to  in  the  next  paragraph  are,  part  of  the  text  of  the  Qur’an  as 
we  know  it  and  follow  the  word  “back”  in  this  verse. 
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called  out  to  me  and  said,  ‘Write  down,  “Those  believers  who  stay  back  and 
those  who  strive  hard  in  God’s  cause  are  not  equal.”’ 

“Then  Ibn  Umm  Maktum  arrived  and  began  complaining  about  his  injuries. 
While  his  leg  was  pressing  hard  against  my  own  —  hard  enough  to  almost  bruise 
it  -  revelation  again  came  to  the  Messenger  of  God  (SAAS),  with  the  words 
ghayru  all  al-darar ,  ‘except  those  who  have  suffered  injury’.  He  ordered  me 
to  add  these  words,  and  I  did  so.  And  I  well  know  the  place  where  it  was  added 
-  at  a  crack  in  that  tablet  -  of  bone,  that  is.” 

Zayd  participated  in  the  expedition  to  al-Yamama  and  he  was  struck  by  an 
arrow  that  did  not  seriously  harm  him.  It  was  he  whom  Abu  Bakr  thereafter 
ordered  to  seek  out  and  assemble  the  Qur'an.  He  told  him,  “You  are  an  intelligent 
young  man  about  whom  we  have  no  suspicions;  and  you  used  to  write  down  the 
revelation  for  the  Messenger  of  God  (SAAS).  Therefore,  seek  out  and  assemble 
the  Qur’an.”  And  Zayd  did  as  Abu  Bakr  had  ordered  him.  There  was  much  good 
in  that;  and  to  God  be  all  praise  and  credit. 

TJmar  twice,  while  making  the  pilgrimage,  appointed  Zayd  to  govern  Medina 
on  his  behalf,  as  he  did  when  he  made  an  expedition  to  Syria.  'Uthman  also 
appointed  him  to  govern  Medina. 

'All  liked  him  very  well.  Zayd  extolled  'All  and  gave  recognition  to  his 
worthiness,  although  he  did  not  participate  with  him  in  any  of  his  battles.  He 
lived  on  after  'All,  dying  in  45  AH;  that  date  is  also  given  as  51  or  55  AH. 

He  was  one  of  those  who  wrote  the  masahif  al~dHmma ,2U  “the  master  copies”, 
that  'Uthman  b.  'Affan  dispatched  to  all  parts.  It  was  these  that  gave  to  the 
reading  the  official  stamp  of  consensus  and  approval,  as  we  have  established  in 
our  book  Tafsir  ( Exegesis  of)  al-Qur’an.  And  to  God  be  all  praise  and  credit. 

Al-Sijil  was  also  one  of  them,  as  is  stated  in  the  hadith  narrated  on  that  subject 
from  Ibn  'Abbas;  on  the  assumption  of  its  authenticity,  that  is,  about  which  there 
is  some  controversy. 

Abu  Da’ud  stated  that  Qutayba  b.  Sa'ld  narrated  to  him,  quoting  Nuh  b. 
Qays,  from  Yazid  b.  Ka'b,  from  'Amr  b.  Malik,  from  Abu  al-Jawza3,  from  Ibn 
'Abbas,  who  said,  “Al-Sijil  was  a  scribe  of  the  Prophet  (SAAS).” 

Al-Nasa’l  narrated  it  thus  from  Qutayba,  who  quoted  Ibn  'Abbas  as  having 
said  regarding  the  verse,  “That  day  when  we  will  roll  up  the  heavens  as  al-sijiP'1 
rolls  up  writings”  (stir at  al-Anbiyya ?;  XXI,  v.104).  This  word  al-Sijil  refers  to 
the  man.” 

This  is  his  wording. 

211.  The  term  given  to  the  “authorized”  text  of  the  Qur’an  agreed  upon  by  a  commission  formed 
by  the  caliph  TJthman  consisting  of  {Abd  Allah  b.  al-Zubayr,  Sa'ld  b.  al-As  and  cAbd  al-Rahman 
b.  al  Harith.  Copies  of  this  text  were  dispatched  to  various  cities  with  instructions  that  any 
“deviant”  versions  should  be  destroyed. 

212.  The  word  is  frequently  interpreted  to  mean  “scroll”;  the  text  would  therefore  read,  “as  a 
scroll  rolls  up  writings”. 
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Abu  Jacfar  b.  Jarir  narrates,  concerning  the  same  verse,  from  Nasr  b.  cAll, 
from  Nuh  b.  Qays,  a  source  considered  trustworthy  and  among  those  quoted  by 
Muslim.  Ibn  Macin,  however,  categorizes  him  as  a  weak  source  in  one  account 
quoting  him.  Regarding  his  teacher  Sheikh  Yazld  b.  KaT)  al-cAwdhl  al-Basri, 
only  Nuh  b.  Qays  quotes  from  him.  Nevertheless,  Ibn  Hibban  includes  him 
among  those  to  be  considered  trustworthy  sources. 

I  brought  this  hadith  to  the  attention  of  my  teacher  the  hafiz  Sheikh  Abu 
al-Hajjaj  al-Mizzl;  he  deprecated  it  strongly.  I  informed  him  that  our  very  learned 
Sheikh  Abu  al-c Abbas  b.  Taymiyya  used  to  say,  “This  hadith  is  fabricated,  even 
if  included  in  the  mnan  of  Abu  Da’ud!”  Our  teacher  Sheikh  al-Mizzl  commented, 
“I  say  the  same!” 

I  note  that  the  hafiz  Ibn  cAdl  narrated  it  in  his  work  al-Kamil  from  a  hadith  of 
Muhammad  b.  Sulayman,  known  as  “Buma”,  from  Yahya  b.  (Amr,  from  Malik 
al-Bakrl,  from  his  father,  from  Abu  al-Jawza5,  from  Ibn  ‘Abbas,  who  said,  “The 
Messenger  of  God  (SAAS)  had  a  scribe  named  al-Sijil.  He  is  referred  to  in  the 
words  of  the  Almighty,  ‘That  day  when  we  will  roll  up  the  heavens  as  al-Sijil 
rolls  up  writings.’  Just  as  al-Sijil  rolls  up  writings,  thus  will  the  heavens  be 
rolled  up.” 

Al-Bayhaqi  narrated  it  similarly  from  Abu  Nasr  b.  Qatada,  from  Abu  cAIl 
al-Rafa3,  from  cAli  b.  cAbd  al-cAziz,  from  Muslim  b.  Ibrahim,  from  Yahya  b. 
(Amr  b.  Malik.  This  Yahya  is  considered  a  very  weak  source,  one  upon  whom 
one  should  not  depend.  But  God  knows  best. 

Stranger  still  than  that  is  what  was  also  narrated  by  the  hafiz  Abu  Bakr 
al-Khatlb  and  Ibn  Manda  from  a  hadith  of  Ahmad  b.  SaTd  al-Baghdadi,  known 
as  “Hamdan”,  from  Ibn  Bahz,  from  TJbayd  Allah,  from  Nafic,  from  Ibn  TJmar, 
who  said,  “The  Prophet  (SAAS)  had  a  scribe  called  Sijil  and  God  revealed, 
‘That  day  when  we  will  roll  up  the  heavens  as  al-Sijil  rolls  up  writings.’”  Ibn 
Manda  commented,  “This  is  gharib.  Hamdan  is  alone  in  giving  it.” 

Al-Barqam  stated,  “Abu  al-Fath  al-Azdl  stated,  ‘Ibn  Numayr  was  alone  in 
giving  it,  if  authentic.’” 

This  is  also  objectionable  when  narrated  from  Ibn  TJmar,  just  as  it  was 
when  from  Ibn  cAbbas.  For  a  quite  different  statement  is  also  attributed  to  both. 
Al-Walibl  and  aMAwfl  quote  Ibn  cAbbas  as  having  stated  with  reference  to  this 
verse,  “(it  means)  like  the  rolling  of  a  sahifa  (sheet  of  paper  etc)  over  writings”. 
Mujahid  stated  the  same. 

Ibn  Jarir  stated,  “It  is  well  known  in  the  language  that  al-sijil  means  a  sahifa .” 

He  went  on,  “No  one  among  the  Companions  is  known  by  the  name  al— Sijil.” 

And  it  is  objectionable  for  al-Sijil  to  have  been  the  name  of  one  of  the  angels, 
as  was  narrated  from  Abu  Kurayb,  from  Ibn  Yaman,  who  stated  that  Abu 
al-Wafa3  al-Ashjacl  related  to  him,  from  his  father,  from  Ibn  TJmar,  who  said, 
regarding  the  verse,  “That  day  when  we  will  roll  up  the  heavens  as  al-Sijil  rolls 
up  writings”,  “Al-Sijil  was  an  angel.  Whenever  he  ascended  with  a  request 
for  forgiveness,  God  would  say,  ‘Write  it  in  light.’” 
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He  also  stated  that  Bandar  related  to  him,  from  Mu5ammil,  from  Sufyan,  who 
said,  “I  heard  al-Suddl  say  .  . And  he  went  on  to  narrate  it  similarly. 

Abu  Jacfar  al-Baqir  stated  the  same,  narrating  from  Abu  Kurayb,  from 
Mubarak,  from  Macruf  b.  Kharrabudh,  from  someone  who  heard  Aba  Jacfar 
say,  “Al-Sijil  is  an  angel.” 

Ibn  Jarir’s  denial  that  al-Sijil  was  the  name  of  either  a  Companion  or  an  angel 
is  very  convincing,  while  the  hadith  to  the  contrary  is  very  objectionable.  Those, 
like  Ibn  Manda,  Abu  Nu'aym  al-Isbahani  and  Ibn  al-Athlr,  in  al-Ghaba,  only 
do  so  to  give  credibility  to  this  hadith ,  or  to  comment  upon  its  authenticity.  But 
God  knows  best. 

They  also  included  Sa<d  b.  Abu  Sarh,  according  to  a  statement  made  by  Khalifa 
b.  Khayyat. 

It  has  been  imagined  that  this  man  was  his  son  cAbd  Allah  b.  Sacd  b.  Abu  Sarh, 
as  will  be  explained  shortly,  if  God  so  wills  it. 

(Amir  b.  Fuhayra,  a  freedman  of  Abu  Bakr,  was  also  one  of  them. 

Imam  Ahmad  stated,  “cAbd  al-Razzaq  related  to  me,  from  Mahnar,  who 
quoted  al-Zuhri  as  having  said,  “cAbd  al-Malik  b.  Malik  al-Mudlijl  informed 
me,  he  being  the  cousin  of  Suraqa  b.  Malik,  that  his  father  informed  him  that  he 
heard  Suraqa  say  .  .  .”’  And  he  proceeded  to  narrate  the  Hijra  of  the  Prophet 
(SAAS).  In  this  narrative,  he  said,  “So  I  told  him  (the  Prophet  (SAAS)),  ‘Your 
people  have  put  a  price  on  your  head!’  And  I  related  to  them  news  relating  to 
their  departure  and  what  people  wanted  to  do  with  them.  Then  I  offered  them 
provisions,  but  they  would  not  accept  anything  from  me  and  asked  me  to  leave 
them  alone.  I  asked  him  if  he  would  write  down  a  safe  conduct  for  me,  and  he 
told  cAmir  b.  Fuhayra,  who  did  so  on  a  piece  of  leather.  Then  he  left.” 

I  note  that  the  hadith  is  given  complete  above  in  the  material  relating  to  the 
Hijra.  It  is  also  recorded  that  it  was  Abu  Bakr  who  wrote  this  document  for 
Suraqa.  But  God  knows  best. 

Amir  b.  Fuhayra  -  known  as  Abu  cAmr  —  was  of  mixed  blood  of  Banu 
Azd.  He  was  black  in  complexion.  He  had  earlier  been  a  freed-man  of  Tufayl  b. 
al-Harith,  the  brother  of  cA3isha  through  her  mother  Umm  Ruman.  He  accepted 
Islam  early,  before  the  Messenger  of  God  (SAAS)  took  refuge  in  the  home 
of  al-Arqam  b.  Abu  al-Arqam  at  al-Safa.  cAmir  was  tortured  along  with  all  the 
others  persecuted  at  Mecca  to  make  them  give  up  their  faith.  He  refused, 
and  Abu  Bakr  purchased  him,  then  set  him  free.  He  would  herd  goats  for  him 
outside  Mecca. 

When  the  Messenger  of  God  (SAAS)  left  on  the  Hijra,  he  accompanied  Abu 
Bakr,  who  bore  him  on  his  mount.  They  also  had  al-Dill,  the  guide,  with  them. 
This  is  narrated  in  full  above. 

Upon  their  arrival  in  Medina,  cAmir  b.  Fuhayra  stayed  with  SaAl  b.  Khaythama. 
The  Messenger  of  God  (SAAS)  established  a  tie  of  brotherhood  between  cAmir 
and  Aws  b.  Mu'adh.  He  participated  in  Badr  and  at  Uhud. 
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He  was  killed  at  the  battle  of  BPr  Macuna,  as  was  related  above.  That  was  in 
4  AH.  At  that  time  he  was  40  years  of  age.  But  God  knows  best. 

Thwa,  Ibn  Ishaq,  al-Waqidl  and  other  scholars  state  that  cAmir  was  killed  at 
BPr  Macuna  by  a  man  named  Jabbar  b.  Sulma,  of  BanO  Kilab.  When  Amir  was 
pierced  by  the  spear,  he  said,  “I  have  succeeded,  by  the  Lord  of  the  kacbal”  Amir 
was  then  raised  up  until  he  disappeared  from  sight,  so  that  Amir  b.  al-Tufayl 
said,  “He  was  raised  up  until  I  could  see  the  sky  and  not  him!” 

“Amr  b.  Umayya  was  asked  about  him  and  he  replied,  “He  was  one  of  the  best 
of  us,  and  one  of  the  earliest  members  of  the  household  of  our  Prophet  (SAAS).’ 

Jabbar  stated,  “I  asked  al-Dahhak  b.  Sufyan  what  he  meant  by  what  he  said. 
He  replied,  ‘He  was  referring  to  paradise.’ 

“Al-Dahhak  invited  me  to  accept  Islam,  and  I  did  so  when  I  saw  what  happened 
at  the  death  of  Amir  b.  Fuhayra.  Al-Dahhak  wrote  to  the  Messenger  of  God 
(SAAS),  informing  him  of  my  acceptance  of  Islam  and  of  what  had  happened  to 
Amir.  He  commented,  ‘The  angels  concealed  him  and  he  has  taken  up  residence 
with  the  spiritual  hierarchy.’” 

In  both  sakih  collections  Anas  is  quoted  as  having  said,  “He  recited  to  us  a 
Qur3an  verse  about  them:  ‘Inform  our  people  that  we  have  met  our  Lord.  And 
He  is  pleased  with  us  and  has  pleased  us.’”213 

Reference  is  made  above  to  this  in  the  material  treating  the  engagement  at 
BPr  Macuna.214 

Muhammad  b.  Ishaq  stated  that  Hisham  b.  fUrwa  related  to  him,  from  his 
father,  that  Amir  b.  al-Tufayl  used  to  ask,  “Which  of  your  men  was  it  whom, 
when  killed,  was  raised  up  between  earth  and  sky  so  that  you  could  see  sky  only, 
and  not  him?” 

“That  was  Amir  b.  Fuhayra,”  they  would  reply. 

Al-Waqidl  stated  that  Muhammad  b.  cAbd  Allah  related  to  him,  from  al-Zuhrl, 
from  cUrwa,  who  quoted  A3isha  as  having  said,  “Amir  b.  Fuhayra  was  raised  up 
into  the  sky;  his  body  was  not  found.” 

They  say  that  the  angels  concealed  it. 

Abd  Allah  b.  Arqam  b.  Abu  Arqam  al-Makhzumi  was  also  among  them. 

He  accepted  Islam  the  year  of  the  conquest  of  Mecca  and  he  wrote  on  behalf 
of  the  Prophet  (SAAS). 

Imam  Malik  stated,  “He  (the  Prophet  (SAAS))  would  send  out  what  he  did 
and  would  thank  him  and  express  his  appreciation.” 

Salama  stated,  quoting  Muhammad  b.  Ishaq  b.  Yasar,  from  Muhammad  b. 
Ja'far  b.  al-Zubayr,  from  Abd  Allah  b.  al-Zubayr,  that  the  Messenger  of  God 
(SAAS)  asked  Abd  Allah  b.  ai-Arqam  b.  Abd  Yaghuth  to  write  letters  for  him 
in  response  to  the  (letters)  of  the  kings.  His  trust  in  Abd  Allah  b.  al-Arqam  so 
developed  that  he  would  tell  him  to  write  to  certain  kings;  he  would  write  and 

213.  This  verse,  not  present  in  the  Qur’an,  is  evidently  a  false  attribution  thereto. 

214.  Vol.  Ill,  p.  95  et  seq. 
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the  Messenger  of  God  (SAAS)  would  put  his  seal  on  what  he  read  (back)  because 
of  his  trust  in  him. 

He  acted  as  scribe  for  Abu  Bakr,  who  gave  him  charge  of  the  treasury.  'Umar 
b.  al-Khattab  confirmed  him  in  both  positions.  When  'Uthman  succeeded,  he 
dismissed  him  from  them. 

I  note  that  this  was  after  cAbd  Allah  b.  Arqam  had  tendered  his  resignation.  It 
is  said  that  'Uthman  offered  him  300,000  dirhams  as  his  salary,  but  he  refused 
to  accept  this.  He  replied,  “What  I  did  was  for  God;  my  reward  is  up  to  God, 
Almighty  and  Glorious  is  He.” 

Ibn  Ishaq  stated,  “Zayd  b.  Thabit  wrote  for  the  Messenger  of  God  (SAAS).  If 
neither  Ibn  al-Arqam  nor  Zayd  b.  Thabit  were  there,  then  someone  else  present 
would  write. 

“cUmar,  'All,  Zayd,  al-Mughlra  b.  Shu'ba,  Mu3awiya,  Khalid  b.  Sa'ld  b. 
al-'As  and  others  named  by  the  Arabs  wrote  for  him.” 

Al-Acmash  stated,  “I  asked  Shaqlq  b.  Salama,  ‘Who  was  the  scribe  for  the 
Prophet  (SAAS)?’  He  replied,  ‘cAbd  Allah  b.  al-Arqam.  'Umar  brought  out  at 
al-Qadisiyya  a  document  of  Abu  Bakr  and  at  its  base  were  the  words,  “Written 
by  'Abd  Allah  b.  al-Arqam.”’” 

Al-Bayhaqi  stated  that  Abu  cAbd  Allah  al-Hafiz  related  to  him,  quoting 
Muhammad  b.  Salih  b.  Hani3,  quoting  al-Fadl  b.  Muhammad  al-Bayhaql,  quoting 
'Abd  Allah  b.  Salih,  quoting  cAbd  al-'Azlz  b.  Abu  Salama  al-Majushun,  from 
'Abd  al-Wahid  b.  Abu  'Awn,  from  al-Qasim  b.  Muhammad,  who  quoted  cAbd 
Allah  b.  'Umar,  as  having  said,  “The  Prophet  (SAAS)  brought  a  letter  from 
some  man  and  he  asked  'Abd  Allah  b.  al-Arqam,  ‘Respond  for  me.’  He  wrote 
the  reply,  then  read  it  to  him.  The  Messenger  of  God  (SAAS)  commented,  ‘You 
have  done  it  correctly  and  well.  May  God  give  him  success!’ 

“When  'Umar  acceded,  he  would  seek  'Abd  Allah’s  counsel.  And  'Umar  b. 
al-Khattab  is  quoted  as  having  said,  ‘I  never  saw  anyone  more  fearful  of  God 
than  him.’  He  meant  any  one  of  the  workers.” 

He  was,  may  God  be  pleased  with  him,  injured  before  his  death. 

cAbd  Allah  b.  Zayd  b.  cAbd  Rabbihi  al-Ansarl  al-Khazrajl,  the  originator  of 
the  call  to  prayer,  was  one  of  them. 

He  accepted  Islam  early  and  was  present  at  the  ' aqabat  al-sabHn,  the  “'Aqaba 
meeting  of  the  70”.215  He  participated  at  the  battle  of  Badr  and  later  engagements. 

One  of  his  greatest  credits  is  his  having  had  a  vision  of  the  call  to  prayer  in 
his  sleep  and  his  having  repeated  this  to  the  Messenger  of  God  (SAAS),  who 
responded,  “These  are  visions  of  truth.  Stand  with  Bilal  and  deliver  them  to  him 
so  that  he  can  use  them  to  announce  the  call  to  prayer;  he  has  a  stronger  voice 
than  you.” 

We  have  given  the  hadith  relating  to  this  above.216 


215.  See  above  Vol.  II,  pages  129-140. 

216.  See  Vol.  II,  page  222. 
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Al- Waqid!  narrated,  giving  lines  of  transmission  from  Ibn  cAbbas,  that  the 
Prophet  (SAAS)  wrote  a  letter  to  those  of  Banu  Jurash  who  accepted  Islam, 
ordering  them  to  peform  the  prayer,  pay  the  zakat,  and  to  donate  one-fifth  of 
the  booty  they  took. 

He  died  in  32  AH  at  64  years  of  age.  cUthman  b.  (Affan,  may  God  be  pleased 
with  him,  performed  the  prayers  for  the  deceased. 

Of  them  also  was  <Abd  Allah  b.  Sacd  b.  Abu  Sarh  al-Qurashi  al-cAmiri,  a  foster- 
brother  of  TJthman  by  his  mother;  TJthman’s  mother  suckled  him,  that  is. 

He  wrote  down  the  revelation  and  later  seceded  from  Islam,  joining  the 
polytheists  in  Mecca.  When  the  Messenger  of  God  (SAAS)  conquered  it,  having 
declared  it  lawful  to  spill  his  blood,  along  with  certain  others  there,  cAbd  Allah 
b.  Sa'd  went  to  TJthman  b.  cAffan  and  sought  his  protection.  The  Messenger  of 
God  (SAAS)  then  guaranteed  his  safety,  as  we  have  narrated  above  in  the  account 
of  the  conquest  of  Mecca.  Thereafter,  Abd  Allah  b.  Sacd  was  an  extremely  good 
Muslim. 

Aba  Da’ud  stated  that  Ahmad  b.  Muhammad  al-Maruzi  related  to  him, 
quoting  eAli  b.  al-Husayn  b.  Waqid,  from  his  father,  from  Yazld  al-Nahwi,  from 
fikrima,  who  quoted  Ibn  Abbas,  as  having  said,  “Abd  Allah  b.  Sacd  b.  Abu  Sarh 
was  a  scribe  for  the  Prophet  (SAAS).  Then  Satan  made  him  slip,  and  he  joined 
the  unbelievers.  And  so  the  Messenger  of  God  (SAAS)  ordered  that  he  be 
executed.  TJthman  asked  for  him  to  have  protection  and  so  the  Messenger  of 
God  (SAAS)  guaranteed  his  safety.” 

Al-Nasa5!  narrated  it  from  a  hadith  of  All  b.  al-Husayn  b.  Waqid, 

I  note  that  he  was  on  the  right  wing  of  the  army  of  cAmr  b.  al-cAs  when  cAmr 
conquered  Egypt  in  20  AH,  during  the  rule  of  cUmar.  TJmar  appointed  Amr 
his  governor  there;  when  TJthman  succeeded  to  .  the  caliphate,  he  dismissed 
(Amr  and,  in  25  AH,  appointed  Abd  Allah  b.  Sacd  in  command  of  Egypt. 

cUthman  ordered  Abd  Allah  b.  Sacd  to  conquer  Africa  and  he  attacked  and 
conquered  it.  There  the  army  acquired  great  wealth.  The  share  of  the  booty 
received  by  each  of  the  army’s  cavalry  was  3,000  mithqdlm  of  gold.  Each  foot 
soldier  received  1,000  mithqdl.  With  him  in  that  army  were  three  men  named 
Abd  Allah:  cAbd  Allah  b.  al-Zubayr,  Abd  Allah  b.  TJmar,  and  Abd  Allah 
b.  Amr. 

Thereafter  Abd  Allah  b.  Sa{d  attacked  the  blacks  of  Nubia  and  established 
with  them  a  truce  that  is  still  in  effect  today.  That  was  in  31  AH.  He  then 
commanded  a  naval  expedition  against  the  Byzantines;  it  was  a  great  expedition. 

When  disagreement  arose  over  TJthman,  he  left  Egypt,  appointing  a  deputy 
to  govern  it,  in  order  to  go  to  aid  ‘Uthman.  When  “Uthman  was  killed,  he  took 
up  residence  in  Asqalan  (Ashkelon)  -  or  alternatively,  at  Ramla  -  and  prayed  to 
God  to  take  him  during  prayer.  One  day  he  performed  the  dawn  prayer,  in  the 
first  part  of  which  he  recited  the  fdtiha  and  the  (surat)  al-Adiyat  (C),  and  in  the 
217.  A  weight  equal  to  one-and-a-  half  dirham. 
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second  part  the  fatiha  and  a  surat.  When  he  had  finished  the  al-tashahhud  he 
performed  the  salutation  of  the  first  taslima.  He  was  then  about  to  perform  the 
second  taslima ,  but  died  between  the  two  salutations;  may  God  be  pleased  with 
him.  His  death  occurred  in  36  AH  or  in  37  AH.  It  is  also  said  that  he  lived  on  until 
59  AH.  The  first  date  of  death  is  correct. 

No  narratives  stemming  from  him  occur  in  the  six  canonical  collections  of 
ahaditk,  nor  in  the  al-Musnad  collection  of  Imam  Ahmad. 

They  also  include  cAbd  Allah  b.  TJthman,  Abu  Bakr,  “the  trusting”.  I  have  made 
reference  to  his  biography  in  the  material  relating  to  his  caliphate.  I  constructed  a 
whole  volume  on  his  life  and  the  ahadith  he  narrated  and  the  statements  attributed 
to  him. 

The  proof  that  he  wrote  for  him  is  in  what  Musa  b.  cUqba  related,  from 
al-Zuhn,  from  ‘Abd  al-Rahman  b.  Malik  b.  Ju^shum,  from  his  father,  from 
Suraqa  b.  Malik,  in  his  account  of  his  pursuit  of  the  Messenger  of  God  (SAAS), 
who  had  left  the  cave  and  was  passing  through  his  tribe’s  territory.  When  he 
came  upon  them  and  the  incident  occurred  with  his  mare,  he  asked  the  Messenger 
of  God  (SAAS)  for  a  safe  conduct  and  the  latter  told  him  to  write  a  note  for  him 
and  then  gave  it  to  him. 

Imam  Ahmad  narrated,  through  al-Zuhrl,  with  the  same  line  of  transmission, 
that  cAmir  b.  Fuhayra  wrote  it.  It  is  likely  that  Abu  Bakr  wrote  part  of  it,  then  gave 
orders  to  his  freed-man  cAmir,  who  wrote  the  remainder.  But  God  knows  best. 

Also  among  them  was  TJthman  b.  cAffan,  the  Commander  of  the  Believers.  I 
have  detailed  his  biography  in  the  material  relating  to  his  caliphate;  his  having 
engaged  in  writing  in  the  presence  of  the  Messenger  of  God  (SAAS)  is  well 
known.  Al-Waqidl  gives  lines  of  transmission  narrating  that  when  Nahshal  b. 
Malik  al-Wahll  came  to  the  Messenger  of  God  (SAAS),  the  latter  gave  orders  to 
cUthman  b.  cAffan  and  so  he  wrote  for  him  a  document  specifying  the  ordinances 
of  Islam. 

They  also  included  cAli  b.  Abu  Talib,  the  Commander  of  the  Believers.  I  have 
detailed  his  biography  in  material  relating  to  his  caliphate.  It  is  narrated  above 
how  he  wrote  the  peace  agreement  between  the  Messenger  of  God  (SAAS)  and 
Quraysh  at  Hudaybiyya,  specifying  that  the  Muslims  would  be  safe,  that  there 
would  be  no  swords  drawn,  nor  chains  used,  and  that  there  would  be  no  warfare  for 
ten  years.  He  also  wrote  other  documents  in  the  presence  of  the  Prophet  (SAAS). 

Regarding  the  claim  made  by  a  group  of  Jews  of  Khaybar  that  they  hold  a 
document  from  the  Prophet  (SAAS),  concerning  their  exemption  from  payment 
of  th ejizya  tax,  and  its  having  been  signed  as  having  been  written  by  cAll  b.  Abu 
Talib  and  witnessed  by  a  group  of  Companions,  including  Sacd  b.  Mu'adh  and 
Mu’awiya  b.  Abu  Sufyan  -  this  is  ail  a  lie  and  a  fabrication,  a  pure  invention. 

A  number  of  scholars  have  made  clear  the  falseness  of  their  claim;  however, 
certain  early  jurists  were  deceived  and  recommended  that  they  be  exempt  from 
payment  of  the  jizya.  This  decision  is  very  weak. 
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I  have  gathered  all  material  relating  to  this,  dedicating  to  it  a  separate  section 
in  which  I  established  its  falseness  and  the  fact  that  it  was  a  fabrication.  They 
completely  invented  it,  as  they  are  capable  of  doing!  I  have  examined  this  fully 
and  gathered  all  the  variety  of  statements  made  about  it  by  the  imams.  And  all 
praise  and  credit  go  to  God. 

Included  among  those  who  wrote  for  him  was  the  Commander  of  the  Believers, 
cUmar  b.  al-Khatpb;  I  have  given  details  of  his  life  in  its  proper  place.  I  have 
devoted  a  separate  volume  to  him  and  another  large  work  that  gives  the  ahadith 
he  narrated  concerning  the  Messenger  of  God  (SAAS),  along  with  the  statements 
and  regulations  attributed  to  cUmar.  Reference  to  his  having  written  for  the 
Prophet  (SAAS)  is  given  above  in  the  material  relating  to  the  life  of  cAbd  Allah 
b.  al-Arqam. 

They  include  al-Ala’  b.  al-Hadrami;  al-Hadraml’s  name  is  also  given  as  Abbad, 
and  cAbd  Allah  b.  Abbad  b.  Akbar  b.  Rabi'a  b.  Arif b.  Malik  b.  al-Khazraj  b.  Iyyad 
b.  al-Sadaf  b.  Zayd  b.  Muqnic  b.  Hadramawt  b.  Qahtan.  A  different  genealogy  is 
also  given  for  him. 

He  was  of  the  allies  of  Banu  Umayya.  Reference  to  his  having  written  (for 
the  Prophet  (SAAS))  is  given  above  in  the  details  relating  to  the  life  of  Aban  b. 
Sa'id  b.  al-As. 

He  had  ten  brothers.  They  included  Amr  b.  al-Hadrami,  the  first  polytheist 
killed  by  the  Muslims,  in  the  expedition  of  Abd  Allah  b.  Jahsh,  the  first  such 
foray,  as  is  narrated  above. 

Amir  b.  al-Hadrami  was  also  among  them.  It  was  he  to  whom  Abu  Jahl, 
may  God  curse  him,  gave  orders  so  that  he  exposed  his  private  parts  and  called 
out,  “Woe  for  Amr!  Woe  for  Amr!”.218  This  was  when  the  Muslims  and  the 
polytheists  lined  up  to  do  battle  at  Badr.  At  that  the  warfare  was  waged  furiously, 
with  the  outcome  as  we  have  described  at  length  above. 

They  also  included  Shurayh  b.  al-Hadrami,  one  of  the  very  best  of  the 
Companions.  The  Messenger  of  God  (SAAS)  said  of  him,  “That  is  a  man  who 
does  not  use  the  Qur’an  as  a  pillow!”  By  this  he  meant  that  he  did  not  go  to  sleep 
and  abandon  it,  but  was  conscious  of  it  at  all  rimes  of  the  day  and  night. 

All  these  men  had  only  one  sister,  al-Sa'ba,  daughter  of  al-Hadrami,  the  mother 
of  Talha  b.  <Ubayd  Allah. 

The  Prophet  (SAAS)  sent  al-Ala5  b.  al-Hadrami  to  al-Mundhir  b.  Sawa, 
the  king  of  al-Bahrayn.  He  appointed  al-Ala5  as  its  ruler  after  he  conquered  it, 
and  Abo  Bakr  confirmed  him  in  that  position,  as  did  cUmar  b.  al-Khattab.  He 
remained  in  that  role  there  until  <Umar  removed  him  and  appointed  him 
Governor  of  Basra.  He  died  while  en  route ,  in  21  AH. 

Al-BayhaqI  and  others  attribute  to  him  many  wonderful  deeds.  One  such  is 
his  having  led  his  army  out  upon  the  sea  without  the  water  having  reached  up 


218.  See  Vol.  II,  page  270. 
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to  the  stirrups  of  their  horses!  Other  accounts  say  the  undersides  of  their  horses’ 
hooves  did  not  even  get  wet,  after  he  had  ordered  them  all  to  call  out,  Ya  Halim! 
Ya  cAzIm!  “O  Wise  One!  “O  Mighty  One!”.  Another  incident  related  to  his  being 
with  his  army  when  they  were  desperate  for  water.  He  prayed  to  God  who  sent 
down  rain  to  satisfy  their  need.  Also,  when  he  was  about  to  be  buried,  no  trace 
at  all  of  him  could  be  seen!  He  had  asked  God  for  that. 

Details  relating  to  all  this  will  come  shortly  in  my  work  DalcPil  al-Nubuwwa , 
if  God  so  wills  it. 

He  is  credited  with  three  ahadith  from  the  Messenger  of  God  (SAAS).  The 
first  is  as  follows.  Imam  Ahmad  stated  that  Sufyan  b.  TJyayna  related  to  him, 
quoting  cAbd  al-Rahman  b.  Hamid  b.  cAbd  al-Rahman  b.  cAwf,  from  al-Sa3ib  b. 
Yazid,  from  al-cAla3  b.  al-Hadrami,  who  quoted  the  Messenger  of  God  (SAAS), 
as  having  said,  “The  muhajir  remains  for  three  days  after  the  completion  of  his 
ceremonies.” 

The  scholastic  community  all  give  this  from  his  hadith. 

The  second  is  as  follows.  Ahmad  stated  that  Hushaym  related  to  him,  quoting 
Mansur,  from  Ibn  Sirin,  from  Ibn  al-'Ala3  b.  al-Had rami,  who  said  that  his  father 
wrote  to  the  Prophet  (SAAS),  and  began  it  by  reference  to  himself. 

Abu  Da’ud  narrated  it  thus  from  Ahmad  b.  Hanbal. 

The  third  hadith  is  narrated  by  Ahmad  and  by  Ibn  Maja,  through  Muhammad 
b.  Zayd,  from  Hibban  al-A'raj,  to  the  effect  that  al-cAla3  b.  al-Hadrami  wrote  to 
the  Messenger  of  God  (SAAS),  from  al-Bahrayn  concerning  a  haHt  -  an  orchard, 
that  is  -  that  was  owned  by  brothers.  He  asked  what  (would  be  the  tax  con¬ 
sequences)  if  one  of  the  brothers  accepted  Islam.  He  ordered  him  to  collect 
al-Hishr ,  “the  tithe”,  from  the  Muslim  and  then  the  kharaj ,  “the  poll  tax”;  from 
the  one  who  had  not  accepted  Islam,  that  is. 

Al-cAla3  b.  TJqba  was  also  one  of  them.  The  hafiz  Ibn  cAsakir  stated,  “He  was  a 
scribe  of  the  Prophet  (SAAS).  I  know  of  no  one  who  made  mention  of  him  other 
than  as  we  are  narrating.” 

He  went,  on  to  give  a  line  of  transmission  to  cAtiq  b.  Ya'qub,  who  quoted 
cAbd  al-Malik  b.  Abu  Bakr  b.  Muhammad  b.  'Amr  b.  Hazm,  from  his  father, 
from  his  grandfather,  from  cAmr  b.  Hazm,  who  detailed  land  grants  made  by  the 
Messenger  of  God  (SAAS)  to  certain  persons.  He  gave  the  wording  of  the  deed 
as  follows,  “In  the  name  of  God,  the  most  Merciful  and  Beneficent:  this  is  a 
grant  made  by  the  Prophet,  Muhammad  to  Abbas  b.  Mirdas  al-Sulaml.  He  has 
given  him  Madmur.  No  one  has  a  right  to  interfere  with  him  there;  he  has  full 
rights.  Written  and  witnessed  by  al-Ala3  b.  cUqba.” 

He  also  went  on  to  quote,  “In  the  name  of  God,  the  most  Merciful  and 
Beneficent.  This  records  what  Muhammad,  the  Messenger  of  God  (SAAS),  has 
awarded  to  cAwsaja  b.  Harmala  al-Juhanl:  from  Dha  al-Marwa  and  what  lies 
between  Balkatha  to  al-Zubya,  to  al-Jaclat,  to  Mt.  al-Qibliyya.  No  one  has  a  right 
to  interfere  with  him  there.  He  has  full  rights.  Written  by  al-Ala3  b.  cUqba.” 
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Al-Waqidl  narrated,  giving  full  lines  of  transmission,  that  the  Messenger 
of  God  (SAAS)  had  made  a  grant  of  land  to  Banu  Slh  b.  Juhaym.  Their  deed 
relating  thereto  had  been  written  and  witnessed  by  al-'Ala5  b.  TJqba. 

Ibn  al-Athir  mentioned  this  man  briefly  in  his  work  al-Ghaba.  He  stated, 
“Al-'Ala5  b.  flJqba  wrote  on  behalf  of  the  Prophet  (SAAS) . . He  gave  his  name 
also  in  a  hadith  of  cAmr  b.  Hazm.  Ja'far  included  this,  and  Abu  Musa  -  al-Madlnl, 
that  is  —  gave  it  in  his  book. 

Also  among  them  was  Muhammad  b.  Maslama  b.  Huraysh  b.  Khalid  b.  cAdl 
b.  Majda'a  b.  Haritha  b.  al-Harith  b.  al-Khazraj  al-Ansarl  al-Harithi  al-Khazraji 
Abu  cAbd  Allah,  known  as  Abu  cAbd  al-Rahman,  and  as  Abu  SaM  al-Madanl, 
the  ally  of  Banu  cAbd  al-Ashhal. 

He  accepted  Islam  in  the  presence  of  Mus'ab  b.  fljmayr,  or  alternatively  SaAl 
b.  Mucadh  and  Usayd  b.  Hudayr.  Upon  his  arrival  in  Medina,  the  Messenger 
of  God  (SAAS)  established  a  tie  of  brotherhood  between  him  and  Abu  TJbayda 
b.  al-Jarrah.  He  participated  at  Badr  and  at  battles  thereafter.  The  Messenger 
of  God  (SAAS)  appointed  him  his  vice-regent  over  Medina  in  the  year  of  the 
expedition  to  Tabuk. 

Ibn  cAbd  al-Barr  stated  in  his  work  al-Istfab  that  he  had  an  extremely  dark 
complexion,  was  tall,  bald  and  corpulent.  He  was  one  of  the  most  excellent  of  the 
Companions.  He  avoided  involvement  in  civil  unrest  and  carried  a  wooden  sword. 

He  died  in  Medina  in  43  AH,  as  is  widely  known.  Mar  wan  b.  al-Hakam  prayed 
over  him.  He  narrated  many  ahadith  from  the  Prophet  (SAAS). 

Muhammad  b.  Sacd  narrated,  from  cAh  b.  Muhammad  al-Mada’inl,  with  lines 
of  transmission  back  from  him,  that  it  was  Muhammad  b.  Maslama  who,  at  the 
order  of  the  Messenger  of  God  (SAAS),  wrote  the  document  for  the  delegation 
from  Banu  Murra. 

They  also  included  Mu^awiya  b.  Abo  Sufyan,  Sakhr  b.  Harb  b.  Umayya  al-Umawi; 
we  have  detailed  his  biography  in  materials  relating  to  his  period  of  rule. 

Muslim  b.  al-Hajjaj  includes  him  among  the  scribes  of  the  Messenger  of  God 
(SAAS).  Muslim  narrated,  in  his  sahih  collection,  from  a  hadith  of  'Ikrama  b. 
cAmmar,  from  Abu  Zumayl  Simak  b.  al-Walid,  from  Ibn  cAbbas,  that  Abu  Sufyan 
asked,  “Messenger  of  God,  are  there  three  requests  you  would  fulfil  for  me?” 
“Yes,”  he  replied.  He  then  said,  “Give  me  command,  so  that  I  can  battle  the 
unbelievers,  just  as  I  used  to  battle  the  Muslims.”  “Granted,”  he  replied.  He  then 
asked,  “Appoint  Mu5awiya  as  your  scribe.”  ‘Granted,”  he  replied.  And  the  hadith 
continues  thereafter. 

I  have  devoted  a  separate  section  to  this  hadith  since  it  incorporates  reference 
to  his  request  to  the  Messenger  of  God  (SAAS)  that  the  latter  marry 
Umm  Hablba.  Moreover,  it  does  include  reference  to  Abu  Sufyan’s  appointment 
as  a  commander  and  to  Mu’awiya’s  part  as  scribe  on  behalf  of  the  Prophet 
(SAAS). 

On  this  issue  scholars  are  unanimous. 
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Then  there  is  the  hadith  relating  to  M  ifawiva  given  by  the  hafiz  Ibn 
cAs3kir  in  his  work  of  history  that  is  relevant  here.  He  stated  that  Abu  Ghalib 
b.  al-Bana  related  to  him,  quoting  Abu  Muhammad  al-Jawhari,  quoting  Abu 
cAll  Muhammad  b.  Ahmad  b.  Yahya  b.  £Abd  Allah  al-cAtashl,  quoting  Ahmad 
b.  Muhammad  al-Buranl,  quoting  al-Sarl  b.  cAsim,  quoting  al-Hasan  b.  Ziyad, 
from  al-Qasim  b.  Bahram,  from  Abu  al-Zubayr,  from  Jabir  to  the  effect  that 
the  Messenger  of  God  (SAAS)  sought  the  advice  of  Gabriel  over  appointing 
Mu’awiya  as  his  scribe  and  that  the  latter  said,  “Appoint  him  as  a  scribe;  he 
is  trustworthy.” 

This  hadith  is  gharih  and,  indeed,  objectionable.  This  man  al-Sari  b.  cAsim  is 
Abu  cAsim  al-Hamadhani,  who  used  to  act  as  tutor  to  al-Miptaz  Bi  Allahi;  Ibn 
Khirash  stated  that  he  was  untruthful  in  hadith  narration. 

Ibn  Hibban  and  Ibn  cAdl  stated  that  he  would  steal  ahadith.  Ibn  Hibban 
added,  “He  would  ascribe  to  (the  Prophet  (SAAS))  statements  that  belonged 
to  the  Companions.  It  is  not  permissible  to  use  such  materials  in  arguments.” 
A!  Darqutnl  stated  that  his  ahadith  were  weak. 

His  teacher  was  Sheikh  al-Hasan  b.  Ziyad,  who  stated,  “If  the  latter  was 
al-Luduh  several  of  the  imams  have  ignored  him.  Many  of  them  asserted  that 
he  was  mendacious.  If  applicable  to  some  other  person,  nothing  whatsoever  is 
known  about  him.” 

The  source  in  the  above  hadith  named  as  al-Qasim  b.  Bahram  might  refer  to 
either  of  two  persons.  One  possibility  would  be  a  man  known  as  al-Qasim  b. 
Bahram  al-Asadl  al-Wasiti  al-Acraj,  whose  origins  were  in  Isfahan.  Al-Nasa’i 
quoted  him  from  Sacld  b.  Jubayr,  from  Ibn  cAbbas,  at  length  for  his  statement 
relating  to  the  hadith  al-qunut ,219  Ibn  MacIn,  Abu  Hatim,  Abo  Da’ud  and  Ibn 
Hibban  categorize  him  as  a  trustworthy  source.  The  second  man  was  al-Qasim 
b.  Bahram  Abu  Hamdan,  the  qadi  of  Hit.  Ibn  Mu(ln  stated  that  he  was  a 
notorious  liar. 

In  sum,  therefore,  this  hadith  from  this  line  of  transmission  is  not  firmly 
established  and  is  one  by  which  one  should  not  be  misled. 

It  is  surprising  that  the  hafiz  Ibn  £Asakir,  a  scholar  of  such  illustrious  reputation 
and  a  man  of  greater  knowledge  regarding  the  fabrication  of  ahadith  than  his 
contemporaries  -  or  his  predecessors  for  many  years  before  -  should  give  this  in 
his  work  of  history  along  with  many  other  such  ahadith,  without  any  (negative) 
commentary,  direct  or  subtle.  Such  behaviour  is  questionable.  But  God  knows 
best. 

219.  The  reference  seems  to  have  two  possible  connotations.  The  first  relates  to  a  question  posed 
to  the  Prophet  (SAAS),  regarding  which  prayer  was  best.  To  this  he  responded  with  the  words, 
“(the  one)  tul  al-qunut’ “the  one  for  which  one  remains  standing  at  length”.  A  specific  prayer 
is  therefore  known  as  the  “dula’  al-qunut” ,  “the  prayer  delivered  standing”.  Alternatively,  the 
reference  could  be  to  a  hadith  telling  of  the  curse  delivered  by  the  Prophet  daily  for  one  month 
against  the  tribes  of  RPal  and  Dhakwan  for  their  actions  at  the  engagement  at  BPr  Ma'una.  See 
Vol.  m. 
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They  also  included  al-Mughira  b.  Shu'ba  al  -Thaqafi.  I  have  given  his  biography 
above  in  the  section  devoted  to  those  of  his  Companions  apart  from  his  freed-man 
who  served  the  Messenger  of  God  (SAAS).  I  noted  that  it  was  he  who  would 
hold  a  sword  above  the  latter’s  head. 

Ibn  'Asakir  narrated  from  'Atlq  b.  Ya'qub,  along  several  lines  of  transmissions, 
as  above,  that  it  was  al  -Mughira  b.  Shu'ba  who  wrote  out  the  land  tenure  deed 
for  Husavn  b.  Nadia  al-Asadi  awarded  him  at  the  orders  of  the  Messenger  of 
God  (SAAS). 

These,  then,  were  the  scribes  who  would  write  at  his  command  and  in  his 
presence. 


Chapter. 

Ibn  'Asakir  included  among  those  who  were  trusted  (scribes)  Abu  'Ubayda 
cAmir  b.  cAbd  Allah  b.  al-Jarrah  al-Qurashl  al-Fihrl,  one  of  “the  ten”,22®  may 
God  be  pleased  with  him,  and  'Abd  al-Rahman  b.  cAwf  al-Zuhn. 

Regarding  Abu  T1  bay  da,  al- Bukhari  narrated  from  a  hadith  of  Abu  Qilaba, 
from  Anas,  that  the  Messenger  of  God  (SAAS)  said,  “Every  nation  had  an  amin, 
‘a  fully  trustworthy  person’.  And  the  amin  of  this  community  is  Abu  TJbayda 
b.  al-Jarrah.” 

In  one  text  the  wording  is,  “The  Messenger  of  God  (SAAS)  told  a  delegation 
of  (Banu)  cAbd  al-Qays  of  Najran,  “I  will  send  with  you  an  amin ,  a  true  amin.'" 
And  he  sent  Abu  TJbayda  with  them. 

Ibn  'Asakir  went  on,  “Among  them  also  was  Mu'ayqlb  b.  Abu  Fatima  al-Dawsi, 
the  freed-man  of  Banu  cAbd  Shams.  He  was  in  charge  of  his  (seal)  ring;  it  is  also 
said  that  he  was  his  servant.  Others  have  said  that  he  accepted  Islam  early  and 
emigrated  with  the  others  to  Abyssinia,  and  thereafter  to  Medina.  He  participated 
in  the  battle  of  Badr  and  engagements  thereafter,  and  he  was  in  charge  of  his 
ring.  Both  of  the  sheikhs221  placed  him  in  charge  of  the  treasury.” 

They  also  say  that  he  contracted  leprosy,  that  TJmar  b.  al-Khattab  ordered 
that  he  be  treated  with  colocynth  and  that  the  disease  was  arrested.  His  death 
came  during  the  caliphate  of  'Uthman,  in  the  year  40  AH,  it  is  said.  But  God 
knows  best. 

Imam  Ahmad  stated  that  Yahya  b.  Abu  Bakr  related  to  him,  quoting  Shay  ban, 
from  Yahya  b.  Abu  Kathir,  from  Abu  Salama,  who  quoted  Mu'ayqib  to  the  effect 
that  the  Messenger  of  God  (SAAS)  said  about  a  man  smoothing  out  the  earth 
where  he  would  prostrate  in  prayer,  “If  you  have  to  do  it,  let  it  be  once  (only).” 

Both  compilers  of  the  sahih  collections  gave  it  from  a  hadith  of  Shayban 
al-Nahwi.  Muslim  added,  “And  also  (from)  Hisham  al-Dastuwah.”  Al-Tirmidhl, 
al-Nasah  and  Ibn  Maja  also  gave  it  from  al-Awza’l.  All  three  of  them  also  gave  it 
from  Yahya  b.  Abu  Kathir.  Al-Tirmidhl  categorized  it  as  hasan  sahih. 

220.  See  Vol.  I. 

221 .  Abu  Bakr  and  TJmar,  that  is. 
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Imam  Ahmad  stated  that  Khalaf  b.  al-Walld  related  it  to  him,  quoting  Ayyub, 
from  cLTtba,  from  Yahya  b.  Abu  Kathir,  from  Abu  Salama,  who  quoted  Mu'avqlb 
as  having  stated,  “The  Messenger  of  God  (SAAS)  said,  ‘Woe  to  those  (who 
neglect  to  wash  their  ankles  properly)  from  hell-fire.”’ 

Imam  Ahmad  is  alone  in  giving  this. 

Abu  Da’ud  and  al-Nasa’i  narrated  from  a  hadith  of  Abu  cAttab  Sahl  b. 
Hammad  al-Dallal,  from  Abu  Makin  Nuh  b.  Rablca,  from  Iyyas  b.  al-Harith 
b.  al-Mucayqlb,  who  quoted  his  grandfather  -  who  was  in  charge  of  the  (seal) 
ring  of  the  Prophet  (SAAS)  -  as  having  said,  “The  ring  of  the  Prophet 
(SAAS)  was  made  of  iron  with  silver  overlaid  upon  it.  Sometimes  it  was  in  my 
hand.” 

I  note  that  the  ring  of  the  Prophet  (SAAS)  was  actually  made  of  silver,  with 
its  prolusion  integral  to  it,  as  will  be  shown  in  the  quotations  from  the  sahih 
collections.  He  had  earlier  had  a  gold  ring  that  he  had  worn  for  a  period  but  later 
discarded,  saying, ”1  swear  by  God,  I’ll  not  wear  it!” 

He  then  began  use  of  this  ring  made  of  silver  with  its  raised  design  integral, 
inscribed  with  the  words,  “Muhammad,  Messenger  of  God”,  with  “Muhammad” 
on  one  line,  “rasul,  ‘messenger’”,  on  another,  and  “Allah,  ‘God’”,  on  the  third. 

After  remaining  in  his  possession,  it  was  passed  on  after  him  to  Abu  Bakr, 
then  to  Umar  and  then  to  Uthman,  with  whom  it  remained  for  six  years.  Then 
it  dropped  from  him  into  the  well  at  Arts.  He  made  every  effort  to  retrieve  it, 
but  failed. 

Abu  Da’ud,  may  God  have  mercy  upon  him,  devoted  an  entire  chapter  of  his 
work  al-Sunan  to  the  ring;  we  will  if  God  so  wishes  it,  shortly  hereafter  quote 
from  it  material  we  find  useful.  And  God  is  the  source  of  help. 

The  reference  above  to  Mu'ayqlb’s  wearing  this  ring  point  to  the  weakness  of 
the  report  of  his  having  been  afflicted  with  leprosy,  as  Ibn  cAbd  al-Barr  and  others 
related.  However,  this  is  widely  believed.  Perhaps  he  contracted  this  disease  after 
the  time  of  the  Prophet  (SAAS),  or  he  may  have  been  infected  by  it  but  not  have 
been  contagious.  Or  this  might  indicate  the  nature  of  the  strength  of  the  trust  in 
God  characteristic  of  the  Prophet  (SAAS).  This  is  suggested  by  what  the  latter 
said  to  the  leper  as  he  placed  his  band  in  the  dish  of  food,  “Eat;  with  confidence 
in  God  and  reliance  upon  Him!” 

Abu  Da’ud  narrated  this.  It  is  established  in  the  sahih  collection  of  Muslim 
that  the  Messenger  of  God  (SAAS)  said,  “Flee  from  the  leper  as  you  flee  from  a 
lion!”  But  God  knows  best. 

Regarding  the  military  commanders  of  the  Messenger  of  God  (SAAS),  we 
have  made  reference  to  them,  arranged  by  their  names,  in  the  materials  relating 
to  the  expeditions  he  dispatched.  And  all  praise  and  credit  belong  to  God. 

People  are  in  disagreement  over  the  question  of  the  total  number  of  the  Com¬ 
panions  of  the  Prophet  (SAAS).  Abu  Zurca  is  quoted  as  having  said,  “They 
totalled  120,000  persons.” 
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Al-Shafici  stated,  “When  the  Messenger  of  God  (SAAS)  died,  there  were 
some  60,000  Muslims  (alive)  who  had  seen  and  heard  him.” 

Al-Hakim  Abu  cAbd  Allah  stated,  “There  are  some  5,000  Companions  who 
narrated  ahadith  (from  him).” 

I  note  that  the  Companions  whose  ahadith  were  quoted  by  Imam  Ahmad  - 
with  all  his  breadth  of  knowledge,  extensive  travels  and  recognized  expertise 
-  totalled  987  persons. 

The  six  canonical  collections  of  traditions  quote  from  some  300  Companions 
in  addition  to  these. 

A  number  of  huffdz,  may  God  be  pleased  with  them,  have  devoted  themselves 
to  establishing  the  names,  biographies  and  deaths  of  these  Companions.  One 
of  the  most  illustrious  of  these  men  was  Sheikh  Abu  TJmar  b.  cAbd  al-Barr 
al-Namrl,  whose  book  is  entitled  al-Istfab.  Other  such  scholars  were  Abu  cAbd 
Allah  Muhammad  b.  Ishaq  b.  Manda,  and  Abu  Musa  al-Madlnl. 

The  hafiz  cIzz  al-Din  Abu  al-Hasan  cAll  b.  Muhammad  b.  fAbd  al-Karlm 
al-Jazarl,  known  by  the  epithet  Ibn  al-Sahaba,  “son  of  the  Companions”,  collected 
all  this  material.  He  compiled  it  into  his  book  al-Ghdba ,  an  excellent  and  highly 
useful  work  in  which  he  gathered  all  such  material  with  great  care  and  precision. 
May  God  have  mercy  upon  him,  reward  him  and  unite  him  with  the  Companions! 
Amen,  O  Lord  of  the  worlds! 


Chapter:  Information  relating  to  the  clothing,  weapons,  mounts  and  personal  effects 
that  the  Prophet  (SAAS)  used  during  his  life. 

References  to  the  ring  he  wore  and  to  the  material  from  which  it  was  made. 

Abu  Da’ud  gave  a  separate  chapter  on  this  in  his  work  al-Sunan\  we  will  give 
here  the  most  important  of  these  references  and  additional  materials  stemming 
from  reliable  sources. 

Abu  Da’ud  stated  that  cAbd  al-Rahlm  b.  Mutrif  aI-Ru3asI  narrated  to  him, 
quoting  cTsa,  from  Sacid,  from  Qatada,  who  quoted  Anas  b.  Malik  as  having  said, 
“The  Messenger  of  God’s  (SAAS)  wished  to  write  to  certain  non-Arabs  and  he 
was  told  that  they  will  not  read  a  letter  unless  it  has  been  signed  with  a  seal.  He 
therefore  took  a  ring  and  had  inscribed  on  it,  ‘Muhammad,  Messenger  of  God.’  ” 
Al  Bukhari  narrated  it  thus  from  cAbd  al-A'la  b.  Hammad,  from  Yazld  b. 
Zurayc,  from  Sacld  b.  cAbu  al-cAruba,  from  Qatada. 

Abu  Da’ud  then  stated  that  Wahb  b.  Baqiyya  narrated  to  him,  from  Khalid, 
from  Sacld,  from  Qatada,  from  Anas,  to  the  same  effect  as  in  the  hadith  of  Tsa  b. 
Yunus,  he  added,  “It  was  on  his  hand  until  he  died;  then  it  was  worn  by  Abu 
Bakr  until  he  died,  and  by  cUmar  until  he  died.  Then  TJthman  wore  it.  While 
he  was  at  a  well  it  fell  into  that  well.  He  ordered  it  to  be  emptied,  but  it  could 
not  be  found.” 

Aba  Da’ud  is  alone  in  giving  this  from  this  line  of  transmission. 
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Abu  Da’ud,  may  God  have  mercy  upon  him,  stated  that  Qutayba  b.  Sacld  and 
Ahmad  b.  Salih  both  stated  that  Ibn  Wahb  informed  them,  quoting  Yunus,  from 
Ibn  Shihab,  who  said,  “Anas  related  to  me,  ‘The  ring  of  the  Prophet  (SAAS)  was 
made  of  silver,  and  its  stone  was  Abyssinian.’” 

Al-Bukhari  narrated  this  from  a  hadith  of  al-Layth.  Muslim  gave  it  from  one 
of  Ibn  Wahb.  Talha  gave  it  from  Yahya  al-Ansart  and  Sulayman  b.  Bilal.  Al-Nasah 
and  Ibn  Maja  added  to  these  'Uthman,  from  'Umar.  All  five  scholars  gave  the 
hadith  from  Yunus  b.  Yazld  al-Abll.  AI-Tirmidhl  categorized  it  as,  hasan  sahih 
gharib  from  this  line. 

Abu  Da’ud  went  on  to  state  that  Ahmad  b.  Yunus  related  to  him,  quoting 
Zuhayr,  quoting  Humayd  al-Tawil,  from  Anas,  who  said,  “The  ring  of  the 
Prophet  (SAAS)  was  entirely  made  of  silver,  its  ‘stone’  being  an  integral  part 
of  it.” 

Al-Tirmidhl  and  al-Nasah  narrated  it  from  a  hadith  of  Zuhayr  b.  MiPawiya 
al-Ju'fi  Abu  Khaythama  al-Kufl.  Al-Tirmidhl  stated  that  it  was  hasan,  $ahih  gharib 
from  that  line. 

AI-Bukharl  stated  that  Abu  Ma'mar  related  to  him,  quoting  'Abd  al-Warith, 
quoting  cAbd  al-'Azlz  b.  Suhayb,  from  Anas  b.  Malik,  who  said,  “The  Messenger 
of  God  (SAAS)  had  a  ring  made.  He  said,  ‘We  have  acquired  a  ring  and  had 
an  inscription  engraved  on  it.  Let  no  one  make  a  (similar)  inscription  on  it  (his 
own  ring).’” 

Anas  went  on,  “I  can  still  see  its  gleam  on  his  little  finger.” 

Abu  Da’ud  continued  that  Nasr  b.  al-Faraj  related  to  him,  quoting  Abu  Usama, 
from  'Ubayd  Allah,  from  Nafi',  from  Ibn  'Umar,  who  said,  “The  Messenger  of 
God  (SAAS)  obtained  a  gold  ring  and  wore  it  with  its  stone  facing  towards  the 
centre  of  his  palm.  And  on  it  he  had  inscribed,  ‘Muhammad,  Messenger  of  God’. 

“People  then  began  wearing  gold  rings.  When  he  saw  them  doing  this,  he 
threw  his  away,  saying,  ‘I’ll  never  wear  it!’  He  then  began  wearing  a  silver  ring 
inscribed  with  the  words,  ‘Muhammad,  Messenger  of  God’.  After  his  death, 
Abu  Bakr  wore  it.  Then,  after  him,  ‘Umar  wore  it,  and  then  'Uthman  (did  so) 
until  it  dropped  inside  the  Arts  well.” 

AI-Bukharl  narrated  it  from  Yusuf  b.  Musa,  from  Abu  Usama  Hammad  b. 
Usama. 

Abu  Da’ud  went  on  to  state  that  'Uthman  b.  Abu  Shayba  related  to  him, 
quoting  Sufyan  b.  'Uyayna,  from  Ayyub  b.  Musa,  from  Nafi',  from  Ibn  'Umar, 
who  gave  this  same  information  about  the  Prophet  (SAAS),  and  stated,  “He 
inscribed  it  with  the  words,  ‘Muhammad,  Messenger  of  God’,  and  said,  ‘Let  no 
one  (else)  inscribe  on  this  ring  of  mine!’”  And  he  concluded  the  hadith. 

Muslim  and  the  ahl  al-sunan  all  give  this,  from  a  hadith  of  Sufyan  b.  'Uyayna, 
in  similar  form. 

Abu  Da’ud  further  stated  that  Muhammad  b.  Yahya  b.  Faris  related  to  him, 
quoting  Abu  'Asim,  from  al-Mughlra  b.  Ziyad,  from  Nafi',  from  Ibn  'Umar, 
who  said  as  follows  concerning  this  statement  from  the  Prophet  (SAAS),  “They 
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searched  but  could  not  locate  it.  And  so  Uthman  took  (another)  ring  and  inscribed 
on  it  ‘Muhammad,  Messenger  of  God’.  And  he  used  it  as  a  seal,  or  it  was  so  used.” 

Al-Nasah  narrated  it  from  Muhammad  b.  Mahnar,  from  Abu  cAsim  al-Dahhak 
b.  Makhlad  al-Nabll. 

Abu  Da’ud  went  on  to  give  a  chapter  entitled,  How  the  ring  was  lost. 

He  proceeded  to  state  that  Muhammad  b.  Sulayman  Luwayn  related  to  him, 
from  Ibrahim  b.  Sacd,  from  Ibn  Shihab,  from  Anas  b.  Malik,  that  he  saw  for  one 
day  only  a  silver  ring  on  the  hand  of  the  Prophet  (SAAS).  The  people  did  the 
same  and  began  wearing  them.  The  Messenger  of  God  (SAAS)  then  discarded 
his,  and  the  people  did  the  same. 

He  went  on  to  say  that  this  was  also  narrated  from  al-Zuhrl  by  Ziyad  b.  Sa*d, 
Shu^yb  and  Ibn  Musafir,  all  of  whom  said  that  the  ring  referred  to  above  was 
made  min  wariq ,  “from  silver”. 

I  note  that  al-Bukhari  narrated  it  as  follows,  “Yahya  b.  Bukayr  related  to 
us,  quoting  al-Layth,  from  Yunus,  from  Ibn  Shihab,  who  said,  ‘Anas  b.  Malik 
related  to  me,  that  he  saw  for  one  day  only  a  silver  ring  on  the  hand  of  the 
Prophet  (SAAS).  The  people  then  also  made  and  wore  such  rings  of  silver.  And 
so  the  Messenger  of  God  (SAAS)  discarded  his  ring,  and  the  people  did  the  same 
with  theirs.’” 

Al-Bukhari  then  gave  it  on  a  line  from  Ibrahim  b.  Sa{d  al-Zuhri  al-Madani, 
Shu'ayb  b.  Abu  Jamra  and  Ziyad  b.  Sa<d  al-Khurasani.  Muslim  quoted  his  hadith. 
Abu  Da’ud  is  alone  in  relating  it  from  cAbd  al-Rahman  b.  Khalid  b.  Musafir.  All 
of  these  quoted  al-Zuhrl  as  given  above  by  Abu  Da’ud,  with  the  words  that  the 
ring  was  made  min  wariq,  “from  silver”. 

However,  what  is  true  is  that  the  ring  he  wore  for  only  one  day  and  then 
discarded  was  made  of  gold,  not  silver.  This  is  firmly  established  in  both  sahih 
collections  from  Malik,  from  <Abd  Allah  b.  Dinar,  from  Ibn  Umar,  who  said, 
“The  Messenger  of  God  (SAAS)  used  to  wear  a  gold  ring  and  then  he  discarded 
it,  saying,  ‘I’ll  never  wear  this!’  And  the  people  discarded  their  rings.” 

He  wore  the  silver  ring  frequently.  It  was  on  his  hand  until  his  death.  Its 
“stone”  was  integral  to  it;  that  is,  it  had  no  stone  separate  from  it.  Those  who 
narrate  that  in  it  there  was  engraved  the  image  of  a  person  are  totally  mistaken. 
In  fact  it  was  entirely  of  silver  and  its  “stone”  integral  to  it.  And  it  was  engraved 
with  the  three  words  “Muhammad,  Messenger  of  God”,  in  three  lines  with 
“Muhammad”,  “Messenger”,  and  “God”,  on  separate  lines. 

It  is  likely,  though  God  knows  best,  that  the  letters  were  written  in  reverse  so 
that  it  would  print  out  correctly,  as  was  typical  (of  such  seals).  It  has  been  said, 
however,  that  the  inscription  was  not  reversed  but  was  printed  that  way.  The 
correctness  of  this  view  is  disputed.  I  do  not  know  a  single  line  of  transmission 
for  that,  neither  one  that  is  authentic,  nor  one  that  is  weak. 

The  above  ahadith  we  have  given  to  the  effect  that  his  ring  was  made  of  silver 
refute  those  ahadith  we  have  given  from  the  sunan  collections  of  Abu  Da’ud  and 
al-Nasa5!  through  Abu  ‘Attab  Sahl  b.  Hammad  al-Dallal,  from  Abu  Makln 
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Nuh  b.  Rabi'a,  from  Iyyas  b.  al-Harith  b.  Mucayqlb  b.  Abu  Fatima,  from  his 
grandfather,  who  said,  “The  ring  of  the  Prophet  (SAAS)  was  made  of  iron 
overlaid  with  silver.” 

This  is  further  weakened  by  one  hadith  narrated  by  Ahmad,  Abu  Da’ud, 
al-Tirmidhl  and  al-Nasa3l,  from  a  hadith  of  Abu  Tayba  'Abd  Allah  b.  Muslim 
al-Sulaml  al-Marwuzl  from  'Abd  Allah  b.  Burayda,  who  quoted  his  father  as 
having  said  that  a  man  came  to  the  Messenger  of  God  (SAAS),  wearing  a  brass 
ring.  The  latter  asked  him,  “Why  do  I  detect  from  you  the  odour  of  idols?”  The 
man  threw  the  ring  away,  then  returned  wearing  one  made  of  iron.  The  Prophet 
(SAAS),  asked  him,  “Why  do  I  see  you  wearing  the  ornamentation  of  the 
denizens  of  hell?”  The  man  discarded  it  and  asked,  “What,  then,  should  I  wear, 
Messenger  of  God?”  He  answered,  “Have  one  made  of  silver,  but  do  not  make 
it  a  full  mithqal  in  weight.” 

The  Prophet  (SAAS),  used  to  wear  it  on  his  right  hand,  according  to  what  Abu 
Da’ud  narrated,  as  did  al-Tirmidhl  in  al-Sham&il  and  al-Nasa3!,  all  quoting 
from  Sharik,  from  Abu  Salama  b.  'Abd  al-Rahman  al-Qadl,  from  Ibrahim  b. 
'Abd  al-Rahman  b.  cAbd  Allah  b.  Hasan,  from  his  father,  from  'All,  may  God 
be  pleased  with  him,  back  to  the  Messenger  of  God  (SAAS).  Sharik  stated,  “Abu 
Salama  b.  'Abd  al-Rahman  informed  me  that  the  Messenger  of  God  (SAAS) 
used  to  wear  his  ring  on  his  right  hand.” 

It  is  also,  however,  narrated  that  he  wore  it  on  his  left  hand.  Abu  Da’ud 
narrated  this,  from  a  hadith  of  'Abd  al-'Aziz  b.  Abu  Rawwad,  from  Nafi',  from 
Ibn  Umar,  who  said  that  the  Messenger  of  God  (SAAS)  wore  his  ring  on  his  left 
hand,  keeping  its  “stone”  facing  towards  the  centre  of  his  palm. 

Abu  Da’od  also  stated,  “Abu  Ishaq  and  Usama  b.  Zayd  quoted  from  Nafi' 
that  he  wore  it  on  his  right  hand.” 

He  went  on,  “Hammad  related  to  us,  from  'Abda,  from  Ubayd  Allah,  from 
Nafi',  that  Ibn  Umar  used  to  wear  his  ring  on  his  left  hand.” 

Abu  Da’ud  further  stated,  “cAbd  Allah  b.  Sacid  related  to  us,  quoting  Yunus 
b.  Bukayr,  from  Muhammad  b.  Ishaq,  who  said,  ‘I  saw  al-Salt  b.  'Abd  Allah  b. 
Nawfal  b.  cAbd  al-Muttalib  wearing  a  ring  on  the  little  finger  of  his  right  hand. 
So  I  asked  him,  “Why  so?”  He  replied,  “I  saw  Ibn  'Abbas  wear  his  ring  that  way, 
with  its  stone  on  its  top.”’” 

He  (presumably  Abu  Da’ud)  went  on,  “It  cannot  be  imagined  that  Ibn  'Abbas 
would  not  have  mentioned  that  the' Messenger  of  God  (SAAS)  did  not  wear  his 
ring  that  way.” 

Al-Tirmidhl  narrated  it  similarly  from  ahadith  of  Muhammad  b.  Ishaq. 

Muhammad  b.  Isma'll  —  al-Bukharl,  that  is  -  went  on  to  state,  “The  hadith 
of  Ibn  Ishaq  from  al-Salt  is  hasan.” 

Al-Tirmidhl  stated,  in  his  work  al-Shama’il,  from  Anas,  and  from  Jabir  and 
from  cAbd  Allah  b.  Ja'far,  that  the  Messenger  of  God  (SAAS)  wore  his  ring  on 
his  right  hand. 
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Al-Bukharl  stated  that  Muhammad  b.  cAbd  Allah  al-Ansarl  related  to  him, 
quoting  his  father,  from  Thumama,  from  Anas  b.  Malik,  that  when  Abu  Bakr 
succeeded  to  power.  Anas  acted  as  his  scribe  and  that  the  ring  was  inscribed  with 
three  lines:  “Muhammad”,  on  one  line,  “Messenger”  on  another,  and  “God”  on 
a  third  line. 

Abu  cAbd  Allah  stated,  “Abu  Ahmad  went  on  to  add  that  al-Ansarl,  quoting 
his  father,  quoting  Thumama,  from  Anas,  who  said,  ‘The  ring  of  the  Prophet 
(SAAS)  was  worn  on  his  hand,  on  that  of  Abu  Bakr  and  then  after  him  on  that 
of  TJmar .  When  TJthman  ruled,  he  was  once  sitting  at  the  well  of  Ails  and  began 
toying  with  the  ring  and  it  fell.  We  stayed  there  with  TJthman  for  three  days;  the 
well  was  emptied,  but  he  did  not  locate  the  ring.’” 

Then  there  is  the  hadith  narrated  by  al-Tirmidhl  in  his  work  al-ShamaHl. 
He  quoted  Qutayba,  from  Abu  cAwana,  from  Abu  Yusr,  from  Nafic,  from  Ibn 
TJmar,  to  the  effect  that  the  Messenger  of  God  (SAAS)  had  a  silver  ring  he  used 
for  sealing,  but  did  not  wear. 

This  hadith  is  very  odd.  It  is  stated  in  the  al-sunan  from  a  hadith  of  Ibn  Jurayj, 
from  al-  Zuhrl,  from  Anas,  who  said,  “When  the  Messenger  of  God  (SAAS) 
went  into  the  desert  (to  relieve  himself),  he  would  take  off  his  ring.” 


THE  SWORD  OF  THE  MESSENGER  OF  GOD  (SAAS). 

Imam  Ahmad  stated  that  Shurayh  related  to  him,  quoting  Ibn  Abu  Zinnad,  from 
his  father,  from  al-Acma  TJbayd  Allah  b.  cAbd  Allah  b.  TJtba  b.  Mascud,  who 
quoted  Ibn  cAbbas  as  having  said,  “The  Messenger  of  God  (SAAS)  acquired  his 
sword  Dhu  al-Fiqar  as  booty  at  the  battle  of  Badr.  It  was  that  sword  in  which  he 
saw  the  visions  of  the  battle  of  Uhud.  He  said,  ‘I  saw  a  notch  in  my  sword,  Dhu 
al-Fiqar,  and  this  I  interpreted  as  a  defect  that  was  in  you.  Then  I  saw  myself 
with  a  kabsh,  “a  leader”,  riding  behind  myself;  this  leader  I  interpreted  as  that 
of  the  squadron.  Then  I  saw  myself  dressed  in  stout  armour;  this  I  interpreted 
as  Medina.  Then  I  saw  a  cow  being  slaughtered.  And  a  fine  cow,  a  very  fine 
cow,  by  God,  it  was  indeed!’”222 

This  was  the  statement  made  by  the  Messenger  of  God  (SAAS). 

Al-Tirmidhl  and  Ibn  Maja  narrated  it  from  a  hadith  of  cAbd  al-Rahman  b. 
Abu  al-Zinad,  from  his  father. 

The  ahl  al-sunan  maintain  that  a  voice  was  heard  saying,  “There  is  no  sword 
like  Dhu  al-Fiqar  and  no  warrior  like  'All!” 

Al-Tirmidhi  narrated  from  a  hadith  of  Hud  b.  cAbd  Allah  b.  Sakl,  from  his 
grandfather  Mazlda  b.  Jabir  al-£Abdl  al-cAsri,  may  God  be  pleased  with  him, 
who  said,  “When  the  Messenger  of  God  (SAAS)  entered  Mecca,  he  was  wearing 
a  sword  overlaid  with  gold  and  silver.” 

He  went  on  to  categorize  this  hadith  as  gharih. 

222.  See  a  slightly  different  version  of  the  wording  of  this  vision  given  above,  Vol.  Ill,  page  15. 
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Al-Tirmidhl  stated,  in  al-Shama'il,  that  Muhammad  b.  Bashshar  related  to 
him,  quoting  Mu'adh  b.  Hisham,  quoting  his  father,  from  Qatada,  from  Sacld  b. 
Abu  al-Hasan,  who  said,  “The  pommel  of  the  sword  of  the  Messenger  of  God 
(SAAS)  was  made  of  silver.” 

He  also  narrated  from  a  hadith  of  TJthman  b.  Sa^,  who  quoted  Ibn  Sirin 
as  having  said,  “I  made  my  sword  like  that  of  Samura,  who  claimed  that  he 
had  made  his  modelled  on  the  sword  of  the  Messenger  of  God  (SAAS).  He  was 
a  hanafi.113  One  of  the  swords  of  the  Messenger  of  God  (SAAS)  passed  into 
the  possession  of  the  family  of  cAll.  It  was  with  al-Husayn  b.  cAli,  may  God 
be  pleased  with  them  both,  when  he  was  killed  at  Karbala5,  at  al-Taff.  {Ali  b. 
al-Husayn  b.  Zayn  al-cAbidin  then  took  it  with  him  to  Damascus  when  he  went  in 
to  see  Yazld  b.  Mu5awiya.  The  sword  returned  to  Medina  with  him  thereafter.” 

It  is  established  in  both  sahib,  collections  from  al-Miswar  b.  Makhrama,  that  he 
(al-Miswar)  conducted  him  (cAli  b.  al-Husayn)  out  to  show  him  the  route  and 
asked  the  latter,  “Is  there  anything  you  would  like  me  to  do  on  your  behalf?”  “No,” 
he  replied.  Al-Miswar  then  said,  “Perhaps  you  would  like  to  give  me  the  sword 
of  the  Messenger  of  God  (SAAS).  I’m  afraid  people  will  take  it  away  from  you. 
I  swear  by  God,  if  you  give  it  to  me,  no  one  will  get  to  it  for  as  long  as  I  am  alive.” 

Weapons  other  than  this  are  said  to  have  belonged  to  the  Prophet  (SAAS). 

These  include  the  coats  of  mail  to  which  several  persons  made  reference. 
Al-Sa5ib  b.  Yazid  and  cAbd  Allah  b.  al-Zubayr,  for  example,  state  that  the 
Messenger  of  God  (SAAS)  put  on  two  coats  of  mail  at  the  battle  of  Uhud. 

In  both  sahib  collections  it  is  stated,  in  a  hadith  of  Malik,  from  al-Zuhri,  from 
Anas,  that  the  Messenger  of  God  (SAAS)  entered  the  city  on  the  day  of  the 
conquest  of  Mecca  wearing  a  helmet.  As  he  was  removing  it,  he  was  told,  “That 
Ibn  Khatal  is  clinging  on  to  the  curtains  of  the  kalba.”  He  then  said,  “Execute  him.” 

Muslim  gives  a  hadith  of  Abu  al-Zubayr,  from  Jabir,  that  when  the  Messenger 
of  God  (SAAS)  entered  Mecca  on  the  day  of  its  conquest,  he  was  wearing  a  black 
turban. 

Wakic  stated,  from  Musawir  al-Warraq,  from  Jacfar  b.  'Amr  b.  Hurayth,  who 
quoted  his  father  as  having  said,  “The  Messenger  of  God  (SAAS)  made  an 
address  to  the  people  while  wearing  a  grey-black  turban.” 

Both  these  accounts  are  given  by  al-Tirmidhi  in  his  work  al-Shama?il.  He  also 
gives  a  hadith  of  al-Darawardi,  from  cAbd  Allah,  from  Nafic,  from  Ibn  cUmar, 
who  said,  “When  the  Messenger  of  God  (SAAS)  wore  a  turban,  he  let  it  hang 
down  between  his  shoulders.” 

The  hafiz  Abu  Bakr  al-Bazzar  stated,  in  his  musnad  collection,  that  Abu 
Shayba  Ibrahim  b.  cAbd  Allah  b.  Muhammad  related  to  him,  quoting  Makhul  b. 
Ibrahim,  quoting  Isra5ll,  from  cAsim,  from  Muhammad  b.  Sirin,  who  also  said 
that  Anas  b.  Malik  had  in  his  possession  a  staff  that  had  belonged  to  the  Messenger 

223.  An  adherent  of  the  school  of  law,  one  of  the  “four  orthodox  schools”,  founded  by  its  i mam, 
known  as  Abu  Hanlfa. 
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of  God  (SAAS),  and  that  when  he  died  it  was  buried  with  him,  between  his  side 
and  his  shirt. 

Al-Bazzar  then  stated,  “We  know  of  no  one  who  narrated  this  except  Makhul  b. 
Rashid;  he  was  entirely  truthful  and  somewhat  ShlW  It  is  considered  therefore 
in  that  (light).” 

The  hafiz  al-Bayhaqi  stated,  after  having  recounted  this  hadith  through  this 
Makhul,  “He  was  a  Shica.  He  quoted  some  individual  ahadith  from  Israhl  that 
are  given  by  no  one  but  him.  The  weak  nature  of  his  accounts  is  clearly  evident.” 


CONCERNING  THE  SANDALS  WORN  BY  THE  PROPHET  (SAAS). 

It  is  established  in  the  sahih  collection  from  Ibn  cUmar,  that  the  Messenger 
of  God  (SAAS)  wore  sandals  made  of  smooth  cattle  leather. 

Al-Bukharl  stated  in  his  sahih  collection  that  Muhammad  b.  Muqatil  related 
to  him,  quoting  cAbd  Allah,  Ibn  al-Mubarak,  that  is,  quoting  'Isa  b.  Tahman,  who 
said,  “Anas  b.  Malik  brought  out  for  us  a  pair  of  two-thonged  sandals.  He  said, 
‘Thabit,  these  are  the  sandals  of  the  Prophet  (SAAS).”’ 

He  narrated  it  again  in  his  Kitdh  al-Khums,  from  cAbd  Allah  b.  Muhammad, 
from  Abu  Ahmad  al-Zubayrl,  from  ‘Isa  b.  Tahman,  who  said,  “Anas  brought  for 
us  a  shabby  pair  of  two-thonged  sandals.” 

(Al-Bukharl  went  on)  “Thabit  al-Bananl  related  to  me,  also  quoting  Anas,  that 
they  were  the  sandals  of  the  Prophet  (SAAS).” 

Al-Tirmidhi  narrated  this  in  his  work  al-ShamaHl  from  Ahmad  b.  Mantc, 
from  Abu  Ahmad  al-Zubayrl. 

He  also  stated  in  al-Shama,il  that  Aba  Kurayb  narrated  to  him,  quoting 
Waklc,  from  Sufyan,  from  Khalid  al-Hadha3,  from  cAbd  Allah  b.  al-Harith,  from 
Ibn  cAbbas,  who  said,  “The  sandals  of  the  Messenger  of  God  (SAAS)  had  double 
thongs,  their  laces  plaited.” 

He  also  stated  that  Ishaq  b.  Mansur  related  to  him,  quoting  cAbd  al-Razzaq, 
from  Macmar,  from  Ibn  Aba  Dhi3b,  from  Salih,  the  freed-man  of  al-Taw3ama, 
from  Aba  Hurayra,  who  said,  “The  sandals  of  the  Messenger  of  God  (SAAS) 
had  two  thongs.” 

Al-Tirmidhi  stated  that  Muhammad  b.  MarzOq  Aba  cAbd  Allah  related  to 
him,  quoting  cAbd  al-Rahman  b.  Qays  Aba  Mu3awiya,  quoting  Hisham,  from 
Muhammad,  from  Aba  Hurayra,  who  said,  “The  sandals  of  the  Messenger  of 
God  (SAAS)  had  two  thongs,  as  did  those  of  Aba  Bakr  and  cUmar.  The  first  to 
tie  his  sandal  using  one  thong  was  TJthman.” 

Al-Jawhari  stated,  “The  word  ‘thong’,  qibal,  of  a  sandal,  spelled  with  an  ‘i’, 
is  the  lace  that  is  positioned  between  the  middle  toe  and  the  one  next  to  it.” 

I  note  that  in  the  period  shortly  after  600  AH  a  merchant  named  Ibn  Aba 
al-Hadrad  became  widely  known  as  having  a  single  sandal  that  he  claimed  to 
have  belonged  to  the  Prophet  (SAAS).  Al-Malik  al-Ashraf  Masa  b.  al-Malik 
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al-cAdil  Abu  Bakr  b.  Ayyub224  offered  to  buy  it  from  him  for  a  large  sum  of 
money,  but  he  refused  to  sell  it.  But  shortly  thereafter,  he  happened  to  die  and 
the  sandal  came  into  the  possession  of  that  al-Malik  al-Ashraf.  He  venerated  it 
mightily  and  later,  having  built  the  dar  al-hadith  al-ashrafiyya  next  to  the  qalca,  the 
citadel  of  Cairo,  placed  it  in  one  of  its  treasuries.  He  appointed  a  curator  to  look 
after  it  who  was  paid  40  dirhams  a  month.  It  is  still  there  in  that  building  to  this  day. 

Al-Tirmidhi  stated  in  al-Shamcdil  that  Muhammad  b.  Rafic  and  various  others 
stated  that  Abu  Ahmad  al-Zubayrl  related  to  them,  quoting  Shayban,  from  cAbd 
Allah  b.  Mukhtar,  from  Musa  b.  Anas,  who  quoted  his  father  as  having  said, 
“The  Messenger  of  God  (SAAS)  owned  a  small  leather  bag  from  which  he  took 
perfume.” 


DESCRIPTIONS  OF  THE  DRINKING  CUP  USED  BY  THE 
PROPHET  (SAAS). 

Imam  Ahmad  stated  that  Yahya  b.  Adam  related  to  him,  quoting  Sharik,  from 
cAsim,  who  said,  “At  the  home  of  Anas,  I  saw  the  cup  of  the  Prophet  (SAAS).  It 
had  a  silver  band.” 

The  hafiz  al-Bayhaqi  stated  that  Abu  cAbd  Allah  Muhammad  b.  cAbd  Allah 
informed  him,  quoting  Ahmad  b.  Muhammad  al-Nasawi,  quoting  Hammad  b. 
Shakir,  quoting  Muhammad  b.  Ismacll,  al-Bukharl,  that  is,  quoting  al-Hasan  b. 
Mudrik,  quoting  Yahya  b.  Hammad,  quoting  Abu  cAwana,  who  quoted  cAsim 
al-Ahwal  as  having  said,  “I  saw  the  cup  of  the  Prophet  (SAAS),  at  the  home 
of  Anas  b.  Malik.  It  had  cracked  and  he  had  wired  it  together  with  silver.” 

The  narrator  went  on,  “It  was  a  fine,  wide  cup  of  tamarisk  wood.” 

Anas  stated,  “I  have  poured  into  that  cup  for  the  Messenger  of  God  (SAAS) 
innumerable  times.” 

Ibn  Sirin  stated,  “It  had  on  it  a  ring  of  iron.  Anas  wanted  to  replace  that  with 
a  ring  of  gold  or  silver,  but  Abu  Talha  told  him,  ‘Don’t  change  anything  made 
by  the  Messenger  of  God  (SAAS).’  So  he  left  it  as  it  was.” 

Imam  Ahmad  stated  that  Rawh  b.  TJbada  related  to  him,  quoting  Hajjaj  b. 
Hassan,  who  said,  “We  were  at  the  home  of  Anas  and  he  called  for  a  vessel  to 
be  brought.  It  had  three  bands  and  a  ring,  all  of  iron.  It  was  less  than  a  rub1  but 
more  than  a  half  a  mb'-  in  capacity.  Anas  gave  orders  and  water  was  poured  into 
it.  We  then  took  it  and  drank,  pouring  some  water  over  our  heads  and  faces;  then 
we  spoke  prayers  for  the  Prophet  (SAAS).” 

Ahmad  is  alone  in  giving  this. 


Accounts  of  the  antimony  case  used  by  the  Prophet  (SAAS). 

Imam  Ahmad  stated  that  Yazid  related  to  him,  quoting  cAbd  Allah  b.  Mansur, 
224.  The  Mamluk  ruler  of  Egypt  at  that  time. 
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from  cIkrama,  from  Ibn  cAbbas,  who  said,  “The  Messenger  of  God  (SAAS)  had 
an  antimony  case.  Before  going  to  sleep  he  would  put  antimony  into  each  eye 
three  times.” 

Al-Tirmidhi  and  Ibn  Maja  narrated  from  a  hadith  of  Yazld  b.  Harun  in  which 
cAli  b.  al-Madlni  is  quoted  as  having  said,  “I  heard  Yahya  b.  Sacld  say,  ‘I  asked 
cAbbad  b.  Mansur,  “Did  you  hear  this  hadith  from  cIkrama?”  He  replied,  “Ibn 
Abn  Yahya  told  it  to  me,  from  Da’ud  b.  al-Husavn.” 

I  note  that  I  have  heard  that  somewhere  in  Egypt  there  is  a  shrine  containing 
many  of  the  personal  effects  of  the  Prophet  (SAAS),  that  certain  recent  govern¬ 
ment  ministers  have  assembled.  These  include  an  antimony  case,  along  with,  it 
is  said,  a  comb  and  other  items.  But  God  knows  best. 


THE  CLOAK  (AL-BURDA). 

The  hdfiz  al-Bayhaql  stated  as  follows,  “Regarding  the  cloaks  in  the  possession 
of  the  caliphs,  we  learn  from  the  account  of  Muhammad  b.  Ishaq  relating  to 
the  battle  of  Tabuk,  that  the  Messenger  of  God  (SAAS)  presented  to  the 
people  of  Aelia  a  burda ,  ‘a  cloak’,  along  with  the  safe  conduct  document  he 
wrote  for  them.  Abu  al-cAbbas  cAbd  Allah  b.  Muhammad,  the  first  of  the 
cAbbasid  caliphs,  known  as  al-Saffah,  ‘the  shedder  of  blood’,  later  purchased  it 
for  300  dinars." 

The  cAbbasid  rulers  inherited  this  burda  from  one  another.  The  Caliph  would 
wear  it  over  his  shoulders  on  festival  days,  holding  in  one  hand  the  staff  said  to 
have  been  used  by  the  Prophet  (SAAS).  He  would  appear  in  it  with  such  a  sense 
of  tranquillity  and  dignity  that  would  completely  overwhelm  and  bedazzle  all. 
They  would  dress  in  black  on  Fridays  and  festivals;  this  they  did  to  emulate  the 
practice  of  him  who  was  Lord  of  all,  whether  bedouin,  farmers  or  town-dwellers. 

This  they  did  because  of  the  accounts  given  by  al-Bukhari  and  Muslim,  the 
two  prime  scholars  of  the  historical  record,  from  a  hadith  of  Malik,  from  al-Zuhrl, 
from  Anas,  to  the  effect  that  when  the  Messenger  of  God  (SAAS)  entered  Mecca, 
he  was  wearing  a  helmet.  In  one  such  account,  he  is  said  to  have  been  wearing  a 
black  turban.  And  in  another  that  he  let  its  end  hang  down  between  his  shoulders. 

Al-Bukhari  stated  that  Musaddad  related  to  him,  quoting  Ismacil,  quoting 
Ayyub,  from  Muhammad,  from  Abu  Burda,  who  said,  “cA3isha  brought  out  to 
us  a  kisiP,  ‘an  upper  garment’,  and  an  tzar,  ‘a  waist-wrapper’,  made  of  coarse  cloth 
and  said,  ‘The  spirit  of  the  Prophet  (SAAS)  was  taken  while  he  was  wearing 
these  two  garments.’” 

Al-Bukhari  gave  a  hadith  of  al-Zuhri  from  TJbayd  Allah  b.  cAbd  Allah, 
from  cA3isha  and  Ibn  cAbbas  which  quoted  them  both  as  having  said,  “When 
revelation  came  down  to  the  Messenger  of  God  (SAAS),  he  immediately  threw 
a  black-bordered  cloak  of  his  over  his  face.  If  distressed,  he  would  uncover  his 
face  and  say,  while  thus,  ‘God  curse  the  Jews  and  the  Christians!  They  treat  the 
graves  of  their  prophets  as  shrines;  what  they  do  is  to  be  avoided.’” 
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I  note  that  the  later  disposition  of  these  three  items  of  clothing  is  not  known. 

It  is  stated  above  that  a  piece  of  red  velvet  upon  which  he  had  prayed  was 
placed  beneath  him  in  his  grave. 

It  would  consume  a  great  deal  of  time  for  us  to  detail  the  items  of  clothing  he 
wore  throughout  his  life.  The  proper  place  for  this  will  be  the  chapter  devoted 
to  clothing  in  my  major  study  the  Kitab  al-Ahkam ,  if  God  so  wills  it.  And  in  Him 
is  all  trust  and  reliance. 


REFERENCE  TO  THE  HORSES  AND  OTHER  MOUNTS  USED  BY 
THE  PROPHET  (SAAS). 

Ibn  Ishaq  stated,  from  Yazld  b.  Habib,  from  Marthad  b.  'Abd  Allah  al-Muzani, 
from  'Abd  Allah  b.  Razin,  who  quoted  cAli  as  having  said,  “The  Prophet  (SAAS) 
owned  a  horse  named  ‘al-Murtajiz’,  a  donkey  named  ‘TJfayr’  and  a  mule  named 
‘DulduF;  his  sword  was  ‘Dhu  al-Fiqar’,  and  his  armour  was  ‘Dhu  al-FuduP.” 

Al-Bayhaql  narrated  this  from  a  hadith  of  al-Hakam,  from  Yahya  b.  al-Azzar, 
from  cAli  in  similar  words. 

Al-Bayhaql  stated,  “We  have  narrated  in  our  work  Kitab  al-Sunan  the  names 
of  his  horses  that  were  with  their  fortunate  recipients.  Those  horses  were  named 
‘Lazaz’,  ‘al  LahiP  also  known  as  ‘al-Lakhlf  and  ‘al-Zarib’.  The  horse  he  rode 
that  belonged  to  Abu  Talha  was  called  al-Mandub.  His  camels  were  named 
‘al-Qaswa5’,  ‘al-'Adba5’  and  ‘al-Jad'a5’,  while  his  mule  was  named  ‘al-Shahba’  and 
‘al-Bayda3’.” 

Al-Bayhaql  also  stated,  “There  is  nothing  in  the  accounts  to  indicate  that  he 
died  leaving  them  as  inheritance,  except  for  what  information  we  have  given 
about  his  mule  ‘al-Bayda”,  his  weapons,  and  a  piece  of  land  he  left  to  charity.” 

We  have  made  reference  to  his  clothing,  his  mule  and  his  ring  in  this  chapter. 

Abu  Da’ud  al-TayalisI  stated  that  Zam'a  b.  Salih  narrated  to  him,  from 
Abu  Hazim,  from  Sahl  b.  Sakl,  who  said,  “The  Messenger  of  God  (SAAS)  died 
leaving  a  jubba,  ‘a  long,  wide-sleeved  outer  garment’,  made  of  woven  wool.” 

The  line  of  transmission  for  this  is  excellent. 

The  hafiz  Abo  Ya'la  stated,  in  his  musnad  collection,  that  Mujahid  narrated 
to  him,  from  Musa,  quoting  'All  b.  Thabit,  quoting  Ghalib  al-Jazari,  from  Anas, 
who  said,  “When  the  Messenger  of  God  (SAAS)  died,  a  woollen  garment  was 
being  woven  for  him.” 

This  testifies  to  what  is  narrated  hereabove. 

Abu  Sa'id  b.  al-A'rabi  stated  that  Sa'dan  b.  Naslr  related  to  him,  quoting  Sufyan 
b.  'Uyayna,  from  al-Walid  b.  Kathir,  from  Husayn,  from  Fatima,  daughter  of 
al-Husayn,  that  at  the  time  when  the  Messenger  of  God  (SAAS)  died,  two 
leather  vessels  were  being  made  for  him. 

This  hadith  is  mursal,  “incomplete  in  its  line”. 

Abu  al-Qasim  al-Tabranl  stated  that  al-Hasan  b.  Ishaq  al-Tasturl  related  to 
him,  quoting  Abu  Umayya  'Amr  b.  Hisham  al-Harranl,  quoting  'Uthman  b. 
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<Abd  al-Rahman  b.  cAli  b.  'Urwa,  from  cAbd  al-Malik  b.  Abu  Sulayman,  from 
cAta5  and  'Amr  b.  Dinar,  from  Ibn  cAbbas,  who  said,  “The  Messenger  of  God 
(SAAS)  had  a  sword  the  hilt  and  pommel  of  which  were  made  of  silver;  it  was 
known  as  ‘Dhu  al-Fiqar’.  He  had  a  bow  called  ‘al-Sidad’  and  a  quiver  named 
‘al-Jamc’.  He  had  a  coat  of  armour  inlaid  with  brass  called  ‘Dhat  al-FuduP,  and 
a  spear  called  ‘al-Sughra5’.  He  had  a  shield  called  ‘al  Dhaqan’.  He  also  had  a  white 
leather  shield  called  ‘al-Mujiz’,  a  black  horse  named  ‘al-Sakb’,  a  saddle  called 
‘al-Mujiz’,  a  grey  mule  called  ‘Duldul’,  a  camel  called  ‘al-Qaswa5’,  a  donkey  called 
‘Yaffur’,  a  carpet  called  ‘al-Karr’,  a  woollen  garment  called  ‘al-Namir’,  a  leather 
bag  called  ‘al-Sadir’,  a  mirror  called  ‘al.-M.iraV,  scissors  called  ‘al-Jahh’,  and  a 
fir-wood  staff  called  ‘al-Mamshuq’.” 

I  note  that  it  has  been  related  above  from  several  of  the  Companions  that  the 
Messenger  of  God  (SAAS)  did  not  leave  a  single  dinar ,  nor  even  a  dirham,  and 
not  a  slave,  male  or  female.  All  he  left  was  a  mule  and  a  piece  of  land  that  he  had 
given  to  charity.  This  requires  him  to  have  fully  emancipated  the  slaves  to  whom 
we  have  referred,  to  have  given  to  charity  all  the  weapons  we  have  ennumerated, 
along  with  his  animals,  and  all  his  personal  effects,  whether  or  not  mentioned  by 
myself  above. 

Regarding  his  mule,  its  name  was  “al-Shahba”  and  also  “al-Bayda5”;  though 
God  knows  best.  It  was  that  animal  that  the  Muqawqls,  the  Governor  of 
Alexandria,  whose  name  was  Jurayj  b.  Mina5,  had  given  him  along  with  other 
valuables.  It  was  this  mule  that  the  Messenger  of  God  (SAAS)  rode  at  the 
battle  of  Hunayn  into  the  very  midst  of  the  enemy,  bravely  extolling  God’s  name 
and  placing  all  his  reliance  in  God  the  Almighty  and  Glorious.  It  is  said  that 
the  mule  lived  on  a  long  time  after  him,  belonging  to  cAli  during  his  caliphate 
and  surviving  on  after  his  death  and  passing  into  the  ownership  of  cAbd  Allah  b. 
Jacfar  who  would  mash  up  its  barley  after  it  became  too  weak  to  eat  it  otherwise. 

His  donkey  “YacfOr”  is  also  known  by  its  diminutive  name  “Ufayr”.  This  was 
a  mount  he  would  occasionally  ride. 

Ahmad  narrated,  from  a  hadith  of  Muhammad  b.  Ishaq,  from  Yazid  b.  Abu 
Habib,  from  Yazid  b.  (Abd  Allah  al-cAwfl,  from  cAbd  Allah  b.  Razim,  who 
quoted  cAll  as  having  said,  “The  Messenger  of  God  (SAAS)  used  to  ride  a 
donkey  named  ‘cUfayr’.” 

Abu  YacIa  narrated  it  from  a  hadith  of  ‘Awn  b.  cAbd  Allah,  from  Ibn  Mascud. 

It  is  narrated  in  a  number  of  ahadith  that  he  rode  the  donkey. 

In  both  sahih  collections,  it  is  narrated  that  the  Prophet  (SAAS),  mounted 
on  a  donkey,  passed  by  an  assembly  at  which  *Abd  Allah  b.  Ubayy  b.  Salul  was 
present  with  a  mixture  of  Muslims,  idol-worshippers  and  Jews.  He  dismounted 
and  invited  all  to  accept  God,  the  Almighty  and  Glorious.  This  occurred  prior  to 
the  battle  of  Badr.  The  Prophet  (SAAS)  was  intending  to  visit  (the  sickbed)  of 
Sacd  b.  TJbada.  cAbd  Allah  (b.  Ubayy)  said  to  him,  “You  did  not  do  well  by  what 
you  said!  If  it  is  all  true,  you  still  shouldn’t  bother  us  with  it  in  our  meetings.” 
That  was  before  Islam  appeared.  It  is  said  that  this  cAbd  Allah  puckered  up  his 
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nose  at  the  odour  coming  from  the  dung  from  his  donkey,  and  said,  “Don’t 
disgust  us  with  the  filth  from  your  donkey!” 

cAbd  Allah  b.  Rawaha  responded,  “I  swear  by  God,  the  odour  from  the 
donkey  of  the  Messenger  of  God  is  sweeter  than  the  stench  from  you!”  He  went 
on,  “Messenger  of  God,  do  come  and  tell  us  of  it  in  our  meetings;  we  would 
enjoy  that.”  The  two  tribes  then  rose  to  confront  one  another  and  were  about 
to  do  battle  when  the  Messenger  of  God  (SAAS)  pacified  them. 

The  Messenger  of  God  (SAAS)  then  went  on  to  visit  Sacd  b.  'Ubada  and 
complained  to  him  about  cAbd  Allah  b.  Ubayy.  Sacd  told  him,  “Go  easy  on  him, 
Messenger  of  God;  by  Him  who  honoured  you  with  the  truth,  God  has  truly 
sent  you  with  the  truth.  We  were  about  to  make  a  diadem  with  which  to  make 
him  our  king.  When  God  brought  the  truth,  he  choked  on  his  own  spittle!” 

We  have  narrated  above  how  the  Messenger  of  God  (SAAS)  rode  his  donkey  in 
some  of  the  battles  at  Khaybar,  and  how  he  mounted  Mu^dh  behind  him  self  on  it. 

This  section  would  be  over-long  if  we  were  to  now  give  all  the  phraseology 
and  lines  of  transmission  for  this. 

The  qadi  cAyyad  b.  Musa  al-Sabtl  stated  in  his  book  al  Shift?,  as  had  Imam 
al-Haramayn225  in  his  great  book  on  the  origins  of  the  faith,  and  as  others  have 
also  maintained,  that  the  Messenger  had  a  donkey  named  Ziyad  b.  Shihab. 
These  authorities  also  related  that  he  would  send  off  this  donkey  to  fetch  one  or 
other  of  his  Companions;  when  he  did  so,  it  would  stop  at  their  door  and  bray, 
so  that  the  man  would  know  that  the  Messenger  of  God  (SAAS)  was  requesting 
his  presence.  The  above  scholars  also  state  that  this  donkey  was  the  seventieth 
in  a  line  of  donkeys,  each  one  of  which  had  been  ridden  by  a  prophet.  They 
maintain  that  when  the  Messenger  of  God  (SAAS)  died,  this  donkey  wandered 
off,  threw  itself  into  a  well,  and  died. 

No  lines  of  transmission  whatsoever  are  given  for  these  accounts.  Their  veracity 
has  been  denied  by  various  of  the  hufaz ,  including  cAbd  al-Rahman  b.  Abu  Hatim, 
and  his  father,  may  God  have  mercy  upon  them  both.  On  several  occasions,  I 
heard  my  teacher,  Sheikh  Abn  al-Hajjaj  al-Mizzi,  may  God  have  mercy  upon 
him,  vehemently  deny  its  authenticity. 

The  hafiz  Abu  Nu'aym  stated  in  his  work  DalaPil  al-Nubutmva,  that  Abu  Bakr 
Ahmad  b.  Muhammad  b.  Musa  aMAnbarl  related  to  him,  quoting  Ahmad  b. 
Muhammad  b.  Yusuf,  quoting  Ibrahim  b.  Suwayd  al-Jadhu%  quoting  (Abd 
Allah  b.  ‘Udhayn  al-Tah,  from  Thawr  b.  Yazld,  from  Khalid  b.  Ma'dan,  from 
Mu'adh  b.  Jabal,  who  said,  “A  black  donkey  came  to  the  Prophet  (SAAS),  while 
he  was  at  Khaybar  and  stood  right  in  front  of  him.  He  asked  the  donkey,  ‘And 
who  are  you?’  It  replied,  ‘I  am  'Amr,  son  of  so-and-so.  We  were  seven  brothers, 
each  one  of  whom  was  ridden  by  a  prophet.  I  am  the  youngest.  I  was  to  be  for 
you.  A  Jew  owned  me,  and  whenever  I  thought  of  you,  I  would  stumble  and  he 
would  beat  me.’  The  Messenger  of  God  (SAAS),  replied,  ‘You  are  Ya'fOr.’” 

This  hadith  is  extremely  gharib. 

225.  Al-Juwayni,  a  scholar  of  the  eighth  century  AH. 
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Abu  means  father.  According  to  Arabic  grammatical  rules,  this  word  changes 
to  Abl  when  governed  by  a  preceding  word.  While,  therefore,  Abu  Talib 
would  mean  Talib’s  father,  when  the  word  Ibn,  son,  is  prefixed  to  the  name, 
die  form  changes  to  Abi,  and  so  Ibn  Abl  Talib,  would  mean  ‘the  son  of 
Talib’s  father’.  To  avoid  confusion  in  this  text,  however,  the  term  is  left  here 
universally  as  Abu. 

The  letters  ‘al-’  before  a  noun  represent  in  Arabic  the  definite  article,  ‘the’. 

The  letter  b.  when  part  of  a  name  represents  a  shortened  form  of  the  word 
‘Ibn’,  ‘son’.  Thus,  the  name  ‘Ya'qub  b.  ‘Utba’  means  ‘Ya'qub,  son  of  TJtba’. 
In  a  composite  name,  as  are  often  given  in  this  text,  such  as  ‘Ya'qub  b.  'Utba 
b.  al-Mughira  b.  al-Akhnas’  the  names  of  Ya'qub’s  father,  grandfather,  and 
great  grand-father  are  given. 

The  letters  bt.  a  shortened  form  of  the  Arabic  bint ,  indicates  ‘girl’  or 
‘daughter’.  Thus  the  name  'A’isha  bt.  Abu  Bakr  refers  to  'A’isha,  daughter  of 
Abu  Bakr. 

The  letters  SAAS  are  inserted  after  mention  of  the  Prophet  Muhammad. 
These  letters  stand  for  the  Arabic  words  sails  Allahu  telayhi  wa  sallam ;  this 
invocation,  recited  by  Muslims  after  every  reference  to  the  Prophet,  whether 
by  name  or  inference,  is  normally  translated  as  ‘May  God’s  peace  and  blessings 
be  upon  him’. 


GLOSSARY  ITEMS 

Words  defined  in  footnotes  associated  with  the  text  are  not  generally  included 
in  this  glossary. 

afkhadh :  plural  of fakhdh  (q.v.). 

ahadith :  plural  of  hadith  (q.v.). 

agnatic,  related  through  descent  on  the  father’s  side. 

'i alim  (pi.  hdamdiy.  scholars  or  theologians  of  Islam. 

ansar :  the  plural  of  nasir,  helper,  or  victor.  Most  commonly  met,  in  this  text, 
in  the  plural  form,  it  refers  to  the  early  Medinan  allies  of  the  Prophet  who 
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officially  fraternized  with  the  muhajirin ,  those  Muslims  who  had  initially  gone 
into  exile  from  Mecca  to  Medina  in  their  support  for  Islam. 

(arab  al-cHriba\  the  original  Arabs,  who  are  assumed  to  have  spoken  the  language 
of  Yacrub  b.  Qahtan. 

t-arab  al-mustafriba:  ‘the  arabized  Arabs’,  initially  referring  to  those  who  spoke 
the  Arabic  of  Ishmael,  the  dialects  of  the  Hijaz,  that  is.  The  term  is  also 
applied  to  those  not  descended  from  the  Arabs  of  Arabia,  but  who  have  been 
assimilated  into  Arab  culture  and  who  speak  Arabic  as  their  native  tongue. 

cArafat  (also  cArafa):  a  plain  some  13  miles  east  of  Mecca.  Essential  parts  of 
the  hajj  pilgrimage  ceremonies  occur  there,  centered  on  a  small  granite  hill, 
also  known  by  the  same  name. 

c ashira  (pi.  '■asha’ir):  an  agnatic  group.  The  word  is  commonly  translated  as 
tribe.  An  c ashira  is  composed  of  several  afkhadh  (q.v.),  while  several  '■asha’ir 
form  a  single  qabfla  (q.v.). 

badana :  an  animal,  commonly  a  camel,  to  be  offered  for  sacrifice  by  a  pilgrim 
at  the  hajj  (q.v.). 

bar  aka:  blessing,  in  particular  that  divine  force  that  enables  prosperity  and 
happiness.  Persons  of  great  piety  or  holiness  are  believe  suffused  with  baraka , 
which  radiates  from  them  to  those  around  them. 

Bakka:  an  ancient  alternative  or  original  name  for  Mecca.  In  legend,  the  name 
comes  from  the  Arabic  verb  baka ,  he  wept,  applied  to  Adam’s  sadness  at 
descending  to  the  barren  environment  of  Arabia  after  his  expulsion  from 
paradise. 

batn  (pi.  butUn ):  an  agnatic  group  smaller  than  a  qabila  (q.v.)  but  larger  than 
a  fakhdh  (q.v.). 

dafc:  the  word  used  to  denote  the  act  of  departure  from  c Arafat  during  the 
pilgrimage  rites. 

fakhdh  (pi.  afkhadh):  a  group  of  several  families  claiming  descent  from  the 
same  ancestor. 

al-fajr:  the  dawn;  also  the  superogatory  prayer,  recommended  but  not  required, 
performed  immediately  after  dawn.  It  consists  of  two  raW-at  (q.v.)  to  be  recited 
audibly. 
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fasila  (pi.  fas^il):  an  agnatic  group  consisting  of  the  nearest  members  of  one’s 
c ashira  (q.v.). 

ghazwa  (pi.  ghazawat ):  armed  engagements  in  which  the  Prophet  Muhammad 
participated  personally.  Those  he  initiated  but  without  his  own  direct  participa¬ 
tion  are  known  as  saraya  (pi.  of  sariyya). 

hadith  (pi.  ahadith ):  a  saying,  reported  action  or  anecdote  relating  the  words 
or  deeds  of  the  Prophet  Muhammad.  An  isnad  (q.v.)  precedes  the  hadith  and 
lists  the  persons  by  whom  the  reported  material  was  transmitted. 

hadith  marfu a  hadith  related  by  one  of  the  Companions  of  the  Prophet  (see 
sahib)  and  quoted  directly  from  the  latter. 

hdfiz  (pi.  hufaz):  a  person  who  has  memorized  the  entire  Qur'an.  Also  one  of 
the  sacred  attributes  the  Guardian,  the  Protector  -  by  which  God  is  known. 

hajj:  the  pilgrimage  to  the  holy  places  of  Mecca  set  annually  to  take  place  in 
the  first  half  of  the  month  of  Dhu  al-Hijja. 

hanif.  1)  a  devout  pre-Islamic  monotheist.  2)  a  person  sincerely  searching  for 
the  ancient  religion  practised  by  Abraham,  with  whom  the  word  is  particularly 
associated. 

hanifiyya:  the  religion  of  Abraham  and  the  hanifs. 

haram  (or  haram ):  a  term  denoting  what  is  sacred,  forbidden  or  inviolable. 

hijaba:  the  office  of  the  custodian  of  the  ka^ba;  he  is  known  as  the  hajib. 

hijra  (or  hegira):  the  emigration  of  the  Prophet  Muhammad  and  his  supporters 
from  Mecca  into  exile  in  Medina.  The  date  of  this  event  was  later  adopted  as 
the  commencement  of  the  Muslim  era,  calculated  as  622  AD. 

ijdza :  1)  rendering  something  legal  or  permissible.  2)  the  act  of  transmitting 
a  hadith  and  attributing  the  same  to  an  authority  without  actually  having  heard 
that  person  recite  it. 

ifada:  the  movement  or  departure  of  pilgrims  from  'Arafat  following  their 
performance  of  the  wuquf  ‘the  standing’. 

ihram:  1)  the  rendering  sacred  or  inviolate.  2)  the  name  given  to  the  clothing 
donned  by  Muslims  entering  the  ihram  state  prior  to  their  participation  in  the 
pilgrimage. 
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isnad'.  the  prefatory  material  to  a  hadith  (q.v.)  that  lists  the  sequence  of  scholars 
or  witnesses  who  transmitted  the  account  from  the  time  of  the  Prophet 
Muhammad  up  to  the  time  when  it  was  written  down. 

tzar.  the  cloth  that  covers  the  pilgrim  from  waist  to  knees  when  he  commits 
himself  to  the  sacred  state  of  ihram. 

jahiliyya:  denoting  childlike  foolishness  or  ignorance,  the  word  is  commonly 
applied  to  the  period  prior  to  the  advent  of  Islam. 

jamra  (pi.  jamrat ):  ancient  stone  pillars  symbolizing  Satan  at  Mina.  These  are 
pelted  with  pebbles  during  the  pilgrimage  rites,  the  stones  being  known  as 
jamrat. 

ka'ba:  the  ancient  cube-like  structure  within  the  great  mosque  in  Mecca 
positioned  some  feet  from  the  sacred  spring  zatnzam  (q.v.).  It  is  towards  this 
site  that  Muslims  direct  their  prayers  (see  qibla). 

al-Khalil:  1)  a  town,  also  known  as  Hebron,  some  32  miles  south  of  Jerusalem 
and  the  site  of  the  Tomb  of  the  Patriarchs,  sacred  both  to  Jews  and  to 
Muslims.  2)  a  name  or  attribute  implying  close  friend  or  confidant;  the  word 
is  particularly  associated  with  Abraham. 

lima*:  1)  a  flag,  banner  or  signpost.  2)  the  issuance  of  this  to  those  making  the 
pilgrimage  to  the  ka'-ba. 

maqam  Ibrahim',  the  ‘station’  of  Abraham.  A  sanctuary  positioned  a  few  feet 
from  the  kacba  where  Abraham  and  his  co-religionaries  would  stand  for  prayer 
during  the  summer  months. 

maghrib:  the  west  or  direction  in  which  the  sun  sets.  Also,  the  fourth  canonical 
Islamic  prayer  performed  at  dusk.  It  consists  of  three  rak<-at\  at  the  first  two 
of  these  the  prayers  are  spoken  audibly,  the  third  in  silence. 

masjid :  the  place  where  the  Muslim  prostrates  in  prayer,  usually  a  mosque. 

Mina:  a  location  some  four  miles  east  of  Mecca  on  the  road  to  ‘Arafat. 

hadith  mursal:  a  hadith  which  is  considered  by  scholars  to  have  a  fault  or 
inconsistency  in  the  chain  of  its  transmission. 

al-Muzdalifa:  a  location  some  half  way  between  Mina  and  ‘Arafat.  It  is  there 
that  pilgrims  returning  from  ‘Arafat  spend  the  night. 
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nadwa :  the  act  of  presiding  over  assemblies  of  pilgrims  at  the  ka’-ba. 

parasang :  a  Persian  term  for  a  unit  of  length,  also  known  as  a  farsakh.  One 
parasang  equals  approximately  one  league,  some  three  miles,  that  is. 

qabila  (pi.  qabtfit):  a  large  agnatic  group  whose  members  trace  descent  from  a 
single  ancestor.  Often  translated  as  tribe.  A  qabila  is  larger  than  an  cashira 
(q.v.)  but  smaller  than  a  shacb  (q.v.). 

qadi:  a  judge  appointed  by  a  Muslim  community  to  administer  and  adjudicate 
issues  of  Islamic  law. 

qibla :  the  direction  to  which  a  Muslim  faces  when  praying.  Initially  towards 
Jerusalem  but  later  changed  by  the  Prophet  Muhammad  so  that  Muslims 
would  face  Mecca  and  the  kalba  there. 

rakca  (pi.  rakcat):  a  unit  of  prayer  consisting  of  a  variety  of  gestures  and 
postures.  These  rakcat  total  17  each  day,  divided  between  the  five  canonical 
prayer  periods. 

al-rahim:  The  All-Compassionate;  one  of  the  sublime  epithets  applied  to  God. 

al-rahman:  the  All-Merciful;  one  of  the  sublime  epithets  applied  to  God. 

Ramadan:  the  ninth  month  of  the  Muslim  lunar  calendar.  The  month  of 
fasting,  it  was  during  Ramadan  that  divine  revelation  first  came  to  the  Prophet 
Muhammad,  and  it  is  therefore  particularly  venerated. 

rid, o':  a  length  of  unsewn  cloth  that  is  draped  over  the  left  shoulder  and 
around  the  torso  of  the  pilgrim.  This  garb  is  donned  by  the  pilgrim  when  he 
enters  the  ihram  state. 

rifada:  the  provision  of  pilgrims  with  wheat  and  raisins  by  certain  members 
of  Quraysh  of  Mecca. 

al-sacy:  the  ritual  rapid  walk  or  jog  performed  during  the  pilgrimage  between 
al-Safa  and  al-Marwa. 

sab  a?:  the  community  and  kingdom  ruling  South-West  Arabia  for  centuries 
prior  to  the  mission  of  the  Prophet  Muhammad. 

sahib  (pi.  ashab,  sahaba):  companion;  that  community  of  men  who  knew  and 
supported  the  Prophet  Muhammad  during  his  mission. 
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sahih:  a  hadith  (q.v.)  the  chain  of  transmission  of  which  is  considered  by 
Muslim  scholars  to  be  reliable  beyond  any  reasonable  doubt;  also,  a  collection 
comprised  only  of  such  ahadtth. 

sampan:  the  receipt  of  a  hadith  (q.v.)  from  a  scholar  by  listening  to  him  or  her 
recite  it  and  then  repeating  it  back.  This  method  of  transmitting  and  receiving 
a  hadith  was  considered  the  most  trustworthy  of  all. 

shacb  (pi.  shiduby.  a  tribal  group  larger  than  a  qabila  (q.v.);  a  nation,  race  or 
people. 

shahdda:  the  profession  of  faith  in  Islam  by  reciting  in  Arabic  the  words: 
‘There  is  no  God  but  God  and  Muhammad  is  His  Messenger’. 

shaykh  (pi.  shuyukh ):  an  elderly  man;  a  tribal  or  spiritual  leader;  a  distinguished 
and  devout  scholar. 

shfa:  the  doctrine  and  its  adherent,  a  shi%  that  considers  ‘All,  son  of  Abu 
Talib  and  husband  of  the  Prophet  Muhammad’s  daughter  Fatima,  was  the 
legitimate  spiritual  and  political  heir  to  the  Caliphate  of  Islam. 

sunna:  the  body  of  recorded  words,  actions,  gestures  and  practices  of  the 
Prophet  Muhammad.  This  material  constitutes  the  second  foundation  of  Islam 
and  its  legal  system,  the  holy  Qur’an  being  the  first  and  prime  source.  In  the 
plural  form,  sunan,  reference  is  made  to  the  compilation,  by  various  authorities 
of  the  reported  words  and  actions  of  the  Prophet 

tafsir.  exegesis  and  commentary,  particularly  applied  to  the  Qur’an. 

tasmiyya :  the  enunciation  by  a  Muslim  of  the  formula:  ‘In  the  name  of  God, 
the  All-Merciful,  the  All-Compassionate’  prior  to  any  act  or  activity  in  which 
he  or  she  might  engage. 

tareaf.  ritual  circumambulation  of  a  religious  site,  normally  the  kacba. 

tubba c  (pi.  lababda):  the  title  applied  to  the  kings  of  pre-Islamic  Yemen. 

wudii ’:  the  ritual  ablution  necessarily  practiced  by  Muslims  prior  to  their 
performance  of  prayer. 

zamzam :  the  sacred  well  positioned  close  to  the  kacba  (q.v.)  within  the  haram 
al-sharif,  the  sacred  enclosure  encompassing  the  great  mosque  in  Mecca. 
Muslims  believe  the  well  to  have  been  miraculously  opened  through  the 
agency  of  Gabriel  to  provide  water  for  Abraham’s  wife  Hagar  and  their  son 
Ishnael. 


INDEX 


A 

Aban  481 
Aban  b.  Sa‘id  481 

Aban  b.  al-Fa<Jl  b.  Ma'qil  b.  Sinan  143 
Abba  b.  Hunayf  28 
cAbbad  246,  344,  456,  498 
Abbas  409 

al-'Abbas  323,  348,  359,  369,  372,  373, 374, 
375,  381,385 

al-‘Abbas  b.  ‘Abd  al-MuRalib  35,  98,  21 1,  245, 
347,  372, 408 

al-'Abbas  b.  Muhammad  al-DQrl  202,  468 
'Abd  al-A'la  161, 168,  188,  223,381,  504 
'Abd  al-A'la  b.  'Amir  al-Tha'labt  304 
'Abd  Allah  105, 136, 155, 163, 173,  184, 302, 
303,  314,  353,  364,  392,  495,  509,  510 
'Abd  Allah  b.  'Abbas  10, 163, 172, 192, 277, 
310,  326,  495 

'Abd  Allah  b.  Abd  Allah  175 
'Abd  Allah  b.  'Abd  al-Rahmin  al-Ta’ifl  49 
'Abd  Allah  b.  'Abd  al-Rahman 
b.  Mahnar  b  Hazm  301 
'Abd  Allah  b.  Aba  Awft  192,360,404 
'Abd  Allah  b.  Aba  Bakr  2,  14,  103,  207, 353, 
387,  471 

'Abd  Allah  b.  Aba  Rabl<a  1 

'Abd  Allah  b.  Ahmad  303,  304 

'Abd  Allah  b.  'Amir  496 

'Abd  Allah  b.  Amr  193 

'Abd  Allah  b.  Arqam  498 

'Abd  Allah  b.  'Awn  360 

'Abd  Allah  b.  al-Baghdadl  1 1 6 

'Abd  Allah  b.  Burayda  141,  3 11 

‘Abd  Allah  b.  al-Dibabi  134 

'Abd  Allah  b.  al-Fadl  205 

'Ab..  r,  lah  al-Hafiz  143 

‘Abd  Allah  b.  Hakim  al-KinSnl  156 

'Abd  Allah  b.  Hammad  al-Amill  1 32 

‘Abd  Allah  b.  ai  -Harith  386,  395,  510 


'Abd  Allah  b.  Hudhafa  3 1 9 

‘Abd  Allah  b.  Idris  1 56, 377,  396 

‘Abd  Allah  b.  Ja'far  388, 397,  41 7, 439,  507 

'Abd  Allah  b.  Jahsh  3 13, 498 

'Abd  Allah  b.  Ka'b  326 

‘Abd  Allah  b.  Ka'b  b.  Malik  359 

'Abd  Allah  b.  Mandah  448,  457 

‘Abd  Allah  b.  Mas'nd  22, 326,  362, 476 

‘Abd  Allah  b.  al-Mubarak  12, 179,  192, 406, 

477 

'Abd  Allah  b.  Muhammad  10,  164, 226,  243, 
406,  510 

‘Abd  Allah  b.  Muhammad  b.  ‘Aqll  307 
‘Abd  Allah  b.  MOsa  455 

‘Abd  Allah  b.  Niyar  143 

‘Abd  Allah  b.  Niyar  al-Aslaml  143 
‘Abd  Allah  b.  Qurad  al-Ziyyadi  134 
‘Abd  Allah  b.  Rawaha  314,  315, 447, 476 
'Abd  Allah  b.  Rawh  al-Madahm  359, 362 
‘Abd  Allah  b.  Sa'ad  496 
‘Abd  Allah  b.  Ubayy  45,  47,  53 
'Abd  Allah  b.  ‘Umar  154,  157,  158,  162,  171, 
172,  174,  176,  193,  195, 203,204, 214, 247, 
282,291,316,319,445,496 
'Abd  Allah  b.  ‘Umar  al-Qawariri  303 
‘Abd  Allah  b.  ‘Umarl  172 
‘Abd  Allah  b.  Unays  314 
‘Abd  Allah  b.  ‘Uthman  13, 220, 225,  496 
‘Abd  Allah  b.  Wahb  139, 171,  174, 224,  387, 
394,451 

‘Abd  Allah  b.  YOsuf  65,  159, 168,  204,  247, 248, 
324, 334, 460 

‘Abd  Allah  b.  Zara's  333 

'Abd  Allah  b.  Zayd  102, 186 

‘Abd  Allah  b.  Zubayr  1 56,  160,  490,  509 

'Abd  al-'Aaz  1 1 6, 1 75, 22 1 , 337, 449 

‘Abd  al-'Azlz  b.  Jurayj  380 

‘Abd  al-'Azlz  b.  $uhayb  184, 187,  505 

‘Abd  b.  Hamid  342 


524 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


‘Abd  al-Hamid  b.  Bahrin  131 
<Abd  b.  Humayd  327,  387, 427 
‘Abd  al-Malik  183,242,302,332 
'Abd  al-Malik  b.  'Abd  al-Rabman  362 
'Abd  al-Malik  b.  Hisham  399 
'Abd  al-Malik  b.  Muhammad  180 
'Abd  al-Malik  b.  'Umayr  2 1 ,  86 
'Abd  al-Malik  b.  'Umayr  al-Lakhml  354 
'Abd  Ma'shar  132 
‘Abd  al-Muftalib  35, 212, 326, 465 
'Abd  al-Nadr  192 
'Abd  al-Rahsm  236,250 
'Abd  al-Rabman  194,  196, 304, 314, 316, 328, 
343,  347,  398, 403,  404,  466,  490,  507 
‘Abd  al-Rabman  b.  Aba  Bakr  197,324,327,380 
‘Abd  al-Rahman  b.  AbO  Ilusayn  138 
'Abd  al-Rabman  b.  Aba  Layla  303, 304, 479 
'Abd  al-Rabman  b.  Abu  al-Mawall  465 
'Abd  al-Rabman  b.  Abu  Nil'll;  146 
‘Abd  al-Rabman  b.  Abd  al-Zinad  159,  508 
'Abd  al-Rabman  b.  ‘Awf  172,  309,  316, 350, 

358,  385, 408, 409, 449, 450 
'Abd  al-Rabman  b.  Ghanam  141 
'Abd  al-Rabman  b.  al-Hirith  228 
'Abd  al-Rabman  b.  Hurnayd  280 
'Abd  al-Rabman  b.  al-Isbaham  364 
'Abd  al-Rabman  b.  Ishaq  333 
‘Abd  al-Rabman  b.  Jubayr  b,  Nufeyr  al-Hadram! 
138 

‘Abd  al-Rabman  b.  Ka<b  b.  Malik  141 
'Abd  al-Rabman  b.  Mahdl  206, 220, 250, 334, 
458 

'Abd  al-Rabman  b.  Malik  b.  Ju‘shum  497 
'Abd  al-Rabman  b.  Mubammad  al-Mubaribl 
364 

‘Abd  al-Rabman  b.  al-Qasim  1 52,  1 59,  167, 279, 

340,  364,  372,  384,  387 
‘Abd  al-Rabman  b.  khabbab  al-Sulaml  4 
'Abd  al-Razzaq  10,  67, 139,  175, 179,  180,  184, 
186,  192, 206, 219, 229, 241,  253,  289,  302, 
303,  312, 326,  327, 334, 380, 387, 406, 493, 
510 

‘Abd  al-Salam  b.  Harb  163 
'Abd  al-Samad  4, 1 2,  177,  255, 404, 484 
‘Abd  al-$amad  b.  ‘Abd  al-Warith  4,  12,  255, 
337,  368 

‘Abd  al-Wahhab  1 70,  1 84,  226 
‘Abd  al-Wahid  xix,  xxi,  233 
'Abd  al-Warith  164, 337, 505 
Abd  b.  Humayd  159,  427 
Abraham  142, 173, 221, 222, 330 
Aba  al-'Abbas  al-Ayamm  103,  1 56, 202, 344, 
345, 374 

Aba  al-'Abbas  Mubammad  b.  Ya'qCtb  185 
Abo  al-'Abbas  Mubammad  b.  Ya'qub  al-A?amm 
357 


Aba  ‘Abd  Allah  208, 343, 347, 392, 449, 452,  508 
Aba  ‘Abd  Allah  b.  al-Dhababi  301 , 306, 308 
Aba  ‘Abd  Allah  al-Hafi?  103,  359,  373, 396 
Aba  ‘Abd  Allah  Mubammad  b.  ‘Abd  Allah 
al-Hafiz  362 

AbO  ‘Abd  al-Rabman  al-Ju'ft  445 
Aba  ‘Abd  al-Rabman  al-Kindl  302 

Aba  ‘Abd  al-Rabman  al-Nasa5!  104 

Aba  Ahmad  al-Asadabaii  112 
Aba  Abmad  b.  Jahsh  462 
Aba  Abmad  al-Zubayrl  307 
AbO  al-Asti'ath  342 
Aba  ‘All  al-Hafi?  357 
Aba  'All  af-Husayn  b.  ‘All  al-Hafi?  356 
AbO  ‘Amir  'Abd  Allah  b.  Barrad  280 
AbO  ‘Amir  al-'Aqdl  304,  330 
AbO  ‘Ammar  al-Husayn  b.  Hurayth  61 
Aba  ‘Amr  106 
Aba ‘Amr  al-Madanl  319 
AbQ  Artat  107 
AbO  asma1  al-sayqa!  188 
Abo  Asim  164,  505 
Aba  ‘Aslm  al-Nabll  311 
Aba  al-Aswad  168,  327,  347,  368 
Aba  al-Aswad  al-Dlll  141 
Aba  ‘A warn  13 5, 1 58,  185,  305, 325, 330, 354, 

383, 440,  508,511 
Aba  ‘Awf  247 
Aba  'Awn  140 

Aba  al-'Awja’  al-Sulami  313 
AbO  Ayyflb  al-Ansarl  306 
Aba  al-Bakhlart  147 
Aba  al-Bakhtari  b.  Hisham  447 
AbO  Bakr  138,156,  172,196,309,311,312, 

315,  320, 333, 334, 335,  337, 338, 341-3, 346, 
347,  349, 368,  371, 379, 380, 381, 382, 389, 
392,  396, 397, 398, 405, 406, 407, 408, 460, 
465, 467,  472, 475,  504,  505,  508 
Aba  Bakr  b.'Abd  Allah  26,36,38,40,48-9, 
101, 414, 445, 450, 457, 476 
AbO  Bakr  b.  'Abd  al-Rabman  b.  al-Uarith 
b.  Hisham  333 
Aba  Bakr  b.  AbQ  al-Dunya  381 
Abs  Bakr  b-  Aba  Qtdjafa  ‘The’ T rusting’  50, 

51,  52,  55, 70, 94, 97, 217, 250,  399, 480, 486 
AbB  Bakr  b.  Aba  Shayba  99,  156,  160,  164, 210, 
218, 227, 231, 237,  258, 262, 264, 307,  372, 
376, 396, 452, 455, 468, 481, 491, 493, 495, 
496,  503 

AbO  Bakr  Abmad  b.  ‘All  al-Qadl  459 
Aba  Bakr  Ahmad  b.  al-Hasan  al-QatJl  185 
Aba  Bakr  al-Bayhaql  132,310,356,373 
Abn  Bakr  al-Bazzar  155,  156,171,  183,  184, 

186, 187, 291,  309,  364, 374, 392, 478,  509 
AbO  Bakr  b.  Aba  Shayba  160, 258,  262,  264, 

452, 455 


INDEX 


-525 


Aba  Bakr  b.  Ishaq  347 
Aba  Bakr  b.  Isms'll  90 
Aba  Bakr  Muhammad  b.  Ahmad  al-Zakl  of  Merv 
359 

Aba  Bakr  Muhammad  b.  Amib  Hazam  103-4 
Aba  Bakr  Muhammad  b.  Ishaq  b.  Khuzayma  356 
Aba  al-Bukhtart  b.  Hisham  xxi,  49 
AbaBurda  135,334,372,392,  512 
AbQ  Burda  b.  NiySr  92 
Aba  DiPad  28, 37, 40,  42,  82,  104,  153, 155, 
156,  158,  165, 167,  173,  181,  182,  201,  207, 
212, 221,  222, 224,  225, 227, 230,  231,  232, 
233,  236,  244,  245,  246, 247, 249,  262,  268, 
271, 275,  281-2, 285-6,  288,  291, 296, 305, 
310, 333,  334,  372,  375,  377,  385,  389,  393, 
394,  402,  405, 406,  407,  411,  447,  455,  459, 
465,  468,  477,  480,  490,  491,  496,  499,  501, 
504,  505,  506 

Aba  DsPad  al-T*yttlisi  4,  62, 69, 155, 160,  166, 
178,  199,  216,  250,  368,  378,  451,  476,  504, 
513 

Aba  Dharr  9-10,  138,  234,  238,  404 
Aba  al-puhi  160,  440 
Aba  aI-Fid3  'ImSd  al-Dln  Isms'll  b.  'Umar 
b.  Kathlr  see  Ibn  Kathlr  xix 
Aba  al-Hakam  b.  Hisham  283 
Aba  Hamza  130,195 
Aba  al-Hanlfa  236 
Aba  aUHSran  302 
Aba  al-HarOn  al-'Abdi  302 
Abu  si -Hasan  130,155,  171 

Abo  al-I.Iasan  'All  b.  Muhammad  al-Haflz 
al-IsfarSylnl  356 
Aba  al-Hssan  al-Ash'art  338 
Aba  al-Hasan  b.  al-Athlr  450,  462 
Aba  HSshlm  al-Makhzami  356 
Aba  Hstim  362, 363 

Aba  Hszim  513 

Aba  Hurayra  1 1 ,  50,  78,  93, 94,  1 19, 1 50, 205, 
206,  250, 304, 307, 308,  310, 405, 408, 414, 
453,470,471,481,483,510 
Aba  al-Husayn  171 ,  172,  302,  336 
Aba  ai-Husayn  b.  Bash  ran  160,  188 
Aba  'Imran  al-Jawni  345, 347, 474 
Aba  'Isa  al-Tirmidhi  190 
Abu  Ishaq  51,  61, 62, 71,  142,  144,  151,  182, 
188, 189, 195,  197,  302, 303, 307,  310,  335, 
336, 368, 402,  440,  507 
Aba  Ishaq  al-Fazan  78 
Aba  Ishaq  al-Muzakkl  143 
Aba  Ishaq  al-Sabl'l  105,  302,  310,  31 1 
Abo  Ja'far  387 

Abu  Ja'far  al-BSqir  227,  231, 439, 493 
AbO  Ja'far  b.  Jarir  310 
Abo  Ja'far  b.  Muhammad  b.  Jarir  al-Tabari 
300,306 


Abajahl  498 
AbOjamra  178 
Abajuhayfa  242 
AbQ  Kabsha  458 
AbQ  Khaythama  7-9, 364,  474 
Aba  Khaythama  aI-Ma$lsl  440,  446 
Aba  Khaythama  Zuhayrb  Harb  341 
Aba  Kubaysha  1 18 
AbO  Kurayb  6,  12,  307,  341,  380,  510 
Aba  Lahab  b.  ‘Abd  al-'UzzS  b.  'Abd  al-Muftalib 
429 

Abo  Lubsba  253 

Aba  Ma'bad  136 

Aba  al-Mslik  135 

Aba  Mahnar  164,  505 

Aba  Maryam  304 

Abu  Mas'nd  94 

Aba  Mas'nd  'Uqba  b.  'Amr  94 

Aba  Mijlaz  142 

AbO  Mu’swiya  139,  170,  190,  191,  301,  326, 
327, 334, 340, 402 
AbQ  ai-Mugblra  137 

Aba  Muhammad  b.  Hamid  al-Maqburl  357 

Aba  MfisS  6,  105,  135, 241, 334, 392,  500 

AbQ  Mass  al-AnsUn  136 

Aba  Mass  al-Qarsft  xix 

AbO  MOsi  al-Madini  464,  504 

Aba  Muwayhiba  460 

Aba  al-Natlr  1 3 1,  248,  369,  448,  465, 473,  479 

AbD  af-Nadr  Hishim  b.  al-Qasim  15,  268,  383 
Abu  Nadra  25,  203,  356,257 
Aba  Nadrat  al-Mundhir  b.  Malik  b.  Nat's  357 
Aba  Nu'aym  xxi,  55, 92, 1 05,  1 53,  257, 262, 
359,  368,  375,  404,  427, 433, 437, 453,  455, 
459, 463, 464, 465, 466, 467, 468, 515 
Aba  Nu'aym  al-Ma'nl  305 
AbnNukhayla  106 
Abaal-Nu'man  238 

AbO  al-Nu'man  Muhammad  b.  al-Fudayl  342 

AbC  Qalsba  153,184 

AbO  al-Qasim  b.  'AsSkir  300 

AbO  al-Qasim  b.  al-Baghawl  447, 448,  450, 469 

AbO  al-Qasim  b.  al-Tabranl  241,513 

AbO  Qitada  31 

AbQ  Qatan  105 

AbaQilaba  158,186 

Aba  Qudama  al-Hanafi  188 

Abu  Rafi<  419,431,444,446,465 

AbQ  Razln  123 

AbQ  Sahi  b.  Ziyad  al-{>a;tan  144 
Abu  Sa'id  86,  131,  156, 301,  304,  308,  329,  330, 
404,465 

AbQ  Sa'id  b.  ai-AAibl  378,  513 

Abu  Sa'id  al-Khudari  11,  130-44,  203,  316, 

340,  356, 357 

Aba  Sa'id  al-Khudri  301 


526 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


AbU  SaHd  Say  b.  Malik  b.  Sin&n  al-Khudari 
357 

AbU  Salama  61,  232,  347,  368,  455,  502,  503 

AbU  Sajama  b. ‘Abd  al-Asad  313 

Abo  Salama  b.  'Abd  al-Rahman  307,  507 

Abu  Silih  11,283,427,430 

AbU  Sari  ha  305 

AbU  Sufyan  141,  170,  478 

Aba  Sufysn  b.  Harb  312, 317,  318 

Aba  Sufyan  §akhr  b.  Harb  74 

Aba  Sufyan  Tail)  b.  NafP  341 

Aba  Sufyina  341 

Aba  Sulayman  al-Daram  128 

Aba  al-Tahir  461 

Abo  Talha  511 

Abu  Talha  Zayd  b.  Sahl  184,  186,  190,  381,  450 
Aba  Tilib  427, 431-2, 438 
Aba  TliaSaba  129 
Aba  Thawr  140 
Aba  al-Tufayl  301 , 303, 305 
Abo  TJbayd  305, 456 
Aba  ‘Ubayda  398 
AbO  TJbayda  313,315,316 
Abo  TJbayda  ‘Amir  b.  al-Jarrah  484,  486,  502 
Abn  T.' bay  da  b.  al-Jarrah  352 
Abu  SJfcayba  446 
Aba  Usama  6,  46,  93,  392,  505 
AbU  Usayd  422 
Abo  ‘Uthman  451 
Aba  Uways  167 
Abu  al-Wahid  136 
Aba  Wa>ll  106,  180, 181,  340, 359 
Aba  Wajza  al-SaMi  121 
Abu  al-Walld  221,  330 
Abo  Y ahyS  al-Mawyull  340, 451 

Abu  YaSu  1 55,  364,  380,  381, 440,  462, 463, 
468,474,513 

Abu  Yali  al-Mawsiil  302, 307 
AbU  al-Yamin  50,  66,  1 30,  138, 337 
AbU  Yazld  al-Azdl  307 
AbU  ZakariyyS5  b.  Abn  IshSq  155,402 
AbU  Zayd  b.  ‘Amr  314 
Aba  al-Zinad  167,  405,  485,  490 
Aba  Ziyad  b.  ‘Ubayd  Yahyi  al-Ghassanl  137 
AbO  ah-Zubayr  190, 2 1 7, 23 1,  236,  242,  309, 
311,454,  501,509 
Aba  ZubySn  137 
Aba  ZuFa  6 1,  302,  362, 363,  503 
Abyssinia,  Emigrants  to  462 
‘Adi  302 

‘Adi  b.  Thabit  258, 302, 403 
‘Affin  3,  51 , 99,  141 ,  185, 305,  345,  354, 370, 
391,  404,  456,  471, 479,  484 
‘Aflin  b.  Muslim  166 
‘Aff*n  b.  Salam  357 
Ahmad  b.  ‘Abd  Allah  b.  Yunus  at. 


Ahmad  b.  ‘Abd  al-AUah  b.  Ahmad  al-Niri  308 
Ahmad  b.  ‘Abd  al-Jabbar  103,  170,  328,  345, 
382 

Ahmad  b.  Hanbai  (Imam)  xxi,  152,  156,  158, 
165, 231, 247, 251,311,  363,  375,  377, 449, 
499 

Ahmad  b.  Hazim  305 
Ahmad  b.  Mansur  303, 304 
Ahmad  b.  Numayr  al-Wakt9  304 
Ahmad  b.  Sa'ld  al-Baghdidi  492 
Ahmad  b.  Sulayman  180,  307 
Ahmad  b.  ‘Ubayd  331,  336,  463 
Ahmad  b.  ‘Uthman  Aba  al-Jaw 306 
Ahmad  b.  Yanus  363,  385 
al-Ajdnadayn,  battle  of  481 
‘Ahsha  167, 324, 325, 327, 333, 334, 340,  341, 
342, 343, 348,  366,  367, 368, 371, 375, 376, 
380, 381, 383, 384, 387, 388, 394, 402-9, 461, 
462,466,467,469,475 

‘A’isha  bt.  Abn  Bakr  61, 216, 217,  226,  235, 
236,  512 

marriage  to  the  Prophet  152,  153,  154,  156, 
158, 278,447 
YVisha  bt.  Say  306 
al-Akbar  103 

al-‘Ala>  b.  al- Had  rami  498, 499 
al-Albanl,  NSsir  al-Din  x\v 
‘All  SO,  51-2,  142,  161,  177,  181, 209,  212, 217, 
234, 236, 240, 241, 309, 311, 313,  316,  324, 
335, 356, 357, 358, 359,  361, 362, 364, 372, 
373, 374, 378, 385, 386,  39S,  396, 398, 407, 
409, 448, 452, 454, 455, 466, 491, 495,  508, 
513 

‘Ah  b.  ‘Abbas  354 
‘All  at  al-Rahba  303 
‘Ah  b.  Abd  Allah  162 

‘All  b.  Abn  Talha  105 

‘Ah  b.  Aba  Talib  35,  50,  SI,  86, 87, 92, 177, 
182, 193, 201, 242, 303, 313, 314, 326,  342, 
356, 357, 359, 360, 361,  362, 372, 374,  378, 
408, 451,465,477,480,497 
‘Ah  b.  Ahmad  180,331,336 
‘All  b.  ‘A$im  357,  449 
‘All  b.  Hakim  187,303 
‘All  b.  Hakim  al~‘Azdl  302 
‘All  b.  al-Hasan  371,  463 
‘All  b.  al-Husayn  177,181 
‘All  b.  al-Husayn  b.  Waqid  496 
‘All  b.  aUshiq  308 
‘Ahb.  al-Jay  155,363 
‘Ah  b.  al-Madlnl  353, 363,  452,  470,  511 
‘All  b.  Muhammad  1 9 1 , 302, 336 

‘All  b.  Muhammad  al-Muqaddiml  308 
‘All  b.  Muhammad  b.  YOsuf  b.  Shabbln  b.  Malik 
b.  Masma‘  308 

‘All  b.  Mushtr  147,  1 64,  203, 23 1 ,  388 


INDEX 


527 


'All  b.  Sa'ld  al-Ramall  308 
'All  b.  Zayd  302 
<All  b,  Zayd  b.  Jud'an  1 87,  302 

al-A'mash  1 1 ,  106,  160,  170,  1 80,  203, 205, 2 1 8, 

244,  301, 303,  326, 33 3,  334,  340,  341,  360, 
362,  368,  393,  402,  458,  473,  478,  495 
Amat  Allah  460,  463,  464 
Amir  b.  Aqa  123 
'Amir  b.  Fuhayra  493,  497 
'Amir  b.  HadramI  498 
'Amir  b.  Sa*d  368 

Amir  b.  Salama  al-Khayr  b.  Qushayr  123 
'Amir  b.  Sa'sa'a  122 
'Amir  b.  Sbajahll  al-Sha'bi  119 
'Amir  b,  al-Tufayl  146 
Amm  Anas  127 
'Ammlr  369, 370 
‘Ammar  b.  Yasir  24 
'Amr  353,  480, 496,  498 
'Amr  b.  Malik  b.  Qays  b.  Biyld  b.  RiPash  b.  Kilab 
b.  Rabl'ab  122 
'Amr  b.  Aba  Hakim  141 
'Amr  b.  'All  al-FalUs  362 
'Amrb.  al-‘As  315,478,486,496 
‘Amr  b.  Dinar  192,  22 1 ,  369, 439 

'Amr  b.  a! -Had  rami  498 

‘Amr  b.  al-Harith  b.  Bukayr  248 
‘Amr  b.  al-Harith  b.  Labda  402 
Amrb.  Hazam  103 
'Amr  b.  Uazm  135 
'Amrb.  Khanafa  433-44 
'Amr  b.  MaymQn  142 
‘Amrb.  Murra  147,  177,181 
'Amr  al-Naqid  95 
'Amr  b.  Qays  347, 359 
'Amr  b.  Salama  al-Jarmi  129 
‘Amrb.  Sha’s  143 
'Amr  b.  Sha’s  al-Aslaml  143 
'Amr  b.  Shu<ayb  150, 193, 251 
'Amr  b.  Sufyin  359 

'Amr  b.  Tufayl  78 

‘Amr  b.  Umayya  al-Damrl  317 
'Amr  b.  al-Zubayr  343 
'Amr  Dha  Amr  303 
‘Amra  387 

Anas  155,  158, 167,  183,  319,  341,  364,  367, 

368,  391,  392,  403,  465,  470,  482,  504,  505, 
509,  511,  512 
Anas  b.  Iyad  1 54 

Anas  b.  Malik  51,  78,  84,  153,  154,  155,  158, 
164,  182,  183,  184,  185, 186,  243,  304,  308, 
311, 326, 337, 338, 342, 355, 367, 368, 396, 
469,  470,  471,  504,  505,  506,  508,  509 
Anasa  137,445 
'Aquil  161,172,173,406,409 
‘Aqil  247, 368 


'Aqil  b.  ai-Bukayr  al-Laythi  347 
'Arim  b.  al-Fadl  354 
Arqam  b.  Abu  Arqam  482, 483 
Asad  b.  Mass  363, 378 
al-Asamm  1 61 ,  1 70,  206, 328, 341,  382 

Asbat  b.  Muhammad  342 
Ash'ath  158, 183 
al-Ash'ath  b.  Taliq  362 
'Asirn  116,353,403,509,511 
'A^im  al-Afrwal  219,511 
‘A?im  b.  Hamid  al-Sakflnt  137 
‘A?im  b.  'Umar  b.  Qatida  2 
Aslam  219 
Asma  b.  Haritha  471 
Asma?  bt.  Abo  Bakr  156,465 
Asma*  bt.  'Umays  32,  208, 349 
Aswad  333, 335, 445 
al-Aswad  160,360,402,445 
Aswad  b.  'Amir  147,244,307,364,441,448, 
450 

al-Aswad  b.  Qays  359 

'Ata  167,  170, 238,  242,  243,  33 1,  445 

‘At#  b.  al-S#ib  1 60,  230, 45 1 ,  452, 454 

‘Attab  b.  Usayd  140,312 

'Awf  al-Bajali  al  Kufi  105 

‘Awn  242 

'Awn  b.  Aba  Juhavfa  1 1 6 

al-Awza‘I  78,  162,  167, 37S,  464, 474,  502 
Ayman  445 
'Ayn  ZaV  1 19 

Ayydb  153,  158, 164,  165,  171,  175,  176,  184, 
215, 219,  248, 249,  328,  343, 468,  503,  505, 
512 

Azami,  M.  M.  Jtxvi 
al-Azd  129 
Azrab.  Thabit  155 


B 

Badr  470,  472,  508 

battle  of  417,  438,  445,  446,  449,  450,  454, 
names  of  those  present  at  458 

al-Baghawi  471 
Bahz  187,345,448 
Bahz  b.  Asad  166,  386 
Bajlia  129 

Bakr  b.  Abd  Allah  Al-Muzani  183 

Bakr  b.  Sawida  307 

Bandar  492, 493 

Bandar  b  Bashshar  356 

BanD  Al-Ahnaf  313 

Banu'Aqil  123 

Band  Asad  313 

Banu  al-Azd  100 

Banu  Ghamid  129 

Bana  Khaslb  313 


528 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


Bans  al-Mulaw  wah  3 !  3 

Band  al-Nadlr  460,  463, 464 

Band  Qurayza  460,  463,  464 

ai-Bara>  144,302,311 

ai-BarS>  b.  <Azib  142,  182,  189,  302 

Baraka  460, 462 

Bashir  b.  al-Khasastyya  Abd  Allah  b.  Malthad 
126 

Bashir  b.  SaH  313,354 
Basra  470,471 
Basra,  battle  of  359 

al-BaydS5  158,  163,  165,  166,  167,  174,  186 
al-Bayhaql  xxi,  4,  6,  1 1-12,  16-18,  21,  25,  29, 
35-6,  46-7,  59, 60,  63,  70,  77, 78,  81,  91, 

108,  135, 144, 152, 155,  1S9,  160,  163,  167, 
170,  171,  172,  180,  182,  188,  189,  190,  192, 
197,  203, 206, 216, 217, 221, 224,  234,  235, 
237,  242, 248,  250, 251-2,  276,  309, 328,  330, 
331,  335,  337,  338,  341, 343,  345,  347,  349, 
357,  359, 362, 363,  364,  365,  373,  374,  377, 
378,  382,  383,  384,  385,  388,  391,  392,  395, 
396,  397, 416,  420, 422, 492,  495,  498,  510, 
511,51-2,513 
Baysan  119 

al-Bazzar  155,  1S6,  184,  190,  364,  378,  392,  439, 
510 

Bilal  60,  122,  241, 248,  282,  316, 333, 447, 472, 
473 

Bint  Kharija  350 
Bir  MaHra,  battle  of  494 
Bishrb.Bakr  157,171,185 
Bishr  Muawina  124 
Bishr  b.  Sa'Id  329,  330 
Bishr  b.  Qudama  al-Diblbl  156 
Boulainvillier,  Henri  de  xxiv 
Bukayr  b.  Shaddakh  al-Laythi  472 
al-Bukharl  xxi,  6,  12-13, 27-8,  45-6,  55,  62, 
64-5,  66, 67, 69, 71, 91, 92, 93, 94, 95, 129, 
135,  150,  151,  153,  154,  155,  157,  158,  160, 
161,  162,  164,  165,  167,  204, 205,  213,  214, 
215, 217,  218,  219, 221, 222, 223, 225, 226, 
230, 238, 240,  242, 243, 247, 248, 254, 256-64, 
267-8, 272-3, 280-2, 288-9, 292-6, 299, 307, 
31 1,  319,  321,  323, 324,  327,  328, 340, 341, 
343,  355,  359,  362, 363, 368, 375, 389, 390, 
397, 402,  406, 407, 410, 413, 416, 423, 443, 
445, 452,  458, 460, 490,  502,  504, 505,  512 
Burayd  b.  ‘Abd  Allah  392 
Burayda  301 , 475 
Burayra  462 
Byzantines  1 18 

Byzantines,  the  legends  of  Persia  125 


C 

Chosroe,  Emperor  89,  90,  91 


Crone,  Patricia  xxii,  xxv,  xxvi 


D 

al-Dabarl  253 

al-Dahhsk  1,  122 

al-Pahhik  b.  Qays  191 

al-Dahhak  b.  Sufyan  al-Killbl  122 

Pamra  308 

al-Pariwardi  170, 509 

al-Qarqufnl  129,  172, 234,  362, 432 

Da>Qd  b.  ‘Abd  Allah  al-Azdi  354 

Da’Od  b.  ‘Abd  al-Rahman  al-‘Aft2r  192 

DS>dd  b.  Abo  Hind  203,  265,  356 

DSfld  b .  al-Huijayn  5 1 2 

Da>dd  b.  Yazid  308 

ai-Dhahabl  306, 307 

Dhakwan  b.  ‘Abd  Qays  445—6 

Dhd  Amarr  312 

Dhd  al-Fiqar  508 

Dhd  Khzlasa  107 

Dhu  Mikhmar  473 

Dhd  al  Qa'da  135 

Dhd  al-Qissa  357 

Dhn  al-Salasi!  354 

Pihya  b.  Khalifa  313 

Dumayra  450,451,456 

Duri,  A.  A.  xx 


F 

al-Fadl  211-12,264-6,331,332,455,464,468 

al-Fadl  b.  ‘Abbas  372, 385 

al-Fadl  b.  Dnkayn  301 

al-Fadl  b.  Mdsa  105,  303 

al-Fadl  b.  Mass  al-Sinanl  61 

Fa>id  462, 465 

al-Far‘road  167 

Farwa  466 

Farwa  b.  Abo  al-Maghra’  388 
Farwa  b.  ‘Amr  1 17 

Fatima  314,  352,  387,  406,  407,  408,  464, 465, 
466 

Fatima  bt.  Muhammad  240, 321,  513 
Fatima  bt.  Qays  1 19 
Fidda  al-Ndbiyya  466 
Firas  325 

Fudayl  b.  Su layman  138,  165,  213, 240 

Fulayh  165,  329,  330 


G 

Gabriel  321,  325,  343,  363,  395,  432,  501 

Gadamer,  H.  G.  xxvii 

Ghalib  al-Jazarl  513 

Ghalib  b.  ‘Abd  Allah  al  Kalbl  313,315 


INDEX 


529 


Ghassan  129 
Ghatafan  312 
Ghawl  b.  Abd  al-Uzzi  125 
Ghaylsn  b.  Jarir  119 
Ghunaym  191 

Ghundar  106,  178,  180,  181,  194, 219, 368, 452, 
459 

Goldziher,  Ignaz  xxiv,  xxvi 


H 

HabashI  b.  JanZda  307 
Habib  170 

Habib  b.  Aba  Thabit  138,  301, 303,  305 

Habib  b.  Hind  471 

Bablba  229 

HabshOn  al-Khailal  308 

al-Hadrami  498 

al-Badrairfl  b.  'Amir  120 

Bafsa  161,  173, 195,  364,  462, 464 

al-Bajj  103 

al-Bajjzj  84,  166, 173,  174, 190,  194,  228, 241, 
247,  416, 448, 449 
al-Hajjaj  b.  Arm  191 
BajjSj  b.  Muhammad  al-A'war  177, 462 
Hajjij  b.  al-Sha'ir  304 
al-Bakam  177,  178,  180,  181, 216,  226,  241, 
244,445 

al-Bakam  b.  Ibrahim  160 
al-Hakim  78,  161,  170, 205,  206,  226, 325, 328, 
357, 382, 388,  395, 421,  504 
al-I;Iakim  Aba  'Abd  Allah  362 
Htkima  462 
Bakkam  b.  Salm  368 
Hamid  183,  378,  470 
I.Iamki  b.  Masada  342 
Bammad  51,90,215,221,392,507 
Bammad  b.  :Amr  b.  Aba  IsmS'll  al-Nasibl  362 
Bammad  b.  ‘Amr  al-Na$lbI  362 
Bammad  b.  Salama  51, 99,  149, 160, 217, 225, 
291,  302,  369,  370,  381,  411, 424,  448,  451, 
479 

Bammad  b.  'Umar  362 
Bammad  b.  Zayd  90,  153,  165,  176,  197,  215, 
219, 238, 249,  299,  343, 354,  390 
Hammam  78, 177, 345 
Hammam  b.  Yahya  187 
Bamza  b.  ai-'Abbas  al-'Aqabl  of  Baghdad  362 
Hamza  b.  'Abd  Allah  b.  'Umar  1 62 

Bamza  b.  'Abd  al-Muffalib  3 1 3 

Hamza  b.  Habib  al-Zayyat  156 
Han  ash  147 

Banash  b.  al-Barith  b.  haqlt  al-Ashja'i  306 
Banash  b.  al-MuOamir  147 
Banbal  b.  Ishaq  345 
HZnP  b.  Ayyab  304 


HannZd  b.  al-Sarrl  353 
Banzala  484, 485 
Hannsd  155,  188 
al-Barith  122, 419 
al-Barith  b.  'Amr  10 
al-Harith  b. 'Awf  121 
al-Barith  b.  Malik  b.  al-Bar^a*  313 
al-Barith  b.  Suwayd  317,  340 
Hzrtln  b.  Ma'rDf  139 
Hasan  336, 480 

al-Basan  371,378,384,407,471,476 

al-Basan  b.  'All  185, 393 

al-Basan  a!-Ba$ri  61,  183,  371 

al-Basan  al-Maqburi  362 

Hasan  b.  Mosa  370 

al-Hasan  b.  Sallam  al-Sawwaq  106 

al-Basan  b.  Sufyan  302 

al-Basan  b.  Ziyad  501 

Hashim  90,  155 

Bashraj  b.  Nublta  448, 457 

Hassan  b.  Khat  126 

Bassan  b.  Thabit  3 18,  399, 437,  466 

Batib  b.  Abo  Bahama  450 

Batim  b.  Isma'ii  165,170,210,212,311 

Bazn  b.  'Aba  Wahb  314 

Heraclius,  Emperor  18 

Hibban  136 

Himyar  125 

Hisham  18,  155,  206, 282, 325, 330,  355,  375, 
378,  388,  406, 454, 462,  510 
Hisham  b.  'AmmZr  170, 212,  465 
Hisham  al-DastuwiH  166 
Hisham  b.  <Urwa  150,  159,  168, 216, 226,  324, 
334, 344, 345, 358, 364,  375,  381 
al-Bubab  b.  al-Mundhir  353 
al-Hudaybiyya  143, 1 50,  156, 174,  1 79, 187, 

192, 470, 471, 478 
Hudayl  b.  Shurahbtl  360 
Hudba  302 

Budhayfa  b.  ai-Yaman  316 
al-Hulayfa  157 
Bumayd  50,  183, 184, 336, 345 
Bumayd  b.  'Abd  al-Rahman  354,  378 
Humayd  B.  Hilal  al-Adawi  al-Basri  184,  185, 
194 

Bumayd  al-'I'awll  183,  184,  187,  363,  383,  505 
al-Hunayd  b.  313 
Hannad  245, 246 

Hunayn,  battle  of  1 50,  187,  445,  446,  465, 470 
Huraym  364 
Hurmuz  454 
Husayn  480, 513 

Busayn  b.  'Abd  Allah  372,  381 , 385, 441 , 45 1 , 

456 

Bu$ayn  b.  'Abd  at-Raljman  50, 290,  359 
Busayn  b.  'All  353 


530 


THE  LIFE  OF  THE  PROPHET  MUHAMMAD 


Husayn  b.  'Ali  al-Ju‘fl  353 
-.il-Uusayn  b.  Harb  303 
Husayn  b.  Muhammad  305 
Hushaym  99,  147,  159,  166,  182,  183,  188,  336, 
368,  370,  499 
Huyayyb.  Akhfab  463 


Ibn  'Abbas  1, 35, 46, 60, 62, 65, 66, 80, 81, 82, 85, 
136, 142, 150, 153, 154, 157, 158, 161, 162, 

163, 171, 178,  180, 181, 192, 206, 216, 221, 

224, 225, 226, 227, 230, 232, 233, 237, 244, 

249, 251-2, 260-1, 264, 266-7, 277, 292, 301, 
310, 321, 324, 326, 327, 330, 331, 335, 336, 

341, 347, 350,  353,  359, 360, 364, 366, 369, 

370, 372, 374, 377, 380, 381, 385, 404, 423-4, 
428, 431, 436, 446, 466, 467, 491,  496,  500, 
501,507,511, 514 
Ibn  'Abd  al  -Barr  500 
Ibn  ‘Abdan  463 
Ibn  Abo  ‘Asim  304 
Ibn  Aba  Bukayr  307 
Ibn  Aba  DhPb  249,310,451,510 
Ibn  AbO  Ghaniyya  301 
bn  Abu  Layla  183 

Ibn  AbO  Mulayka  55,  327,  343,  380,  383 

Ibn  AbO  Qahafa  330,  333 

Ibn  Abu  Shayba  152 

Ibn  Aba  al-Zinad  168,  325, 490,  508 

Ibn  ‘Adi  501 

Ibn  Artat  190 

Ibn  ‘Asakir  366,  368, 377,  378,  384,  385,  390, 
394, 437,  440,  451,  452, 453, 456,  462, 463, 
471,  483,  499,  501,  502 

Ibn  al-Athlr  385, 447, 460, 462, 463, 464, 465, 
466,  467, 484,  500 
Ibn  ‘Ayyash  138 
IbnBurayda  311 
Ibn  al-Hadd  324 
Ibn  Haron  129 
IbnHazm  153,  154,  158 
Ibn  Hiban  143, 182, 188, 190, 270 
Ibn  Hibban  362,  501 

Ibn  Hisham  xxi,  3,  7,  23, 47,  53,  58,  64, 80,  95, 
313,316,317,318,319,398 
Ibn  al-Isbahkni  364 

Ibn  Ishaq  xxi,  2-3,  5,  7,  1 1 ,  14,  20-1,  26,  37-8, 
40,  42-5, 47-8,  53,  54,  58,  59,  61,  64,  68,  69, 
75,  76, 78,  79,  81, 82, 85, 86,  88,  91, 95,  96, 
97, 98,  133,  156,  162,  163,  167,  227, 247,  312, 
313,  315,  317,  318,  319,  332, 333,  341,  344, 
364,  366,  371,  372,  382,  385,  386,  387,  399, 
418, 423,  437,  445,  450,  458,  495,  507,  513 
Ibn  Jarir  51,61,  253,  302,  303,  304,  305,  306, 
307,  308 


Ibn  Jurayj  55,  153,  159,  195,  205,  207,  216,  221, 
224, 225, 231, 236, 242, 261, 263-4, 268, 278, 
309,  368, 380, 387, 437, 462,  508 
Ibn  Kathir  139 
life  of  xix 

writings  of  xix,  xx,  xxi,  xxvii,  xxix 
life  of  Muhammad  (The  Prophet)  xxii 
Ibn  al-Khaltl  148 
Ibn  al-Khattab  348 

Ibn  Khuzayma  407 

Ibn  Lahl<a  22-3,  307,  347,  368,  432 
Ibn  MaSn  143 

Ibn  Maja  99,  141,  148,  152,  155,  156,  162,  168, 
170,  181, 189,  190,  191, 192, 205, 206, 224, 
230, 235, 237, 243, 249, 253, 268-71, 302, 
307,  334,  336,  342, 372,  377,  381, 383, 384, 
391,  393, 394, 402, 404, 432, 455, 456, 459, 
465, 468,  476, 480,  484, 485, 499, 502, 505, 
512 

Ibn  Manda  464, 465,  471,  472 
Ibn  Mas'nd  10,  234,  340,  353,  379, 392, 477, 
478, 514 

Ibn  al-Musayyab  378 
Ibn  al-Nu‘man  176 

Ibn  al-Numayr  137,  302 

Ibn  Rahawayh  249,  271,  330 
Ibn  Satama  340 
Ibn  Salim  363 
Ibn  Sirin  499,511 
Ibn  Shawdhab  308 

Ibn  Shihab  49,  169,  172,  173,  178,  191,  196, 
204,  221, 223, 225,  245,  247, 258, 260,  324, 
332, 333,  334,  347,  350,  353,  364,  405,  409, 
505,  506 

Ibn  Shubayl  105 

Ibn  Sulaymin  363 

Ibn  Tawos  202 

Ibn  Taymiyya  a! -l  larrilni  xix 

Ibn  Taymiyyah  xx 

Ibn  ‘Uliyya  165,175 

Ibn  ‘Umar  154, 155, 160,  161,  162,  164,  165, 167, 
171, 172,  174, 175,  176, 183, 185,  195, 204, 
205, 213, 214, 215, 216, 217,219, 221, 222, 

230,  235,  242, 243,  247, 271, 274,  276,  279, 
288-9, 294,  309, 310,  321, 358, 384, 505,  507, 
509,  S10 

Ibn  Umm  MaktOm  491 
Ibn  ‘Uyayna  364,  367 
Ibn  Wahb  164,  454, 201, 204,  205, 206,  217, 
222, 223, 225, 247,  248,  325,  367, 454,  460, 
461,477,  505 
Ibn  al-Zubayr  174 

Ibrahim  160,  203,  218,  234,  333,  403,  465,  466, 
467 

Ibrahim  aLNakha'i  160 
Ibrahim  b.  AbO  Tslib  356 


INDEX 


531 


Ibrahim  b.  Mahdi  138 
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Khadra  462, 465 

Khalaf  b.  al-Walld  503 

Khalafb.  Hishim  al-Bazzsr  363 

Khalid  134, 158,  278, 473, 481,  486,  504 

Khali d  al-Hadha>  369 

Khalid  al-Hadhdhi5  226,  510 

Khalid  b.  al-Harith  194 

Khalid  b.  Makhlad  28 

Khalid  b.  Said  96,  486, 495 

Khalid  b.  Said  b.  al-‘As  446 

Khalid  b.  Sinan  al-'Abs!  120 

Khalid  b.  al-Walld  83,  105, 240 

Khalifa  b.  Khayat  371, 458, 478 

Kharija  b.  Zayd  490 

Khatham  129 

Khawla  463 

Khaybar,  battle  of  93,  129,  32  5, 406,  453,  464, 
470 

Khidam  b.  Khalid  129 
Khulaysa  462, 463 
Khums  143 
Khusayf  163, 166 
Khuzal  ibn  ‘A  1x1  Nahm  55 
Khuzayma  122 
Khuzayma  b.  Sawa  122 
Kitab  al-Fitan  120 
Kurayb  1 65 
Kurz  b.  ‘Alqama  75, 76 
Kuizb.  Jabir  312 

L 

Labld  bl  Rabl<a  b.  Malik  b.  Ja'far  79,  122 
Lammens,  Henri  xxiv 
al-Layth  15, 29, 49, 138, 161, 172, 173, 174, 198, 
22 1 , 223, 238, 247, 264, 272, 324, 406, 409, 466, 
505, 506 

Layth  b.  Abo  Sulaym  138,  246 
al-Layth  b.  Sail  65, 368 


M 

Ma*an  b.  ‘Adi  353 
Mahmfld  b.  Ghaylan  383 
Makhal  216,371,473,509,510 
Makhal  al-Shaml  362 
Malik  161,  162,  167,  174,  182,  191,  195,  238, 
247,  248,  250,  352,  353,  367,  375,  383,  406 
Malik,  Imam  15,  152,  159,  224,251 
Malik  b. ‘Amr  155 
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Rabik  468 

Rabi'a  al-Aslami  475 

RaMkb.Badr  314 

Rabi'a  b.Ka'b  474 

Rabik  al-Kinini  al-Kofi  147 
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